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In many resppects 1968 was not just another
vear It was, after all, thre year which started with
the astounding Washkansky heart transplant ope-
ration and the year which ended with the American
space voyage arcund the moon, It was also, how-
ever, the year in which we were compelled o
experience an intensilicalion of the Vietnam crisis,
increasingly irksome international relations, a
virtual collapse of roce relations throughout the
world and an unprecedented revolt on the part of
the world's youth.

The moral of the story, already repeated ad
nauseam, is clear: hand in hand with a bewildering
upsurge of man's technological knowledge there
goes o noticeable deterioration in the moral condi-
tion of hiz communal life, The higher the tower of
human achievemnent rises, the further we obviously
hecome estranged from God and from each other.
And the preponderant question of our time 1s no
longer: Whe will be the first o land on the Moon, or
on Mars or on Venus? But: What are we to do about
the steadily detericrating personal and group
relationships in our sub-lunar world?

Precisely because 1968 was such a remarkable
vear technologically, 1969 is such o chaoilenging
vear as far as our moral backwardness is concern
ed In 1988 we experienced zeniths of human
achievement in the field of knowledge, 1969 hangs
aver us like a cloud of reproach: What are we
going to do by way of a quid pro quo in the moral
sphere?

For one thing iz certain: ultimately it will avail
man not at all it he were to conquer the expanges
of haaven but were to suffer such damage to his
soul that, in the end, he would have to sacrifice his
humamity itself for their sake. It is good that man,
created after the image of God, should waox in
knowledgs, but not at the expense of rightecusnessz
and holiness (i.e. wholeness), Ultimately it does not
avail him at all to plumb the secrets of the universe,
but to gain no real knowledge concerning himself.
And hiz knowledge roncerning himself would be
worthless if it were only to How from his eating of

Endorsing out

One of the meost disturbing developments in the
relationship between Church and State in South
Africa is quietly ochieving substance, We refer
to recent events whereby, in quick succession ond
without any reasons given, the Government with-
drew the residence permits of the Anglican Bishop
Mize of Scuth West Alrica, the Rev. H. 5. Hasel
barth of the Lutheran Theclegical College at Mapu-
mulo in Natal and Fr. Robert van der Hart of the
Roman Catholie Theological Seminary at Hammans-
kraal, while another Lutheran missionary, Paster
C. Fobbe, who had already been in the country for
17 years and who returned 1o Germany on leave,
wos refused the right of re-entry into our country.

In none of these coses were any reasons given —
not even to the church authorities concerned —

the tree of the knowledge of good and evil; true
knowledge would only emerge when he eats of the
fruit of the tree of life,

For us here in South Africa especially, 1969 con-
tains a particular challenge, It was here, after all,
that the miracke of heart tronsplantation occurred
for the first tfime and only recently did we success-
fully launch our own missile, But here it is also
atill true that, after 300 years of "Christionity” in
South Africa, we have not vet learnt to do unto
others as we would have done unto ourselves,
but are becoming ever more enmeshed in the web
of a racial ideclogy which com ultimately only lead
lo our common destruction. In spite of the lofty
ideals and ambitions which we cherish, the lear ol
the future is still growing apace in our hearts and
the only real preccution we are taking is our
annually increasing erpenditure on military arma-
mant with a view to the relentlessly approaching
dery of doom.

We do not lack material wealth and luxury and
our sensational economic progress entices us to
ever greater carnal excesses; but our churches ars
running empty on account of thetr spiritual dearth,
aad our disilusioned youth are increasingly starung
to revolt against the hypocrisy and spiritual bank-
rupicy of the elder generation. In Johannasburg
we are building the Carlton Centre, the largest
structural complex of its type in the world, but at
Limehill we blithely leave the unserviceable ones
and cast-outs among our countrymen to their own
misery. Our hands are always open for "Charity”
and the “Missions”, but for the deepest need of our
neighbour we are increasingly closing our hearts,

At the beginning of this new year Christianity
and the Church in South Africa are once again
stonding at the cross-roads and once again we
have to choose between further technical and
material progress or greater Christian freedom ond
responsibility.

May the road we choose be the Road of the

Cross. W. B. de V.

of Clergymen

but everyone who knows these lour clerics, their
convictions and Christian witness can guess why
such action has been taken against them, One
can only surmise that, in the case of Bishop Mize,
he incurred the displeasure of the Government by
attending to the spiritual needs of some of the
accused in the South West terrorist trial; in the
case of the Rev. Haselbarth, he was probably too
active in supporting the University Christian Move-
ment, while Fr. van der Hart perhaps gave too
much “unnecessary and unwelcome” attention to
the fate of the denizens of Stinkwater (one of the
rezettlement areas for displaced Alfricans), It is
remarkable. however, that in both the latter instanc-
o3 the clerics in guestion were lecturers in theology
— men who could therefore easily have “poisoned”
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the: youthful minds of Julure minisiers ol religion
among  the Afncon population — to the great
dizcomiiture of the authorities. In the case of Pastor
Fobbe, his sin was opparently either that he
ermbarrassed the Government by inviting Dr. Martin
Miemdller to South Afriea or that he gave witness
to his Christion responsibility and concern beiore
the members of his parish in a way that did not
correspond with the "Seuth Africon way of life”,

Mo one knows the real reascns, however — be-
cause the Governmeni retuses to provide reasons
[or its action. And now everybody is guessing.
And the whites in South Alriea who are prepared
lo swallow the Government's propagonda are
gueszing one thing ("where there iz smeke, there is
a fire”) and Christians inside and outside South
Alrica, who lock and think deeper, are guessing
something else (that the Government, in its hyper-
sensitivity to criticiasm based on Christian ethics,
wants io silence the voices of protest by these
means. )

Whatever the motives impelling the authorities,
two things are clanr:

(1) that this action is causirg inealeulable harm to
the advancement of the Gospel in our midst.
Mot only does it place overseas churches and
missionary societies in a  highly invidious
position a3 regords the training of their work-
ers for South Africa, but it is undoubtedly also
creating the impressicn that our authorities, in
their fear of the universal Christian doetrine,
are only prepared to welcome and support its

Soolh Alrcan version, viz, Christion Mational
religion;

(2} that this aclion against missionaries of three of
the largest ond most wide.spread churches in
the Western world, viz, the Anglican (Episco-
palian}, Liutheran and Romean Catholic, has
caused and will still caguse very serious reaction
in church circles outside South Africa. Whoever
is concerned about the unblemished image of
South Alrica in the world outside will be power-
less to advance cny scund apelogy for this
action —- unless the cutherities provide ade-
guate and convinring reascons for their action,

We must finally peint out that this action most
profoundly afiects every church in Secuth Africar
not only the churches with direct overseas conneac-
tions, but also those churches which drow all their
workers from South Africa itself, For a great and
important principle for every church is at stake
here: the freedom and the right to preach the

Gospel (which iz afllected to the very core by this

action) and the right of every person not to be

condemned without o hearing. Almost all churches
except our Afrikacms churches have made themsalv-
es heard on thiz gquestion, The latter's silence (speci-
fically that of the Med, Geref, Kerk) compels us to
ask: is this the silence of approval? And if so, on
what grounds? It is of the utmost importance for the
cause of Christ and His Church that also the Ned.

Gerel, Kerk as the largast church amengst the

whites, should clearlv =state where it stonds in the

moiter. _ F. B. N.

Redaksioneel:

-1969 -

[n vele opzicte waos 1968 nie maar net nog 'n jaar
nie, Dit was per zlot van sake die jaar wot begin
het met die wareldverstommende Washkansky-
nartoorplantingsoperasie en die jaar wat gegindig
het met die Amarikaanze ruimvlug om die maan, Dit
was aeglter ook die joar waoorin ons n verhewiging
van die Vietnam-krisis, ol hoe meer kriewelrige
internasionale beirekkinge, 'n feitlike inesnstorting
van rasseverhoudinge ocor die wéreld heen en 'n
angekende opstand van die kant van die jeug moes
beleef.

Die reeds byna iot vervelens toe herhaalde les
iz duidelik: hand ann hoand met 'n verbysterende
opbloel in di=s tegnologiese kennis van dis mens
gacn daar 'n kennelike verslegling in die sedelike
loastand van v gemeenskapslewe, Hoe hoér die
toring van menslike prestasie stvg, hoe verder
raak ons blvkbanr verwyder von God en van
mekaar. En die allescorhearsende vraog van ons
=el is lank nie meer: Wie gaon die eerste wees om
tz land op die Maar, of op Mars of op Venus?
nie, dog: Wai kan ons doen aon die steeds delerio-
rerende persoonsverhoudinge en groepsverhou-
ding= in ons ondermoanse wéreld?

Juis omdat 1968 50 'n merkwaardige joor was in
legnologiese opsig, is 1989 daarom so 'n vitdagende
iaar wat betreél ons =edelike agterstand. In 1968 het
ons hooglepunte wvan menslike kennisprestasie
halewe 1969 hang oor ons soos 'n verwyt wat goon

ons doen by wyse van 'n teenprestasie op morele
gebied?

Waoni ean ding iz seker: dit sal die mens uitein-
delik niks baat as hy die hemelruimtes bemeester
dog tot so n mate skade ly aan sy siel dat hy ten
zlotte sy mensliktheid zelt daorvoor sal moet inboe!
nie, Geskape na die beeld van God, is dit goed det
die mens sal gedy aon kennis, dog dit nie ten kosta
van gereglighsid en heiligheid (di. heelheid) nie,
Dit baat hom uiteindelik niks dat hy die geheime-
nisse van die heelal deurvors en geen werklike
kennis verkry omirent homsell nie. En sy kennis
omirant homself sou waardeloos wees indien dit
slegs sou volg op n eet van die vrugte van die
boom wvan kennis van goed en kwaad; ware kennis
sou dan eers ontstaon wanneer daar geéet word
van die vrugte van aie boom van die lewe,

Veral vir ons hier in Suid-Afrikg hou 1969 'n
besondare uitdaging in, By ons het die hartoor-
plantingswonder immers die eerste maal plaas-
gevind en 30 pas is ons eie vuurpyl siuksesvol
gelanseer, Maar by ons is dit ook nog steeds waar
dat ons, na 300 joar , Christendom” in Suid-Afrikea,
nog nie geleer het om aan ander te doen szoos ons
graog com onssell gedoen wil hé nie, dog al hoe
maer vasgevang rock in die strik van ‘n rasse-
ideologie wat uiteindelik alleen maar kan lei iot
ons gesamentlike ondergang, Ten spyte van al die
verhewe ideale en ambisies wat ons koester, groei
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die vrees vir die lockoms noy sleeds oun 1 ons
harte en is al wesenlike voorsorgmaatregl wat ons
tref, die joarliks stvgende uitgawe wat ons beslee
aan militére bewapening met die cog op die onver-
hiddelik naoderende dog wan onheil,

Aan materifle weelde ontbreek dit ons nie en
ons senzasionele skonomiese vooruitgang verlei ons
tat al hos meer viesslike uiitspaitichede; maar ons
kerke is besig om leeg te loop weens hul gees-
loosheid en ontnugterde jongmense kom al hoe
meer in opstand tgen die geveinsdheid en geestelike
bankrotskap van die cuer geslag. In Johannesburg
hou ons die Carlton-sentrum, die grootste bou-
kempleks van sy soort in die wéreld, moar by Lime-

Uit-endossering van

Fen van dies mees ontstellende ontwikkelinge in
die verhouding van Kerk en Staat in Suid-Afrika is
besig om homsell in stilte te veoltrek, Ons verwys
hisr na die onlangse gebeure waar agtereenvolgens,
sonder enige opgaal van reds, die Regering die
verblylpermilte van die Anglikaonse biskop Mize
van Suidwes, eerw, H., S. Haselbarth wan die
lutherse Teclogiese Kollege in Mapumule in Natal
en Vr, Robert van der Hart van die Rooms-Katolieke
Teologiese Skool te Hammanskraal ingetrek het,
terwyl ‘n ander Lutherse sendeling wat reeds 17
jaar in die land was en met lang verlol na Duitsland
is, pastoor C, Fobbe, verdere toegong en terugkeer
na ons land geweier is,

In geen geval is enige raede verstrek nie — ook
nie aan die betrokke kerklike owerheid nie —
maar elk=en waot dis vier geestelikes, hulle oor-
tuiginge en hulle Christelike getuienis ken, kan
ragi waarom daor so teen hulle opgetree is, Die
vermoede word uitgespreek dat in die geval van
hizkop Mize hy hom die onmin van die Regering
op die halz gehaal het deur na die geestelike be-
hosftes van sommige van die congeklaogdes in
die Suidwes-terroristeverhoor om te sien; in die
geval wan eerw. Héselbarth sou hy te aktisf sy
steun oan die University Christion Movement
gegee het tarwyl Vr, Van der Hart miskien te veel
Lonnodige en onwelkome” oondog aan die lotge-
valle van die inwoners van Stinkwaler (een van die
hervestigingsplekke van verskuifde Bantoes) gegee
het. Dis egter opvallend dat in albei laasgencemde
gevalle dié geestelikes teologiese dosente wos —
manre wat dus maklik die jeugdige gemoeders
von  toekomstige Evangeliedienacars onder die
Bantoe-bevolking met die uitdaging van die ware
Fvangelie kon ,vergiftig” — tot groot verleentheid
van die owerheid. In die geval van pastor C.
Fobbe was sy sonde blykbaar &f dat hy die Rege-
ring in wverleentheid gestel het deur dr. Martin
Niemdiler na Suid-Afrika te nooi of dat hy sy
Christelike verantwoordelikheid en besorgdheid
teenoor die lidmate van sy gemeente betuig het
op ‘n wyse wat nie stronk met die , Suid-Afrikaonse
lewenswyge' nie,

Niemand weet egler presies nie — omdat die
Regering weier om redes te wverstrek vir hulie
stap. En nou raai almal, En die blankes in Suid-
Afrika wat die regeringspropagenda sluk, raai één
ding (,,waar daar 'n rokie is, is daar 'n vuurtjie”} en

hill laat uns die ondienlikes en uilgestotenes onder
ons landgenate rustiv cor aan hul eie ellende. Vir
JLiefdadigheid” en die ,Sending” is ons honde
altyd cop, dog vir die diepste nood van ons naaste
sluit ens al hoe meer ons harle,

Aan die begin van hierdie nuwe jaar stoan veral
die Christendom en die Kerk in Suid-Afrika weer
eens by 'n kruispad en ons moet weer eens kies
tussen verdere tegniese en materiéle vooruitgang
en voorspoed of groter Christelike vryheid en ver-
antwoordelikheid.

Mag die pad wat ons kies, die Pad van die Kruis

wees,
W. B. de V.

Evangeliedienaars

die Christene in en buite Suid-Afrika wat dieper

sien en dink, raai ‘'n ander ding (nl. dat die Regering

in sy corgevoeligheid teen kritiek wat op Christelik-
etiese gronde gebaoseer is, langs dié weg die
stemme van proles lot swye wil bring).

Wot ook al die beweegredes van die owerheid
mag wees, is twee dinge duidelik:

(1) dat hierdie optrede onbergkenbare skade be-
rokken aan die voortgang van die Evangelie in
ons midde, Nie alleen plaas dit corsese kerke
en sendinggencotskappe in 'n hoogs onbeny-
denswaardige posisie met die opleiding van
bulle werkkragte vir Suid-Afrika nie, maar dit
skep ook onteenseglik die indruk dat ons ower-
heid in sy vrees vir die universele Christelike
leer alleen nog die Suid-Alrikacnse weergawke
(version) daarvan nl. die Christelik-Nasionale
godsdiens, verwelkom en ondersteun.

(7} dat hierdie optreds teen sendelinge van drie
van die grootste en mees wydvertakte kerke in
die Westerse wéreld, nl, die Anglikaanse (Epi-
skopaclse), Lutherse en Rooms-Katolieke, baie
ernstige reaksie in kerklike kringe buite Suid-
Alrika veroorsaak het en nog verder gaan ver-
oorsak. Wie bekommerd is oor die goeie beeld
van Suid-Afrika in die buiteland, sal magteloos
wees om enige gegronde verweer {een hierdie
optrede op te werp — tensy die owerheid
genoegsame en oortuigende redes vir sy op-
trede wvoorsien.

Ten slotte moet ons daorop wys dat hierdie
optrede elke kerk in Suid-Alrika ten diepste raak:
nie net dié¢ kerke meat direkle oorsese verbintenisse
nie, maar ook dié kerke wot al hulle arbeidskragte
in Suid-Afrika werl en verkry, Want ‘'n groot en
belangrike beginsel vir elke kerk is hier op die
spel: die wvryheid en reg om die Evangelie te
verkondig (wat deur hierdie optrede in die hart
aangetas word) en die reg van elke perscon om
nie onverhoord verocrdeel le word nie, In dié
saak het byna alle kerke behalwe ons Afrikacnse
Kerke hulle stem loot hoor, Die stilswye van laas-
genoemde (en by nome die Ned, Gerel, Kerk) laat
ons vrar i= dit die swye van goedkeuring? Indien
wel, op watter gronde? Dis in die hoogste belang
van die saak van Christus en sy Kerk dat ook die
Wed. Geref, Kerk, as die grootste enkele Kerk
onder die blankes, 32 waar hy in die saak stoan.

C. F. B. N.
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— DR. MARIE.LOUISE MARTIN

When we think of ecumenism, we have the search for unity in mind,
expressed in Pauline or post-Pauline writings in the image of the one head
with ONE BODY. We realize that the “divided body of Christ” is a contra-
diction in terms. We scek therefore the lost unity, lost here in our daily reality,
vet present and real in Christ. One of onr considerations must be: how and
why do we so often lose the unity which is present and real in Christ? What
are the reasons for our disunity, our nnhappy divisions, our separation from
one another which have led to the existence of parties within the churches and to
various churches or denominations, each perhaps claiming to be THE church,
or the most likely expression of the reality of the Church.

What I want to do in this paper
is simply to open a discussion and to
pick out a few points from the New
Testament which scem to me rele-
vant to our prescnt situation in the
church here i Southern Africa.

1. JEWISH CHRISTIANS —
GENTILE CHRISTIANS

Separation which led to the exisi-
ence of various groups and factions
within the church, each representing
a different point of view and threaten-
ing to disrupt the unity in Christ, is
as old as the Church itself, And, sig-
nificantly, the first separations arose
in relation to the question of the
Mission of the Church, a proof that
the problem of ecumenism is closely
tied up with that of the Mission of
the Church. Prof. Ernst Kacsemann,
the German New Testament Scholar
of Tiibingen, points out this problem
very clearly in his book Der Ruf der
Freiheit, and the same holds truc of
Prof. Ferdinand Hahn's monograph
on the Mission of the Church,

The first passage which reveals
the arising conflict in the carly church
15 found in Acts 11:19-26. The back-
eround to this passage is the Jewish
doctrine, adopted by the majority of
Jerusalem Christians, that the first
and forcmost task of the church was
the restitution of Israel. No mission
amnng gentiles was therefore planned.
Individual gentiles were converted,
surc cnough, but a planned evange-
lisation or mission was rcgarded as
contrarv to God’s will, according to
the thinking of these Jewish Christ-
tans, was first and foremost the re-
stitution of Israel, and then God

himsell would lcad the gentiles to
Mount Zion-Jerusalem for their con-
version.  To  undertake missionary
work was therefore regarded as sinful
presumption on the part of men, and
Jewish Christians based this doctrine
on Ioly Scriprures, on passages such
as Isaiah 2 or Micah 4. The conver-
sion of a few individuals, howcver,
was regarded as a token, or a sign-
post which indicated the future cvents
which God had reserved for himself.

Now, there arose another group in
Jerusalem. They were also “ortho-
dox”. They did not deny any of the
asscts of the Christian faith. This
group was composed of Jews who had
come from the diaspora to Palestine
in order to spend their last days, or
at lcast the great festivals, in the Holy
City. They spoke Greek and formed
a special section within Judaism and
within the Chrisuan Church. They
had their own leaders. E. Kisemann
believes — and I am inclined to
agree with him — that the seven so-
called deacons in Acts 6 were their
lecaders who stood in a certain com-
pettion with the Twelve., Between
this Grreck-speaking diaspora group
and the Aramaic-speaking Christians
in Jerusalem certain frictions arose.
The main difference was this that
the Greek-speaking Jews from  the
diaspora undertook missionary work,
first of ali ameong Greek-speaking
Jews m Jerusalem. This was unwise,
according to worldly considerations,
and soon brought them into conflict
with the Jewish authorities, a conflict
which found its climax in the stoning
of Stephen {Acts 7). Now the sermon
of Stephen proves that this group also

placed the exalted Christ above the
Temple and the Law. After the cata-
strophe of Stephen’s death this group
could no lenger remain in Jerusalem
and they were scattered all over the
Mediterranean countries. They were
regarded as  extremists, which s
borne out by the facr that after their
cxpulsion the more orthodox Jewish
Christians in Jerusalem were left in
peace for a time. But now, according
o Acts 11:19ff, these Greek Christ-
ians began to evangelize the gentiles,
which was absolutely new and
brought abour new and more serious
conflicts and divisions.

The group of orthodox Jewish
Christians in Jerusalem, whose leader
became James, gave trouble even to
Peter, according to Paul’s account
in (al. 2, when Peter fraternized too
much — as they thought — with the
gentile Christians in Antioch and ate
together with them.

The result of these struggles was
the creation of two Christian centres,
one 1n Jerusalem with the orthodox
Jewish Christians, and one in Antioch
with rthe more liberal Greek and Gen-
tile Christians. Paul started his mis-
sionary journcys from Antioch. How
deep the rift between the two sections
wag, i& borne out by Paul’s tremend-
ous difficultiecs with the Jerusalem
aroup, difficulues which could not
even be settled by the Apostles’
Council (Acts 15). There were two
distinct theologies, two different ways
of interprering  salvation  history,
which divided the carly church, In-
directly the Jerusalem group became
euiltv of Paul’s arrest after the so-
called third missionary journey which
led to his imprisonment in Caesarea
and his final appeal to Caesar. In-
deed, a deep rift existed, so deep that
we could almost speak of two “de-
nominations” at that early time. From
Paul's letters to the Galarians and
Philippians and from 2nd Corin-
thians 10-13 we realize how bitter
the struggle became between Paul and
the “Judaizers”, the extremist ortho-
dox Jewish Christians, some of whom
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Paul called false apostles.

What was the root-cause of this
separation? The orthodox Jerusalem
group had, as it were, locked itself
up in a doctrinal position which was
certainly scriptural, but — and this
15 1mportant — their doctrine, their
theology, their dogmatics had become
an idol. They were no longer free.
They had actually tried to lock God
into their theological system. But God
15 the Lord, and man has no hold
upon him, not even with his best
theology and his orthodoxy. God goes
ahead, he is the acung God, creating
ever nmew situations and calling for
new decisions. This lack of openness
to God’s new ways led to a scpara-
tion, to a bitter conflict within the
body of Christ, and for all practical
purposes divided it

This throws light on our contem-
porary situation. A lot of divisions
within the Christian Church today is
not berween so-called denominations.
The denominational dividing line be-
comes thinner and thinner. But anoth-
cr rift is opening up and threatens
the ecumenical endeavour, the rift
within the churches basically caused
by those who in some way or other
try to lock God and Christ into their
theological system, into their way of
thinking and their beliefs. Take South
Africa as one example, and Germany
as another, where the movement call-
ed “Back to the one Gospel” has di-
vided the body of Christ in a way that
has most detrimental consequences.
Or, in Lesotho, why is it that ecu-
menism 15 so weak? Is it not precisely
because the churches in Lesothe have
locked themselves up in their own
way of thinking, their theological for-
mulations and the way of life of their
first missionaries? It is a dividing line
that goes right across all our denomi-
nations in Lesotho. One looks back-
ward, one cherishes the old formula-
tions and ways, and thus one 1s no
longer open to God’s new acrts and
God’s new challenge, to his going
forward in history in a fast changing
world. Thus the church becomes anti-
guated, young people call it useless,
and intellectuals tirn their backs on
it as something irrelevant.

At the same time we witness in
Southern Africa, Lesotho included,
an upsurge of the so-called African
independent churches. It is too facile
tn condemn them all as syncretistic
and nativistic, as heretical etc. There
may he such elements. But I am
thinking now of several genuine
Alrican prophets: have we considered
the unorthodox possibility that God

is free to choose an African prophet,
a non-theologian, and to make Christ
palpable and tangible to the African
mind through an inspired African, so
that he ceases to be an imported
“western Christ” and becomes rele-
vant to the cultural background of
this part of the world?

Is it really necessary to excommu-
nicate all these African prophets as
was the case in the past, even though
they may have attacked certain ways
of life and doctrines of the traditional
churches?

2, RIVALRIES BETWEEN
LEADERS AND
THEIR ADHERENTS

According to 1 Cor. 1:9-17 Paul
had to exhort the enthusiastic Christ-
ians in Corinth to “agrec in what they
say" in order to avoid “schismara”™,
divisicns that emerged through con-
tentions or strife. Each one had “his
own warchword” as C. K. Barrett puts
it (Commentary on 1 Cor. p. 43).
Four watchwords are given: I be-
long to Paul; T belong to Apollos; I
belong to Cephas (Perer) and I be-
long o Christ”. “Christian leaders
have voluntarily or involuntarily, be-
come the focal points of dissension”
(Barrett, ibid). Paul had been the
founder of the Church “who plant-
ed it”, Apollos succeeded him and
watered the plants (1 Cor. 3:6).
Apolins was an eloquent speaker,
trained in the famous school of Alex-
andria in Fevpt, and unwittingly
aroused some contempt for Paul, who
was despised as a speaker {2 Cor.
10:10%. Peter, or possibly his repre-
sentatives visited Corinth. This group,
representing  Jewish Christians  from
Jerusalem, may have questioned
Pauls apostleship.

Was there a *“Christ-group” as
well? There is uncertainty about il
because this fourth group is not men-
tioned in chap. 3 nor in Clement’s
lerter. The Christ-group may have
been composed of Christians who
cmphasized that like the others they
knew Christ; not the Christ of Paul,
Apolios or Cephas, but a Christ of
their own, However it may have been,
the Corinthian Church was in dang-
¢r of being split into three or four
erenps. “Has  Christ been  shared
cur” Paul asked them. "There is only
on¢ undivided Christ. To belong to
Him is cssential. He is the only per-
son o be in the centre. Christians
are not to attach themsclves to men
as if they were saviours. Christ alone
was crucified for men; consequently

we are baptised in his name, says
Paul in chap. 3. The teachers, the
leaders, the ministers, priests, dea-
cons, clders cte. are nothing else than
servants, and not rnivals. “He who
plants and he who waters are one
thing”, says Paul (3:8). The only
essential is that Geod gives growth,
(rod alone is important, and not man,
however gifted man may be. There
is "o other foundation than the per-
sun of Jesus Christ,

We are here Faced with the pro-
blem of what may be termed “hero-
worship™ in the Church. The Church
becomes divided through rivalry ot
leaders on the one hand, and on the
other hand through members who
favour a certain leader and despise
another whose gifts are different.
Time and again this attitude, either
on the part of leaders or of Church
members, has cansed divisions. Whole
denmminations are named after their
leaders: the Lutherans, the Calvin-
nists, the Woesleyans, for example.
The same happens among independ-
ent African churches, Allegiance is
still given to Christ, but for some the
preacher or prophet through whose
word and acts Christ has become a
living reality is in some way confused
with Christ and we move towards a
false messianism. The leadership
which is of great importance for the
well-being of the Church can become
a capse of division and separation.
It is acute in every church, especially
where there is no proper participation
of the so-called laity in the mission
of the Church, and no theology of
the diversity of gifts and ministries.

What is the solution? How can this
kind of division be avoided? Paul
says: “Let no onc make his boast in
men™  (3:21), “for all things are
vours, Paul, Apollos or Cephas”.
They are but servants. True humility
on the part of leaders, a proper per-
spective of the function of services
{(not offices!) in the church will help
towards unity. Converts and church-
mcembers do not belong to the leaders
and their denominations and groups,
nor do leaders brlong to members.
Together they are all servants of
Christ; with their various gifts they
form the one body of Christ.

3. HERESIES

Sometimes, however, separation is
necessary. When we read. for exam-
le. the letter to the Colossians or
the lerters of St. John we are brought
face tw face with the tremendous
danger of heresy which arose in the
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carly church through the Gnostic
movement, a religious-philosophical
movement that tried to compromise
between Greek philosophy, oriental
religions, in some instances Judaism
and the Christian message. It was
a moevement that denied the funda-
mental facts of salvation history, c.g.
the Creator was separated from the
Redeemer, the human Jesus from
the divine Christ. It thus denied the
fact of the incarnation. It was a
movement that was  very widely
spread, not a homogencous move-
ment, but complex, as any student
of the New Testament and of Church
history knows.

Against this movement that threat-
encd the very existence of the Christ-
jan faith, the following injunctions
were directed to the faitful: “See to it
that no one makes a prey of you by
philosophy and empty deceit, accord-
ing to human tradition, according to
the clemental spirits of the universe,
and not according to Christ. For in
Him the whole fulness (the “ple-
roma” — a favourite term of the
Gnostics} dwells bodily — in the
flesh, not only as a spirit or an idea”
(Col. 2:8-9%. A special set of taboos
had been developed in that particular
snostic movement in Colossac, per-
haps in some connection with Judaiz-
ing tendencies. Hence the author of
Colossians, probably Paul, writes
(2:206f) “If with Christ you died to
the elemental spirits of the universe,
why do you live as if you still be-
longed to the world? Why do you
submit to regulations: Do not handle,
do not taste, do not touch”. These
enostics were apparently very strict.
They valued asceticism. And vet, the
whole movement was wrong, because
the very centre of the Christian gos-
pel, the incarnation of God in Jesus
of Nazarcth, and the frecdom which
his redemption achieved for us were
omitted, were left out. The author
warned against their teaching, and a
little later John condemned them out-
right {1 John 4:2ff) “By this you
know the Spirit of God: cvery Spirit
which confesses that Jesus Christ has
come in the flesh is of God; and
every spirit which does not confess
Jesus is not of God. This is the anti-
christ”, he writes.

What does this show? There are
separations which become necessary.
There is not only the true gospel
preached, there is also a false gospel
that appears in the guise of utmost
strictness, claiming the name of
Christ, but a gospel from which the
true gospel must be clearly distin-

guished. We cannot have unity at all
costs, There are instances when the
Church has to say “No”.

And yet the wall between ortho-
doxy and heterodoxy, between the
true and the false faith is very thin.
What was the Anliegen, the quest of
those Gnostics? Was it to destroy the
Church? I believe it was a similar
quest to that which we find today in
a number of Zionist groups on the
onc hand, and extreme theologies
such as for example the “Death-of-
God” theology on the other. The
quest is to come to terms with exist-
ing philosophies, religious and cultur-
al traditions at a given time and in a
given situation. If this endeavour
lcads to syncretism, and to a denial
of the centre of the Christian faith,
then it is of course dangerous. But
is it not possible that in some cascs
— and here 1 have our contemporary
situation in mind — the Church has
failed to relate the gospel to new
situarions and different backgrounds,
especially in Africa where so many
doctrines are taught which in their
Western form are simply irrelevant
to Africa, and irrelevant to the pre-
sent-day generation with its specific
preblems which must be met? What,
for instance does “justification by
faith” mean? How must we re-for-
mulate it in order to communicate
it either in Africa or to the new ge-
neration for whom the concept “sin”
has become obsolete in our classical
formulation?

Thus heresies, regrettable as they
are, are at the same time a tremend-
ons challenge to the church and con-
front it with this question: how far
has the church merely repeated for-
mulas of the past in its teaching, its
sermons, its hymns and liturgy, or
how far has it tried to relate them
to a new situation and new problems
that face the Christians in a given
aren?

I am aware that this quest to relate
the Gospel to new situations and to
different cultural backgrounds is one
of the important aims of the ecume-
nical movement, going hand in hand
with a renewal and new thinking
about Christ and above all commit-
ment to Him. Now I emphasise the
word “relate”. I do not say “adapt™.
To adapt could imply the adulteration
of the Christian faith. But by relating
it to new situations and different
background the heretics of today may
becomie the Christian pioncers of to-
morrow and the orthodox Christians
of today might become the heretics
of wmorrow if they look only back-

ward and try to lock God into their
formulas and church-orders and litur-
gics, and perhaps ideological con-
cepts. By so doing they will miss the
main point — they will replace the
concern for man so promincnt in
the incarnation of God in Christ, and
cling to dead letters. This may be
the gzreatest heresy, i the guise of
pure orthodoxy. It is here where the
rcal and living church might have to
express its  “damnamus”  (we  con-
demn’ ie. its verdict of separation,
with the hope and the prayer, how-
ever, that these erring brethren may
find their way bank to the heart of the
Christian faith.

4., INSTITUTION OR
CHARISMA?

It is a rather vunusval and litde
known New Testament passage which
I shall guote in this connection. I
owe my insight once more to Prof.
E. Kaesemann, expressed in his paper
Ketzer und Zenge, pp. 168ff in Ex-
egetische Versuche und Besinnun-
gen. He refers to 2nd and 3rd John.
In the sccond cpistle of the Presbyter
John, we find a reference to Gnos-
tics who “will not acknowledge the
coming of Jesus Christ in the flesh”
(v. 7). In v. 9 he speaks of “people
who put themselves in front” when
he says “any onc who goes ahead”
(philoproteuein in Greek). The faith-
ful are warned “to abide in the doc-
trine of Christ”. In the third letter,
allusion is once more made to such
a man putting himself above others
{v. ¥). His name is given as Diotre-
phes. He is a man “who does not
acknowledge my authority” says John
the Presbyter and author of the letter.
“He is prating against me with evil
words™ (v. 10). Moreover, Diotre-

hes excommunicated the “brethren™

sent bv John the Presbyter. He was
evidently a high Church-official, as
we would say today.

What was the relationship between
these two men, John the Presbyter,
and Diotrephes? We begin with John
the Presbyter. He fights on two
fronts; he fights against the Gnostics,
who put themselves above others,
according to the second letter, and
he fights against Diotrephes who
excommunicated the brethren of the
Presbyter John or even those who
welcomed them. The Presbyter was
a man who stood between the Gnos-
tics on the one hand, and a church
official on the other who assumed
misnarchic or something like dictorial
powers. The letter was written at a
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time when the church, in its fight
against hercsy, had set up a frame-
work of Church-order, offices and
apostolic  succession which led 1o
what protestant textbooks call “early
Catholicism,” Friih - Katholizismus.
Dintrephes stands for this tendency
towards a much more rigid structur-
ing of the Church and its institutiona-
lisation. To put it in modern terms:
Diotrephes stood for the ecclesiastical
“osrablishment”. Of this tendency
Kidsemann says: (p. 181} “Sie will
nicht wahrhaben, dass es Geschichte
der Kirche nur von der Geschichte
des Christus praesens her, also als
Geschichte des Glaubens und der
Zeugen, aber nicht in einer religisen
Tradition gibt, vorsichtiger formu-
liert: dass die Geschichte der religid-
sen Tradition im Judentum wie in
der Kirche eben nicht die Gegen-
wart des Heils garantiert und nicht
mit der Geschichte des sich offen-
barenden Gottes und des Christus zu-
sammenfillt”. (In short: Religious
tradition in the Church does not
gnarantce salvation and does not co-
incide with the history and reality of
God who goes on revealing Himself
eVCT anew. )

We find in this third letter the
conflict between charismatic Christ-
ian faith and institutional Christiani-
ty. Both have their rightful place and
ought to stand in a healthy tension.
As long as both remain relative, i.e.
related to one another, there is the
necessary mutual corrective. Bat as
soon as either the institutional chatac-
ter of the church, or the charismatic
character of the Christian community
and its leadership are, as it were,
“ghsolutized”, then a schism is ulti-
mately bound to result. Either the
Spirit is quenched and a rigid order
and structure become all-important,
or charismatic gifts are over-empha-
sized and chaos may result from it.

This touches on our present-day
sitwation. The charismatic type is
present in Pentecostal and a number
of Zionist and other African inde-
pendent Churches which for a con-
siderable time have been, and still are
today regarded by many members of
established churches as sects. Up to
this day the conflict between these
two types can be found. Excommu-
nications still take place. This is
regrettable.  Fortunately the ccume-
nical Council of Churches, since the
Mindolo Consultation in 1962, is
open to the quest of the African Inde-
pendent  Churches, and  Pentecostal
Churches have become members of
the WO, We need them with their

emphasis on charismatic gifts and
leadership, and they put a guestion
mark to all our emphasis on offices
in the church, our structurcs, the
character of the church as a mere
institution. For too long have the offi-
cial churches neglected the charis-
matic element — since the day of
Montanism in the 2nd century, and
the time of the Anabaptists at the
period of the Reformation up to our
present time,

3. PERSECUTION AND
APOSTASY

I come to a last point, taken from
the last book of the New Testament
and from Church History. There
emerges — in Revelation Chap. 13
the heast from the bottomless pit, the
State that has turned anti-christian
in its ideology and is sustained by
the false prophet who sanctions it as
representing true religion. This state
with its religious ideology becomes
the greatest threat to the Christian
faith. It persecutes the church ruth-
lessly — all who do not acknowledge
the beast and its prophet, are threat-
ened.

At this juncture the problem of
the *lapsi® emerges: the problem of
weak Christians who cannot  with-
stand the pressure and the power of
the ideology of the mighty state —
Rome with its divine Caesar at the
rime when the book of Revelation was
written — Hitler and the Nazi-ideo-
logy at the time when 1 was a
student and young minister; and
today we have similar situations, si-
milar powers and ideologies in differ-
ent parts of the world, some of them
rather nearby and backed up by
powerful churches. Many orthodox
Christians make a compromisc, and
often the pious people are most in-
clined to do so. They retire into an
inner realm and let the world and
“dirty"” politics alone. They thus deny
the reality of the incarnation and
the Lordship of Christ over the
powers of the world. It 15 a com-
promise that has surprising parallels
with Gnosticism, but it is perhaps
even more dangerous. The faithful —
often a mere remnant — are denounc-
ed as lefrist, extremists etc. A scpa-
ration takes place that divides Christ-
jans who face persccution bravely
from the majority who compromisc.
Dring the years 1934 to 1945 we
had the Confessing Church in Cer-
many with its own “Bruderrat™ and
its cxistential Confession of Barmen
— over against the official state-

churches with a government-appoint-
ed bishop for the whole German
Reich, A separation took place right
actose the various denominations. I
wonder whether we might not expe-
riecnce somcthing similar before long
in our part of the world.

This is a separation that cannot, be
avoided, unless we give up the gospel,
and strange as it might scem, it is
precisely in this situation that true
ecumenism becomes an event. Luther-
ans, Reformed Christians, Roman
Cathalics and Jchovah's Witnesses
found their unity in Christ in German
concentration camps and prayed” and
read the Bible together. Catholics,
Protestants, Anglicans and Christians
from many smaller churches and
groups arc signing to day the Mes-
sage of the S.A. Council of Churches
against the dangerous religious ideo-
logv of separateness that threatens to
undermine the very foundations of
the Christian faith. Divisions occur
therefore in the midst of denomina-
tions, and ecumenical fellowships
arise right across the denominational
barriers.

Let me sum up the five points
(which are in fact ‘interconnected)
by pointing out some conclusions to
which they lead:

@ Separation may be due to the
fact that we try to lock God into
our own concepts, doctrines, dogma-
tics and favourite ideas. We try to
dominate Him by having a hold on
him. We close our hearts and minds
to the tremendous possibility of God
hreaking through all these [rame-
works and going on in history, putting
new challenges and possibilities be-
fore ns. It is essential for true unity
to realize the freedom for which
Christ has redeemed us, This freedom
inclodes going forward with God
all the time. Marginally the question
arises: what must WE do if we belong
to a denomination which no longer
knows this freedom, which no longer
can look forward, but only backward
to its own past that in reality has
Faded away? What must WE do in a
dving church? Can a situation arise
which forces us to a certain separation
or an attitude which necessarily will
lead to a division? I simply pose the
question; it is a very serious one.

® Separation may be due to per-
sonal rivalries or unholy preference
of leaders by certain members. A
leader then in actuwal fact takes the
place of Jesus Christ. A “leader™
may not necessariiv be an individual;
it ean also be an “it" an ‘“ism™:
Presbyterianism, Congregationalism,
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Pentecostalism, Catholicism, ete. Ecu-
menism has the task of proclaiming
in the power of God’s Spirit for-
giveness and reconciliation, knowing
that it is ultimately God alone who
reconciles and enables man to break
down these barriers between indivi-
duals and “isms™. This is in Ffact
an act of exorcism taking place.

@® Separation may be due to a
real heresy, a syncretism in which
Christian and non-Christian elements
are fused. Ecomenism must have the
courage to acknowledge that we can-
not vnite at all costs, and that there
is not only a Christ-given unity, but
also the diabolic unity of the tower
of Babel which eventually leads to
decper divisions and more harmiul
confusions. Reconciliation does not
mean a cheap and superficial peace.
Any amount of common social action,
necessary as it is, must not be con-
fused with true unity of faith in the
One Lord and Redeemer Jesus Christ
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who is the only foundation of his
church. On the other hand ecumenism
must seek the root canses of heresies
and seek to relate the Christian gospel
to new situations such as the secula-
rism of our time, and to different cul-
tural backgrounds. By so doing it
must forge its way and call in special-
ists in the various fields, and above
all, he patient. The heretics of today
may be the Christian pioneers of to-
morrow, we have said earlier in this
paper.

® There 15 the tension between the
Church as institution and the Chuorch
as the fruit of the Spirit which can
lead to separation. The Church must
regard its structure, its forms, its
offices, its institations not as sacro-
sanct, but as organisational forms and
orders open to change. It must re-
main alert to the guidance of the
Spirit. On the other hand it shall
also remember that God is a God of
order and not of chaos.

n OQu Kettery Dreig om

Die Gnostick en die daaruit voortspruitende Docetisme is een van die

oudste ketterye,

waarmee die Christendom reeds aan die begin van sy bestaan

te doen gekry het. Die kenmerk van Gnostick was die leer van ’n dualisme,
nl. dat daar 'n volstrekte teenstelling bestaan tussen lig en duisternis, gees

en stof en goed en kwaad.

Volgens die voorstelling van die
Gnostick is die wéreld die werk van
'n wireldskepper (demiurg) en staan
dit téénoor die hoogste, onbepaalbare
God. Dit het beslag in die Christen-
dom gevind in voorstellings soos: Die
hoogste God wat Gees is, het niks met
hierdie wéreld te doen nie; hierdie
wéreld is die werk van 'n hoére God
wat ons uit die Ou Testament leer
ken; die mens het in sy gees 'n stukkie
van die hoogste God self gekry; die
hoogste God het Christus gestuur om
hierdie stukkie te verlos; deur Chris-
tus se leer en voorbeeld maak die
gees hom los van die stoflike en keer
terug na die hoogste God. ( Berkhof ).

GOD GESPAAR

Uit die gees van die Gnostiek is
die Docetisme gebore. Dié naam dui
aan wat dit leer, nl. dit lyk na, dit
skyn asof (maar dit is nic werklik
nie ', It het o.a. die voursielling ge-

huldig dat Christus nie werklik mens
geword het nie, dat Hy nie werklik
gely het nie, dat Hy direk van die
kruis ten hemel gevaar het en dus
nie werklik dood in die graf neergelé
15 nic. Die grond van die Gnostick
moet daarin gesoek word dat die
mense beter wou weet dan die ge-
tuicnis van die Evangelie en vromer
dan God self won wees. Dit was vir
die Gnostiek te vernederend vir God
om mens te word. Dit het nie daar-
voor kans gesien om te aanvaar dat
Christus werklik gely het nie. Die
voorstanders van die Gnostiek wou
Hom dit spaar.

Daarom neig die Gnostiek sterk na
die mistick en mis die lewenswerklik-
heid van die getuienis van die Evan-
gelie. Die wese van die Gnostiese
dwaling is dat dit dic waarheid van
die Evangelie verdraai en die ver-
lossing deur Jesus Christus ongedaan
maak. Vir hierdie rede is dit as ’n
kenery deur die veoet Kerk verwerp.
Die spore van die stryd teen die
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® Separation may become a ne-
cessity in times of persecution. The
Church is and remains the Church
under the cross. Now, the cross and
suffering are a stumbling block for
natural man, We may have to choose
between a powerful religious ideology
and the gospel of the crucified Christ.
Here division becomes a divine impe-
rative. But this division which stems
from the acceptance of the cost of
discipleship, will become the true
ecumenical event: here men and
women of all denominations, of dif-
ferent cultural and racial backgrounds
will be united under the cross of

Him in whom we are one; and they
have the hope of sharing in his resor-
rection and glory. They thus form the
one hody of the crucified and risen
Christ — not only for themselves,
but vicariously for the whole of man-

kind about which God is concerned.

te Herlewe

— DS. J. A. SWANEPOEL

Gnostick en die aanverwante dwaal-
leringe van die Docetisme vind ons in
die ou belydenisse van die Kerk. In
dic geskrifte van die Nuwe Testa-
ment self kom dit na vore; miskien
nérens so kenbaar dan in die briewe
van Johannes nie. , Hicraan ken julle
die Crees van God: elke gees wat bely
dat Jesus Christus in die vilees gekom
het, is uit God; en elke gees war nié
bely dat Jesus Christus in die vlees
gekom het nie, is nie uit God nie;
cn dir is die gees van die Antichris
waarvan julle gehoor het dat hy kom,
cn hy is noual in die wéreld.” (1 Joh.
4:2, 30,

»Want baie wverleiers het in die
wércld ingekom: dié wat nie bely
dat Jesus Christus in die vlees gekom
het nie. Dit is dié wverleier en die
Antichris” (2 Joh. vers 7).

GESKIEDENIS HERHAAL

Die vroeé Kerk het die bedreiging
van die Gnostiese dwaling afgeweer
maar dit het nic verseker dat hierdie
kettery in die geskiedenis van die
Kerk nie weer in een of ander vorm
son voorkom nie, Inderdaad bewys
die geskiedenis die teendeel.
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Daar is duidelike tekens dat hierdie
on kettery weer akiueel en akunt ge-
word het vir die Kerk in 1969,

Laat ons maar net noukeurig lct
op dic volzende:

1. Die oorbeklemtoning cn een-
sydige opvarting van die goddelike
porsprong van dic Heilige Skrif,

Volgens hierdie opvatting is dic
Byhel Gods Woord. ,,En dan beteken
dié stelling hier: daar word in dic
Bybel geen enkele woord gevind wat
nie deur God ingegee is en dus nie
onfeilbare waarhcid sou wees nig . .
Alles wat in die Bybel staan is deur
die Heilige Gees geinspireer dow.s.
gedikreer!” Tereg skryf van Niftrik:
Hierdie bybelbeskouing is vanself-
sprekend onmoontlik en onhoudbaar™.
Hy sé dat daar gewoon menslike foute
en vergissinge in dic Bybel staan:
vergissinge in getalle, gegewens, feite,
en vervolg: ,,Ons hoef dit nie te ver-
doescl en ons ook nie daaroor te
skaam nie: die cnige Woord van God
het nou cenmaal vlees geword.” In
verband met die bogenoemde opvat-
ting sé hy: .dic verworpe goddelik-
heid van die Skrif het dic menslikheid
van die ou Boek opgesluk.” Ons tref
hier, in die leer oor die Skrif, die-
seifde docetiese dwaling aan wat ons
reeds in die Christologie leer ken
het: .dic mensheid (resp. menslik-
heid? verdamp in die gloed van die
geddelikheid. Soos die menslike na-
ranr van Jesus Christus tot 'n onwe-
sentlike skyn gemaak word omdat
die mens tot clke prys 'n goddelike
verlosser begeer — so word hier dic
menslike van die Bybel opgeoffer en
ontken om tog maar veral ‘n godde-
like, onfeilbare Woord te hé . . .7
(Klein Dogmatick. p. 290 vv.}

DU PLESSIS EN GEYSER

Pit verdien die aandag dat twee
bekende kerksake in hierdie eeu in
Suid-Afrika, wat albei op hofsake uit-
scloop het, t.w. die Du Plessis-saak in
dic N.G. Kerk en die Geyser-saak in
dic Ned. Herv. Kerk, in enge
verband gestaan het tot hierdie Gnos-
tiese dwaling. Prof. Du Plessis het
byvoorbeeld in die gedrang gekom by
sv kerk omdat hy nie aanvaar het
dat Moses self die eerste vyf Bybel-
bocke geskryf het nie — ‘n weten-
skaplike feit wat vandag algemeen
aanvaar word.

2. 'n Soortgelyke Gnostiese strek-
king 1¢ ten grondslag van dic voor-
stelling oor die Koninkryk van God
wat in sommige kerklike kringe ver-
dedig word. Hicrvolgens word die

Koninkryk van God as iets so ,god-
deliks” woorgestel dat dit, wat die
menslike betref, opgeoffer cn ontken
woerd. Die Koninkryk van God word
so voorgehou dat dit weinig, indien
enigicts, met hierdic wéreld te doen
het. Die werklikheid van dic Konings-
heerskappy van God word verplaas
tot 'n ideé-wéreld wat érens ver agter
dic wolke bestaan.

So gebeur dit dat voorstanders van
hierdie voorstelling van die Konink-
rvk van God nie erns maak met die
eise wat die koms daarvan aan mense
stel nie. Die geregtigheid wat onal-
skeidbaar verbonde is aan die Ko-
ninkeyk van God in hierdie wéreld,
is nie meer 'n werklikheid nie. Daar-
om dat diesellde mense altyd die
onreg goed praat met: ons leef in "n
sondige wereld, daar sal altyd onreg
Wees, _

Die werklikheid van menslike ver-
houdinge kom volgens hierdie voor-
stelling ook nic in konfontrasic met
dic hcerskappy van God nie. Dit
( Gods Koninkryk) sou dan te menslik
en verwéreldlik wees. Dat dit verbe-
tering van menslike verhoudinge sou
mechring is 'n belediging cn verlaging
van dic hoog verhewe Ryk. Ons het
hicr onmiskenbaar met ‘n Gnosticke
dwaling te doen wat neerkom op n
vergeesteliking van  dic  Koninkryk
van God.

3. Nou verwant aan hierdie opvat-
ting oor die Koninkryk van God is
di¢ oor die werk van Jesus Christus.

Maet oorbeklemtoning word dit her-
haal dat Jesus Christus uit die sonde
verlos. Naturlik is Jesus Christus die
Verlosser uit die sonde. Die vergis-
sing I1& hierin dat daar 'n vergeeste-
liking plaasvind van wart die Heilige
Skrif daaronder verstaan. Diec Gnos-
tick kom hier nooit by 'n spesificke
sonde uit nie. Die sonde bestaan slegs
in 'n vae ,,verlarenheid”. Jesus Chris-
tus verlos dus nie uit die sonde van
dic verontregting van ‘n medcmens
nie, Hy verlos nie uit die sonde van
uithuiting en korrupsie nie. Eintlik
verlos Hy nie uit die sonde van dic
vetbreking van die tweede gedechte
vun dic Wet van God nie.

Hicrdie voorstelling hou nic reke-
ning met die werk van Christus soos
Hy dit self aan Johannes dic Doper
in dic gevangenis berig het nie: ,,blin-
dos sien weer en kreupeles loop, me-
laatses word gereinig en dowes hoor,
dooies word opgewck en aan armes
word dic evangelic verkondig. En
salig is elkeen wat aan My nic aan-
steol neem nie” (Me 1105, 6.

»SOCIAL GOSPEL”

Dic werk van Christus soos die
apostel Paulus dit beskeyf: ,,Want
Hy is ons vrede, Hy wat albei (Jode
en Heidene) een gemaak en die mid-
delmwur van skeiding afgebreek het
. . . (Ef. 2:14), word verswyg.
Hierdie werk van Christus nie in
in die orde in Suid-Afrika nie, net
soos dit ons nie pas om van die sonde
van rassehaat en selfliefde verlos te
word nie. Die sonde waaruit Christus
verlos, en gevolglik sy werk van ver-
lossing uit die sonde word verplaas tot
'n ideé-wéreld wat die werklikheid
ontloon, Hierin kom dieselfde gees
van dic docetisme na vore wat ontken
dat Jesus Christus in die vlees gekom
het.

Dié lyn van redenasie word dan
verder voortgetrek tot op die terrein
wat beskou word as die taak van dic
Kerk in dic wéreld, en dic verkondi-
ging van dic Evangelie word so ver-
geestelik dat die Kerk nie mecr mag
bewees op dic gebied van die politick
en dic maatskappy nie. Dit verklaar
waarnm enige poging van die Kerk
om dic Evangelie te laat spreck op
hicrdie gebied deur hierdic rigting as
die ,,Social Gospel” bestempel word.

4. Dic gees van dic Gnostick 1s
ook hesiz om ’n slagting aan te rig
in die cenheid van die Kerk.

Hoewel dit aanvaar word dat die
Kerk één is en hierdie eenheid “n
evangeliese waarheid is, word dit slegs
gesien as 'n eenheid in die geloof. As
Christene saam kom om hierdie ecn-
heid nit te leef en daaraan prakties
vitdrukking te gee dan kom die be-
skuldiging dat dit bloot *n humanis-
ticse demonstrasie is wat uit ongeloof
voortkom.

Wanneer gelowiges uit verskillende
rasse saam aanbid en die Heilige
Nagmaal vier is dit "n mensgemaakte
eenheid wat nooit uit suiwere motiewe
sehore is nie, aldus die opvatting.

So word ook die cenheid van die
Kerk gereduscer tot 'n vae idee weg
van dic werklikheid af.

Dit is hocfsaaklik aan hierdie Gnos-
tiese denkwyse te wyte dat dic cko-
menicse beweging by dic aanhangers
daarvan in diskrediet staan. Klaar-
blvklik word daarmee nie rekening
gchou dat dic geloof in die cenheid
van dic Kerk dood is sonder dic
werke.

SAKRAMENT EN PREDIKING

Die negatiewe houding van som-
mige kerklike leiers teenoor gesament-
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like viering van die Nagmaal word
deur Van Nifirik aan die kaak gestel
as hy in 'n ander verband opmerk:
wDie sakrament is in die Kerk die
kragtige protes teen spiritualisme en
docetisme. Die heil is Jesus Christus
self: die liggaamlike opgestanc Heer!
Dic heil gaan ons aan wat mense is
met sicl en liggaam. Die sakrament
predik met nadruk die werklikheid
van dic heil (die heil is nie slegs in-
tellcktuele of ideé-waarheid nie: die
heil is  opstandingl) vir  werklike
mense, wic se vléés betrokke is by
die heil in Christus”. (Kleine Dog-
matick p. 322).

Wat moderne Gnostick is, vind 'n
mens 'n duidelike voorbeeld van in

Righteousness Exalufefh

I have recently returned to Rho-
dexia after a protracted stay in the
States, Shortly hefore leaving, 1 had
the privilege of attending a confer-
ence on APARTHEID in the Chureh
Centre of the United Nations. The
stibjeet wus one that touched me
deeply in the cirenmstanees under
which we live and work, =0 I follow-
ed the discussion with the keenest
inlerest.

DOING GOOD
NOT ENOUGH

A couple of African speakers al
the  conference spoke out rather
bitterly against what they considered
the failure of the churches and
Christians in  general to come to
arips with the moral problem under-
Iving Apartheid, and to give ade-
quate leadership in meeting it. This
eriticism stung some of the church-
men present: and they have various
examples of many good things the
chmrches had done and were still
doing to ameliorate the lot of the
Alrican. But the African speakers
were not satisfied, although  they
were nol able to express the reason
for their dissatisfaction very clearly,
the gist of it was that doing good
wis not the same as seeking right-
eousness, and that no amount of
the former alone is an adequate ex-
cuse for neglecting the latter,

Doing good can be much less de-
ITIE’I]I-I']-IIlz'J,.' Hean Fl*nL‘fng ri;jlnlr‘ﬂnquﬁ,
aid ean Beoused as oan exense of
cereen lo avoid such  involvement.

'n preck oor die teks: ,,Maar Jesus
s¢ vir hulle: Hulle hoef nie weg te
gaan nie, gee julle vir holle lets om te
eet”™.n Hier getuig die Evangelie dat
Jesus werklik broed aan die skare gee
om hulle liggaamlike honger te stil.
Hier het Hy voorsicn in die elemen-
tére behoefte van mense — hulle leé
maag.

Dit word in die hele preck egter
weerspreck en i.v.m. die taak van dic
Kerk word gesé: ,,Die Here het seker
nic bedoel dar ons moet gee wat dic
vileeslike, aardse behoeftes bevredig
nie . . .7 Dit is duidelik dat die pre-
diker beter as Christus wou weet. Hy
het hier 'n teks gebruik wat hom
glad nic geleen het vir wat die pre-

The good that we do, we can mea.
sure, Moreover, we can give accord-
ing to our own estimate of what and
how mneh we should do. The good
that we are prepared to do is subject
to our own control. There may come
0 time when we may be only too
ready 1o say “Look at how much we
have done. Surely we have done
enongh”. Was it not the Pharisees’
besetting sin that they were so cir-
cumseribed by their own goodness
that they were blind to the demands
of right and justice? To be conscions
of doing zood may be a protective
barrier against secking righteousness,

RISK

For it 15 a risk. It is open-ended.
There iz no knowing what the con-
sequences may be. Seeking righteous-
ness, working for what is true and
right and just for all, wherever
there is oppression. injustice, or dis.
crinination, is most emanding,.

It mav be eostly, and thoze who
[ollow this path must be prepared
to pay the cost because they are
convinced it is worth it, As an Old
Testament proverh says “Better is
a litle rightneousness than  great
revenue withont rvight”. How often
in these days is not the economic
argmment used to justify a govern-
ment, however repressive its policies
may be? 1f the country as a whole
is economically prosperous, the argu.
ment riens then the soversment mins
e monnle Ve wee =il worrshiipeers
ol mammon that this nmst be the

diker s& nie. Immers die teks en die
perikoop sé presies die teenoorge-
steide as wat die preek wil tuis bring.

Dit enderstreep hoe gevaarhk die
Ginostick is vir die Kerk,

he vroeé Kerk het drastics opge-
tree teenoor dic destydse Gnostick —
tereg ook, want dit loén die waarheid
van dic Evangelic en tas die eer van
God aan.

Dit het tvd geword dat die Kerk
in Suid-Afrika ernstig aandag gee aan
hicrdic ou kettery wat in 'n nuwe
gedaante nou aan die opbloei is.

I} Sien Die Hervormer, lunie 1967,

a Nation

— IDA GRANT

sule crilerion of what is right ?

Seeking righteousness can also Dbe
threatening to entrenched positions
and ways of life. To be Lady Bounti-
ful. dispensing largesse, can be very
flattering to the ego of the lady,
whereas to give up a position of
power and  privilege to share and
share alike can be shattering. And
vet this is what is demanded where
discrimination benefits one gronp at
the expense of another. Can such
costly demands be met ?

Who can be expeeted to face the
cost in seeking righteousness in such
conditions? The prophet Zephaniak
gives us a elue when he says: “All
ve meck of the earth, seek righteous-
ness”. To look to the mighty, those
in positions of power and privilege,
o ke the initiative iz unrealistic,
The lead must come from elsewhere;
and as pressure is built up on behalf
of right and justice, the power strue-
tures will begin to yield, It iz the
nieek = those who make no special
claims for themszelves alone, who can
see and feel where injustice pincles,
and muke the ery for redress, The
call goes out to them to act on their
insights, to proclaim what they see,
to =tir the conscience of the people,
and wherever possible to work with
others for what they see to be right.
Fven more, they must be prepared to
face persecution, if need be, in the
caus=e of righteousness, The wvalue
of meekness lies in the greater free-
dom it gives 1o ael in the cause of
righiiconsness  than the ||rn|I:r ik
hivie,
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PUBLIC OPINION

Any success won on building up
public opinion to the point of
making real advances and of estab-
lishing righteousness in any field,
particularly in  overcoming racial
diserimination, can have incalculable
elfects far beyond the area concern-
ed. Advance made in the Civil Rights
movement in the States brings hope
tiv those who are lighting a harder
battle in Rhodesia, for instance. It
makes others see that there is anoth-
er and better way that they can

. e —
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choose than the course their ummtar
is pursuing at present. A recent lead-
er in one of our Rhodesian daily
papers illustrates this awareness
when it says: “Given the stark choice
hetween South Alrican retrogression
and the American ideal, which yet
may become a reality, there is no
douht which of the two anybody
with a feeling for justice will choose”.

Although the cost of establishing
rigliteousness may be high, the cor-
responding  benefits  far outweigh
what it costs. Moreover, while the

11
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cost is most immediately felt, the
benefits only appear later. As long
as injustice prevails, so long will
discontent and rchellion flourish,
with their deadly fruits of fear and
hate. When right and justice are
genuinely sought, the way is open
for peace and harmony, Well could
the I"salmist say: “Righteousness and
T L . . LE
peace have kissed”, and Isaiah: “The
work of righteousness is peace and
the effect of righteounsness quietness
and assurance for ever”. Indeed,
“Righteousness exalteth a nation™.

In Memuorion - Karl Barth

On December 9th, 1968, one
of the most remarkable theologians
of all times, Prof. Karl Barth,
was called to higher service, at the
age of 82. He had been in ili
health some two years ago but had
made a remarkable recovery, and
when I saw him in June this year
at his home in Basle, he told me
wirth great joy that he was once
more able to conduct a seminar
with theological students from all
over the world.

I have known Prof. Barth since
my student days when I sar in
the packed lecture-room at Basle
University, during the German
Nazi period, together with students
from all over the world, many of
them Nazi victims. For two years
I had the privilege of attending
all his lectures, seminars, collo-
quia and discussion evenings, and
I have kept in touch with him
cver since then. He was greatly
interested in all that happened in
Southern Africa and showed in-
creasing concern about develop-
ments in this part of the continent.
FFor this reason it is certainly ap-
propriate to devote a few lines to
him in this journal.

1. Karl Barth’s social concern

When he was a young minister
in one of the rural parishes in
Swirzerland where industries had
been introduced, he took a tre-
mendous interest in the social con-
ditions of local workers which at
that time were far from ideal. He
became unpopular, “a red agitator™,
in the eyes of the wealthy owners
nf the factories, but — influenced
bv men such as the Jate Prof. L.
Fagaz and inspircd by Blumbardi

father and son — he could not
preach the gospel of reconciliation
without taking social action for
the underprivileged. This concern
for the poor and oppressed re-
mained a feature of his personality
throughout his life, and students of
his voluminous and precious
“Church Dogmatics™ can find this
concern cxpressed in many of these
pages as well as in his many other
hooks and articles.

2. Karl Barth and biblical
renewal

When Karl Barth was still a
student and a young minister, the-
ological “liberalism™ held sway: in
the centre of this theological libe-
ralism there was no longer God
and his reconciling act in Christ,
but men's ideas about God. Men
sought a way to God, but forgot
that God in Christ had come to
man, because in their search for
God sinful men could only go
astray. Karl Barth witnessed the
moral and theological decay after
World War I, and together with
his friends E. Thurneysen, E.
Wolf, E. Brunner and F. Gogarten
he tried a new way; he returned o
the writings of the reformers,
Luther and Calvin, and from them
to the living World of God as
cxpressed in the Old and New
Testaments.

God became again the centre of
theology. This new approach, ex-
pressed in Barth’s commentary to
the Romans, which he wrote when
still a pastor at Safenwil, proved
to be a wrning-point in 20th cen-
tury theology. Barth was called to
a professorship at Gottingen, then
ar Minster and afrerwards ar Bonn

in Germany. While in his earlier
writings we find a very strong
theocentric and christocentric em-
phasis which was greatly needed,
Karl Barth did not forget human
concerns. He was far too great a
“humanist” in the best sense of
the word. The concept of God’s
cevenant stands in the centre of
this theological thinking and this
means that God i1s not only the
“wholly Other”, but he is God in
his relationship to and concern for
man. This aspect has unfortunately
often been overlooked by theolo-
aians, cspecially by those influenc-
ed by British and American tradi-
tions. In his Church Dogmatics
Karl Barth touches nearly all pro-
blems with which we are concern-
ed today: work and working con-
dirions, racism, birth-control, vio-
lence or nmon-violence, to mention
only a few. His books deserve far
more serious study, and I am sure
that after the high waves of mod-
ern  “secular theology” with its
legitimate concerns have ebbed
there will be a Barth renaissance.

3. Karl Barth and ecumenism

Long before ecumenism was “in
vogue”, Karl Barth was a true
ccumenist.  During  his  lectures
and seminars we had to give
serious consideration to  Roman
Catholic theology and we learnt
to appreciate the quests, the truth
and also the weaknesses of the
ereat theologians of the past, Ca-
tholic, Orthodox, Anglican, Lu-
theran and Reformed. As far back
as 1935 we were introduced to the
various Christian traditions and
had w make a study of them.
Barth’s return to the Word of

Tandnied ovorlesfs
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God, which was followed by a
similar movement within the Ro-
man Catholic Church in the last
decade, was a tremendous help
towards ecumenical thinking. In
1948 Barth addressed the first
assemibly of the World Council of
Churches in Amsterdam, and re-
mained m touch with the ecume-
nical movement ever since then.
He was greatly impressed by the
Foman renewal since Vatican IT,
and in 1967 he visited Pope Paul
who called him a second Thomas
of Aquinas. When I saw Prof,
Burth in June 1967 and again in
June last year, he stated that the
events in Roman Catholic the-

ology at the present time needed
our full attention and — so he
said — were far more important
and relevant than certain theologi-
cal discussions going on in protes-
tant theology.

4. Karl Barth and his struggle
against Nazism

In 1935 Karl Barth was expell-
ed from Germany by the Hitler
régime. As soon as Hitler came to
power in 1933, Karl Barth became
one of Nazism's strongest oppo-
nents because of its “narural theo-
logy of “Blut und Boden'” (blood
and soil}, i.e. its tendency to justi-
fy racism and the German way of
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life. He became the spiritual father
of the confessional church in Ger-
many which made such a strong
stand against the pseudo-gospel of
the Nazis. Karl Barth, being a
Swiss citizen, was deported to his
homeland and became Professor at
Basle, while others such as Pastor
Niemiller were imprisoned and
then spent eight vears in a concen-
tration camp, or men like Pastor
D. Bonhoeffer had to pay with
their lives. Karl Barth was also the
spiritual father of the Confession
of Barmen, 1934, which faced the
new challenge that was put to the
Christian Church through the
emergence of Nazism and the
“CGGerman Christians” as well as
rhe fully syncretistic German
“(Glaubens - Bewegung” (faith
movement). Barmen makes it un-
mistakeably clear that there is but
one revelation, that of God in Jesus
Christ, and that Nazism could in
no way be a “second revelation™
through historical events expressed
in the wvigorous movement that
started with Adolf Hitler and his
idea of a “tausendjihriges Reich”
(millenium)} which lasted for 12
vears only and ended with the di-
sastrous  resilts of the Second
World War. After the war, Karl
Barth was one of the champions of
reconciliation with the Germans and
went himself for a semester to help
by teaching theology in Germany.

5. Karl Barth and we
Could there be any theologian

who is of greater significance for
Southern Africa than Karl Barth/
His concern for the poor, for a
God and Christ centred theology
in which man is seen in his rela-
tionship to a truly human God
fone of Barth’s writings is entitl-
ed “The humanity of God™), with
his ecumenism based on a serious
study of all Church traditions, and
his struggle against racism and a
pscudo-gospel — is not all this of
the greatest importance for us?
One could only wish that his books,
even and especially his voluminous
Church Dogmatics were carefully,
studied though this takes time and
energy. But this time will be well
spent and give us the necessary
equipment for our struggle today.
By some, Barth is labelled a
“liberal” and by many others an
“arthodox”. It all depends, of
course, what one understands by
these labels. In some sense all
labels are mistaken. Barth's main
concern 15 to listen carcfully to
what God has to say to us in
Christ, and then to draw the ne-
cessary consequences for our per-
sonal and communal living, for
our social, political and economic
problems. Could there be anything
more rewarding and more urgent

for us to do?
M.-L M

DIE KERK BUITE SUID-AFRIKA

In Desember, verlede jaar, 1s Karl
Barth, dic prootste en wernaamste
tenloog van hierdie eeu, te Basel
( Switserland) in sy 82ste jaar oor-
lede. Byna belaglik was die berig in
ons daaglikse pers, dat hy veral alge-
meen bekend en beroemd was om sy
aeskrif Credo: 'n uiteensetting van
dic apostoliese geloof, 'n bockie van
139 pp., en met dic aanhangsel (beant-
woording van vrae) 149 pp. Ongetwy-
feld was dit 'n pragwerk wat recds
in 1946 sy sovcelste druk beleef het
en by tienduisende versprei is, maar
vergeleke by dic byna onafsienbarce
vriig van sy pen kan dit letterlik “n
deuppel aan dic emmer genoem word,
Dic werk waarby hy altyd bekendd sal
epaon, is sy magistrale  Kirchliche

Karl Barth Ouoelede

Dogmatik, wat tydens sy afsterwe on-
voltocid was en dertien dele be-
reik het, waarvan geen deel minder
as 500 bladsye beslaan nie, in som-
mige dele oor die duisend bladsye per
decl. Vyfuig jaar was hy besig met
hicrdie magnum opus en, 5005 1
vooraanstande teoloog dit uitgedruk
het: dit sal nog vyftig jaar duur voor-
dat die inhoud daarvan deeglik deur-
cewerk sal word. Wat my die meeste
gerref het, is nie die diepte daarvan
in die cerste plek nie, maar die feit
dat jv hier e doen het, nie met die
sogenaamde ,,droé skolasticse dogma-
tick™ nie, maar met stigtelike lektuur
in dic ware sin van dic woord, Tel-
kens moet 'nomens die bock neerlé
en dank om dic ware stigring wat

— . — e Trre—

'— PROF. B. B. KEET

daaruit straal. Dit kan ock nie anders
nie, want Barth se opvarting van dic
dogmatiese taak is cksegese en nog-
cens cksegese. Sy dogmatiek rus op
die getuienis van die geopenbaarde
woord van God, die Heilige Skrif, en
Jesus Christus as die sentrale figuur
van daardie getuienis. Natwrlik is
daar dikwels verskil van interpretasie
oor die betekenis van die Skrif, maar
daarom juis bly dit dic taak van die
dogmatick om dic ware Skrifuitleg te
vind. Barth self het op sekere punte
reruggekom van sy vorige siening, ¢n
dit ronduit erken, maar soms was
dit gevolg wvan misverstand dat sy
hedoeling nic begrvp is nie. Bk dink
veral an sy beklemioning van  die
ototaal andere™ (ganz Andere) tus-
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sen God en mens, deur meer as ecn
ernstig bevraagteken, wat later in die
leer van die Skepping opgencem is
en in werklikheid nie so toraal anders
bedoel is nic.

Dit sou ons te ver aflei om hier
die twologic van Karl Barth te be-
spreck. Genoeg as ons sé dat by die
cerste verskyning van sy Romerbrief,
wat hy as die hu van die klok be-
stempel het, al die leerstukke van die
dogmatiek reeds in beginsel opgeneem
15. By dit alles was hy, as hoogleraar
t¢ Bonn, met die Nazisme in ernstige
stryd gewikkel, wat uiteindelik tor sy
verbanning uit Duitsland na Switser-
land, sy vaderland, gelei het. Hy het
dic Duitse volk egter nie aan hulself
oorgelaat nie, maar die stryd voort-
gesit teen die ,,Duitse Christene™ wat
»bloed en bodem™ bo die evangelie
sestel het: In die Belydenis van Bar-
men, waaraan hy die leidende hand
gchad het, i1s dic grondslag vir 'n
suiwer evangelicse kerk gelé, wat 'n
voorbeeld vir menigeen daarna ge-
word het.

Barth het hom nie beskou as
icmand wat 'n splinternuwe rigting
ingeslaan het nie — hy het slegs die
tou van die alarmklok getrek — maar
altvd verbonde aan die verlede van
Kerkvaders en Hervormers. So is die
oplewing van Lutherse en Calvyn-
studies veral deur sy toedoen aange-
wakker, sodat weinig teoloé vandag

sonder hecnwysing na dic teoloé van
dic Reformasie kan werk.

Ten slotte slegs cen voorbeeld van
sy gevoel vir humor. Dit was in die
jaar 1962, toe hy 'n reeks lesings
gehou het onder die titel ,,Evangelical
Theology” aan die Universiteit van
Chicago en aan die Princeton Theo-
logical Seminary. In dié tyd was
Barth geen persona grata in Amerika
nie; hy het hulle immers net so hard
oor hul kapitalisme angeval as hy die
Russe vir hul kommunisme veroordeel
het Toe Barth en Brunner se eerste
werke verskyn het, het Prof. Van Til
van Westminister College, Philadel-
phia, diec sogenaamde ,dialcktiese
tenlogie™ wan  hierdic here aangewval
in 'n hoek wat hy New Modernism
genoem  het. Veral Barth moes dit
ontgeld. Die mees oppervlakkige ken-
nis van Barth se beskouinge openbaar
dadelik dat Van Til die bal volkome
misgeslaan het, hoewel hy van meer
as cen kant geprys is oor sy verbin-
ding van Barth se teologie met die
hedendaagse  eksistensiéle  filosofie.
Vandaar die term ,neo-ortodoksie™
wat in Amerika met ,,Barthianisme”
verbind is. Vreemd genoeg het die
publiek, teologics of nie-teologies, op
dic vergaderinge van Barth mekaar
verdring, en groot getalle wou hom
ontmoet en 'n handdruk gee. Een van
die vergaderinge het Prof. Van Til
ook bygewoon en nd afloop deur die

massa pedring om in aanraking met
Barth e kem. .,Prof. Barth”, sé hy,
+Fk wil u graag 'n handdruk gee —
ck is prof. Van Til.” Barth kyk hom
skalks aan en sé: ,,Oh, you arc the
man who called me a heretic; but its
all right, I've forgiven you a long
time ago.” En so tintel sy humor
dwarsdeur sy geskrifte, wat ook nie
te verwonder is nie, wannéer ons in
herinnering rocp dat hy ook by God
humeor in sy bemoeienis met die self-
genoegsame mens gevind  het  (Ps.
2:40.

¥ # *

Ander groot figure wat verlede jaar
dic tyd met die ewigheid verwissel
het, was cerbiedwaardige leicrs op dic
gehied van die ckumene. Ons dink
aan name soos dic Lutherse biskop,
H. Fry, wat die opvolger was van
biskop Bell van Chichester, en van dic
vroegste tyd af met dic ontstaan en
groei van dic Weéreldraad van Kerke
verbonde was.

Ook dink ons aan prof. Z. K,
Matthews, vroeér hoof van Fort Hare
College, wat hom by die uitvoerende
personcel van die Weéreldraad aan-
gesluit het en daar belangrike kleri-
kale werk gedoen het — in Suid-
Afrika 'n groot verlies. Aan hierdic
name cn ander is met dankbaarhcid
gedink weens hul toewyding en trou
aan dic saak van die universele Chris-
telike Kerk.

FOR YOU TO NOTE

MEMO 1
Re: Overseas Scholarships

World Council of Churches and Bos-
sey Ecumenical Institute

Mr. Fred van Wyk who, with the
help of a South African Scholarships’
Committee, has handled the WCC
and Bossey scholarships in  South
Africa since 1960, has informed the
S.A. Council of Churches that he
wishes to be relieved of this work as
from February 1969 because of his
increasing responsibilities as admini-
strative officer of the Christian In-
stitute of Southern Africa. The Gene-
ral Secretary of the Council has ask-
ced Miss Ruth Schoch, administrative
officer of the Council, to take on this
work as from February 1969, and the
Scholarships’ Committee in Geneva
has approved of Miss Schoch’s
appointment.

Miss Schoch will also take over
from Mr. van Wyk the handling of
the applications for persens who wish
to apply for admission to the Bossey
Feumenical Institute (near Geneva,
Switzerland ).

All intcrested persons are asked to
direct their enquiries for scholarships
for the academic year commencing
September 1970 to Miss Ruth Schoch,
¢/o The S.A. Council of Churches,
P.0. Box 31190, Braamfontein,
Transvaal, as early as possible in
1969, but not later than May 1969,

Applicants must be in a possession
of a degree or theological licentiate
diploma and they must be under the
age of 40 years. A limited number of
scholarships for one year’s post gra-
dnate overseas studies or a six months’
post-graduate course at Bossey are
available to suitably qualified South
African men and women of all church
denominations and all cthnic groups.

MEMO 2
Re: U.C.M. Work and Study Projects

The Social Action Department of
the University Christian Movement
invites Christian leaders in South
Africa, cspecially clergymen, to “get
where the action is”.

An ambitious program of non-
racial work and study projects in
Southern Africa is envisioned for
1969, starting as from the Easter va-
carion. Resources from among the
various student bodics are available
now for the following:

1. Building, renovating and repair

projectss
preferably on church sites (where
multi-racial teams of workers arc
still permissible’). To be undertaken
by fully ecumenical work-teams of
ronghly 30 members each. What is
envisioned is an initial four-day hu-
man relations training scminar imme-
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diately  followed by  the specific
building project — in which the
learnings of the seminar are con-
firmed and worked out by common
Cxperience,
2. “Mission Relief” projects.
Teams of 12-20 students to serve
as orderlies, “nurses’ assistants”,
gardeners, drivers, cooks etc. at mis-
sion  hospitals and clinics during
university vacations,
3. “Communication Weeks”.
Teams of 5-8 specially selected
students. Such a week would consist
of a series of seminars (led by the
students) on the gospel and politics,
secular theology and modern worship,
imcorperating a session on “the ten-
sion between the generations™ pro-
blem, a modern worship workshop
and scrvice, and some pastoral visita-

WHAT 1S

ton — all m full co-vperation with
the local clergyman and parish lay
leadership, the object being crearive
dialogue toward the renewal of the
church.

4. “Operation Headstart™ projects.

Teams of 6-10 students. Objective:
to diminish the cultural lag of non-
white children so that they can make
the best possible start to their school
carcers. A specialised educational
program (designed by experts in the
field; for pre-school children (5-6
years old) over a 3-4 week period.
Daily classes from 8.30 o 12.30 in
a local church hall or suitable pre-
mises. Run by students majoring in
education and psychology.

The whole program (which has the
full co-operation of the S.AV.8.) is
designed to meer two objects: {1) 1w

Politics is bread. Bread is basic, but not simple. Hence we need to
consider this statement, However, we are not concerned here with party politics,
That is the activity of bakeries and we are not examining factories,

First, politics is rightly concerned
with genuine human needs. It is the
business of politics to ensure a supply
of bread o the people of the world. It
has to protect the systems of produc-
tion and distribution of bread; it has
to strive to rectify the disadvantag-
¢s which may deprive many people
of bread. It has to protect people
from the effects of their own weak-
ness — economic, educational, phy-
sical and social weaknesses, The
arca of politics 15 the area of human
need. The political agencies redistri-
bute power; they give power; they
give power to those who would not
otherwise survive — such as the
children and the aged; they supple-
ment the biological powers of man,
and maintain people who are no long-
¢r biologically necessary. For this
purpose, they have to take power
from those who happen to have more
power than is nccessary for their
own survival.

COUNTRY AND GOVERNMENT

In the day-to-day situation there
will be disagreement over what is
‘bread’ — over what things are ge-

nuine human needs. The more Go-
vernment trics to exercise real care
for people, the deeper into contro-
versy it is likely to go. It is almost
inconceivable, for instance, thar there
sheuld not be deep disagreement over
such a contentious issue as education.
The day-to-day problems in admini-
stration nearly always involve com-
promise and balancing of various
factors, and this is bound to lead to
disagreement. Precisely because of
this, political groups have 1o beware
of giving themselves the kind of
religious character thar is virtually
impossible to oppose. It s essential
to be able to distinguish country
from Government. It must be pos-
sible for a citizen to dissent from
Government without necessarily be-
ing counted disloyal; and it should
further be possible for a man 1o dis-
sent even from the agreed view of
the bulk of the country, if his obe-
dience to (od requires it. Therefore,
it is essential for Christians to stand
for the right of people to dissent; for
the Christian’s ultimate commitment
is never to a political group or to any
section of men, but to God. The suc-
cess of politics, therefore, is to be
measured not by the number of

get a solid job of work done; (2) w0
develop better race relations in the
context of Christian discipleship, I
flows from the serious need for chan-
nels  of Christian  service in and
through which young people could
serve their fellow-citizens in South
Africa and increase the flow of
authentic Christian love in action.

If you can offer our anxcious
Christian students any assistance by
way of the provision of a suitable
site, building project or opportunity
for Christian social action, please get
in touch immediately with:

The Rev. James A. Polley,
U.C.M. Director of Social Action,
c/o Pro Veritate, P.O. Box 31135,

Praamfontein, Transvaal.

POLITICS ?

— THE REV. JOHN DAVIES

people whom it brings into an abso-
lutely reliable acceptance of an ideo-
logical doctrine, but by the number of
people which it liberates for respon-
sible individual encounter with immi-
diate problems. Politics is by the
people, of the people, for the people,
but never in spite of the people. Poli-
tical problems are not solved when
people ‘think with their blood’; all
that happens 1s that people get morc
and more fixed in groups which dis-
courage co-operation. Politics  is
essentially about policies, not abour
the maintenance of group identitics,
classes, races, or other sectional inte-
TCsts,

The Srtate is not the community,
The State 18, however, onc of the
activitics of the community, much in
the same way as a rugby club is. The
difference hinges on the degree of
importance. The state is an instru-
ment of the community and its task is
to protect and co-ordinate man's
other natural activities. This task de-
pends on a philosophy of man — his
role and purpose. The means of poli-
tics 15 thus determined by the end
of man. The ends of man are not
determined within the political arena.

There is no natral social order.
All systems are the product of man's
work and can be adapted to the de-
veloping needs of man. The most



January 15 Januarie 1969

PRO VERITATE

15

ctfective  system  is  the one  that
sarisfics the ends of man and fulfils
most of his needs. The community
expresses ity needs and does so best
when it activates them through a

consensus  of opinion, The social
nceds are the needs of all the govern-
ed.

CO-OPERATION AND POWER

Secondly, politics is bread because
bread requires co-operation. Civili-
zation first started when men dis-
covered how to farm, when they dis-
covered how a man could grow more
than was necessary for his own sub-
sistence. This released some men for
other tasks, and this led to the de-
velopment of communities of people
doing different jobs and developing
different skills. This community of
diverse people is the city; the city is
the product and the sign of civiliza-
tions. The art of creating and order-
ing the city i1s politics (polis—city).
The task of politics is to release
people from the factors which may
inhibit the development of this diverse
community. It is to enable penple to
serve each other in a wide variety of
functions.

Thirdly, politics is bread because
politics is power. Bread cannot be
made and distributed without power,
and there is no politics except power
politics. From the very beginning,
man is given the mandate to “subduc’
the carth, and to ‘have dominion® over
all the rest of nature, From the start,
therefore, man is seen as a political
creature; the whole power-bearing
aspect of man's pature is not an
cvidence of man's fallenness bur an
cxpression of this divine mandate.
Man is creared with power and is re-
sponsible to God for his use of it
To man, as a whole, is this dominion
given. Man, as a whole, is given the
right and duty to work and to excrcise
power. Any system, therefore, which
deprives healthy adult people of the
opportunity to work and to exercise
power is disobedient to God’s inten-
tions, It is dividing man and restrict-
ing some of the essential features of
manhood to a minority. If we scek
‘dominion’ to our own group only, we
forfeit dominion for ourselves; we
divert the energies which we should

= spending on exercising dominion
over nature by spending them on try-
ing tn get dominion over cach other.
The aim of politics should be to libe-

rate people by controlling nature, Yei
we spend a great deal of our time
controlling people and find we have
only odd fragmenis of power left for
controlling nature.

SUBDUING THE EARTH

However, we are not requirced to
be ton idealistic about the realities of
power. Man is told to ‘subduc’ the
carth, and this implics that therc is
to be conflict. There will be rival
forces in rhe world: it is not going to
be enough merely to preach, to set
up standards, to enunciate principles.
An abstract ideal of love will not, in
itsclf, subdue the carth. Love has to
work itself out in justice. Justice has
to be encouraged, or enforced, by
power; and power very often appears
as a threat to justice. The confusion
at this point makes many good people
shrink away from the use of power,
especially when power is operating
politically. But, just as a man has
to rely on something more than mere
goodwill to overcome sickness in his
body, so he has to usc something
more than mere idealism to overcome
defects in society — defects which
may be due to no particular wicked-
ness in any person or group. Pure
individual leve curcs neither THB nor
slums. The wisdom of man has to be
brought into the service of love, to
devise remedics which are bevond the
ability of any individual person to
apply, however loving he may be.
In spitc of the appalling results 1n
its misuse, politics, like medicine, is
one of the best products of the wis-
dom of man. Many people prefer
te have nothing to do with politics.
This is both impossible and immoral.
It is impossible, because politics
touches practically all aspects of life
— buying a loaf of bread is a poli-
tical action; heing baptised is the
most important political event of one’s
life, for it alters one’s whole relation-
ship to nature and society. And such
an outlook is immoral becanse politi-
cal action is the only remedy for
injustice and social disorder, and to
refuse such action is to connive at
injustice.

But man cannot live by bread
alcne. For bread to be good for him,
it nceds constant analysis. One of
the analyses is the Church.

First by the fact that Christians
are citizens. Politics is the activity

of man. If some men are Christians
then it is the activity of Christians
too. One cannot  polarize  religious
marters to the mdividual area and
political martters to the social and
claim that ‘ne’er the twain shall
meet’. The Christian message cannot
be reduced to a basically private con-
cern and have the practice of faith
reduced to a matter of mere indivi-
dual decisions unrelated to the world.
Christians are called to love their
neighbour. The neighbour is the per-
son with whom they find themselves
situated. Christian love in this con-
text must be pohlitical. The ‘how” of
exercising love is here important. "The
man who assists in school-feeding and
the one who works o change a system
that makes school-feeding necessary,
differ only in their interpretation of
how best to love and serve their
ncighbour. Space should be given to
both to cxpress their concern, Go-
vernment 15 not there to decide the
arcas of concern but to create oppor-
tunitics for the cxercise of love and
scrvice, Similarly people are not to
be tallored according to a master
plan but policy is 10 be the expression
of the consensus of opimion of all
thos=e governed.

THE CRITICAL CHURCH

secondly, the Church as an insti-
tution is not an escape from society,
ner 15 It ‘adjacent to' or ‘above’ the
social reality, but is rather within it
as an institution of social analysis and
social criticism, able to offer a criti-
que of society.

If the Church lives from a hope
dirccted towards the future it admits
the transient character of the present.
The present is the place where the
future is grounded. Such a furure-
dirccredness  gives the Church the
opportunity to test the present and
its wide array of customs and insti-
tutions with the norms of the future,
1.c. the norms of love. The Church
then becomes that imstitution whose
primary character is to indicate where
un-love or scparation between men
Is expericnced. Similarly, because of
the hope out of which the Church
lives, passive acceptance of injustices
and un-love is an impossibility. The
present is negated because of the
furure, un-love is rejected because
of the possibility of love. The Church
then, in its critical function, pro-
claims an optimistic message. It can
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refuse to accept and hive with a pre-
sent sitnation knowing that the pre-
sence of God is likewise an eschatolo-
gical presence ie. 4 presence expe-
ricnced through the concrete expres-
sion and dizcovering of love. The
Church then, far from sacralizing the
‘status quo’, 15 free to adopt a truly
radical approach in its evaluation of
sOCieLy.

Tt follows that the Church can
never allow itself to be seduced by
ideologies, be they from the right or
the left. To avoid this, criticism must
contain, as an integral part, self-cri-
ticism. IF this latter is not present the

Church faces the danger of erecting
itself, or an ideology Tor which it
stands. into an ahsolute. All absolutes
other than God are idols and must
be destroyed through self-criticism. In
doing so the Church can free itself to
proclaim the transient and always
imperfect character of political insti-

tutions.

Love 15 creauve of its own struc-
tures, be these social or political.
Should the Church examine them and
find them wanting, should the
Church claim that these structures are
then the non-love manifestation of the
non-love relatonships between  the

people creating them, then it is not
only free to state this but is obliged
1o,

The Church should never be the
agent of a particular political party
or viewpoint. Yet it should recognisce

that man is a political being and help
people discover and consecrate their

powers and abilities, help them o
exercise the skills of leadership which
they possess and to learn the truc
relationship  between  authority  and
scrvice. It should liberate people for
oenuine leadership, service, love and
COMMUnity.

BOEKBESPREKING

Dr. €. C. van Nilirik, De Hemel
Over de raimielijkfeid van God, G, F.
Callenbach, N.V., Nijkerk 1968 175
bladsye. Prys 1. 14.90.

IDie na-barthiszanse teologic vertoon
weinig neiging om oor die hemel to
praat. it gehoorsaam aan die opdrag
van  Bultmann om  te ontmitologiscer.
e Jhemel’ behoort tot die ocorwonne
voorstellingsmateriaal van 'n tyd wat nog
geen wetenskaplike wireldbeeld besit het
nie. Die huidige teologie vertoon ook
daarom  weinig neiging om oor die
Jemel” te praat, omdat dit van oordeel
is dat kerk en teologie nou lank genoeg
oor die Jeaseits gepraat het en now einde-
Itk maar 'n keer dicsseirig mocet word.
{Rl. 9. Die skrywer betreur hierdie ont-
wikkeling, so treffend deur hom onder
woorde gebring, en sien daarin ‘n kapi-
tulasic voor die waan van die moderne
tyd dat werklikheid alleen dit is wat die
wetenskap  konstateer, Die . ruimtelik-
heid™ van God wil hy in die teologie in
ere hersiel sien, IDit gaan nie slegs daar-
oor dat 'n Bybelse ,voorsielling”™ gered
moet word nie, maar dit gaan oor dic
al of nie-erkenning van die legitimiteit
van dic moderne  subjeklivisme, God
laxt Hom nie terugdring op die terrein
van die menslike eksistensie nie. Hy 15
dic Heer van die geskiedenis €én die na-
tuur. Hy beheers die tyd en die ruimte.
I%ic hemel is wel nie lokaal aan te wys
mie. Ons kan nic s& hier of daar nie
Maar ons kan en moet wel s& dat dic
liefde van God dié wat aan Hom behoort
tot in alle ewigheid in sy ruimfe hou
waar hulle voor Sy aangesig op hulle
cie voele skann. God is roimte, liefde-
ruimte. Dit is die hemel” — die ruimte-
likheid van God, wat beteken dat Hy
nou en hiernd vir die mens roimte het
en sal hi.

Dit is maar enkele flitse uit hierdie
hock van ontsaglik rvke inhoud. ‘n
Hoogs tydige mblikasie, geskryf met die
clocd van iets sons 'n hartstogtelike
profeticse getuienis. Dic skrywer is deur

ellike van sy veelpelese werke in Suwid-
Alrika goed bekend en alom  gewaar-
deer. Met D¢ Hemel het hy weer bewys
dat hﬂ n ouwleur 15 wat nie alleen sy
vakgebied deur en deur ken nie, maar
ook cen wat sy kennis op die allervrug-
baarste wyse aanwend in die diens van
dic kerk en dic teologie. 'n Register van
Bybeltehste en 'n register van name agler
in dic bock 15 besonder waardevol, ¢n
lewer tewens bewys van 'n enorme hoe-
veelheid Bybelse en teologiese materiaal
watl daarin verwerk Js.

(B E.)

* ¥

Pe Rijhel in het Geding, Fen bundel
Poxclienwingen  over  Schriftkritick  en
Sehrifigezoe onder redociie van prof. dr.
i. C. Berkonwer en prof. dr. A, S
var der Woude. G, F. Callenbach, N.V.,
Mijkerk 1968, 160 bladsye. Prys £.14.90,

Lesings wat “n tiental bekende Meder-
landse teolo€ in die voorjaar van 1968
in die . theologische etherlecrgang™ wvan
dic MO.R.Y. (Christelike radio-vereni-
ging] gehou het oor Skrifkritieck en
Skrifgesag, is in hierdic bundel opge-
neem. it bevat die volgende bydraes:
Het Schrifreezae, deur prof. dr. G. .
Berkouwer: Schriftkritick en Schrifigezog
in de 17¢ en 18e ecuw, deur prof. G. P.
Hartvelt; Schrifikeitick en Schrifigezoy
in de 1We en 20¢ cenw (O}, deur prof.
dr. B. 1. Oosterhoff; Schriftkritick en
Schriftgezag in de 19¢ en e eenw
iN.T.), deur prof. dr. W, C, van Unmk;
Schriftkreitiek  en Schrifreczap  in de
reons-katholicke  theologie, deur prof,
dr. J. Coppens; Schriftpezag en canon,
deur prof. dr. J. L. Koole; Schrifigezag
en peschicdenis, deur prof. dr. A. R,
Hulst: Schrifigezae en kerk, deur prof.
dr. A A, van Ruler; Schrifigezay en
wetensciap, deur dr. 3. M. de Jong; Het
gerar van de Scheift, deur prof. dr. 1. T.
Bakker,

Die titel van die bundel is &0 gekics
dat dit enersyds vitdrukking gee aan die

oortuiging van al die medewerkers dat
diec  onmiskenbare  menslik - historicse
aspek van diec Skrif moet lei tot kritics
welenskaplike vraagstellings, en ander-
syds aan dic cortuiging dat h?' alle aksen-
tuering van die ,menslike” die gesag
vien Gods Woord so onontkombaar tot
ons kom dat die daarin vervatte bood-
shup nie te negeer is nie, maar vecleer
+n die geding” moet kom, Elk van dic
onderskeie bydraes kan natuurlik op sig-
self gelees word., Dit is kort en op die
punt af, en gee aan die leser ‘n geriel-
like oorsig oor die verskillende onder-
werpe waaroor daar gehandel word.

. . (B E)

. AL de Klerk: Buite dic Raamwerk.
Masionaje Bockhamdel, 1968, 202 hl,

WA, de Klerk is nie slegs 'n begaafde
dilettant meer nie. Sy denke het rvp ge-
word en die jare — en die lecd van die
mensdom  rondom  hom het  hufle
spore geluat Die resultaat is ‘n hall-
Mlomolicse, half-digierlike, dog skrynena
realisticse bock wat rocr en ontstel en
Lol Besinning stem,

[¥t paan oor die afgpod van ons een,
dic oppermagtige en  allesverswelgende
ldee. Nugter, objektief, klinies neem I
Klerk dic ldee onder die locp, beskryl
hom, ondersoek hom. takel hom af — ¢
hom witeindelik bloot in al sy byna
cthaene nanktheid.

Piit gaan vir hom nie slegs om  die
virerr the hand liggende Swd-Alfnkaanse
rasse-ideologie nie. Iit gaan vir hom
om die demoniese Idee in al sy unrver-
saliteit:  die heilipe Koei van Madras
en Kalkulta wat & ook op die strate
van MNew York, Londen, Parys, Pre-
toria en Putsonderwater™. Stuk vir stuk
wuord hierdie Salome van die siel ont-
sluier: die pretensic, die grootdoenery,
dic heebris, die tragedie, die komedie, dic
ironie.

MNe Klerk doen sy leser die kompli-
ment om sowel belesenheid as intelli-
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gensie by hom te veronderstel. En dit
is 'n pewasngde voorverondersiclling.
want die wye geestesveld wat hy dek
en die diepte van wysgerige insig is 50ms
asemberowend. En tog is die benadering
van sy onderwerp — tcn spyle van 'n
sporadiese  peforseerdheid van woorde-
spel - — boeiend en meevoerend. sodat
selfs die loulerste leck daarby baat moet
vind,

Buite die Roaamwerk 15 trouens een van
diec merkwaardigste geskrifte wat nog In
Afrikaans die lig gesien het. en ™M
mict ook vir elke denkende en verant-
woordelike lesk.

Een van die besondere dougde van dic
boek is dat De Klerk nooit in die ver-
socking verval om sy lessie uit te spel.
die onglopende gevolgtrekkings te trek
nic. Dos die onbevooroordeelde  Tescr
wat wal hier geskryl staan. gaan iocpas
aop ons huidige Suid-Afnkzanse situasic.
s¢ hare sal stellig rvs.

W, B de V)

it e p————

Letters— Briewe

Mar. A 1 J Buorser, Marie, Pk
Witvle.

Anclormaal moet eh niv whardering
nitsprech vie die besondere hod pueil van
wal o oganbicd in Fro Veefloie. Yeral
het uowilgawe van 15 Nov. my weldadig
annpedoen, sowel die inleidende artike
w% e Cpe Brief aon die Eceste Minis-
rer, 120t petuig van insiz en deursig; die
besondere ho#  jocimalistieke  opset ge-
tuiz daarvan; dit werk veredelend an
op dic leser. en sterk jou nog meer
inn e oortuiging,

Poic van u lesere koester seker die
wens cn hoop dat v so mag aanheu on
volhou, Trowens dit was not nooit die
henmerk van n groot man om S0 on fe
tree soos sy Edele die Eerste Mimsicr
niz. Hv openbaar voorwaar maar net
kleinlibheid, Ons merk dic al meer in
die laaste tyd: hy en sy party is op die
aanvil of op die verdediging, ¢n hierin
word van  dreipemente  en veiligheids-
paliste gebruik gemank. EK mocl dit siel
dat, ol kan ¢k ni¢ die huidige kerk-
like- sowel as regerings-npartheidsbeleid
as witvoerbaar of skriftuurlik ondershryf
nie. ¢k toz 'n harde voorstander wvan
anartheid is: ‘n beleid wal ek glo met
samewerking van die verskillende rasse-
procpe bespreek moet word; 'n beleid
wat ook moet rekening hou met die
mate waarin die swartman reeds ont-
wikkel het en nop kan ontwikkel, na
hulle bevatlikheid. Ons mozt hulle nie
in 'n onnatuurlike vorm probecr druk
soos die huidige regering nie,

Apartheid is nic nel 'n vraagstuk nie
Suid-Afrikaanse Apartheid het 'n pro-
bleem peword, of 'n probleem is daaruit
geskep. Daar is so ‘n gemors daarvan
gemaak dat ek enige tockomstige rege-
ring bejammer.

Met dic oog op al ons probleme wil
ek weer vra dat ons en veral Pro Veri-

rate, die gulde middeweg sal volg. Eén
ding staan soos m paal bo water: dat
Bantoc- sowel as  ander gekleurde
werkers, wat die land se myn- en nywer-
heidsbedryl sowel as landbou met hulle
arbeid dien. op ‘n Christelike grondsiag
ineeste]l sal moet word. Hierdic mense
sal in die vervolg 'n gesonde huislike-
en familielewe moet verkiy. Soos die
huidige trekarbeid-stelsel werk. kan on-
moontlik aangegaan word. Daar word
s0 bhaje maal gesé: .Gun aan hulle die-
selfde as aan jouself™, en tog skei ons
diz mense vir maande, selfs jare, van
hulle gesinslewe en werk also onsede-
likheid en ontwrigting in die hand. en
dit onder die voorwendsel dat hulle dan
sou onistam as hulle familic by hulle
kar inwoon.

The Rev. Dennis F. Stewardt, 35t
Augustine’s, 40 High Street, Beth-
lehem.

b owas most interested in Jov Clutton’s
reaction 1o Rosemury  Elliot's  “God
Soughl™. 1 used Rosemary Ellioit’s words
as a tale picce in my November News-
letter and made mention of my own
reaction o her words from the pulpil
Poerhaps 1 have a puilty conscience! bul
my honest reaction at being deprived of
miv church building was one of ierror!
It made me realise what a comfort.
should T say cushion, my beautifud stone
building is to me. Rosemary Elhots
words  were a magnificent  challenge
arainst the all too grave danger of ihe
{Church being an orgamsation nstead o
an erzanism. O course God canr be
Found in beauiiul churches. but the
burning guestion is is He? If He isn'L
to be deprived of our building. and this
I take it was the point Rosemary Elliott
was making, the sooner we are deprived
of our huifdings the more guickly mighi
we wahe up o our real task for Him,

Rosemary M, Elliot, Hermiston, P.O.
Addo, CP.

iy oo glad Jov Cluton palled mwe
up about God's need for buildings. She
gives on answer many  people would
give: “OFf course the churches would be
rettile if they were destroyved ™. Bog my
real question was, “IF ali the church
buildings were removed and God sad

‘reveal Me to the people” how would
mast clergy and their flocks set about
F

When sameone savs “God™, what s
the first association of ideas this brings
to mind? Jov Clutton’s letter mukes me
wonder if the most commaon assoction
of “God” with many people s not
“Church™, If vou do think of it “God-
Church™ — is the next associated thought
“Religion™? _

sCGiod-Church-Religion™,  is i the
gssence of Christ's gospel?

The point of my short story was to
trv to make people think about the
nature of God and our rclatonship to
Him. The clergy have a traditional rdle
in society with so much that is new,
exciting., bewildering and difficult; tra-
dition is not enough to meet the new

world. Do many Llcn#' view their role
as being primarily fulfilled in conduct-
ing church services?”

Is worship the beginning of religion or
the end? (Do we worship in order to
learn about God or do we learn of the
nature of God in our lives and then
feel an overwhelming desire to join with
others to worship Him?)

One voung man said jokingly: “1 learnt
more ahuut sin in church than I did any-
where clse as a child!™ Are some clergy
inclined to preach of the evils of sin
rather than the leve of Christ?

Joy Clutton tells me God is found in
all beautiful things. I ask. where and
haw can we reveal Him to those who
live in dirty over-crowded slums, in the
ever growing concrete canyons of our
citics. in the offices and factories where
the gospel of Christ would seem unheard
ad drrelevant? fooit irrelevam? If not
friow 15 s relevance revealed iTx those
whoe profess to be His followers?

The sort of thinking we need is one
which will replace the “God-Church-
Religion™  assoeciation  of  ideas  with
“Cind-Man-Lowve™,

Mr. V. G. Davirs, 83, Kloof Road, Seu
Point, Cape Town.

Thank you for repiving o fool hoic
ty my letter “What Is The Alterpative?”
(e, dssne) With die respect, however,
| Pave toe =iy [ ocunnot nake sense of
vonr aporoaci to the matter, What vou
seem 1o be saving is that. as Christians,
we should strive to pog an end 1o the
slatos  guo  although  havine no aller-
mative =ocio/political svstem with which
to reploce it at present. To say this is
hardly  a compliment 1o Cheistianity
since 1t sugpesis that at times Christians
can be irresponsible. of noi indeed irra-
tional! We Christiuns know that the
stains quo will have to he changed for
the better if this country is 1o have a
happy Nutwre. but we al:o know that
the socio/political Yile of the country
must  eortinee uninterropled  iF chaos
andd greal sulfering ue to be avoided.
Accordingly. as Christians. we are under
a moral obligarion w find o practicable.
and rationafly atininabie alernative. and
this alternative will have to he based.
not merely om oa Church eontemont, butl
primarily on a  pariy  poditical  policy.
since the Life of o moder state cannot
e moinained without politeal  policw.,
Beine o realist as well ws o Christian, §
can  see only  two  practicable  choices
open to us at the nresent Gme;  we
gither strive to reform Nationalist Party
pualicy or we strive to gel the United
Party returned io power. and the latter
appears 10 me to be the better choice.
What we must he very careful not
1o do s to make the mistake of contract-
ing out of the reel situation by virtnally
ignering  the choice hefore us through
pre-nccupation with an, as vet. unattain-
able ideal. In the words of Scripture. we
must be wise as serpents, and seek to
improve the situation in terms of the
practical and the attainable, and having
attained an imprpovement. only there-
after seek once again to improve the
improwverinent
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