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Eerw, H. Haselbarth, wat deur
die Regering aangesé is om die
land ta werlaal, het tydens 'n
byeankoms van Lutherse kerk-
leiers wat vrocér vanjaar te Rus-
tenburg plaasgevind hel, 'n in.
dringendes referaat gelewer oor
kritick wat daar teenswoordig
taen die Lutherse leer van die
.Twes Ryke" ingebring word, en
die soeklig skerp laab val op
die  Christelike getuienis ten
opiigte van die politiek in Suid-
Afrika vandag. Bl 4

In =y Oujaarspreck op 31 De-
sember 947 het wyle dr. B, J.
van der Merwe, na aanhiding
van Pred. ¥:1% en Il Kor. 5:17,
die wraag bespreek of vir die
Christen alles tevergesfs”™, en
of dit Lalles Aout™ s Bl. %

In sy derde artikel oor evarlg&“.c
an ideclogie in Suid-Afrika, be-
spreek esrw. James Polley se-
kere apartheidswette in ans land
wat 'n openbaring it van hoe
fol die apartheidsideclogie met
die Christelike geloof in stryd
is, Bl. 11

Prof, B. B Keet skrvf ocor twee
hel.ungrih u'|+=pr.uh wat I'.'luﬂ':-
landse kerkliggame onlangs ge-
doen het ocor apartheid in Suid-
Afrika. Bl. 15

Prof. A, van Selms bespresk die
_,ﬂp-nnh.;n: Les" wam dr. . J,
Labuschagne by geleentheid van
sy aanvaarding van die amp van
lektor n die Ou Testamenbieis
Letterkunde en U'lﬂegging wan
van die Ou Testament aan die
Rijksuniversiteit ta Groningen. an
wys op die toepaslikheid daarvan
op ong Suid-.ﬁ"Frﬂ:;nnm Lituasie,

BI. 1&

IN THIS ISSUE. ..

The Rev. H. Haselbarth of Ma-
pumule, who was nofified by the
the country, delivered a signi-
ficant lecture earlier this year at
a meeting of Lutheran chureh
icaders at Rut’renburg on recent
criticisms of the Lutheran doc-
trire of the "Twa Kingdoms',
and sharply focussed the search-
EI-I:_|=|1-I‘ on the Chri:ﬁln withigis
with I':gnrd ta FD"H:’ in South
Africa today. P. 4

In his Oid Year's sermon on the
315t December, 1987, the late
Or. B, .Jr van der Merwe dis-
cussed the gquestion, with refer-
ence bo Eeel. 3:156 and |1 Car.
E:IT, wi‘iﬂﬂ'ul' far Cl'lri:.”alu .:|“
is “in vain", or whather all things
are new”, F. 9

in his third article on "Gospel or
idealogy in South Africa?’ the
Rev, James Polley discusses some
of the apartheid laws in our
country which reveal the incon-
sistency of the ideslogy of apart-
heid with the Christian faith,

P. 11

Pref. B. B, Keet writes about iwo
important statements which
l:!]-un:]'l astitutions ahrﬂ-hd have
recently made on apartheid.

P. I5

Praf. A. wvan Selms raviews fhe
“Public  Lecture' which was
given by Dr. C, J. Labuschagne
on the occasion of his assumption
of duty as lecturer of Old Testa-
ment Literature and E!lp-uif{ial'l
of the Old Testament at the
State University, Groningan, and
points out ity relevence for the
South African sifuation, B4
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ADVENT

Die tyd wat ann Kerslees vooralgaan, word in
die kerklike spraakgebruik die adventstyd gencem.
Doarmee word uitgedruk dat dit 'n tyd is waarin
ons lets tegemoetgaan, 'n tyd waarin iets aan die
kom iz, 'n tvd waarin ons ons gereedmaak, Die
naderende Kerslees vervul ons met 'n gevoel van
vraugdevolle atwagling en in die adventstyd berei
ons ons voor vir die feestelike herdenking van die
dgebeurtenis toe die ewige Seun van God in die
wéreld ingekom het en as 'n mens in die midde van
die Joodse volk gebore is,

Advent in die Bybel word ook gekenmerk deur
hierdie allesdeurdringende vreugde., So was dit
reeds by die profete wal die koms van die Messias
voorspel het, Ons d nk maar aan die bekende
woorde uit ]’E"ac:l}{x G .Die volk wat in duisternis
wandel, het 'n groot ]1-::[ geslen; dis wat woon in
die land van die deedskaduwee, oor hulle het
lig geskyn, U het die nasie vermenigvuldig, 'lele
vieugde groot gemaak; hulle is vrolik voor u aange.
=ig soos iemand vrolik is in die cestyd, soos iemand
julg as die built verdeel word . . . Want 'n Kind is
vir ons gebore, 'n Seun is oan ons gegee; en die
heerskappy is op sy skouer en Hy word gendem:
Wonderbaar, Raodsman, Sterke God, Ewige Vader,
Vredevors — tot vermeerdering van die heerskappy
en tot vrede sonder einde . . . 7 En die profetewoord
sou eaue laler in engelesang weerklink as die goeie
ivding van grost blydskap cor die aarde uitgejubel
word met | Eer aom God in die hoogste hemele en
vrede op aarde, in die mense 'n welbehae™ (Luk, 2),

Tog laat die Bybel ons ook 'n dander kant sien.
Hier dink ons veral oan die prediking van Johannes
die Doper, Die diepste grondtoon wvan vreugde is
weliswaar cok dddrin onmiskenbaar, maar vir
Johonnes het die koms van die Here in 'n sondige
wérald onvermydelik ook iets angswekkends inge-
hou. Wanneer die Heilige so in die onheiligheid van
n wéreld van sonde en ongeregtigheid indaal, ge-
r‘kled dit ook tot cordeel en gaan dit gepaard met
'n noodsaaklike gerig, Die Here kom om Koning te
wees oor sy volk op die berg Sion, van nou af tot
in ewigheid (Miga 47); Hy kom om Koning te
wees oor diz hele aarde (Sag. 14:9), Daarom moet
daar in die |, wildernis” van hierdie wéreld 'n groot-
pad gelvk gemaoak word vir onze God (Jes. 40:3,
vagl, Matt, 3:3).

As die koninkryk wvan die hemele naby kom,
moet die mensdom hom bekeer, Want Hy wat kom,
kom om op n gereinigde en skoongeveegde aards
te heers, Die sonde word uitgedelg en die kwaad
word vir goed ocorwin en ter syde gestel, Waar
daar geen bezkering, geen verandering van hart en
gesindheid, geen lewensverbetering en 'n radikale
omkering op die weg van sonde plaasvind nie, daar
zal sy aonwesigheid =en wees van verdelgende
toorn. Sy skop is in sv hand, en Hy sal sy dorzvloer
deur en deur skeonmask en sy koring in die skuur
asnnmbring, maar die kol zal Hy met onuitbluslike

vuur verbrand — so preek en waarsku Johannes.
Aan hulle wat vir hom vra: |, Wat moet ons doen?”
Wat is bekering en wat word van ons verwag? gees
hy die antweoord daot dit uit moet wees met alle
hebsug en selfsug onder die mense, met alle bedrog
en geveinsdheid, met alle onreg en geweld (vgl
Luk, 3:10v.).

Johannes was met sy oproep tot bekering geheel
en al ter sake, Die felheid en die skerpte daarvan
was in geen enkele opsig cordrewe of misplaas nie,
Dat die koms van die Here noodwendig ook ‘n
uitdelging van die sonde en van alles wat teen Hom
in opstand is, moét beteken, is deur Johannes met
die helderheid van die Gees van God self ingesien.
Sy oordeelsprediking is wddr, tot in elke letter
daarvan,

En tog was hisrdie groot advenisprediker sy tyd
enigsins vooruit, Hy was God ook enigsins vooruit.
Stellig sou daar 'n uitdelging van die sonde plaas-
vind, maar in die oller wat die Koning self sou
bring deur é&érs die barmhartige Hogpriester te
wees woal met sy ele lewe sou instoan vir die
sondaars en aan die kruis die cordeel van God
oor die wéreld sou dra; en slelliy sou daar n
corwinning wees oor die kwaad en cor die dood,
maar in die apslﬂnding van Jesus; en stellig sou
die ,nuwe lewe"” aanbreek, maar dit sou in die
hemel sacm met Christus verberg word in God,

Hierdie goddelike uitstel het egter aan Johannes
se adventsprediking dié betekenis verleen dat dit
n ongehoorde aktualiteit vir alle tye ontvang het.

Tns verwagting is nou gerig op die weerkoms
van Jesus, As barmhartige Hogpriester het Hy

eenmaal gekom, maar so sal Hy nie weer kom nie,

Tans is Hy dit nog, en sy heerskappy in die hemel
agan die regterhand van die Vader is die genade-
heerskappy van ons ewige Koning as ons Voor-
spraak en onz Voorbidder wat steeds vir ons intree
op grond van sy volbragte offer, Maar wie nou met
sy hoop en verwagting op Kerlslees gerig staan,
verwag die koms van die ewige Regter, Die advents-
boodskap van Johannes het eers nd die kruisoffer
van Jesus, ay opstanding en sy hemelvaart dié
eintlike geldigheid en dié eintlike dringendheid
verkry woormee die Doper dit eenmaal in die
woestyn van Judéa uitgercep het. Nou eers is dit
ten volle waar in al die huiweringwekkende erns
woarmes dit toe gepreek is,

Wie die koms van Jesus verwag, verwag Hom as
die Een wat eenmaal so genadig was dat daardie
genade, as Hy verskyn, sleas nog oordeel kan bete.
ken vir dié¢ wat Hom verwerp, Bekering omdat die
koninkryk wan die hemele naby gekom het, iz vir
hierdie wéreld, vir ons land, vir alle mense die
isapassing by uitmemendheid van die adventbood.
skap. Tog is ons vreugde in die Kerstyd beslis nie
misplaas nie, wont die koms wat ons verwoag, is
‘n koms wat die uiteindelike, volkome redding van
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die woreld en die ounbreking van dic Godoryk in
hoorlikbeid inhou, Moar ons zon van Forslees 1
bespotlikheid maak as cns die o6 daarvoor gasluit
sou hou dat die lig van die ewige redding wat
nor ons daag, nie sonder die skoduwee van die
rwige oordesl en die ewige verwerping sal wees
nie; as ons dus Kersfees sou wil vier sonder om
ons te bekeer.

Met hierdie besef dus van wat advent in werklik-
heid heteken, moel ons wel met beklemde ge-
moadere dink aan die uitbundige | adventgess” wat
hom weer vanjaar in ons eie land en in ons eie
samelewing gaan openbaar, Hoeveel dinge is daar
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nic wat die skaduwee von die oordeel en die
komnznde curig dreigend en doenlor oor ong Toat val
en dic stempel van o skicevende ironic ou ons
adventsvreugde alfdruk nie! Baie is daar voorwaar
woit =2l mont verander sodat dit ook in Suid-Afrika
eq weoer advent kan word, In ons persconlike lewe
en in ons maatskaplike verhoudinge, in die kerk
en in die staat, in die godsdiens en in die politiek . .
En alles kan onder die bekende profetewcord uit
Jes. 56:1 scamgevat word: ,,So sé die Here: Bewaar
die req en doen geregtigheid; want my heil is naby
am g kom en my geregtigheid om geopenhaar ta
word'’,

Editorial:

ADVENT

The period preceding Chrisimas is called the time
ol Advent in ecclesiastical parlance, Thereby is
signiflied that it iz a time in which we are moving
towards something, a time in which something is
due to come, a time in which we ars preparing
ourselves, The approaching Christmas hills us with
a feeling of joyiul expectation and during Advent
wa prepare ourselves for the festive commemoration
of what hoppened when the eternal Son of God
came ato the world and was born as a man in
the mi =t of the Jewish people.

In the Bible, too, Advent is characterised by this
all-pervading joy, This was already so in the case
of the prophets whe predicted the coming of the
Messiah. Let us only recall the words of I[saich 9
"The people that walked in darkness have seen
a great light: they that dwell in the land of the
shadow of death, upon them hath the light shined,
Thou hast multiplied the nation and increazed the
joy: they joy belore thee occording to the joy in
harvest and as men rejoice when they divide the
spoil . . . For unte us a child is born, unto us a
=an 1z given: and the government shall be upon his
shoulder: and his noame shall be called Wonderful,
Counsellor, The mighty God, The everlasting Father,

The Frince of Peace. Of the increase of his govern-
ment and pesace there shall be no end . . " And
the word of the prophet would find an eche cen-
turies later in the song of angels when the qood
tidings of great joy were shouted forth across the
earth with "Glory 1o God in the highest, and on
earth peace, goodwill toward men” (Luke 2).

Yet the Bible also gives us a glimpse of the other
side of the coin. And what is especially relevant in
this connection is the preaching of John the Baptist.
The deepest ground-note of joy is also unmistakable
there, to be sure, but for John the coming of the
Lord into a sinful world also contained something
terrilying, When the Hely One thus descends upon
the unholiness of a world of sin and unrighteous.
ness, it also happens by wuy of judgment and goes
hand in hond with a necessary day of judgment,
The Lord comes to be the King of His people on
Mount Zion, henceforth unto eternity (Micha 4:7):
He comes to be King over all the earth {Zech, 14:9),
Therefore a highway has lo be made straight for
our God in the "wilderness'” of this world (Is. 40:3,
cf. Matth, 3:31.

When the kingdom of the heavens draws near
memkind must convert ilself, For He Wha comes,
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comez. b orale upen o porthed and cleanswept carth,
sin is demolished and evil is conaguered and set
aside lor ever, Where no conversion, no change of
heart and mind, no betterment of lile and radical
aboul-lurn on the road of sin takes places, His
presence will be one of destroyving wrath, His shovel
i ready in His hand, to win now His threshing-floor
and gather the wheat into His granary; but He will
burn the chalf on an ungquenchable fire — sa John
preaches and warns, To those whe ask of him:
"Then what are we to do?"’, What is conversion and
what is expected of us? he replies that there must
be no more covelousnass and sellishness among
men, nc more deceipt and hypocrisy, no more in.
justice and wvioclence (cf Luke 3:10f.).

Jehn's call for conversion was most apposite. Itz
harshness and incisiveness were in no single respect
exaggeraled or misdirected, John saw with the
clarity of the Spirit of God Himself that the coming
ol the Lord inevitably also had to mean o destruc-
tion of sin and ol everything ospposed to Him. His
preaching of judgment is true, up to the last letter.

And yet this great preacher of the Advent was
somewhat anead of his time, He was also slightly
ahead of God. A demolishment of sin would indeed
take place, but then in the sacrifice which the
King Himsell would make by first being the merciful
High Priest who would lorfeit Hiz own life for
zsinners and would bear God's judgment of the
world on the cross; and there would indeed he
a victory over evil and death, but then in the resur-
rection ol Jezus; and the "new life” weould indeed
dawn, but it would be hidden in heaven with Christ
in God.

This divine postponement, however, gave John's
preaching of the Advent a peculiar and unheard ol
significance {or all time,

Qur expectation new is directed at the Second
coming ol Jesus, Once He came as High Priest, but
thus He will not come again, At the moment this
iz what He still is. and His sovereignty in heaven
at the right hand of the Father iz the merciful
sovereignty of our eternal King as our Mediator
and Intercessor Who is interceding for us all along
on the strength of His accomplished sacrifice. But

support c/sarn}rg the past year and to wish all ﬂf them a blessed
Christmas and a prosperous Vs &%:r.

Ghe ,{/Dr'rw:mm and Gditorial f“_slfﬂ{f ﬂf Pro Qeritate wish to thank

all our reac ors  and contributors most zrvr.-‘rn'/‘g ﬁ;nr their ﬁ::‘rﬁfﬂ

iz who now looks forward 1o Christmas with hope
and expectation is expecting the coming of the
etarnal Judge. John's message of Advent only
agoguired the real validity and the real urgency,
with which the Baptizt proclaimed it in the desert
ol Judea once upon a lime, alter the sacrifice of
Jesus on the crossz, Hiz resurrection and His ascen-
zion to heaven, Only now is it utterly true in all the
terrifying sincerity with which it was then proclaim-
ad.

Whoever expects the coming of Jesus, expects
Him as the One Who was once so merciful that thert
mercy, when He appears, can only mean judgment
for those who reject Him, The ultimate application
of the message of Advent for this world, for our
country, for all men can only be found in conversion
because the kingdom of the heavens has drawn
nigh. Yet our joy in the Christmas season is not
misplaced, for the coming we expect is a coming
which entails the ultimate, the complete salvation of
the world and the advent of the Kingdom of God in
all its glery. But we would make of Christmas
something ludicrous if we were to close our eyes
to the fact that the light of eternal salvation which
iz dawning on us i= not unaccomponied by the
shadow of eternal judgment and eternal rejection;
if therefore, we were io celebrate Christmas without
changing our lives,

In this realisation of what Advent really means
we must certainly regard with heavy hearts the exu.-
berant “spirit of Advent” which once again will
evince itself in our own country cand in our own
society. How much is there not which causes the
shadow of judgment and its coming to fall darkly
and threatingly upon us and to stamp our joy of
Advent with the mark of screaming irony! Much
will have to be changed forsooth so that it could
genuinely become Advent again also in South
Africa, In our personal lives, in our social relation-
ships, in the church and in the state, in religion and
in politics . . . And everything can be summarised in
the well.known words of the prophet lsciagh (56:1)
"“Thus saith the Lord, Keep ye judgment, and do
justice: for my salvation is near to come, and my
rightecusness to be revealed.”




PRO VERITATE

Recent Criticism of the Two Kingdom Doctrine
in the Light of the South African Situation

At the Geneva conlerence on Choeely and '."';LJL'iL'I} in 1Y6G the Ill"t';ﬂlt!‘ﬁ ol
e “Third World” were in the majority, They represented the voice of ihose
75 conntries which, having been mostly lormer colonies of the western powers,
ave to strazgle with low ineomes of their population. Two thivds of the
world population live in these conntries, but altogether they own a mere 1/6th
af the wealth of the varth. Onee more the attention of the Churches has been
drawn to the widening gap between the alfluent white societies of the west
and the poverty of the non-white majority in the south and the east, a racial
and economical gulll that today endangers the peace of the world more than
the ideological differences between East and West,

In the light of this prospeet the
south African situation i= not uni-
que. as it has been maintained =0
often in delence of the present po-
liev., On a 2mall seale South Alries
contains in its horders the problems,
cins, fears and [rustrations which he-
cof the world at large, Tn onr country
a white minority tries to uphold the
status quo by way of racial separa-
tion under the name of “separate
development”™. What idealists among
the "-|||:lJ'||'|T|-I"|':'~' of this |m|it‘:} have
hailed as a wav to eliminate friction
hetween the race-groups, does appear
Bop Tmeere and more dImnong thos=e wlhio
suffer under its implementation as
acts  of ecolleetive  sellishness of a
minority group. Mopresent we enjoy
|'|:|[I"'||'|[|,I IH':'.'.:I:"' LN I.IH-' -"-ilrl.l”“'. J]Lll
those who live in day to day contact
with Africans. Indians and Coloured :
on an intimate level, will testify, that
the wave of distrust and hatred does
nol abate.

The South Alrican political expe
rimnent. implemented against the tide
i world ]|'|!-'-lu|'_1.. i= hound to [ail
despite techmical achievements here
and there il it fuils on this basie
hman level, In the meantime  few
are continning to enjoy one of the
hicliest standards of living in the
world, in the face of the many, who
continte to hve with ineomes below
the minimum existenee. Courageous
e lave i time teied to work for
praceiul integration but many of the
sl n|||1-a]u:|L1~|| ones  have  heen
sileneed, Nevertheless the status quo
cannot  last, Lack of love and the
numbers  aronmd  the  white  citadel
will Bring about a change, “Terror-
!I:‘-il:'-" ]I.ﬂ'i.i' .i'lllj]‘l'-'ll't'l;l 131 1.h!"' I'II_Il'llr"I'.'-'\-

TIE i];an-a il Ihr time ';'-.Il'll!|l

should move ws to awake and to
repent. The messengers of judgment
have com.

What does it mean that in this situ-
ation of a South Afriea that is H}:IHIF-
ed by men there exists the Chuoreh
aof Christ on bsth gides of the eolour
Iine? How does she represent the
Laord in this world ¥

I. The Intention of the Two King-

dom Doctrine

The Chureh in the world — that
leads us to the Two Kingdoms as a
means of interpretation by which we
try to understand how God is at work
in the world, besides the fact thal
He works with the Gospel in the
Churel. *The issue is just this: How
God continues to keep alive a world
which has [allen prey to death, after
the new aeon in Christ has already
been inaugurated in its midst and
has hecome a reality in the life of
Christians through the Holy Spirit. 1
I would like to hold this positive in-
tention of the Two Kingdom Doc-
trine against the seeming  hopeless-
ness of the South African poliey. 1
can lhope for South Africa because
I oo Chiristian.

Let me unfold 2ome aspects of the
Two Kingdom Doctrine:

Luther distinguished the two regi-
ments ol God in order to safesuard
the unity of God's work in creaivon
aned redemplion against a persistent
threat levelled against the goodness
of the ereation by men. Karl Barth,
coming from a different angle, tries
to hring out the same intention in his
description of the Christian and the
civil congregations as the two con-
centrie around  Christ  the
contre ol Dboth, Goad's work ol ere

l!il"l:ll'!‘

— H. HASELBARTH*

ation st have its place in the
Christian  life  and  therefore  the
Chrigtian lives under two regiments.
It is not correct o draw o conclusion,
as il the “world-person™ can  be
separated from the “Christ-person’™.
as il there existed a sphere which
cannot come under the influence ol
faith, The “two pc*r.-ulle-'“ are Luth.
er's altempt o prevent a separation
ol the wordly sphere from Christian
life. The ercation is the outward
condition for the covenant of Christ,
that is. even behind  the  ereation
there is Christ and his kingdom.
Therefore the oltimate  border-line
cannot be drawn between the two
hetween  Church and
world, but between the kingdom ol
Christ and the Kingdom of the devil.
This ean be clarified at the point
of justice. H the two regiments he-
lonz  ultimately  together, then civil
justice is nol a lesser justice than
Chrigtian justice. Both must be seen
in the Ii‘,__"lll ol God's justification.
Usnally eivil justice is too easily de-
sraded to mean “only” the mainte-
nance of civil order in the =tate
fprimms usus legizi. But this would
make 11 Low rasy for the state to
adjust this justice to its own paoliey,
This civil jll:«ari::r is rather the |jIﬂE£‘
of Christian obedience and wilness,
Think what this means for our con-
cern [UI' jl.l!'!1lll.:1' -"I'IH] E"'lll'-;ll |'i:‘i'.hl..'d f”r
all people in South Africa! The ohe-
dicnee of faith takes the world se-
rionsly in its worldliness,  Within
the framework of eivil justice works
of sanctilication can be performed.
Not outside and bevond, }]rut within
thi= sphere are Christian  decisions
made Tor in this world the Kingdom
of God eomes. In the face of so
much abuse of God's created world
Christians sav “ves” to the world
anl ﬂn*_\ ire .‘iI.JHFriI':ilIIIF of those who
have contempt for it.

Fe e nts,

II. The Two Kingdom Doctrine as
a means of orientation

Trulv. the Two Kingdom Doctrine
I:'.i,l,l"IIHH IHH—'-:‘-'th?. TN i W L] I | [I'I‘i:;.t]'tl]ll
ol =acial ethies, bt it can serve as
a  hovder-line  delinition™  (H, 1),
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Wendlandy, or az a “means  of
lrri!"l'llilll-lill'll- iH. Hurr]kamnﬂ, for
Christians to understand their role
and  actions in the world, Let me
oulthne in which way 1 regard the
concept as still being relevant for
1 lml-.ljl..

V.o Inasfar as its meaning includ-
es o final unity ol both regiments it
is a protest against the exelusion of
the sphere of polities from God's
kingdom. That meanz, South Alrica.
with all it people is still God’s pro-
perty, Tor God's sake and for man's
sake it has not vet been handed over
toe the devil, It must therelore naot
be regarded as the scape-goat of
evil in Africa. lts people and even
jl:“- I"E“I"I'!‘llil? iF H= I_FH;T_{ E[!'I_['I s g“l“]
as all men, Those who have given up
hope by cmigrating  either Iitr-l.I]{
or spiritinally from it as well as those
who would like to resort to acts of
vinlenee 1o L'l.;lll;_l_v the [ur-im{_, -
dition must know what they are do-
e, ool = Fegiment s still in foree,
This does not exclude crmigration
anil even resistance. but it holds
Christians ru':ﬂ!mn.r.ilah' in whal 1||r~]|'
o,

5. South Africa’s problems are of
=nch magnitude that they cannot be
faced  without  prophetic and  even
utopie  vision. Generally,  however,
the Two Kingdom Doectrine guards
against  an unqualilied  tru=t  of
enthusinst ideologies, The latter usn-
ally follow the scheme: first let us
wage this war or implement this
policy and destroyv our enemies (the
Nationalist  Party  or the African
Nationalist movement. or the liberals,
or the Conmmuanists), then there will
be peace and prosperity. But men
must live even when one policy has
failed. In politics the ends usually do
not justify the means, l.=-|u=i:1u!|1 if
people other than oneself is expect-
el to suffer. The present cost of
sullering (ol re-settlement schemes,
of restrictions in basic [recdoms, of
sccurity laws, of terrorism ele.) must
be tuken much more seriously,

(i. That leads uz once more lo
an acceptance of the world as God's
creation. Men are invited o analyse
the existing =ituation, to wse reason
and  imagination, to  reckon  with
complex  political realities, to work
i =ecular professions and o co-
operate with non-Christians of good
will =- in order to seek the best of
the ity Lutherans
mldvise ns 1o stress s=ach Christian
|J:|'.:|;_f|||:lli.~=|:|1, Vien like W, Trillhaas
and William H. Lazareth urge that

}':'u;jrr*ﬁ:ﬂi'l. i
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we should reclaim and defend Tuth-
S vr|1-1*|r ':IIIF.I'!'I."ﬂiI{[iHI'l of the |m]i-
tical  realities  and  the  sanetified
worldliness of the civil life, Within
the wake of a [urther breakdown of
old  cherished  religious  tradition
among  Africans, Coloureds and es-
pecially: among Whites in the Alri

kaans :-[J-:'i;lk,ing seetion — due 1o
mdustrial expansion and wrbaniza-
Llion South African Christians wil

b i meed of sueh an unbiased att-
tude 1o the secular world,

Iv. The Two Kingdom Doctrine
further =erves as a protest against
clevical domination over the state, |
need not stress the relevance of this
reminder against a mixing of the
Two TF"IIT]{'I:JI‘-'. on the South Afri-
can scene. Mav it =ulfice to say that
the Chureh has over the vears help.
] Llr:II:-:Ith*l‘.lH} 1] *-thupl the pul:u
of the ecountry which has had its
effects on mission work and partly
led to the spread of the sectarian
movements, Christianity was too casi-
Iv identilicd with the delence ol
the case of the Whites,

. Lastlv. the doctrine reminds
us that we live in a time prior to
!'Ht:hilluhrgin;ll ol Filrent, That
Christ is Lord is g confession of
Christians bt not vet a deseription
of the state of affairs as we see them
in the world, A hattle is =till h.:lg'w]-
II“:" i]l"”lllf'. “l- [;"ll are "11i” LT ) | J'lﬂ'
erimage. admonitions are still need-
ed. There ia tllzll I'll'lnh'll'l_!gﬁ‘. of l_]lr‘.
tem=ion  of the NT between the
=I|:|'1"I|]'|. triF Christ's 'l.i{"'[[ll‘:l. anil the
“not vet” of ongoing  restistance.
That means 1o us that the theology
of the cross is of utmost relevance.
Christ 15 Lord not in a rule of power,
but pr‘n:*n::n-wh' az the erueified and
dyving one in his suffering and de-
feat  without anv ll:-mpm.ﬂ liope.
Iill"' 'I.'I.I" |||HL.‘| 1= ""l_l"*l]l[:"l"'ll". "F our
own personal and collective vearning
for power and help us 10 become
more compassionate with all those
who suffer. It should especially in
onr Churches make us aware of the
lack ol diaconic commitment. There
iy it i1 any other WA ]:l?.' whiech
unity n the Lutheran Chureh be-
tween White and non-White congre-
sations 15 granted but only through
compassion. [f White Christianz in
South Afriea had taken the sulfering
ol their African, Indian and Colour-
ed hrothers more to their heart then
we would be one,

IIT. Popular Misconceptions about
the Two Kingdoms

There i a very influential eamp
within almost all the Seuth African
Churches which unknowingly  lives
and argues according Lo a misconcep-
tion of the Two Kingdom Doctrine.
Its position is less characterized by a
simple attitude of abandoning  the
world 1o the “ruler of this world”
but by an institutionalized Churely
which tries 1o maintain its establish-
el order in the world like an asland,
Such a wrongly conceived  diaspora
TETN Hl.lll[:'u l|'~||\ lakes  ils ]'1||;_{|1:||1
as o means to escape it2 envirciment.,
Where it leaves the position of non-
mterference, it vsually adjusts wsell
to the dominant way of life. From
here Christinn engagement in soeial
and  political  problems  of  South
Africa of a prophetic-critical Kind is
fooked at with deep suspicion, This
view s inadvertently supported by
others, among them Africans in high-
et positions. who sav, “our time has
ot eoagme, l*:r];_'ﬂ;_fvlr!u‘ut now would
lead 1o mnnecessary individual sul-
ferving without results”. Along these
lines the Choareh in South Africa is
olten o diplomatic Church whiel s
more interested in its own survival
than in the future of the South Alri-
can people. On the point of political
wilness it thus L'.m'l'f'lr”j. avoids the
way  of the cross, This  attitude
"lll'l”l"""'l i]""l R |'|. I“J”E == 1!1 ‘--]T-l." i
keep the Chureh ““intact”™ and out of
the  hattle-zone. lis arguments are
these:

(a1 Politics do not belong on the
pulpit (would Jesus or the prophets
lhave agreed 7)

(bt Decisions of a  soeio-political
nitore which require eommon sense
and reasoning must not he legitimie-
11,! ll:l. the l}u:-f-!w|.

fer We are satisfied with a state
which snececds in averting chaos,
tdr Decisions on the =South AlTrican
seene are 2o complex and need ox-
prert i[|:r|u-r:~'l.:|||1|i||;_' that Tl‘]l'l.rlill:_’iq'.llfl“
and churehes should not interfere,

tet The mimistey of the word has
been instituted 1o help the world witl,
the 5_'.11111] l1':|'|r'|"f- |:I|t not with an
attempt Lo leng_u people by way of
improving the conditions of life.

(v Clhiarel must remain Chorel.
has 1o leave an engagement in poli-
tics 1o the informed Christian poli-
Lietan,

[t i= these arguments Trom this
very inflnential camp which make 11
Neces=sry v sl Ilu :|J||*f1r|m||1!huf
the Two Kin sodomn Doetrine anid con-
[Fisnnt them o our =ilualion.
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IV. The Dualism of the Two King-
dom Concept rejected

We accept the plain fact that onr
country cannot bhe ruled with the
Gospel and that the Church ouglt
not become a political pressure-
group. We are alert to reject any
enthusiastic hope that the world can
be made better, But can thiz be our
last word? Is this attitude not often
a simple lack of imagination which
breeds resignation?

Certainly this is not the intention
of the conception of the two regi-
ments. We must not accept the con-
ditions of fallen creation in world
history and society as if they were
guided by unalterable laws ol their
own. In this way ideologies take over
and prescribe the precept for the
individual’s action. No wonder, then,
if our Churches in South Africa
merely reflect the existing race
pattern of the ouside world and are
hardly able to exclude daily diseri-
mination from their own ranks. Are
we not guilty of sin, il our attitudes
to our neighbours are shaped by the
so-called “South  African Way ol
Life"? This question suggests that we
must be more deeply concerned with
the inner connection of the two re-
alms of creation and redemption, that
is with the way in which Christ’s
death and resurrection and the guid-
ance of the Holy Spirit actually alfect
the present social and political order.
What, for instance, does it mean
when we baptize and have Holy
Communion in the name of Jesus
Christ? Can such oneness with the
Lord be celebrated in such a way
that brothers are exclulded on the
principle of colour? If not, how
much expression of a new fellowship
do we allow in our midst? Those who
experience such fellowship in congre-
gations, in worship, in education, in
visiting, in joint mission work, in
singing, plaving and eating together,
will testify that integration works, it
does not necessarily lead to friction
and domination or chaos. It rather
eliminates complexes, it establishes
mutual bonds of trust and gratitude.
Is not such building of cells of fellow-
ship a service which we can render
to South Africa, a service more pro-
mizing than the government can ever
hope to receive from its citizens?

Now, 1o be sure, such living ol
unity cannot always be called a
model for the world, but it is never-
theless an alternative “way of life”
of utmost political value, a sign with-
in the country that pointz to the

future — as at one time the miracles
of Jesus were signs for the kingdom.
Is this utopia which 1 have outlined,
is this elerical arrogance?

We maintain  that there 15 1o
public sphere in  which Christian
witness can have no validity. We also
zav that the concept of the two re-
alms does nol support any standards
of a double morality. From a know-
ledhze that the world is 1o he govern-
ed by other rules than that of the
Sermon on the Mount we must not
too quickly concede own immanent
fawz to the world. From which point
could then the use of power still be
checked? How can then a good state
he distinguished from an evil one?
Are we legalistic when we say this,
does such thinking in ethical norms
betray an authoritarian spirit? Must
we not be alraid that a state left 1o
itself  opens itsell to ideologies,
adopts a simple friend-foe pat-
tern in which success remains the
only criterion for its action?

Luther knew of the respons=ibility
of a government hefore G, e
maintained tiie rdle of the Church
as a watchman in the realm of the
state and he urged individual Christ-
ians to participate actively in the
life of the Church and of the state.
He defined this responsibility in a
functional way in the “orders” ol
religion, of economy and of politics.
E. Wolf has shown how these three
orders were separated and developed
independently during the time of
Lutheran orthodoxy. What held them
together at last in 19th century libe-
ralism was merely the “Christian per-
sonality” with his “inner freedom”™,
with his attitude of love and his
moral conscience. A direct claim ol
God's world became questionable
which again went together with a
spiritualized  understanding  of the
Church. The state on the other hand
received a place within the order ol
creation with immanent rationality
(Staatsrason) and  was  furnished
with an exclusive mandate of power
and authority under which citizens
as subjects  were kept  politically
immature2:, It is here that that much
criticized dualism between the two re-
alms could develop. OF course, the
concepl of the twe kingdoms remains
helpful in the way which was om-
lined above as it serves o explain the
selfcontradiction of the world with
which it refuses to acknowledgze the
kingship of Christ. However, thal
antithesis of the world is not dualistic
but rather eschatologivel .

e
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On what grounds can we base our
hope Tor the world 7 Are we too opti-
mistic about a secularized world?
There are today trends in social
cthics which reject the distrust of
reason and the general pessimism ol
the old anthropology, Man’s ereative
ingenuity  and  responsilality s
praised by which he huilds the seei-
lar city as God's hidden co-worker.
We cannol agree with such optimism,

(e hope cannot stem From any
theological eomeept hased on orders
ol ereation or on an optimistic an-
thropology, Both will miss the veal
nature of the NT concept of hope, 1T
we nevertheless do not want to re
;::_lﬂl the “reabm 1o the Teft™ un]} HE
the fallen ereation in which a hidden
God is at work, but also as the place
in which Christian obedience can be
realized, then we must give [nrther
prool for this claim.

V. The Kingship of Christ

Answers to onr problem Tave Dieen
siven by what is lui'.‘l}' citlled o
“Theology of the Kingszhip of Christ™,
i1 Ihl"‘l {l_l:‘“l EPI"["'I Tl"l'r'lll'll tl": "‘"”'
lightened,  utopic  eoncept™,  This
concept has raised the most penetrat-
ing eriticism to any ethies bazed on
orders of creation and their resigna-
tion with regard to the world,

The eschatological kingship ol
Christ. 1t i= said, allows Christians
to face the reality of the world in the
light of the Christ-reality, and
secondly, to understand their respon-
sibility for the world of God as God's
co-workers in the sense of T Cor.
3:0. They know of a paltern by
which our actions can be framed.
namely this: we live in a time of
God's advent. The Kingdom is al
hand., we have o give witness to ils
elory, Being in  discipleship with
{Christ we are at the same time Living
in solidarity with the need of the
created world, Thus our whele lile is
claimed and we enjoy the freedom
from worldly bondage. This position
can hest be summed up with the
second thesis of the Tamous “Harmen
Declaration :

“As Jesus Christ is God's assur-
anee of forgiveness ol all our sins,
<o in the same way and with the
same serionsness he is also God's
rlll'_'.]lt\ ['I.'Iir'll lll:rrlll T '“.l.”"' ];r"r
Through him we receive the joy-
Ml deliverance Trom the godless
fetters of this waorld for a [free.
eraleful serviee o bis creatures,
Wi It'it'l.'l 1iTE rli,tl.‘-'{' doctrine a=
though there were areas of our lile
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in which we would not helong 1o
Jesns Christ, but to other lords,
areas in which we wonld not need
jnstification  and  sanctification
through him.”

How meaningful and comforting
this sounds even for us in present
South Africa! We see at once that it
is not enough to deseribe the world
as the domininon of the hidden God,
as the world of creation and sin. In
fuith we know that the hidden God
is the revealed God: but this know-
lodge must now be confessed openly
and practically in a wilness to the
rile of Christ also over the dominion
of the world. It must be said that in
this “realm to the left” we are co-
operating with God not only in pre-
serving the world from chaos (by
this even police state methods could
he justified!), but we also have to
care for its alfairs positively in the
light of the Easter event.

OF this world 1t 1s said, “He came
te his own home, and his own people
received him not.” (John L:11), but
also, “The kingdom of the world has
lecome the kingdom of our Lord and
of his Christ™ (Rev. 11:15}).

This suggests to us that the Two
Kingdom Doctrine has its legitimate
place within the horizon of the king-
ship of Christ. Since God's justifica-
tion 15 a transfer Trom one dominion
into another, man 15 elaimed totally
in his [aith and in his action. The
kingship of Christ cannot, therefore,
be seen in a docetic manner as a
spiritual kingdom. OF course, it can-
not either be a description of out-
ward conditions in the world. Bt
where the confession of Christ iz
made. there faith knows that the
sell-contradiction of the world has
heen overcome. Where God has re.
conciled the world, there Christ has
hecome the hidden Lord over the
world, This prompts us to deny that
a Christian is a citizen of two King-
doms. He can be called a citizen of
Christ’s dominion only, one who is
now free 1o act in the world as a
witness, This means, so far as 1 can
soe, two things for us in South
Afriea.

A. No other dominions must be
respected  which  eould  elaim  the
Christian’s obedience to that degree
as Je=ns Christ. From here eultures,
colour. race, language lose their ide-
ological glory. Where they lose their
nhimate valoe ey con onee more
Ju i||1|!_'1'1:| -~u|||'|'|'; anl |4-:||i-l'|l'."|||:'.'
as =ilts bt nol as vights, Here here
sies creep I when the “volk™, the
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tribe. nationalism and history — be
it that of the Yoortrekkers of Ceeil
Ithodes, of Chaka or of kgosi Sekhu-
kune —- are worshipped and glori-
fied. Even the preservation of Bantu
culture and Bantu  education is a
questionable pagan romantici=m in
an ase of rapid social change, be it
under the pretext of “indigenization”
or in order to create an ideclogical
basiz for “Bantn homelands™. Christ-
ians are to be realists. As such they
are the real “patriots” even where
they render a critical service, (It is
time that the label of “enthusiasm”
and of “utopia™ is given back to the
followers of “Apartheid” after they
had hoasted about their “realism”
for many years.)

B. Where Jesus Christ is eonfess-
ed, men in South Africa are frecd
from the fears of the powers of this
age, Presdom from the demons ol
frar and prejudice cannot be taken
too seriously, The kingship of Christ
means for Furopean Christians that
the presence of other nationalities
holds no terror. One can he freed
from the fear of numbers, from the
fear of black power, free from the
fear of losing status and control (this
terrible and hopelessly pagan alter-
native: either we and Apartheid or
the law of the jungle; and: after us
the deluge!i. Alrican Christians are
freed from the fear of police and of
“Labben Island”, freed from the in-
seenrities  and  anxieties of status
serkers who are in zearch for iden-
tity. In this connection it may be of
interest  that  the  demonic  forees
which many  Africans still seek in
the [rri\.'lh' hI.IFIl"'I'E" of ‘u'..'ilﬂltl’trilfl ll.rlil
enmity, have long  shifted to the
socio-political scene in South African
cities. Too many still fight evil at the
wrong  place and with the wrong
means,  But even on the  political
frontier the demons are known and
overcome among  those who know
the: beter eharm.

Indian and Coloured Christians,
pipually, can be freed from frustra-
tions and be siven a new sense of
importance and belonging, How can
the knowledze about Christ being
king do such great thing=? Although
we are called the Church of the
Waord can we expeel =0 much from
e re |I|‘[b[_‘_|.i'II'IlEI|'iII]I-."I Mo, the abstrac
idea 15 of no avail as |u]lf_' as there
i« no chanee given for aets of Free
dome Tor practiees of liberation Trom
Loedaee, Thee Chinrely = neceead Tieree
H | [L~:-1ir|;_'-;_=|'+:ll||u! ferr l'rr*n*:luru, li=
leaders can encourage experiments,

they ean be freed from the defenee
of the established order and from
the fear of possible consequences al
the hands of the government.

Coming from insights like these
the question arises, whether we cun
propose any alternatives to the policy
in force, More dialogue on this point
is needed in oour midst. We would
however warn of thinking in terms ol
alternative, all-inclusive programs, of
something serving as an ideological
pendant to Separate  Development.
We must learn to think more prag-
matie. Freedom must be fought for
on the eommunity level. The diree.
tion = that of a Civil Rights move-
ment for South Africa which gradu-
ally tries to transform -— not the
state — but the society. This move-
ment will in time lead to changes of
poliey, maybe in the direction of a
qualified franchize for all and the
abandonment of a good number ol
the existing Apartheid laws. Is such
an evolutionary process still think-
able and  possible in present day
South Africa as a third way between
acceptance of the status quo or open
war? This needs to be explored 1o
the Tullest extent.

Have 1 az a theologian now re-
!r]ﬂ{:q}[l the {:uh'[ml with a fr'!l“l-lﬁ‘-ﬂ'
philosophy? No. 1 rather tried 1o
Find out the tendencies for orienta
tion from the Kingship of Christ aml
I firmly believe that they can be
made relevant for our specific situ-
ation.

VI. The Prophetic Witness of the
Church

A understanding  of  the  Two
Kingdom Doctrine within the hori-
gon of the kingship of Chirist musi
include o perception of the witness
of the congregation and  of  the
Chureh as a whole,

[t had alwavs been held that the
mdividoal Christian’s life and  mo-
tives must come under the guidance
of Chirist. We have 1o add today that
also the eonditions in which men
bive. must come under the transform-
ing influence of the Gospel, The
scope of the disconate widens from
caritative work to inelnde construe-
tive co-operalion  n the fight for
man's total wellare. The socio-poli-
tical responsibility of the Chureh is
not vet fullilled where she urges
individuals to act in the Christlike
wiv. The event of the kingship of
Christ in the heart has consequences
For polities in the proclumation of
the Clinreh, To her the socio-ethical
addmonitions of the il are direct-
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ed. In service and witness she is
Christ's agent to reach out into the
world, This needs deeper thinking
about what it means that in the midst
of states, parties. nations and races
of Africa there stands the Church of
Christ. Her Lord had onee made her
a pioneer in South Afriea and on
the whole continent. Has she ceased
to be in that pioneer-réle? At this
point our Church — more than any-
where else — has to reshape her out-
look, We have onece aceepted the
Church as an agent of mission 1o
the heathen world, We must see how
this mission today extends into the
political and social world as more
and more people are awakened to the
problems of a fast-growing industria-
lized nation as ours,

Such guidance must =peak of the
world and of God's kingdom in such
a way that the prophetic, antide-
monic eriticism of the Gospel can
be heard. Luther in his formulation
of the concept of the two regiments
conld pot possibly know the powers
of modern =ecularism and its ideolo-
sies, like nationalism, secular human-
ism and Communism, which threaten
the worldliness of the world by de-
monic =truetures of collective dimen-
sions, Such eriticism of worldly struc.
tiures of stales, =ocielies and ceonom-
ies must in changing  social and
historical situations be formulated
anew to counter the threats against
the humanity of man . . . The Church
i« the advoecate of the worldliness of
the world and of the humanity of
man. She thus challenges the domina-
tion of single races and classes . . .
she stands against all old and new
forms of social oppression, Thus she
strives for the freedom of the per-
sonality,  for  social  justice,  for
wordly peace among the nations, Tor
human partnership between indivi-
duals and social groupings. Without
siich zood works of love that serve
all men the prophetie, anti-demonic
criticism of the Church living in the
modern world  degenerates  into
e }Ir}“'t‘rll‘?lﬁ [I'lnﬂh'rgil:il' lll{"ll'l'}".
Prophetic proclamation of the Gos
pel, together with works of diaconaie
prevent the Church from becoming
an end in itzell, For her neither
rulership  nor  tutelage  over the
world are permissible,

Such prophetic proelimation, la1=1-
Iv. points to the aspeet of universality
and eschatology without which the
Two Kingdom Doelrine eannot e
valid anvmore. Any contrast between
God's Kingdom  and  the world 1=
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temporary  and transitory: it will
onee he outdated in the new world
of Gods new creation which has
alveady entered into our midst. This
is the view-point of the prophets,
Our  Church, therefore, needs 1o
listen to the prophets as she is used to
listen to the priests. The South Alri-
wan “world” may call them liberals,
emvoys  of  Communism,  minorily
pressure-groups,  humanists,  utopic
enthusiasts, universalists. enemies of
the eonntry and undesivable elements
The Chureh should listen more close-
Iv. She should not speak with Ama-
awah, the ]:Il'il"':"h[ at DBethel who s,
“() seer, go. flee way to the land of
Judah, and eat hread there, and
}_I-I'd'lll]lf‘h} there: but never H;!.ll.il:] [Tk
phesy at Bethel, for it is the King's
sanctuary, and it is a temple of the
kingdom.” { Amos 7:12). The Church
can know hetter that such men are
sent for her sake, that the Church
can remain a Church without being
conformed to the pattern of the
normal way of life of a country like
South Alrica.

VII. Christian decision-making in a
pluralistic society

The theology of the Kingship ol
Christ whose motives we tried 1o
confront with our present situation
in this country tries to deduce prae:
tical adviee from dogmatic insights.
This has sometimes been done with-
out a careful analysis of complex
socio-political situations. In Germany
sueh political engagement has how-
ever saved the Church [rom compro-
mises with the ruling ideology ol
the state. In the vears following the
war this theology helped onee more
to provent an o casy integration andl
identification with the though-
patterns of the cold war between east
and west, It could very well render
thiz service 1o us in South Africa in
warning us of easy identifications
with either Afrikaner nationalism or
African nationalism. With all a2
stress o a social and political wit-
ness this theology raises the aware.
ness among Christians that they are
“the  third  generation”,  especially
where such theology takes serious the
aspect of universalism and of escli-
tology, This would be  weleomed
especially where its representatives
reveal maturity and demoeratic come
mon sense as they have done in the
[EHE P

The Two Kingdom thealogians on
the other side have always tried to
imelude a reasoning about facts and
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political caleulation into their ethical
reflections, This led however to static
interpretation of “orders”™ and too
olten confirmed the existing condi-
tions,

For hoth approaches ethical bela-
viomr is an atlempt to confront the
demands of the situation with Christ-
ian “norms . But what ean be done
il E"]l'llltl'l'l’i_l!-i!-il!r'l‘,__"l:l.': the answers con-
tradict each other (like pro-Apart
lietel Santi-Apartheid V2 This is typical
[or decision-making of Christians in
il |.III:||'1'I|'1I!41i'|'f- socicty, IE that s so
then we have o re-formulate our
approach. This is especially Telt with
the Two Kingdom Doctrine, Deci-
sions for South Africa depend on <o
many complex  factors, that the
schieme of “orders™ just does not fit
anvinore, as it reveals authoritarian
or legalistic  thinking, Some have
suggested that in decision-making =o-
called “middle axioms” like that of
the “responsible society” be included,
Luther saw the state merely az an
institution that controls  outwardly
<in amd chaos, This idea can hardly
e adljusted to modern demoeracies.
Consequently  demoeracy  has  sinee
remained an unsolved  problem in
Lutheran social cthics (so W, Trill-
IREEAR

VIII. Christian Social Ethics in an
age of Revolution

We come to our last point of a
critical encounter with the Two King-
dom Doctrine. This chapter leads us
hack to the themes discussed at the
1966 conference of Church and So-
ciety,

The Christian faith has grown in
societies  with  =table and  static
orders, Often these orders were re-
J'_*.'w:[rql as orders of creation. Com-
ing from this background Christians
have usually been anti-revolutionary,
that i« revolutionary changes have to
them appeared as sin and violation
of Gods will, smelling of chaos and
destruction,  Undoubtedly  the  Twa
Kingdom Doctrine helongs into this
tradition.

Fren in Alrica the Gospel was
first  planted i established  tribal
socielies. The scene has  ehanged
today as Africa has become a conti-
nent marked by vapid social change
in which often development is only
possible with the wse of Toree, More
over. a privileged minority class ol
peaple nses Toree daily in order 10
maintain il= status by oppression,
How o Christians then look at revo-
lution? God is nol a principle of
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order nor of  permanent  social
chan e, |'h";u||.1lin'r:|i1|'_l,.“ processes are
not divectly God’s will, neither can
thev be rulsd out by a theological
norm. God remains the Lord of his-
lory.

W live [rom the eertainty  that
(ol s Kingdom eomes, In Christ we
are oflered salvation amd reconeilia-
tion which s proclaimed and shown
to e world in Christian action of
peace-making and of brotherly ser-
viee. I this way the Gospel is in
itsell revolutionary beyond  control,
s wder its impact the world cannol
remain wlhat it s,

Christians must not leave this view
to the enthusiasts or to the Marx-
ists, Theyv are themselves qualified
for such  responsibility  sinee they
have stopped to cling to ideologies
and do not believe in paolitical and
social PPrOgrans that are made abso-
hite. They can form fellowships of
reconeiliation. lhl‘j.' cian  protest
against injustices, they can livee in
solidarity with those who sulfer, they
can conless guilt which in itself i=
a revolution, they can even stand in
salidarity with those who think they
have 1o participate in acts of revoli-
tion where there is no other way, In

doing so. they are not advocating
permanent change, though, but strive
for the better society, for the time
being, and at the place where they
are. There iz a time for rest and a
time for departure. There iz the
time in which an existing order has
ta e defended with all !I1ig|[’r., Wi
connot advocate a theology of per-
wtnal erisis, There is time for praisze
of the establishment, there is anoth-
er time for Exodus and change, But
cven then Chiristians know that the
new heaven and the new carth are
God's work, But it is this very know-
bedeses whieh can make the Church
to become an “exodus-congregation”
il this iz needed. Christians are allow-
ed to =ometimes he the torch-bearers
in front and not always those who
form the vear-guard of progress. This
can be all the more so zince their
hope iz not only kindled by God's
future hut also by what Gad has done
on Faster moring,

The resurrection is the most radi-
cal Lreak-through from a hopeless
order of the world. 1t 1= the revolu-
tionn before all revolutions. Where in
death the world has come 1o its
limits. there the crucified and risen
one soes o there Taith ean and must
hecome hope, Such hope “provokes

and produces a thinking in anticipa-
tion, an imagination of love how it
could go better in the world and
more just among mens for this hope
has the certainty that the ultimate
best and the jll.-lil:i‘. af God are
coming. 4!

After what 1 have =aid in the intro-
duction ol this [HEJMiT, [ need not
specilv the relevanee of this new
thinking Tor South Africa and for
our Churches, Who lhas ears. let hiim
hear., What T intended was to lead
into o disenssion  which does not
stup with the Two Kingdom Doctrine
but rather takes its start in the dialo-
eue Trom this tradition. May God
help his South African Christians 1o
Pronounee their withess for a :?-|'li]'{’[r
wal and  political  renewal of our
country.

* This is the slightly ubridged form of
an address to Lutheran Church leaders
arcsented at Rustenburg in April 1968,

1} H. Bornkamm, Luther’s Doctrine of
the Two  Kingdoms. Philadelphia
19p6. n, 33 .

24 Zur Selbsthritik des Luthertums,
Percgrinatio 11, Minchen 1265, p.
97 I, o

1) F. Waolf, Konigsherrschafi  Christ

und #weircichelehre, ibidem. p. 221
4) 1. Moltmann, Theologic der Hoff-

nung. 3rd ed. Miinchen 1964, p. 334,

ALLES TEVERGEEFS... OF ALLES NUUT?

Ler 315 en Il Koro 5:07, gelewer in dic

5. Andrew's Presbiteriaanse Kerk, Pretoria, 31 Desember 1967, Die aumvangswoorde:

Ui luerdic Tosste uur van die jaae 1967 , .. 7 is deur mev, Var der Merwe gewysig
met die oog op die tydstip waarop ons dit plaas).

(Oujaarspreck na sanleiding van Predh

In hierdie laaste dae van die jaar 1968

neem ek u in gedagte terug ma

die laaste jare van die derde eeu v.C., sé maar so tussen 225-200 v.C. Erens in
cen van die stede van die vergrickste wéreld van daardie tyd — miskien in
Alexandrié — sit daar 'n ou man en skrywe, 'n waardige figuur, ook aan sy
uiterlike herkenbaar as 'n wyse van daardic tyd. Die hoek wat hy daar met sy

riet

die bock Prediker.

Beheersd en ingehoue, ewewiglig
en met groot versigtigheid sit die ou
wysgeer sy ondervindings en gevolg-
trekkings, sy beskouing en lewens-
crvaring en opskrywe, Soos 'n film
guan sy wercld en sy lewe, die ge-
ckicdenis van sy jare voor hom verby.
Iy noem egter geen name of datums
nic, omdat hy i sy siel daarvan
vortuig s dar war hy neerskryl nie
net sV ervaring is en nie net nooor-
sig oor sy tvd nie, maar almal se

n op die cen papyrushlad na dic ander sit en skrywe, ken ons almal as

ervaring en ‘n oorsig oor alle tye: die
cen geslag gaan en dic ander geslag
kom en dic aarde bly vir cwig staan;
wat gewees het, dit sal weer wees en
wat gebeur het, dit sal daar weer
gebeur en daar 15 glad miks nuuts
onder dic son nie.

Wat hy daar skeyf is eintlik die
Llewensbieg van n teleurgestelde™.
ITieruic moet ons cgter wie afled dat
sv lewe ‘noaancenskakelng van rampe
en teenspoed was nic — inteendecl,

— DR. B. J. VAN DER MERWE t

==

sv lewe was vol, cintlik oorvol. Daar
is niks onder dic son wat hy nie ge-
niet het nie. Blykbaar het hy ook nic
'n gebrek aan geld of goed gehad nie,
ook nic aan gesondheid en lewens-
krag nic. Hy is ook nic 'n goddelose
nie; hy erken dic bestaan van God
en die bestuur van alles deur God:
»Ek het ingesien dat alles wat God
docn vir ewig sal bestaan, daar kan
niks bygevoeg word en daar kan niks
van weggeneem word nie — ¢n God
het dit so gemaak dat hulle moet
VICeS VOOr sy aangesig.”

GODSPLAN?

In die wéreld en lewe rondom hom
sienn hy die verloop van 'n ewige gods-
plan. Maar dic sin ¢n berekenis van
hierdic godsplan is vir hom ondui-
delik en onbegrypbaar en die mens
kan ook 2een medewerker van hierdie
oodspliant wees oies e mens kan
slegs in berusting onder hierdie plan
buig. Hicrdie godsplan hang ver bo
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dic mens en die wéreld het eintlik
gcen invloed op die gang van die
daaglikse lewe nie. Prediker merk in
elk geval bloedweinig daarvan in die
gang van die daaglikse lewe. Rondom
hom sien hy 'n wéreld en lewe vol
wissclende  lotgevalle — einthk 'n
bose wireld waarin die hoogste in dic
diepte sink en die laagste na bo op-
borrel. 'n Tvd wol verdrukking cn
onreg en trannic, vol onsekerheid oor
die bestaan, 'n tyd waarin die dwaas-
heid botvier — "n tyd waarin geluk-
sockers en fortuinmakers aan die rocr
van sake staan; 'n tvd waarin die
godsdicnste van 0o0s en wes vermeng
15 tot 'n skynvroomheid, wat deur
nicmand ernstig opgeneem word nie
en wat hoogstens 'n dekmantel geword
het van menslike hoogmoed en cie wil.
'n Tyd waarin geslepe vroue en vlei-
crs  dic  politick beheers, waarin
bleedige gruweldade aan die orde van
die dag 1s, waarin die dolle jag na sin-
eenot cn goedkoop roem dic mag-
woord geword het van almal wat wil
prosteer.

Daarom kan die gryse prediker ook
reen vrede met die kerkleer van sy
tyd, nl. dat God die slegte straf en
dic gocies beloon, vind nie. Want hy
het met sy oé gesien dat die regver-
diges verdruk word en dat die godde-
lose sceévier.

Broeders en susters, u voel dat
hicrdic man ons broer is In murg
cn been. Sy prediking is iets wat ons
verstaan. Sy tyd is ons tyd; sy erva-
ring is ons crvaring. Daarom is dic
bock Prediker eintlik in wese  'n
whjaarsbock”. 'n Boek waarin 'n
mens, ons broer, dic wel en weé optel
en aftrek en tot die teleurstellende
slotsom kom: alles tevergeefs! Alles
is wdelheid. Die enigste erqtandsgc
lewenshouding is: om dic weinig
coed wat daar nog te vinde is te ge-
ni:! en om Jou werk te doen sonder
om te vra na dic sin of bevrediging
daarvan.

rewis is alles net 'n grap!

Ons speel in die komedie mec

ochlinddock met 'n lanferlap

wat selfs die son 'n skadu gee”
( Eugene f'l-"[ﬂr.li&]

KRINGLOOP

IYe diepste tragick van  hicrdic
bk is dat dit geen tockomsverwag-
ting het nie. Dit kom baic moor uit
in Prediker 3:1-15. Alles het sy be-
paalde tyd cn vir elke saak onder die
hemel is daar 'n bepaalde unr. In
sowe die allesomvanende heline oe
wl dubbele wenstellings word ul dic
akriwiteite en gebeurtenisse van mense

en volke saamgevat: gebore word en
sterwe, ween en lagy sock en verlore
laat gaan: swyg cn spreck; oorlog on
vrede — al hierdie dinge word einde-
loos  herhaal. Daar s nuskien 'n
sckere bekoring in hierdie dinge, as
dic cen die ander wolg; daar 15 'n
sckere plan in merkbaar. In wese is
dit egter ‘n lot — "n bange lot waarin
dic mens vasgevang sit, waaraan hy
niks kan verander nie.

Broeders en susters, cn as ons nou
ons harte peil dan is dit so min of
meer die inhoud wvan ons oujaars-
mymeringe: wanneer ons al die ander
emosies, wal met die jaarwisseling
gepaard gaan, opsystoor, dan bly daar
slegs die onvermydelikheid van die
voortgang van dic tyd oor. Of ons
wil of nic, 'n jaar i5 onherrocpelik
verby. Dt leef in ons herinnering,
maar dit 15 verby. Ons kan telkens
weer by dic mylpale daarvan stil-
staan — maar dit bly vergange.

En nou sé ons teksvers uit Prediker
3:15 — ,en God sock weer op wat
verbyzegaan het,” War betcken dit?
Beteken dit dat God ook magteloos
staan teenoor die verlede? Dar Hy
die dinge en tyd wat verby is weer
deurblaai soos 'n bock, weer laat her-
lewe, soos 'n film? DMt sou 'n vrees-
like oordecl cor ons wees, want dit
sci betcken dat ons nooit van die ou,
die verbygegane, loskom nie. As ecn-
dag, in dig laaste oordeel, die .,bocke
oeopen word” dan kom geheel ons
lewe terug, ook die lewe van die afge-
lope jaar — wt 'n oordecl. Hierdie
verklaring lvk op dic ocog af baie aan-
neemlik, Ons hou daarvan om oor
God te dink in termie van onsself. Ons
mense vind dikwels miks so aange-
naam as om ,in die verlede” van 'n
ander te delf en al wat vuil en naar
en absurd daarin is in herinnering e
roep nie.

Intussen bedocl Prediker dic cgrer
nie 15 dat die
cwige kringloop, wat hy in hierdic
scwe dubbele teenstellings  beskrywe
het, 'n werk van God is. Dar God
telkens weer die verlede in die hede
laat herlewe. En dit is net so erg. Dit
beticken 1immers dat ons in die nuwe
jaar ingaan met die wete dat ons die
skuld van dic ouc saamdra, dat dic
verlede vir ens 'n eindelose verskrik-
king bly, dat ons geen uitsig of ver-
waeting n dic nuwe het nic.

Micrdic  opvaning  van - Prediker
hang saam mer sy Godsheprip: G
15 vir Hom dic verre en vreemde, die
onbegryplike. Hy word wel nie 'n

goddelose nie. Iy spoor selfs aan om
nougeset te wees in die vervulling
van die godsdienstige verpligtings
want God is in diec hemel en v
op aarde™ Die geloof in God bied
coter vir hom weinig troos.

Daarom kan hy daartoe kom om
dic revergeefsheid, die ydelheid, dic
onvermvdelikheid van die lewe aan
God we te skryf: God sock weer op
wat verbygegaan het.

NUWE BEGIN

Daarom stel die boek Prediker en
hicrdie prediking in die laasie decl
van die jaar ons voor die vraag na
ons verhouding tot God. Wat bete-
ken die geloof in God in u lewe? Wat
het u geloof in God in die afgelope
jaar vir u betcken? Die antwoord op
hierdie vraag bepaal ons gevoel ocor
die jaar wat verbv is en ons verwag-
ting vir die jaar wat op die drumpcl
i5.

God sock weer op wat verbygegaan
het — God is deel van hierdic cinde-
lose herhaling; of God het Homsclf
daaraan onttrck. So besluit dic wys-
geer — cn so glo ons!

Intussen 15 daar rondom ons ¢n
prediker 'n wolk van getuies wat as
met dutsend stemme anders van God
getnig: Hy is nie die verre vreemde,
vasgevang in die web wat Hyself ge-
spin het nic — Hy is Skepper en
Herskepper van alle dinge. ,,Die ou
dinge het verbygegaan, kyk, dit het
alles nuut geword™.

Dit is scker nic altyd so goed dat
Kersfees en Nuwejaar so dig byme-
kaar val nic. Baie van die wércldse
nitspattigheid van Nuwejaar is op
Kersfees oorgedra. Tog, is dit ook
goed: as ons almanak sé dis oujaar en
dic horlosie die laaste minute aftik —
dan mag die gemeente van  Jesus
Christus weet: dit is lankal nie meer
oujaar nie — God het lankal 'n nuwe

coin gemaak, op Kersfees, in Jesus
Christus, God is nie die verre vreem-
de nie, Hy is God Immanuel — God
met ens. God is nie die cen wat eindce-
loos ons skuld en sonde in herinnering
rocp nic, maar Hy is die een wat ons
met Homself versoen het deur Jesus
Christus. Die wisscling van die tye
word nic deur die almanak aangedui
of deur die horlosie afgetik nie, maar
i5 eccns en vir altyd bepaal deur
Tesus Christus. God is nic vasgevang
in dic wisseling van die tye nic. Hy
1s dic God en Vader van onse Here
Jesus Chrisius, war om Christus ont-
wil ook die sende en ellende vin 1963
wil vergewe:, war ons NUULT wal
maak.
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Gospel or Ideology in South Africa?

WHO IS LORD IN SOUTH AFRICA?

Is this the key question in Sonth Alrica, or is 0t irrelevant? Wie is die

fevess ine Suiel-Afril

die eote baas, die groot-haas? 1s dit werklik die politicke

leiers en die kabinet, of is :Jll { itn--tuh':I = dit o die h:ulmlt* VI Waarog
s moet antwoord nie? Can s greal political strong man, n Mrl}ﬁh*l{*:u i
political svstem, be lovd in South Alrica? Surely this is the relevant question
which both December 16 and the gospel of Jesus thrusts hefore the nation ?

To the vast majority of  South
\fvicans this may scem an irrele
vanl question — simply because one
toes nol raise questions to which the
answers  are  obvious. Almost  all
Christions wounld have no hesitation
in affirming that the answer iz that
Je=us is Lord! However, what makes
that allirmation profoundly hypoeri-
tical and spurious is the vast gtl!r
that exists between what we preach
anidl what  we  practise South
\frica. Not that we don’t make
ellort< o hridoe that gap — its jusi
that our elforts are so limited by
Finterest that our confession re-
mains a mockery!

bk

Thi= shattering  conclusion i= .
ceeapable when one faces the facts.
It then becomes obvious that the
vast  majority  of  South  African
(frristians, of all races, actually live
in abedience to the dictates of apart-
freid,. We do so either because we
helieve in the system or because we
are forced to submit to it anyway.
is means that no matter what we
confess on Sundavs, or in our bold
resolutions and public statements, we
have in fact r{*_fH,'[r*:-[ the |U]’|’|£|1i]l ol
Jesus, OUur conflession of Jesus as
Lorvd, is almost entirely theoretical
and “religions”™ —- and thus irrele-
vant. It is not couched in the daily
structure of our lives — for our
=ocic-cultural style of live iz entirely
determined by the system of :I]Jﬂrl-
beidd and not by onr Christian prin-
ciples, Such 15 the intensily of our
s livpoerisy.

It seems that this disastrons pro-
cess has become established over the
prast twenly  vears because of our
sell-interest,  racial  prejudice  and
Fear. It has been institutionalized as
the system ol separate development,
el o comeern s that it has now
bisen absolutised as a doctrine, To
beliove in it is o have “life”. To
donht it or vejeet it s 1o forleit “hile”
Thiz 1= heresy. For this reason we
have tried 10 show how the doctrine
and s offer of salvation iz rejected

By the gospel as fake. We exposed
the two principles on which it s
based, racial identity and racial sepa-
ration. as being anti-Christian. We
are now bound to demonstrate how
the ideology is finally rejected be-
cause it has been set up, and 1s 1m-
plemented, as an absolute doctrine.
As such it stands in direet conflict
with a basic essential of the Christ-
ian faith and the lordship of Christ.

Thiz esszential is the belief in the
sovereignty of God and His rule on
carth. Christians believe that God's
sovercignty transeends over all autho-
|1l|1=—~ 1'|I'|:i Jrorwers i][ thie ‘n.':}lhl I
reigns Supreme ane it limits man’s
power  which is subject to Him.
Yahweh, the God and Father of our
Lovd Jesus Christ, is “Boas” — and
alse in South Africa. This sovereign-
ty. whether acknowledged or not, is
also the ultimate basis for the right
and duty of every man to claim for
himsell and his neighbours the kind
of {reedom which 1z fundamental to
the dignity of man. Finally, this
essential also emphasises our need
to he aware of another Christian doc-
trine, the sinfulness of man. It there-
[ore warns against a political system
which allows anyone to have arbi-
trary, unchecked power over ulh:r‘:
Reinhold Niehulr stated it well i
hiz famous epigram:

Man’s capacity for justice makes
demoeracy possible; but man’s in-
clination o ltljll#t!u: makes  de-
MOCracy necessary '

Henee  political  systems  such as
those of Diem (5. Vietnam), Nkru-
mh (Ghana) and Breshney { Russia),
have clearly usurped that sovereignty
which belonzs to God alone. They
have done so particularly by assum-
ing extensive arbitrary powers over
nlhr'r:-- wiel i s now clear that
our own Latherland the Nationalist
resime has done the same. It has
ahealutised ils power, Tt lins prae-
Lieally =t d=ell npe a2 amuppustent
amd omniprezent, It has gone a long
way in omaking itsell omniscient. In

— THE m;v JAMES A POLLEY

short, it has occupied God's domain
and challenzed His rule! However, il
this deliberate process of rebellion
against God (of which we are all
purth, is not obvious, we wish 1o
illuminate it by examining some ol
the legislation that got 1t off the
wronmnid.

I. The State Usurping the
Sovereignity of God

We believe that the facts which
follow substantiate the indictment
that the state has practically set it
sell up as God in South Africa. It
has enthroned itself as the Absolute.
It operates as the final authority in
all our Lives. However, we must be
clear that our quarrel is not with the
State because it exercises power in
South Africa. but because it has abso-
lutized Qs powe r, and has done this
by way of wsurping the authority of
the eowrls anid lr.lj rrmr*-f':'rung this
potwer inlo the hands of an individu-
wl Cabinet Minister or the State Pre-
sident. The following acts of legis
lation provide some insight into the
svstem of sell-deilication,

The Suppression of Communism
Act. No. 44, of 1950 gave the State
President the power to ban any per-
son. periodical, organisation or
sathering which, in fiis opinion, was
furthering the objeets of Communism
ag delined by the Aet. Amendments
in 1954, 1965, 1966 and 1967 zave the
minister even wider powers, Un 3
February, 1967 the Minister reported
in the Assemhly that 675 persons had
heen banned by the end of 1966, By
the end of 1967 the number had in-
creased to 698, Tan Robertson and
Pr. 1. Hollenberg being amongst
them2:, Whilst it is quite likely that
many of these people, like lan Ro-
bertson had eommitted no  offence
whatsoever, their freedom was merei-
le '--.]1, :[rﬂ-l]uuu! in this Wiy, ”me]".-'
|.I[[_._IIZ|"GI" I]ll"r were Hhe bind U]f j-'f*-l'if-'lft,’
the Stute disfiked.

Chie wonders how many other inno-
cont people have salfered like this?
Unlortunately we will never know
the answer 1o th |||I|=:ilim'| bhecans-
hanned persons have ne recourse lo
the coneets, However, in cach ease the
mifnisder wlone has laken power o
evereise a judgement which has limit-
I_'II III_I["II'I"':"'\. l_lf I“:"].JIL: I.U I|u]i il
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hife, and many others to a mere
existence, without any obligation to
exvplain or justify his decision. That
sort of action is clearly condemned
by every page of the Bible which
speaks of justice.

In 1955 insult was added 1o in-
jury. Like a new born African state
emerging from the cocoon of its own
revolution  the government  became
over sensitive to every little disturh-
anee in its environment. [t regard-
el veal opposition as an offence
and  stromg  eriticism as a erime.
The  De Jrature from the Union
Regulation Aet of that yvear provid-
ed the Minister of the Interior with
the power to withold or withdraw
anv person’s passport. It was made
clear (unlike the situation in any
other Western  democracy)  that a
passport was a privilege and not a
right. In this way the minister assum-
v the power lu destrov a citizen's
basic right to freedom of movement
and travel abroad. By doing this the
State denied individuals their legal
right of aceess into other parts of
the world. The State in fact aszsum-
el the authority to shut off the rest
of the world from every individual
they did not favour.

This sort of decision has heen
applied to B4 perzons over the four
vear period, 1963 to 19663, It has
heen used as a means of politieal inti-
midation and harassment, seriously
penalising innocent and respectable
South Afriean eitigens for the sake
ol the ideology’s public relations. For
what the State fears most is that men
of the stature and ability of Alan
I"aton, Knowledge Guzana, Athol Fu-
ward and H]ﬂ-}li_}l Zulu :tmght tell the
outside world the truth about apart-
heid. Others the State have acted
againsl in this way, becanze they fear
their moral integrity, are the Hev,
=imon Gegubule and the Rev. Basil
Moore of the Methodist Chureh ; Rev.
lan Thompson of the Preshyvterian
Chureh s Stephen Haves of the Angli-
can Chureli; Mr. [aurence Lan{iﬂr._
Mr. Johin Daniel, Mr. Duncan Innes
and mony others,

However. not only individuals but
also orgamsations were dealt with
in thi= same authoritarian wav. with
no explanations given and of course
no reconrse to the courts, In 10960
the Unlawful Organizations Aet pro-
vided  the State President with the
power to declare organisations un-
lawlul. The AN, liw I’ A, and
even the Delenee and Vid Fond T
came victims of this Act, However,
I]H' ﬂ]]:““llllj:‘ii”“l__" I.l‘j J:ll_l'ln‘\l'r !}E_"'L'.U;II‘H:
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much more subtle as it reached deep-
Iv into the very soul of our people.
The General Law Amendment Act,
No. 76, of 1962, iz a good example.
It enabled the Fln!n I'vesident to ban
any organisation which fe Hmnghﬁ
was advancing the interests “either
direetly or indirectly™, of an already
banned  organization. It further
extended  his power by giving him
the right

(i) to ban persons from specified

watherings which do not have
a4 common purpose, such as
social gatherings;

(il o impose various restrictions
on the movementz of people
whom he considers 1o be pro-
moting the objectives of com-
munism, or are engaging in
activities which may do =o.

It is under this provision that the
liev. Herbert Lovemore of the Wal-
mer Methodist Choreh was banned
from  attending  =ocial or  political
gatherings =simply beeause he occas-
sionally  engaged in  the innocent
Christian activity of providing food
and elothing. ete. 1o the families of
political prisoners in Port Elizabeth.
(i) to impose “house arrest”,
fivl to prohibit the assembly of any

gathering or type of gathering
or persong involved, in order
to combat Communism.

(v under previous legislation the
State President could only han
an organisation alter an inves-
tigation by a person desig-
nated by the minister, had
taken place. This provision was
deleted. The President’s power
wis abzolutised and not even
the Supreme Court could chal-
lenge it.

It is significant that the Interna-
tional Commission of Jurists main-
tained that the Act reduced the Ii-
berty of the citizen 1o a degree not
surpassed by the most extreme die-
tatorship of the Lelt or Right — and
that it was nol wurliu- of a civilized
jurisprudence (The Star, June 21st.,
162,

An Amendment, No. 37 of 1063,
provided the Minister with the power
to extend  the imprisonment of a
prisvner for a  period of twelve
memiths if fie is satisfied that such a
Jrersan, drhl |||- r|_=]r-._1*-.|." is |||v.r]1,. tin
lurther the achievement of any of
the objects of Communism. The pe-
viod  can alsa he  renewed.  Mr.
Bobert Sobukwe, a Methodist loeal
preachec, and leader ol the P,
had  his= inpri=anment soo extended,
The period was renewed again in
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May this vear as he commenced his
sixth vear of detention under the
Act! This is surely one of the most
infamous Aets in eivilized history!

However, the most notorious sec.
Hion was the dreadfol “00 day™ elause
in Section 17, On 29 January, 1965
the Minister of Justice indicated that
LOOS peaple had heen detained under
this clause sinee ils inception in 1963,
OF those detained, 575 persons were
charged with specific offences. Only
272 of them were convicted: 210
were discharged whilst 93 were still
awaiting trial at the time of this re-
port. That means that about 520
detaineezs were released without being
charged. OF that group 240 gave
evidence for the State. This means
that the 279 persons released without
trial and the 210 who were diﬂc}mlz,,
e were perfectly innocent citizens,
However, having been detained these
IH!] '""5']1'1" I':H'.H'i lll tﬂ'_.f sy ere bllc[‘ll
ostracism. =nspicion, broken relation.
ships and careers in socicty as the
direet consequence of the Minister’s
decision and delegated powers. (CIL
Survey 1965 . 511, This clause was
replaced after its withdrawal in 1965,
by the =180 dav™ elause of the Crimi-
nal Procedure Amendment Act. No.
96, of 1905, Tt gave the attorney-gene-
ral the power 1o issue a warrant [or
the arrest of any person necessary for
a trial — even =0 as to give possible
information  or  evidence for the
State. On 23 Mayv. 1967, the Minister
reported that over 300 persons had
been detained in this way to date.
As in the case of the “00 day™ elause
suicides were an inevitable conse-
quence. He reported 3 cases of =ui-
cide after 2, 16 and 37 days of de-
tention® .

The above evidence is but a
sample, we stress, of that process
wherehy the State has enthroned it-
sell. and absolutised itz power. We
now turn 1o an examination of the
consequences of these high handed
ietions.

II. The Subjugation of Man to its
political system

We begin by noting that the me-
thodology  used here has bheen the
suspension of the rule of law (as well
illustrated in the previous section).
The International Commizsion  of
Jurists has recently published a book
entitled “The Erozion of the Hule of
Law in South Africa”™ in which they
document this process. The =econd
part ol
Wichavd A Falk s report on the ter-
rorism trial of South West Alricans

Liowak, contains ["rofessor
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el do Peetoria, V- the Comnne sjon's
wllicial observer he noted that the
trial and llu' r.‘v.JJH:tJLtinn ol al:hliliml-
al =o-called terrorist trials appears to
|u' |mr1_ ol an ll-'\{'l'-;,'l.“ L]l‘irt bowareds
totalitarianism.  The role of the
""npr-:,itﬂ Braneh in =i 1gEing the tri:
is vw]u-cmlh aminous in this regard.”

It = 1h! r{'llun' no exagoe ration to HaY
that the law. once "-II.L]I a bastion of
justice in South Alrica, has heen re-
dueed 10 a perpetually ehanging in-
strument in the hand of a ruling
minority prepared to go to any |:=ngth
o maintain its supremacy.  Henee
I*rofeszor Julivs Lewin. an advocate
and retired Prof, of Alvican Law aned
Administration at Wits, university,
pointed out as earlv as 1960 that :-

A heavy part of the cost {of
¢I|J.lrl|u id i is the Increasing  =ns-
pension of the rule of law .. . A
wovernmnenl determined  ar  all
eosts to enforee apartheid in the
teeth of all |1'g:|ll 0 llrucliml] diflTi-
culties will abandon the rule of
hiw ilselfs:,

Lewin's diagnosis haz heen amply
confirmed over the past cight vears
as the State proceeded 1o totally
subjugate its citizens to a rigid lezal-
political system. By means of its arbi-
trary power it elevated the system
ol separate development 10 a level
of primary importance and authori-
tv. It ;_rrnurludlh absolutised the sys-
tem just as it had absolutised its own
power until it became a complete
superstructure for South  African
society. At the same time it subjugat-
edd man to a level of secondary
importance. He was forced to fit the
system, and where he would not bend
to do so for bend far enough), he
wies broden — even disearded as un.
necessary and expendable! There is
surely no maore shocking indictment
of uny political system than this —
that it gives priority to systems over
people: that it dehumanizes its eiti-
zens by depriving  them of their
human  dignity and  stripping  them
ol their LI".I[ liberties; that it re-
duces man to o sub-human: a mere
pawn in the game the government
is plaving l.mul alwayvs on a black
and white board) ! However, we need
o docoment =ome of the facts for the
sake of those who are not aware of
thi= process of depersonalization, as
it tears s way through the lives of
ardinary people.

We he win by noting the experience
af the hundreds who are banned,
hll‘l:l ]lql'l.l Il-,ll:t |J.||".'E\-.‘1|.J|J|1_."'¢ rl'hl:‘l{{] ar
conlizeated, who are or have been
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held i detention and omder house
arrest: the tens of thowsands who
have sollered and still suffer due to
being moved by the Gronp  Areas
ver: the hundreds in prison becanse
thev  belonged to their own (but
hanmed | }luirtuﬂl organisations elc.
ete, To this great stream of persecut-
el human beings we must add thou-
sands more. At the outzet these are
the majority of Aflricans who have
had their [reedom of movement and
associalion f‘lll|1‘1_] ]:I:I. t|||= E"quli\.'r.
Laws Amendment et of 1049, the
Amendment 1o it in I'F:.'E, and the
Urban  Areas Aet of 1956, These
Aets introduced the =yslem of the
labour bureaux, not heing able to
seek work without permission and the
72 hour limit in urban areas. It 1s
al=o under these laws that tens of
thousands have been “endorsed out™
ol urban areasz,

On 12 August, 1966, the Minister
indicated in the Assembly that in
1965 alone at least, 86,186 people
had been endorsel out (latest avail-
able figuresi8r, Most of theze peaple
ire moved into resettlement villages
or  the homelands, There are re.
portedly 24 sueh resettlement villag-
es. all ol them intensive pockets of
poverty and hopelessness. Sada in
the Whittlesea district is an example
of such depressing dehumanization,
The Minister reported in the Assem-
bly on 17 February, 1967 that there
were 28,121 Africans in the area of
whom only 81 had employment?r,

We must alzo add the terrible toll
taken by the svstem of migratory
lahour. Many organisations, includ-
ing the Dutch lml‘nrrm.d Chureh,
have protested against this inhuman
process of economic  development,
One example will suffice 10 make the
point  again, The Athlone  Advice
office of the Black Sash reported on
3 September, 1967, that of the
33,3000 Africans in Langa then, some
245500 were so-called bachelor mi-
grant labourers. However, 697 of
them were in faet married and this
separation [rom their wives and {a-
milies can only have severely destrue-
tive personal and =ocial consequene-
e, The same sort of position holds

v all our urhan areas,

The Banmu Laws Amendment Act.
Noo 7O of 1993 angmented and re-
inloreed measures for the control of
the presence and employment of all
Africans  in White South  Afriea,
Another Amendment in 1964 (No,
424 Tinallv deprived the African of
whatever =||"r'|1l\ had been left him
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as a0 e A oesamination of  the
At reveals that there actoally isn't
much else of a man’s life that could
be dominated. Te Aet eovers it all

mevement, re-entry. seeking work,
Fomilyv, ete. (G Survey 1964, pp.
171-185).

Mr. G, . L. Froneman, MP,, now
a Deputy Minister, sums up this pro-
cess we are documenting in his state-
ment to the Assembly on 6 May 1965,
concerning Africans in urban areas:

. (the Bantu ) are only supply-
ing a commaodity, the commodity
of labour . . . 1t is labour we are
importing and not labourers as
individuals . . . { Hansard, 14, Col,
346i0. )

Another factor in the process,
which also aeccurately reflects it, is
the pass laws. The Report of the
Commizsioner of the South African
Police  stated  that 479114 easzes
were sent for trial under the pass
laws for the year ended 30 June,
19660, This amounts te an average ol
1313 people per day, or 2637 ol
the total number of prosecutions for
all offences, We  know  that this
annual average is always over 1000
persons per dayes,

The Black =ash. in its Memoran-
dim on the Application of the Pass
Laws and Influx Control summed up
out of first-hand experience:-

For thousands of Africans these
laws resull in broken families, in
unemployment.  in poverty, and
malnutrition, insecurity and insta-
hility, and in a state of hopeless-
ness . ., Millions of rands are
spent in administering these laws,
and  millions of man-hours are
wasted in the attempt 1o enforce
unenforeable laws, The real cost
must  be counted in terms  of
human sorrow, bitterness, suffer-
ing and tragedy on a vast scale.
One of the most erucial factors,

but not always directly related to
the State, is the question of extensive
ceonomic  exploitation of non-white
labour by means of low wages, the
han on African trade unions and the
svstem of job reservation. An exa-
mination of the long-term implica-
tions of these factors would prove to
be as disturbing as anything else we
have done rescarch on in this study,
It i undoubtedly a key factor!
Finallv, we note that about 156
people  have been  banished szince
1948 that in Januvary, 197, there
were 1221 “political prisoners™ in
our goals, and that there had been
as many as 1825 according to the
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wid b, There 0 alo the oeonal
sl evop ol convielions agains
policemen  and  prison stall for
varions forms of aszault and brutali-
ty'er The erowning lactor in the
CHLEFe iroeess 45 the striet [brnhihi-
tion om the imdividoal’s  vight 1o
U PSS his dissent. to profest cven
within the law — without a permit.
The Criminal Law Amendment Act
No. 8 of 1953, makes any such
attempt or such campaign a serious
offence! The General Law Amend-
ment Act, No. 76 of 1962 dizpenses
with it as sabotage!

This is something of the dehuma-
nizing process maintained by our
sovernment, It is a shocking con-
clusion to reach that we live in
what is in effect a totalitarian police
state. A state that has over-reached
it legitimate authority and usurped
the authority of God. We, however,
would not suggest that there has been
no reazon at all for some of the mea-
aures laken, There has been lawless-
ness jnour country, but the law could
have dealt with it. Justice could have
heen done openly and impartially.
IFor nothing can justify the State
wsurping the sovereignty of God and
subjugating man to its absolutised
political system. Yet this is precisely
what it has done and this is why the
idealogy of apartheid must be reject-
.

However, there is one more way
of illustrating the point we have tried
to make. The Rev, Dy, J. D). Vorster,
Chairman of Antikoem, is of great
assistance here. His organisation has
pointed out quite  correctly  that
Christianity conflicts with Commu-
nism on two basic points:- frstly,
the Christian faith regards the eleva-
tion of the State to an Absolute as
an attempt to usurp the sovereign-
ly of God: secondly, the Christian
comcept of man is inconsistent with
the subjugation of man to a political
systemn, Man does not exist for the
State, bt the State exists for man,

We are obliged to inform Dr.
Vorster that Christianity also con-
flicts with the apartheid system on
the same grounds; for just  like
“Communism” the apartheid svstem
rests  squarely  on these  two
hases. It s quite clear from the
evidenee in  this paper that the
South African government, like the
Russian zovernment, has elevated the
State to an Absolute, and has ruth-
lessly  subjugated its citizens to s
pulitical svstem. In this way both
regimes  differ radically from west-

ern dlemoreracies, Tndeed. My, Phalip
VMasome Presudent ol the  Aboean-
American Institute may e nearer
the truth when he argues that Sonth
Africa is even more  Stalinist in
somee wavs than the Tron Corlain
countries, He writes:

It wonld not be A=y 1o jl|1|;1_fl'
whether the right to security of
erson - .. is respected any more
or any less in South Africa than
in one of the Iron Curtain coun-
tries. But equality hefore the law,
freedom of movement, freedom to
marry, are clearly muoch less evi-
dent in South Africa. Catholies in
IPoland may not have the right to
educate  their children as  they
want, but they are not debarred
from living with their wives and
children in large areas of the
country, nor forced if they lose a
jub to give up their houses and
move o 2ome remote parl of the
country. They are not confronted
with benches on whieh they may
not sit and vehieles in which they
may not travel. They are not sent
o segregated schools and forbid-
den 1o marry outside their com-
munity. -~ (Foreign Affairs, Vol
43, 19641965, p. 129.)

However, we would like to press
the  parallell one  step  further  to
cstablish the case. Both the lRussian
anid =outh African government’s nar-
row authoritarianism is visibly evi-
dent in their attitude to their satel-
lite states. The opposition of both
sovernments to economic and poli-
tical reforms in Czechoslovakia and
the Transkei respectively, is identical.
Furthermore it is quite clear that il
the Transker did mstitute reforms
such as inviting White capital and
foreign aid, and ultimately declared
U.arl., we would have another
Prague on our hands. The South
African government we could pre-
dict, would act precizely as Kosygin
and  DBreshnevy did — the South
African army would occupy Umtata
and the rest of the country within
hours, and by force if necessary.

For these reasons we know that
our zovernment and the Russian re-
oimme [all into the same category.
They will appear as odd bed-fellows
o Dr. Vorster, the cabinet and
others, but they do in fact wear
the  same  pyjamas.  They may
differ about which label 1o have on
the door, but there iz virtually no
difference in their “behind-the-door™
activities! We are therelore left with
no alternative, Il we are in agree-

T e——
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ment aboul Chostuans  recicting: al-
leanpd= by the State to TR the
sovereignly of God and the humanin
of man in Commmizt conntries, then
il is also o solemn duty to do the
=amie o onr fatherland and e hegin
by sweeping our own doorstep, Faor
rehiellion aE sl Gl i rebellion
against God, no matter under what
label it ocenrs!

However, our most serious  pro-
hlem iz that of beginning to do
what allegianee to Christ as Lord
involves. The first obligation laid
upon us is o distinguish between
the system which iz rejected and
expendable, and itz architectz who
are eclaimed by Christ as His own.
The second 15 to recognize what s
good in the system and to supporl
it — and there is much which is
zood, The third is to select the point
at which the lords of apartheid can
be eonfronted with all that iz evil
in their svstem: to initiate dialogue
with them and seek 10 convinee them
that the zospel of Christ demands
the dismantling of the entive godless
“tructire s that reconeilintion 1=
Im-'..niihlu,

We note that the Prime Minister
has warned us not to try to do
what Dv. M. L. King did in America,
W wish 1o assure him that it is nol
Martin Lother King but Jesus Christ
whom we intend to  imitate (and
obev), We would weleome suggest-
ions for dialozue but we wizh to
respeetiully remind him that he and
each of ns must first answer a erucial
question hefore we act in any way,
That question is: Wie is die egle Baas
in Suid-Afrika? Or as Jesus put it:
Who do you say that | am? (Mark.
8:291,

1} The Children of TLight and the
Children of Darkness (Scribners
[944), p i

A Survey of Race Relations in
South Africa, 17, p. 39

1) Ibid, 1964-1967.
41 1hid, 1967, p. 53,

5y Poliies and Law in South Africa.
1903, . 11,

6) Survey of Hace Relations, 1966, .
162,

Ty Hd, 1967, p T8
&) Thid, 1967, p. 71,
%) Thid, 1967, p. 51
1K) Thid, 1965, p. 2.
11} Thid, 194, p 174 T,



December 15 Desember 1968

]‘RD VERITﬂT['

DIE KERK BUITE SUID-AFRIKA

TWELE BELANGRIKE
UITSPRAKE OOR
APARTHEID

Ok, wed some poiwer the giftic gie
s, fo see ourselves as others see s,

(Robert Burns, vry aagngehaal )

Aan hicrdie versugting van die dig-

ter het ek gedink toe ek dic unitsprake
van twec belangrike liggame oor
Suid-Afrika en sy apartheidsbeleid
onder of gekry het. IDhe cerste was
van dic Vierde Vergadering van die
Kommissie van die Kerke oor Inter-
nasionale Sake, gehou te Kungalv,
Swede, 24-28 Junie 1968; en dic
tweede was dic verklaring van die
Christian Reformed Church oor rasse-
aangeleenthede, 25 Junie, Paul G.
Schrotenboer, algemene  sekretaris
(Grand Rapids, Michigan).
I. Algemeen. Die Kommissie wil
volle crkenning laar geskied aan wat
in Suid-Afrika gedoen word, offisicel
- en onoffisicel, vir die welsyn van die
nic-blanke volke, asook vir die po-
ginge wat aangewend word om beter
menslike  verhoudinge tot stand tc
bring; maar dit is diep te betreur dat
sulke toenaderinge met rassediskri-
minasic gepaard gaan, verskerp deur
wetgewing wat volgens dic opvatting
van die Kommissic, in stryd 1s met
Christelike  beginsels en menslike
waardigheid.

Om sulke spanninge te verliz, be-
veel die Kommissic sterk aan:

(17 Dat ernstige pogings aange-
wend word om aan die Suid-Afri-
kaanse kerke en die politicke outori-
teite die eventuele rampspoedige ge-
volge tuis te bring, wat die teenswoor-
dige beleid en prakiyk metr betrek-
king tot ras, op beide blank en nie-
blank in Suid-Afrika moet hé. Die
kerke mocet insonderheid attent ge-
maak word op dic kwade gevolge wat
hierdie beleid en praktyk op die sen-
dingwerk van die kerk en op die aan-
vaarding van die Christelike geloof
deur die Afrikaner het. Dit is gebie-
dend noodsaaklik dat die uitdrukking
van kommer bevestig word deur feite
aangaande dic houding van Afrikanc
binne en buite Surd-Afrika.

In s0 'n voorstelling van feite moct
aangetoon word dat Suid-Afrika, deur
fouticf, in bale gevalle, die namur-
like en gewettigde aspirasics en gric-

we van Afrikance met dic kommuonisme
w  vercenselwig  (dic  kommunisme
word deur dic wet verbied) net dic
reenoorgestelde  bereik van war  dir
beoog nl. om die waardes en stabili-
teit van die volk en die gemeenskap
te verseker.

(2} Daar moet gepoog word om

alternaticwe oplossings te vind wat
aan Suid-Afrika ware hulp sal verskaf
om die problecm op te los en garan-
sies teen inmenging van buite te gee,
mits Suid-Afrika ernstig begeer om
sy rasscheleid in hersicning te bring
ten einde dic situasie binne 'n ooreen-
gekome tydperk te verander.
II. Kerke. Ons verwys weer na die
verklaring van die Uitvoerende Komi-
tee van die Kommissie van die Kerke
oor Internasionale Sake en van die
Weéreldraad van Kerke in Julie 1965,
en ons wil herinner dat 'n aantal aan-
bevelinge wat destyds gemaak is, nog
net so geldig is as drie paar gelede,
maar dat hierdie aanbevelinge in baic
opsigle nic uitgevoer is met enige
positiewe resultate nie.

Ons dring derhalwe nogmaals daar-
op aan dat kerke, organisasies en enke-
linge, binne sowel as buite Suid-
Afrika, in 'n gesamentlike poging, dic
mlgn_nl:!v: moet onderncem en uitbrei:

(a) "n groter uitruiling van Chris-
telike voorgangers uit alle rasse | gees-
telikes en gewone  lidmate)  tussen
Suid-Afrikaanse en alle ander lande,
insonderheid  dicgene wat  historiese
bande met Suid-Afrika het, sodat 'n
nuwe houding en uitkyk onder die
blanke bevolkingsgrocpe bewerkstel-
lig kan word;

(b’ gercelde uitruiling van  stu-
dente- en jeugleierskap om sodoende
gemeenskap aan e moedig tussen die
volksgroepe van Suid-Afrika en buite-
landers;

(¢ 'n meer gereelde uitruiling van
nuusherigte  en  informasic  tussen
kerke binne en buite Suid-Afrika;

(d) dic morele en finansiéle hulp
aan alle kerke, en die ondersteuning
van alle organisasics in hul arbeid
vir rassc-censgesindheid met gereglig-
heid en menshike  waardigheid in
Suid-Afrika.

Ons maak ‘n beroep op alle kerke
buite Suid-Afrika om 'n gesprek te
begin en voort te sit met alle kerke
in Suid-Afrika oor rasscvraagstukke
cn ander probleme wat nadelig in-
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werk op die lewe en geruicnis van
die Christelike Kerk, ten cinde wver-
socning tussen tecnoor mekaar staan-
de beskouinge en grocpe teweeg te
bring.

Ons wil ook aan alle kerke en
Christene in Suid-Afrika laar ver-
staan dat terwyl kerke en Christene
buite Suid-Afrika alles in hul wer-
moé wil doen om verandering te
bring, dit in laatste instansie die ver-
antwoordelikheid van die Suid-Afri-
kaansc gemeenskap self is om die
verandering teweeg te bring, inson-
derheid die Christene van dié ge-
meenskap.

En nou II: die verklaring van die
Christian Reformed Church oor rassc-
aangeleenthede. Die jaarlikse Verga-
dering van die Christian Reformed
Church te Grand Rapids is deur sy
Raad van Inwendige Sending aange-
spoor tot dic verwydering van rassis-
me uit die kerk en die gemeenskap.
Die Sinode het ook 'n oproep gedoen
en het verklaar dat die kerke gewil-
liglik as broeders moet ontvang, afge-
sien van ras of kleur, almal war hul
sonde bely en die geloof in Jesus
Christus aanneem.

Die Sinode het sy verklaring laat
voorafgaan deur te sé: ,In sy be-
geerte dat mense van alles rasse mag
saamwoon in gehoorsaamheid aan die
Woord van God, stel die Christelike
Gereformeerde Kerk hierdie getuienis
aangaande die onderrig van die
Woord, met dic ernstige bede dat daar
deur die krag van die Heilige Gees
n vernuwing van die maatskappy,
volgens sy wil sal plaasvind.

Die Sinode het sy Raad van Inwcm
dige Sending BCVIA ,,0M Programma’s
te beplan en uit te voer, waardeur die
gesindte, individucle kerke en lid-
mate alle beskikbare middele doeltref-
fend kan gebruik, om rassisme te ver-
wyder, sy oorsake en gevolge, in dic
liggaam van gelnmgcs cn dwar&dcur
dic wércld waarin ons woon™

Die besluit om 'n spuma]e biddag
vir wvernuwing uit te roep, is op
aandrang van dic gemeente Chicago
geneem, wat 'n kragtige teenstand
tcen rassisme handhaaf. 14 Julie is
aangewys as ‘n dag van gebed waarin
lidmate van die Christian Reformed
Church hulle sal verootmoedig en ge-
samentlik sal bid dat die Almagtige
God in sy onvergelyklike licfde 'n
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vermuwange van dic maatkappy  sal
teweegbrmg,  deur umddel van dic
getroue  verkondiging en  tocpassing
van die FEvangelic van sy reddende
en versoenende liefde, sodat mense
van verskillende rasse van hul son-
dige vyandighcid gereinig mag word,
deur die versoenende bloed van Jesus
Christus, en saam mag woon in die
gemeenskap van licfde, onder die g
van sy heerskappy.”

In 'n sterk wigedrukte verklaring
het die Sinode gesé dar L Jidmate van
die Christian Reformed Church, as
broeders moer ontvang, ongeag hul
ras of kleur, almal war berou her oor
hu! sonde on die geloof in Jesus
Christus as Saligmaker bely; dat wit-
sluiting van volle Christelike gemeen-
skap weens ras of kleur sondig is;
en dat hidmate wat verantwoordelik
is vir sodanige uitsluiting moct be-

Deeember 15 Desember 1968

handel word volgens die voorskrifie
van dic Kerkorde rakende vermaning
en tug.”

Die Sinode her dit duidelik geseel,
dat vrees vir vervolging ol skade aan
cie persoon of nstellinge, wat oni-
staan uit gehoorsaamheid aan Chris-
tus, aan niemand die verloéning van
volle Christelike gemeenskap in dic
kerk of werwante organisasics weens
ras of kleur regverdig nic.

GESKIEDENIS AS WAARSKUWING

(Na  aanleiding  van e, G0 L

abuschagne Sehriftprofetic en
'olksideologic, Openbare les gepe.
ven ter gelegenheid van de aanvaar-
ding van hot ambt van lector in de
isradlitische letterkunde en de vitleg-

SN van het Oude Testament aan []f-.
En ksuniversiteit le {:runig_mn op
I}uhdm- 20 Oktober 1968, Ultzeveri)
G, 1, Gallenhaeh NV Nijkerk,

KU

Ons mis nog dacliks die heminlike
omgang mel 1l| Labuschagne en ons
kan die Universiteit van Groningen
asook dic Nederlandse wetenskaplike
publiek nie sonder n sekere jaloers-
heid nie, gelukwens dat hulle nou
Meer 4% ons ~=1|1r1n|-. kan maak van sy
weli H"‘L:I]JIE]H' werkkrag en hesonke
oordecl, In watter gees hy sy onder-
wys aan die l.'-mmn{_r_sq studente in
die teologie gee, blvk met groot dui-
delikheid uit =v openbare les” wal
as 1 klein, maar uiters waardevolle
hoekie die vorige maand die lig ge-
siem het, Ons kan ons lesers nie ge
nocg aanrasi om hierdie boekie by
llle boekwinkels te bestel me; as
hulle dit in genoegsame aantal doen,
sal dit sekerlik op die rakke van die
Alrikaanse boekhandels verskyn en
'|.1.F"|!r 1.1.ur|;{ dit ook gl‘h:r“a denr
men=e. wat it nog meer noalig het
as ons lesers,

Die skeywer behandel die protes
van die profete van lerael teen die
geestelike klimaat waarin hulle volks-
en tydoenote geleel het, Hy onder-
cock die volksidealogie wat aan daar-
die seestelike klimant ten grondslag
lé, die geheel van die ideé waarteen
die egte profete van lsraell in teen-
stelling met die beroepsmatige gees-
telike leiers. in verset gekom  het
Sowel die ecgte skrifprofete as die
volksprofete het dieselfde geestelike

erfenis ontvane, leef it diesellde
godsdienstige  vorlewerings, verkon-
dig dat halle denr God geroep is en
beskou hulle prediking as die ver-
kondiging van die woord van Guod.
maar tog is daar noonoorbrughare
klool tussen wat deur die skrifpro-
[eet en wat denr die volksman ver-
teenwoordig word. Hierdie tweespalt
t=sen volksoortuiging en die werk-
like :_-nri.-:]wnda—:l‘.:lp het die krisis o
ihie weskiedenis van lsrael tot viting
gebring en ot die heltigste konflikie
selei in die godsdienstige lewe —— en
daardenr onvermydelik ook in die
maatskaplike en staatkundige hestaan
Yaln 4i:||l" il i;l]l]:':'ln'll'lk.

KENMERKE VAN DIE
VOLKSIDEOLOGIE

Az noeerste kenmerk van die volks-
ideologie noem dr. Labuschagne “n
etnoseniriese  nasionael-politieke  re-
figiosited, Ibie leser wal BY niters
bekwame  geskiedkundige  viteenset-
ting tot nouw toe rustig gevolg het,
skrik op: was dit alleen die volk
lsrael wat =0 ‘n vorm van religiosi-
teit geken het? Ken ons ook nie die
soort  geestelike  welbehae waarmee
n volk homsell as besonder gods-
dienstig heskrywe. van naby nie? Is
ook nie nader tniz ‘n godsdiens aan-
wesie waarin die volk =ell as die
dracr  van die vernaamste waar-
des van die  godsdiens verheerlik
word nie? Hierdie religiositeil’, so
shrvwe Labuschagne, .was etnosen-
triee, partikularisties en anti-ekume-
nies en el die nasionale hoogmoed
sterk bevorder, soos onder meer blvk
wit die feit dat lsrael homself in die
dae van Amox as die keor van die
volke” heskon het.” Ag ja, Ons s ge-
lukkiz nog nie aangetas deur die

— PROE. DR. A. YAN SELMS

morele verval van Furopa en die
kommunizme  van diec Wéreldraad
i !

Die tweede kenmerk van die volks-
il..ll;'“]l.l:ﬂif" i.‘ llil" ‘rﬂ.rf’.l'r".'.l.'-if:* I .'l:”;l'-l'fl.ll-
feit s lsrael beskou homself a2 on-
skendbaar, veilig beskar, want n||1~:
l& vas in 1|u"|rm wal teselvk
Programm: i . God <al altyd !mruhl
i um'ﬂ'JI.-'uIl'rILr|||n;_f met die tradisie
soos deur die beroepsmatige leiers
vertolk, he sekerheid 1|4'|I iie Here
met hierdie volk s, bewerk n go-
Latenheid en onversteurbaarheid wat
n totale sedelike 11’*r.-:|np-]ﬂng in i
hand werk, sonder dat die volk daar-
van hewns 15, Weer vra ons: was dit
maar nel in Israel so, of kom dit nou
nog voor dat n volk homself veilig
wil stel denr valse sekerhede aan sy
nasionale tradisies te wil ontleen?

Fn dan kom daar as 'n derde
kenmerk die kollektivisme, die weg.
dringing van die besef van persoon-
Iikq- verantwoordelikheid, omdat kol-
iewe verantwoordelikheid in die
]H.ll.l'.l-. dikwels ]Jt*tvlr.f*n dat niemand
verantwoordelik is nie. Ten koste van
alles word eenstemmigheid gehand-
haaf, Geen teenspraak, geen verskil
van mening, geen kritick word  ge-
duld nie; wat van die algemene opi-
nie afwvk, word as rebellie, verraad
en dislojaliteit beskou,  Die groep
stool die enkeling wat protesteer uit,
stunr hom  die woestyn herood
hom van =y posisie, ontneem hom dic
geleentheid om sy hoognodige hood-
--|-ul|l tot die volk te spreck. Onbe-
kende dinge vir ons, hierdie?

Ten zlotte is doar die vermed om
te plesd, om met die realiteit te
-1|u| |u‘|:‘ oI e r1-=1|u||p.’||u|{~ 1 har-
monisecr en die feile in ooreenstem-
ming met die teorie te bring, Deur
flll;" [f1f|ﬁll]“‘lf" 'L!FI'“FI' l]!!" TTHA = |lt|1"
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vermoid om die werklikheid te sien:
hulle leer om te verswye wat vir die
volkshelange nadelig =ou kon wees
en om uit te basnin wat in die belang
daarvan  geag word, Hy war die
verkeerde die beste toesmeer. word
as die trouste dienaar van sv volk
sehuldig. he vrede en goeie ver-
stundhouding  tozeen  die  gelvkden-
kendes is die |mnil.=-'-lr. ;.{:,Il‘il, Hou Er'{n-
mekaar wat by mekaar hoort!

'™ WAARSKUWING AAN ONS

Dit is of Labuschagne nie lsrael
nic. maar ons beskrvwe, En tog gee
liv in die note op die laaste vier

Letters — Briewe

AANVAAR NIE ROOMSE
GELOOF

D:. N'ee van Loggerenberg, Posbus
346, Benoni.

Die skrywe van mnr. J. A, Duigan in
die Oktober-uitgawe van Pro Veritaie
het my tol bejammering gestem.

Ek verkies om nie tc reageer op op-
merkings wat persoonlik van aard 1s
nie. en bepaal my slegs by die kardinale
waarhede,

1. Die Marig-aunhidding:

Mnr. Duigan was gevra om die Bybel-
s¢ gronde vir die gebedsaanroepinge van
Maria te gee. Hy het jammerlik gefaal.
Hy was nie in staal om ‘n enkele bewys
wit die mond van Chrstus, die Seun.
of Petrus of Johannes of Paolus aan we
haal nie. maar hy troos hom met die
.hoogste verering” van Calvwvn en Lu-
ther., Genoemde Hervormers het Maria
hoog geder maar nic aanbid nie. Ons
wil die Bybelgronde vir die gebedsaan-
roeping, aanbidding hé. en  nie  dic
Roomse tradisie of die billike lof van
Calvvn en Luther nic.

20 e onfeilbaarheidsieer:

Mnr., Duigan verwys na 'n paar Sknl.
woorde wat die onfeilbaarheidsdogma
sou bewys, en bewcer dat die pous dit
.selde” gebruik. Dit maak nie saak of
dit .selde” of dikwels gebruik word me.
ons wil die Byvbelgronde daarvoor hé!
Ons bly oortuig dat dit 'n menshke
ketlery 1s.

Moarr, I6:018 en 19

Ye Here hetl vir Simon Bar-Jona gesé:
Jv is _Petros” en op L hierdie petra
frots) sal Ek my gemeente bou™ Die
Here het nooit vir Petrus gesé dat hy 'n
~rotsman” is of dat Hy sv gemeente
op hom, Petrus, gaan bou nie. maar op
die perra, die rotsbelvdenis van Petrus,
naamhk: U 5 die Chrstus, diec Seun
van die lewende God. Mnr. Duigan
erken: . Petrus het nooit ets vir homself
toegeien nie” en tog handhaaf hy
die onfeilbaarheid van die pous.

bladsye van sy boekic vir elke ele
ment wat hyv genoem het die bewys-
plekke wit die Ou Testament. Alles
wat hy 26 iz ontleen aan die Woord
van God soos dit dear die profete
ot lsrael gekom het. Az lsrael s=e
seestelike Klimaat, en die volksideo-
lozie wal daaraan ten grondslag le,
sulke =terk vorcenkomste vertoon mest
wil ons dacliks hier en nou teen-
kom. dan word dit hoog tvd dat ons
eaan  Inister na  daardie profetiese
protes teen die 1.n|:|{:='|{]!"ujt‘.lgit'. Want
o0 Paulus. terughlikkend op die
seskiedenis van lsrael dit in 1 Kor.
011 =é: Al hierdie dinge het hulle

Lok, 22:21.22 en Soh, 21:75-T7.

H.erdie twee Sknfgedeelies het met
die eafeilbaarheid van Petrus en die
pous geen verband nie. maar dit leer
mis die feilbaarheid van Petrus en die
voorbidding wvan  Jesus sowel as die
opsockende liefde wat die gevaile Pe-
trus opsoek. [Die onfeilbaarheid van die
pous is ‘n menshike ketlery wat op geen
Bybelgronde barus nic
Y. D¢ Roomse mradisie:

Mnr. Duigan beroep hom op IT Thes.
205 en H Tim. 2:2. Die _voorskrifte”
en dit .wat jv van my gehoor het onder
baic getuies” en wat aan ..pgetroue man-
ne” toevertrou moet word, gee beslis
geen grond vir die Roomse voortgesctic
tradisie of openbaringsleer nie. Petrus
het Christus en Christus alleen verkon-
dig (Vgl. Pinksterdag en alle ander toe-
sprake) en Paulus wou . niks anders . . .
as Jesus Christus en Hom as gekruisig-
de” weet nie. (1 Kor., 2:2). Paulus het
nooit 'n mens-tradisie geleer nic. maar hy
het Christus verkondig. daarom berus
mnr. [Duigan s¢ verwarring nie op n
enkele Bybelteks nie. maar op menslike
dwalinge.

4. Maria Mede-Verlosseres:

Mnr. Duoigan  erken  onomwonde:
Daar is geen Bybelgronde nie™ en tog
vereer en aanbid hy Maria as . Mede-
Verlosseres™. it is  onbegryplik! Dee
Roomse geloof is ook hier 'n onbybelse
mensgelool wat op menslike dogmas en
tradisies berus. maar nie op die leerstel-
ling van Christus nie. Dit 15 'n mens-
geloof wat beslis ook nie op die leer-
stellinge van Petrus of Johannes of
Paulus berus nie. maar dit berus op on-
bvbelse dogmas.

it is ook vir my baie duidelik dat
mnr. Dmigan vanwee sv Roamse tradisize-
gelool  die kettery van Thomas wvan
Agquino ook nie verstaan nie en Thomas
tot ..’'n wéreldberoemde teoloog™ verhef.
Is mnr. Duigan werkhik so onkundig in
die leer van die Bybel en die denksisteem
van Thomas? Weet hy dan me dat die
dualistiese natuur-genade-idee die heiden-
dom en die Christendom teologies-Tilo-
sofies verbaster het nie? Nee. mnr. Dui-
gan. Thomas was 'n groot denker maar
beshis nie n .wéreldberoemde™ teoloog
mie. want sy teologie was nie die teolo-
gie van die Bybel nie

Ek wil mnr. Duigan pelvk pee: Ek is
Lnie bereid om die waarheid . . . oor
dic Roomse Kerk” pelowig te aanvaar

porgekom as voorbeelde en 15 opge-
skrywe as n waarshuwing aan ons
op wie die eindes van die eeue ge-
kom het.” Die taak van die verkon-
digur van die Godswoord, so haal
Labuschagne uit Klzl. 2:14 aan, s
om sy volk  se ongeregtigheid te
openbaar. om =y lot te verander.
Sonder daardie aanklaz kom geen
otsverandering tot stand nie. Daar
is zeen hoop vir 'm0 ovolk wat hom
deur sy ideologie afgrendel van die
profetiese protes nie. o Land. land.
band. hoor die woord van die Here!
Fn anders? 386; Val van Jerusalem,
vernietiging van  Jdie  volkshestaan,

nic. ek 15 slegs berewd om wetenskaphk
daarvan kennis te neem on ek verwerp
dit, amdat dit op peen Byvbelgronde
berus nie,

iVerkort)

GOD WANTS CHURCH
BUILDINGS

Joy Clutton, Addo, C.P,

Roscmary Elliot wonders what would
happen if all the church buildings were
suddenly removed. She need not think
very hard to find the answer. What
happened when Coventry cathedral was
desiroved? TImmediately the best archi-
tects and artists recreated the church
as becautifully as thev could. And so it
always has been and will be. Ewven
hundreds of years BC we get “the Lord
saving unto Moses” virtually — "Get
the Children of lIsrae! 1w bnng me of
their best to builld me a howse.”

Surely no one is so stupid 1o imagine
that CGiod can only be met. or can only
be worshipped in churches, But be-
cause we believe that there is strength
in getting  together -— where two or
three are gathered together in myv name
— that gathering must be housed. and
that house should surelv be something
special; of the very best. This almost
seems ordained by God himselfl.

Throughout the ages men have given
their best, often their whole lives, 1o
the building of beautiful churches. Rose-
mary Elliott asks where God is to be
found. I do not need 1o tell her that
God is very certainly 1o be found in
every beautiful thing: when one “adores™
a lovely rose one worships God, and
how many have wnnhirlrcd him, both
knowingly amd unknowlingly in  the
beautiful  buildings dedicated
name.

Mo, it would not help to demolish
the churches, the dynamite must be used
on the people inside them: to find God
so certainly in the churches that in
their lives He will be very evident to
the world around them.

o his
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WHAT IS THE
ALTERNATIVE?

Mr. V. G. Davies, 89 Kloof Road. Sea
Point, Cape Town.

In view of what you have to say in
vour editorial “Cross Road” (November
issuct, I think vou are now called upon
to explain to your readers what vour
immediate plan for South Africa is.
Do you advocate, in the name of Christ,
immediate abolition of apartheid? Do
yvou belicve that. as Chnstians, we are
morally obliged to hand the whole coun-
try over to Black majority rule in the
near future? Would vou say that, again
as Christians, we should be prepared 1o
risk plunging the country into social
and economic chaos by overthrowing the
slatus gL the status guo which, al-
though imperfect and in need of reform,
is preserving peace and prosperity in
the country? 1 am not suggesting that
nothing should be done to improve the
situation, but [ am firmly of the opinion
that if we are to ensure that our last
state does not become far worse than
our firs', we shall have to be very care-
ful mot to disturb the status quo oo
much, particulary at this unsettled junc-
ture of world affairs. 1 do not guestion
for one moment your sincerity and
good intentions. but I am puzzled as
to what your immediate plan for this
country 1s.

(it is our conviction that no improve-
ment in race relarions in South Africa
will come about anless the syvstem of
apartheid as such s abolished. There
can be ne improvement in race rela-
tions unnl we shed our delusions, A part-
heid is simply the nare for our national
delusion  that  justice can be obtained
without cosi: integration, that jusiice
cant ftappen withowt working  for L
Nobody exeept totalitarians and anarch-
ists wants chaos. But we deceive ourselv-
ex if we think that order can be main-
rafned by immoebilizing the status quo.
We have indeed mo clear-cut answer as
to what the alternative 1o apartheid
should be, but from a Christian as well
as from a pracileal point of view I
seems to be clear that apartheid offers
ne “solution”. It also lies bevond doubt
that the application of a principle of
apartheid 1o a multi-racial but unitary
community must inevitably lead to injus-
rices, not only 1o individuals bur also 1o
whole communitics. Therefore another
spiritwal basis has to be found for the
arrangement of our South African so-
ciery. The pospel teaches ws that this
spiritwal  basis is the reconciliation in
Christ. However, the Theological Com-
mission of the 5.4, Council of Churches
iz at present working on the implications
af the “"Message to the Peaple of South
Africa” and suggestions which  might
indicate the direction in which the prac.
tieal, Christian way of dealing with our
racial problems should be soughr, —
Editor.)

BOEKBESPREKING

r. A, AL van Ruler, 1k geloaf. De
pweeld f ariikelen van het geloof in mor-
penwifdingen. G, F. Callenbach NV,
Nijkerk 196%. 158 bladsye. Prys 9.5,

In  ecn-en-veertig  radio-oordenkings
het die skrywer, bekende dogmatikus aan
dic  Rijksuniversiteit te Utrecht, die
Twaalf  Artikels bespreek, Vir die feit
dat dit nou in boekvorm verskyn het
korm skrywer en uitgewers ons hartlike
dank toe. Ddt is ‘n verkwikkende boek.
uiteraard  as  .morgenwijdingen”  nie
slegs leesbaar vir vakteolo€ nie, maar
van die grootste waarde vir alle gelo-
wiges, juis van ons tyd. Taal en uitdruk-
kings is helder en cenvoudig en  die
skivwer slaag meesterlik daarin om sy
gedagtes aan die leser tuis te bring. Tog
is dit geen eenvoudige stof waaroor daar
gehandel word nie. Ons het hier byna
ets  sous  n dogmatiek  in beknopte
vorm. Liefhebbers van die geskrifte van
Van Ruler fen die getal in Suvid-Afrika
word steeds groter) sit by die lees van
hierdie bock as't ware aan die voete
van n groot leermeester en luister met
verrukking na sy lering wit ‘n rykdom
van kennis en insigle, word meegevoer
deur sy liefde vir die geloofskatte van
die kerk en gee hom onvoorwaardelik
daarin gelvk dat ‘n prysgawe van die
ccue-oue  geloofsposisies van dic kerk
die Christenwees self bedreig, Ek aarszl
nie om dit een van Van Ruler se beste
werke te noem nie, sonder dat ek sou
kon sé of daar ook ‘n ander kategorie
iz. Nie omdat hy hiermee iets nuuts aan-
bied nie. Inteendeel. die bekende Van
Ruler is in elkeen van hierdie oorden-
kings op sy kenmerkende wyse aan die
woord. It is die onvermoeide pleitbe-
sorger vir die teokrasic wat ons hier
weer hoor: Jerus wil niet alleen over
de harten regeren. Maar ook over die
hoofden. Qok over de hoofden van de
staat en de wereld, de overheden en de
ntachten. Zij moeten alle aan hem onder.
worpen worden. Het rijk van Christus
wil ook volledige gestalte krijgen in het
gociale en het politicke, nationaal en
internationaal”., Ons kom weer diep
onder die indruk van die skoonheid van
die trinitariese belydenis, van die kato-
licke wydheid van die Christelike geloof,
van die liefde waarmee God hierdie stof-
like wéreld tot in ewigheid vashou, van
die heiliging van ons totale bestaan as
die . hoofsaak™ van die evangelie, van
die heerskappy van Christus as 'n werk-
likheid wat nou geskied — die Gods-
regering ,.op die wyse van die verber-
ging in die vlees” — van die verwagting
van ons volkome wverlossing waardeur
ons totale bestaan ,gestempel en ge-
stroomlyn™ word. Dit 15 alles tipies Van
Ruler. Maar die gloed en die oortuiging
waarmee hy praat uit die geloofskatte
van die kerk van die ceue, laat dit op-
nuut skitter soos 'n diamant onder soveel
teologiese rommel waarmee ons  be-
dolwe word in ‘n tyd van plastiek-kultuur
en massa-produksie, van verplatting van
diz hele lewe en van vervreemding van
God. Predikante sal hierdie boek opfris-
send en inspirerend vind, en elke Chris-
tengelowige wat homself die vrengde
wil vergun om dit te lees, sal met 'n
nuwe verrassing ontdek  watler vaste
ankers daar vir die Christen is, juis in
ons tyd, om saam met die kerk van die
eccue te belyv: Ek glo. iB. EJ
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