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Editorial:

Fhe “Tragedy”

Wea are continually being reminded from within
those political circles in which the ideology of
apartheid is absolutised as the only way of salvation
for South Africa of the fact that we are conironted
by a choice between lile and death.

't is ind2ed ironical that, whilst on the one hond it
is proclaimed with prelentious arrogance that
South Africar az a whole cccepted the politics of
apariheid, impassioned appeals should on the other
hond still be heard that the people should become
convarted to the way ot apartheid.

The crossrond between life ond death at which
we hove orrived according to the preachers of
apartheid, and the way in which they insist upon
a mending of our ways reminds one involuntarily
of the words which Moses, according to Deutoro-
nomy 40, spoke to Israel after having held up the
low ol God to them: "See, I have set before thes
this day life and good, and death and evil . . . ]
call heaven and earth to record this day against
vou, that | have set belore you life and death, bless-
ing and cuising: therefore, choose life, that both
thou ond thy seed mav live . . . {Deut. 30:15, 19).
Of course, the diference between the way of salva.
tion held up to his people by the man of God andg
that held up to South Africa by the preachers of the
gospel of apartheid acouires the utmost stridency
precisely on account of the striking resembloance in
phroaseslogy.

It is even more ironical, that, whilst leaders some-
times hide behind the claim that the people itself
hes given the political powers-that-be the mandate
ta lead it along the wayv of salvation of apartheid
held up to it, the pecple is by anticipation conti-
nually reproached for the (eventual, imminent or
accomplished?) failure of the policy. After the people
has said “amen'” to apartheid as the way of life for
itself and its progeny, it now proves — from the
reproaches — that the people refuses to follow this
way which it has chosen for itself. It has, as it were,
balked at the crossroad. The people as the autherity
which ultimately, after all, enjoined its leaders to
sot course with it towards heaven alone knows what
destination, now proves to be the greatest braking
inlluence. Instead of there being, after 20 vears of
apartheid o joyous and irresistable surge towards
the millennium, it actually stands further back than
it stond when for the first time the prophetic call
came to it to choose between life and death, bearing
in mind apartheid's promise of salvation. Then it
could choose and, mirabile dictu, it has repeatedly
chosen thereafter, but it now proves that in reality
it has never chosen at all, After all its cheoices it now
atands for the first time at the crossroad of life and
decith.

This undecidedness was recently called a tragedy
by one of the dedicated mouthpieces of the gospel
of apartheid, a Johannesburg merning paper.

Now it is perhaps true that there is room in legiti-
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mately Thristian thinking for the idea that in human
life certain elements sometimes make themselves
felt which can be called tragic, even if only by
wey of speaking”, There would — by way ol
speaking — have been something tragic in the
jailure of opartheid (after 20 years of apartheid,
there is still no recson to believe that it will ever
succeed!) il it had been a realistic, morally justifi-
able policy to which everyone in our country adher-
ed with conviction, enthusiosm, dedication ond «a
clear consciance. And posterity would — by way of
spaaking — be able to speak of the tragedy of
South Airicx if the end result of apartheid were not
the outcome of our foolishness but the incomprehen.
sible and unmerited bitter fruit of the good tree we
planted.

Instead of cudgelling our brains with questions
such as whether the end result of apartheid will
ke our fate er our foult, whether it contains any
wisdom whataocever or only foolishness, we would
do lar better by confining ourselves to the present
reality in which God's will is clearly depicted
belore our eves.

Apartheid is a oseuds gospel — openly competing
with the Biblical message ol salvation — from
which we con expect no good. Not only ils chvious
impracticability but especially also its essential
discrepancy with the content and meaning of the
Christicn Gospel maokes of it a solid piece of deceit
which must destroy us sconer or later. And then it
will be no tragedy. The most that can be said — by
way of speaking — is that in the present something
iragic is contained in our appearing to be so unre-
sistingly dragged along on a way which is not the
way of lite, to a future in which there is no light
for us.

But it contains nothing inevitable nor imperative.
It is a case of mere party palitical opportunism and
anxiety, What iz in fact highly at stake is the
“honour” of and retention of power by a political
party which would cease to exist in its present image
as unique saviour of the people if it were frankly
to admit that the course it has taken with the people
s a wrong course which must sconer or later end
in chaes and misery despite the fact that, with the
power it wields at present, it is still possible to
contral the situation. Such an admission would
entail an about turn to such o totally diflerent
course that the party would more and more sever
itgall from itz own self, its characteristic image, so
thot it would become unrecognisable for itsell and
for the whole world. And the question is whether
then, after such a real conversion, it would not
strinkingly resemhble it greatest enemy in the
palitical struggle.

The National Party knows full well that, in a
critical era, it is engaged with problems which
decisively aflect the highest and ultimate interests of
evervone in South Alrica, If, therefore, it is really
concerned about either our life and good or our
death and ewvil the time has now come for it to



-

PRO VERITATE

March 15 Maart 1968

N T

e

check its headlong career and to elteci the neces-
sary change of course, [t is senseless to start talking
ol "tragedies” and at such a late hour, in a situation
in which its policy proves to be simply not practi-
cable, 1o come with guasi moralisations to the eflect
that i apartheid is ever to succeed the people
should not be so recalcitrant, And it is undignified
now o single out the people as scapegoat for the
“trogedy’’ which is going 1o unfold whilst the party
itsel! is busy preparing the scene behind its ideolo-
gical curtain ond with false promises during its
numbered days.

We must all realise that in this, our time, we are
indeed faced with a choice between lile and daath,

As far as the ruling party is concerned, it is «
matter either of o radical conversion and a com-
plete change of course or of self-maintenonce for
a relatively short duration -— at present at the
expense of Chrisian faith and morality, and in the
long run at the cost of the lile and wellare of
everyone in South Alrica. And as far as the people
is concerned, it s a matter either of the National
Party and its ideclogy or of God and his gospel —
a choice which clearly offers only one possibility
and which, lor the time being, leaves all thase who
have already chosen only prayer to fall back on:
either that the National Party may underge a true
?:-:mversir::un or that the Lord may save South Alrica
rom it

— e =

Inleidingszartikel:

Die . O(Zragec{ie

Vanuit politieke kringe woarin die apartheids-
ideologie as die enigste heilsweg vir Suid-Afrika
verabsoluteer word, word ons voortdurend herinner
acm die feit dat ons veor n keuse van lewe of
dood stacmn.

Dit is voorwaar ironies dat, terwyl daar enersyds
met arrogante pretensies verklaar word dat Suid-
Alrika as 'n geheel die apartheidspolitiek aonvoor
het, daar andersyds nog gedurig hartstogtelike op.
roepe aehoor word dat die volk hom tot die weg van
apartheid moet bekeer.

Die tweesprong van lewe oi dood waarep ons
volgens die aportheidspredikers gestel is, en die
wyse waarop hulle op bekering aandring, laat 'n
mens onwillekeurig dink aan die woorde wat Moses,
volgens Deuterondmium 30, aan Israel gerig het
nadat hy die wet van die Here aan hulle voorgehou
net: | Kyk, ek het jou vandag voorgehou die lewe en
die geluk, die dood en die ongeluk . . . Ek neem van-
dag die hemel en die aarde as getuies teen julle: die
lewe en die dood, die seén en die vloek het ek jou
voorgehou. Kies dan die lewe, dat iy kan lewe, jy
en jou nageslag . . . " (Deut. 30:15, 19). Die verskil
tussen die heilswea wat die man van God aan sy
volk wvoorgehou het en dié wat die verkondigers
van die apartheidsevangelie aan Suid-Afrika voor-
hou, kry natuurlik die skresuende aksente juis
vanwee die frappante coreenkoms in inkleding.

Nog meer ironies is dit dat, waar leiers soms agter
die aanspraak skuil dat die volk sell aon die
huidige politicke maghebbers die mondaat geges
het om hom op die aan hom voorgehoue heilsweg
van apartheid te lei, die wvolk wvoortdurend by
voorbaat verwyt word vir die mislukking (eventueel,
dreigend of voldonge?) van die beleid. Nadat die
volk ,.amen” gesé het op apartheid as die weg van
lewe vir hom en sy nogeslag, blyk dit — uit die
verwyte — dat die volk hisrdie weg wat hy =elf
gekies het, net nie wil bewandel nie, Hy het as't
ware vasgesteek op die tweesprong. Die volk as
dié instansie wat dit tog in die grond van die saak
aan sy lelers opgedra he! om met hom ‘n koers te
kies na nugler-weetwaarheen, blvyk nou — uit dis
verwyte wat hom toegslinger word — die grootste
remskoen te wees In placs van det daar na 20
jaar van apartheid 'n vreugdevolle en onstuithara
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vaart i3 na die millennium, staan by in werklikheid
verdsr terug as waor hy gestoon het toe die
profetiese roepstem die eerste keer tot hom gekom
het om, met die heilshelofte van apartheid voor o8,
te kicz tussen die lews en die dood. Teé kon hy
kiza en. mirabile dictu, hv het doarna telkens weer
gekies, moor dit blyk dat hy in werklikheid nog
nooit gekies het nie, N& al sy keuses staan hy non
scos vir die eerste keer op die twessprong van die
lewe en die dood.

Hisrdie besluiteloasheid is onlangs deur een van
die toegewyde mondstukke van die apartheids.
evangelie, 'n Johanneshurgse oggenkoerant, as 'n
tragedie bestempel.

Nou is dit miskien waar det doar ook in die legi-
tiem-Christelike denkwyse ruimfe corgebly het wvir
die gedagte dat doar soms in die menselewe
elemente is wat hulle laat geld wat, al sou dit slegs
«bY Wyse van spreke” mag geskied, tragies gencem
kan word. In die mistukking van apartheid (na 20
jaar van apartheid is doar nog geen enkele rede
om te glo dat dit coit sal slaag niel) sou daar — by
wyse van spreke — lels tragies gewees het as dit
'n realistiese, sedelik-regverdighare beleid was wat
deur almal in ons lond met ocortuiging, geesdrif,
toewyding en 'n rein gewete aongehang is. En die
nageslag sou — by wyse van spreke — van die
tragedie von Suid-Afrika kon praat as die uileinde
waarop apartheid alstuur, nie die gevoly was van
ong dwaoosheid nie, maoar die onbegryplike en
anverdiende wrange vrug van die goeie boom wat
onz geplant het,

Ons sal egter veel beter doen om, in plags van
ons koppe te breek oor vrae soos of die uiteinde van
apartheid ons lot of ons skuld sal wees, of daar
tog enige wysheid in is of slegs maar dwaasheid,
ons te bepaal by die werklikheid in die hede waarin
ons ,Gods wil voer 02 en klaar getekend stacn”
(ber. Ps. 128:1).

Apartheid is 'n pseudo.evangelie — in cpanlika
konkurrensie met die Bybelse heilshoodskap —-
woarvan ons geen neil kan verwaog nie. Nie slegs
sy kioarblyklike omuitveerbaarheid nie, maar
veral ook sy wesenlike tesnstryvdigheid met die
inhoud en sirekking van die Christelike evangelie,
maak dit tot 'n seliede stuk bedrog wat ons vroesr



ol later oot verpletter. En dan sal dil geen lragedie
wees nie, Hoogstens kan daar van die hede --—- by
wyse van spreke — gesé word dat daar iets tragies
in is dot ons met die Woord van God in ons hande
en op ons lippe, skynbaar willoos voortgesleur
word op n weg watb nie dié van die lewe is nie, ha
'n toekoms waarin daar vir ons geen lig is nie.

Maar daar is niks onvermydeliks en noodwendigs
in nie. Dit is 'n geval van blote party-politieke
opportunisme en angsvalligheid Wat inderdaad
hoog op die spel stacn, is die |, ger” en die mags-
kehoud van 'n politieke party wat sou ophou om
homsell in sy huidige gedaante van unieke volks-
redder te wees as hy ronduit sou erken dot die weg
wat hy met die volk ingeslaan het, 'n verkeerde weg
s wat ten spyle van die leit dat dit in die hede van
sy magsbesit nog moontlik is om die situasie te
beheer, vroeér of later in chaos en ellende moét
eindig. Se¢ 'n erkerning sou 'n ommeswanl moet
maebring na so n totaal ander koers dat die party
hem hoe langer hee wverder van sy eie self, sy
karakteristieke gedaante verwyder, sodat hy wvir
homsell en wir die ganse wéreld onherkenbaar
word, En die vroag iz of hy dan, na 'n werklike
bekering, nies dalk sprekend zal lvk op sy grootste
vyand in die politieke strvd nie.

Die Nasionale Party is ten velle bewus doarvan
dat hy in 'n kritieke tydsgewrig besig iz met pro-
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bleme wat die hoogste en laaste belange van almal
in Suid-Alrika beslissend raak., As dit vir hom dan
warklik gaan om &f ons lewe en geluk &f ons dood
en ongeluk, is dit nou die tyd om in sy dolle
vaart tot halt te kom en die nodige koersverandering
te maak Dit iz onsinnig om van ,tragedies” te begin
praat en in 'n situosie waarin sy beleid net nie
uitveerbaar bivk te wees nie, op so0 'n lagt uur met
cquasi-sedepreke e kom dat &s apartheid ooit sal
slaag, die volk dan nie so halsstarrig moet wees nie.
En dit is onwaaragtig om die volk nou al as sonde-
bok aan te wys vir die ,tragedie” wat hom gaan
alspeel terwyl hy self agter die ideclogiese gordyn
en met valse beloltes in sy getelde dae die toneel
voorberei.

Dat ons in hierdie tvdsgewrig inderdaad wvoor ‘n
keuse van lewe of dood staan, moet almal beset.
Wat die party aan bewind betref, is dit &f 'n radikale
bekering en 'n totale keersverandering &f die hand-
hawing van homself vir 'n relatief korte duur — in
die hede ten koste van die Christelike geloof en
sede, en op die lange duur ten koste van die lewe
en geluk van almal in Swid-Afrika. En wat die
volk beiref iz dit &f die Nasicnale Party en sy
ideclogie &f God en sy evangelie — 'n keuse wat
duidelik net een moonilikheid bied en wat almal
wat gekies het, voorosnog op die gebed alléén
aonwys: of dat die Nasionale Party hom sal bekeer
di dat die Here Suid.Afrika ven hom sal verlos.

THE TANGLED RELATIONSHIP OF WHITES
AND NON-WHITES IN SOUTH AFRICA

Whatever face the political leadership of South Africa may be presenting
to the public that voted it to power, it cannot but entertain doubts about the
practicability of its policy of complete apartheid and fear for South Africa if it
should Ffail. The opposition to it, within and without South Africa, is continuously
challenging their reasoning and conscience, and that they are not unaffected
by it is confirmed by their unremitting exertions to perfect it. Their predicament
needs to be understood, especially as in the political field they are not free
to act, except in terms of the mandate given them by the electorate. Such
understanding is necessary if co-operation and reasoning opposition is to be
sustained and despair and bitterness in dialogne is to be avoided.

— DAVID PERK

The causes which have created the
gulf between the white and non-white
communities 15 part of South Afri-
ca's history of the fight for the phy-
sical and spiritual survival of a White
minority in the midst of a large body
of people belonging, especially in the
past, 1o 4 more primitive civilisation,
The fear of race dilution and disap-
pearance has provoked social and

HIDDEN MOTIVES

Whether it s the legislavion affect-
ing the relationship of whites and
nim-whites in South Africa thar is
contemplated, or the apathy shown by
the mass of white South Africans to
it and its application, or the protests
by a section of it, appearances are
not the whole story. Mass behaviour,
especially in its extreme manifesta-
tions, tends to conceal the doubts and
hesitations of the individual, but if

the truc nature of the facade of
rationalisations which supports the
apartheid legislation and the moral
biddings which it hides and inhibits
are to be apprchended, attention must
be focussed on the conflicts that rage
within the individuals composing the
IMass.

The hidden and conflicting motiva-
tons of the individuals may vet deter-
mine a course for apartheid thar at
the moment would appear remote and
nnrealistic.

political taboos against the Banu,
originally, and subsequentdy all
Coloured peoples. Whart started off as
a self-protective response has become
a prohibition that becomes daily more
stringent, in step with the progressive
advance of the non-whites, numeri-
cally, culturally and economically. As
with all taboos, challenges and threats
to them tend to engender more rigo-
rous taboos, to reinforce the original
nngs,
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The social and legal aboos which
control association between the white
and non-white communities give some
hint of the tangled relationship that
cxists between these  communities,
Mutual need and fear, antagonism
and responsibility, subservience and
rescniment pervade the relationship,
both at the conscious and unconscious
level.

GUILT

‘The more a secrion of a people arc
placed in a position of social and legal
inferiority the more they arouse feel-
ings of identification, compassion and
atonement in members of the domi-
nant section of the community that
harbour, for reasons of individual his-
tory, feelings of guil, inadequacy
and inferiority. One of the cffects
of this psychic process is an idea-
lization of the victim of the so-
cial and legal discrimination and a
corresponding condemmnation of the
discriminating body. This process may
not proceed at a conscious level, but
it is never completely absent in the
mental operations of the individuals
composing the community.

Usually, because there is cross-
identification in the individual with
both wvictim and over-lord, there is
ambivalence of feeling towards both.
The espousal of the causc of the vic-
tim has lurking underncath a repres-
sed and guilt-laden identification with
the over-lord, and vice versa.

The conflict between the conscious
ego-attitude and the repressed un-
conscious ones never leaves the indi-
vidual at peace, however unconcerned
with the problems to which these atti-
tudes relate he may appear 1o
be. Or he may take up an atti-
tude, the decisiveness of which is
derermined by the call to sull the
underlving conflict. But whether in
the onc case or the other, the ambi-
valence underlining the attitudes 15
ever hetraving itself in acts of under-
standing, fellow-feeling and bene-
volence towards the section that suf-
fers also their prejudices. This is
especially to be scen in the treatment
of a member of the excluded com-
munity that belongs to the houschold.
Sharing daily life together, with the
common interests of the home and
human problems that make no dis-
tinction of colour, draws the deeper,
kinder feelings of each to the other.
The antagonisms are reserved for
those outside the houschold.

“BIRTHRIGHT™

Artitudes are derived, fundamen-
tally, from the example and tcaching
of parcnts. The stronger the identifi-
cation with the parents the more rea-
dily are their attitudes and ideals in-
corporated in the super-ego of the
succeeding generation. Historical me-
mories, cultural and economic factors
and a sense of numerical inferiority
(in South Africa) help to reinforce
the parentally-derived attitudes on a
conscious, reasoning level. An arttitude,
when it is essentially one of hate, can
only be maintained by a continuous
repression of good and kindly feel-
ings, so that it tends to degeneratc
into unrcasoning hatred, fear and
brutality that betray the repression

of benevolent feelings. Hate feeds on

hate, and from hating one section the
hate easily spreads to include other
sections, and internecine strife follows
sooner or later. The bonds of a com-
mon hatred and a fear that springs
from it unites a section initially, but
they arce disruptive in the long run.

Hate and fear are the ecnemy of
reason and progress. 1f colour pre-
judice and social and economic fears
divide a community into over-lord
and outcast sections, opposition to the
ciltural and spiritual evolution of
the outcast section follows logically,
and by the samc token there is no
point in providing them with facili-
tics for progress, But the colour quali-
fication for supremacy and equally the
disqualification of those who have
not got the right colour are likely, in
the long run, to produce a reversal of
the status of the two sections. For if
supremacy is a birthright there is no
call for achieving status by the merit
of educational, cultural and spiritual
attainments. And this absence of
challenge by life’s circumstances and
competition with one’s fellow-men
may result in an inadequacy, of which
the coloured aspirants for higher sta-
tus may sooner or later take advan-
tage. Already voices are heard warn-
ing the over-lord class to qualify for
their birthright, but there is a not in-
considerable section which, by and
large, is unable to rise to the rallying
call.

It is difficult to compute in terms
of money the drag this section is on
the economy of the country. The
countrv’s colour policy is committed
to supporting this ‘poor white’ stra-
rum at a socio-cconomic level superior
to that of the non-European com-
munity without regard to its producti-
veness. This can only mean that com-
merce and industry, in sustaining the

baasskap of the Furopean, must si-
crifice efficiency and economy fo €x-
pediency.

STIMULUS

The disabilities under which the
outcast class lives acts on the other
hand as a stmulus to it to emulate
the Furopean in his acguisition of
cdncation and technical skills and in
his Western way of life. It was in-
evitable that this path of progress
should sooner or later bring the non-
white into competition with the un-
skilled and semi-skilled sections of
the Enropean Community. The re-
scrvation of certain trades for Euro-
peans, which the Government has
cnforced by law, may protect them
in those trades for a time, but socn-
er or later such artifices yield te the
pressure of cconomic realities.

Heaping  disabilitics” and  restric-
tions on the outcast community may
stay their encroachment on the prero-
eatives and prescrves of the European
community for a time, but it is surely
provoking bitterness, resentment and
venecfulness in the frustrated com-
Muntty.

THEOLOGY

Legislation has  entrenched the
whitec man’s rights, and he has morc-
over brought his theology into line
with his requirements. He has found
support in the authority of God for
the supremacy of the white, for has
not Got created man in different hues
and races! He also attributes the
success of the Afrikaner people
against adversity, over a long period
of history, to God, with the result
that the Afrikaner has come to sce
himsclf as a “chosen people™ and his
historic function and purpose as ful-
filling a “divinc mission™. But if it
is given to man to decipher the
miessage of history it is that people,
like the individuals comprising them,
come and go. They are on the stage
for a while and then make way for
others. But always the individual re-
mains, grappling with his conscience
and the problem of survival. He may
be astnte enough to interpret history
and God’s designs to his necd of
the moment, but if he were to be
confronted by the future he 15 con-
structing (which he is unlikely to be
here to see) he would recognise the
presumptuousness of his previous in-
terpretations and the shortsightedness
of his carlicr judgments and plans.
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VOOROORDEEL EN RASSEVERHOUDINGE

— J. P. FEDDEMA

=

s, Jo P Feddemi (s verbonde aon die Sociaad-IV etensehappeli ik Tnstitund van die
I'rije Universiteit te Amsterdan, Hierdie artibel sal ool: vershyn in die Nededlandse
blad Gemeentetoerusting. DN is wit die Nedeelands vertaal.,

In die wetenskaplike ondersoel: na rasse-konflikte sou 'n mens kan praat van
dric maniere van benadering, nl. di¢ van die idcologie, die leerstelling, waaraan
die rassisme ten grondslag 1&; vervolgens dié van die houding, waarby dic
vooroordeel as grondbegrip gehanteer word; en ten slotte dié van die sosiale
verhoudinge, gebaseer op die feitlike diskriminasie ens. Dit Iyk vir my of dit
nuttig kan wees om die grondbegrip van dic tweede benaderingswyse “n bietjie

nader te ontleed.

WAT MOET ONDER VOOROOR-
DEEL VERSTAAN WORD?

Vooroordeel word veclal gedefini-
cer as n by uitstck emosioncle hou-
ding tcenoor 'n grocp (Simson cn
Yinger ) of as 'n patroon van vyan-
digheid in interpersoonlike  verhou-
dinge wat gerig is teen 'n grocp as
gcheel (Ackerman en  Jahoda}i®',
Vooroordeel het dus betrekking op
mense as grocpe en nie as individue
nie. Dit het niks te doen met Jan
Jansen {John Smith) as persoon nie
maar met  Jan Jansen {John Smith)
as MNeger, as Jood of as lid van 'n
bepaalde kerk. In teenstelling met
haat is vooroordeel nie terug te voer
tot reéle handelinge van die persoon
teen wie 'n mens bevooroordeeld 15
nic, Haat is gerig op 'n individu of
op 'n aantal mense deur wie 'n mens
metterdaad benadeel of gekwets is. In
vooroordee]l staan dic veralgemening
egter sentraal; dit is gerig ep '
groep, verteenwoordig deur ‘n indi-
vidu, hoewel dic betreffende indivi-
di dic reine onskuld self kan wees,

ETNOSENTRISME

Vonroordeel word ook hecl dikwels
eesicn in samchang met ctnosentrisme
e outgroup”-verwerping.  Emno-
sentriese mense is geneig om die eic
volk (,ethnos™), dic eic groep, dic
cie party, die eie kerk, die cie nasic,
kortom die ..ingroup”, alles waarmec
dic individu hom vereenselwig, so-
seer in die middelpunt te plaas of
soscer te verabsoluteer dat dic lei tot
'n veroordeling en verwerping van die
Loutgroup”. Ewosentrisme imphiscer
dus ook 'n nie-in-staat-wees tot ver-
censelwiging met dic mensheid as
oeheel  nie. Wasionalisme,  pseudo-
patriotisme  (,ons is dic beste volk

of die beste land ter wéreld™), isola-
slonistne en sinisme t.a.v. internasio-
nale organisasics 1s duidelike simp-
tome. Weersin in dic Weéreldraad van
Kerke enfof die Verenigde Volke —
veral i Suid-Afrika is ¢k daardeur
gerref — s by, wir 'n groot deel
te herlei tot 'n etnosentriese lewens-
instelling, alle religicuse en ander ar-
gumente ten spyt. Die ctnosentrisme
kan egier 'n religieuse grondslag hé,
veral as 'n Calvinistiese mistick hom
ontwikkel van ,,'n volk met 'n spesiale
sending of 'n besonderc bestemining™
Hoe het die Nederlanders hulle nic
vereenselwig met die Israel van dic
On Testament met wic God 'n be-
sondere bedoeling gehad het of vir
wic God 'n aparte beskerming ge-
toon het nie! Hierdie verkeerde inter-
pretasie van die Calvinistiese
mitverkiesingsgeloof het volgens die
Suvid-Afrikaanse professor I. D). Mac-
Crone'® selfs 'n leidende rol gespecl
in die Afrikancrs se emosentriese
ideologic wat gebascer is op 'n alles-
deurdringende ,,ingroup™-_outgroup”-
onderskeiding. Origens skyn dit asof
dic gevoel om as wvolk ’'n spesiale
scnding te hé geen  Calvinistiese
monopolic is nie; baic volke (ck dink
bv. aan die Russiese, Duitse of
Franse volk) is in 'n bepaalde periode
van hulle geskiedenis hierdeur geken-
merk.

Dit is in die algemeen so dat die
ctnosentriese mens hom bedreig voel
deur die ,outgroup”™ met wie hy hom
nic kan vercenselwig niey as hy hom
nic kan idenufiscer nie, moet hy
opponecr; as ‘n groep nic aanvaarbaar
is nie, is hy wvyandig. Ander ken-
merke waaraan dic cinosentricse mens
herken kan word, is bv.:

a. strakke handhawing con aksentu-
ering van middelklas-waardes;

b. dic tendens om die cic groep as
moreel suiwer te sien in rcmstc]:
ling met die immorele ,,outgroup™;

¢. oordrewe puriteinse houding  en
afkcuring van sensualiveit;

d.  vrees vir morele besmetting;

c. sterk betrokkenheid op mag en
parheersing

f. angs om oorspoe] of oorweldig te
word ;

T

dic verlange om sosiale skerds-
meire  tussen  die  wverskillende
grocpe op te rig ten cinde die eic
sedes en die oorheersende posisic
van dic cie groep te kan handhaaf.

STEREOTIPIEE

In dic grocps- en rasvooroordeel
specl stercotipice ook nogroot rol. n
Ondersocker het eenmaal die volgende
leestoers gegee aan klasse met skool-
kinders in die Vercnigde State:

Aladdin was die seun van 'n arm
kleremaker. Hy het in Peking, dic
hoofstad van Sjina, gewoon. Hy was
altyd Jui en het mecr daarvan gehou
om tc specl as om te werk, Watter
soort scun was hy, 'n Indiaan, 'n
Neger, 'n Sjinces, 'n Fransman of 'n
Hollander?

Tot sy groot skrik het hy ontdek
dat baic kinders, veral wit die suide-
like state, so onder dic indruk was
van die tipering dac die seun Iui was,
dat bulle geantwoord het die scun 'n
Neger moes wees, Die sosioloog Gro-
lichtly het in 1947 die credo wvan
diec suide van die Verenigde Statc
saamgestel wat bestaan uit 21 geloofs-
artikels. Twee daarvan het gelu:

wDat dic Neger van nature geneig
is tot kriminele gedrag, gedecltelik
deur sy dierlike aard en gedeeltelik
vanwed sy onverantwoordelikheid con
immeoerahiteit™, en

wDat, terwyl die Neger as ras min-
derwaardig cn onbetroubaar was, hy
as individu dikwels cerlik, lojaal, be-
minnelik, bekwaam en  selfs  baie



talentvel kon wees, maar dat dit die
uitsondering was™.

Trouens, ook in dic Nederlandse
versiilde samelewing was of is hicr-
dic stereotipicé  allermins onbekend.
Opmerkings soos ,.dic Rooms-Kato-
licke licg altyd™ of ,,in dic sakelewe
word 'n mens deur die Gereformeer-
des altvd bedrieg” spreck boekdele.
En wic herinner hom nte die beeld
wat die arbeider vir “n lang tyd uit
dic vorige ccu met hom meegedra
het nie, nl. ,dat hy geen inisiaticf
gchad het nie, nie met geld kon
werk nie, te veel gedrink het, gestink
het, lui was en te vee! kinders gehad
het™? Hoe treffend is die oorcenkoms
wanneer ¢k vandag die deursncc
blanke in Suid-Afrika oor dic ,kaf-
fer” hoor praat. Vir hulle wat meen
dar die Neger in baic opsigte nooir
die vlak van die blanke sal kan bereik
nic, is dit goed om te luister na wat
Usamah ibn Mungidh, 'n Siriér uit
Shazar, mn die 12e eeu oor die blanke
te s&¢ gehad het: ,Hierdie ras staan
intellektuee! op 'n lac vlak, soos diere
in die besit van moed en vegkwaliteite,
maar van weinig anders. Hulle 1s
wreed, bygelowig, onkundig, veral op
die wetenskaplike en mediese gebied
cn hulle scksuele gewoontes is immo-
reel”. Tin een van die More uit Toledo
het in dic 11de ceu geskryf: ,.Dic
rasse ten noorde van die Pirence sal
nooit rvpheid bereik nie; hulle het 'n
eoeie postuur en 'n blanke huidskleur,
maar hulle 1s gespeen van elke skerp-
heid en intellektuele vernuf”. Origens
het ook allerlei Christelike misvat-
tinze hvgedra tot ons stereotipied en
vooroordele oor ander. Ek dink o.a.
aan die opvatting wat aan my nog op
die skool met die Bybel geleer is, dat
die Neeers die nakomelinge van Gam
en derhalwe 'n vervleekte ras is, con
ook aan dic idee dat dic Tode Chris-
ms vermoor het, terwyl dit histories
neis vasstaan dat dir teen die wil van
dic oorgrote mecrderheid wvan  dic
Toodse volk eeskied het. En hoe dik-
wels is die Bvbel nie misbruik om aan
praktvke en teorieé¢ wat in wese on-
menslik s, °n religieuse sanksie te
gee nie? Boeke soos ..A Bible Defence
of Slavery” en ,,The Negro as a
Beast™ van dic hand van twee Pro-
restantse geestelikes in dic Verenigde
State in die middel van die vorige
eew, 15 skrynende illustrasies daarvan.

RASVOOROORDEEL
AANGEBORE OF KULTUREEL
BEPAAL?

Me wvraag of rasvooroordeel al of
nic n instinkticwe, aangebore, spon-
tane aangeleentheid is, was wvir "n
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lang 1yvd ‘n onderwerp van diskussic.
In dic laaste jare is daar egter "n
nagenocg algemene instemming  dat
dit ontkenned beantwoord moet word.
Vergelykende studies by kinders het
nangetoon dat vooroordeel by hulle
asnvanklik afwesig is, maar eers later
ontstaan via cnkulturasie /opvoeding
in die gesin en op skool. Ek het self
cenmaal op die plarteland van Suid-
Afrika, die land van rasscskeiding by
uitstek, kon aanskou hoe jong blanke
en swart kinders in dic volste har-
monic met mekaar specl. Daar be-
staant  gecnl natuurlike afkeer wvan
mense wat daar ander uitsien, wat
hulle anders gedra of anders praat
nie. Die waarheid is dat 'n mens op al
hierdie wverskille ecrs begin let as |y
bevooroordeeld is. Mensc wat onaan-
gename ervarings opgedoen het met
lede van bepaalde groepe, het der-
gelike  ervaringe ook gehad met
ander mense. Hulle onthou egter die
cerste omdat hulle bevooroordeeld is.
Origens Ivk dit asof rasvooroordecl in
die geskiedenis van die Euwropese
Weste 'n taamlike resente verskynsel
is. Dit is bekend dat die eecrste
Christelike gemeentes saamgestel was
uit lede van werskillende rassc en
volke ¢n dat hulle nie {of nouliks} ‘n
rasschewustheid gehad het nie. Een
van die groot kerkvaders, Augustinus
van Hippo, was selfs 'n Noord-Afri-
kaanse Berber. En dit is opvallend dat
daar later In die oorloé met More,
Turke, Balte, Slawe c.a. geen sprake
was  van rassentimente nie.  Die
skeidslyn was die geloof. Die More
is nic gesien as Arabicre nie, maar
as ongelowiges. Tot die 15de eeu is
die mensheid nie soseer wverdeel in
antagonistiese rasse nie as wel in
Christenc en ongelowiges. Toynbee is
dan ook van mening dat die gees van
die Middcleeuse Europese Christen-
heid vry was van rasgevoel, omdat die
vreemdeling en die heiden beskou is
as die potensiéle bekeerling tor die
Christendom. Hoe dit ook sy, daar is
sowel in die geskiedenis as in die
huidize wéreld so weinig konsistensic
in die manifestasies van rasvooroor-
deel dat die verouderde voorstellinge
oor rasvooroordecl as 'n aangebore
eienskap reeds met dic cerste oogop-
slag, afgesicn van die ondersocke by
kinders ens., baic aanvegbaar blvk
e woees.

OQORSAKE VAN (RAS-)
VOOROORDEEL

Hoe het dit dan gekom dat ras-
vooroordeel so talloos baie mense in

——

sy greep gekry het? Oor die oorsake
en agtergronde van groeps- cn oras-
vocroordeel is daar werskillende teo-
rice in ontloop. Dric daarvan verdicn
naderc aandag,

1. Die ekonomiese teorie.

Ekonomicse  wedywering  tussen
verskillende groepe en uitbuiting van
die cen groep deur dic ander sou
volgens hierdie teorie die verklaring
wees  van  rasvoorcordecl. Rasvoor-
oordecl sou dikwels selfs deur 'n
heersende groep onder die publick
gepropageer wees om 'n bepaalde
aroep as minderwaardig te kenskets,
om so die uithuiting te kan regverdig.
Ekonomicse kompetisie blvk inder-
daad nie sonder betckenis te wees
nic. So het bv. die Sjinese in Kali-
forni¢ vir 'n lang tyd in hoé agting
oestaan, maar toe die Sjnese hulle
beroepe uitgebrei het tot wat tot
dusver die domein van dic blankes
was, het hierdie agting spoedig omge-
slaan in onverdraagsaamheid en ge-
welddade. En is dit nie juis die laag-
ste klasse van die blankes wat veelal
dic grootstc vyandigheid jeens dic
Negers openbaar nie? Ook in die
historiese ontwikkeling van rasvoor-
pordec] in die Westerse Christenheid
her hierdie ekonomiese teoric sy plek.
So word die drastiese wysiging van
dic houding ta.v, dic ander ras na
dic Middelecue wveelal vir 'n groot
deel toegeskrvf aan die ontwikkeling
van die kapitalisme en die winsmoticf.
Ook dic ontstaan van die slawehandel,
noodsaaklik met die oog op die eks-
ploitasie van Amerika, hang hiermee
ten nouste saam, Dit is interessant
dat die slawc-eienaars aanvanklik die
sistcem  gerasionaliscer het met die
argument dat dit slegs krygsgevange-
nes en veroordeclde misdadigers be-
tref het. Maar al gou kon daar nic
met hierdic regverdiging volstaan
word nie en het hulle hulle beroep op
die ckonomiese argument, nl, dat dic
slawerny noodsaaklik was vir die na-
sionale ckonomie. En later, met dic
opkoms van die anti-slawerny-bewe-
ping, is daar 'n doelbewuste poging
onderneem om die Negers te deper-
sonaliseer cn tc ontmenslik tot we-
sens wat nic in staat was fot cnige
morcle gevoel nie.

h. Die simbool-teorie

Qok jeens die goeic in dic lewe,
selfs teenoor die eie ouers, sou dic
mens met gemengde gevoclens vervul
kon wees. Haat enfof vreesgevoclens
jeens die goeie kan veelal nic openlik
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geuit word nie, sodat 'n mens
simbool sock waarop dit af-gercageer
kan word. As 'n mens bv. in 'n
puritcinse samelewing altyd ,suiwere”
gevoelens omtrent scks moet voorgee,
moet die onsuiwere gevoelens hierom-
trent "n ander vitweg vind. Die soge-
naamde sensucle™ Neger sou hier-
voor as 'n pragtige simbool kon dien.
Dok sou sommige mense gemengde
gevoelens koester jeens die stad en
die stadslewe, encrsyds van hewonde-
ring en andersyds van haat en afsku.
Die vyandigheid ta.v. die stad word
dan bwv. gerig op die Jode as dic
simbool by uvitstek van die stedelinge,
Ook word dit gesé dat die haar —
ook van belvdende Christene — jecns
Chrismus of liewer: jeens sy ideale van
vrede,  gelykheid, broederskap on
naastcliefde, afgewentel is en word
op die Jode wvit wie Christus voort-
gekom het. Op analoé wyse sou dic
Tode ook dikwels as simbool gedien
het van die internasionalisme, of sowel
enersvds van die kapitalisme as an-
dersyds die Fommunisme.

c. Psigologiese teorieg

Dit word dikwels onderskei in (1)
die frustrasie/aggressie-teorie, (2)
die sondebok-teorie, (3) dic teorie
van die outoritére, onverdraagsame
persoonlikheidstipe.  Rasvooroordeel
skvn soms te voldoen aan ’n psigicse
behocfte as 'n soort kompensasic vir
eie gebreke en tekortkominge. Mens-
like wesens sou daar afkerig van wees
om hullesclf vir hulle feile te biameer
en daarom sock hulle 'n sondebok
daarvoor. Daar was in die geskiedenis
al baie minderheidsgroepe wat  as
sondebok gefungeer het. Die Chris-
tene in die Romeinse Ryk, dic Huge-
note, dic Iere, die Jappe, die Kato-
licke, die Protestante, die Kwakers,
€ns., Cns.

Nog ecn van hierdie nog een van
die ander teoricé is op sigself 'n ge-
noegsame verklaring vir die verskyn-
se¢l van rasvooroordeel. Rasvoordecl is
ni. te herlei tor 'n kompleks van
faktore, waarby met name ook dic
angs om die bevoorregte enfof feo-
dale posisics te verloor, nic sonder
betekenis is nie. Laasgenoemde word
niteraard nie deur die bevoorregte
grocpe toegegee nie, maar veclal ge-
kamocfleer met die argument dat dic
vir hulle in wese 'n kwessie van ,.le-
wenshehoud™ s of ,.dat verskil in be-
handeling juis in belang is van albei
eroepe”. Die voorvegters van die anti-
slawernv-beweging is so voor die
voete gegooi dat dic onvryheid juis in
belang was van dic Neger self.

HOE OM RASVOORDEEL TE
BESTRY

Die mocilikheid met bevooroordeel-
de mense is dat dit byna onmoontlik
is om hulle daarvan te oortuig dat
hulle nie reg handel nie. In die
cerste plaas is “hulle gedrag veelal vol-
kome in ooreenstemming met die
denkwyse, sedes en tradisies van die
samelewing waarin hulle verkeer. In
die tweede plaas is hulle gesigskring
soscer beperk tot hulle eie wéreldjic
cn is daar voorts van so weinig wescn-
like kontak sprake met ander volke en
rasse dat die kans baie gering is dat
hulle oé sal oopgaan. In dic derde
plaas neem die bevooroordeelde per-
soon dikwels ‘n volstruishouding aan
deur te wil ontsnap uit diec werklik-
heid en los daarvan 'n eie knus-inge-
beclde wéreldjie op te bou waarin
hy hom veilig voel. Kritiek van buite
sal hy nic kan begryp nie, want sy
ingebeelde wéreld, hoe werklikheids-
vreemd ook vir die buitestaander, is
vir hom °n absolute realiteit. Bestry-
ding van rasvooroordeel is dan ook
die cffekticfste as dit reeds by dic
jeus via die onderwys begin. Van be-
lang ook vir volwassencs is 0.a. ook
die bevordering van onderlinge kom-
munikasic en kontak en die gee van
gocie informasie oor ander groepe, of
dic aantoon van die ckonomicse en
psigiese nadele van vooreordecl; en vir
Christene, om te wys op di¢ teenstry-
digheid van rasvooroordeel met dic
Bybelse norme.

HOUDING VAN DIE KERK

Wat die laaste betref is daar egter
dic moeilikheid dat die kerk hom
veclal aangesluit hn:t by dic bestaande
verhoudinge in ‘n samelewing wat
acbasecr is op hn.ndskleur—nndcrskm-
dmg en die karakter van 'n kaste-
maatskappy aangeneem het. In som-
mige gevalle het die Christelike Kerk
hom nic alleen aangepas by die be-
staande nie, maar het hy self sosccr
'n produk van die kaste-maatskappy
seword dat die Christen in sy funksic
o1n m hicrdic wéreld ,,’n soutende
sout” te wees nagenocg heeltemal
verlam word. Trouens, leer die ge-
skicdenis van die Christenheid nie dat
dic kerk hom dikwels laat inkapsel
het deur feodale en ander behoudende
magte wat van geen hervorminge wil
weet nie? Hoeseer het ons, Christene,
ons ook vandag nie by die bestaande,
bv dic onreg, by die groepsegoisme,
by die oorlogsgeweld, ens. ncergelé
nie. Dic bekende Indiese staatsman
Nehru het in die leringe van Jesus 'n
belangrike stk protes teen dig. sosiale

orde gesien. ,,Dic Bergrede en die
Europese en Amerikaanse Christen-
heid”, so het hy ccnmaal gl‘.‘\kl‘j"f
hoe vs.rhaqmgm:kkend teenstrydig is
hulle. Dit is nie verrassend dat baic
mense wel moet dink dat Gandhi veel
nader by dic leringe van Christus
staan as baie van Sy sogenaamde
volgelinge in diec Weste van vandag
nie”. Vir die Christene is daar dic
grnot gevaar dat hulle die inhoud van
dic Bvbelse boodskap laat bepaal deur
die ecie problematiek in plaas van
andersom. Of die verskeidenheid van
die mensheid in volke en rasse word,
soos In die drie Hervormde/Gerefor-
meerde Kerke in Suid-Afrika, in af-
wyking van die Calvinistiese teologie
in die res van die wéreld, tot 'n skep-
pingsordening gebombardeer en dic
cenheid van die menslike geslag word
nie langer meer as sodanig erken nie.
In die blad ,,Woord en Daad” van
November 1964 — ,Mondstuk van
dic Afrikaanse Calvinistiese Bewe-
ging” — word hierdie kerklike stand-
punt in 'n reaksie op ‘n bydrae van
my kant, nl. ,,Christendom cn Nasio-
nalisme” in dieselfde blad, nog cens
in alle vrymoedigheid verdedig mer
'n heroep op die spraakverwarring. So
word aan die ctnosentrisme, dic su-
blimering van die eic groep en die
ideologie van die rasseskeiding 'n
religicuse sanksic gegee.

EVANGELIESE
RADIKALITEIT

Die  bevooroordeelde mens  is
egter 'n produk van sy eie maatskap-
py en dit is moeilik om hom daarvan
te oortuig dat die Evangelie deur sy
ideologic cn met sy gedrag geweld
aangedoen  word. Gedsdienstige en
moralisticse prediking ter bestryding
van rasvooroordeel sal veclal op dowe
ore val solank die patrone van die
maatskappy nic gewysig word nic.
Gelukkig laat die dinamiese ontwik-
keling van dic moderne industriéle
sumelewing nie langer 'n onverbidde-
like skeiding/scgregasie van ctniese cn
rassegroepe toe nie. Gelukkig besel
ook meer en meer Christene dat juis
hnile as Christenc die bestaande orde
nie mag verabsoluteer nie, maar DAT
DIE EVANGELIE OPROEP TOT
"N AKTIEWE DEELNAME AAN
ALLERLEI POGINGS OM DIE
MAATSKAPPY TE HERSTRUK-
TUREER in die sin dat mense van
verskillende rasse mekaar meer kan
ontmoct as medemense en as moede-
burgers van dieselfde maatskappy.
Ons, Christene, moet ons geloofsge-
note, nie slegs in die Verenigde State
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en in Suid-Afrika nie maar m‘a11t¢1'
wércld. oprocp tot so n cvangelicse
radikaliteir.

{1}y Simson & Yinger: Racial and cul-
tural minorities. 1958, p. 15

(21 M. Ackerman & M. Jahoda: Anti-
Semitism  and  emotional  disorder.
1950, p. 39-44),

3y L D. MacCrone: The frontier tra-
dition and race attitudes in South
Africa. In: Journal of Race Studics.
July/Sept.. 19%1. p. 28
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Summary:

PREJUDICE AND RACE
RELATIONS

The author discusscs prejudice as
cause of racial conflicts in this article.
Prejudice, as distinct from hatred, is
not directed at the individual as such
but at man as (member of ) a group.
It stands in connection with cthno-
centrism {the absolutisation of onc’s
own people, church, party, group)
and “outgroup” rejection. Ethnocen-
tric man feels himself threatened by
cverything belonging to the *oul-
eroup”, regards it as inimical and
opposcs It. Stercotvpes play a big
role in it: the individual of nccessity
bears the characteristics which are
ecnerallv ascribed to his group and
personal qualities become virtually
meaningless. For example: Because
someonc is a Negro, he must be lazy,
or, because he belongs to the whitc
race, he must be intellectually retard-
ed, cruel, superstitious, ignorant and
sexually immoral.

Racial prejudice is not, however,
inhorn, but acguired. Between the
races mutually there cxists no na-
tural revulsion towards each other. In
the history of the European West,
race consciousness 15 a fairly recemt
phenomenon, and in the history of
the church it had no significance unul
relatively recently. The author men-
tions three theorics as causes of ra-
cial prejudice:

() The economic theory {prejudice
15 justified for the sake of the ex-
ploitation of onc group by another);

(b} the symbol theory {man sceks a
symbol upon which he can vent his
feclings of hatred and fear);

(¢} psychological theories, divided in-
to the frustration/aggression theory,
the scapegoat theory, and the theory
concerning the authoritarian, intole-
rant personality. The author is of
the opinion, however, that racial pre-
judice must be ascribed to a whole
complex of factors amongst which
specifically the fear of forfeiting a
privileged position (the idea of “self-
preservation™) is wery significant. It
is extremely difficult to fight racial
prejudice. This can be done most
effectively by starting with the youth
via cducation. The church has a spe-
cial task in this regard, a task often
ncglected on account of the church’s
identification with a particular group.
What is particularly necessary, there-
fore, is that Christians should realisc
— and also give witness on the
strength of this realisation — that no
existing order dare be absolutised.
We are called upon by the gospel
actively to particitpate in all kinds
of cfforts to re-structure socicty, in
the sense that members of different
races should learn to regard and en-
counter cach other as fellow-men and
as fellow-citizens of the same society.

FAITH AND SUPERSTITION
FAILURES IN COMMUNICATION IN MODERN THEOLOGY

In modern radical theology, particularly in Western Europe and the U.S.A.,
there is a great movement for the renewal of Christianity. One of the charac-
teristics of this movement is the search for new ways of expressing the Christian
faith in the modern world — a world for which the old means of expression have
hecome meaningless. One aspect of this search is seen in the new theological
‘in-words’ which are being used in an attempt to express the basic Christian

a. Such words and phrases as ‘secularization’ ‘ground of our being’,
‘concern’, ‘dialogue’, ‘religionless Christianity®, *human’ are used, they come into
fashion for a while, and then become cliches, and so are dropped.

EXPERIENCE AND
EXPRESSION

The danger of this is that with the
speed  of modern  communications,
these words can rapidly become fa-
miliar to people all round the world.

Words and phrases arc carried very
quickly from one side of the world
to the other — but what does not
follow so quickly is the experience
which mives rise o the word, A word
which is coined to cxpress a particular
experience of a particular situation,
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may convey a quite different meaning
to somcone who has not shared the
same experience.

This process has gone on in time
as well as in space. For Christians
of the new testament times faith was
a living experience which they cx-
pressed in various wavs. After some
years the words and phrases and
forms of cxpression no longer refiect
the living expericnce of the Christian
community, and either new means
of expression must be found, or the
faith will degencrate into superstition
— an irrational belicf in a concept
which has little relation 1o the origi-
nal meaning of the words. Take for
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example Jesus' reply to Pilate in
John 18.36 — “My Kingdom is not
of this world”. This is open 0 a
varicty of interpretations. We can
point to it in faith, and say that we
helieve that it expresses our faith that
the world of this age, with all its in-
justice and cruelty and exploitation,
is not the only thing we can hope for.
It is our faith in the world 1o come,
the Kingdom of God, when God's
rule is restored on earth, when op-
pression and injustice will be rooted
our. The Kingdom of God, of Jesus,
is not of this world, this age, but the
age t come. It is an cxpression of
our hope that there is a future for
this world, a future which is promised

and guaranteed by God.

To express this faith, the myth of
the supernatural world is developed.
We live in this world, but our vision
it not limited to it. There is another,
world, above and beyond this one,
and our hope lics there. This is all
very well, until the world of the
supernatural begins to lose its mean-
ing — and it ceases to bear any re-
lationship to the present world. The
myth becomes a  superstition, and
faith is replaced by credulity. This
staze has been reached when  the
words are repeated without the ex-
perience that gave rise to them, when
Christianity is no longer a living
cxistential experience, but something
learned at second-hand. So the world
of the supernatural became something
which we cscape to, we want to get
out of this world, and into the next
The supernatural world is utterly re-
mote. The Church becomes cut off
from the world, and from its wordly
roots. Its roots in the Bible no longer
mean anyting to it—the miracles of
the Rible don’t happen anymore, they
sav, that belonged to a past age. Therc
arc no more angels, no more demons.
And words change their meanings.
The word spirit, to many people,
means something physical, something
which can be seen with our physical
cys, apprehended by our physical sen-
ses, and the ‘stuff” it is made of is call-
ed ‘cctoplasm’. The artistic device of
depicting angels with wings and ha-
loes for most people lost its meaning
— it has become a gimmick, an idola-
try. Nobody has actually scen any-
thing that looks like that — so there
are three possibilities — (1) that they
have gone away, that people used to
sce ‘angels’ in a former age, but don’t
anvmore. God’s methods of working
have changed; (2) that God sits on
his throne in a remote hcaven, and
that is where you will find the angles

fluttering around, just like in the pic-
tures. They have nothing to do with
this present world; (3} and the third
view would say the whole_conception
is just a fantasy, somcthing that is
obviously unreal and untrue.

SECULARISATION

In this situation the idea of ‘sc-
cularisation’ has grown up. It tries
to  have a this-worldly view of
Christianity. Insofar as secularisation
tries tn bring back the clear relation-
ship between this world and the next,
it 15 a good thing. In the Bible there
is a clear relationship between this
age and the age to come. It is asserted
that this world is God’s world, God’s
creation. But it is a fallen world which
no longer recognises its creator. It has
become corrupted. As Christians we
helieve that God will not leave us and
the world in its present state, but will
rencw it. ‘The danger of secularisation
is that it can be so concerned with
asserting this world, that it neglects
the world which i5 to come, It can
lose sight of the reply of Jesus to
Pilate — ‘My Kingdom is not of this
world’. It can lose sight of the fact
that this world is not perfect, that
this world is not the ultimate hope of
mankind. If it loses sight of this, s¢-
cularisation becomes support of the
status quo, and can lead to indiffer-
cnce to injustice and evil.

The followers of Bultmann talk
much of demythologising the Gospel
—- of stripping away the myths to
reveal the central core of the teach-
ing. Tt is good that the myths in the
Rible should be re-examined, but it is
not really possible to demythologise
the Gospel, to present it in a demy-
thologised form, as the core of the
kervema. The truth is too inextricably
hound up in myth, and it is possible
that it can only be expressed mythi-
callv. Tt is not really possible to re-
duce the teaching of the Bible to 2
serics of propositional truths, and
then dispense with the books itself,
except for academic research pur-
poses. Demythologising up tll now
has merely been replacing one myth
with another, and there is little reason
to supposc that at some time in the
future our myths will not have to be
stripped away in a new outburst of
demythology.

EXPERIENCE AND MYTH

J. V. Taylor, in his book "The
Primal Vision” points out that one of
the  differences between  the world-
view of Africa and that of Wuesiern
Burope is that Africans tend to ex-

ternalise  experiences, which Euro-
peans internalise. In my view, these
are both different forms of myth. We
can examine the different myths in
relation to the human experience of
death. When  you're dead, you're
dead. There is no ‘soul’ apart from
the budy that goes to be ‘with God’
or ‘in Purgatory’. Oscar Cullman and
the Seventh Day Adventists are right
when they say thar there is nothing
that survive death. Spiritualism is a
lot of nonsense. Life cannot cxist
without a body. Man docs not have
a soul, he 1s a soul.

This obviously means that an after-
life is not possible — so how do we
account for rthe Hebrew Sheol, and
for the African concept of the shades
of the ancestors. Christian burial re-
guires no elaborate coffins, expensive
mauscleums etc. Burial of the dead is
merely disposing of the junk—throw-
ing away a piece of machinery which
no longer works and has become usc-
less. But the shades and ghosts of
restless spirits do exist. A person
living in socicty has relationships with
other people. When he dies, he con-
tinues to exist in the memories of
those who knew him. So the shade
hovers around the place where its
body was. The burial rituals (as dis-
tinct from the acrual physical inter-
ment” in all socicties are designed for
the living, to enable them to adjust o
a new relationship with the dead per-
son. Thiis requicms, and so-called an-
cestor worship. accustom the survivors
with this new relationship. This busi-
ness about saying ‘It’s all in the mind’
mizht be considercd a form of demy-
thologising, but in fact it is not so.
The idea of its ‘being in the mind’ is
merely a contemporary Western
Furopean myth — as is the concept of
psvchosomatic diseases, which in some
wavs parallels the idea of the ‘de-
mons’ in the Gospels. The idea that
hecause it is in the mind, and con-
sequently is not ‘real’, and that there-
fore we enlightened people have brok-
en free of a superstition is a fallacy.
Even in the old Hebrew and African
mvths, the shades are insubstantial
things, they do not have life as the
living — they are as insubstantial as
the mental hallucinations and memo-
ries which we speak of as being ‘in
the mind’ of those who have been left
behind. Superstition might be better
defined as a congealed myth which
has lost its cxistential meaning. And
it remains true, even in Western
Furope, that if the dead are nor cor-
rectly treated  they  will hamnt the
living. This can be observed in the
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Welsh wvilliage of Aberfan, where a
large proportion of the village popu-
lation was killed when part of a
mine dump slipped and burted a
school and several houses. Aberfan,
over a year after the disaster, is
haunted by the ghosts of its dead. In
some homes there are rooms kept as
shrines to dead children, nothing is
moved, nothing is altered. The dead
have not gone away, but go back to
haunt the living, and rule their lives.
The meetings of bereaved mothers
provide the opportunity for a gather-
ing of shades. Because the bereaved
zather with the bercaved, they gather
with the dead, and not with the living.
Where one family on a street is be-
reaved, in mingling with their un-
bercaved neighbours, they return to the
land of the lwmg, and the shades of
their dead cease to haunt them. Tt is
tragic that 144 pcople should be kill-
cd, but no more so in Aberfan than if
thev had come from 144 different
towns. The difference is that with all
the dead in one wvillage, it creates s
situation where the bereaved can meet
to share their common interest, their
bereavement, their dead. Aberfan
needs to be exorcised of its shades.

SUPERSTITION?

The danger is that the radical theo-
logians of Western Europe, who right-
ly rn:]u:t the congealed myths, thL
superstitions that have grown up in
the Church, will fail to see that these
were not E'IlW-':’I.jFS superstitions, that the
words and concepts used did at one
ume express the living existential
faith of the Church, the Christian
community, and in some instances
they still do. It is important to recog-
nise this, and failure to do so could
mean that a lot of time and energy
will be wasted in arguing, there will
be unnecessary friction in the Church,
because  people  cannot  understand
cach other’s terminology. It is said
that the cosmology of the Bible is
out of date, that we can no longer
talk about this, or thar, as it is found
in the Bible, because “20th century
man’ no longer thinks like that. One
might well ask — Which 20th Cen-
tury man? Is he European, African,
Asian, Latin American? Is he rich,
or is he poor? Is he educated or illi-
terate, a peasant or a motor mechanic
or a university lecturer or a banker?
The re-interpretations of Christianity
bv radical theologians tend to have
an abstract philosophical  flavour.
They  use unbiblical  phrases  like
forcund of our being” and ‘ultimare
concern’.  To  many people  these
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phrases are completely meaningless,
because they are unrclated to any
personal experience. To talk of God
in the abstract, whether as ‘ultimate
concern’ or as ‘not three incompre-
hensibles but one incomprehensible” is
in many cases just piling up meaning-
hess jargon,

CHRISTIAN TRUTH AND
LIVING FAITH

But the Christian truth is concrete,
and is revealed in the Bible as con-
crere, and if we use terms which even
appear to contradicr biblical concepts,
we should be very clear about what
we intend to convey by them,

To say that the Bible reveals God
as a God who act in history may be
stating the obvious, but it should not
mst be regarded as something which
‘socs without saying’. There are two
wavs of looking at history — and we
must be careful how we use it. We
can say that our faith is the faith of
Abraham, our God is the God of
Abraham, Isaac and Jacob, thart it is
the faith of the Church, that it is the
faith given by Jesus Christ to the
apostles. And that is true. But what
is not true is to say that our faith
was given by Jesus to the apostles, and
by the apostles to the bishops and
clergy, and so it was handed down
from generation to generation until it
rcached wus. That is not Christian
history: it is not faith, but tradition;
it is superstition. Living faith, existen-
tial faith, is faith we have experienced
for ourselves, in our own existence. It
is not something we receive second
or third or fourth hand from the
keepers of the tradition. Our faith is
the faith of Abraham, because when
we read the story of Abraham, we
can see how God came to him. Qur
faith 15 the faith of Abraham when
the same thing that hit Abraham hits
us. Our faith is the faith of the apost-
les when the thing which hit them
hits us. In the Bible we can see how
faith came to people in concrete si-
tuations, in history. This sort of
faith is not the intellectual assent to
a set of propositions about an unscen
supernatural world — but an asser-
tuon of the way in which we expe-
ricnce this world.

THE EUCHARIST

One of the ways in which we ex-
press this faith is the Eucharist. In the
Fucharist the bread and wine are the
Body and Blood of Christ. They are
the bodv and blood of Christ because
they belong to the new creation, 1o
the Kingdom of God in its fulness,

to the world we live in when it will
have been  transformed, rencwed,
where there is peace and justice, 10
the world after the revelution which
(God is bringing about. In the new
creation Christ fills all things, so the
bread and wine of the Eucharist arc
the body and blood of Christ. They
are the bread and wine from heaven,
from the world made perfect. Burt
they are also from this world, the
bread of the Eucharist shows us what
all bread will be. It is the ‘arrabon’,
the first instalment made on hire pur-
chase, which is the promise of the
full amount, it is itsclf the promise of
a new world and its fulfilment, be-
cause in the bread and wine of the
cucharist the new world is really pre-
senit. In the Fucharist we receive the
Body and Blood of Christ by faith —
the faith of Abraham, the faith of
the Apostles. And this faith is that in
Jesus Christ, God has worked a re-
volution in the world. There has been
a qualitative change since the time
of the life and death and resurrection
of Jesus, The world has not been the
same since. But does it look like it?
Does the bread of the eucharist look
any different to ordinary bread?
Where is the love and peace and
justice that were promised after the
revolution?
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PAST, PRESENT AND
FUTURE

Ihe Christian community itsclf,
which gathers to break the bread, is
like the bread, the body of Christ.
It is filled with the Spirit of Christ,
as all humanity will be in the good
time coming. It too is both a pro-
mis¢ and its fulfilment — in the
Church the new society, the body of
Christ, is really present. But the com-
pletion lies in the future. And this is
one essential element in our faith —
it is historical. There is a beginning
and a middle and a end of history.
The Bible starts with the creation,
and ends with the new creation. That
cnd is where we are going, but we
haven't arrived yet. Our faith has a
future aspect, and the parousia, the
Second Coming, can never be dis-
missed as meaningless jargon, as &
misconception of the early Christians
which means nothing to us today.
This brings us back to the danger
of secularization — that we might
find so much importance in this world

as it is, that we losc sight of what it
is hecoming. Once we think that we
have arrived, that we are quite satis-
ficd with the present, and expect noth-
ing from the future, then we have
lost the Christian faith, the faith of
Abraham, the faith of the Apostles.
The Church must be in a state of
perpetual revolution. It must always
be cxpressing itself in new ways, and
adapting its means of cxpression to
new situations. The radical thelogians
sce that the Church cannot live in the
past, it must live in the present, and
bring its theology and its practice up
to dare. But we should go further
than this, and scc that the Church
must live in the future as well as the
prescnt. It must not only be up tw
date, but it must be ahead of the
times. All too often this does not hap-
pen. Instead of proclaming God’s re-
volution, it gets overtaken by other
people’s revolutions. Instead of point-
ing to the future, to the New Jerusa-
lem, it lives in the past, it tries to
find its way back to Eden, forgetting

that the way is barred by the cheru-
bim and the flaming sword. This back-
to-the-womb attitude leads to conscr-
varisrn, not only in theology and in
church practices, but in politics, cco-
nomics and sociology. Conservatism
is really the opposite of faith — it
means holding on to what you have,
to this age, to this world, to the ruler
of this world who is the enemy of
(vod. Faith means letting everything
g0 -— it means rclinquishing this
world and its walues, letting go of
security and allowing yourself to fall
into the hands of God. Faith is the
faith of Abraham, who at God’s call
sct out on a journcy to an unknown
destination. All he had to go on was
God's promise. If the Church is 1o
re-discover this faith, it docs not need
radical theology, but revolutionary
theology — and this means not so
much a revolution in theology, in the
narrow, ccclesiastical sense, but a
theology of revolution, in the Church,
in the world, in socicty. Only a revo-
lution can bring the New Jerusalem.

DIE CHRISTEN EN DIE BURGERLIKE HOF

(Voortspruitend uit "n gedagtewisseling tussen Bruckner e Iilliers en

Die onlanes afeelope socencamde Ponf-saal —
i* LE 5

Ben Engelhrecht )

waarlydens prof. A, I Poit

in ‘n burgerlibe geregshaf suksesvol gedugvaar is weens laster dewr (wee openfil

helasterde mede-Christene, prof,

A, 8. Geyser en ds. €. F. B. Naudé — het by vele

gelowiges, by alle dankbaarheid oor die orimaskering van 'nonare lewen. dic

Lwellende vraag laat ontstoan:

is 'n belydende Christen wel daartoe geregtig om mel

sy eweseer belydende Christen-broeder nu “n wereldlike  geregshof le puan om
wetlike genocgdoening viv gedane Twand 2 Dit din veral na aanleiding van 1 Kor. 6:1:
Durf demand van julle wal noseak feen n ander het, gran reg sovlk coor div
onregrerdiges en nie voor die heiliges nie?”

Di¢ vrae kom natuurlik onmiddel-
lik na vore: Wic het wel 'n ,saak”
teen sy naaste; wie 1s die ,onregver-
diges” en wic is die ,heiliges”?

Wat dic ,onregverdiges” betref, is
dit duidelik dat Paulus hiermee dic
wheidenc™ bedoel: diegene wat Chris-
tus nie as God en Verlosser bely nie,
wat Christelike sedelike norme nic as
geldig of bindend beskou nie, maar
wat 'n besondere regspraak, gebascer
op allerlei nie-Christelike norme,
daarop nahou. Daarteenoor sou die
wheiliges” dan diegenc wees wat hulle
wel beroep op die duidelike norme
van naasteliefdec wat spesifick deur
Christus op grond van dic gebod van
sy Vader (dic Dekaloog) ingestel is.

Die reaters van ons land, wic s¢
regspraak op grond van Romeins-

Hollandse regsbeginsels  ongerwyfeld
ook 'n sterk Christelike inslag vertoon
cn wat tewens dic hoogste regsver-
reenwoordigers is van 'n landsregering
wat homself alte graag as Christelik
sowel as nasionaal bestempel, sou
dus sckerlik as ,,heiliges” in teenstel-
ling met onregverdiges” geklassifi-
seer moct word volgens die Pauliniese
definisic. 'n Beroep op I Kor. 6:1 om
Christene te veroordeel wat hulle tot
ons burgerlike howe wend om satis-
faksic, is hier by ons geensins t¢ reg-
verdig nie.

Maar meer nog: in die Nuwe Tes-
tamentiese cn  vrocg-Christelike cra
was dit gebruiklik om private geskille
russen gelowiges by wyse van arbi-
trasicc t¢ besleg, Hierdie gebruik het
in swang gebly totdat die Christen-

dom formeel tot godsdiens van dic
Romeinse Ryk verklaar is. Die feit dat
Christene regsake met mekaar kan hé
word dus sowel in dic Nuwe Testa-
ment as in die vroeg-Christelike kerk
erken, en daar is wel deeghk voor-
sicning gemaak vir 'n ,» Christelike™
regspraak. Toc die Christendom
staatsgodsdiens geword het, het die
Christelike arbitrasic-howe plek ge-
mask vir Christelike geregshowe.
By sclfs dic mees oppervlakkige na-
denke moet dit dus duidelik wees dat
'n Christen wel 'n regsaak kan hé wat
nie binne dic ordestruktuur van dic
kerk opgelos kan word nic, omdat dit
buite die bevocgdheid van dic kerk
val. Wic dit sou ontken, sou daar-
mee ook die sckulére mens-wees van
dic Christen ontken. Elke Christen-
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kerklidmaat 15 ook burger van dic
staat. En dic een is nie heiliger as
dic ander nie. So is ook die orde in dic
kerk nmie van ‘n hoér aard as die
orde i dic samclewing nie. In 'n
Christelike land mwoet dic owerheid
ook in sy regspraak erken word as die
handhawer van die heilige orde van
Gods reg, tensy dit heeltemal duide-
lik is dat 'n bepaalde owerheid nic
meer 1 dienaar van God s nie, maar
n werktuig van die duiwel geword
het

Daarom het n Christen nic slegs
dic reg nie, maar ook dic plig om dic
owerheid in sy regspraak as dienaar
van God te erken. En hierdie erken-
ning shuit in, nie slegs die reg nie,
mauar ook die plig om, waar sondige
clemente die orde in die samelewing
versteur, na die gereg te gaan — veral
in gevalle waar dit nie slegs gaan om
'n persoonlike onreg nie, maar om
icts wat inderdaad die orde in die
samclewing  versteur en die fonda-
mente daarvan aantas.

In die onderhawige geval van die
Pont-saak was dit dan ook uit die
staanspoor duidelik dat dit om meer
as net persoonlike belange en griewe
eeoaan het. Die geskil sou miskien

"ONBEHOORLIKE INMENGERIGE"

nog binne die kerklike kring opgelos
kon geword het, maar prof. Pont s
volgchoue weicring om  die kwaad
reg te stel, het die saak meteens ook
buite dic bevoegdheid van die kerk
aeplaas. Dit het al hoe duideliker ge-
word dat ‘n Jangdurige hofsaak mct
intensiewe, gespesialiseerde kruisver-
hoor nodig was — en dit nie slegs in
belang van dic klaers nie, maar veral
ook in belang van dic hele gemeen-
skap!

Juis omdat prof. Pont in geen sta-
dium nog bereid was om die weg van
versoening te volg nie, was dit ge-
bicdend noodsaaklik — juis ter wille
van die gemeenskap — dat die kwaad
deur hom gepleeg na die opperviakte
gcbring en bestraf moes word.

Die optrede van prof. Geyser con
ds. Naudé teen prof. Pont was dus
wesenlik veel meer as net n gebruik-
making van hulle reg. As hulle nic
so opgetree het nie, sou hulle 'n dure
pliz teenoor die samelewing versuim
het. Per slot van sake kan die kwaad
allcen besweer word as daar cgte ver-
sovning plaasvind., En versoening ge-
skicd deur voldoening. Primér natuur-
lik denr die offer van Christus. Maar

ook dic hele burgerlike regspleging
staan In die kragveld van dic kruis:
juis omdat Christus aan die kruis vol-
doen het, daarom is dit moontlik dat
dat daar 'n werklike versoening kan
geskicd deur die strawwe wat die
owcrheid oplé.

Om Christus ontwil, dus, moes prof.
Pont sc kwaad blootgelé cn bestraf
word. As dit nie gebeur het nie, son
die kwaad daarmee oogluikend geduld
word — tot ernstige nadecl van die
hele samelewing. Deurdat dit gebeur
het, s deur die betrokke regrer (we-
senlik in die Naam van Christus) 'n
radikale ., Nee” uitgespreek tecnoor
dic kwaad. Fn dit het geskied in be-
lang van dic hele gemecenskap, dic
klaers en dic aangeklaagde inkluis.

Vir die geloof is sclfs hiermece cgter
neg nie die laaste woord gespreek
nic. Ten spyte van alles war recds
plaasgevind het, kan dic wonder nog
steeds gebeur dat ‘n oopregte berou
oor dic gedane kwaad betoon sal word
cn dat ‘n brocderlike versoening tus-
scn  mede-gelowiges aldus tot stand
sal kom.

Die zeloof kan, per slot van sake,
nooit te veel verwag nic.

KLEURLINGMENING

1‘!1’.’: ﬂ.lr'l'.’ "iﬂ'ﬁ'l'l"-lil!ll' ol IFJ‘-I'!‘IHH"IF e slerfoes van ons J"ﬁ. Jr'l"'i.l' rlf FLE Sarin e 'ui' i -I'!Il':‘f’."i-l'li-rl".l'{..' e !‘]IJH

div: hoogste vlel tn gedrang. (s dit wel nodig om onsself af e Wk Weat dink i
intelligente en verantwoordelibe Klewrling self inderdaad van sy ele situasie in ons
gemeenshaplife vaderland ?

Volgens "n berig wit die Parlement het Adjk-Min, Lowwrens Wuller onlangs
verklaar dat .een ding soos "n paal bo water staan™. TN is dat die Klearlinge baie
geesdriftig is oor div instelling en witheuing dewr die Regering van die beoogde
Verteenwoordigende Kleurlingraad., Dat die meerdedlieid bittedil teen die voorgestelde
wfskaffing van die bestnande verteenwoordiging gelant is, (s volgens hom vollome
CHLHTELT

D het PROCVERITATE te bewrt geval om “n inswe te ey in o lartroerende
hrief ge -.lﬁr].j' dear een wal dan EaarbyElil tot die onontdelfe numh*rﬁfrf.’ moet
behoort, “n” hoogs intelligente en varantwoordelibe Klewrlingleier (hy is “n, vanself-
sprefiend akademies geskoolde, geordende leraar van die NG Sendingleek op “n
Bolandse dorp). Sy identiteit is hivr aie der salbe nie, sy diepgaande menings wel,
Hivr volg ellilee wittrelsels wil sy brief:

® Dic Kleurlinge is diep telcurge-
steld . . . cerstens omdat dit vir hulle
baic duidehk gesé is dat, uit die aard
van hul minderwaardigheid, hulle plek
in dic sake van die land ook 'n per-
nanenr minderwaardige een sal wees

. Tweedens is hulle teleurgesteld
omdat daar vir hul kinders geen noe-
menswaardige tockoms in Suid-Afrika
is mic. Wat hulle ook al mag bereik,
sal altyd, permanent, ondergeskik

wees aan dié van die heersers van die
land. Hulle is derdens teleurgesteld
omdat hulle die prooi geword her van
'n beleid wat geen morele regverdi-
ging in het nic. Hulle is teleurgesteld
omdat die mense wat vir hulle Gods
Woord gebring het, self nie meer dic
Woord glo wat hulle verkondig nie.
® Besef die regering dat hulle ons
seermank? Besef hulle dat halle tere
Christene frustreer, hulle laat wankel

en dikwels ook laat twyfel? Ons kan
nouliks meer uithou. Ons was nog
altvd deur die genade van Bo gedul-
dig, maar nic almal van ons 15 Job
s¢ kinders nie.

® Om hemelsnaam, hou op om ons
van hoek tot kant op die politieke
arcna soos n voetbal te skop. Ons
is net sulke mense soos enigeen. God
het ons ook geskape, Vie 300 jaar
word daar teen ons gediskrimineer. In
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plaas van verberer, vererger sake lic-
wer by dic dag. Ly ons dan aan n
aanstecklike sickte? Is ons melaats?

® Daar word gesé dat ander poli-
ticke partyc (die Kleurlingstemreg |
uitgebuit het. Indu:n dit so is, is dit
dan nie my reg om met my rog ¢
maak of te laat maak wat ek wil nic?
Waarom gee die regering dan vir dic
Kleurling "n fopspeen? Is dit dan nic
omdat die Kleurling vir altyd in n
ondergeskikte  posisic  gehou  moet
word nic?

® Nou sal daar seker met reg gevra
word: wat wil dic Kleurlinge nou
cintlik hé? Seer sekerlik nie die man
in dic maan nie. Ons wil net ons reg-
matige plek as volwaardige burgers
van ons eie land hé. Niks meer nie,
maar beslis ook niks minder nie. Want
Suid-Afrika is ook 6ns land . . . Ons
het geen ander land nie.

® s dic regering dan nou met ons
so  opgeskeep  soos  Abraham  met
ITagar ¢n Ismael opgeskeep was cn
maar moes tocgee aan die ecise van
Sara dat Ismacl nie saam met Isak
mag erwe nie?

® Apartheid kan nie van die Here
wees nie. Immers die Woord s€ 'n
hoomn sal aan sy vrugte geken word.
Dink aan die haat en nyd, die onver-
draagsaamheid, werdeeldheid (suzlfs
onder Christene), agterdog, lyding,
bloedvergicting, ens. wat apartheid
recds veroorsaak het.

® Fk wonder waar ons Godsmanne
is? Is hulle monde vir goed gesnoer?
Wart het dic kerk hieroor te sé? Het
die wéreldlike mag die kerk ook nou
op sy plek gesit of kewr die kerk
hierdie dinge gocd? Is Suid-Afrika
dan so arm aan leiers dat daar nic
¢én van haar scuns die uitdaging van
dic tyd wil aanvaar en ons land —
ja, ck is geregtig om te s& ons land
— te red van 'n gewisse vernietiging
nic?

® Niemand kan dit betwis datr dic
Kleurlinge ’n klomp gefrustreerde
mense is nie. Dit is as gevolg van
dic lange jare van diskriminasic teen
hulle.

® Volgens my vader het die Kleur-
linge van Kimberley met Unie-wor-
ding serceld elke dag in die weld
caan bid omdat hulle gevrees het
dat hulle regte toe een vir cen van
hulle ontmeem sou word. Alles wys
vandag daarop dat hulle nie verkeerd
was nie,

® Die Kleurling voel veronreg.
Hulle word nic as volwaardige bur-
gers aanvaar nie. Geen stemreg nie
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behalwe n . fopspeen™ vir ‘noosteim.
Nooit kan hulle Jangs konstitusioncle
weé cnige verandering daarin aan-
bring nie, Die immigrant kry al die
voorregte, Sy kwalifikasic is natuur-
lik sy wit vel.

® Besef moct word dat dic Kleur-
ling vir dic land onontbeerlik is —
veral as die huidige regering sy Ban-
tocstan - beleid  konsckwent wil uit-
voer. Ondanks dit alles kan die
Eleurling nic aanspraak maak op vol-
waardige burgerskap nie.

® Toc ck in die stad was het hd-
mate vir my net eenvoudig gesé: ons
kom nic meer kerk toe nie. Die kerk
het ons wersaak. Al die jare het ons
hier gewoon, nou moet ons uit na dic
sandduine toe. Hoekom kan die kerk
dan nie vir ons help nie?

® Ou Kleurlingmoeders wat hulle
plekkies met wasgoedgeldjies afberaal
het. moes hulle kragtens die Groeps-
ochicdewet afstaan. Is dit dan lekker
om icts wat jv met soveel opoffering
bekom het, ner prys te gee? So iets
het mie geldelike waarde alleen nic.
Het dic Kleurling dan nie ook 'n
gevoel nie? Het hulle geen sin ovir
waardes nie?

® Vir 'n Christenvolk is sulke wette
fdic Ontugwet en die Wet op Ge-
mengde Huwelike) oorbodig. Eersge-
nocmde kan  mic  deur wetgewing
onderdruk en laasgenoemde mag nie
deur wetgewing beheer word nie. Ek
glo dat dic behoorlik opgevoede mens
geen behoefte het aan hierdie tipe
kunsmatige beskerming nie. Die op-
lossing I& seer sr:kerlik nie in wetge-
wing nic, maar in behoorlike opvoe-
ding en self-dissipline van die mens.
Dt s beslis nie die taak van dic
staat om te waak oor die sedes van
sy mense nie: Dit is die taak van
die kerk. Of is dit 'n indirekie erken-
ning dat dic kerk in sy taak gefaal
het ? ...

® Daar word hecldag gepraat van
volksclfmoord. Is die blanke se karak-
ter dan so swak dat hy noodwendig
onder moet gaan weens die oorwig
van getalle aan die kant van die
nic-blankes? Wat dan van Joscf? Dic
cnigste [sraeliet in 'n heidense Egiptc.
Fn dan boonop nog gctrﬂud met n
Egipticse vrou. Hy bly 'n Israclict
desondanks. So ook Daniél in Babi-
lon. Hoe werklaar ons dit? Bloot net
hulle wastheid van karakter.

% Bicd die rasse-aangeleentheid dan
nie juis 'n uitdaging vir die integri-
teit en karakter van blanke Suid-
Afrika nie? Is ons oortuig in ons siel
dat apartheid die cnigste oplossing

vir ons probleme is? Lé dic oplossing
nie dalk hierin dat ons net eerbaar in
ons handelswyse sal wees en die res
aan God ocorlaat nic? Al word daar
nog 'n duisend wette gemaak, maar
as (rod die blankedom rtot niet wil
laat gaan, wie gaan Hom keer? Al
sou daar nic ‘n halwe wet gemaak
word nie, maar as God wil dac die
blankes in Suid-Afrika voortbestaan,
wic sal dit kan verander? Is dit nic
die boodskap van geloof en vertrouc
in (zod wat die kerk tot die volk moct
tuishring nic? Of . . . het God vir ons
ook doodgegaan? Is Hy vir sy kerk
onk dood?

® Werte word gemaak — maak nie
saiak hoe onchristelik nic — om die
Christelike  beskawing te  bewaar.
M.a.w. dit word gedoen tot eer van
God. So het Saul ook geredenecr. Die
buit moet aan die Here geoffer word.
Maar was dit so? Het dic Christelike
godsdicns  hierdie soort  beskerming
nodig?

® Ek daag die regering uit om 'n
referendum onder die Kleurlinge e
heu om vas te stel of hulle gelukkig
vocl oor die apartheidswette. Ek is
scker dat byna 1009 sal sé ,.dicp
ongelukkig”, Waarom emigreer hon-
derde van ons mensc na Kanada cn
Engeland? Licwer 'n heenkome in die
vreemde wat moontlik “n toekoms vir
hulle kinders sal bied, en om weg ic
kom van die vernederings wat hulle
elke wur van die dag moet verduur.
Hoe sou die blanke gereageer het
indien daar teen hom maar net die
helfte so gediskriminecr word as teen
die Kleurling?

® Vir my is apartheid 'n kolossale
sink bedrog.

® Is ons verbaas dat feitlik clke
tweede Kleurling aan n minderwaar-
digheidskompleks ly? Dic Kleurlinge
voel almal cenders oor  apartheid,

Hulle haat dit!

® Apartheid het 'n skokkende agrer-
dog by dic Kleurlinge gewek, Wat
onlangs gebeur het, was net die
laaste strooi. Dit is geen buitenge-
wonc verskynsel onder my mense om
sulke uitdrukkings te¢ hoor soos dic
volgende nie: ,,Ek is vriendelik met
die witman, maar ¢k hou hom dop™,
of ,,dis net 'n dom bruinman wat nog
dic witman glo.”

® Verskoon tog maar as ek cnigsins
die indruk gewek het dar ek so ierwat
emosionec] raak, Onder die omstan-
dighede is dit net genade wat jou in
staat stel om jou gevoclens te be-
dwing.
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THE DIFFICULTIES OF A
SELF-RIGHTEOUS
THELOGIAN

(oeil, Claremont.

I appreciate Elizabeth's letter in
yvour February issue: A first faint
slimpse of love and am willing to
accept her accusation of self-righte-
cusness arising from my indignanon
at apartheid, I cannot sce how I can
avoid this and ask for her under-
standing of my position.

I witness daily family life being
destroved, homes being broken up,
innocent people being ruined, friends
prevented from sharing the amenitics
which T enjoy, and I cannot feel that
“a poignant sympathy . . . and special
cfforts for mussion work” is a suffi-
cient answer. I feel impelled to con-
demn those who deliberately create
this situation. I cannot see that this
is hvpocrisy, becausc 1 have never
willingly subscribed to the laws that
implement such cruelty to one’s fel-
low man.

Yet when I turn to those bodics
that try and ameliorate this situation,
I find T am accused by the Afrikaner
of being at the best “un-South
African” and at the worst “the tool
of Communism™.

T too believe that apartheid is not
static. We have abundant cvidence
that every year the screw within the
situation is being tightened.

A SIGNIFICANT
BREAK-THROUGH

The Rev. Dennis F. Stewart, 4}
Hish Street, Betllehem.

As a “Rooinck™ I want to thank
Flizabeth of Stellenbosch for her
timely and oh! such welcome words.
As I read her appreciation of A. ITL
Clutton’s article T felt here was a sig-
nificant “break through” and I
ceuldn’t help wishing and praying
that we might all obey our Lord’s
command to love one another, reully
rrving to see each other’s points of

VIEW.

CHURCH UNITY: CAUTION
CALLED FOR

Me V. G Davies. 89 Kioof Road,

S Poind,

The article about the Roman Ca-
tholic Church in the Netherlands, by
Mr. Stephen Hayes (Pro Veritate,
Fecb. 15th), is most timely for all
those interested in the Ecumenical
Movement, for it shows vividly how
Christians in that part of the world
are striving, in the love of Christ, to
overcome their divisions. But in spite
of all the good that is being done,
I think caution is called for. In our
laudable enthusiasm for unity we
must be careful not to unwittingly lic
to the Holy Spirit by trying to show
forth a unity that does not yet exist.
It may be in order for Protestants and
Catholics to take part in Agape
Feasts if these services are recognized
for what they truly are, namely, forc-
chadowings of the real sacramental
unity we hope to achieve in the fu-
rure, but it would be wrong, and de-
ceptive, to pretend that such services
arc anything more than foreshadow-
ings. Clearly, the “Eucharistic ser-
vices” referred to by Mr. Iayes are
not the Catholic Mass, but merely
ccumenical  services imitating the
Mass. As for the Catholics who ask:
Has the Pope given permission, we
have to remember that there is such

a thing as coclesiastical  authority,
(Mart. 28:18-20), and that it is an
act of humility and loyalty to defer
to these whom God has set over us
m the Church. All authority in the
(Church 1s delegated from Christ, and
to show disrespect to that authority is
to risk greater division than we al-
ready have! All the baptised are
members of the one Church establish-
cd by Christ, and if we are to have
visible unity it i1s essential that we
all recognize and obey one universal
authority in the Church, for Christ is
not divided, and He does not teach
and rule by more than one authority
— His Own — delegated though that
authority may be.

WANVOORSTELLINGS

Yico van Loggerenberg, TN,
Pashns 316, Benoni,

Die  floue werskoning wat mnr.
C. F. B. Naudé aanvoer as ,,grondige
beswaar” waarom hy nie ,,op hierdic
tvdstip” die waarheid ,in 'n open-
barc debat” mag of kan dien nie [ Pro
Peritate, 15 Jan. LL) 15 so deursig-
rig en lagwckkend dac enige onbe-
vooroordeelde leser mnr. Naudé so
verleentheid kan insien. Is dit nie
miskien 'n floue verskansing van die
ek-standpunt wat nic dic toets van
dic waarheid kan deurstaan nie, of is

Dr. Franklin Clark Fry, pre-
sident of the threc-miliion-
member Lutheran Church in
America, has sent a message 1o
the 7,300 pastors of his denomi-
nation wurging them to help
awaken Americans to “a racial
emergency of gigantic propor-
tions”. Dr. Fry is chairman of
the World Council's Central

Committee.

The message warncd of “more
destructive and bloody uprisings
that are no longer going to be
confined to the ghetto arcas, but
will be carried into white racial

arcas’.
Addressing 32 synod presi-
dents, Dr. Fry said: “The

U.S. LUTHERANS WARNED
OF RACIAL CRISIS

United States confronts a time
of spiralling and spreading vio-
lence to make one's blood run
cold unless a massive improve-
ment of the lot of Negro ghet-
tos come quickly.

“If there is an explosive up-
rising, the heaviest responsibili- |
tv will rest on white society
which did not act when there
was still a chance. We must
find a way to deal with the
problem of racism in our white
neighbourhoods and churches™,
he stated. “Congress must
change its recent mood of pu-
nishment and take measurcs to
help slum residents™.

E.P.S., Geneva.,
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dit 'n Roomse onfeilbaarheid wat “n
sesprek oor die waarheid vir homself
en die Sinode verskans?

Mnr. Naudé is al vir jare besig met
allerlei wanvoorstellings soos: mecr
vchoorsaamheid aan God; die ,,Be-
lydende Kerk™; vrees in Suid-Afrika;
wonbevrees” die evangelie verkondig;
die sinodale veroordeling van die hu-
manisticse Christelike Institsut; die
Suid-Afrikaanse toestande en  vele
ander sake, en hy is nic bereid om
'n openbare debat hieroor te voer nie.
Fk betreur dus sy vrocgtydige aftog
¢n herhaal hiermee my uitnodiging tot
‘n openbare gesprek.

Die WAARHEID moet en kan te
alle tyve gedien word en dit is nie
vir mnr. Naudé cn dic Sinode alleen
gereserveer nie. Daarom vertrou ck
dat mnr. Naudé nou hierdic uithodi-
ging onbevrees sal aanvaar,

*

By ons wete was ds. Naudé nog
nooit omwillig of selfs huiwerig om
sy oorluigings in die openbanr wil
te spreef: en te verdedig nie. [y ag
dit egter nie verstandig om op hivr-
die F_}fr}'ﬁﬁp g npr‘rnhunr debat te voer
por dic sinodale besluit m.bat, die
Christelile Instituut nie, en oit sou
Ilaaridvlik sinfoos wees om dit met
ferand soos ds, an L. te doen. Die
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celeentheid wamrna doar of jure lunk
gespel  en wanrvoor  daar  gepled
word, (s om die sank met die Ned.
Geref. Kerle self in sy amptelile ver-
gitderings uit te maalk:.

it sal ool sinloos wees om rer.
dere bricwe van ds. Van L. oor hier.
die aungeleentheid in PRO FERI-
TATE e ;quus_ — Red,

ROME MAG NIE TOEGEE NIE

Mnr. . A, Duigan, Privaatsal 173,
{'retori.

Uit mnr. A. J. Burger se brief (Pro
Feritate, 15/2/68) lei ek af dat hy
wel bereid is om met dic jongste ont-
wikkelinge in dic Roomse Kerk tred
te hou, maar dat hy tog baie skeptics
staan war Rome betref, omdat Rome
daarop aanspraak maak om eenheid
tc beteken terwyl dic Protestantisme
verdecldheid beteken. Hy skryf dat
Rome nie bercid is om toegewings te
maak of van sy dogmas prys 1o gee
nic,

Matuurlik! Want as Rome bereid
sol wees om voor al l’jil: Wil’ldf_’ Varn
Protestantisme  t¢ wankel, sou  hy

BOEKBESPREKI

‘N NUWE KOMMENTAAR OP
1 KONINGS

In dic kommentaarrecks De Prediking
vert het Chude Tostamenr, uitgegee deur
G. F. Callenbach, Nijkerk onder redaksie
van prof. A, van Selms en prof. A. S,
van der Woonde. het daar van die hand
van dr. H. A. Bromgers 'n kommentaar
on § Koninps verskyn, Dhe redaksie van
hierdic nuwe MNederlandse kommentaar-
recks op die Ou Testament moet pgeluk-
gewens word met die feit dat daar in
1967 dus drie dele van hierdie recks ver-
skvn het, naamlik Gewnesis [ oen 1 van
prof. Van S¢Ims en nou T Koningen van
dr. Brongers. Ons vernecem dat die kom-
mentaar op Jes. 1239 in hierdie reeks,
van die hand van dr. L. A, Snijders.
hinnekort verskyn.

1. H. A, Brongers. tans verbonde aon
die: teolopiese fzkulieit van die Rijksuni-
versitet! te Utrecht, het veral bekend ge-
word deur die publikasie van sy proel-
skeil | e Scheppingsivadities hij de Pro-
feren™ (1945), By studente in Semiticse
tale in Suid-Afrika iz hy veral bekend
deur sy twee publikasies oor ,De Lite-
ratinir der Babvlonicrs en Assividrs™ en
WHanmmurahi, Koning van Babyvlon”.

Nie kommentaar word ingelei met n
kort oorsig oor die naam van die Bybel-
bocke wat ons as T en II Konings ken,

die indeling van holle inhoud, die moont-
like iyd van ontstaan en dic ouleur van
hicrdie Bybelbocke en die hooflyne van
die teologicse insigle wat daarin gevind
waord, Brongers deel dic opvatting van
die  Duitse  Outestamentikus.  Martin
WNoth, wat e I Konings as decl van
die groot Deuteronomisticse peskicdenis-
werk  beskow. Hierdie Deuternomisticse
vorsig oor die peskiedenis van  Isracl
omval die boeke Denicroiominn, fosie,
Rigiers, I en IF Samueel en I oen 1T Ko-
fhrreey,

Die Deuteronomistiese outeur het vir
hierdie omvattende werk gebruik gemaak
van n menigte geskrewe en mondelinge
bronne. Hy is cgter nic bloot “n versanie-
laar nie. maar deur diec opset en ver-
werking van die materizal en veral deur
dic  wologiese  aspekte  waaronder  hy
herdie oorsig van die geskiedenis van
Isracl gee. het hy aan die werk n oeic
anrd gegee,

Hooflyne van die Teologie van die
Koningshoeke

Brongers vind die volgende drie hoof-
lyne in die wologic van die Keownings.

(a) It 15 veral | verbondsteologie™ (al-
hoewel die woord verbond maar
heel selde daarin voorkom). Getrou-
heid aun die verbond, wat dic Here

sckerlik nie die ware Kerk wees nie.

Muar. Burger vra ook dar die eku-
meniese beweging die cenheid moet
sock van die kerke wat van die Her-
vorming uitgaan.

Inderdaad sal Rome hom nic mct
menslik-gestigte gelowe kan verenig
nie. In die jaar 33 n.C. het Christus
self aan Petrus dic waarheid oorhan-
dig en aan hom die belofte gegee dat
Hy die Kartolicke Kerk nooit sou laat
verdwaal nic (Mat. 17:18-19). Die
stigting van die Protestantisme impli-
seer dat Christus nic sy belofte nage-
kom het nie, ma.w. dac die situasic
dit vereis het dat Luther Christus se
leer moes wverander. Na Luther het
Calvyn, Knox, Wesley ens. nog meer
chans veroorsaak.

Waarvandaan het Luther dic Bybcel
gekry? Hy het dit gekry van die Kato-
licke apostels wat die Nuwe Testa-
ment geskryf het, en daarna van die
Karolicke monnike wat die boeke van
die On Testament nagesien en in een
bock saamgebundel het. Die Bybel
is tydens die Konsilic van Hippo in
393 n.C. godgekeur. Tot dic koms
van die drukker Giitenberg in dic jaar
1450 is al dic cksemplare van die
Bybel geskryf deur Kartolicke mon-
nike.

NG

dan sy wvolk gegee het. bring voor-
spocd  en seén:  afvalligheid  en
ontron word met rampspoede gestral,
As onderdee!l van die verbond neem
dic belofte van die HERE aan
Dawid betreflende die bestendigheid
van sy huis en sy koningskap (11
Sam. 7) 'n belangrike plek in en dit
kry in die berig oor die begenadi-
gimg van die gevange Jojagin deur
die Babilonicse koning Evil-Meri-
dag (11 Kan. 25:27-30) miskien selfs
n Messinanse perspektief.

(h) Die vaste oortuiging van die outeur
van die Konings dat diec HERE die
iempel in Jerusalem as enigstc wet-
tige plek van verering uitgekics hel.
In dic beoordeling van die konings
van Juda word steeds as maatstal
gebroik hulle ywer om hierdie enig-
hetd van dic tempel te bevorder.

(c} Die strewe van die outear om aan io
loon dat die Here sy woonl wat
Hy verkondig. vervul,

Metode van Behandeling

Brongers verdeel die twee-en-twintig
hoolstukke van die boek 7 Konings in
vvl-en-sestig perikope en bespreek dan
elhe perikoop vers vir vers. Sommige
van hierdie perikope beslaan maar slegs
cen of twee verse (byvoorbeeld 1:9, 10;
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weer groler llerére cenhede omval (hy
voorbeeld 8:1-60). Brongers moct beslis
gelukgewens word met sy aanvocling vir
dic woorde en aspekte van elke vers wal
'n nadere witleg vercis, Hier en daar sou
n mens wel dets meer oor n bepaalde
vers. woord of oitdrukking wou wesl,
S0 hon jets meer aandag gegee word aan
die betekenis van ‘n uitdrokking soos
bij zijn wvaderen te ruste gaan” (1:21,
bl 20y om maar n veorbeeld te noem.
Dot die algemeen kan egter gesé word
dat hy "n volledige bespreking bied van
a! die belangrikste aspekte van elke vers.

Brongers bicd geen cie vertaling van
die Hl:brcu,w-.l;, teks van f Kootings nie,
aangesien hy dic vertaling van die Ne-
derlandse  Byvbelgenootskap  as  redelik
voldoende beskouw, Dit betcken cgler nic
dat hy daardie vertaling sonder cnigs
kritick aanvaar nie; telkens wys hy op
moonilike betere vertalings van verse of
waoorde, Interessantheidshalwe noem ek
hier | Ko, 18:7 (die laaste gedeelle van
van che vers) waar die Nederlandse ver-
talinz tans lees Aijt gij daar, mi}n heer
Flia?™: anﬂ'trs wys hierdie vertaiing al
cn sl voor: LFij gij het werkeliik,
miinhcer Elia?* wat baie naby aan die
Alrikaanse vertaling kom: (Is dit u. my
heer Elia?" (Die p!-:g!‘-!:uigl: ~my  heer
Flia” wvan dic Afrikaanse vertaling kan
perus maar .mencer Elia™ word, soos
die vertating van Brongers impliscer).
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Soes al sy publikasics word ook hier-
die hommentaar op £ Komirgs gehen-
merk deor die rustige, beredencerde taal
en styl van Brongers. Daarom sal hier-
e kommentazr ook vir mense. wat nie
elhe dag Nederlands lees nie. nie moeilik

cval om te lees en te verstaan nic,

Vir wie s hierdie Kommentaar
bedoel?

Hierdic hommentaar op I Konings be-
hoort 'nowye leserskring e vind, Dit 15,
dink ok, in div cerste plek geskik vir die
gewone leser van diec Bybel. Wie aan
dic hand van hierdic kommentaar die
boek I Konings aandagtig deurlees, sal
beslis “n veel beter begrip kry van wat
hicrdic decl van die Bybel vir ons wil
s, Kennis van Hebrecus of Grieks is
nie ‘n verciste om heerdie kommentaar
met vrug te lees nic.

Tog sal ook teologiese studenie, pre-
dikante ¢n studente in Semitiese tale
hicrdic kommentaar met vrug kan lees.
Die outeur is goed op hoogte met dic
nuwe lig wat die filologic en alpeuluglL
op die vertaling en verklaring van dic
teks werp. Van gmﬂt waarde is ook die
pteur se verwysing na ander  weten-
skuplike publikasics.

Mic leser sc aandag word ook telkens.
waar dit nodig is. op die belangrike pro-
eme  betreflfende  die  inleiding  op

DECIDE

In a necarly unanimous deci-
sion, the General Synod of the
Reformed Churches in the Ne-
therlands { Gereformeerde) de-
cided not yet to join the World
Council of Churches, The deci-
sion was taken by the Synod
after its advisory committee re-
ported that out of 200 congre-
gations which registered an opi-
nion 73 had objections to join-
ing, at least at the present time,
and 66 favoured joining. Twen-
ty-five churches reported that
they could not come to a deci-
sion because of the divided opi-
nion in the church councils.

In making its decision, the
Synod reaffirmed its statement
of 1963 that there is in principle
no decisive objection against

SYNODS OF REFORMED
CHURCHES IN NETHERLANDS
NOT TO JOIN
WORLD COUNCIL

joining the World Council. But
because the opinions were 50
ercatly divided, it was decided
to  provide clear informartion
once again before taking a de-
cision.

The Synod also affirmed that
in the rcactions from the
churches it found no valid ob-
jections against the positive
judgment which the 1963 Synod
had given on World Council
membership. For this reason it
has been decided to publish in
the near future a simple state-
ment in which the decision of
1963 is explained and why at
that time the Synod reversed its
previous decision not to join the
World Council.

R.E.S. News Exchange.

ondendele van T konings pevestip (o,
vinie betreffende die inleiding, moonthhe
herkoms  en ouderdom  van  onderdele
van die boek), As goeie voorbeelde kan
in  hicrdie verband genoem word dic
bespreking van die berig cor die inwy-
ding van die tempel (B:1-66) en van die
verhale rondom Elia (17:1 cov.).

Alzemene Karakteristiek

In "'n pasr woorde gesé, kan hierdie
Eommentaar van Brongers op J Komings
sekarakieriseer word as  welenskaphik-
behoudend. Hy slaag daarin om ons hier-
die Bybhelbozk te laat lees as ‘n boek
uit die Ou Ooste en tog ook 'n boek
wonrin op besondere wyse die bemoei-
inge van God met sy volk verhaal word.
Hy toon byvoorbeeld aan hoedat ver-
shillende gebruike by Israel invloede van
elders uit die Ow Ooste ondergaan het:
ons dink hier byvoorbeeld aan die droom
van Salomo (1 Kon, 3}, waar 5'1an1{:- aan
idic HERE s&: .Ek 15 'n jr.'-n seun™ (3: d’
Hrongers wys daamp dat |'|:|E|!"|'.I|l:.. WO
warskynlik wverband hou met die Egip-
tiese kroningsritueel,

In die bespreking van die verhale rond-
om Elia wys Brongers tereg op die groot
invlioed van Elia .de man die. menslijker-
wijs gesproken. 1noeen tijd waarin de
wateren van het syncretisme het Jegi-
tierne Jahwisme dreigden tc overspoclen,
het geloof der vaderen voor Tsra@l en
de wereld heeft gered™ (bl. 166). Tereg
wyvs Brongers ook in hierdie verhale, wat
duidelik genoecg deur die outeur van
Fonfites as  wonderverhale bedoel 15
alle pogings 1ot rasionalisering van dic
wondere Gods af. Die outexr wan
Konings bedocel in elk geval dat dit
kriate 15 wat vir Eha brood en vileis pe-
bring het (17:4. 6) en nie Arabicre nic.
so0s soms hier verklaar word op grond
van die groot ooreenkoms van die woor-
de vir keani en Arabicr in Hebreeus. So
wys by ook dic verklaring af waarval-
rens Elia op die Karmel nie water nie
maar cen of ander vorm wvan natuur-
like petroleum (wat in die nabyheid
sou vonrgekom het) op die brandoffer
Tnat witgiet het (1734 ev.).

Aanbeveling

Llit ons opmerkings hier bo. is dit dui-
delik genoeg dat ons hierdie kommen-
tiar van dr. Brongers op § Kosings
hartlik aanbeveel. Iht bemlﬂm cgter nic
dat daar nic ook by ons allerlel vroe
angehom het by die deurlees daarvan
nie. It is nic hier die plek om allerlei
Llcinere punte van verskil na vore te
bring nie. Een saak wil ons egter hier
noem: Brongers self skryl oor die outeur
van Konings: Het is duidelifk dat hier
niet een historicus in onze zin, maor
veeleer een theoloog, een prediker en
verkondiger aan het woord s . . .
(bl. 141, Hiermece stem ons volkome in.
Na ons mening het juis hierdie aspekic
— dic teologic cn die prediking — in
hierdie Lommentaar nie altyd tot hulle
reg gekom nie. Soun dit te veel verwag
wees, as die leser aan die einde van
elk van die grotere indelings {of lange-
re perikope) 'n bladsy of twee sou vind
waarin die vernaamste teologiese ele-
mente — die prediking dus — van die
betrokke gedeelte of perikoop kortliks
snamgeval 157 Die  kommentaarrecks
heet per slot van rekening De Prediking
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vt Tt Chede Festoonens en wil o teo-
logiese hommentaar aanbicd. . Bron
pers het wel in die inleiding dic brec
trekbe wvan die teologic van  Komings
goed omskryf, maar now moes hy. na ons
mening, aangedui het hoe die verskillen-
de motiewe wat hy in dic inleiding ge-
poem het in diec onderdele  deurwerk
Natuurlik het dr. Brongers by dic be-
spreking van die verskillende verse ook
verwys na die teologicse gedagtes wil
in ‘'n hepaalde vers voorkom: wal ons
egler mis. is die oorsig oor dic prediking,

kerk meegedeel word.

PRO VERITATE

Reeds wit laasgenoemde opmerking s
dit duidelik dat ans nie bedoel dat die
kommentaar van dr, Brongers gecn teo-
logicse clemente in die eksegese bevat
nie. e Brongers gee heel dikwels -
cn dan op aktucle wyse — aandag aan
die teologie, EL dink hier aan wat hy oor
I Kon, 3:15 geskevl het na aanleiding
van Salomo se versock om  wysheid
ibl. 34 ev) en ook na aanleiding van
21-21-24 oor die vragstuk no dig same-
hang van mag en gesag (bl 133 env.)
Ook in die gedeeltes wat vor dic ver-

Kerk erken mekaar se

Na besprekinge wat anderhall
jaar geduur het, het die episko-
paat van dic Rooms-Katolicke
Kerk en die Algemene Sinode
van die Gereformeerde Kerke in
Nederland gekom tot 'n gesa-
mentlike verklaring waarin hulle
mekaar se doop erken. Die ver-
klaring is afgelé tydens 'n sitting
van die Sinode waarby kardi-
naal Alfrink en die biskoppe van
Groningen, Haarlem, Breda en
Rocrmond aanwesig was. Ty-
dens dic voorlesing het kardi-
naal Alfrink plaasgeneem naas
dic praeses van die Sinode, ds.
P. Visser.

Voortaan sal daar by die oor-
gang van die cen kerk na die
ander nie meer oorgedoop word
as daar skriftelike doopbewys is
van die kerk wat deur dic be-
rrokkenes verlaat is nie. As daar
rwyfel bestaan aan dic doop
wat daar ontvang is, sal daar by
dic bevocgde organe van die
kerk navraag gedoen word. En
as daar desondanks twyfel bly
hestaan sal dit aan die ander

T ¥

Prof. dr. C. van der Woudc
{ Gereformeerd ) skryf oor hier-
die gebeurtenis soos volg: ,,Dit
was dic eerste keer dat so 'n ont-
moeting van Rome en Reforma-
siec op 'n Gereformeerde sinode
plaasgevind het. Sedert die Re-
formasic in die sesticnde ecu
was sulke ontmoetings in dic
algemeen  seldsaam. Op dic
Konsilic van Trente was daar
geen  Protestante  teenwoordig
nic. Enkele tientalle jare later,
by dic godsdiensgesprek 1c
Poissy in 1561, het daar wel 'n
ontmoeting  plaasgevind. Dit
was gereél deur die Franse Ca-
tharina de Medicis mer dic
doel om deur 'n laaste versoc-
ningspoging nog 'n breuk in dic
nastonale lewe van Frankryk te
voorkom. Die gesprek het geen
positicwe resultaat gehad nie,
Dic sfeer was vyandig cn ge-
spanne. Toe die Reformatories-
sesindes onder leiding van Beza
inkom, kon daar gehoor word
hoe cen van die prelate fluister
wvoici les chiens de Geneve™
‘hier kom diec honde van Gené-

Gereformeerde Kerke in Nederland en RoomsKafolieke
doop

hale rondom Elia handel — myns insiens
die mees geslaagde decl van die kom-
mehtanr kiom die tleologie telkens
weer op aktuele wyse aan die woord.
Wat ons egler graag sal wil sien by 'n
eventucle tweede uitgawe en by die be-
sprekings van M Komings 158 0 kort
samevatting van die prediking van elke
anderdeel. Dit kan  alleen f.hl.l waarde
van hierdie reeds belangrike bydrae tot
die kommentare oor die On Testament

aansienlik verhoog,
B.]. v.d. M.

ve). Tien jaar later het dic
Bartholomeiisnag gevolg.

»Die verhoudinge is nou, God
sy dank, anders. Die beide kerke
kan, by alle verskil wat hulle
onderskei, mekaar nou as Chris-
telike Kerke erken. Hulle onder-
linge zesprek, waarby geen ver-
skil verswyg is nie, het geen
verdere afstand  gebring  nic,
maar 'n erkenning van 'n die-
pere ecnheid in die cen Christe-
like doop”.

Sowel kardinaal Alfrink as ds.
Visser het, nadat hulle albei
die offisiéle verklaring onder-
reken het, in 'n tocspraak uiting
gegee aan hulle vreugde oor die
gcheurtenis, Hulle her daarop
gewys dat daar allerlei prinsi-
piéle verskille is, war ook nic
verdoesel moct word nie, want
daarmee is die ekumene seker-
lik nie gedien nie. Andecrsyds
mag daar dankbaar gekonsta-
teer word dat twee geskeic
kerke mekaar herken het as ge-
meenskappe, verbonde in Jesus
Christus.

{ Gereformeerd Weekblad )
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