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Sound faith, love and edurance

The Department of Religious Affairs would like to appeal to the international commun-
ity with regards to seven (7) of our Movement's cadres who have wished to gain admi-
ssion to study theological science in various parts of the world.
Any assistance you as individuals and/or as institutions/ organisations may render
to these comrades of different denominations will be greatly appreciated.
We must emphasize that the size of your gift is not a criteria for the good it will serve
to further develop our cadres for a religious vocation and who in turn will contribute
to our Department of Religious Affairs of the ANC.
We simply ask that you give.

Donations may be addressed to: The Editor

Department of Religious Affairs

P. O Box 31791

LUSAKA

ZAMBIA

Telex: ANC SA:ZA 45390

Telephone: 218 - 771

FRONT COVER

Archbishop Desmond Tutu lamenting over innocent blood daily shed by
racist Botha-Malan regime. How long must our Church leaders shed
tears before, we as the Church take action?

FEATURES:
1. The Church and the Freedom Charter.............cccccecnen 2
2. The Church/State conflict

What happened? ........cccciiinninnnnne veeenmrsensnses —— 7
3. A profile: Rev. Barney Pityana...... revesrsesnnnmnsans 19
4. The holy march (Sandile ka Sandile) ........ccoconiraennnns 20
5. Castro links Marxism with Religion ............... 30

View and opinions presented do not necessarily express the
official policies of the African National Congress, or the
editorial collective of the Department of Religious Affairs.
Articles are designed to raise issues, stimulate debate on
current and topical issues in as well as matters of faith and
theological concern.

Contributions, articles and letters are welcomed.

Published by the ANC Department of Religious Affairs
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In his present posi-
tion, Reverend Lafras
Moolman of the NGK, at
Stellenbosh University
is potraying himself as
an enemy of the people.

He and others like
himself, exceed all lim-
its to discredit the ef-
forts of South African
people-people dedi-
cated to the creation of
a just society in our
Motherland.

Rev. Moolman is the
director of Information
of the Cape Synod of the
NGK. He claims that the
ANC is transforming the
Church in South Africa
into an instrument of
revolution.

But what truly wor-
ries Moolman and the
racists of his type? It
appears their concerns
center around the
events within the white
Dutch Reformed
Church - their church.
For within this Church
have sprung a few who
have divested them-
selves of baasskap
which was introduced
to South Africa by that
very Church at the time
when apartheid was
born. These noble sons,
many of whom are min-
isters, have not only
spoken out against the
apartheid but have
taken trips to various
parts of the world to
consult the ANC. When

Moolman published his
propaganda piece in the
NGK's “Kerkbode™ he con-
veniently did not mention
the contacts that the Dutch
Reformed Church, through
some of its Church leaders,
has with the ANC.

What is bYecoming in-
creasingly clearer is that
the ANC is fighting for jus-
tice in South Africa- The
Church is obliged by its
fundamental tenets to fight
for the same. Conse-
quently, it has to identify
with all those individuals
and institutions that are
involved in that struggle.

The status of the Church
in a future, free and demo-
cratic South Africa has
never been in doubt; espe-
cially vis-a-vis the policies
of the ANC. The matter was
specifically addressed at
the inception of the ANC in
1912. The election of Rev.
John Dube as the first
President of the ANC Move-
ment is not an accident of
history but a reflection of
the nature of our reveolu-
tionary Organisation.

And the pattern contin-
ues. We have published in
many of our Organisation's
journals the names of other
religious figures who have
served and are presently
serving the Movement in
responsible leadership po-
sitions. These names in-
clude priest like Reverends
Z.R. Mahabane, J. Gumede,
etc. and the list will wax

[
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before it wanes as time
and our revolution
grows.

The ANC commends
all those individuals who
have come out against
the apartheid monster.
And we profoundly com-
mend those inside South
Africa, who from the
belly of the beast, still
openly and steadfastly
confront apartheid in
the name of Truth and
Justice.

"... while we dis-
agree with other groups
in the liberation move-
ment on some issues, we
are in agreement with
them that apartheid is
an evil and needs to be
brought to a decisive
end... Islam and Mus-
lims will always find
themselves on the side
of the truth and justice

r

MOOLMAN-apartheid
by its nature is utterly
evil. And we must de-
stroy it. Therefore, we
loudly rejoice in saying
to the South African
Church - THIS PERSE-
CUTION WILL BE DE-
FEATED !!!

SU_E-.\I_J
ZAND ENDURANCE y,

FARTH . 1 OVE
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1988 marks the
thirty-third vyear
since the adoplion

of the Freedom
Charter, by the
Congress ol Lhe

’eople, in Kliptown,
near Johanneburg.
[t was adopted by the ANC as
its programme of aclion a
vear later. It was also adopled
by the SACP as its short-term
goal.

The National Executive
Commitlee of the ANC de-
clared 1980 as “The Year of
lhe Charter”. The newspa-
pers inside South Africa soon
commemoraled the year by
publishing millions copies of
the Freedom Charter, and
since the formation of the
UDF in 1983, hundreds of
women, residents, students,
civic and other organisations
have adopled the Freedom
Charter as their programme
of aclion, so as lo realise the
objectives of our National
Democralic Struggle.

In this issue of “PHAKA-
MANI", we re-publish a theo-
logical critique of the Free-
dom Charter by one of our
prominent church leaders in
South Alvica, alier a brief
background. Al the end of the
critigue, we pose queslions
that will help you discuss the
IFreedom Charter. In our next
issue, we hope lo produce a
message on  the Freedom
Charter by another promi-
nent South Alrican [figures,
We will al=a attempt to look al
the Freedom Charter and the
social teachings of the
church.

THE CHURCH
AND THE

FREEDOM
CHARTER

BACKGROUND OF THE
FREEDOM CHARTER

“ If you could make the
laws what would you do? How
would you set about making
South Alfrica a happy place
f[or the people who live in it?

These were the questions
asked of hundreds of thou-
sands of South Africans in an
18-month campaign which
ended in the Freedom Char-
ter and the Congress of the
people.

The Congress of the People
(Freedom Charter) Campaign
was launched in March 1954
by the Congress Alliance, Af-
rican Nalional Congress,
South African Indian Con-
gress, the South Alrican
Coloured People’'s Organisa-
tion and the South African
Congress . of Democrats
(Whites). Over 200 organisa-
lions allended a conlerence
in Tongaat near Durban to
plan the Campaign. The Na-
tional Action Council (NAC)
was elected to run the cam-
paign.

The first task of the NAC
was 1o make the whole coun-
try aware of the congress of
the People. “This can only be
done through the greatest
possible campaign of printed
malerial side by side wilh a
siring ol hundreds meetings,
house canvasses and grouip

discussions.

Every demand
made by the people at
these gatherings,
however small the
matter, must be re-
corded and collected
for consideration by
the Congress of the People for
inclussion into the Freedom
Charter. In this way it will
become the charter of the
People, the content of which
has ils source in their own
homes, factories, mines and
reserves.” Through the col-
lecting of the demands of the
people for the Freedom Char-
ter thousands of people
would begin to see what kind
of society they wanted to live
in.

The campaign was divided
into three phases:

1. “To make the Congress
of the People known and
understood throughout the
country, draw in all possible
organisations, recruit the
first 5000 volunteers and set
up provincial committees.”

The volunteers were edu-
caled through a series of lec-
tures before the meelings
were organised. Nalional
sub-commiltees were set up
lo look into the conditions
[acing mineworkers, [arimn-
labourers, domestic ser-
vants, bantuslan residents,
[aclory workers and youth to
present them with the plans
for the campaign. Thousands
of pamphlets were sent out,
wilh the most important
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question- “What do you mean
by freedom?".

2.The second phase of the
campaign was Lo establish a
network of 2000 local Con-
gress of the People's Commit-
tees, gather demands, in
writing, for the Freedom
Charter, increase the num-
ber of Freedom Volunteers
and start preparing for the
congress, 26th June 1955,
People across the country
were also urged to elect their
delegates to the Congress of
Lthe People.

The campaign was set
back by the bannings which
removed layer after layer of
leadership. But the campaign
went ahead with the people
coming forward to fill the gap
left by the bannings.

The demands for the Free-
dom Charter were flooding
into the NAC offices. “... on
sheets of torn paper from
school exercise books, on
little dog-eared scraps of
paper, on slips torn from the
Congress of the People's leal-
lets.”

A journalist described the
happenings just before the
Congress of the People: "And
now, we are on the eve of the
meeting of the Congress of
people where the Freedom
Charter will be discussed and
debated. All the signs now are
that this will be for and away
the greatest such gathering
ever in our country.”

Almost every group of
people who got together to
formulate their demands,
neighbours in a suburb,
workers in a shop or factory,
farmers, peasant... have been
electing delegates to speak for
them at the CONGRESS OF
THE PEOPLE.

3. The third phase was the

Congress of the People. It was
held on the 26th June 1955,
There were 3000 delegates and
2000 observers. It was a his-
toric day. A day that people had
been waliting for, for 18
months. Each clause of Lhe
Freedom Charter was read out,
explained, debated and ac-
cepted by the people. At the
end of the day delegates took
home the Freedom Charter
drawn up from the peoples of
South Africa's demands. The
next few months were spent in
holding report back meetings,
house meetings, and meetings
in organisations. The people
who had sent their demands
had to know what had hap-
pened at the Congress of The
People.

This year we celebrate the
thirty-third anniversary of the
drawing up of the Freedom
Charter. We remember the
people’s desire for a new South
Alrica, We also remember that
this vision for South Africa has
not been realised yet. Finally,
we commit ourselves to con-
tinuing working for this new
South Alrica.

THE FREEDOM
CHARTER; A
THEOLOGICAL

CRITIQUE

Thirty years ago a humble
town called Kliplown, hosted
one of the most significant
political events in South Af-
rica. One can write volumes on
what came to be known as the
“Congress of the People” exclu-
sivist national convention of
1908-9,the “Congress of the
People” was a shining example
of democracy at work.The
CONGRESS WAS OPEN TO
ALL those who subscribed to
the values of a free, united,
just, and non-racial society.It

is now generally acknowl
edged that the “Congress ol
the People” was the culmina
tion of a struggle againsl
white conquest,economic ex-
ploitation and political
domination.The historic As
sembly at Kliptown crowned
its deliberations by produc-
ing the first anti-imperialist
people’s document in South
Africa- the  Freedom
Charter.This document has
continued to be the rallying
point for all freedom-loving
patriots who have an interest
in the destruction of Apart-
heid.

What has the Freedom
Charter to do with the
Church today? A lot! For one
thing, many participants in
the Congress of the People

were professed
christians.For another,all
proggressive  Christian

Churches condemn apa
rtheid as evil,heretical,as well
as theological untenable.
Modern theological scholar-
ship is acutely aware that
those who are committed to
the struggle for total libera-
tion must address them-

"As long as there is a Min-
ister who thinks he is God,
we (the Church) have
work to do. It doesn't

matter if they ban us,
throw us injail, say we’'ve
been inspired by I dont’
know who, we will con-

tinue to have work lo do
in this country as long as
Apartheid exists. [ want
to say to Vlok” Who do you
think you are? Whose line
must the Church toe in
South Africa?”

Dr. Allan Boeasak
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selves to the social, economic
and political structures of the
soclety in which they live. The
Freedom Charter provides a
broad based progressive fo-
rum for those who are
committed to self-determina-
tion for the majority of the
people. Nothing could be
more Christian than waging a
struggle for freedom.

At the theoretical or ideo-
logical level it is imperative for
the Christians in South Af-
rica to understand how
apartheid serves the inter-
ests of monopoly capital and
international imperialism.
Through the Freedom Char-
ter, thousands of people from
all social classes and strata
declared their opinion for a
social order which would fa-
cilitate a fairer distribution
and sharing of natural as well
as other resources. They also
wanted to create conditions
where the PEOFLE SHALL
GOVERN, where they will
create and control their
soveriegn and independent
countries. They committed
themselves to a soclety
wherein all bonafide South
Africans would enjoy full citi-
zen rights.

The Freedom Charter puts
the- human person right in
the centre of the universe. It
takes democracy quite seri-
ously. That is why it is a
people’s document. The in-
terests of the people are para-
mount. Some ultra-leftists
have criticised the Charter for
not being dogmatic or doc-
trine enough. As we know,
the Congress of the People
was preceded by a series of
intensive and candid consul-
tations. On the practical
level, the Charter can teach
the church much even about

itself. In the process of con-
sulting, the Freedom volun-
teers learned a lot from simple
folks. They built up a formi-
dable network of genuine
communication and mutual
respect between themselves
and the people.

Finally, there is the unpre-
cendented resurgence of in-
terest in the Freedom Charter
today. This could be seen as
an offshoot of the Free Man-
dela Campaign. One would
hope that the interest goes far
deeper. Apartheid as a policy
or political philosophy is bar-
ren and discredited. People
are searching for alternative
models of society. The church
cannot stand idly by if it
wishes to promote the
struggle for liberation and
human dignity. Without any
fear of contradiction it can be
said that the Freedom Char-
ter is compatible with Christi-
anity. The least that the
Church can do is to encour-
age its adherents to study the
Freedom Charter and to enter
into the debate surrounding
the Charter, particularly dur-
ing this 33rd anniversary of
its birth. Not only is the Fre-
dom Charter theologically
sound, it forms a basis for a
new soclety where all South
Africans will have the right to
be fully human.

DISCUSSIONS

QUESTIONS

Once you have read the
Freedom Charter

1.Discuss the differences/
similarities between South
Africa today and the South
Africa envisaged by the Free-
dom Charter.

2. Where there are difler-
ences, discuss whether what
is happening now or that is
envisaged by the Freedom

Charter is more Christian.

3. Discuss if any clauses of
the Freedom Charter could be
considered un-Christian.

4. Discuss how your parish,
order, organisation, school
etc, could take up the Freedom
Charter as an issue.

5. Do you think the church
should be influenced by the
clauses of the Freedom Char-
ter?

If yes, why?

If no, why not?

If yes, how?

F

"The greatest threat to
public safety in South
Africa is this govern-
ment ... If it is revolu-
tionary to say I am
working for a non-
racial, democratic
South Africa, then,
yes, I am (a revolution-

ary).”

Archbishop Desmond Tutu
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JOINT COMMUNIGQUE OF THE AFRICAN
NATIONAL CONGRESS (ANC) AND THE SOUTH
AFRICAN DUTCH REFORMED CHURCH IN
AFRICA (N.G.K.A.): LUSAKA, ZAMBIA
FEBRUARY 19, 1988.

0l. In accordance with
the decisions of its General
Synod, a delegation of the
N.G.K.A. met with the ANC in
Lusaka, Zambia on the 17th
& 18th of February, 1988. The
delegation of the N.G.K.A.
was composed of the follow-

ing:

Moderator Rev.
Sam Buti Leader of the dele-
gation and i

Ds. MM Maphoto
(Assessor)

Dr. NJ Smith (Actu-
aris)
The ANC delegation was
made up of the following :

Mzwal Piliso: mem-
ber of the National Executive
Committee of

ANC (hereinafter
NEC)

Ruth Mompati (NEC)

Joe Nhlanhla (NEC)

Jacob Zuma (NEC)

Thabo Mbeki (NEC])

Rev. Fumie Ggiba
02. The delegation of the

N.G.K.A. explained that the
Commission for Justice,
Reconciliation and Peace of
their church has been
charged with the task of
meeting the ANC, among
others with a view to assist in
finding a way of stopping the
continuing violence in South
Alrica by ending the apart-
heid system through negotia-
tions. The church feels that it
has a responsibility to act as
a peacemaker to promote

justice, peace and reconcili-
ation.

03. The ANC welcomed
the initiative of the N.G.K.A.
and expressed its apprecia-
tion of this first ever meeting
between itself and the
N.G.K.A. It reaffirmed its
position that the source of
violence in our country and
region is the apartheid sys-
tem and that to attaln peace
this systemm must be abol-
ished in its entirety. It reiter-
ated its commitment to con-
tinue the struggle until the
objective of a united, demo-
cratic and non-racial South
Africa is achieved.

04. The two delegations
agreed that before any nego-
tiations can take place, it is
necessary that the Pretoria
regime should create a cli-
mate conducive to such nego-
tlations. The purpose of
these negotiations should be
the creation of a society in
which apartheid is ended and
a social order acceptable to
all the people of South Africa
put in its place.

05. The delegations
agreed that the church, while
not aligning itself to any po-
litical party, has to be true to

itself and should therefore, ir

action, promote justice and

-peace in the world. Tu be

faithful to its own nature, the
church should voice a clear
witness and initiate all neces-

sary actions towards the
achievement of justice and
peace in South Africa.

06. The delegations
agreed that all people of
goodwill had an urgent re-
sponsibility to take up such
questions as the immediate
and unconditional release of
Nelson Mandela and all other
political prisoners and de-
tainees, saving the lives of the
Sharpeville Six and others
condemned to death in South
Africa, and ending the tragic
fratricidal strike In Pieter-
marizburg and wheneverelse
it may occur.

07. The delegation of the
N.G.K.A. wlll report back to
its own church as well as to
other churches in South Af-
rica, with a view to the pro-
motion of all possible com-
mon action by all the people
of South Alfrica, black and
white, to bring about peace
and rest to the people of our
country.

The

08, delegations

agreed that the ANC and the
N.G.K.A. should maintain
contact and therefore ar-
range for further meetings in
future.
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THE NDOLA DECLARATION

CONFFERFENCE ON: "CHALLENGES ON THE FUTURE OF THE AFRICAN
YOUTH IN CHURCH TODAY"

We, the delegates of the
Southern African Youth
Conlerence, coming [rom
Zambia, Zimbabwe, South
Africa, Namibia, Angola,
Mozambique, Burundi,
Bolswana, Sudan, Nigeria,
Malawi., Lesotho, Ghana,
Gambia, and Canada gath-
ered [rom Ist to 7th May,
1988, in tlke Republic of
Zambia, at the National Vo-
calional Rehabilitation
Centre-Ndola, with our
theme; “Challenges on the
Future of the African Youth
in the Church Today,” re-
[lecting on the burning is-
sues like: The Peace Chal-
lenge, The Development
Challenge, The Theological
Challenge and The Social Ac-
tion Challenge, a result of a
resolution for such a conicr
ence adopled at a meeting oi
the general secrelaries of the
East and Southern African
Christian Councils in Ga-
borone, Botswana, in July
1987, and convicted by the
call expressed in Isaiah 58: 6-
10:

“Is not this the kind
ol [asling I have chosen;

lo loose Lthe chains
of injuslice,

to untie the cords of
the yoke,

o sel the oppressed
[ree,. . .

to share your food
with the hungry. ..

lo provide the poor
wanderer with shelter

Lo clothe the naked.

[fyou do these, your
night will become like the
noonday.” Resolve the fol-

lowi 1g:

1. We have noticed that in
spite of its political independ-
ence, Alrica’s development is
slill hampered by economic
dependence on capitalist
Weslern Countries.

We thereflore call upon the
Alrican youth to support the
movement toward a new in-
ternational economic order.
We will respond to the sacred
calling of God to engage in
holy labour by supporting
indigenous development
projects like:

(i) buying locally
manufactured goods and
lending our support to
Southern African Develop-
ment and Coordination
Commitee (SADCC), Prefer-
ential Trade Area (PTA), and
other like organisations.

(ii) starting self-help
projects.

(iii) taking pride in
our Alrican Culture.

2. We call upon the Funda-
mentalist churches and or-
ganisations to develop a the-
ology relevant to life and
death reality in our suflering
world.

3. We have noted that an im-
portant way of practising
theology is not relevant to our
situation. We therefore call
upon the churches to develop
a conlextual theology from
the grassroots which will also
draw our sacred African cul-
ture.,

4. In solidarity with the
Ecumanical Decade of
Women, we call upon our
churches to support the ordi-

nation of women and to en-
courage them to fully partici-
pate in the leadership of the
church.

5. We further pledge our soli-
darity in Southern Africa’s
fight against the imperialist
exploitative support of the
racist regime and the inhu-
man and barbaric regime of
South Africa against the ma-
joritly.

6. In view of the above we call
for:

(i) The unconditional re-
lease of all the political pris-
oners and imprisoned chil-
dren of South Alricans and
Namiblans.

(i) The wunbanning of
banned political organisa-
tions and the returned of ex-
iles.

(iij) The immediate lift-
ing of the imposed state of
emergency.

(iv) The immediate with-
drawal of South African
troops from Angola and
Namibia.

(v) A stop of South
Alrica's aggression and des-
tabilisation policies on the
Frontline States.

7. We call on:

(i) All Christian youth 1o
commil themselves to pray
ard work for the downfall of
the Pretoria regime and to
give malterial support
through the OAU liberation
funds in their respective
couniries, to Souih Alrica
and Namibia in their iight for
total liberation and for refu-
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gee programme,

(ii) The UN to imple-
ment Resolution No. 435 on
Namibia.

(iif) All the progres-
sive youth and the liberation
forces to come together to
fight the oppressor regime
since we believe in unity we
stand and divided we fall.

8. We urge all peace loving
nations of the world to sup-
port the economic sanctions
on South Africa's apartheid
regime in order to accelerate
its downfall so as to avoid
more bloodshed in South
Africa and Namibia. .

9. We callon all churches and
youth organisations to pro-
mote conscientisation

programmes and to give ma-
terial support to organisa-
tions or committees in charge
of refugees from South Africa,
Namibia, and other parts of
Africa. Where there is no
such refugees organisations
or committee, we resolve to
create one to care for such
refugees.
10. We call upon the South
African President P.W.Botha,
to grant clemency to all patri-
ots on death row, to forthwith
stop all treason trials, and to
stop the death sentence as a
form of punishment.
11. To express our solidarity
with the South Africans and
Namibians in their struggle to
topple the Pretoria regime, we
resolve as soon as possible to:
(i) withdraw all funds

and interactions with
Barclay's (First National)
standard banks and other fi-
nancial institiutions with
dealings in South Africa.

(li) participate fully in

and encourage cultural boy-
colts.
(iif) boycott all South
African goods.
12. We resolve to form a con-
tinuous committee, to be
based in Zimbabwe, out of the
participants of this confer-
ence whose task will be to set
up a network of youth and
student organisations to fa-
cilitate information sharing
and exchange programmes,
to follow up in six month's
time on the resolutions here
recorded, and to plan for fur-
ther conferences of this na-
ture.

THE CHURCH/STATE

* On 24 February 1988, 17 or-
ganisations, including the
UDF, DPSC, and other
groups were effectively
banned. .

* The following week church
leaders walked from St.
George's Cathedral in Cape
Town to parliament to pres-
ent a petition protesting the
bannings. Some church
leaders were arrested (in-
cluding Archbishop Tutu,
Dr. Boesak, Archbishop
Naidoo, Rev. Chikane, Rev.
Mgojo).

* P.W. Botha, in response to
this protest, wrote a letter to

CONFLICT

WHAT HAS HAPPENED?

* Archbishop Tutu asking
him if he is ‘serving the King-
dom of God or Kingdom of the
SACP and ANC'.

* Bishop Tutu was supported
in his stand of protest by the
Anglican bishops of South
Africa who sald ‘We question
the right to define what is
spiritual or decide what is
valid Christian witness.’

* Rev. Chikane, general sec-
retary of the SACC, wrote a
letter to P.W. Botha in sup-
port of the church position of
protest.

* P.W.Botha responded to
Rev. Chikane accusing him of
promoting hatred and revolu-
tion.

* Forty-five leading theologi-
ans from theological faculties
and departments across the
land came out in support of
the church leaders and ex-
plained that ‘the churchhas a
clear Biblical basis for its pro

test and is in accord with the
mainstream of Christian tra-
dition in resisting injustice.’
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* The Methodist Peace
Church proposal was at-
tacked on a SABC Network
programme.

* The “New Nalion,” a news-
paper published by the
SACBC was closed down by
the state. The Catholic bish-
ops prolested against

this on the steps of the

Johannesburg Cathe-
dral.
* The Church leaders |.
have called an emer- |
gency convocation for
30th, 3lst May 1988 to
address the issue of
Christian witness
through non-violent ef-
fective action in these
times.

BACKGROUND TO[F™
THE STATE -
POSITION

The government hasg

embarked on a reform ™
program in which

people who are power-

ful at present implement
what they see as necessary
changes. The government
says these changes must

occur under conditions of

slability and thus they can-
not tolerate forces such as
the ANC and the UDF - be-
cause they upset the stability
of reform.

The government's present
course ofaction is aresponse
lo the events of the 1970's:
the Soweto uprisings of 1976,
the independence of neigh-
bouring countries and the
development of opposition
groups locally. In addition,
aller 1970 the economy was
unable to develop consis-
lently.

The strategic response of the

National Party was the new
constitution of 1983. This
constitution aimed to draw in
Asians and ‘Coloureds’ to
increase the stability of the
government. It also laid the
way for executive power to lie
in the State President and
appointed committees under
the secretive National Secu-
rity Management System

The state and church conflict

rather than through the tra-
ditional parliamentary sys-
tem. This style of government
was designed to provide
strong mechanisms for re-
sponding to any security
threats.This is ‘total strat-
egy.’

The new conslilution has
been severely tested by the
opposition that crealed; in
particular, the rapid growth
of the United Democratic
Front and the growth of op-
positional labour federations
such as COSATU. On the
white right, in opposition to
the reform course, has been
the growth of the Conserva-
tive Party. As a result, the
government has had to inten-
sify control and repression.
The whole country is under a
state ofemergency. The press

is greatly restricted. Manyor-
ganisations have been effec-
tively banned. South Africa
has responded to the growth
of international anti-apart-
heid actions by retreating
into an increasingly aggres-
sive and isolationist stance.
It has pursued military inter-
vention rather than diplo-

macy towards its

neighbouring states.

BACKGROUND TO
THE CHURCH
POSITION

While the
government's actions
have served to widen
Athe gap between
black and white
South Africans, many
church denomina-
tions have begun to
ftake serlously their
fresponsibiltiy to ad-
dress the concerns
fand divisions in the
community. The
churches originally

arrived with the white set-
tlers and were at first primar-
ily pastors to this commu-
nity. As a result most
churches inherited racially
divided practices The apart-
heid of the 1950’s with issues
such as forced removals and
the Bantu Education Act
however, activated individu-
als and led to the issuing of
anli-apartheid church state-
ments. More recently some
churches have been trying to
change their structure to
meet their new awareness of
social needs. Where the
motlher-church (as was the
case with the N G Kerk) was
not prepared to fundamen-
tally transform its approach
to apartheid, its black mem-
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bership consequently came
into conflict. The majority of
Christian churches have
however, developed an open-
ness to the needs of the
country's black majority and
the political organisation
which represent them.
Through the SACC and
SACBC have increasingly
moved in a direction which
makes conflict with the gov-
ernment more likely, some of
the membership of these
churches have not kept pace
with their leadership. There
are futhermore some
churches which embrace the
status quo. The government
intends to use these divisions
for its own ends, by promot-
ing the conservative and
right-wing church group. At
the same time 1 many - of the
church denominations criti-
cal ol apartheid are moving
toward the recognition that
action and not simply words,
are demanded by the gospel
in situations such as ours.
These developments in
church and state make fur-
ther conflicts likely.

SUMMARY OF ISSUES
Obeying The Law

State Position
The Church must obey the
government and Keep ils law

'since all government comes
from God." (Romans 13:])

Church Position

The church in fidelity to the
whole gospel must obey ‘God
rather than men’ (Acls 4)
particularly when the people
in question are responsible
lor praclising a heresy like
apartheid maintained by po-
litical repression.

LOVING YOUR NEIGHBOUR
The Group Areas Act and
Separate Education create
barriers between diflerent ra-
cial groups. The government
has structured peqple's lives
such that loving your neigh-
bour in practice means loving
your own group.

The church teaches us to love
everybody as our neighbour
irrespective of their colour.

POLITICS

The Churches should not
involve themselves in politics
but should rather remain
within the spiritual realm.
The churches believe sin
should be opposed wherever
it occurs, whether it be per-
sonal life, family life, at work,
or in our social and political

life.

PROTEST

The churches should refrain
from engaging in protest ac-
tions since this falls outside
their sphere of competence.
Christians are obliged to act
in witness to Christian val-
ues. In our present situation
this includes acting to re-
move apartheid.

VIOLENCE

The government does not see
itsell as violent. Vioclence
[rom the opposition is terror-
ist and immoral. The
churches see that much of
the government violence is
immoral. On counler-vio-
lence some Christians would
say thatl aclive non-violence
is the churches' position,
while others would support
both a just war and non-vio-
lent action,

THE LIBERATION MOVE-
MENTS

The ANC is seen as a violent,

terrorist crganisation which
wants to subvert existing
society and undermine the
reform programme. The ANC
wants to govern and is seen
das arn enemy.

The ANC is an African Nation-
alist political movement with
widespread support. It repre-
sents the views of many
South Alricans. It cannot be
excluded from a polilical so-
lution to South Africa’s prob-
lems.

THEOLOGICAL REFLEC-
TION ON THE CHURCH/
STATE CONFLICT

We should also rellect upon
the present Church/Siate
conflict in the light of the
Bible. What appears immedi-
ately is that there is nothing
new about a Church-State
conflict.  Throughout the
Bible and the histoyy pf the
Church there have been con-
flicts between those who held
political power and those
whose first loyally was tlo
God. Again and again we {ind
the people of God accusing
the political authorities of
sin: iInjustice, exploitation,
abuse of power. oppression
and idolatry.

EXODUS

The conlflict here was be-
tween Pharach and Maoses,
between the Egyptian stale
and Lhe religiously-motivated
Hebrew slaves. Pharach was
an oppressor; “The Egyplians
ill-treated us, they gave us no
peace and inflicted harsh
slavery upon us' (Dt 26:6).
God heard the cry of the
Hebrew slaves and called
Moses (o [ree them [rom slav-
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ery. This led to a conllict be-
iween Moses and Pharaoh.
The reason for the conflict
was clearly the hard-heartled
sinfulness of Pharaoh.

THE PROPHETS

Aller the people of Israel had
seltled in the land of Canaan
they called upon Samuel 1o
‘appoint for us a king to gov-
ern us like all the nations.’
Samuel warned them that
the king would become rich
al their expense and that in
lime ‘you shall become his
slaves’ (1 Sam 8:17). How-
ever, he gave in 1o the people
and anointed Saul king.

As lime weni on the Jewish
kings became worse and
worse unlil eventually the
people found themselves
cruelly oppressed by their
own kings. Here il was the
greal prophels of the Old Tes-
lament who prolested accus-
ing the kings of injustice, ex-
ploitation, eruelly and idola-
lry. For generalions these
messengers ol God were in
conflict with the Jewish
siate. There were also false

prophets who supported the

siatus quo and told the kings
whatl itlL.ey wanted Lo hear,
shouting *peace, peace, when
in [act there was no peace'
(Jer G:11).

JESUS

It has somelimes been said
Lhat Jesus was not in conflict
with the State. ‘This misun-
derstanding arises hecause it
= assumed that the Stale or
political authority was the
Romans and  the  sceribes,
Pharisces, Sadducees, chiefl
priestand elders wore the re-

ligious authorities of that
time. In fact Caesar was the
exlernal imperial power but
the local, national govern-
ment was in the hands of
Herod and the Sanhedrin
which included scribes,
IPharisees, Sadducees. Jesus
called Herod ‘that [ox’ and he
classed with all the various
groups who were represented
on the Sanhedrin. There was

that time in Judea no clear
distinctlion

Stale in these times of perse-

cution was clearly the reason
for the conflict.

CONSTANTINE

The Church-State conflict of
the first three centuries
ended abruptly in 312 when
the Emperor Constantine re-
moved all restrictions on
Christians religion and even-
tually made it something like

belween reli-
gious authori-
lies and civil
authorities.
In any case all
the powers
and authori-
lies eventiu-
ally conspired
to destroy him
in order 1o
mainlain the
slalus quo.
Jesns was in
conflict with
the authori-
lies of his lime
for exactly the
s5ame reason
as Moses and
the prophets

in their time:
because ol the sinfulness of
those in power. Jesus' whole
life was a drama of conlilicl
with evil in all forms. That is
why he was crucified.

THE EARLY CHRISTIANS

From quile early on Chris-
tians found themselves in
conllict with the Roman Em-
pire. OIl and on for the [irst
three hundred years Chris-
lians were perseculed by
various Roman Emperors
who imprisoned them and
threw them to the lions. The
idolatrous sinfulness of the

the official state religion. This
was Lthe beginning of an asso-
ciation between Christianity
and political power in which
all 1o ofiten the Church ac-
cepled material benefils and
privileges in exchange for its
loyally and support. The pro-
phetic tradition has never-
theless continued through
the ages particularly in the
saints and reformers who
spoke out about the sins of
those in power.

SOUTH AFRICA TODAY
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South Africa’s fundamental
problem lies in its policy of
apartheid which is sinful and
unjust and can only be
implemented by force. Virtu-
ally all the Christian leaders
have recognised that such a
policy contradicts the gospel
and have pleaded privately
and in public with the politi-
cal authorities to hear the cry
of the oppressed and usherin
a new era of peace based
upon justice for all. Since
these cries have brought
forth little response it is duly
of God's churches to oppose
the continuation of this sin.

THE CHOICE FACING US?

The recent events have
shown clearly that the
church and the government
are sel on dillerent paths.
The conllict between them
will not remain an isolated
event, but calls into question
which side can rightly claim
to be Christian

In the past South African
Christians have been shaped
by both the Church and the
government and this did not
seem to involve a contradic-
lion. More recent events

have left many Christians

feeling caught between the
authority of the State and the
authority of the Church.

We will have to examine our
consclences and choose be-
tween the values represented
by the SA government and
those represented by the
Church. Ideally the values of
the church and the state
should be in harmony, but
this must not be achieved at
the expense of ‘truth and
justice.’

More than ever before the
present crisis cries out for
Christians to stand together.
With this in mind the church
leaders assembled a historic
convocation to plan non-vio-
lent effective actions. Your
contribution is vilal if we are
tosucceed in creating the just
South Africa we all long for.
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T HMEEEEEEEEEREERENENEN:

O, Lord!

Yourself.

1876,

RAPPL NG WINEl WMWY R e/ rels LIV G GOD

Despite a Great many prayers to You we are continually losing
our wars. Tomorrow we shall again be fighting a battle that
is truly great. With all our might we need Your help and that
is why I must tell You something. This battle tomorrow is going
to be a serious affair. There will be no place in it for childmren.
Therefore I must ask you not to send Your Son to help us. Come

The prayer of Adam Kok, leader of the Griquas tribe, before a battle with the Africaners in
Quoted from the book 'Another Day of Life’ by Ryszard Kapuschinki
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CHALLENGES ON THE FUTURE OF THE
AFRICAN YOUTH IN THE CHURCH TODAY.

THE PEACE CHALLENGE TO SOUTH

AFRICA. BY Dr. NICO SMITH
DESCRIPTION OF THE PRESENT SOUTH AFRICAN SITUATION

The French philosopher,
Jean-Paul Sorle, wrole in an
introduction to a book by a
Ghananian author, “de-
colonizing the mind of the
Alrican,” thal colonizers right
through hislory always had
lives. Colonizers go to a coun-
try, colonize il and build a
world of their own, according
lo their liking and usually
much more luxurious than
the countries where they
came [rom. To build this
world, they use the colonized
people, exploit them and
keep them in a powerless po-
sition. The colonizers eventu-
ally exclude the colonized
people from the world they
have built for themselves.
They thus live their own own
convenient lives with the
colonized people excluded
socially but included as ser-
vanls (slaves). This is their
own life, their second life they
achieved as follows: They
siructure sociely such that
the colonized people are to-
lally dependent on the colo-
nizer. Evenlually the colo-
nized people behave thal they
cannol live without the colo-
nizer, that all good things
come from the colonizer and
il the colonizer were nol
lhere, they the colonized,
would have killed one an-
olher. The colonizer thus has
his second lile in the lives of
the colonized people.

When we look al the silu-
alion in South Alrica we find

how correct the ob-
servalion of Sortre
was. In 1652 the colo-
nizer [rom Europe
started to enter the
Southern region of
Africa. They gradu-
ally colonized the
whole southern point
ol Africa, buill their
own luxurious world
there and eventually
excluded the colo-
nized people f[rom
that part of the world
ina final and consti-
lutional way, a

constitution they

themselves have created and
implemented, in 1948, home-
lands were installed and a
law for race clasification was
introduced by which every
Black person in South Africa
hd to register as a citizen of
one of those homelands.
Those Blacks who found
themselves outside the
homelands were disowned
from all the rights they previ-
ously had enjoyed. Through
the influx control Act the
blacks living in the home-
lands were locked up in areas
which represented only thir-
teen percent of the total sur-
face of the country, only those
who were needed in the colo-
nized areas, had to recieve
special permission to be pe-
sent in the so-called white
areas in South Alrica. For the
Black families who lived in
the white areas before 1948,

speclal provision was made.
This provision was the im-
plementation of the Group

Areas Act through which
blacks could only live in cer-
tain black townships where
they would have no property
rights. Through this act more
than three milllon blacks
were reseltled which means
that they were [orced to leave
living areas in which many of
them were living for genera-
lions already. They had to go
and live in townships which
were so-called matchbox
homes were provided 1o
them. These malchbox four
roomed houses, were built on
very small plots. “We were
packed like sardines”, one of
the inhabitants of the town-
ship where I live, told me. In
these townships a minimum
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offacilities were provided and
no one was allowed to alter a
single brick in those houses,
add anything toitor erectany
type of strucure in the back-
yard. 1 have been told that in
a circular letter from the
Department of Native Affairs
as the Government Depart-
ment which was responsible
for handling the affairs of the
Blacks were called the ad-
ministrative Boards which
administered the Black
townships, were told to sup-
ply only the absolute mini-
mum facilities in those town-
ships in order to make it as
inconvenient for the blacks
in the so-called white areas.
Because then they will de-
velop the desire to rcturn to
the homelands. The result
was that no parks, no play-
grounds, no sport fields, no
restaurants, cinemas, etc,etc
were provided. The Blacks
black townships became
slave (labour camps) where
blacks were locked up by
night through laws which
* prevented them from going
down town to the white cityor
entering any of the recrea-
tional facilities which they
(the blacks) helped to create.
The only recreational facili-
ties which the blacks could
enjoy and were available to
them, were sex and alcohol
and for both they are blamed
for by the whites- having too
many children and being
drunkards.

2. PREDICTION FOR THE
FUTURE OF SOUTH AF-
RICA

The German philosopher
Immanuel Kant stated in an
essay on “Continous Peace”
that peace in the world can
only be achieved along one or

two ways. First of all the ra-
tionality and the morality of
the political leaders in a con-
flict situation must be of such
a nature that they are able to
sit around a negotiation table
and iron out their points of
conflicts. Fortunately, he
sald, most of the conflicts in
the world are solved that way.
But when the rationality and
morality of the political lead-
ers have degenerated to such
an extent that they can't sit
around the negotiation table,
the only way to achieve peace
is through catastrophe of
such magnitude that it forces
conflicting parties to make
peace.

Looking at the South Afri-
can situation, I have reason
to believe that the rationality
and morality of the white
political leaders in the coun-
try have degenerated to such
an extent that they are totally
unaware of the real issues at
steak. This become evident
from the fact the Nationalist
Government in South Africa
keeps on believing that a pro-
gramme of Reform has elimi-
nated (dismantled) Apartheid
and is changing political dis-
pensation to fit the political
aspirations of the blacks. And
what the Government has
done so far in bringing about
reflorm has already caused
some of the Nationalist mem-
bers of parliament to break
away from the Party and con-
stituted a new party, the Con-
servalive Party. The leadersof
thus new party promises the
white electorates that should
take over Government, they
will return to the old ways of
the real and true Apartheid.
This Conservative Party is
already gaining support at a
frightening tempo which wit-
nesses the fact that also the
whites in the country have

become completely irra-
tional.

The Nationalist Govern-
ment, in trying to sell its re-
form policy to the Black
people, are at preserit pump-
ing millions of rands into the
Black townships in order to
convince the Blacks that the
Government has good inten-
tions with them. They, the
blacks, must therefore be
willing to cooperate with the
Government and everything
will be well with them. The
main real intention of the
Government, however, is to
get the blacks to participate
in the coming elections for
local councils which is to take
place in October, 1988,

What are the effects of this
total onslaught on the shoul-
ders of the Black people by
the Government?

It now becomes clear to
what extent the colonizers
have succeeded in colonizing
the minds of the Blacks. In
the black townships there are
the elderly people, above the
age of thirty five saying that
blacks have to be thankful for
what the government is now
willing to do for them. So
many things have been
changed by the government
and that must be appreci-
ated. They are willing to ac-
cept things and be satisfied.

But an interesting phe-
nomenon appears in tle
townships. People under the
age of thirty five are in no way
to accept the good things and
trust the intentions of the
government. On the contrary,
they are even more in resis-
tance to what the governmen-
tis trying to achieve. Why is
there such a dillerence in
approach? What the coloniz-
ers never considered was
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that by removing blacks from
their own vicinity, they have
taken them out of reach of
their own colonizing power.
Young people under the age
of thirty five have indeed
completely decolonized
minds. They know that the
colonizers will do every pos-
sible thing to keep in bond-
age. They realize that there is
only one way towards real lib-
eration and that is total on-
slaught against the total
onslaught on their minds.
The flames of freedom which
is burning in their hearts is
not to be exlinguished, not
with all the guns they have
available in South Africa.

It was the resistance by
the youth in the townships
which eventually forced the
government to declare a statie
of emergency. This the gov-
ernment had todo in order to
be able to continue with its
programme of so-called re-
form. Since the state of emer-
gency had been declared, five
different categories of
weapon carrying groups are
controlling the people in the
townships. The unrest had
faded out according to the
government. But it is arest at
gun-point. It is a rest only on
the surface. If you listen care-
fully you hear the thundering
continuing underneath this
restful surface, The struggle
is conlinuing though not on
the surface but in the hearts
and minds of the black youth
in South Alfrica.

Immanuel Kant said that
when rationality and moral-
ity of political leaders are not
able to achieve peace,the
only way left is the way of
catastrophe. As it seems that
the white political leaders
have already made a choice

for disaster,we have to look at
the possible nature of the
catastrophe the country is
heading for.In this connec-
tion there are different sce-
narios disaster,which to my
conviction has become
inevitable,may come
about.Let us consider a few.

1. The first scenario is that
the present regime will con-
tinue to put into action its
present programme to re-
form. The content of this
programme of course is as
even Gatsha Buthelezi said,
the best kept secret in South
Alrica. But it seems that the
state president Mr Botha, will
from time (o time make cer-
tain announcements on what
the government or rather he
has in mind for the future. So
for instance he has recently
announced in parliament
that he is going to appoint a
Prime Minister who may be a
black person. It may be an
indication that they have in
mind to bring a person like
Gatsha Buthelezi into parlia-
ment in order to convince
some blacks still having colo-
nized minds that they are
going to give the blacks par-
ticipation in the political dis-
pensation.

These announcements by
the State President will cause
a growing fear and uncertain-
ity in the minds of the whites.
This may increase Lthe sup-
port for the conservative
party which may very likely
take over their government at
the next general elections for
the whites. Such a take over
may bring about two possible
reactions. From the side of
the State President it may
force him to call into exis-
tance a military junta. He has
at least a great deal of confi-
dence that the army will
stand behind him. From the

side of the blacks, a take over
of the government by the con-
servative party can only
speed up their total resis-
tance in a revolutionary way.
[ don't and can't believe that
blacks in South Africa will be
willing to accept yet another
return to the Verwoerdian
type of Apartheid. It may
happen then that all over the
country blacks will organize a
complete stay-away for an
unlimited time- until the re-
gime has been forced to their
knees. Another possible sce-
nario is that an application of
sanctions against South Af-
rica will bring an end to the
regime within five years. The
possibility of total sanctions
from the side of the western
countries seems however
very unlikely. Should it nev-
ertheless perhaps happen, it
is stlill a debatable issue
whether the South African
regime will be able to survive
inspite of sanctions. Some
Alrican economists believe
that the country has enough
internal strength and poten-
tial to survive another fifteen
years alter total sanctions
have been applied. This still
remains a debatable ques-
tion.

A last and most frighten-
ing scenario is that a conti-
nous deepening of the spiral
violence will take place.
Continous outbreaks of vio-
lence will occur in which
more and more people will
die. This may continue for
many many years. One thing
is certain- the struggle for
liberation will not end. Noth-
ing can and will stop it again.

3. PRESCRIPTION FOR
HEALING OF THE SOUTH
AFRICAN DISEASE
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What are possible solu-
tions for the conflict in South
Africa? Most of the people will
of course say: only a conti-
nous revolution will eventu-
ally solve the problem. Of
course this is true and one
can say it without being a
Marxist. Pure intellectual
abilities, even limited intel-
lectual abilities , can tell a
person, if he/she is not
blinded by the ideology of
Apartheid, that the revolu-
tion which has already
started will not end until all
the people in South Africa,
oppressed and oppressors
are liberated.

From a political point of
view it is cleatr that there can
be and never will be a solu-
tion without the political par-
ties of the Blacks unbanned
and the political prisoners
released. Only then will au-
thentic negotiations fora new
political dispensation to
start. If the Western coun-
tries may come to their
senses in time, which seems
unlikely, they may force the
South African regime to the
negotiation table with the
authentic Black leaders. At
present the western govern-
ments still have a staunch
confidence in their white
partner in South Africa and
are naive enough to believe
that the government is on the
way towards a solution,
namely change and therefore
political stability.

But what is the challenge
and responsiblity of the
churches in this connection?
The most painful tragedy
about South Africa is the fact
that the churches, not Chris-
tianity have failed to fulfill
their task in the country.
They have thus failed both to

God and the people. It is not
the Christian faith which has
failed. I believe the Christian
faith contains the potential to
bring about solutions to any
conflict between people in
this world. It has the power to
reconcile people and to create
justice and peace in our
world. In a joint communique
released by leaders of the
African National Congress
and the leaders of the black
Dutch Reformed Church in
South Africa, they have
stated clearly that it can't be
expected from the church to
allign itself with any political
party in the country. But the
church, if it claims to be a
church, has the responsibil-
ity to be faithful to its own
nature namely to work for
justice and peace in this
world. In this, the churches
in South Africa has
failed.Considering the fact
that at least eighty percent of
all the inhabitants of the
country belong to a christian
church,it is sad and really
tragedy that in such a coun-
try the evil of apertheid could
develop and be continued to
the present inspite of the
presence of the churches.
What can and must then
the church do? I want to draw
your attention in this connec-
tion towards the master of all
philosophers as [ have drawn
your attention to two phioso-
phers in the previous points.
I want to remind you of the
words Him the founder of our
faith and the church, Jeus
Christ the son of Geod,
namely:"Happy are those
who work for peace for God
will call them His
children.”(Matthew 5:9) older
translations read: Blessed
are the peacemakers for they
will be called the children of
God". Peacemaking is some-

thing very different from
peace-loving. There are many
peace-loving people in our
world-too many of them. They
love peace but they don't
want to do anything about it.
They are like a youngman
loving a girl but does’n want
to make love with her. Peace-
making in the same way
means involvement and in-
volvement means making
something working for peace.

To make peace in our
world means that the church
has to be involved in politics.
It is one of the severe dam-
ages which white missionar-
ies have done to our people of
South Africa, namely to teach
them that Christianity
shouldn't be involved in poli-
tics. In that way they were
violating Christ's words and
His very command to His fol-
lowers. It is said that this in-
doctrination which was im-
posed by the white mission-
aries is still being continued
in the minds of Christians in
independent countries of Af-
rica, while their countries are
decolonized the Christians
still have colonized minds.
They follow the instructions
of the white missionaries as if
all those instructions were
directly given from God. How
hypocritical the white mis-
sionaries were! While they or
many of them were them-
selves deeply involved in poli-
tics by supporting the colo-
nial powers and even co-
operated with the colonial
powers, they taught the Alri-
can Christians not to be in-
volved in politics.

What must be the nature
of the Christians involvement
in the politics of their coun-
try? I believe that they must
always be aware of the fact
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that although they are in-
volved in the politcs, they
have a special responsibility
o fulfil namely to be peace-
makers. And they can only be
peacemakers il they resist
the evil (devil) within what-
ever political involvement
they may have. Here the
words of Jesus Christ are
again applicable, namely,
“You are the salt of the
earth... you are the light of
the world™ (Matthew 5;13,14)
In every aspect ol society the
Christians must shed light
around them helping people
lo see the way. But they also
have to be the salt and the
waork of the sall is lo prevent
that evil will have ils way.
This function of the salt can
cause a lot of pain. Whenever
you rub salt into a wound, it
is very painful but it purifies
and therefore heals. If you
[ullfil this function of peace-
making some people will per-
haps call you a marxist or a
communist or a radical. It
doesn’t matter what people
say or think about you. It is
only what God say aboult you
that is imporiant. And Jesus
said, il you are peacemakers,
God will call you His chil-
dren. To the youth in Africa
as a whole, I want to bring o
their attention that in the
year 2000 Africa will have the
largest number of Christians
ol all the continents. What
type of Christianity will it be?
Are we going to allow Chris-
lians be corrupted as Christi-
anity in the western world?
To the young Christians 1
‘wanl lo say sland behind
your church leaders in their
struggle for justice and
peace.Don’t allow the regime
lo creale suspicion against
the leaders. Support those

leaders who have the courage
to resist the evil and to be the
light and salt to the people. I
also want to cal upon young
African Christians (o draw
young white Christians into
the struggle for justice and
peace. Be patient with the
young white Christians.
Remember that they are kept
ignorant., They do not know
the Alrican life. They need to
be informed and even re-
christianised. They have to be
aware of the fact that they
can't claim to be Christians if
they are not willing to work
for justice and peace in this
world. Even if they belong to
the church, God won't call
them His children if they are
nol peacemakers. And peace
cannol be brought without
justice being done. The
struggle tor justice and peace
in South Alrica had been long
encugli enlirely a struggle by
blacks. It needs to become a
united struggle and together
we will overcome.

To the Christian youth in
the rest of Africa I would also
like 1o say two things: first of
all liberate yourselves from
all forms of colonized think-
ing in your faith. Do not just
allow the ways, traditions
and customs as they were
handed over to you by the
while missionaries. Rethink
your [aith within your own
situation, context, culture,
elc. Be dew-breakers inlo
new ways of understanding
Christian faith. (A dew-
breaker is someone slanding
up early in the morning and
being first o leave his fool-
sleps on the grasses covered
by dew).

In becoming dew-breakers
in new ways of understand-
ing Christian faith, also help
especially the leader people in
the churches to follow in your

[ootsteps in order to develop
decolonized minds in them as
well.

Secondly be deeply in-
volved in the development of
God's creation with all the
riches which God has putinto
his creation. In your country
there are many different
kinds of such riches. Help
your fellow-country citizens
to explore those richesin or-
der to improve the quality of
life more meaningful and the
world more human. But al-
ways remember that in all
forms of involvement, you
have to be present as salt and
light. As the salt, you have the
responsibility to protect life in
your country against decay
and make life tastzful to
God's people. As light you
have to refllect the light of the
light of the world, Jesus
Christ the Lord. in His light
which you have 1o reflect,
people will see the way to
wards developing into what
God wants them to be,

Conclusion

According to recent esti-
mations Africa will be the
continent with the largest
number ol Christians in the
world at the year 2000. What
a wonderful opportunity the
church has to influence the
minds and thinking and
therefore also the actions of
the people. 1 plead with you
not to corrupi Christianity as
the western countries have
done during the past two
centuries. Take care of the
Ckristian faith and above all
be faithful followers of Christ
Himselfl, our Lord and Savi-
our, the king of this world.

I
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IRIGTLGCTUONS
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My name is Cas.
Paulsen. I am a
Detroiter-a Catho- .
lic Priest, ordained in 1962-a
member of the Marianhill
Mission Community. I have
lived and worked in

BY CASIMIR PAULSEN
CMM

(though legal)
detention (in-
carceration),
beginning on December 17,
1986, and ending on March ll,

1987, with the warning that I
had 24 hours to leave

Southern Africa, for
the most part, since
1966. There are
three phases to my
African experience.

A. Phase 1 (1966-
1971) -

South Alrica proper
- hospital chaplain,
youth work, adult

education (all
mainly black, 2/3
English, 1/3 Zulu

language), co-pastor
of a mixed (African,
Indian, coloured,
white) parish (a rar-
ity), all this work,
mainly wurban-city
and townships,
some rural work.. In
1971 the South Afri-

the country, “or else!”
In my twenty odd
years in South Africa,
working both in urban
townships and in the
poverty stricken rural
area;
-being involved in
youth work at all lev-
els from university to
grade school;
-working as a parish
priest in several difler-
ent types of parishes;
-working on various

development projects
whose aim was to

convince people that
they could take re-
sponsibility for the
shaping of their own
history;

can government re-

[used to renew my visa or
grant the permanent permit
and | was forced to leave.

B. Phase II (1972-1977) -
Aller some time spent work-
ingin the inner city of Detroit,
| began work in Zambla, a
genuinely independent Afri-
can country-pastor of a par-
ish, again, youth work and
adult education-small town,
mainly black but English
speaking.

C. Phase III (1978-1987) -

After a year Leave Of Absence
in the Siates, I was re-as-
signed to one of the nominally
“independent™ homelands of

South Africa,. Transkei-
youth work, development
work, adult education, and
pastor of a large parish with
18 mini-parishes (working
with a team of 2 Irish Domini-
can sisters and 7 unpaid, vol-
unteer, local “catechists”) - all
black, almost rural, very little
English (almost all Xhosa-the
click language, like Zulu). My
stay ended with arbitrary

o

-being checked on
and [ollowed by the

Security Police;

-watching the poverty deepen
and the suffering grow stead-
ily:

-observing that as the anger
and frustration of the people
grew, so did the repression by
the regime of those who dared
to resist;

-being appalled by the col-
laboration of Western nations
who uttered many denuncia-
tions but encouraged “busi-
ness as usual” and took no
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meaningful action to give
weight to their denuncia-
tions;

-being detained without trial
for three months and tor-
tured then released only be-
cause of being an American
citizen and the object of a
huge letter writing campaign,
I came to various conclu-
sions, among which are the
following:

. Working for a just society
in the world is not a “hobby”
for a dedicated (radical)
Christian. It is at the heart of
the gospel message and is not
an option.

2. The social teachings of the
church must be an essential
part of the formation of every
Christian in every commu-
nity (seminaries, convents,
monasteries, parishes reli-
gious communities, etc.)

3. Atheology without a global
dimension is a theology that
is not true to itself. No Chris-
tian can understand his /her
relationship with God,
Christ, the Spirit, without
understanding the relation-
ship with, and therefore re-
sponsibility to, our brothers
and sisters in the Third
World.

4. The rich get richer and the
poor, poorer. The rich get
richer because of/at the ex-
pense of the poor, who there-
fore become poorer. Poverty
is not. an accident or the re-
sult of laziness or stupidity.
The insatiable greed for profit
or power of a few leads to the
exploitation of the many,
bringing death to millions
and subhuman living condi-
tions to billions.

5. We must escape from the
“band-aid” mentality that re-
sponds to symptoms rather
than eradicates causes. We
must seriously pool our
talents and work hard to get
to the bottom of things, the
root causes. We mustlearn to
do social analysis: cultural,
societal, religious pasture fits
together, understand it thor-
oughly, and analyses it criti-
cally, in order effectively to
respond to the needs of our
society.

6. Whether we speak of Nica-
ragua or South Africa, Chile
or Korea, Haiti or the Philip-
pines, or our own mini-Third
World here in the United
States, we are dealing with
the same enemy: oppressive
structures , exploitation, and
profit on the part of big busi-
ness and government of the
West.

7. Although racism is a real
disease to be dealt with, the
roots of the racism in South
Africa, and [ suspect, in other
paris of the world, are to be
found In economics. The
leadership of the African
National Congress, which
models its new soclety on the
“Freedom Charter” includes
all colors. The only person
who is not acceptable in their
new society is the person who
is willing to exploit others for
the sake of profit, be s/he
black or white or whatever.
8. We must stop blaming
“communism” for all the
world's problems. [ was not
tortured by communists, the
people in the villages I served
were not starving because of
the communists. The chil-
dren protesting their unsatis-
factory education were not
shot down, not by commu-
nists. The torture that ac-

companies most detentions
without trial is not perpe-
trated by communists Idon't
need a communist agent from
Moscow University to explain
to me that my wages are not
enough to feed my family.
The real problem in the world
is not an East-West problem,
it is a North-South problem -
the haves and the have-nots.
9. Although it will take much
work we must support those
networks already existing
and create new ones as nec-
essary, which force our legis-
lators to be both responsive
and accountable to us , their
constituents, when it comes
to formulating foreign policy
that will be constructive and
not destructive. (Stop aid to
the Contras in Nicaragua;
support sanctions against
South Africa; stop aid to the
UNITA rebels-Angola; do not
support RENAMO-Mozam-
bique: etc..).

10. People cannot act with-
out information. There is
enough propaganda and dis-
information around, even in
our “reputable” newspapers.
We must find a way to spread
our information more
broadly, not just to the con-
verted, and we must have
credible contacts with the
press in major cities who will
be responsible for catching
the disinformation- and an-
swering it.

My commitment is primarily
to the liberation struggle in
South Africa, precisely as a
member of the Church. For

too long we have sat on the
continue to page 21

APARTHEID
A CRIME AGAINST
HUMANITY
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THE REVEREND PITYANA

&\ [PIROIAI0)E,

The Reverend Barney Pityana, a
Church of England cleric in Bir-
mingham, has been appointed
director of the World Council of
Churches' Programme to Com-
bat Racism, based in Geneva.

His brief:

To advise the interna-
tional Christian com-
munity on the appropri-
ate responses to racial
injustice.

According to friends, he
saw {L not just as a mat-
ter of solidarity work,
but as a task of advising
froma Christian pointol

view how conflict could
be avoided.

Pityana has plenty of ex-
perience of injustice. He
was onc of the founder
members of the Black
Consciousness Move-
ment in the late 1960's
and early 1970's. In
1973 the leaders of the

movement were all

sued. This added a further re-
striction - it prevented him from
practising as a lawyer or assist-
ing in any legal work. He had
completed a legal course degree
by correspondence and had

on women, who Pityana says,
suffer from double oppression
because of their race and sex.

We in the African National Con-
gress-Department of Religious
Affairs, hereby send our sincere

congratulations to the
)\ Pityanas on the noble

{ appointment of Rev
Barney Pityana as di-
rector of the WCC's
Programme to Combat
Racism. And we again
charge you people’s
leaders to advise the
Christians of the world
on what to do in order
to avoid the unloldjing
blood-bath in South
Africa. The Bible tells
us that there is nothing
hidden that will not
come out into light and

be seen. Therefore, let
us make it our task to

expose the evilness of
Apartheid which are

served with banning orders. In
Pityana's case, it conflined him to
the Magisterial district of Port
Elizabeth; forbade him to meet
more than one person at a time;
and prohibited him from enter-
ing a factory, school, university,
or newspaper oflice. Nothing he
said could be quoted, and ncth-
ing he wrote could be published.
"Publication” in eflect meant a
bar on showing anything he had
puton paper could to a third per-
son. The banning order made
him a prisoner ol his own whom
from 6pm to 6am every night and
from 6pm to 6am Monday every

week.
The boers could not be satisfied
by that alone. He was again

detained in August 1977 and was
held without trial for the whole
year. His banning order expired,
while he was in detention. On
his release, a new one was is-

qualified as an attorney. He was
not admitted to the profession
because he was in detention.
He recalled the years of bannings
by saying that he had to be his
own policeman,.

Barney Pityana and his wife -
Dimza - and daughter - Loyizo -
left South Africa in 1978. He
studied theology at Kings Col-
lege, London, and Rippon Col-
lege in Cuddleston, Oxford, and
was ordained a minister in 1981,
Barney's new post as adireclorof
the WCC's Programme to Com-
bat Racism will not however, be
concentrated sclely on the
Apartheid state. He will be in
charge of an oflice that focuses
on the land rights of indigenous
people in Australia, New Zealand
and the Americas. It also scruti-
nizes the question of minorities
in Europe and Asia, migrant
workers, and has a programme

now carried out under

the imposed State of Emergency.
It is a well known factor that the
aim of this state of Emergency is
to give licence to the Apartheid
perpetrators to suppress our

people and main them without
arousing the international com-

munity.
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THE HOLY MARCH

It was a spark.A very small
spark and yet of such great
significance. More of the
same will surely count
among the being made by our
compatriots for the total de-
struction of the Apartheid
monster which is ravaging
our motherland.

How else can we see the
memorable Cape Town

march

Mrom: Samdile
ka Sandile

led by Archbishop Desmond
Tutu, was also significant in
one more respect. Within the
ranks of the marchers were
leaders of the independent
churches.

The independent African

the interloper and not the in-
deginous blackperson.

What was learnt in school
had to be ordered in such a way
as to create a servant and,
within the church, a gullible
churchman who would unques-
tioningly accept the leadership
and dominance of the white man
as a messenger of God with a di-
vine mission to salvage from the

clutches of

of South /~ am O\ the devil
African , the pagan
church- blacek
men in hordes of
Febru- our coun-
ary? It try.

takes In our
more- history
th an there are
just many stlo-
guts to ries of the
march black
to the Christian
South attempting
African to wriggle
parlia- | out of this
ment - domina-
t h e \- ‘/l tion. Some

cradle where the Apartheid
monster was nursed through
its infant years and the for-
tress where, throughout the
years, it has been defended.

Progressive mankind, in-
cluding millions of church-
men throughout the world
has declared Apartheid a
heresy and, therefore, a pol-
icy that cuts across every
tenet of civilised norms.

Why should there be con-
flict in the interpretation of
this position within the ranks
of the church anywhere in
the world and in South Africa
in particular?

The march to parliament,

churches has a problem.
Every aspect of black life in
South Africa has had to suffer
the ignominy of dehumanisa-
tion. Minority regimes since
the arrival in South Africa of
the white interloper have
made themselves the authors
of the nature of things in our
motherland.

They have dictated where
black children must be born
and what benefits of life they
may taste and which they
should stay away from. If they
have had to be taught any-
thing, it would have to be lim-
ited and, by and large, must
at the end of the day benefit

left the conventional white
church and established the in-
dependent African church,
while others remained with the
white church but as a rebel who
became a thorn in the flesh of
the white churchman.

Some of these black church-
men rubbed more salt into the
wounded pride of the white savi-
ours by mixing religion with
politics. Some of this breed be-
came leaders of our own move-
ment, the African National Con-
gress.

Meanwhile the interloper had
found his own church, the
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Dutch  Reformed Church,
which helped spawn the poli-
cy of Apartheid, thus helping
to increase racial hatred in
South Africa and laying the
basis for the ordering of bloo-
dshed as many opponents of
the racists inside and outside
the countrv have been killed
as sacrificial offerings to the
Apartheid beast.

The independent African
church degenerated into a
weak institution as a result
of splits within its ranks and
increased repression by the
state.  The splinter groups
started an unfortunate trend
to the door of the racist to
beg for recognition and even
sustenance -the crumbs from
the master’s table.

The ZCC provided a glari-
ng example of those who
would go for the crumbs and
Botha saw this as support by
the independent African chu-
rch of his racial policies. He
may have believed the Afri-
can church was totally cow-
ed to accept both argument
and consequences of the fall-
acy of the divine mission of
the white folk.

The stand among others
Archbishop T.W. Ntongana
(Apostolic Methodist Chur-
ch of South Africa) and Arch-
bishop NH Ngada (United

Independent  Believers in
Christ) must have been rude
awakening for racist Botha.

While the DRC did not par-
ticipate in the march, it
would not be correct to say
there are no great compat-
riots within the ranks of that
church. They are known
because they have not only
been vociferrously opposed
to Apartheid. They have also
acted in many ways against
the racists and of course, had
to sustain deep wounds as the
monster ckacked its whip in
livid anger.

Let the Cape Town march
develop into a flame of hope
for the struggling masses of
our matherland. Let it be a
once-in-a-while manifestation

The ANC is quite clear on
its expectation regarding the
church. Cde President OR
Tambo put it quite clearly in
Holland in 1980, when addre-
ssing the World Consulate of
the World Council of Chur-
ches:

»..The church that oppre-
ssed people of our country
demand is one that openly,
publicly and actively fights
for the political, economical
and social liberation of man,
as part of the world forces
engaged in the process of
bringing into being a new and

world order for those who ar..
discriminated against for just
ice, peace and social prog-
ress.

That other patriot who
languishing in  Pretoria™
dungeons, Cde Nelson Man
dela, put it this way in a let-
ter he wrote to Sheik Abdu
Hamid Gabier, former chai
person of the Moslem Judi
cial Council:

n..The new trend that the
church, as opposed to the
isolated actions of individua
clergymen, should be in th-
forefront of the struggle for
self-expression and justice
and the elevation of blacks
(i.e. Africans, Coloureds, and
Indians) to oppositions of au-
thority in the church have, ir.
terms of our unique situation
turned  christianity intc
militant doctrine, and the
institution itself into a power-
ful force and natural ally of
all those who are involved in
that struggle.

»These developments have
made the church more aware
of the evils of lack of oppor-
tunity, poverty, malnutrition
and, as a result more accept-
able to the masses of our peo-
ple.» .

The church in South Africa
could not receive a higher
compliment,

from page 18

fence or been half-hearted in
our support for what we all
know is a just cause. But that
commitment includes the
commitment to struggle agai-
nst injust wherever it may be
in the world, whether it is the
exploitation in South Africa
and Central America or the
struggle against apartheid in
South Africa.

We read in Populorum Progr-
essio,» We must make haste:
to may are suffering and the
distance is growing that sepa-

rates the progress of some
and the stagnation, not to say
the regression, of others.» In
Octogesima Adveniens, we
are rimmed, » It is not enough
to recall - principles, state
intentions, point to crying
injustices and utter prophetic
denunciations: these words
will lack real weight unless
they are accompanied for
each individual by a livelier
awaren2ss of personal respo-
nsibility and by effective
action.»

| am tired of weeping and
being consumed with an
anger that just wont go away.
Almost twenty vyears have
gone by since those words
were written and how many
have died because the Christ-
ian world has responded so
weakly to its legitimate call.
Pray, yes: reflect, yes: deno-
unce injustice: yes: but what
is needed, for Christs sake,
and the sake of his people, is

ACTION.
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The State President

18 March 1988
Private Bag 9080
Cape Town

8000

Dear Mr. Botha:

I wrile 1o you in my capacily as
General Secretary of the SACC,
and on behalf of the church lead-
ers of the SACC. The attack you
me.de on Archbishop Tutu with
reqard to the petition presented
to you dated the 29th February
with his covering letter dated |
March,-and the peaceful march of
the church leaders on the 29th
February in Cape Town is of
groeal concaermn o us.
Archbishop Tutu was one of a
large group of church leaders and
the clergy who marched. A peti-
rion was drawn up and signed by
25 church leaders. We therefore
are concermed that you have
singled out the Archbishop for
your allegations and wish to reit-
erate that the march of witness
arwd protest and the petition pre-
sented 1o you are actions that
were taken by many ana en-
dorsed by an even greater num-
ber of church people here and
abroad.
The reason for these actions, both
of which were peaceful, were to
wilreess aned protest,

fal  to_witness to the
vast majority of the people in this
courntry. who are in our parishes,
that e the church leaders, can-
ot accept the ungodly acts of
oppression of this government.
Thus; a public act, inthe form of a
march, was a public winess 1o
our constituency.  Talks behind
closed doors with  govermnment
leaders have not achieved any-
thing. Church leaders have often
conw atvaly hunvliated and the
people they represerd are nof
able 1o witness these discus
sions. The lack of suceess of such

meeting have led many church
leaders to believe that such at-
tempts at change are hopeless,
especially where those in power
are determined at all costs to
maintain white domination and

apartheid.

(b}  The protest was

aimed at the government in a non-
violent peaceful manner. Our
protest was against the evils of
apartheid which we observe and
experience in South Africa as part
of the “evil in the world.” Thus we
proclaim to our people, in the
context of a day to day oppres-
sion and dehumanisation of
apartheid. now intensified
through the effective bannings of
organisations and individuals,
that "victory against evil in this
world is guaranteed by our Lord.”
We are bound to proclaim the
gospel in the context of our expe-
rience of injustice and oppression
in South Africa under the apart-
heid government. | would like to
let you know that the majority of
members of our churches have
never experienced oppression
and brutal suppression of their
political expression from us by
Marxist, the ANC or the SACP, but
under your government. We
stand and will be against totali-
tarianism or any kind, irrespec-
tive of who is involved and what-
ever ideological position they
hold.

You asked Archbishop Tutu
whether his view of evil includes
the struggle on behalf of Christi-
anfty, the Christian faith, and
freedom of faith and worship,
against the forces of godlessness
and Marxism. Inour undersrand-
ing and experience of the struggle
Jor the Christian faith and free-
dom of faith an worship in this
land, we have to struggle against
the forces of godlessness and
apartheid, for it is the apartheid
government that interrupts
church services and seeks o
control funeral services, all of
which are part of the duties and
life of the church.

You asked in your letter whether
it is not true that the Christian
church knows no other powwer
than life and faith, and no other
nwssuge than the true message
of Christ. We say thal our nws-

sage is exactly that: we proclaim
the message of God's love for the
oppressed in this land and our
message to them is the message
of God:

“Have nothing to do
with the fruitful deeds of
darkness but rather expose
them. For it is shameful even to
mention that the disobedient do
in secret. But everything
exposed by the light becomes
visible, for it is light that makes.
We have expressed ourselves
forcefully in this letier-
everything visible.” (Eph 5:ll-
[3).

We understand our activities to
be based on the gospel and that
our mandate is from God. Our
prophetic mission is that of
God's Le. to preach the good
news of [freedom to the poor and
oppressed.

It was this tradition which the
prophets of Israel took up when
they protested against the
abused of power by the kings.
Jesus also identified himself
with the poor and the downtrod-
den.

We feel that this unprecedented
attack on the clergy may be
paving the way for a state
clampdown en the church and
its witness to the truth. The
church throughout the ages has
borne the brunt of such attacks
while the government have
come and gone. We therefore,
pledge ourselves to the gospel of
Christ against the forces of euil
af this country in of a new order
of peace and justice for all
irrespective of the conse-
quences.,

To quote the church leaders
statement “if the state wanits (o
act against the church of God in
this country for proclaiming the
gospel then so be it."

Yours sincerely,

FRANK CIHIKANE (THE REV)
General Secretary

South African Council of
Churches
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The General Secretary

South African Council
of Churches

P.O. Box 4921
JOHANNESBURG
2000

Dear Rev. Chikane:

I hereby acknowledge receipt of
your letter of I8 March 988,
which I read with a certain meas-
ure of alarm and concern.

I am surprised at your reaction
concerning my letter to Arch-
bishop Tutu, which was a reply to
the petition as well as to a letter
he sent te me when he forwarded
the petition to me. In your letter
you referred to an attack I was
supposed to have made “onArch-
bishop Tutu, with regard to the
petition, his covering letter, and
the march of the church leaders,”
while you also asserted that I
“singled out the Archbishop.”
Mrstly, the only reason why I
wrote to Archbishop Tulu was
because he wrote to me, because
he was asked to do so by those
who marched with him. It is as
simple as that. [ trust that your
replying on his behalf does not
signify a motion of no-confidence
in the Archbishop's handling of
the matter, but I did note the fact
that the SACC apparently no
longer belicves that the Arch-
bishop can act and speak on its
(sic) behalf.

Secondly, I did not single out the
Archbishop by receiving him in
Tuyrhuys - I handed the letter o
him at a meeting which took place
at his specific request. He asked
for the meeting!

Thirdly, if you read my letter
properly, you will also find that I
did not single out the Archbishop
in that either. On the contrary, |
specifically addressed “you and
the others who were with you on

that day;" those who support this
petitiory; “those who co-signed the
petition™ “your individual capaci-
ties as members.” Your allegation
is therefor devoid of all truth.

In view of this, and of the general
drift of your letter, I wish to ad-
dress you frankly.

I grew up in environment where
the Lord was served, where the
love of God, His Church and His
word was transferred to me, and
which I cherish in my heart to this
very day. That {s why I strive to
conduct my personal life, and my
services as State President ac-
cording to the principles of the
Christian faith.

thousands of citizens _from neigh-
bouring countries flee across our
borders to seek food, work,
health services and safety in our
country which you so miserably
misrepresent.?

I have gone out of my way to
invite leaders of Black communi-
ties, and also religious leaders, to
co-operate with me in pursuing a
Just, peaceful and prosperous
Sfutwe for all in South Africa and
our regiorn. Many of them already
do so.

It is therefore disturbing that you
and others, who claim to repre-
sent the Church of Christ and the
word of God, act in the irrespon-

This Government has in the light
of the message of the Bible, gone
out of its way to serve the people
of this country, to broaden democ-
racy, to remove hurtful and dis-
criminatory legislation and social
practices, and to provide for the
needs .f all on a scale that is
Jound nowhere else on this conti-
nernd.

The quality of life in South Africa
compares favourably with the
best in Africa. How do you ex
plain the fact that hundreds of

sible way that you do.

You do not hesilate to spread
malicious untruths about South
Africa here and abroad. You
should be fully aware of the
numerous misleading state-
ments concermning local support
Jor sanctions and for the ANC,
alleged atrocities by the security
Jorces, the treatment of youths,
and the fabrication of false testi-
mony for especially the overseas
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meed ia.

You love and praise u. ANC/
SACP with its Marxist and atheis-
tic ideoclogy, landmines, bombs
and necklaces perpetrating the
most horrendous atrocities imag-
inable; and you embrace and
participate in their call for
violence, hatred, sanctions, in-
surrection and revolution..

in this regard you may recall
Archbishop Tutu's statement
during a lecture in St Paul's Ca-
thedral in 1984 when he said:
“If the Russians were lo come lo
South Africa today,then most
blacks who reject communism as
atheistic and materialistic would
welcome them as saviours.”

You may also recall the Arch
bishop saying that the aims of the
SACC and the ANC are similar;
and added in Atlanta, Georgia, in
Januarny, 1986 that:

*We hope one day o hear the
lecaders of the Westerm world say
we side with the ANC which
sought to change an unjus! sys-
tem peacefully, and were sent
into the arms of the struggle be-
cause the West abandoned us.”
The SACC, in it support of the
Kairos Document, apparently
regards communism as a myth,
and in its aceeplance of the
Hearare Declaration and  the
Lusaka Statement,  expressed
support for sanctions, disinvest-
nuw el aned bogeotts against South
Afrieca, and support for the Marx-
Est terrrorist nworenent.

Ir is alarming that God, and the
Clhureh of God which I also love
and serve, can be abused and
insulted in this manner; that indi-
vidual members of the elergy who
claim to be messengers of God,
are gt reality messengers of en
witty aned hatred while parading
o the cloth, and hiding behind
the structures of the Church: and
tristend of pursuing reformation,
they are engaged in the deforma-
nort of religiore through the proc-
L of false so-called 1ib-
crortion Hheology, ™

AMothe samer tine responsible
Chiwreh leaders who proclaim the
e gqospeel of Chrdse, lamene the
Peae't Hheat thuety cares o firnes indirni-
dvred intora conspiracy of silence

by those who have chosen the
path.

The SACC claims to represent the
Christians of South Africa. Yet
you are aware that only about one
percend of your income derives
from this country not even
enough to pay your own salary
and expenses, while all your ac-
tivities are financed from aboard.
Christians of South Africa are
therefore justified to ask: just
who do you really represent? |
trust that you will admit that there
are millions of Christians organi-
sed in a multitude of denomina-
tions in South Africa who are not
members of the SACC, and who
reject the road on which the SACC
has embarked.

[ have noted a frenzy of rumour
and expectation regarding pos-
sible action by the Government
against certain members of the
clergy. | see no reason for this,
unless they take part in subver-
sive and revolutionary activities.
[But judging on this reaction in
certain circles, it does seem as if
some people want it to happen, or
have reason to belicve that it
should happen.

I request you urgently not to
abuse the [reedom of religion and
worship, and the goodwill of the
people and the Government of
South Africa for the pursuance of
secular and revolutionarny objec-
lives. In the name of God and in
the spirit of true Christianity I call
upon you o be messengers of the
true Christian religion, and not of
Marxism and atheism.

Religious freedom is the corner-
stone of proper human rights. It is
well known fact that South Africa
is a country which cherishes and
safeguards freedom of religion.
Even in the armed forces more
than one hundred different de-
nominations are acfively engaged
in the preaching of the Gospel.

In this regard il is ironic that you
yoursell challenged churches in
South Africa to provide ministry lo
the terrorist movements, while at
the same time withdrawing chap-
lains from the SADF!

I am amazed that you as theolo-
gian can compare me and the
Government with immoral and
gucdless  people  referred 1o in
Ephesians 5:1-13. while ignoring

Ephesians 4:31:

“Let all bitterness, and wrath,
and anger and clamour and euvil
speaking be put away from you
with all malice;” and

also Ephesians 5:9: “For the
Jruit of the Spirit is in all good-
ness and righteousness and
truth.”

In this spirit I call upon the co-
operation of all churches and
church leaders towards creating
peace and goodwill among the
peoples of our land, for the bene-
Jit of the Church of Christ.

In conclusion, I want to put a
question to the SACC. We are
both confessing that we are fol-
lowers of Christ in spite of all our
human weaknesses. Christ,. as
Jar as we know, openly took part
in the spreading of the Gospel
during the last three years of his
life on earth. Can you quote one
single instance from the Word of
God in which it appears that
Christ advocated violence
against the State; or led a
demonstration against the State;
or broke a law of the State?

Yours sincerely,

P W BOTHA
STATE PRESIDENT
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"...BUT THIS IS A PEOPLE

ROBBED AND PLUNDERED..."
Isiah. 42: 22-23

STATEMENT BY DR. AVERY D. POST, PRESIDENT OF THE

UNITED CHURCH OF CHRIST (USA) on the occasion of a meeting
between a delegation from the united church of Christ and the

leadership of the African National Congress, held in Lusaka, Zam-

bia on April 16 1988

We are very grateful to you,
President Tambo, and your
colleagues of the African Na-
tional Congress for providing
us with this very valuable op-
portunity to meet with you
and to exchange views about
one of the most critical crises
in our world today. Aschurch
leaders striving to respond to
God's callfor justice, the cri-
sis in Southern Africa,
formented by the apartheid
regime, compels our urgent
attention and action. We also
appreciate the hospitality of
Zambia in providing a venue
for this meeting.

We are a delegation of 24
leaders from the United
Church of Christ, touring
several frontline states, in-
cluding Angola, Zimbabwe,
Zambia and Botswana. Our
purpose is to familiarize our-
selves more fully with this
crisis situation and to stand
in solidarity with those who
are oppressed by racial domi-
nation and economic exploi-
tation and those who are
struggling for liberation and
freedom.

We are also here to forge
closer relations with our part-
ner churches, including the
United Congregational

Church of Southern Africa,
United Church of Christ of
Zimbabwe. The United
Church of Zambia, and the
Evangelical Congregational
Church of Angola. The
United Congregational
Church of Southern Africa is
one of the groups at the fore-
front of the struggle for hu-
man dignity in South Africa.

From the Evangelical Con-
gregational Church in Angola
we learned about the devas-
tation being wrought on that
nation by the combined
forces of UNITA and South
Alrica, with financial support
and encouragement from the
United States Government,
The agency of the United
Church of Christ which
maintains these partnership
relations is the United
Church Board for World
Ministries, headed by Dr.
Scott Libbey, Executive
President and Jeanne Bar-
nett, President of the Corpo-
ration.

As people instructed by
Holy Scripture, we can read-
ily identify biblical prece-
dents and parallels for the
situation confronting you.
Wriling about the captivity of
the people of God in Babylon.

Isalah could have been speak-
ing about you and our other
brothers and sisters in South-
ern Africa, when he said: “But
this is a people robbed and
plundered; they are all of them
trapped in holes and hidden in
prisons; they have become a
prey with none to rescue a spoil
with none to say ‘Bestore! Who
among you will give ear to this,
will attend and listen for the
time to come? (Isa. 42: 22-23).

The racist apartheid regime
in South Africa Is perpetrating
one of the greatest crimes
against humanity that has been
witnessed in history. These
crimes are not dissimilar to or
unrelated to the holocaust dur-
ing World War 11, and both of
these crimes against humanity
were borned out of similar rac-
ist/facist ideologies.

As American citizens, we
must also recognize the close
interrelationship bétween the
policies of our own government
and those of the South African
regime. While a very large por-
tion of the American population
Is strongly opposed to the poli-
cies of our government in
Southern Africa, our govern-
ment and many of our economic
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institutions have nevertheless
aided and abetted apartheid and
continue to do so. Our own
government and economic insti-
tutions have thus been in com-
plicity with the South Alrican
regime in many respects, and we
Amcricans musl conless and
repent these national sins.

IBut our Christian faith car-
rics us beyond confession and
repentance. We are called by
God to promote God's justice,
and all those who are committed
1o justice must make every eflort
to see that freedom and peace
come o Southern Africa. This
will require that political and
cconomic power in this region is
shared equilably, and not solely
on the basis of race. All Ameri-
cans, including the United
Church of Christ , have much
more that we must do, but we
have made a starl, Our very
presence here today reflects oun
continuing commiiment Lo ac
tive solidarity with the op
pressed of this region.

The history of our involve
ment in this region dates back
more than 100 vears. and is [o-
cussed upon our partnership
wilh the United Congregational
Church ol Southern Africa.
Through that partnership we
have given substantial assis-
lance to such educational insti-
lutions as Inanda Scminary. As
you are well aware, the [irst
President of the ANC, Rev John
Dube, was a Congregational
minister, and two other promi-
nent ANC  leaders, Dr. W
Rubusana and Chief Albert Lu-
thuli, were also Congregational-
ists. The United Church of
Christ has been proud of the
commitment of our pariner
church to justice and liberation
in Southern Africa.

With c¢ncouragement [rom
our pariner church, the United
Church of Christ has been at the
forefront of the movement in the
United States for divestment
and disinvestment as onc
means of weakening the power-
ful apartheid structure. The
General Synod of our Church
has authorized and encouraged

full divestment of all UCC finan-
cial holdings and most of this

process, which has involved
more than $100 million, has now
been completed. In part through
these efforts, increasing num-
bers of U.S. corporations are
leaving South Africa. Our
Commission [or Racial Justice,
headed by Dr. Benjamin Chavis,

has mobilized many grassroots
organizations in the U.S. to join

the anti-apartheid movement.

" churches in the United States, 11

We have also advocated and
lobbicd for comprehensive eco-
nomic sanctions against South
Africa. In a pastoral letter that |
sent during Holy Week to all G000
of our Uniled Church of Christ

conveyed the hope of our Execu-
tive Council that our members
work for the passage of the Del-
lums/Cranston  bill, currently
being debated belore the Con-
gress.  Our Execulive Council
has also taken action to place our
vhurch behind the Shell Oil Boy-
cott Campaign, organized by
churches and labour organiza-
tions in the U.S. and Europe in
opposition to Shell's major in-
volvement in South Africa.
During the first week of May,
many of our members will be
involved in hearings on Namibia
that are being organized by the
World Council of Churches in
Washington and New York to im-
press upon the American people
and our government the neces-
sity of forward movement for Na-
mibian liberation. One of our
delegation, Dr. Yvonne Delk,
plays a strong leadership role in
the Programme to Combat Ra-

cism of the World Council of

Churches, and three of our
church agencies, the United
Church Board for World Minis-
tries, the office for Church in
Society, and the Commission for
Racial Justice, have provided
financial support to the Pro-
gramme to Combat Racism,
which in turn provides humani-
tarian assistance to ANC and
SWAPO. Many of us have been
arrested while demonstrating at
the South African Embassy to
protest the state of emergency,
banning, killings, removals, and
continued repression in South
Alrica.

Since ANC and SWAPO are
the leading liberation move-
ments in the region, the African
National Congress is an organ-
isation of great interest to us. We
want to learn more about the
ANC and its program, and we
want to learn from you about the
struggle in this region. We have
not fallen prey to the negative
propaganda of the South African
Government and the U.S. Gov-
ernment concerning the ANC.
Nor have we been duped into be-
lieving that the ANC is opposed
to religion or to free and open
religious expression. We know
that many of your members and
leaders are committed Chris-
tians.

We hope that this meeting
today will serve as the initiation
of a continuing dialogue, and
that during these continuing dis-
cussions we will find ways to help
cach other pursue our common
objective of promoting frecdom
and human dignity in Southern
Africa and particularly in South
Africa and Namibia.
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CONDOLENCES

NOTICE:

We regret to inform the com-
munity about the passing of
Lobisa Kabetso on Wednes-
day the 15th, aged 10 months.
Arrangements for the funeral
were delayed so as to inform
Cde. Joe, the father, whoisin
Lusaka.

we say your son has not died
but has gone to join those

unforgotten fallen heroes.
By these words we say, do
not cry, do not mourn and
do not regret but march for-
ward to the seizure of power.
Rest in peace Cde. Lobisa,

Message form

the Young
Mothers of Kate
Molale

[t was with greal
shock that we
received Lhe

news of the
passing away of
little Lobisa. As

This loss our our young comn-
rade is a greal one to us. We
have lost a cadre. She was
born for the people and the
people will not mourn but

mobilise. From Youth Centre
Cdes.

Your sudden death has
shocked uslittle Lobisa. |We
were admiring your cuteness
but death decided to take
you. We needed your partici-
pation in making a new
South Africa. Lala Ngoxolo
Lobisa From: Young Women
Section (SOMAFCO)

Cde. Lobisa; Though you
were unknown to some of us
we sincerely pass our condo-
lences to you and your fam-
ily. You lelt us very early and
when the struggle iIs on ils
unprecedented heights. We
then promise to pick up that
[allen spear and march for-
ward. To the bereaved ones

parents, as mothers and as
members of the ANC , we wish
to give you strength and cour-
age during these trying times
so that you can pursue your
revolutionary duties by pick-
ing Lobisa's spear. Your suf-
fering is ours too! Rest in
Peace Lobisa! Lala Ngoxolo
lobisa! Amandla! Mal-
ibongwe! Maatla!

To those fallen cadres of our
glorious

Movement

Holies. The exclusive world of
great warriors: the Tshakas,
the Hintsas, the Mahlangus
and many others. Your name
will never be buried into the

past. We will write books and
build monuments in your
honour. Farewell Cde. Lo-
bisa, Farewell.

From Rev. F. F. Gqgiba
ERANVISE AN
ALY

including
our latle
young [ree-
d o m
fighter,
Lobisa
Kabetso,
blazipyg
glory be
with you
all. You| &
have en-|#§
tered thel,
Holy of
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M When news of your death was announced

: Heaven and earth were torn apart

Hills, Mountains and Valleys of Africa rumbled How wonderful it is for an MK soldier
. "’5 To fall gloriously on the battlefront
M When news of your death was announced h:thahigl y e
M MK combatants crossed spears in cath of vengeance s boots on
M Mother Africa cried aloud You are that pride of our maturing revolution.
: Even the greatest wicked Babylon America Hamba kahle ander of comma .
: Crled le's tears Farewell commander Mpilo
: We cried not because of enemy’s blow Eﬁﬂ ﬁmi‘ﬁﬁ i{zﬂ
NO!NO! NO!
M We cried not because our political hopes were shattered Farewell commander ﬂlwﬁPhﬁh‘E
:ND! NO! NO! - Farewell commander Magheza

w We cried not because our National struggle was crippled

YES! you have rendered South Africa ungovernable
and apa
Your martyrdom has paved way for all
To unite in Action for People’s Power

Your revolutionary task lives forever in us.

rtheid unworkable

W NO! NO! NO!

M We cried not because racist killings were on rampage and unstoppable

: NO! NO! NO!

n We shed tears rejoicing with your firm political achievement

M Rejoicing because you have entered Holy of Holies
M The world of Tshaka, Sekhukhuni, Bambatha, Hintsa
And all other war generals of our political struggle

o
= We rejoiced because your name will never be buried into the past
W We rejoiced because you have achieved the ultimate blazing glory.

o

M Like typical MK soldier

M Overwhelmed by the spirit of no surrender
M You defied pain

: You despised the sting of death

W YES! you conquered the uncompromising death.
M

M Your courage, your determination, your revolutionary defiance
: Even in the valley of death

w Was, is and will remain a political lecture and inspiration for all
i [t denied the racist enemy necessary data

M To set clock of our revolution back

M YES! it will remain a political lecture

M Even to those who might be tempted

: To abandon our blazing revolutionary wagon.

w YES! it will! YES! it will!

o

M Dear fallen combatant

M Your precious blood in a once friendly

: and peace loving country - Lesotho o

y Has become an indispensable river of our dedication

w But Behold

W For bloody boers, your shed precious possession

: has become a vital weapon of schism and political bankruptcy.

(s B B S P S D SO OO S PS P ST S S SO 6 66 0 0 6606 6 0 0N

By: Rev F. F. Ggiba
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Atwell Ngubekhaya

HAMBA

KAHLE

EEEEENEEEEEENENEE NN ENENEENENENEENEN NN N N X

Botha and his generals hove declared war against our living God/ M P I L O '
Oamata. As Oamata's divine earthly instruments were are called upon by .

God Himself to resist and challenge this racist regime. A regime that is
heretic and therefore rot of God. We have to destroy is from below. It
has become drunk with the blood of Mahlangu’s Goniwe'’s Mxenge s and

other partriots of country.

By: Rev. F. F. Ggiba
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SUPPORT THE SOUTH AFRICAN

STRUGGLE: (SPEARHEADED BY THE

The image of 17 year
old Godfrey Dlomo of
South Africa continues

to haunt me. As that

ANC)

That Bill would require
a total, trade embargo

By Dr. Benjamin F. Chavis, jnr and the widrawal of all

U.S. corporations from

country enforces its recent ban- by one... White South Africans South Africa and from Namibia,
must realize that they are at the which South Africa illegally oc-

ning of all legitimate protests by
anti-apartheid organisations, I
youngman.
[ see again his gentle smile and a
face that looked younger than its
years. Godfrey was interviewed
for the riveting CBS documen-
tary “Children of Apartheid”
which aired last December.
After describing the many times
he had been beaten while tl:Ea‘L
he was asked, “Is your in
He responded, *Yes, it
is because | might be arrested or

allegations (against the police).
While the governments of the
United States and other western
countries maintain their sup-
portive relationships with South
Africa, that regime continues to

tighten the screws on dissent.

. The new government degree pro-

soever,” including speaking
gainst Apartheid. Thise re-
stricted included the UDF, with
over 2 million members.

The Rev. Allan Boesak, presi-
dent of the World Alliance Re-
formed Churches and founder
member of the UDF, wamed,
“every s peaceful action we
can tak:hlg now been criminal-
ized.”

Nobel Prize winner Archbishop
Desmond Tutu sounded the
same alarm, “Peaceful paths to
change are being closed off one

crossroads. If they

don't stop this Govern-
ment soon, and there
is not much hope that
they will, we are head-
ing for war."

It is the reality of this
impending holocaust
which makes Presi-
dent Reagan's state-
ment about the crack-
down so absurd- and
so dangerous,

At a recent press con-
ference the president
stated that the crisis in
South Africa was "a
tribal policy more than
it is a racial policy.”
It is not a tribal policy
which forced moumn-
ers the fu-
neral of a young man
murdered by police to
get tickets to his fu-
neral-including his

-

~

mother.

It is not a tribal policy which has
banned the 800,000 members of
the Congress of South African
Trade Unions, the main black
labour movement from any show
of opposition to the government.
It is not a tribal policy which
-directed the recent arrest of 150
clergymen, including Arch-
bishop Tutu, Rev. Allan Boesak
and other church leaders. Nor is
it a tribal policy which detains
and tortures over 8 000 children
in prison in South Africa.
And finally it was not tribal policy
which killed Godfrey Dlomo be-
cause he dared to speak out
against the racist Apartheid re-
gime of South Africa.
We, in this country, must
speakut as well. On the Legisla-
tive front the Delmus-Cranston
Sanctions Bill (HR 1580/S556)
will soon come up for debate in
Congress.

cupies.

We must also be aware of those
corporations that continue to do
bussiness in and with South
Africa, many of them through
licencing agreements which de-
liberately subvert even the wa-
tered down sanctions law now in
effect.

Among the most blatant are the
Ford Motor Company and Shell
and Mobil Oil Companies, which
continue to fuel the deathpumps
of .

Then there are the department
stores , such as Macy's, which
continue to carry merchandise
made in South Africa. We must
make such complicity with evil
unprofitable.

The image of Godfrey Dlomo
remains with me and it must
remain with us all. He risked his
life by raising his voice. Can we,
who risk nothing, do any less?
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CASTRO LINKS
MARXISM WITH

CHRISTIANITY
BY

REMMY KABALI

WHEN a Marxist says
there are more things in
common between Marxi-
sm and Christianity than
between capitalism and
Christianity, the natu-
ral reaction is that the
proponent of this theo-
ry has gone out of his
head.

If the proponent of the
theory is none other than
the Cuban President,
Fidel Castro, you would
say:

»Ah, 1 knew nobody
can propound such a
theory other than the
man who knows nothing
about Christianity.»

But if this theory is
supported by a highly
educated Catholic priest,
you will begin to listen
and put aside all your
prejudices.

For about 26 years,the
West has been painting a
wrong picture about Cde
Fidel Castro. The fact
that he is a Christian and
has helped repair many
church buildings in Cuba
has been ignored.

A 353-page book enti-
tled Fidel and religion,
removes the veils of sus-
picion, jgnorance and
prejudice.

e
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It is written by a Brazi-
lian Dominican friar, Frei
Betto, who spoke with
Cde Castro for 23 hours
about religion and other
topics.

Castro, however, ad-
mits that Marxists have at
times been dogmatic
»But you (Christians) are
dogmatic too, and some-
times you have more dog-
matic than we have been.

The Cuban leader says
he told Catholic bishops
who went to hold talks
with him in Cuba that
the church had been In-
flaxible on many occa-
sions.

»l also told them that
revolutions had some-
times been inflexible but

that no other institution
in history has been more
rigid or inflexible than
the Catholic Church, »
says Castro.

That rigidity, inflexibi-
lity and intolerance had
led, over the centuries, to
the creation of institut-

"ions with the ideas such

as burning people at the
stake for holding dissi-
dent views against the
church.

Scientists and thinkers
had been burned alive for
disagreeing with the chu-
rch.
| told them (American
bishops) there were
things in common, that
we could follow almost
all God’s commandments
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perfectly, that they were
very similar to ours.

»The  church says,
»Thou shalt not steal» and
we apply that principle
rigorously,» he says.

One of the tenets of
the Cuban revolution is
to prevent theft, embezz-
lement and corruption

»1'he church says, »Lo-
ve thy neighbour as thy-
self».  This is exactly
what we preach through
feelings of human solida-
rity, which is the essence
of socialism and commu-
nism, the spirit of frate-
rmity among men, which
is one of the mostvalued
goals.

»Ihe churchk says »hou
shalt not bcar false wit-
ness». Well, lying and
deceit are among the thi-
ngs that we most severely
criticise and censure,»
Cde Castro says.

One of the ethical éle;

ments of relations among
the Marxist revolutiona-
ries was the principle of
respect for a comrade’s
wife . ,

This tied very well with
the Christian command-
ment of »l'hou shalt not
covet thy neighbour’s
wife.» -

»When for example the
church fosters the spirit
of sclf sacrifice and the
spirit of austerity and
when the church urges
humility, we have exac-
tly the same thing it is a
revolutionary’s duty to
be self-sacrificing and
live modestyly and aust-
erely,» adds (Cde Castro.

Frei Betto says he likes
St Theresa of the infant
Jesus’s definition, which

was that humility was
commitment to the tru-
th.

The priest, agreeing
with Cde Castro says it
seems the Marxists also
observe another import-
ant commandment:
»Thou shalt not take the
name of the Lord thy

God in vain.»

»Reagan and many cap-
italist governments do
precisely that, invoking
His name in vain. [ pre-
fer fair policies applied in
the name of human prin-
nciples and ideology:
colonialists, imperialist
fascist policies are often
applied in the name of
God.»

What reassures the friar is
the biblical awareness of the
fact that idolatry exists in
religious phenomena -
that is many people believe
in gods,-and in-general, it is
not Jesus.

»l am convinced for exam-
ple — I have often wonde
red about this — that there
isn’t any similarity between
God in whom the Latin-
American workers and far-
mers and 1 believe and God
of Reagan and the murder-
ous Chilean generals, such
as Pinochet.

»They don’t appear to be
the saume: they are different
concepts, and one of those
concepts is nothing but ide-
latry. The evangelical crite-
rion for defining that con-
cept isn’t idolatry, it is the
commitment to "love thy
neighbour — and above all,
the poor,» says Betto.

Betto denies the god
whom Marxist-Leninists
deny:
the god of capital, the god

of exploitation, the god in
whose name the Spanish
and Portugeuse missionaries
slaughtered the Indians: the
god who justified and sanc-
tified the ties between the
church and the bourgeois
state: the god who legiti-
mises military dictatorship.
While the Christians can
pride themselves in having
sent missionaries to the
Amazon, for example to
live in the Indian communi-
ties or to work with lepers
the sick in many parts of
the world, Cuba has its own
internationalist workers.
Thousands of Cubans arc
on internationalist missions.
For example 2,000 teachers
went to Nicaragua and
shared the very difficult
conditions of the Nicara-

| guan farmers.

An interesting aspedt of

! this was that nearly half of

the "Cuban teachers -who

| went " -to *Nicaragaa—were

women, many of them with
families and children.

They left their families
for two years to.go to the
remotest, most out-of-the-
way places in the mountains
and rural areas of Nicara-
gua, to live where their
students lived, in thatched
huts, and eat what they ate.

There are 1,500 doctors
working in isolated places in
Asia and AfTica.

Castro makes many refer-
ences where Cubans are per-
forming the functions of
missionaries.

There is much Christians
can learn from the Cuba:.
leader’s brand of politics
and religion.

After all, he is a Christia:
who was baptised in the
Catholic Church in Cuba at
the age of seven.
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Know our leaders

Cde Dan Tloome Cde Alfred Nzo

Cde John Nkadimeng

1. Comrade Dan Tloome, Chairman of the South African Communist Party (SACP).

2. Comrade Alfred Nzp, Secretary-General of the African National Congress (ANC).

3. Comrade President Oliver Tambao, President of the African National Congress(ANC).
4,

5.

Cde Thaomas Nkobi

Comrade Thomas Nkobi, Treasurer-General-of the African National Congress(ANC).

Comrade John Nkadimeng, General -Secretary of the South African Congress of
Trade Unions (SACTU).
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