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Die Afrikaner, die Bantoe en die

Aan die begin van die Afrikaner se denke cor sy roeping en voori-
bestaan hier in Afrika, staan die gelofte van Sarel Cilliers. In die com-
blik van hulle grootste onsekerheid bid die Voortrekkers onbeskaamd
om ‘n corwinning in die ocortuiging dat .....de ere Geds..,
verheerlijk (sal) worden dat Hem de roem en de ere van de over-

winning worde gegeve.”

Maar wat beteken dit wanneer
'm mens 'n verbond met God
maak? Dit beteken dat die mens
nou afsien van sy reg om volgens
eie ideale en begeertes sy foe-
koms te beplan en sy dade ie
orden en hom volkome plaas on-
der die verordeninge wvan i
Die wese van so n verbond iz dat
hy onderneem om te leef soos
God wil — want alleenlik dit is
'n lewe tot eer van God. Hierdie
verordeninge wat nou die grond-
slag vir die verhouding von die
mens tot sy God vorm is deur
Jesus Christus saomgevat as: |, Jy
moet die Here jou God liethe ...
en ,]y moet jou naaste liethé soos
jousell.” Die verbond met God
sluit dus die naaste in en impli-
seger 'n nuwe verhouding tot die
naaste onafhanklik van ras, kleur
of taal, 'n verhouding onafhank-
lik van die begeertes van die
mens, 'n verhouding as opdrag
von Ged. |, Oral geld dus die on-
verbiddelike verordening van die
nuwe verbond dat ons ons noos-
te, vriend of vyand, meet liethé
soos onsself; dat ons in elke mens
[esus Christus moet sien, wie en
weit die mens ockal mag wees;

Kommunisme

— JACQUES KRIEL
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vind in die begrip van voogdy-
skap: die blanke is hier geplaas
om die nie-blanke wvolkere te lei
tot 'n wvoller, mens-waardige be-
staan. In hierdie begrip word
blank en nie-blank nou aon me-
kaar verbind en op mekaar aan-
gewys sonder om die een aan die
ander op te offer. As ek Dr. D I,
Malan reg verstaan, het hy hier-
die begrip so ernstig opgeneem
dat hy, in die gees von Cilliers
se gelofte, ons reg op voorthe-

erdoor

en Veral dat ons daogrom elke
mens moet behandel asof Jesus
sell ons toespreek deur sy teen-
woordigheid.” (D. C. 5. Qosthui-
zZen).

Dit het ons voorvaders wel
deeglik besefl, en hierdie besel

het gaandeweg sy uitdrukking ge- (Vervoly op bladsy 3)

CHRISTIANITY IN COMMUNIST COUNTRIES

— PROF. G. C. OOSTHUIZEN
PART 1

I have been asked to discuss Christianity behind the so-called
Iron omd Bamboo curtains. This is rather a difficult task but I think
it is much better than merely giving an outline of what is taking plac=
e.g. in East Germany. [ hope to take a few countries, discuss ihe Church
situation briefly and then to give a general outline of their theological
understanding and the approach expected from Christianity in these
circumstances.

EAST GERMANY being- ruled by the -Rumscn-

imposed Communist Government.
German Protestantism had gone
through severe. tests during
World War I and in post-war
Germany it had to loce National

Germany as you know had
been divided after the war into
two sections namely the so-called
German Federal Republic in the
West, and the German Democra-

tic Republic in the East, the latter (Continued on page 2)
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Socialism — and after this again
Communism. Bzlore 1944 large
propertions of the people in in-
dustries and mines had been
drifting away from the Church.

Protestantism was severely test-
ed under the Third Reich by Nat-
ional Socialism of which Hitler,
the nominal Roman Catholic, was
the great Fiihrer, and by religious
movements. Nationalism in Ger-
many had been strengthened by
men who had Protestant affilia-
tions, namely, Fichte and Hegel
The so-called German Faith
Movement had this some reaction
to Christiomity in its true interpre-
tation. Added to all this was the
work of Alired Rosenbera (1833-
19468) who emphasised the Ger-
mans as a master race as well as
so-called folk religion. They re-
iected cnything that came from
Tudaism. A number of university
professors issued the so-called
Fiscnach Declaration  aflirming
their lavalty ta the German faith
ond askina Hitler ‘o give this
fith official recognition.

The othar main relimicus move-
ment cffiliated with National Sc-
cialism was the sa-cnlled German
Chriaticms., (Deutscher Christen)
— Die Glaubensbewequng Deut-
scher Christen. They tried to give
a religious foundation to National
Secialism. They wonted a united
Protestantism  which would be
the soul of the Third Reich. Their
dream was to bring all the
Churches into one Na'ional unity.
Hitler become Chancellor on
Jonueary 30th, 1933, and German
Christicns met in April, 1933, in
Berlin in order fo orgomize the
Church into one single people’s
Church. Many pastors were at-
tracted beccmse they thought it
would be a buffer against atheis-
fic Communism. There were, how-
aver, different opinions on this.
Miiller was eventually elected
Reichshishop and had practically
the =ame authority over the
Church as Hitler had over the
Siate. Fventually the Youth Move-
ment of the Church was incorpo-
retted into the Nazi Hitler-Jugend.
Niem#ller become the leader of
the so-called Confessing Church,

(Bekennende Kirche), which took
form in January 3rd & 4th, 1934, at
a meeting of a synod at Barmen
in Westphalia. Barth made a not-
able address and was dismissed
from the Church of Bonn. The so-
called Barmen declaration wos
accepted on February 19th, in
which the Bekennende Kirche
clearly stated its position wvis-&-
vis MNazism.

Miiller who was the leader of
the established Church soon took
measures against the Confessing
Church. Niemoller was eventually
threwn inte prison and this
brought the conlflict between the
Confessing Church and the Nat-
jonal Socialists to a dromatic
climax. In 1938, instead of o
synod, the Bekennende Kirche
convened o Kirchentag in Berlin,
It reacted strongly to the perse-
cution of Christions and Jews
and deplored the persecutions
ond restrictions on the Christian
education of the youth,

The War followed and the
German Christians strongly sup-
parted the Government. The gov-
ernment continued its pre-war
effort to eliminate from the theo-
logical foculties all open opposi-
tion to National Seocialism. Many
af those in the Bekennende Kir-
che worshipped in private houses
farests, in the veld, in barns, etc.
There were those who gave their
lives for their convictions. One
reminds onself here of D. Bon-
hoetfer. ("Letters cnd Papers
from Prison.”) Leadership came
alter the war from the opponents
of the Nazi regime. In August,
1945 Bishop Niemdller oraganised
Die Evangelische Kirche in
Deutschland. (E.X.D.). Hillswerk.
a sociely estoblished by the
FED had as its cm to relieve
widespread distress after the war,
and to make contact with the
many who were alienated from
the Church. EK.D. spoke out on
public questions and ihe Church
at one af its synods made its task
in the world of labour one of its
main themes.

Evengelical Academies were
astablished — a creation of Eber-
hard Miiller ot Bad Beoll in
Wiirsenberg., In 1957 they num-
bered 18 — five of them in the
CGermcn Democratic  Republic.
Farmers come to one conference,
to another lawyers, to still on-
other railroadworkers. The idea
was to reach specilic groups on

the fringe of the Church. They
discussed the problems ol evan-
gelization of certain groups. They
tried to get hold of the laity.

The Kirchenlag movemeni
which was started by a layman,
Reinhold von Thadden-Trieglofi,
Chairman of the German S.C.A.
and vice-chairman of W.S.C.F.,
also endeavoured to enlist the
laity emd deal with the problems
of the revolutionary age. The
lirst Kirchentag was held in 1949,
This movement was an endeavour
to counter the de-Christianizing
phases of the revolutionary age.
It sought to make Christ King of
the new emerging sociey. The
clergy clso received attention at
the faculties and the Kirchlich
Hoch Schiilen. The Young Men's
Christion  Association  revived
after the downlall of the Nazis,

The German Democratic Re-
public (Germany behind the Iron
Curlain} had o predominantly
Protestant population. Restrictions
were immediately pleced on the
Church after the Russion occupa-
tien. Tt is impossible lo discuss
here all these restriclions put on
the Protestant Church to bring it
to its heel. T will refer only to a
few.

In all totalitaricn states  the
youth are offected first. They al-
tempted to crush the youth move-
ments. Religious instruc’ion was
made voluntary for pupils if the
parents requested it. Teachers of
religious instruction become few-
er and in 1956 it was decid=d by
the Fast Berlin autheritics therd
religious instruction should not be
permitted in schools beyond the
elementary level. Only those pas-
tars and catechisls who were
friendly to the "workers and pea-
sant state’’ were permitted to
tecich the subject. They had to
have specicl permits which were
valid for only 3 months, These
permits could be withdrawn by
the headmasters at any fime.
These headmasters had control
aven over extra-scheol and extra-
curriculum  activities and  this
authority was applied to the pre-
paration for confirmation,

The Communist regime attempt-
de to substitute the cenfirmation
for a formal dedication of youth
(lugendweihe). "Atheism” waos the
motte — weddings, funerals,
naming of children were often

{Continued on page 4]
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(Vervolg van bladsy 1)

staan afhanklik gemaak het van
die volveering van hierdie opdrag
tot voogdyskap.

Die derde groot begrip waar-
mee die Afrikaner sy verhouding
tot die nie-blanke probeer bepaal
het, is dié van .selistandige ont-
wikkeling”. Hoewel baie politici
hierdie begrip skynbaar onlangs
eers ontdek het, en nou gebruik
as 'n regverdiging vir baie dinge
wat ndg met selistandigheid, nog
met ontwikkeling iets te make het,
skryf Prof. B. B. Keet reeds aon
die einde van die jare dertig:

AOns) glo . . . dat die ontwik-
keling van elke wvolksgroep vol-
gens sy eie aard die beste wyse
is om selfstandig te word. Aan
daardie ontwikkeling moet geen
perke gestel word nie . . . die ge-
kleurde rasse moet tot selistondig-
heid gebring word.”

As ons hierdie begrip emnstig
opneem as ,ontwikkeling tot sell-
stemdigheid” en nie bloot as “sell-
standigheid ter wille van geskei-
denheid” nie, don is dit die nood-
wendige konsekwensie en eintlike
sin van voogdyskap, want die
amp van voodg is gerig op sy ele
opheffing in die sellstandigwor-
ding van sy pleegkinders.

Maar in die afgelope tyd is 'n
neiging in ons politieke denke te
bespeur om ons reg op voortbe-
staan as ‘n vrye volk te sien as
'n inherenie reg op grond wvan
ons historiese volk-wees en nie
meer as ‘n gedurige geskenk van
God op grond van die volveering
van ons roeping nie. Die gerigd-
heid op ander as die sin van ons
voortbestaan word nou ‘n gerigd-
heid op onsself, 'n bestaan-vir-
onsself. Ons nie-blanke naaste
word nie meer gesien as n uit-
daging tot die christelike lewe
nie, maar cs n gevaar en n be-
dreiging. Hierdie houding vind
sy uitdrukking in die slagkrete
vemn swart gevaar’, kafferboetie’,
apartheid’, baasskap’, segregeer
of sterf’ ens.. maar vind ook ge-
stalte in 'n duisend-en-een dinge
in ons daaglikse lewe en wetge-
wing. Dit is 'n houding wat ge-
wortel is in, en gevoed word deur,
vrees en wantroue in ons naaste,
‘'n houding van die fundamen-

teelste ongeloof in die God wvan
ons vadere.

'n Baie subtiele en daarom ge-
vaarlike gevolg van hierdie hou-
ding is dat enigeen, ongeag sy
motiewe, wat simpatiek is teen-
cor die Bantoe, wat hulle vriend-
skap en veriroue probeer wen en
hulle wil help in hulle stryd cm
ekonomiese, maatskaplike, poli-
tieke, sedelike en opvoedkundige
ontwikkeling as 'n heuler met die
vyand', as 'n liberalis en 'n boetie
van die kommunisme gebrand-
merk word.

Maar is hierdie politieke hou-
ding trou aon ons verlede en
relevant tot ons hede? Dat dit 'n
breuk verteenwoordig met die
erwe van ons vadere” is reeds
duidelik, want die gelofte van
Cilliers en die implikasies doar-
van behoort net soveel tot ons
tradisionele erfgoed as ons tocal
en ander aspekte van ons kultuur.

Die implikasies vir ons hede is
egter meer ontstellend. In 'n snel
selfstandigwordende Afrika ('n
selfstandigwording waaraan ons
deur gelofte sowel as deur wetge-
wing nou gekoppel is), het hier-
die houding en die daoarmee ge-
paardgaande kommunistejag 'n
vrees onder ons mense laat ont-
staan om op enige monier as in
‘n baas-kneg wverhouding met n
swartman om te gaom, en dit ten
spyte van die feit dat die offisiéle
beleid die wolle selistendigwor-
ding (dus ook in intermenslike
verhoudings!) von die swartman
beoog.

Aan die ander kant het hierdie
benadering die idee onder ons
naturaellebevolking laat posvet dat
die enigste mense wat ‘n oor vir
hulle probleme en aspirasies het,
die liberalis en die kommunis is.
=0 skep ons in ons bestryding van
die kommunisme 'n beeld van die
kemmunis as die ,groot bevry-
der” en die ,vriend van Afrika”.
En deur ons gedurige bevestiging
dat allerhande wetgewing wat
eintlik niks onders beoocg nie as
die beskerming vem blanke regte.
vryheid, ekonomie, mag en ge-
mak ten koste van die nie-blanke,
nodiq is vir die voortbestaan van
die blanke, christelike, westerse
beskawing, skep ons die beeld
van die christendom as 'n net-vir-
blankes godsdiens, as 'n gods-
diens von die onderdrukker, en
bewaarheid ons die klag van die
kommuniste dat die godsdiens
niks meer is nie as 'n opium om

die verdruktes van die wéreld te
weerhou van die eis van hulle
regte.

»In die Vaderskap van Geod is
inbegrepe twee groot beginsels
. + . Die een iz die oneindige waar-
de van ledere mens, wat sy na-
sionaliteit, kleur, taal of maatskap-
like en morele toestand ockal
mag wees. En die ander is die
broederskap van alle mense...
Nie alleen individue, maar ook
alle rasse en nasionaliteite staon
gelyk voor die ammgesig vem God.
en vorm deel van een en dieself-
de broederkring.”

Dit is nie 'n kemmunis of libera-
lis weort hier aan die woord is nie,
maar Dr. D. F. Malan. Maar se-
dert hy hierdie woorde gespreek
het, het ons toegelaat dat die
groot begrippe van menslike
waardigheid, vryheid, broeder-
skap en vele meer die alleenbesit
van die kommunistiese wéreld
word, Tensy ons hierdie begrippe
weer in hulle fundamentele By-
belse sin herontdek en uitleef, het
ons geen reg, laat staom nog die
krag, om die kommunistiese op-
mars in Alfrika te stuit nie.

ONS ENIGSTE REG OP
VOORTBESTAAN

Want die kommunisme is n
cntwoord op die sosiaal-ekono-
miese nood wvon die mindeﬂrv
bevoorregte massas van die we-
reld. Qorspronklik was dit gerig
op die nood ven die industriéle
arbeider in Europa, maar het in
Afrika vandaog homself aangepas
acn die nood van die nie-blanke
volkere. Ons moet hierdie nood
en hierdie cntwoord ernstig op-
neem, want daar is net een ma-
nier om die kommunisme effektiel
te bestry, en dit is om die nood
waarop dit ‘'n antwoord is te be-
stry. En as ons geen beter ant-
woord op daoardie nood het nie,
dan het ons geen reg om die
wapens teen die kommunisme op
te neem nie. Ons moet bereid
wees om meer vir Afrika en s¥
inwoners te doen as die kommu-
niste omdat ons hulle liewer het
s wert die kommuniste hulle lief
het. Ons handelinge mag nie ae-
dres word deur ‘n vrees vir die
kammunisme nie, maar omdat ons
'n goddelike oodrag het en om-
dat ons deur Jesus Christus ver-
los is van ons selfgerigdheid moet
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ons die nuwe Afrika onbevrees en
sonder ideclogiese bybedoelings
vreugdevol loetree.

Daar is geen histcriese, poli-
tieke of religieuse redes waarom
die stryd om die fisiese, geesteiike
en politieke ontwikkeling van
Swart Afriker nou juis die domein
van die kemmunis of liberalis be-
hoort te wees, soos sommige van
ons politici by implikasie voorgee
nie. Maar ten spyte van ons rocem
op ons voogdyskap, is dit 'n feit
dat die meesle welsynswerk, op-
heffings- en noodlenigingswerk
onder naturelle deur ons Engels-
sprekende medeburgers gedoen
word. Onder al die fondse wat
deur ons Afrikaonse dagblacie
geloods word, het ek nog nie cen
ter wille van die nie-blanke teen-
gekom nie! Ons wat n volkskon-
gres kon hou cor die armblanke-
probleem moet eenvoudig nou M
weqg vind om die uiterste teenstel-
ling tussen die ekonomiese besit
van wit en swarl uit te wis. Dit is
nie kommunisme of liheralisme
nie, nog minder is dit 'n dwase
ideclisme -— dit is die opdrag
(deur God) en die ondernemind
(deur ons vaders) wat ons volk
konstitueer het. D't is ons enigste
reg op voortbcstacm.

Maar die nood waarin swart
Afriko verkeer is vesl omvatten-
der as die bloot ekonomiese, en
dit iz hierdie totale noed wat ons
op ons moet necimn en waarop ons
met ons hele bestaan ‘n antweord
maet soek. Die enigste aspek van
hierdie nood wat die Afrikaner
op hom geneem het, is die sen-
dingnood, maar hoe belangrik dit
ook mag wees, is'dit nie genoeg
nie. Ons moet ons jongmense ds
ingenieurs en onderwysers, ds
hoere en besigheidsmense, as
dokters en tegnici die Bamfoe-
gebiede sowel as die groter Afri-
kg instuur, nie om te heers of
gedien te word nie, maar om te
dien en op te hef, want 'n ware
vooq offer net soveel vir sy pleeg-
kinders op as vir sy eie. Ons roem
ons op ons voogdyskop, madar ons
laot dit aan. die Amerikaners oor
om 'n vredeskorps vir Afrika te

stig — of het hulle meer verant-

woordelikheid hier as ons?

GOD KAN NUWE
MOONTLIKHEDE SKEP

Dat die politiske ontwikkeling
van die Bantoe-gebiede n be-
langrike eksperiment is in 'n wé-
reld waarin politicke saambe-
staon 'n probleem geword het, en
dat die regering reeds baie doen
vir die nie-blankes op die gebied
van opvoeding, behuising en hos-
pitalisasie, is ongetwyleld waar,
meaer tensy dit gepaard gaan met
‘n verandering van hart onder
alle blankes (Afrikacns- sowel as
Frngelssprekendes), sodat ons die
nie-blomke os mens en lond-
genoot, as naaste en broer kan
eer en respekteer, dan maok ons
alles wat in hierdie sosiaal-eko-
nemiese opheffingswerk gedoen
word tot niet en maak ons die leer
van aparte ontwikkeling tot 'm
kluf en n leuen. Wat tel is dat
ons ons nie-blanke medeburger
o5 mens sal ontmoet, wont daar-
sonder is alles wat ons vir hom
ook maog doen niks minder as
belediging nie.

Dit bring ons by seker Afrika
se arootste nood, dié van kom-
munikesie tussen blank en nie-
Flrmk. Dear is onder blanke Suid-
Airikaners 'n byna neurotiese
vre=s te besneur om in gesprek
ta tree met die nie-blanke oor sv
frustrosies en ideale, sv probleme
en sv hooo vir die toskoma. Is ons
hevrees dat ons die werklike am-
vema van ons ongeregticheid seil
hesef? Toat ons don liewer in
nereatigheid sterwe as om in on-
goreatigheid te bly vooribestaan.

Maor hierdie uiterste denk-
moontlikhede is nie die noodwen-
dige gevelg van so m gesprek
nie, want God kan uit die open-
heid vem so ‘n gespreksituasie
nuwe moontlikhede skep waaraan
beide van die gespreksgenote
nooit gedink het nie. Maar dan
moet ons bereid wees om nie net
te praat nie, maar ook om te luis-
ter. nie net te eis nie, maor ook
om toe te gee, want alleenlik hy
wat oop is vir oortuiging, kan
oortuig.

Alleenlik dan sal ons optrede
in Afrika gemotiveer wees deur
meer as ‘n politieke simpatieke-
righeid of 'n beongste onfi-kom-
munisme. Alleenlik dan kan ons
volledig in ons roeping staan; al-
leenlik dan kan ons hoop dat God
dit aon ons sal skenk om volwaar-
dig velk te wees en hier te mod

voortbestaan, en alleenlik dan
kan ons hoop om die kommunis-
me eftektiet te bestry.

Mnr. Kriel was veorheea fekfor in
Filosofic aan dic Rhodes Universiter,
Cirahamstad, en studeer fons verder mel
dic oog op 'n Doktersgraad in Medisyne.
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{Continmied from page 2}

done in the aiheistic spirit with
the result that baptims, confirma-
tions, and Church weddings de-
clined. Many pastors had to co
sacular work in order to supple-
ment their salaries. [t was difficult
to build new or rencvate old
churches. Active Christians were
discriminated against. Theologic-
al education experienced mzny
ohstacles. Many professad Chris-
tirns who were workers were
imprisoned, being accused of
subversive activities,

The Protestant Church present-
ed sturdy resistance to these at-
tacks. The leader was Otto Dibe-
lius, Bishop of Berlin. He was o
leader during the Nazi years in
the Bekennende Kirche. He was
one of the main figures in the
formation of the Fvangelical
Church in Germaony. (EEK.D.,
Evangelische Kirche in Deutsch-
land). The members of the DE.D.
had three possibilities: o con-
form; 1o openly cppose the Staie
cnd became martyrs; or to recog-
nise the authority of the Govern-
ment, but to assist those who are
oppressed ond to help those
Christians who are in official po
sitions. The Church in East Ger-
many decided on the latter course,
They realised that only a total
war could throw off the Russian
power, and that guerilla and un-
derground warfare would be fu-
tile. The Christiains believed that
they had to give testimony to
their faith under all circumstonces
and to put their cause before the
quthorities and the public. They
maintained that they could wit-
ness even in prison to the messace
of the Gospel cnd =0 be o help
to fellow prizoners as well as to
secret policemen, spies ocmd in-

fCoutinued on page 6}
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Inleidingsartikel: -

DIE REGTE BENADERING

Byna ‘n jaar hot verloop vandat die Volkskongres
oor Kommunisme gehou is — tyd genoeg om N
objektiewe cntvroord te scek op die vraag in wat.er
mate dacr ciige blywende positiewe vrug tot stand
gekom het in ons stryd teen die Kommunisme. Ons
het destyds daarop gewys daot beide Kerk en ge-

meenskap in Suid-Alrika baie versigig moet wees

om nie in ons corywer om die Kommunisme te ver-
oordeel on te beveg, te verval in 'n emosicnela
vreesreaksie wat oan histerie grens nie en cns wil
dit nou w=er herhaal en beklemtoon. Ocr die totale
verwerping van Kommunisme as anti-Christelike en
anti-godsdicnstige ideologie wal doar nie te rede-
neer nie — doaroor is almal wat Skrif en Kerk bo
alles bemin dil eens. Ons verskille ontstaan wan-
neer ons wil vasstel wat die ocorsake wvan en die
strydmetodes teen die Kommunisme is. En wanneer
Christene uiteenlopende sienswyses oor laasge-
noemde sake huldig en hulle meninge op ‘n verant-
woordelike wyse lug, moet daar nie die goedkoop
kreet vem | liberaliste”,  Kommunistiese scamlopers
of frontgroepe” aangehef en cangewend word om
Christene wat dit eerlik meen, verdag te maak in
die c& van die samelewing nie. Dat dit gebeur het
en nog gebeur moet duidelik wees vir elkeen wat
o& het om te sien en ore het om te hoor.

In die lig van die gebeure in ong land en in
Afrika, veral in die algelope joar, is ons meer as
ooit van mening dat die enigste gesonde benadering
met die oog op die besiryding van die Kommunisme
is om:

(1} Volledige en vercmtwoordelike feitekennis deur
erkende deskundiges cp dié gebied te ver-
samel en te versprei oor die wese, doelstellings
en werkmetodes van die Kommuniste.

Al die faktore — ekonomies, sosical, polities en
geestelik — wat die Kommunisme se groei be-
vorder, onder die o2 te sien.

(2)

Die tazk en roeping van beide Kerk en Christen
in di¢ verband te bepaal en don dienooreen-
komstig te handel.

Dat dit 'n geweldige taak is wil ons geredelik tce-
gee. Dat dit 'n taok is waarby nie net die Kerk nie

(3)

maar ook die owerheid en die gemeenskap n ver--

antwoordelikheid het, spreek vansell. Juis doarom
wil ons deur ons blad by wyse van 'n cantal artikels
afkomstig van deskundiges sowel as besorgde be-
langstellendes (wat nie voorgee om noodwendig
deskundiges te wees nie) die candag van ons lesers
op hierdie saak toespits sodat veral die Christehe in

ons land tot helderheid kon kem ocor ons taak en . .

optrede in dié verband.

Ons hoop van harte dat daar in kerklike -kringe
genoeg belangstelling openbaar sal word om te kdn
lei tot lewendige diskussie en deelgerigte aksie om

te voorkem dat ons maatskaplike struktuur n vrug-

bare teelaarde bied vir die infiltrasie van hierdie
goddelose leer. Moar bo al soek ons na die uitlewing
vemn die waarheid dat daar waar die Evangelie met
volle begrip en in diepe ioewyding verkondig eh
uitgeleef word, die Kommunisme moet versterf,

e

Editorial:

Multi-Racial Religicus Gatherings:

Clarity needed

The steps which the Government have taken with
regard 1o mulli-racial audiences at places of public
entertainment have crealed a considerable measure

| of confusion, not enly in the minds of theatrical and

sports  bedies, but also amongst Christiong who
meet regularly with fellow-Christians ol other races
in the execution of their religious or denominational
duties. The responsible Minister of State has indi-
cated that an official statement would be issued
shortly to clarity the issue and eliminate any further
misunderstanding, We welcome this announcement,
but it seems to us that this will only cover the secu-
lar bodies whereas legal opinion has already indi-
cated that it could also affect the church — not so

~much in its worship as in i!s sludy programmes and

conferences.

We cannot for one moment assume that the Gov-
ernment intended thet these new regulations, in
which permits would be required for many types
ol social and sport meetings or functions, should
include or affect bona fide religious gatherings where
the church, as in the past, gives expression to ifs
obedience to its Lord and Master, to its duty of pro-
clamation of emd instruction in the Gospel to people
of all nations., This Government, as all previous
Governments of our country, has time and again
re-cifirmed its acceptance of the principle of reli-
gioug liberty and its non-interference in those
spheres of lile, witness and service which legitimate-

v belong to the church as the Body of Christ. We

~accept these assurances but it must ke clear to

everybody by this time that the latest measures
announced with regard to mulli-racial meetings
have crected not only confusion amongst new

Christicin groups, but also an unnecessary hesitancy

to participate in church activities which have been
going on normally for many years. Some church
members have even come. to the conclusion that it
has now become illegal for Christians of different
races (if such races include more than one colour)

to meet in worship, conference, study, prayer and

fellowship. . L
There iz no doubt that this lack of clarity is harm-

“ing the Christian fellowship and wiiness of all

churches and Christian bodies in South Africa. And
because we accept the assurance of the Siate
Authorities, we feel it is essential that bodies like
the Christian Ceouncil of South Africa end the Raad
van Kerke van Gereformeerde Belydenis (N.G. Kerk)
should approach the Government and issue a state-

-ment {jointly, if possible, but separately if not) to
. clarify the position and to serve as a reliable direc-

tive to all denominations and Christian organisa-

Hons,

This is not just a matter of administration and

- orgapisation as for as the Church is concerned: it

could, without ever having been intended to be such,
become the beginning of a dangerous development
which ecould eventually cut at the very roots of the
life of the Church. And every denomination as well
fContinued on nexi page) ! :
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Oordenking:
So Cod Een Vader I

(Johannes 17:11b)

Reeds buitekant die kerk
wys ons met trots die spil
wroarom dit alles draai:
die puur menslike wil.

Die kruis het ons verban,
en dit sonder een traan:
die kruis is mos te Rooms
om op ons kerk te staan!

Nou koning-kraai die haan
en wys dat hierdie land
nie paapsgesind is nie,
maar uiters Protestant.

So God een Vader is,
is nie Sy kinders een?
Ken Hy 'n sinodaalse
en n paapse seén?

Voorspel die Bybel nie
wat vir Maria wag:

dat ons haar salig noem
geslagte tot geslag?

.Bely mekaar jul' skuld,”
maar ons glo nie aan bieqg;
is dit dan Protestanis

te s& die Bybel lieg?

Daar sal altyd iets bly

woit ons noocit sal verstaon;
maar buig? Aikénal Ons
bars van die elewaan.

Laat dus die Here bid
vir eenheid in Sy kerk;
ong kies en sal verkies
ons eie handewerk.

So God een Vader is.
is nie Sy kinders een?
Ken Hy 'n sinodaalse
en 'n paapse seén?. ..

Hans van der Burgh,

i

(Continucd from previous page)

as every Christion who puts loyal-
ty to Christ above all other loyal-
ties, must face this issue and
understemd the possible implica-
tions. We owe this to our Lord, to
his Church and his people — in
as well as outside South Africa.

Christianity in
Communist Counftries

(Continued from page 4)

formers and such like 'missions’
of the state. These people they
maintained, were all in need of
the deeper values of life. They
believed that God would use
their efforts for His purposes and
that He would give them strength
even behind iron bars or in a
Siberian prison camp.

The Church carried on with its
work, refused to register its meet-
ings with the police and they con-
tinued to carry out their program-
mes until prevented by the police.
The Protestants in East Germany
continued with this attitude in a
limited degree and often at great
cost. They were clearly “a Church
under the Cross”, They carried on
with their fine evangelical Acade-
mies and attended the Kirchentag
in spite of obstacles that oificials
put in the way. They continued
with Church services and Chris-
tian instruction although often
with great difficulty. Dibelius con-
tinued to emphasise the position
of the Church ond pastors recd
these statements from their pul-
pits. Many of the youth outward-
ly professed that they accepted
the Communist position but tried
to keep the ioith also, in order to
secure advanced education and
employment. Many maintain that
the Protestont Church iz more
vital in the Eastern Zone than in
the Western Zone.

RUSSIA

In Tuly 1917 the Communists
tnok over the Government. Pro-
duction, distribution and trans-
nort were confiscated and made
state institutions ond the Iond
was nationalized including that
ot the Churches and Monastries.
Early in 1918 the Church was
formally separated from the State
cnd all religious ceremonies nnd
nbjects were eliminated {rom
Government offices and funrtions;
state financial supvort of the
Churches stooped; religious teach-
ing in the schools ceased and all
property of the Church was eon-
fiscated; priests and other minis-
ters were declared non-workers

cnd servanis of the bourgeoisie
and disenfranchised. Priests were
killed in some places and one
bishop also, although this hap-
pened as a result of local viclence
and not with the approval of the
central government,

At first the Communist regime
was denounced by the Russian
Orthodox Church, (cf. . 8. Cur-
tiss, "The Russian Church and
the Soviet State, 1917-1950".) The
civil war in Russia (1918-20) in-
tensified the conilict as well as the
famine from 1921-22 which swept
the Ukraine. The Church itgelf
was weakened as g result of di-
vision. The Living or Renovated
or Renovationist Church arose
which was led by clergy favouring
co-operation with the Communist
regime, The Communists support-
ed this Church but attacked the
Chureh as such which reached a
peck in the 1930's when the anti-
religious five vyear plan was
adopted in 1932, In 1837 more
thon 1900 places of worship were
closed ie. 1,100 Orthodox Chur-
ches, 115 Synogogues, 110 mos-
gues, 240 Roman Catholic Chur-
ches, 61 Lutheran Churches, etc.
The German invasion. however,
brought a partial truce. Gradual-
ly the Orthodox Church recover-
ad. "The League of the Militant
Godless” was now much less
active and so was the anti-
religious compaoign. There was
an inner vitality in the Church, it
took a greater interest in volitical
cnd social issues and at the same
time there was a greater appre-
riation of the contribution the
Church has made to the Russion
rulture, an appreciation due tfo
the rising tide of nationaliam,

The number of parishes in-
creased in the period 1945 to
1949 from 16,000 to 22,000. In 1957
the Moscow Patriachate told
Christiem Youth who wvisited the
country that there were 20,000
Orthodox Churches, 35,000 priests,
8,000 monks, 8 seminaries and 2
academies for preparing priesfs.
The Church, however, could
only operate with the consent
of the Government. In July,
1945, several Orthodox Churches
met in Moscow where reso-
lutions were adopted in ac-
cord with U.S.S.R. policies, e.q.
condemnation of the Roman
Papacy and refusal to co-operate

{Continued on page 13)
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HIERVAN EN DAARVAN

“] hope you will not tolerate 1
wheo wont to cut Christ down to

eadership in your churches by those
suit the compromise cnd comfort of

odern man, instead of holding modern man up o the everlasting
challenge and cure of Christ on thel Cross.”

BY DIE DOOD VAN
PETER HOWARD

Peter Howard is nie meer nie, Die
vurige blik van sy donker o€ sal
deur ons nic weer gesien word nie,
en die silwer klank van sy woorde
sal nie weer gehoor word nie, Met
verbasing en verslacnheid moes ons
in die koerant lees dat hierdie on-
vermoeide en onverskrokke kamp-
vegter vir die Goeie, die Ware en
die Edele skielik, na 'n sickbed van
slegs twee dae, in Lima, die hoof-
stad van Peru, oorlede is. Hy was
daar as leier van 'n groot geselskap
van die Morele Herbewapening wat
die afgelope maande 'n groot kam-
panje deur verskillende state van
Suid-Amerika geloods het. In die
middel van hierdie groot werk —
'n werk van onberekenbare waarde
in die kritieke tyd waarin daardie
state hulle tans bevind — is hy
eensklaps weggeneem, nouliks 56
jaar oud.

VERLIES VIR DIE VRYE
WERELD

Sy vroeé dood sal 'n swaar ver-
lies wees vir die weéreldwye bewe-
ging waarvan hy — saam mel
manne soos Bremer Hofmeyr van
Suid-Afrika en Dr. Paul Campbell
van Kanada — sedert die siekte ¢n
dood van Frank Buchman in 1961
die leiding moes dra. Maar meer as
dit; dit is ook sonder enige twyfel
'n groot verlies vir die ganse Vrye
Wéreld van ons tyd. Maar hoeveel
mense sal weet wat hierdie man,
Peter Howard, in belang van die
Weste en van die Christendom ge-
doen het? Ons het onlangs gesien
hoe al die vrye nasics van die wé-
reld hulde gebring het aan die na-
gedagtenis van Churchill. Dit was
reg en goed dat dit gebeur het. Ons
het gesien hoe die wéreld byna gek
geword het by die dood van Pres.
Kennedy, en hoe hy gehuldig is
buite alle verhouding tot die werk-
like betekenis wat hy ooit kon ge-
had het. En nou is dit treffend, en
baie insiggewend, dat die dood van

= Peter Howard, voor 'n gehoor in Ottawa. 20 fan, 1954,

'n man soos Peter Howard slegs met
n klein beriggie op een van die
binne-bladsye aangekondig is. Wie
hom ooit in lewende lywe gesien en
gehoor het, en wie 00il een van sy
toneelstukke gesien het, sal moet
erken dat hier ‘n man was wat deur
woord, geskrif en lewende voorbeeld,
'n nuwe rigting en ‘n nuwe inhoud
aan tienduisende lewens gegee het,
in Furopa, in Noord- en Suid-
Amerika, in Afrika en in Asié,

Sy energie was net so onuitputlik
s00s sy literére talent; hy was op
verskillende stadia van sy lewe die
voorste rughyspeler, die beste joer-
nalis, en die suksesvolste dramaturg
van Brittanje; die twaall botke en
sestien toneelstukke wat op sy naam
staan, het sedert die oorlog byna 'n
halfmiljoen dollar aan winste opge-
lewer, wat hy alles gegee het aan
die saak waarvoor hy geveg het.

SPREKER EN TONEEL-
SKRYWER

Vier jaar gelede het ek die voor-
reg geniet om veertien dae deur Le
bring in die groot konferensie-scn-
trum van hierdie beweging in Caux,
Switserland: hoog teen die berg., met
pragtige uitsig oor die Meer van
Genéve. Dag na dag het ek Howard
daar hoor praat. 'n Lang, maer, al-
letiese figuur; donker, wvurig, €n
hartstogtelik. Sy ganse persoon was
die lewende beliggaming van daar-
die intense toewyding en diepe sede-
like erns wat hy deur sy woorde by
sy gehoor wou laat posvat. Hoe dik-
wels het ek toe gewens dat ek ons
hele Sinode, ja ons hele Volksraad
daar kon hé om na die besiclde
woorde van die man te luister! En
elke aand was daar in die mooi
skouburg 'n opvoering van die een
of ander van sy toneelstukke: elkeen
'n pakkende drama van voor 1ot
aeter, en elkeen met 'n positiewe,
christelike boodskap vir elke toe-
skouer. Onvergeetlik bly nog vir my
die opvoerings van stukke soos
«pickle Hill?, “The Real News”,
“We Are Tomorrow”, “The Lad-
der”, “The Choice”, en “The Hurri-

b bl

cane” — laasgenoemde sedertdien
in Kenia verfilm en onlangs hier in
S.A. vertoon,

~ Wat ek 'n besonderc voorreg ag,
is dat ek Howard sz die hoofrol
sien vertolk het in meer as een van
hierdie stukke. Wie van ons kon ioe
gedink ket dat hy Binne vier jaar vir
altyd van die toneel sou verdwyn?

TOESPRAKE UITGEGEE

Tot my vreugde bemerk ek dat
daar onlangs by die uitgewers
Henry Regnery Company, Chicago,
'n klein bundel van 12 toesprake
van Peter Howard verskyn het: al-
mal toesprake wat hy op verskillen-
de plekke in die V.S.A. en Kanada
sehou het tydens 'n reis deur daar-
die dele, nou presies cen jaar ge-
lede. Hierdie kort, pittige toespra-
kies laat ons Howard op sy beste
sien: humorisiics, wydbereis, wyd-
belese, viymskerp in sy oordele,
skitterend in sy epigramme, maar
howe-al, deurgaans besicl met 'n
waaragtige christelike liefde tot die
mens met wie hy praat en oor wie
hy praat. As illustrasie van sy ge-
dagtes, en as klein huldeblyk aan
die nagedagtenis van hierdie buiten-
gewone man, haal ek enkele para-
grafies aan.

TIPIESE UITSPRAKE

® “If we could get the men of God
actually to become the most pas-
sionate revolutionaries in the mo-
dern world and to live together
as people ought to live who be-
lieve in God, 1 do not think there
would be the slightest threat to
liberty. If the men who still be-
lieve in God learned to make God
the most revolutionary force in
their lives and in the lives of their
communities, the whole world
would say: “Of course, that’s how
we are meant to live” That is
part of our battle. Tt is a very
hard part of our battle, because if
you tackle the righteous, they get

(Vervolg op bladsy 11}
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The Church must not make
Political Decisions

Secular politics has omce again
forced its way into the councils of
tne Christian Church, dictating a
decision which many Christians will
regard as being contrary to the
mind of Christ.

The Council of Governors of the
St. George's School, Cape Town,
has ruled, by a narrow majority,
that children be excluded from the
school solely on account of their
race.

No Christian or group of Chris-
tians can claim, of course, to have
a monopoly of wisdom and guid-
ance in the often difficult task of
finding the will of God in a given
situation. One readily concedes that
there is always room for honest and
sincere differences of opinion in re-
gard to what is right and Christian
in a particular context.

What is of deep concern to many
of us, however, is not that there are
such differences so much as the
motives which sometimes lie behind
them.

No one pretends that the issue
with which the 5t. George's Coun-
cil had to deal, arising from the ap-
plication of a Coloured church-
warden for the admission of his son
to the school, was an easy one. Test
cases are never easy, and this was
clearly a test case,

There will be those who honestly
feel that the application should
never have been submitted, that its
purpose was merely to embarrass
the Church of the Province of
South Africa.

On the other hand many believe
that it was made in all sincerity, be-
cause the churchwarden in question,
like many others, was genuinely
concerned at the compromising situ-
ation in which his church found it-
self over the fact that its schools
were virtually “for whites only™.

Whatever the motive, the appli-
cation was made, and appears 1O
have been given careful consider-
ation.

Unfortunately it was apparently
viewed by the majority of the Coun-
cil, not as a straightforward appli-
cation to be dealt with on its merits
and according to the clear scrip-
tural principles which the Church of
the Province has so faithfully enun-

— 8. P. FREELAND

ciated down the years, but as a mai-
ter to be specially considered in the
light of “trends of legislation™.

In other words, the decision to
exclude Coloured children was a
political decision.

It is this increasing tendency to
allow political considerations to in-
fluence the decisions of the Church
concerning its own internal policy
that many of us view with deep
concern.

Although the school is governed
by its own elected Council and not
by the Diocesan Synod, this does
not alter the fact that it is closely
associated  with  the  Anglican
Church. For this reason its policy
ought obviously to be in line with
the teachings of its parent body, the
Church of the Province of South
Africa.

There is no question but that the
governors did what most of them
believed to be right and proper un-
der the circumstances. Their inte-
grity and sincerity in coming to the
decision they did is not in question.

Nevertheless it is difficult to
avoid the conclusion that they have,
however sincerely, deviated from
the elear command of Christ to ren-
der unto Caesar the things that are
Caesar’s, and unto God the things
that are God’s.

In allowing politics to interfere
with matters of religious concern
they have rendered unto Caesar the
things that are God’s,

This is not the first indication of
a growing “Vicar of Bray” attitude
oa1 the part of some members of the
Christian Church in South Africa,
who act on the assumption that
Christianity must “adapt™ its prin-
ciples and its teaching to the pre-
vailing doctrines.

This is a caricature of Christian-
ity!

In recent wyears a number of
churches in South Africa have
elected moderators, bishops and
presidents who have been non-
Europeans by race. Their election
in every case has been motivated
by the simple desire to put in the
best man for the job. Politics has
had nothing to do with it, and no
change of church policy has been
involved,

Yet on all these occasions there
has arisen a small body of people
who have tried to drag in political
considerations, and who have pro-
lested that such appointments have
been “against the policy of the gov-
ernment!™

This is politics interfering in reli-
gion with a vengeance!

THE DIVINE IMPERATIVE

Suppose Christ had thus tempered
His teaching and practice to the
wishes of the rulers of His day, He
would certainly not have been cru-
cified, and in all probability He
would have been forgotten within a
short time,

Or imagine the apostles meekly
giving in to the authorities when
they were ordered to be silent, and
saying, *We must obey men rather
than God!™

How different would have been
the history of Christianity if its dis-
ciples in every generation had been
as fearful and accommodating as
some modern Christians, and had
been prepared to bow down to se-
cular rulers who tried to tell them
what was right in the sight of God.

Here is one of the greatest dan-
gers to the Christian Church of to-
day, that we allow secular authori-
ties to be our guide in the conduct
of religious affairs,

There is dire need in these days
of the spirit of Luther and other
faithful Christian leaders of the
past. The time has come when we
too must be prepared to say, “Here
I stand: 1 can do no other; God
help me!™

Once and for all we must resolve
to keep politics out of the Christian
Church, and determine to render
unto God alone the things that are
His,

Let the Church BE the Church’
Let its pronouncements be, not
“Thus saith the Government” or
even “Thus saith the Opposition™,
but “Thus saith the Lord!™

Let it be guided in all its sacred
duties, not by *trends of legislation™
bhut by the clear commands of
Christ. .

Let it eschew the language and
methods of politics, and faithfully
fulfil its tasks as a body of people
dedicated to finding and doing the
will of God at all times and in all
circumstances.

Unless it does these things, the
Christian Church in South Africa,
however popular it may become, is
doomed.
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Evangelie — Rewolusie = Verlossing

DR. MARTIN LUTHER KING PREDIK DIE GELOOF VAN DAAD
EN VOLEINDING

Ons lewe in ‘n wéreld wat in hewige beweging is, in rewolusie. Maar
ons moct daarby nie vergeet nie, dat hierdie beroering en omwenteling vir
n groot cn gocie deel die gevolg is van die feit dat die Evangelie oor die
hele wéreld verkondig is. Die Christendom was die eerste om die idee van
'n brocderskap van alle mense te bring. Die Christendom het daarmee tets
gebring waarop mense en volke hul hoop kon vestig. Die Christendom het
ook die ontwikkeling van opvoeding en onderwys aan die gang gesit. En
die Christelike prediking het by baie mense die oortuiging laat posvat dat
die boosheid in die wéreld nie onoorwinbaar is nie en dat die Christelike
Westerse volke die mensdom sal voortlei na 'n nuwe samelewing op aarde,
wat in die teken van die Koninkryk van God sou staan, Die mense wat hier-
die belofte in ons verkondiging gehoor het, het dit letterlik opgevat. En nou

eis hulle dat dit waar gemaak word.

Dit was die Amerikaanse Baptis-
te-negerprediker Dr. Martin Luther
King jr. wat onlangs in die slot-
byeenkoms van die Konferensie van
die Europese Baptiste-federasie le
Amsterdam  hierdie  eenvoudige
maar verrassende waarheid tot 'n
pitgangspunt gemaak het wvan 'n
pakkende betoog, wat geéindig het
met 'n oproep tot die Christene van
die hele wéreld om hul geloof ¢n
die verkondiging van die Evangelie
waar te maak, sowel in hul persoon-
like as in hul georganiseerde lewe,
deur met God uit te gaan in die
onbekende land om nie die las van
die kruis te probeer ontwyk nie.

Hierdie kyk op die rewolusionére
ontwikkeling van ons tyd — gevolg
en opdrag tegelyk van dieselfde
Evangelie — is te verstaan uit die
milieu van 'n Christelike neger-
bevolking wat in opstand kom teen
'n onchristelike en onmenslike dis-
kriminasie soos dit tans in die Ver-
enigde State in die kringe van dr.
King die geval is. Vir die byna vyf-
duisend Furopeane, wat in die
R.A.L-gebou onder die gehoor van
dr. King was, bly dit egter ook 'n
akiuele vraag in hoeverre wellig dic
rewolusionére beweginge wat Euro-
pa benou, ewe-eens ook voorberei
is deur die Christelike prediking en
juis van die Westerse Christene 'n
juiste vervulling vra,

Baie Christene, sé dr, King, het
ons aandeel in die ontstaan van ille
wéreld-rewolusie vergeet of verloen
en hulle het dit vir die Kommuniste
maklik esemaak om hierdie rewoln-
sic heeltemal op hulle naam te
bring.

Maar ons mag nie ons eertydse
pogings om die wéreld na Christuy

le bring nie opgee net alleen omdat
die wéreld nie tot Christus kom
soos ons dit ons voorgestel het
nie . .. God werk in die kragte van
die geskiedenis, in die sake van die
mense. Christus het sy lewe gepee
vir die verlossing van hierdie wéreld
en in hierdie wéreld moet ons as sy
volgelinge ons lewe gee om die ver-
soeningswerk van Christus voort te
sil.

VERSOEKING

Die kerk is nou voor die versoe-
king om te probeer om die wéreld
terug te voer na 'n meer statiese toe-
stand en om die gemeentes te ver-
maan om ,die pad van die vadere
nie te verlaat nie.”

Maar dit heteken niks minder as
om dié¢ God te vergeet wat met die
woorde van Openbaring 21:3 be-
lowe het om alle dinge nuut te
maak, wat van plan is om alle dinge
in die hemel en op die aarde in Hom
te verenig, soos Ephese 1 vs, 10 sé.

Ons het feitlik geen keuse nie, so
gaan dr. King voort. Want dit sou
seker die dood van die kerk beteken
as hy berus in 'n 18de eeuse bestaan
terwyl die wéreld verder gaan. En
sonder die profetiese getuienis van
die kerk sou die wéreld één groot
bloedbad kon word. Ons sien al-
reeds hoedat kerk en wéreld altwee
al hoe meer verbrokkel nou dat die
kerk etlike jare lank rakende die
groot vraagstukke van hierdie tyd
stil gebly het. Die belangstelling vir
die kerk in die Verenigde State 1s
slegs 'n laaste wanhopige uiting van
die verlange dat moeder kerk ons
sal vrywaar van die onsekerhede van
ons tyd en van die komende eceu.
Intussen word die lewe van die ge-
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sin en die maatskappy al hoe meer
ontwrig en die aard van ons nasio-
nale bestaan wys homself in die ge-
wildheid wat 'n kandidaat vir die
presidentskap geniet as hy belowe
om die land terug te bring na die
wereld van die verlede, sonder be-
lastings, sonder hulp aan die buite-
land, sonder sosiale voorsienings en
sonder moeilikhede wat nie met
atoomkrag opgelos kan word nie.
En hierdie kandidaat vind sy aan-
hang juis by diegene wat die kerke
in die state van die Midde-Weste en
die Suide vul.

GROEPSGETUIENIS

Die enigste werklike uitkoms, so
s¢ dr. Martin Luther King, jr. ver-
der, is dat ons die wéreld van hier-
die rewolusie met moed en skep-
pingskrag binnegaan en die stryd
aanbind met die owerhede en magte
van hierdie tyd, asof ons werklik
glo dat Christus die wéreld oorwin
het, nie net alleen ons klein persoon-
fike wéreld van uvitredding van my
eie siel mie, maar veral die wéreld
van die rakette, die staalfabrieke en
die honger en oorbevolkte lande.

Ten slotte het dr. King die feit
beklemtoon dat die Negers in die
Verenigde State in hul nood geleer
het dat in ons tyd persoonlike ge-
tuienisse van geloof, hoop en barm-
hartigheid nie genoegsaam is nie:
Hulle moet georganiseer word tot 'n
groepsgetuienis om van invloed te
kan wees op die gewete van ons
wéreld. Dit geld nie alleen vir die
rassevraagstuk nie — dis nie Negers
wat alleen om geregtigheid vra nie.

Dis die hoogste tyd dat wat mens
hier geleer het, toegepas word op
die vraagstukke wat die kerk op
elke gebied ontmoet. In dic beson-
der is dit van toepassing op die mil-
joene wat in armoede gedompel is.
Die Christene moet eis dat hul re-
gerings 0 handel met die hulp-
bronne wat aan hulle toeverirou is.
dat die bronne mag dien tot eer van
God deur te sorg vir die kinders van
God. waar ook al hulle in nood
verkeer. Dit is die weg wvan die
Evangelisasie in ons tyd, aldus dr.
Martin Luther King.

Die hogenoemde versiag (uit diec Ne-
derlands  vertaal) het oorspronklik ax
nuusherie  verskyn in  die | Algemeen
Hundelsblad” (Amsterdam) van Maan-
dag I7 Augustus %4 en word el er-
kenning aan dic Mad opgencem,
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IS THIS
“SOUTH AFRICA’S
SOLUTION"?

Dear Sir, ‘

In “Find South Africa’s Solution™,
(Pro Veritate, January, 1965), Mrs.
Margaret Malherbe discusses the
Myrdal and British Council reports
on South Africa, and makes some
suggestions for ways to resolve the
present dilemma in this country.
The Editor has invited discussion of
this problem, and [ should like to
make the following comments,

THE CHOICE BETWEEN EVILS

Early in her article, Mrs. Malher-
be rejects “prophylactic violence”™
“. .. because no good can come out
of bad means.” This is a curious
distortion of the old adage, “The
end does not justify the means.” A
great deal of good often does come
out of bad means. The crucifixion
of Christ is perhaps the clearest in-
stance of this, for salvation itself
resulted from the evil act of killing
an innocent man, One cannot, of
course, use this as an excuse for
doing evil. But it should remind us
that often one cannot avoid using
“had means”. Frequently in social
and political problems one is faced
with the choice between evils, where
whatever action one takes, he does
wrong, If, when Hitler reoccupied
the Rhineland in 1936, Britain and
France had attacked Germany, this
would have been a wiolent action
which would have brought death to
some — it would have been in one
sense evil. Yet it would have broken
the power of Hitler, and prevented
World War TI. In this case, consider-
able good would have come from
such a violent action, _

When is preventive action aerainst
an evil state justified? When Hitler
entered the Rhineland. he hroke
treaty agreements and paved fthe
way for future ageression. The
areat moral issue for South Africa
is. at what point does a nation be-
come a potential ageressor, so that
the continuance of its naolicies
threatens world peace? The British
Council concludes that South Africa
i« now such a threat, and that
therefore some sort of non-violent
nreventive action is necessary. In
fact, the Council argues that to re-

Readers (ews

frain from vigorous action against
South Africa is a graver threat to
peace than to engage in such re-
sistance, It seems to me that this
country’s record of injustice and
exploitation, within the context of
African nationalism here and to the
Morth, gives a good deal of support
to the British Council’s assessment.

With respect to economic sanc-
tions, Mrs. Malherbe observes that
“we need, not economic chaos, but
a prosperous country urgently re-
quiring the co-operation of all its
peoples to make use of our resour-
ces.” This is of course true. But 1s
such co-operative prosperily pos-
sible under the present Government?
The present prosperity, which has
prevailed more or less since the last
war, is based upon the patterns of
migratory labour, low wages for
non-whites, job reservation, and the
exclusion of Africans from collec-
tive bargaining. While this pros-
perity has prevailed for white peo-
ple. many millions of Africans live
on an incom¢ below the minimum
cost of living, (In Cape Town, ap-
proximately B0¢; of African fami-
lies are in this category, and the
situation there is better than in
many of the other cities of the Re-
public.)  Furthermore, during this
period of white prosperity the op-
pression of non-whites has become
worse, and racz relations have de-
teriorated. Nor can we forget that
the present white prosperity is keep-
ing the Nationalist Parly in power,
for so long as it prevails, most
white neonle are content. Surely the
point is that nrosperity for all will
not come until the structure of +the
economy and of the whole society
has been radically altered; and on
the basis of the last twenty years’
experience, there is little prospect
of this happening automatically.
Sanctions have been advocated as
the only wav. short of bloodshed.
of effecting this chanee. As such.
they must be carefully considered
bv responsible Christians, and not
simply rejected with vasue refer-
ences to our needing “a prosperous
country.”

MORAL AMBIGUITY

In her conclusion, Mrs, Malherbe
outlines a “Christian Response to
Extremist Groups™. 1 agree entirely

with the five principles drawn up
by the American Quakers, which
she lists, But as they stand, they are
exceedingly vague. Most Govern-
ment supporters would agree with
them, with the possible exception
of the first (dialogue between libe-
rals and conservatives). These prin-
ciples must be given practical appli-
cation in terms of the immediate
problems of South Africa. 1 sug-
gest that the British Council report
is precisely an attempt to apply
some such principles to the South
African situation,

Nor should we forget the moral
ambiguity to which the application
of these principles may lead. 1f one
vigorously applies the fifth prin-
ciple of the Quakers (*. . . commit-
ting themselves to an active share
in the struggle among ideologies and
faiths™), he is inevitably involved in
controversy which may, at least for
a tume, make it more difficult to
attain dialogue and reconciliation
among opposing groups. Whole-
hearted commitment to the struggle
against white supremacy is a Chris-
tian necessity — but it will mean
ingscapable conflict with white
supremacists. In such a situation,
one cannot always fully satisfy all
moral principles at the same time,
He must either accept this moral
dilemma and live with it, or suc-
comb to a paralysis which leads to
no action whatever. The British
theologians were, [ am convinced,
aware of the moral ambiguity of
some of their suggestions, But they
felt that to do nothing, or to be
content with pious generalisaions,
wias to encourage an even worse
state of affairs,

NO RECONCILIATION
WITHOUT REPENTANCE

Mrs. Malherbe pleads for recon-
ciliation, and for *gradual and
peaceful change.” She does not,
however, point out that there can
be no reconciliation in South Africa
until the whites repent of the sin
of white supremacy, and work for
a multi- or non-racial society. Fur-
thermore, “gradual and peaceful
change,” while a noble ideal, has
little practical value in the present
context. The most obvious “gradual
and peaceful change” which has
taken place in the white community
in recent vears is the fact that in-
creasingly large numbers of people
have supported anartheid. There
has been a steady increase in inius-
tice. One is reminded of the intellec-



March 15 Maart 1965

PRO VERITATE

11

tuals in Germany during the Hitler
regime, who discussed their hopes
for a gradual improvement of the
situation — while Hitler, with his
concentration camps and his Wehr-
macht, took active steps to move
society in the opposite direction.

While this growth of oppression
continues, and the evil in South
Africa becomes increasingly intoler-
able, Mrs, Malherbe speaks of a
“feeling” for the emergence of a
“Third Force”, a movement be-
tween the extremes of white and
black nationalism. She remains,
however, wvery vague about this
movement. One would like to see
more concrete evidence of the exist-
ence of such a “force™.

Some South African liberals have
for too long been starry-eyed about
the influence of their small numbers,
and predicted a shift in public opin-
ion which simply has not occurred.
I sincerely hope that such a “Third
Force” is developing, though I see
little evidence of it.

But no such hope can blind us to
the hard facts of the present evil
and of the extreme shortness of the
time left to find a peaceful solution.
I suggest that the Myrdal group and
the British Council reveal a far
greater sensitivity to these facts than
do most white South Africans, and
we should be grateful for their re-
ports.

{Rev.) P. Allen Myrick,
Adams College,
Private Bag 308,
Alice, C.P.
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VERKLARING DEUR REDAK-
TEUR INSAKE OMSENDBRIEF
VAN DIE WS.CF. AAN SY
LEDE-ORGANISASIES
(JULIE 1964)

Dit is onder diec aandag van die
blad gebring dat bogenocemde ver-
klaring wat as een van 'n reeks ar-
tikels en wverklarings insake die
C.S.V.-ontwikkelinge in ons land
gepubliseer is, die litels noem van
'n publikasie of publikasies wat
kragtens die Wet op Publikasies en
Vermaaklikhede, No. 26 van 1963
as verbode lektuur deur die staat
aangedui is. In die verband wil die
Findredakteur namens die Redak-
sie die volgende duidelik stel:

(1) Die doel van hierdie uitgawe
(15 Februarie 1963) was, s00s
in ons inleidingsartikel uiteen-
gesit, om 'n aantal artikels aan
te bied wat die saak van ver-
skillende kante kan belig en
sodoende “n objektiewe weer-
gawe te probeer gee van uiteen-
lopende standpunte sonder om
ons noodwendig met sodanige
standpunte te vereenselwig. Dit
geld in alle geval vir die alge-
mene strekking asook vir alle
gedeeltes van die Omsendbrief
van die W.S5.C.F. waar optrede
bepleit word wat geweldpleging
inhou, goedkeur of aanmoedig.
Ons blad het sy oortuiging
i.v.m. enige vorm van geweld
as oplossing van ons probleme
vantevore duidelik gestel en dit
onvoorwaardelik veroordeel as
in stryd met die leer en lewe
van Christus - en ons doen dit
lans weer,

(2) Wat die onderhawige verklaring
betref het die redaksie in goeie
trou en onbewus van die feit
dat ons 'n wetlike oortreding
begaan, die stuk gepubliseer wat
ons toegestuur is. G'n een van
die publikasies waarna in die
stuk verwys word, het die stuk
vergesel of ons bereik nie met
die gevolg dat dit ons nie op-
geval het dat, sonder die ver-
wydering van die naamtitel van
die betrokke publikasie of pu-
blikasies, die publikasie van
die stuk 'n oortreding van die
wet is nie.

Ons wil hiermee ons innige spyt
betuig dat dit plaasgevind het en
wens aan te kondig dat alle stappe
gedoen word om die saak in ooreen-
stemming met die eise van die wet
reg te stel. Sover verbanne publika-
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sies betref sal ons. soos in die ver-
lede, bly toesien om aan die vereis-
tes van die betrokke wet of wette
te probeer voldoen,

HIERVAN EN
DAARVAN

{Vervolg van bladsy 7)

far more angry than anyone else,
and they start talking Lo you
about theology and all kinds of
things.”

® “Men who speak against Com-
munism, but have hatred in their
hearts against members of their
own family, their fellow students,
or members of the faculty, against
people of another class, race or
colour, are in fact spreading the
Communism they denounce and
deny. A free-for-all society,
money-minded, sex-centred, suc-
cess-driven, may strengthen but
will never answer Stalinism or
Hitlerism.™

® “The black man’s chance is
surely coming. What will he do
with it? T do not say: ‘Be pa-
tient.' I say: ‘Be passionate for
something far bigger than colour,
Be passionate for an answer big
enough to include everybody,
powerful enough to change
everybody, fundamental enough
to satisfy the longings for bread,
work and the hope of a new
world that lie in the heart of the
teeming millions of the earth.”

® “All ancient virtues even the

faith in Christianity which has
been the strength of British home
life. British integrity, British
courage, are being assailed, ques-
tioned and undermined today.
The assaults come from certain
sections of the Press, certain tele-
vision and broadcasting pro-
grams, even from the pulpits of
certain beatnik bishops and per-
verted  priests.  Beaverbrook.
through his Press, stands four-
square for faith in God, and
honour in man, at a time when
these things are not necessarily
as ponular as once they were. He
stands frontallv against godless-
ness and dirt, Millions in Britain
honour him for it."”

So sou 'n mens kan voortgaan.
maar genoeg. Die titel van die boe-
kie is: Design for Dedication. Dit is
interessante en besielende leesstof!

— ERASMILUIS.
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A COMPLAINT

Dear Sir,

First let me congratulate “Pro
Yeritate™ on its outstanding Feb-
ruary issue and the way in which
the background and implications of
the dissolution of the Students’
Christian Association into four or-
ganisations was handled,

At the same time I have a com-
plaint about some errors of fact
concerning the history of the 5.C.A.
in the article entiled “The S.CA. —
A Glance Around™ by Rev, Danie
van Zyl. T do not for one moment
believe that the writer has delibe-
rately perpetrated a distortion. It
seems rather that he has repeated
in good faith what has been repeat-
ed to him and probably to the
“Bantu Section™ as a whole to jus-
tify the sectional division of the
S.C.A. and to shift blame from the
S.C.A. leadership and the dominant
“Afrikaans Section™ for this un-
popular policy.

The article states that the division
of the organisation into four racial
sections was the result of represen-
tations in the early 19505 by the
English medium work asking for
such a division to “save them from
being swamped by the Afrikaner
majority in the S.C.A. and that by
grouping themselves they would re-
tain the mitiative in furtherine the
work of Christ among English-
speaking students . . . Thus it 1s
ironical that the structure proposed
by the English speaking students
should have become the symhbol of
the apartheid spirit which showed
itself so clearly in the numerous
camps and conferences of the
S.CAT

As one who was closely associat-
ed with the 5.C.A. at that time and
actually present at the national con-
ference which made the decision to
divide into sections, T am absolute-
ly dumbfounded that past history
could have become so twisted as in
the end to describe the exact opno-
site of what actually happened. (But
this is not an altogether unknown
phenomenon in our South African
scene.)

T can state quite categorically
that no such representations were
made by English speaking leaders
at that time (though it is just pos-
sible that something of the sort may
have been said by someone at some
earlier staee). If such representations
were made then they must have
been made in secret by unrepresen-

tative individuals. During the 1940
and early 1950s the English-speak-
ing students, far from secking sec-
tional division, were eager to keep
alive the existent contact with Afri-
kaans-speaking students and were
taking the initiative in breaking
through the colour barrier and es-
tablishing relations with African
Christians. As a one time chairman
of the Witwatersrand University
branch I could describe in detail the
efforts that were made (mostly with-
out success) to include Afrikaans-
speaking students, and the far more
successful efforts to attract African
students into our midst. A pioneer
venture was an inter-racial study
camp which proved one of the most
epoch-making events in the branch
life. During this period the English-
medium work used to run study
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tours of African and Indian urban
life, and these were broadened to
include not only English-speaking
White students but also Afrikaans,
African, Indian and Coloured stu-
dents -— with the knowledge and
consent of the national council,
though there were signs that this
crowing contact was becoming a
problem for the top leadership. This
came to a head when the Witwaters-
rand branch included two Africans
among its representatives to a nat-
ional conference at Stellenbosch.
There were many expressions of
appreciation from Afrikaans dele-
pates concerning the presence of
the Africans, but the General Sec-
retary of the S.C.A, announced that
the whaole policy of the S.CA. 1n
relation to race would have to be
reviewed. At the same time we were

(Continued on page 16)
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Worker-Prlests in the Corridors
of Power

“We nced worker-priests in the
corridors of power as well as on the
factory tloor.”

This  sentence from Kenneth
Johnstone® in “The Road of Peace™
is profound. important and contro-
versial, 1t is profound because it
deals with the naturc and the pur-
pose of the Church, Tt is important
heeause i is said with relation to
the current big issues that surround
us, and which Christians are {oo
often loth to touch, It is contro-
versial because there is very serious
difference of opinion on how far
the church can or ought (o go in ity
entering into the field of politics.

Let us quote Mr. Johnstone fur-
ther, especially the sentence which
immediately precedes these words.
He comments: *The Church cannot
now dissociate itself entirely from
the world of politics and history or
retire into the gratifying role of out-
side observer and critic, the hair-
robed prophet bursting into the
secular council chamber with an
occasional denunciation or an even
rarer word of approval.” There ix no
doubt at all that this is precisely the
point at which there is a real diver-
pence of opinion, and that this s
for example, seriously affecting
judgment of the situation over
South Afrnica.

This week the British Council of
Churches has published in full the
report of its Working Party, set up
o study “The Future of South
Africa.”™ This Report the Council
has commended to the Churches for
their study.

In the Report the position is
strongly taken that Christian obe-
dience for the Church in the world
involves more than resolutions on
general principles, It involves com-
ment on particular policies with the
need for commendation of those
which forward Christian aims and
the necessity of condemnation of
those which contradict Christian
principles, This must involve the

~ Church in commitment to specific

policies and a wrestling with the
practical implications of those poli-
cies.

And this position we have long
araued.

This is understandable to most
British Christians, though the posi-
tion is not accepted by all of them
or perhaps even by most of them.
The urge to stick to general prin-
ciples and resolutions on them is
strong in the Church situation in
this country and ix one of the rea-
wans for much extra-Church criti-
cism of uncommitted Christianity.

In South Africa — if the repre-
sentatives of the Dutch Reformed
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Church at present in this country
are as typical of that country’s point
of view as they seem to be — the
position is rejected probably be-
cause it is hardly understood. The
attitude of the DRC as stated by
Prof. van der Merwe last week 1o
Church-State relationships is far
from that advanced here. The
Church there may interview the
State privately (Press notice of these
occasions is regarded as unhelpful)
on specific aspects of the policy of
apartheid (in relation to migration
problems, for example), but it dozs
not feel it part of its obedience to
question the morality of apartheid
itself. Thus the DRC has never ap-
proved apartheid. and according lo
Prof. van der Merwe last weck.
never condemned it,

It is clear then that the dialogue
hetween the British Churches and
the Churches of South Africa 1s
hound to be difficult to involve it-
elve in political questions. Yet the
fact that South Africans see this
issue differently does not exempt
the Churches here from facing up to
it. an issue which this report throws
down before the member Churches
of the British Council of Churches
as a direct challenge to them. Will
the Church involve itself. as the
Church in the world must do, in the
“politics™ of the nation, the day to
dav affairs of the life of the nation
— honses, pensions, colour, war, or
anvthine ¢lse that affects “the body
politic™?

Rv takine a very clear ling on this
iwsne, the BOCC has taken one of the
most important steps it has ever
done. Tt has visibly demonstrated
an a maior scale that Christians are
irrevocably involved in all that af-
fects men (with apartheid as much
as Communism, to take their own
rxample), that this means concern
with every asnect of political life.
And this. after all. is so obviously
imnlicit in the doctrine of the
Choreh. Christ’s community in the
world. dienersed ag “salt™. throush.
ont the life of the world, As citi-
sens.  electors.  officials. Church
members face the issnes with which,
without choice. thev have to do. And
in that sifuation thev mmst make
their stand — as *worker priests in
the corridors of power.”

T ot the whale Church follow the
leand the BCC has set.

Editorial “The British WeekIv”

Februarv 18, 1065,

* K. R. Johmstene, C. M., . CB,
Chairman of the International  Deparf-
nrent of the British Conncil of Churches.

Christianity in
Communist Countries

(Continued from page 6)

with the Eecumienical Movement.
In 1949 the Komsomol (Youth
Communist League) as well as the
aschools attacked religion as being
unacientific and tried to eliminale
the ignorance of religion as well
as 1.8 superstitions and prejudice,
In 1250 the Socicty for the Dis-
semination of Politics] and Scien-
tific knowledge attacked the un-
scientific approach ol religion.
Tecchers were indoctrinated in
primary cnd secondary schools
inte atheistic conviciions. The
periodical 'Sience and Religion’
agimed to throw religion in the
waste paper basket of history.

In spite of the attacks the Rus-
sian Orthodox Church is wvery
much alive today. More of the
youth are in congregations than
ever belore. About 160 graduate
each year from the seminaries and
academies. The quality of the
priesthood has improved. Preach-
ing is prominent in the services,
the sermon is an imoortant meaons
of religious instruction.

Apart from the 30 million in the
Orthodox Church, which has join-
ed the W.C.C. in Delhi (1961},
there are over half-a-million Bar-
tistz, 50,000 Mennonites. and
25,000 Adventists. Even in a pe-
rindical such as Voprosy Filosofii
{Ouestions on Philesophvy) P
Cherkashin writes that socialism
does not exclude all ideas of re-
ligion.

The Russian Orthodox Church
has contributed much to our un-
derstanding of the Goaspel through
men like Berdyaev and Bulgakov.
The west may now start to realize
the liturgical depth and the in-
sriration of the music of the Or-
thadox Church. 47 vears of intense
rersecution has failed. The Chur-
ches are full and visitors speak
abeout the vitality of relicion in
Russia, As far os statistics are
concerned attendoncs in propor-
tion to the ropulation is higher in
Russia than in Sweden, Denmark,
and ports of France, cnd even
among the Profestant slements in
England, Tt iz higher in Mescow
than in Corenhagen. Stockhalm,
Harbure, Berlin and Paris.

Allow me to say something
briefly about the Baltic countries,
especially Czechoslovakia and
Hungary before I get to China. In
(Czechoslovakia as in Poland, Pro-
testants were a small minority but
gradually increased in numbers.
'The Protestants suflered persecu-
lion under the Nazig, In Slovakic
the Protesionts were persecuted
by the Romem Cathelics who were
in control. This happened also in
Bohemia and Moravia. When the
Communists tock over the Czech
Brethren church, which held the
Augsburg and Helvetic Conles-
sions, pledged their support to
the Government as long as they
hod freedom to execute their
principles. The Church received
some freedom in the appointment
of its clergy; the State guaran-
tred freedom of religion in public
and private. Nevertheless, there
were a-rests of pastors for alleged
“illegal activities”, others were
denied cards which entitled them
to share in the distribution of
clothing, and some small Chur-
ches dencunced lor their "west-
ern orientation.”

The Protestants acccepted, or
raather acquiesed, in the Commu-
nist regime. Josef Hromadka, whe
studied in Austria, Switzerland
Germany and Scotland and
taught at Princeton Theological
Seminary from 1939 to 1947 be-
came the leading theologion as
well as one of the central figures
in Fcumenical circles. He sow in
Communism o verification of
much that has been neglected by
the Western so-called Christian
nations, e.q. pecce ond taoking
care of the underprivileged. But
more about this later.

HUNGARY

A larger proportion of the no-
tion were Protestants thom in
other Baltic countries but under
the Communist regime the Church
has declined very quickly. Restric-
tions were placed on religious in-
struction in the scheols; clergy
were forced to take an oath of
loyalty to the Government.

Protestantism has declined in
~enerdl in the Baltic countries due
to secularization, two world wars
end the fact that most of this re-
gion came under the Communist
regime.

{Ta be continued)
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KERK EN STAAT

Die verhouding van kerk en staat
staan teenswoordig in die brandpunt
van belangstelling dwars deur die
Christelike wéreld. Ook met betrek-
king tot die buite-Christelike gods-
dienste is dit van die grootste belang
om te weet hoe die Christen hom
moet gedra waar hy in aanraking
kom met magte wal hom vyandig
gesind 15 en sy godsdiens aan be-
perkinge of selfs algehele verbod
onderwerp word, Daarom is dit te
verwelkom as skrywers ook in Suid-
Afrika ernstige p{?ings aanwend
om oor hierdie onderwerp helder-
heid te bereik. 'n Sodanige poging
wat ons aandag verdien, word deur
een van ons jong teoloé gedoen in
'n geskrif wat as proefskrif gedien
het ter verkryging van die graad
van Doktor in die Godsgeleerdheid
aan die Universiteit van Utrecht
(Nederland) — ,Kerk en Staat” deur
J. H. P. van Rooyen. Aan die hand
van dié¢ proefskrif wil ons probeer
om die belangrikheid van die ver-
houding van kerk en staat te be-
spreek in die vertroue dat dit ons 'n
stap nader kan bring in ons begrip
van 'n probleem waaroor nog steeds
die grootste onsckerheid bestaan.

KUYPER EN VAN RULER:
YERGELYKING

Die skrywer benader sy onderwerp
in 'n bepaalde gesigskring waar hy
onder verskillende hoofde 'n verge-
lyking trek tussen die opvattinge
van Abraham Kuyper en Prof. van
Ruler, sy promotor in Utrecht, (Die
onderwerp van die dissertasie heet
dan ook: ’n Vergelyking Tussen
Kuyper en van Ruler) en toon die
ooreenkomste sowel as die verskille
aan wat in die beskouinge van hier-
die twee manne gevind word. Op
die ooreenkomste sal ons terloops
kan wys, maar van meer belang is
die verskil van uitgangspunt wat die
opvattinge van genoemde twee man-
ne kenmerk en waaruit hulle viteen-
lopende interpretasies afgelei kan
word. Om dit onder een noemer
saam te vat, kan gesé word dat dié
verskille ontstaan uit hulle opvatting
van die aard en betekenis van die
besondere (partikuliere) en die al-
gemene genade en van die verhou-
ding waarin dié twee tot mekaar
staan. Onder verskillende hoofde
word die vergelyking getref en aan-
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getoon hoe Kuyper sowel as van
Ruler, in hul toepassing van die
beginsel, noodsaaklik tot verskillen-
de gevolgtrekkinge moes kom.

Soos bekend is, het Kuyper sy
siening gegrond op die stelling dat
die kerk uit die besondere genade
opkom, terwyl die staat sy bestaan
alleen aan die algemene genade te
danke het. Sonder die besondere ge-
nade in Christas Jesus sou daar geen
kerk wees nie, en sonder die alge-
mene genade (wat aan alle mense
geskenk word) sou daar geen ge-
orderde samelewing wees nie.

Die verhouding tussen dié twee
kan aangedui word deur die beeld
van die kerk as 'n gebou met ven-
sters wat sy lig oor die omgewing
laat deurstraal, terwyl die staat self-
standig gebruik maak van die lig
wat so op sy terrein versprei word.
Nie direk nie, maar indirek is die
kerk geroepe om aan die staat lei-
ding uit die Woord te gee sodat hy
op sy eie terrein sy taak kan vervul.
Direk het die kerk geen roeping
teenoor die staat nie (d.w.s. die kerk
in sy sighare institutére vorm), Hier
kan die kerk alleen in organiese sin
optree bv. deurdat gelowiges hulle
tot 'n politicke parly organiseer en
op staatkundige terrein die stryd
teen die sondige magte van hierdie
wéreld aanknoop. Anders gestel: die
owerheid wvervul sy taak deur die
genade van God (algemeen) en nie
deur die genade van Christus nie
(partikulier). Die kerk as instelling
van die besondere genade, het Chris-
tus as Hoof en Koning; die staat is
nie ‘n staat onder Christus as
Koning nie, maar hoogstens 'n staat
waar die begrippe van reg en gereg-
tigheid so deur die besondere genade
verlig word dat dit ’n Christelike
kleur aanneem. So besien, sou dit
moontlik wees om aan elkeen (kerk
en staat) sy eie terrein toe te ken en
alle botsing te vermy.

YAN RULER: DIE
KONINKRYK-GEDAGTE

Yan Ruler aan die ander kant be-
klemtoon die gedagte van die Ko-
ninkryk van God, waar die hede
alleen verstaan kan word as werk
van God met die oog op die uiteinde
(eskatologies). Die sentrale bood-
skap van die Bybel. beide in die Ou
en Nuwe Testament, is dié van die

Hierdie is die eerste van n
paar artikels uit die pen van
Prof. B. B. Keet van Stellen-
bosch oor ‘'n baie aktuele on-
derwerp. .Pro Veritate” kon-
dig verder met genceé aan
dat Prof. Keet ingestem het
om eersdaags 'n  gereelde
rubriek — ,Die Kerk In Die
Buitelend” te behartig.
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Koninkryk van God. Daarom moet
die dade van God verstaan word as
dade wat sy koninkryk, deur onder-
houding van sy heilige wet, bevor-
der. Die Ou Testament beoog die
heiliging van die nasionale lewe en
in die Nuwe Testament het Christus
die wet vervul, nie afgeskaf nie. Hy
is Saligmaker van die hele mens en
die hele wéreld en dit is in hierdie
wéreld dat die Koninkryk van God
gerealiseer moet word. Dit vind
plaas in die werk van die Heilige
Gees wat van Christus uitgaan en
die geskiedenis tot stand bring. Hy
is die sentrum van die nuwe geskie-
denis met twee instellinge — nl. die
kerk en die staat. Nie slegs die kerk
is deur God daargestel om die lewe
van die nasie te lei, maar ook die
staat is daar om op sy eie wyse die-
selfde doel te dien. Taak van die
kerk is om die staat gedurig te her-
inner aan sy roeping sodat dit 'n
Christelike staat kan wees wat 1n
ooreenstemming met die eise van
Gods Woord die nasie regeer.

Volgens van Ruler is dit dan die
teokratiese gedagte dat die kerk
gedurig die staat profeties moet aan-
spreek sodat die nasionale lewe as
diens van God volbring word, Chris-
tus moet heers oor die hele lewe en
die hele wéreld: ook in die staats-
lewe moet Hy heers. Daarom is die
roeping van die staat nie slegs om
‘n plek vir die kerk in die same-
lewing te waarborg nie (as een onder
ander kringe van die semeenskap)
maar hy moet sell sy bvdrae lewer
tot die Christelike roeping van die
nasie.

Verskeie vrae ontstaan uit hierdie
hasiese verskil, soos bv. die volks.
kerk, eenheid en pluriformiteit van
die kerk, die neutrale staat en derpe-
like meer. Tn die loop van ons be-
spreking sal daarna verwys word.
Dit is egter goed om daarop te let
dat die essensiéle verskil ontstaan
uit die verhouding van aleemene en
besondere openbaring, Die vraag is:

(1) wat is hulle verhouding tot

mekaar — en
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(2) hoe werk die besondere open-
baring (kerk) in op die alge-
mene.

DIE VOLKSKERK-IDEE

Uit hierdie tweérlei beginsel —
Kuyper se verhouding van algemcne
en besondere openbaring, van Ruler
se Koningskap van Christus op clke
aebied van die lewe — vloei verskil-
lende toepassinge voort, Ten eerste
die idee van die volkskerk. Hier
blyk dit dat daar 'n mate van mis-
verstand heers. Kuyper se volgelinge
verwyl dit aan van Ruler dat hy 'n
volkskerk voorstaan wat die hele
volk insluit, gelowiges sowel as on-
selowiges en verwerp tereg dié ge-
dagte volkome. Die wese van die
kerk hestaan immers alleen uit die
gelowiges met hulle kinders, en kan
daarom nie die hele volk insluit nie.
Van Ruler antwoord dat hy nie in
daardie sin van ’n volkskerk spreek
nie, maar alleen daarop aandring
dat die kerk 'n roeping het vir die
hele volkslewe omdat Christus op
alle terreine van die lewe as Koning
heers — nie slegs Koning van sy
kerk is nie, maar oor die ganse
werklikheid heers en deur sy kerk
die hele volkslewe aanspreek. In sy
profetiese roeping het die kerk die
reg en die plig om sy getuienis by
die staat te laat geld, sonder dat hy
hom met die tezniese van die staat-
kunde inlaat, Die staat bemoei hom,
trouens, nie slees met die tegniese
nie. maar kragtens sy geestelike ag-
terarond, ook met die peestelike en
v~delike, en hieroor het die kerk
wel 'n woord te spreek, Dit is on-
denkbaar dat die kerk hom alleen
mnetl bekommer oor die persoonlike,
subicktiewe lewe, terwyl die ver-
naamste deel van die menslike lewe
wat deur die sosiale verhoudinge
henaal word. geen belang vir hom
het nie. Hierbv moet ester duidelik
verstann word dat die kerk van
reen middel eebruik mae maak nie
as net die oorredineskrag van die
rvaneelie. Alle middels van geweld
fwat haie vorms kan aanneem en
nie altvd onenlike dwang beteken
nie) 18 huite die terrein van kerklike
roeping.

CHRISTELIK-POLITIEKE
PARTYE

Voleens die beginsel van soewe-
reiniteit in eie kring is dit dan vir
die kerk ongeoorloof om op die ter-
rein van die staat in te tree, Daarom
s& Kuyper moet daar "n ander weg
gevind word waardeur die Christe-

like gedagte op die staatkunde in-
werk. Nie die kerk as instituut nie,
maar die kerk as organisme moet
hier optree deur die stigting van
Christelik-polilieke groepe wat direk
op politicke gebied alle anti-Chris-
telike magte kan bestry en 'n staat-
kunde kan booefen wat deur dic
Christelike beginsel bcheers word.
Van Ruler gee toe dat onder heden-
daagse omstandighede die stigting
van Christelik-politieke partye nood-
saaklik geword het, maar het sy be-
denkinge teen dic bestendiging daar-
van.

Die vraag is egter of 50 'n groeps-
vorming moontlik of wenslik is,
moontlik omdat so 'n skerpe skeids-
lyn tussen Christelike en nie-Chris-
telike politick nie getrek kan word
niec en wenslik omdat die praktyk
bewys het dat dit skadelik werk op
die invloed wat van die evangeliz
pitgaan. Daar kan botsing kom tus-
sen die getrouheid wat aan die kerk
en aan die party verskuldig is. Bo-
wendien is dit twyfelagtig of "n be-
Ivnde Christelik-politicke program
voorgehou of gepropageer kan word,
daar kan slegs by benadering sprake
wees van wetgewing wat *n Christe-
like agtergrond het en daarom alle
anti-Christelike gedagtes vermy en
bestry. In sover het Kuyper pelvk.
dat die evangelie verligting bring
aan hulle wat op die gebied van die
algemene openbaring die staatkun-
de beoefen: dit neem egter nie weg
nie dat daar nog groot verskil van
opvatting ook onder hulle kan be-
staan.

Die vraag is nou of dit die aan-
sewese weg is waarop die kerk sy
oetuienis ten opsigte van die staat
(wetgewing, regering, regspreking,
ens.) kan laat hoor. Word daar nie
pok onder Christene partye gevorm
wat teenoor mekaar staan nie?
Hulle wverskil is die wyse waarop
hulle die staatkundige taak ver-
staan. In die geestelike lewe kan “n
mens ver gevorderd wees sonder dat
jv dit ver gebring het in jou begrip
van die staatkunde — die Christen
is nie altyd die beste politikus of
staatsman nie! 'n Christelike poli-
ticke program is onder alle omstan-
dighede "n onsekere ding, en die ver-
deling sou ’n mens-gemaakte wees
met verdenking teen almal wat daar-
van verskil.

DIE ROEPING VAN KERK
TEENODR STAAT
Wat is dan die roeping van die

kerk teenoor die staat? 0. strek
dit nie verder nie as 'n getuienis wat

waak vir die geestelike en sedelike
behoud van die volk. Daarin moet
hy getrou en onverskrokke wees nie
deur die geroep van ,politiek in die
kerk’ afgeskrik word nie, Hy is be-
waarder en verkondiger van die
profetiese woord en verantwoorde-
lik vir die wyse en omstandighede
waarin dit gebruik word. As die
kerk nie getuig nie, wie sal dit dan
doen? 'n Aanverwante vraag is dié
van die Christen se houding teenoor
bestaande politieke partye. Moet hy
hom aansluit by die party van sy
keuse of moet hy hom aan alle
partyc onttrek en sy eie weg bewan-
del? Die antwoord hierop skyn te
wees dat hy gebruik moet maak van
die bestaande organisasies — hy sal
tog op 'n ander weg nie veel kan
uitrig nie — maar hy sal altyd sy
rex van kritiek en reformasie moet
laat geld om die grondslag en die
praktyk van sy party almeer in oor-
censtemming met die Christelike ge-
dagte te bring. Ook daarin sal hy
met reg aanspraak kan maak op die
voorligling van die kerk., Maar (sal
die teenwerping kom) watter kerk
word hier bedoel? Feit is tog dat die
kerk alleen 'n veelvormigheid van
opznbaring vertoon en daarom nie
met een stem kan spreek nie. Hier-
teenoor moet daarop gewys word
dat by alle verskeidenheid die een-
heid van die Christelike kerk nie uit
die oog verloor mag word nie. Op
staatkundige gebied sal die male
van ooreenstemming groter kan wees
as op kerklike gebied waar die be-
lydenisgrond skerper belynd en van
meer presiese aard is. Sulke vraag-
stukke as dié van Sondaes-, arbeids-
en openbare sedelikheidswette vind
onder die kerke 'n groot mate van
ooreenstemming by alle verskil in
besonderhede. Kuyper het in sy poli-
ticke loopbaan self kans gesien om
met die Rooms-Katolicke saam (e
werk,

So bly daar nog talle van vrae oor
wat slegs by benadering kan opge-
los word. Belangrik is dat die Chris-
telike beginsels wat op staatkundige
terrein van betekenis is, suiwer bely
en konsekwent toegepas word. Nie
slegs bely nie, maar ook uitgeleef
word, al sou dit beteken dat die
Christen homself daaronder moet
verloén, Dit is trouens sy enigste
wapen as volgeling van Hom wat
sy lewe vir die wéreld gegee het.
Juis omdat die staat van geweld
gebruik maak, is dit vir die kerk
ondoenlik om sy belange deur wet-
gewing of staatsbesluit te bevorder.

(Vervolg op bladsy 16}
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{Vervolg van voripe Moadsy)

'n Teokratiese staat, soos deur van
Ruler voorgestaan, sou of 'n staats-
kerk of 'n publicke kerk bo ander
bevoorreg. en die geskiedenis hel
duidelik aangetoon dat sodanige be-
voorregting nie tot heil van die kerk
strek nie. OF dit nou 'n demokra-

BISKOP NEWBIGIN COK
SENDING EN KERK

Biskop Leslie Newbegin, het volgens
Life and Work van Mei, die volgende
onlanes in Edinburg gesé:

WDic Weéreldtoestand is nog  steeds
aan die verander. ONS kan me langer
aan die sending slegs as 'n beweging
van Europese en Amerikaanse kerke
na Asié en Afrika dink nic. Vandag is
dit 'n sending na al die verstelande:
een sending wat deur al die kerke om
die aardbol onderneem word. Hier, in
ons eie Skotland., word sendingwerk
gedozn, Daar is veel vir ons in hierdie
verband van Asié en Afrika te leer,
Daarom sal ons predikante en lidmalte
uit di¢ dele verwelkom as hulle ons
met hul ondervinding en wysheid kom
bystaan. Daar word sendingwerk 1n
Asié en Afrika en elders gedoen en dit
moet in ‘n gees van blymoedige same-
werking wverrig word. Ewvangelisasie,
uitgaande van een kerkgenootskap na
sendingvelde wat na daardie genoot-
skap genoem word., is iets van die ver-
lede.

+Ons moenie kerk en sending van
mekaar skei nie. Die kerk is self die
sending of ons nou van sending in ons
cie land of in Afrika dink. En tog moct
ons daartecn waak om die woord sen-
ding af te stomp cn te algemeen in sy
betekenis te maak. Dit verg stceds nog
van ons om ,die hele wéreld in te gaan’
mits ons nie vergeet om by ons eie deur
te hegin nie.”

Dr. Newhigin het gevra of sy kerk
ernstig penozg daarna streef om ge-
meentes volgens hierdie nuwe patroon
te vorm wat in hierdie .totale™ sin
sendingbewus is. Elke gemeente moet
n  sendingondernemende  gemeente
wees,

.Dalk sal dit 'n nuwe organisasie
vereis, Is ons bereid om te begin vra
enn soek na die mees effektiewe organi-
spsie met die oog op die nood en die
eis¢ van die tvd, of is ons te geheg aan
ons ou vorms en gehruike?” Dr. New-
bigin het aangedring op openheid vir
Christus se leiding ook wat betref nover
samewerking met ander,

Ulerer MWex™, Turae 964

tiese republieck of "n verligle, wel-
willende despotisme is, kan in hier-
die geval die sug wel geslaak word
dat die Here die kerk van sv vriende
mag bewaar!

VERDRAAGSAAMHEID
NODIG

Om te besluit: daar sal onder
Christen-denkers groot  verdraag-
saamheid betrag moet word en nie
opegetree word asof die laaste woord
pespreek is nie.  Afkeurenswaardig
veral 15 die gewoonte om alle af-
wykinge van ons verklaarde apart-
heidsbeleid tot mislukking te wver-
doem: of dit of chaos! Op Christe-
like standpunt word gedwonge
apartheid sonder cnige twyfel ver-

A COMPLAINT
(Continued from poge 121
aware that the S.C.A. was under
considerable  pressure  from  the
Dutch Reformed Church side. and

that the withdrawal of financial and
other support from such guarters

was a real threat.

SECTIONALISM PREVAILED

A few years later came the pro-
posal for the sectional division of
the S5.C.A., originating, to all in-
tents and purposes, from the top
leadership in Stellenbosch. The re-
sult was a foregone conclusion be-
cause of the predominance of the
Afrikaans-speaking students in the
organisation, yet the small English-
speaking group took up the cudgels
with valour. At the subsequent nat-
ional conference at Winklespruit in
Natal practically every English-
speaking representative  rose  to
speak against the proposal. There
were nol many African and Colour-
ed representatives, as this side of
the work was subsidiary to the rest.
and when an objection was raised
against the legality of the confer-
ence because of the absence of
branch representation for these
eroups it was ruled by legal coun-
sel that the old constitution did not
make this provision, Hawving lost
the vote on the general principle of
division we still did not give up, but
iried to persuade the conference to
accent  moderating  clauses. We
found that there were Afrikaans-
sneakineg  delepates who were not
hanpy about the new develonment,
although they had not voled with
us. Together we worked out a ¢lause

oordeel tensy dit met verskeidenheid
(differentiasie) verwar word.

Selis as tydelike maatreél kan dit
nie geregverdig word nie, want 'n
gocie doel word nie deur slegte mid-
dels bereik nie, Die alternatief van
apartheid is nie integrasie op elke
gebied nie; daar sal weé gevind
moet word om die gevare van inte-
grasie te vermy, terwyl die onreg
van gedwonge apartheid reggemaak
word. Gevaarlikste van alle gedag-
tes is die veronderstelling dat die
enigste oplossing is om tussen blank
en nie-blank ‘n kragmeting te laat
plaasvind, want dit sou beteken dat
die Christelike strydperk verlaat en
dic duoiwel deur Beélsebel bestry
word.

making it possible for branches to
affiliate 1o more than one section
and so to have a mixed membership
if they wished and to maintain con-
tact with as many sections as they
saw fit. This was actually adopted
by the conference, but we did not
notice that in the final rapid read-
ing of the new constitution this
clause was left out! We only be-
came aware of the omission when
the constitution was circulated some
time later, and when objections were
made to the S.C.A, i‘lﬂadqllill‘lﬂfl‘-
the action was justified by the ar-
cument that the clause contradicted
Lthe sectional principle which had
been adopted in the first instance.

So it was that sectionalism pre-
vailed, not without a struggle, and
not without strenuous efforts there-
alter to keep alive what contact was
possible. All honour to those (es-
pecially English-speaking travelling
secretaries through the years) who
have never given up but who have
gone miles — literally hundreds of
miles — out of their way to preserve
the tenuous links. There are still
those (like the S.C.A.) who have noi
abandoned the cause of Christian
unity in the student sphere as in the
wider South African setting. The
enlire countlry is enlering a new
phase in which a concerted effort is
eing made to smother all contacts
between the races on a basis of
equality, a period of acute crisis in
particular for the Church in South
Africa as it faces strong government
pressure lo conform to a pattern
that contradicts the nature of the
Church.

Winsome Munro,
P.O. Box 11122,

Tohannesburg.



