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Miltharw 5:14-16 "You are the light of the world. A city built l*'un a hilltop cannot be hidden. No-one
lights a;'larnp to put It under a table; they put it on the lampstead where it shines for everyone in the
house. In the same way your light must shine in the sight of men, so that, seeing your good works, they

’ "~ may give the priase to your Father in heaven.’

On the 2nd and 3rd of February, church
leaders deliberated seriously and extensively
on the deepening cnisis in the country and on
the need for an intervention by the church in
South Africa. '

They critically evaluated past attempts to
persuade the government to end apartheid by
negotiating with the legitimate and recognised
leadérs of the majority jof the people in South
Africa and no progress/wgds made in this
regard. ' y L i

‘Being committed to fon-violent and ;
peaceful ways of endin apanh:ig. an |
Emergency Convocatigh of Churches wa}h
decided upon to work §n and develop
effective non-violen} agtions to ﬁi‘cssure}hc

k !

government to the negotiation table and for
the church to refuse to collaborate with the
unjust systemn of apartheid.

The church leaders also agreed to go
beyond the violence/non-violence debate and
focus on effective non-violent action to end
apartheid. .

This booklet has been compiled as
preparation material for this important
gathering.

Delegates attending the Convocation are
asked to reflect on, discuss and pray about
these issues — and, most of all, to think
about what creative actions the different
churches can undenake in their witness
against apartheid.
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Section One

Theological
Rationale



Seclion 1 — Thoologied] Hatianale

1.1 Address to church leaders
Reverend Frank Chikane, February 1988

Just more than a month ago 1 had the privilege of
reading Bishop John Carter’s manuscript on
‘Prophets of our Times'. In the posiscript of this
manuscript the Bishop expresses his pessimism
about the whole South African situation. As I read
it, it became very clear that it was a mirror image
of exactly where I was, As the year 1987 came to a
close, it seemed 10 me that the littde hope for a
peaceful settlement to the problems of South
Africa was also coming Lo a close.

The last twenty months since May.1986 have
been the darkest part of the tunnel in the life of the
people of South Afrnca. It started with the scuttling
of the Commonwealth Eminent Pers::-n 5 Gmup
(EPG's) peace initiative by the ) '
hardliners within the
government. This was followed |
by the banning of all June 16,
1986 commemoralion meelings;
the declaration of the National
State of Emﬂency on the 12th
June 1986; detention of more |
than 30 000 peace-loving South |
Africans within this period, |
3 000 of whom are still in
detention; the detention of -
thousands of children; the
torture and killings of
thousands; the harassment and
bruial assaulis of many South
Africans by the security forces;
the emergence of vigilantes and =
| assassination squads; the
deliberate creation of conditions for the so-called
‘black on black” viclence, causing hundreds.of
deaths of innocent people; the attack on the
Church and the detentions of hundreds of church-
workers and some church leaders; the attack on the
labour movements including a sophisticated
military attack on the building of the Congress of-
South African Trade Unions (COSATLU) ... the list
is endless!

It is clear that the apartheid government has
['! abandoncd all political stralegics to try and resolve
the problems of South Africa and has resorted to a
100% mililary option. The only solution for them
now isflhc barr¢l of a gun. All suggestions for a

Reverend Frank Chikane

attitude to the liberati

negotiated settlement, paﬂir:u]aﬂy with the African
National Congress (ANC), have been rejected by
the Botha government on the basis that the ANC
should abandon *violence' first before coming to
the negotiation table. We shall return to this
condition later.

You will also recall that during this very period
a number of Church delegations® and various
church leaders have tried to-intervene by visiting
the liberation movements and Pretoria/Cape Town.
All reports show that the problem is more in
Pretoria/Cape Town rather than with the liberation
movements. The comments of the President of the
w-:rrld Mﬁﬂmdlst Council, Bishop Lawi Imathin,
after a meeting with the State
President. Mr PW Botha sums up
the frustrations of most of the
church leaders who went to see
Mr Botha. He said: ‘I have never
been in such a tough meeting -
such a difficult, depressing
meeting in my life, not knowing
whether I achieved anything or
not." (Sowetan Wed. Nov 11,
1987).

This intransigence and
violence of the apartheid regime
has created a pastoral crisis for
the chun::h in South Africa as
more and more victims of
apartheid resort 10 the use of
force, ‘as the only option left’ to
stop Ujis racist, inhuman, brutal
and violent system-of apartheid. It is for this
reason that the churches are landed with the
Harare Declaration (on comprehensive mandatory
sanclions against Snuih Africa) and the Lusaka
Statement (on the legitimacy of the government,
movements and their
methods of struggle, and sanctions). All of you
should all know the pajn of discussing these issues
within your churches and at our last National
Conference.

The questions f acing the member churches of
the SACC today is no more that of whether we as
a Church in South Africa can be involved in
helping to end apartheid. The question is how we

F : This
< The SACC has
Luaalca;.in 1987,

rass 1o ::hur::h leaders was delivered on February 2, 1988, at Khalso House in Johannesburg.
two muulmgs with the leadership of the liberation movements — one in Harare in 1985 and the ulhl-r in
aumber ol mamber churches have had discussions with 1he liberation movemenis as well,



go about ending it. The question is
what should we do to end apariheid.
In our particular case today, where
we are faced with a clear *‘No” o a
negotiated settlement from the
Mationalist party and a willingness on
our part to consider a negotiated
settlement (if there is a genuine
willingness by the apartheid regime
to abandon apartheid), the question is
what can we do to get those who are
in power to abandon apartheid and go§
10 the negoliating table.

The debate around the Lusaka
—Stmfm"c_m {(whether ‘received®,
““accepted’, ‘adopted’, referred 1o
mmﬁs

'h"lmum e5 10 rﬁaf JLheir —]
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“of resolving 1]1: p?bhll:nlﬂf-ﬁdl-l g
_Africa. But the results of the debate |
did not stop there, they went further
o ‘expose’ the hypocrisy of the
Church of only talking about non-_
violence rather than engaging in
effective non-violent action 10
pressure the apartheid regime to end
this system.  ®

‘Tt is clear that many church people
have not appreciated the fact that the
classical disciples of non-violence,
like Mahatma Ghandi, Martin Luther [
King (Jr) and Dom Helder Camara, in g )
fact engaged in non-violent action to
express their witness against unjust
systems to force these systems Lo
change. To correct this situation I
would like to propose that we as
member-churches of the Council

_IIE.IH.‘.. -

commit ourselves to non-violent
effective actions to bring about an
end to the apartheid system. To
facilitate our discussion I have
identified a number of areas of
possible non-violent effective action
(see section four).

1 do not pretend that this is exhaustive. Other
areas could be identified by church groups at
different times as they engage in this act of
effective resistance to the apartheid sysiem.

Lastly I would like to propose that we do all
this with a goal of a ﬂﬂgﬂhﬂtﬁd settlement in mind
as this will be the only way in which destruction of
life can be reduced and the only way in which the
1otal destruction of this country can be averied.

‘The declaration of the national State of Emergency on June 12,
1986; the detentlon of more than 30 000 peace-loving South
Africans; the detention of thousands of children; the torture and
kiliing of thousands; the attack on the church and the detentions
of hundreds of church workers and snme church leaders; the list

Is endless... -

The war in Pietermaritzburg

There are presently two violent flashpoints but
three which are a direct result 1' the violent nature
of the apartheid system. Thc
Pietermaritzburg, Angola an I{TE‘ Behevmg lll'lal
the KTC problem is being hqm:‘liu:d lr.x:?lly I g'
propose that we look at the fl;hctr:nnamrburg and
Angolan siluation.

There is no need, Mr Chihirman to detail th
happenings in P*l.r:tcrmm?l?a(:urg this 1§ a pub\:ctll;-,r
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‘k is clear that the apartheid government has abandoned all political strategles to try and resolve the

problems of South Africa and has resorted to a 100% millary option.’

known issue. It is a known fact that the Chamber
of Commerce im Pietermaritzburg has been trying
its utmost to mediate between Inkatha and the .
UDF/COSATU but without much success. We
know that Church leaders tried to intervene by
making both sides sign a statement which in effect
called its members to stop the violence. This as
you know, 100k a long time before it was agreed,
upon, sjgned and published and for various g
reasons it has not affected the war on the ground i
substaritially. I would like 1o propose, ¥
Chairpérson, that this Church Leaders Meeting |/
mandale the General Secretariate of the Council to
facilitdte the application of the issues raised by the
statemient referred to above at the local level to
complement whatever efforls are made by various
forces locally. 1 believe that the Church having its
members on either side of the battle ground, hasja
great potential lo intervene in this sitvation. I
propose that we test Lhis view by mobilising our
membership to respect the Sanclity of life and slop
the war. '

The war in Angola

Chairperson, we as South Africans cannol sla nd
and watch as the South African regime engages in
a bloody war against Namibia and now Angola. 1
believe thal we as a Church must intervenc by
scnding a fact finding mission of eminecnl persons

from South Africa to Angola on the basis of which
we can determine possible intervention strategies
1o force South Africa to withdraw from those
lerritories.

Brothers and Sisters, we should not forget that
in everything that we do, we do 1o advance the
Kingdom of God. The mission of the Church is at
stake in South Africa. Qur credibility in relation 10
our mission depends greatly on our effective
witness and intervention in the face of pain,
suffering, misery and death for the majority of the
people in the country.

For this mission of intervention in the national
crisis. we need one another. We need a strong and
broad ecumenical movement 10 be taken seriously,
particularly by those in power.

Conclusion

During the 1987 festive-season I received a card
from Mama Leah and the Archbishop Tutu with
the following message: The light is shining in the
Darkness and the Darkwess cannot overcome it.
This indeed brightened my day. It strengthened
what remained of me which was almost at the
point of death, I believe and have hope that the
Lord can help us 1o intervene effectively in this
siluation. '

May God Bless you.

Amcn. .




Section 1 = Theological Rationale

1.2 Where the debate ends

Reverend Frank Chikane

The debate about violence and non-violence in
South Africa is an old one - particularly within the
church. This debate has intensified since the 1960s
when local liberation movemenis went
underground and resorted 10 armed struggle,
believing that this was the only way to force the
racist South African regime to abandon the violent
system of apartheid. This historical decision is best
explained in Nelson Mandela's famous statement
from the dock during his trial:

At the beginning of June 1961, after a long and
anxious assessment of South African situation, I
and some colleagues came to the conclusion that
as vielence in this country was inevitable. It
would be unrealistic and wrong for African
leaders to continue preaching peace and non-
violence at a time when the government met our
peaceful demands with force.... ;

This conclusion was not easily arrived at. It
was only when all else had failed, when all
channels of peaceful protest had been barred to
us, thar the decision was made 10 embark upon
violent forms of political struggle..)We did so not
because we desiPed such a course, but solely
because rthe government had left us with no other
choice.' . _

Elsewhere in the court records Mandela says
that he did not plan sabotage in a ‘spirit of
| recklessness’ nor because he had ‘an:F— love of

-

violence’. He says that he planned it as a result of
a ‘calm and sober assessment of the political
situation that had arisen after many years of
tyranny, exploitation and the oppression of my
people by the whites'.Z He further advances his
argument with the words of Chief Albert Luthuli:

Who will deny that thirty years of my life have
been spent knocking in vain, patiently, moderately
and modestly at a closed and barred door? What
have been the fruits of moderation? The past
thirty years has seen the greatest number of laws
resiricting our rights and progress, until today we
have reached a stage where we have almost no
rights at all3 E

Mandela advances two reasons for resorting to
armed struggle. The first is that “as a result of
government policy, violence by the African people
had become inevitable and that unless responsible
leadership was given to canalise and control the
feelings of our people, there would be outbreaks of
terrorism which would produce an intensity of
bitterness and hostility between the various races
of this country which is not produced even by
was".4 The second reason was that without
violence there would be no way open to the
Alfrican people 1o succeed in their struggle against
the principle of while supremacy.

It was this agonising decision of the 1960s that
intensified the debate on violence and-non-

¥
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violence. The debate has been
further intensified as the violent
conflict between the es of the

apartheid regime and oppressed
masses escalated in r#cenl years.

The absence of space for debate
The intention of this paper is not
to participate in the violence - non-
violence debate but to raise some
questions about the debate itself.
My submission is that the debate
about violence and non-violence
rcaches a point at which it simply
must end. There is a point beyond
whith such a debate is no longer
possible. There may be times when
there is a space within which the

“The hottest places In hell are reserved for thoss
great moral crisis maintain thelr neutrality’

! debate can take place but there is a

} time when this space is so violated

ho In time
Dante

Foothote: Taken from Theology and Violence, edited by Ghmﬁ\mlﬁ-ﬁ:nndu




.lunn 1976: One of many bitter confrontations beiween minht of the police and black youths armed with |
stones, sticks and using dustbin lids as shields

that it is no longer possible to engage in the
debate. Circumstances or events at a particular
stage in life cat s0 ‘squeeze’ or constrict this space
that it ceases 10 exisL.

I shall elucidate this paint by means of three
theses.

My first thesis is that the only space within
which the debate on violence and non-violence can
lake place i1s one where there 15 no war or where
the war does not directly involve the participants
in the debate. Th}s space is a state of affairs in
which the participants experience no immediate
threat to their livés. It is a state of comfort and
rclative peace, a state of privilege. People in the
black townships of South Africa consider this ‘a
luxury’ of which they have been deprived. This
condition, which is the only condition conducive
10 this type of débate exists only in theological
scminaries, uni_\f:rsilics and church conferences,
isolated from sdcial reality, and al conference
ccniers where the participanis are not exposed Lo
violence or likely to have their debate disrupted by
violence. '

My second thesis is that this space can also be
artificially *created spaccs’, space thal has been
crcated by violence.

This is the space within which many people
operaic under the illusion that they at least arc
non-violent. Others know that it i1s only by violent
mecans that this space can be crealed 1o cpable
them 1o talk about non-violence. Most while

-

people in South Africa and some privileged black:
dwell within this space, condemning the violence
of the townships, and expressing their abhumznpc
of all violence as if they were not involved in |
violence themselves. The fact of the matter is that
this class of people is ‘protected’ by the violence
of security forces and without this ‘protection’
they would not be able to engage in any debate
about violence and non-violence. Violence is |
being perpetrated on their behalf to enable them
masquerade as non-violent and peace- loving
people. This is a privilege that the ordinary person
in Sowelo does not have. In most cases it is those *
whose privileges are secured by violence who are
able to debate violence and preach non-violence to
those without privileges or protection.

This then is the *created space’ that exists only
for the privileged and dominant classes and
oppressive regimes. P W Botha, for instance,
occupies this ‘created space’. It is the space
crcated by his brutal and violent apartheid forces
that enables him to'condemn what he calls the
violence of the ANC while he prohibits the victims
ol violence from engaging in this or any other
dcbate. The debale on violence and non- violence
i5 a debate in which only one party in the conflict
can participate. The other pany is deprived of the
necessary space.

Most of the disciples of non-violence in South
Africa also have to make use of this ‘created
space’ in order to continue with their ideal of non-
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1 underiake her mission of

violence. The recent case of
Mrs Coretta King was a
classic example. In order 1o

peace in South Africa in line
with the non-violence -
tradition of her husband
Martin Luther King, she had
10 be protected by security
police.

With regard 10 my own
non-violent stance, the
contradictions began to
appear afier 1 was released on
bail during the treason trial in
1985. My house and my
farhily were attacked with
petrol bombs and my name
was discovered 1o be on a hit
list. At the time, I was

preaching non-violence and
preparing my case to show
how peaceful I was, while
the community organised itself 1o protect me from
those agents of the apartheid system who were
threatening my life. I was confronted with the
reality of armed people who were committed to
preserving my life and the lives of my family. I
was obliged 1o admit that I was only able to
continue preaching non-violence because others
were prepared 1o use violence to create this space
for me. There comes a time when one cannot
preach non-violence without recognising the
hypocrisy of enjoying a securily provided by
violent means.

My third thesis is that there is a point
particularly for the dominated classes in society,
beyond which it is no longer possible to panicipate
in the debate about violence and non- violence.
For the oppressed masses of South Africa the
space for debates of this kind simply no longer
exists. These people live in a situation in which
this space has been completely eliminated. Itis a
situation where meetings are prohibited and
discussions about non-violent demonstrations are
forbidden by law strikes by workers are crushed
and where boycolls are seen as sabotage. Itis a
state of war in which townships and schools arc
occupied by the aparﬂ:eid-'arﬁ:ﬁy, SOme arcas are -
under siege, the sound of gunfire has become par
of daily life and teargas fills the atmosphere at
regular intervals. It is a situation where hit squads
and ‘balaclava-men’ attack/the community
indiscriminately. Vigilante groups are formed,
with the evident bm:kjnlg r.jﬁ' the apartheid security

i 1

September 1984: Police on patrol at the scene of unrest in the Vaal

forces, Lo attack innocent people.

Faced with this reality one can either run for
one’s life or fight back in sclf-defence. That is
why people of the townships are now [orming
‘Defence Commiltees® or *Street Commitiees® 1o
cnable them to defend themselves. At this point
the debate comes to an end and action becomes the
only option. There is no time or space 1o talk about
the problem of violence. There is time only for
responding 1o the vielence of the system. The only
way in which one could create the space 1o engage
in a debate about violence and non-violence would
be 1o mobilise a strong cnough army to keep the
apartheid army at bay, bul this too has serious
implications. All ol which brings one back to the
contradiction of created space as a space created .
by violent/means in order 1o discuss and condemn
violence.

The question is : how should the church handle
the reality of a violent war? It is a war which is
going 1o become more brutal as time goes by and
will result in incaleulable harm and untold
suffering, pain and misery. What makes the
situation even more critical for the church is the
fact that the majority of the pepple involved on
both side of the conflict claim 1o be Christians.
The Kairps Document expresses this dilemma
succinclly and poignanily:

Both oppressor and oppressed claim loyalty 1o
the same Church. They are both baptised in the
same bapiism and participare together in the
breaking of the same bread, the same body and
blood of Christ.




" The Kairos theologians conclude this paragraph
by protlaiming:"The Church is divided and its day
of judgement has come".5 In other words of
‘Leonardo Boff:

The faithful in the Church occupy objecrively
different social positions according to their social
class. They perceive reality in a way that
corresponds to their social conditions, and s0
they interpret and live the gospel message out of
the needs, interests and behaviour of their
particular class. Thus actions that are possible,

tolerable, recommended, necessary or demanding
| vary from one social class to another.S

The violence debate _

It was this fact of a divided church that led the
Kairos theologians to critically examine the
official theology of the mainline missionary
churches, and especially their theology of non-
violence. We first need, however, 10 clarify
something that critics of the Kairos Document
have said about violence and non-violence. The
Kairos Document has not entered into the debate
as 1o whether or not Christians could justifiably
take up arms in our situation. This is not an issue
in the document nor did it arise in any of the
preparatorygliscussions leading 1o the publication
of the document. In the face of the battle raging in
the townships at the time, such a question would
have been simply irrelevant. What was of
paramount importance in all the preparatory
discussions was the search for the causes of
violence, the causes of the war being fought in the
townships. And the reason for this interest in
causes was quite simply the overwhelming
concern of the Kairos theologians to stop the war.
They had no desire to talk about the relative merits
of violence and non-violence or to make any
decisions about it. We simply wanted to stop the
violence already existing.

What concerned the Kairos theologians about
the stance of the official church was that church
theologians were talking about the morality of the
use of violence in the war instead of doing
something to stop the war by tackling its causes.
This point has not been generally understood and
as a result the Kairos Document has become the
centre of the very debate on violence and non-
violence -- a debate that the Kairos theologians
had no intention of entering into. But perhaps this
misunderstanding is inevitable, since it is a
misunderstanding that arises out of a particular
social position or class. Those critics who accuse
the Kairos theologians of promoting violence,
murder, terrorism or communism all come from a

particular social class. They are simply incapable
of appreciating the concerns of the Kairos
theologians.

The fundamental question raised by the Kairos
theologians goes beyond the violence and non-
violence debate. It starts a ‘debate’ aboul the
debate itself. It staris a debate about the way in
which the church responds to the issue of violence
in South Africa. The document contends that the
church's response is subtly weighted againsi the
victims of the system. And the reason for this is
found in the underlying theme of the Kairos
Document the question of the legitimacy or
illegitimacy of the South African regime.

Legitimate and illegitimate authority

. The supportérs of the apartheid regime, the
disciples of the ideal of non-violence and many of,
those among our church leadership always begin
with the assumption that the existing political
authority is legitimate. The Kairos theologians on
the other hand, have argued that the present regime
in South Africa is illegitimate and tyrannical.
Consequently they approach the problem of _
violence and war in South Africa with a different
premise. Until the critics of the Kairos Document
recognise this radical difference of initial
assumptions, they will never understand the
radically different contlusion reached as to how
the church shtuld respond in this situation of
crisis. , '

Social position plays an important role here.
Someone who does theology from the heat of the
struggle in Soweto will always come to different
conclusions from smnel,ﬁ ne who theologises from
the luxury of a suburb .. Johannesburg. As
Leonardo Boff says: ‘they will perceive reality ina
way that corresponds to their social condition or
class®.”

As perceived by the Kairos theologians, the
problem is that the church usually stans with the
assumption that the existing authority is a
legitimate authority. This assumption needs to be
seen in its historical context. Throughout its
history since Constantine came to power im the
fourth century the church has enjoyed a position of
privilege and served fo legitimate the activities of
the ruling classes. ‘After Constantine the church
became what Leonardo Boff calls ‘thejlegitimating
religious ideology for the fmperial socjal ;
The persecuted church of the apostolic tradition
(the early church) became the persecuting ::hurch;;
the suffering church became the mplice in
perpetuating the suffering of others church
the poor became the church of the

-
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servani church became the dominating church.

During the period of colonisation, which was
also the period of missionary expansion, the
church, in order 1o secure ils missionary activilics,
| was bound up with the Europcan mlnma] powers.
It did not seem 1o matter how mlahla.nan pr
tyrannical these powers were, What matlered to
the missionary church was the privilege of being
allowed to preach ‘the gospel®. This ‘privilege’
was granted by the colonial powers as a trade-ofT
for legitimation. The church gave legitimacy 1o
colonial expansionism and the colonial and
imperialist powers in turn legitimated the church,
s0 that the lcgitimacy of the church was no longer
derived from its heavenly Lord but from the lords
of this world.

It should therefore not surprise us when we
observe that even today the church seldom
questions the legitimacy of political authorities.
The evils of the system can be condemned in the
strongest possible terms but the legitimacy of the
existing authority cannot be questioned. Thus the
church will regret the *excesses’ of these
‘legitimate” authorities while condemning the
*violence' of the victims of these authorities. What
this means is that those in power have the
legitimate right to use violence 10 keep law and
order provided they d¥ not exceed reasonable
limits, while the victims of the system have no
legitimate right 1o use violence 1o defend
themselves against those who are in power. Once
the legitimacy of existing authority is 1aken for
granted, one is bound to view the violence of the
victims as illegitimate.

If the church is to minister effectiv:!.}r to the
oppressed in South Africa, and if, in this war, the
church is 10 exercise its pastoral responsibility in a

- credible manner, it will have to facg up to the
question of the legitimacy or illegitimacy of the
present regime. If the church wanis/to participate
meaningfully in the debate about violence and
non-violence, it will have to begin by debating this
question of legitimacy and illegitimacy in the light
of God’s justice and the coming Kingdom of God.
Ori the other hand, if the church does not ask itself
this question in the near future, it will lose its
credibility in the eyes of the pmple and forfeit any
legitimate right to participate in the debate about

olence and non-violence, or to condemn those
ho engage in viojence 1o defend themselves
gainsit violence of the system. In other words,
the church will lose its own legitimacy.

The cgnsequences of a church statement that
the preseht regime is illegitimale would be far-
rf.aching{']h: chyrch would then have 10 lake

appropriate action in solidarily with others to
cnsure that the tyrant would be removed from
power and a legitimate political authority set up in
its place. Whatever methods of doing this might be
approved by the church, whether violent, non-
violenl or a combination of the tow, they would
have to be tried and 1ested. Thus if the church
could approve only non-violent methods, il would
have to lead the way in proving that non-violence
could be effective in removing an illegilimate
regime from power. But if the church stops short
at the *wraditional’ line where religion is said to
end and politics 10 begin, if it does not cross this
imaginary line in order 1o tests its non-violent
methods in the field, it will forfeit any legitimate
right to condemn those who go further into the
arena of life and death for the sake of justice. Once
one recognises the illegitimacy of the regime one
cannot hesitate in order to create the ‘space” for a
lengthy debate on violence and non-violence. One
can only go forward with whatever methods are
judged best 10 remove the tyrant.

Beyond debate

What Emilio Castro has said of Latin America
applies even more pertinently in our siluation:

‘In the urgency of the Latin American situarion
there is no time to lose in discussion on violence
and non-violence. Those who are commirted to
non-violence should prove the efficiency, the
validiry of their approach, not by discussing it
with those who do not share their conviction, but
by .ﬂruggimg with the facmr.r of oppression in
sociery.'

In South Africa mdayll there is no lime or space
left for discussion.

Al this critical point lhe debate ends and action
begins.
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Secltion 1

— Theological Rationale

LY

Gandhi's life and teaching affirm that rulers do not
have a divine right to their office or to the
allegiance of the ruled. When they betray the trust
of the people the latter have a right and a duty to
drive the rulers out. He felt that if the ordinary
citizen is somnolent the powerful will invariably
abuse their office. But that - and he laid equal
stress on this proposition - the rulers can abuse
their position only so long as the citizenry puts up
with misrule. He felt that the citizenry does not

1.3 Prophets of non-violence
1.3.1 Reflections on Gandhi — Arun Shourie

viclent. The movement for independence that he
led - a movement spread over many decades, a
movement marked by many ups and downs -
taught him that people’s attitudes cannot be
changed overnight. The struggle to change
~people‘s-attitudes - to awaken them to the true
nature of their rulers, to their strength relative to
that of their rulerr—suqh-a-umgs]inasw
protracted one. It does not ascend along a straight
UM R i, Rather, it proceeds with the motion

take the steps that would bring
the rulers to book because it
does not realise the "immutable
maxim" that the hegemony of
the rulers depends solely on the
ﬁhbﬁmhnm. the tacit and active
cooperation of the ruled and

, that, therefore, the le ca

Lhe peoplccan
bring misrule 10 an end at an
mmﬁmmﬂ' c

oppressors, the rulers, their co-
operation in every detail. The

P n e the steps also
because they are wélghed down
by fear, by feelings of
helplessness and impotcnce vis-

a-vis their rulf:rs. their

exploiters.

S0 as to set people free from
fear, s0 as to make them realise
their strength vis-a-vis their

of successive waves ﬁattenng a
Tk
Finally, a.nd this is perhaps
the most important lesson that
! Gandhiji's :ga:::ﬁlin g and example
hold out for us, | the sine qua non
of such movements is not the
single leader, the Messiah, but
the band of individuals who are
prepared to forsake all for the
cause of the people, the country,
for justice.

Much of Gandhiji's writing
and all of his life was devoted to
affirming the right and duty of
the people to demand excellence
from their rulers, to throw the
leaders out in case they palter
with the pecople or with the
interests of the country. He was
unequivocal on this point.

rulers, Gandhiji led the people in
a series of tactical engagements _
— a number of satyagrahas — that, ostensibly, had
specific, limited aims, but which were, in faci..
inte fodnve the fear of their rulers from the
a -
they are prepared to accept hardship, 1o make

rifices, they can bend th
andhiji's expericnce affirms that as the
fundamental task is to change the people's
| atlitudes, the principal - though not the only -
focus of such movements must be the broad,
isposscsscd masses. The principal vehicle for
hanging the people’s attitudes must be o engage
em in direct action, to pit them directly against
ir rulers, their oppressors. For a variety of
reasons he felt that such action must be non-

Mahatma Gandhil

Once a government has
become autocratic and corrupt,
violent and unjust, once it has begun 1o ‘prostitute
its own laws’, once it has stopped listening to the
ordinary citizen, once its conduct is keeping the
country and the people back, the citizens, he
affirmed, have ‘the inherent right’ to withdraw
their cﬂ-uperahun from the regime and to bring 1o
a halt, tharacit ~ith such a State
shares its corruption or lawlessness’, that he
_cannot siifrender his 'birthright’ to resist such a
regime, he used to say, without surrendering his
self-csteem. Disloyalty to su€h a regime becomes

a duty, sedifion a religion, obedience to its laws a
mﬂ'ﬂiﬁlce a virtue., I
T More valuate the

_regime as a whole. A regime cannot lay claim o

‘u

tha Rav Rob Robartson.

Footnote: This is a shorlened version of an article in the Gandhi Legacy, published in New Delhi, India, and kindly supplied by




The rnunﬂ Mahatma Gandhl —

the people’ ‘allegiance by an occasional
or two reforms. Thv:sn: do not

-one-point,

Gandhiji 1€lls us.
State run by Nero or Mussolini wh::: h

ints about it, but we hav wh
once we decide 1o non-c rate with the system.

For Gandhiji the right and duty © i
10 judge the regime for himsell was an absolute

one.

Tt is idle, he said, 1o raise questions about the
legality or otherwise of this right and duty. Law in"
the ultimate analysis, ]
interpreted, altercd, mutilated by the amhnntms is
he, said, bul the convenience of the powerful. In
any case, what does ‘legality’ mean when ‘laws’ -
are being changed every day? Is the country bound
to accepl, say, the Rowlait Act (an acl that scems

‘I said to mysi:HM -]

f.

| (han countenance a regime that is holding his

such a mild one in restrospect) just
because some persons who have
arrogated the mantle of the State 10

. themselves have decreed it; just
because it has been printed on
government stationery or nolified in
the government's gazetles?
~ Itis even less relevant, he would
say, 10 chastice the citizen for
adopting non-parliamentary methods.
Parliamentary methods, he said, as
long ago as 1920 should indeed be
used but the satyagrahi is not to wait
forever, he must not just sit back and
wait for officials and lenders to heed
his petitions, to see the error of their
ways. ‘So long as the superstition
that men should ODEy unjust laws

exists, 50 Jlong wil

. -

“~ But il his assertion of this -
fundamental right of the citizenry
were to be accepted, ‘would not’ he
was asked, ‘ordered government be
impossible?" His answer was straight
forward: ‘Ordered government cannot
be impossible if totally inoffensive
people break the laws. But I would
certainly make government
impossible if I found it had taken -
leave of its senses.” Misrule, he was

to affirm repeatedly, 1s worse than no

“Tul it spells ruin and stagnation
for the country. Obviously no one
willingly opts for chaos, buta
government that is holding back a .

|

ot
-]

'l.
H f'
L v

asa barrister In .luha nhum country and a people cannot charge

L the satyagrahis with formenting chaos
ind disorder.

If the regime is setting itself up as a roadblock
and is refusing 1o mend its ways, if an inte
stage of disorder is the unaygidable consequence
of efforts to teach the rulers a lesson, then the
salyagra STRtadly opTIor & rder rather

LT ERLAD

people and his country back.
for such disorder as may Tollows rests on the
regi has be le,
that by its obduracy has refused to mend its ways,
that has clung to office, to so-called ‘power’ by
petty machinations and police methods and whiﬂl}
has left the satyagrahi no choice but 1o resorn 1o
direct action.

The ancient adage - yatha raja tatha praja -

ity

mr

Gandhiji would say, is only half the truth. Its




E:_—:ja tatha raja, 1s jusl as truc. suddenly withdraw their cooperation in cvery
jects are watchful a prince is dciail, the govemment will come 1o a standstill”.
nt on them for this status. Where Far from being invulnerable as the ordinary

converse, yar
“Where the s

entrely de
the subjects overtaken by sleepy indifference, cilizen now assumes it to be, a regime is
there is evefy possibility that the prince will ccase | Vylnerable 10 €ach act O CONSCIENCE. -
td function;as a protector and become our Even very small groups can inconvenience it a
oppressor jnsicad. Those who are not wide awake | greal deal. If, for instance, just the top 100
N —_—— T = " "
have no right to blame their prince.. ons in each profession were to decide that they

us, 11 alnrmed not jusTThe would have nothing to do with a regime as it had
‘birthright' and duty of every citizen to judge his come to manifest evil, it would be greatly
rulers and to bring down a regime that had become | inconvenienced.

a force for evil, he also taught us the ‘immutable It isn't just that it would lose their services but,

maxim' that a people can be govemned in a even more important, non- tion of this kind

particular way only so long as they - consciously would damage the regime’ standing.Ats igbal;

or unconsciously - consent 1o be so governed, that | and, in the ultimate analysis, pegimes are able 10

ﬁ, *no man loses his freedom except through hisowa hold countries | hei & of their igbal,

| weaknesses™ jhal ‘no government cancxistfor-a— | because of the esleem in which people hold them

single moment withoul the cooperation of the- andfiot because they have ?he army and the police

people, willing or forced, and (thau) if pf_'i?.lfr at Their command. '
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Followers of Gandhl: The crowd outside the Transvaal court when he and other leaders
were on trial in 1908




Experfenées such as these convinced Gandhiji
thal regimes are n al
first sight. The instruments on which they rely —
itheir control over the armed apparatus of the Siate,
‘their ability to direct and manipulale media, their
access 10 money, their legislative majoritics and
the like — these instruments cannot be pitted
against an aroused citizenry that is prepared for
hardship and sacrifice.

Thus, a regime secures an initial advantage
because of its access to — licit and illicit —
money; eventually this very access smears it in the

“public’s mind. The regime is able 10 keep people
in line by centralising patronage and then co-
opting the ring leaders so that the latter keep their
followers in line. The machine seems invulnerable
for a while. Yet, soon enough, the arrangement
brings disrepute on the ring leaders; the people sce

| -through the fact that their leaders have been
bought over and so the pillars on which the regime
resis suddenly give way.

In the Gandhian doctrine, 10 begin with direct
action and popular movements are an integral part
of democracy. They are an insurance againsi
tyranny and abuse. He did not feel it necessary 1o
lay dgwn hard and fast rules about their frequency
and extent. These depend on the state of affairs: if
the rulers are working for the interests of the
people there will be no reason 1o initiate such
movements: but whenever misconduct has become
the order of the day, when the behaviour of rulers
~has shpwn that they are beyond the reach of

parliamentary institutions and electoral processes,
it would be the right and duty of citizens 1o launch
such movements, to launch them ten times a year

. il necessary, to continue them for decades if
Mecessary.

Gandhiji knew from his own experience that
1he enormous sacrifices that these mov
entail will themselves ensure fhat the people will
ot resort to them lightly, They shalldo so only

“after they have exhausted parliamentary and
electoral means. If misrule persists then the
“churning and shaking up that these movements
entail will indeed-be-the-things thatr e Tountry

| DEEAE.

Second, his protracied attempts at changing
people’s attitudes and the limited success that
attended them taught him that the allitudes of an
entire people, their perceptions aboul themselves,
about their governors, aboul their strength —
these cannot be changed in a few months or in a
year or lwo. The withdrawal, resignation,
compromise that had brought the country to its -
Imm:s by the end of the 19r.n century (and that

—

have brought us to our present state) after all were
not (and are not) just a day or two old. They had
marked (and they have marked) decades of our
national and personal lives. Therefore,
recconsiruction of a polity is a protracted lask.

Gandhiji's view was that when the people were
pilted against an oppressive regime, when they had
decided that the regime was evil, then two -

deductions followed immediately: that, as the
mww.umﬂm

knnw in advance that it will not hesitale to use

_v its armoury to keep itself in
power; and second, that in such € it ?5

futile to hope that we can outwil the regime by

as prescribed —
legislatures, courts, the newspapers it controls, el
As soon as our clamour becomes too loud, as soon
as our pressure begins to really inconvenience it,
the regime will not hesitate to change the rules of
the game.

Thus, for instance, when the Press Act was
passed-in 1920 (a very mild act in retrospect)
Gandhiji's advice to the editors was that rather
than sec them publish a censored report he would

‘rather see a complele sioppage of a newspaper if
the editor cannot without fear of the consequence
freely express his sentimeénts of publish those
which he approves’. To-publish-a censored piece,
he felt, is much the worst altemative. The mere
appearance ol a censored paper gives the most

di mg:uat)

A

that :
Thus, he said, ‘non- ation while it gladly
avails itself of the assistange that may be rendered
by the press, it is — has 1p be — by its very
nature independent of the press. There can be no
doubt that every thought we print is being printed
on sufferance. As soon as the circulation takes
effect, the government for the sake of ils existence
will try to prohibit it. We may not expect this or
any government m commit suici must either
reform or repress. '
In the oridnary course, Gandhiji said,
‘repression must precede reform under a despotic
government such as ours. The stoppage of the
-circulation of potent ideas that may destrQy the
govemment or compel repgntance will befthg least
among the weapons in its repfessive armour) _‘1-1-?_!:__
must therefore devisc methods I:rl' {:lrculm;

:.dca; uu]r:ss and uniil

Aelles cnns&qu:nccs and puhh
cven whcn it is in disag
the purpose of securing its l'rc:udmn. :

He added: *An editor with an original;
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rard

effective prescription for India’s ills can casily
write them out, a hundred hands can copy them,
many more can read them out to thousands of
listeners. I do hopé, therefore, that non-
cooperation editors, at any rate, will not refrain
from expressing their thoughts for fear of the Press
Act. They should regard it as sinful 10 keep their
thoughts secret — a waste of energy to conduct a

newspaper that cramps their thoughts. It is a

negation of one’s calling for an editor to have 10
suppress his best thoughts.”

Thus, his counsel to citizens was, first, that they
must withdraw their cooperation from the regime
in every detail — to abide by the rules of an
oppressive regime

instance, Gandhiji's insistence that participants jn
political meetings must speak in Hindi or the _
provincial language. Until he came upon the scen
most leaders used to speak and write in English in
the fond belief that only when they did so would
they be adequately reported in the English
language press, that only when they adequately
reported in the English language press would their
views reach the government. And, after all, the
important thing was to convince the government.
Was it not the government that had the ultimate
power Lo take decisions for the copstitutional
changes that the movement wanted? What was the
point in wasting time convincing the street

regarding the procedures
to be followed in courts
and legislatures,
regarding what could or

r could not be printed or

roadcast, to abide by
these rules was 1o
cooperale with the
regime, 10 play its game,
1o'coquel with evil.
szmnd* that instead of
wasting their time in
trying to outwit the

gime by mere
ﬁmmess the peupla'
should devise aliernative
forums, aliernative means
for getting their voices heard.

Gandhiji realised that the fundamenial task is 10
change the attitudes of the broad, unpropertied and
unorganised masscs, to awaken and organise them.
Hence they — and not the rulers or the elile —
should be the principal focus of the reformers’
elforts.

He said the British government was behaving in
the only way that was natural to it — that is, in
the way il thought it could be protect British
interests in India. A few petitions were not going
1o persuade it 1o abandon interests that it perceived
1o be vital. Thus, change would nol come by —

. Once ghe people awoke, once they saw
rough the ruses of their rulers, once they realiscd
their strength vis-a-vis their rulers, the latter would
not be able o preserve the system for a day.

Hence, hc munscucdw yuur time in

1503 Followers ni' Gandhl burn thalr
registration certificates

lalking 1o the people.
This insight and conviction explain, for

hawker. He could not
decree, constitutional
changes.

Gandhiji turned all
around:|
Beneath all this was

the insi i the
ultimare outcome would
depend ‘on the people and
not on the Tormal™ ~
decisions and decrees. of
the government and
therefore, the so-called
leaders must turn their
sights away from the
rulers and towards the
broad masses.

While the dispos
masses must be the principal focus of the
movement’s attention, Gandhiji realised and
stressed that reformers must make sure their
message recaches other sections also. In particular,
it must reach those who man the state apparatus —
the bureaucracy, the police, and the armed forces.
If these individuals remained uneducated in the
broad political sense then they would be the
unthinking instruments that could be unleashed
against the people at any Lilmt. Even though in the
long run these functionaries would realise that they
were propping up an oppressive regime, a great
deal of harm would be done in the meanwhile. It
was for this reason that leaders during the national
movement ook care to get their message across o
functionaries of the regime and, on occasion, to
address direct appeals to them.

Gandhiji wanted the peopl€ 1o focus on the
sysicm that was holding them down . He knew that
in India we tend to lose ourselves in following,
adulating or condemning individuals, and so he
wanted us 10 look beyond individuals. -

Gandhiji’s wanderings around the country and
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his inlimate contact with people taught him that,
just as at the national level the people arc apt 10
focus on one or two leaders, cach of us as an
individual is apt 1o vicw his particular difficultics
as having their origin in his padicular
circumstances, as being caused by the
unreasonablencss of his particular employer, the
rapacity of his particular landlord. He felt that
through praxis, through actual confrontations with
representatives of the system, popular-movements
must teach each of us that their particular
difficulties have common causcs that have to do
with the fundamental nature of the system itself.
Finally, Gandhiji believed that the movements
musl remain non-violent. For him, of course,
ahimsa was a religious principle. He comended
non-violent satyagraha parly on the grounds that
if the satyagraha happened to be wrong, then by
adopting a method of persuasion that imposed
suffering only on himself would he be certain not
to injure his adversaries in any way. He also
believed that the satyagraha must believe in
ahimsa absolutely, withoul any reservations
whatsoever. He felt that as satyagraha were
protracted struggles and as they could bring great
suffering upon the satyagraha, unless the '
satyagraha was absolutely committed to ahimsa,

' he would faltergt the crucial moment and lose

himself in violence.

He was conscious that a large proportion of his
followers did not believe in ahi g acreed He
urged it o them as a political method, emphasising
~at times that ‘a right act is right whether done for
poflicy or for its own sake’, and acknowledging on
-u—her occasions that '] have enrolled under the
'banner of justice all those who wish 1o secure it;

rand in doing so, as a practical reformer, 1 have not
! hesitated to take in those who I know are actuated
by hatred’. And he always stressed that violence
was preferable to inaction; that he would
recommend violence rather than countenance the
emasculation of the country; that he would much
" rather citizens were openly violent tha
wt‘mwardlm out of fear
menis.
Doesn't it all depend on a leader? Afier all, so
much incendiary maiterial is always lying around
in a poor country and yel nothing has ever come of
it. What can any do until the Messiah appears?
‘Gandhiji's Yiey was that just as we must look
beyond individugls who occupy uﬂ;{:tz, so also we
mdmd!,lals who happen 10 be
vemenls al any|timc.
4]l not come by the §irength of onc
e effort of'the people themselves. 1t

follows by implication that, if conditions remain
unchanged, they would have remained that way
nol because the leader who called them 1o-battle
has failcd 1o do his job bul because the people at -
large have not made the requisiie cffor. A leader
can only point the way; the people, if they are to
rcach the goal, must trudge the road themselves.
Gandhiji uscd 1o say that his object was not to
transform the people into parasites by making
them dependent on a lcader; his object was to
make them self-reliant. It was neither his mission,
he said, and it was beyond his capacity o be ‘a
knight errant wandering everywhere to deliver
people from every difficult situation.” His humble

occupation, he said, had how
K muld overcome ﬂu:ir own di_ij_'!pg]:ies

methods by which individuals could fonify
themselves against the pressures that regimes and
their agents would undoubtedly bring to bear upon
them. Much of his teaching was devoted to
specifying these ways and 1o dispelling the various
hesilations that kecp all of us from joining the
great struggles of our times. The Gita, Gandhiji
was to affirm afler his experiments and
introspection, spelled out the conditions that
would make the individual invulnerable: that he
give up sessions including

gﬂl_!.a.uaqh-mem-mrpm
among these the attachment to his ultimate
pnsg_;zm"_:mmﬂlm‘hn Tid tiimself of all

false attachments to his friends and rclatwﬂgz that |,
he Tree himsell from conventional ambitions.

“We do not have to (hink Jongosee e
relevance of these teachings 1o our concerns. -

am attached to my possessions, then 1 _gm ?.gz_
‘ulncrable 1o anyone who can deprive me/of them

'EE‘IL_[WWTME who can lle'lp me
énlarge them. As governmenis can do all this
m else, I am both vulnerable and
b¢hnlden lo these governments. If my attachment-
io my brother takes the false form of an obsessien-
to help him get along by acquiring jobs and
Ticences, | am naturally magcﬂ‘m*lh&
authonues w Eive or deny ju
-licences.
Gandhiji used to say that the test of aman’s

devolion 1o the ideals he espouses is his
willingness to die for thgm and that we would

allain when we had I ie

with fearlessness and love in our hearts.

and

The individual who has imbibed these teachings
is always prepared 1o, and indced is happy 1o, face
the consequences of his acts. It was this spirit of
willingly accepting the consequences of following




thejr conscien ’— that
dislinguished fhe satyagrahas
um:ing the i p;ndcncc
straggles. |

Gandhiji {+ cven as

Krshna in the Gita — was
just as conderned to dispel the
hesitation lhdt kecp
individuals frbm consecrating
themselves 10 the country's
cause and that of the people.
Among these was the fear
of failure. The fruits of
political action do not ripen
for decades and decades. The
individual hesitates 10 enter
the fray fcaring that it may all

turn out to be a failure, that he
may devote all his life 1o a
cause and yet in the end the ¢ause may ¢lude him,
that he may put in decades of effort only to
discover in the end that he has not made the
slightest difference to the existing state of affairs.
Out of this fc most of us-stamd bick il

Ww@mumme has a’
good chance of succeeding. And so, recalling once

again the tcacnings of i Gita, Gandhiji
emphasised that the saagraha must lake up a—
causc because he believes il fo be right and not
because some calculus has shown him that he is
likely to succeed in the conventional sensc of the
term. Indced, Gandhiji taug ible
N a nghtcous struggle for the Vital thing in such a
struggle is not to rcach a conventiona defined

goal — hough one's struggle the
goal — but 1o make the effort. AN

Just as the individual should not wail for others,
so should he not postpone the first step for the day
when he has perfecied himsell in every way.
Instead, Gandhiji stressed, he should take the [irst
step forthwith and then concentrate on cach
subsequent sicp — acquiring in this way
perfection through praxis rather than sitting back

- helplessly until full perfection descends upon him,
MNor should he postpone the first step unlil some—
gréal battles are joined; instead he should make-
“g{wﬂww~
actuining strength for the greal battles through his
ddily conduct. Nor, indeed, is the [irst sicp

“shrouded in great mysiery: as a first siep the
individual must dissociate himsell from the regime
that is harming the country and the people. A
single act of defiance, an unCOMProOMising
declaration aboul the true nature of the regime —

1914 Strikers march through Volksrust in a mass display

of non-violent protest

anything, in fact, that ruptures the individual’s
links with the system that he has concluded is
pemnicious for the country — is as good a first
sicp as any.

Only the individual who is pcrfﬂnmng lapas in
this form — who is striving ceasclessly to improve
his conducts, whose efforts to serve the people are
unremitting — only he can claim that he is taking
his stand in his conscience.*We have noted carlier
that Gandhiji reaffirmed the individual's right 1o
defy all authority when his conscience convinced
him that obedience would be a compromise with
untruth and evil. This affirmation of the right was
not, he said, a licénse for everyone 1o do as he
pleases, for everyone lo insist that he had a right to
g0 his own way irrespeclive of its consequences
for the socicty as a whole. The right enjoined a
heavy duty: that the individual consecrate himself
to truth and justice and to the service of the people.
A conscience was nol somecthing that everyonc
could conjure up in a day drcam.

His cxperience, he said, has taught him that
cven if the ideal was not attained by all, the very
fact that a few strove towards it — and that they
strove ccaselessly towards its undiluted form —
would make a material difference to the state of
aflairs, that the striving itsclf would bring the ideal
closer 1o realisation even as single drops of water
would ultimately make their way through the
hardest rock. Morcover, he said, history showed it
10 have been the case that what was dismisscd as
being utopian at ong stage had become )
commonplace at the next.

Popular movements thit aim at reconstructing a
country and a socicty do not need supermen.




Throughout his life, and especially in his
autobiography, Gandhiji took pains to show that
“he had hewn himself out of ordinary material, that
anyone who made the requisite effort could do the
same. The movements he led

mysterious, that we must await supermen 1o
uncover these ways and lead us to them.
Gandhiji’s teachings and his example shows us
that the important thing — and the difficult one —
is not of discovering what is

and the ones that are associated right, of discovering what needs
with his name show that not just to be done or of convincing
individuals but entire masses | = {EEESa LT SO people that such and thus is the
are capable of taking their stand correct standpoint, but to make
on principles and acting in a them do what they y v_
disciplined manner until their 1o be right-
stand has been vindicated. Even more important, the truly
He used to point to the fact, o - important thing — and the even

for example, that thousands had | <M more difficult one — is not just
been involved in the i one of resolving to do so at some
satyagrahas in South Africa, i future occasion, of resolving to
that all of them had been b 429 take up some of the cudgels in
ordinary men and women, that | SN A $ some great engagements but of

| the satyagrahas had lasted eight AL taking the first step and taking it
long years and had entailed Mahatma Gandhi Now, ]
great hardship for each of them Thus, the sine qua non for

~=and yet not one of them had des€ried his post;
not one of them had mmpmml% principles.

The greatest message that Gandhiji holds out
for us is precisely to dispel the myths that a
country owes its prostraté state to some mysterious
factors, that the ways to set things right are equally

k

popular movements is not the single superman
who will lead them but the band of ordinary
individuals who will consecrate. themselves to the
cause of the country. And the sine qua nor for
each of them is not that they build up stamina for
the ultimate engagement but that they take the first

step.

Some thnug}lts on non-violence

“When a church which has not lived out a costly identification with the
-oppressed offers to mediate between hostile parties, it merely adds to the
total impression that it wants to stay above the conflict and not take sides. |-
The church says to the lion and the lamb, Here, let me negotiate a truce — |

to which the lion replies, Fine, after

I finish my lunch. ,r
The word reconciliation has also been misused. One

we spoke

with commented: The two dirtiest words in black South Africa today are
non-violence and reconciliation. Reconciliation is necessary, and it must be

engaged in at all stages of the struggl

e. The human quality of the opponent

must be continually affirmed. Some kind of trust which can be the basis of
the new society to come must be established even in the midst of conflict.

But when church leaders preach reconciliation without havin
unequivocally committed themselves to struggle on the side of the
ugprcssed for justice, they are caught straddling a psuedo-neutrality made
O K

nothing but thin air. -

Neutrality in-a situation of oppression alwafs upports the status quo.

Reduction of conflict by means of a phony pea
Justice is the goal, and that may require an acci
necessary stage stage in forcing those in power
change.” — Walter Wink, Jesus’ Third Way

=

is not a christian goal.
tion 'of conflict as a
0 I:srimgl,!I about genuine
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1.3 Prophets of non-woﬂence

1.3.2 Helder Camara

r

We bless you Father.

We bless you Father,
for the thirst

you put in us,

for the boldnégss

you inspire, 7

for the fire

alight in us, Ir

that is you in us,

you the just.

Never mind,
that our thirst .
is mostly unguenched.
(pity the sausfied).
Never mind

our bold plots

are mostly unclinched,
wanted not realised.

-
Who better than you
knows that success
comes not from us.
You ask us fo do
our utmaost only,

Laa;"d*s call. Isn't it
o say this? Dang
presumptuuus'?

We live in a world whem
millions of our fellow men live
in inhuman conditions,
practically in slavery. If we are
not deaf we hear the cries of the
oppressed. Their cries are the
voice of God.

We who live in rich
countries where there are
always pockets of under-
development and wretchedness,
hear if we want to hear, the
unvoiced demands of those who
have no voice and no hope. The
pleas of those who have no

of God.

Anyone who has become
aware of the injustices caused
by the unfair division of wealth,
must, if he has a heart, listen to
the silent or violent protests of

but willingly.

First Abraham

God thinks of all men but calls some to special
work. He drives these to take a leap in the dark, to
set out. He tries them by fearful hardships. But he
supports and encourages them, He gives them the
fine and dangerous mission to act as his
instruments. He entrusts them with the task of
being present discreetly when decisive decisions
are made:

He sends them oul on the road to draw others to
them, many others. He expects them to bear
wilncss in the hour of trial.

Abraham was the first to be thus called by -
God. He did not delay for a moment. He set out.
He faced hardships. He learned to his cost how 1o
arouse his brothers in the name of God. To call. To
encourage. To start moving.

God's voice today
We are told that Abraham and other patriarchs
heard the voice of God. Can we also hear the

- " Bishop Helder Camara, diocese of
Recife in Brazil

the poor, The protests of the
poor are the voice of God.

Are we so deaf that we do
not hear a loving God waming us that humanity is
in danger of committing suicide? Are we so selfish
that we do not hear the just God demanding that
we do all we can to stop injustice suffocating the
world and driving it to war?

Are we so alienated that we can worship God
at our ease in luxurious temples which are often
empty in spite of all their liturgical pomp, and fail
1o see, hear and serve God where he is present and
where he requires our presence, among mankind,
the poor, the oppressed, the victims of injustices in
which we ourselves are often involved?

The inevitable desert “

We must have no illusions. We must not be
naive. If we listen to the voice of God, we make
our choice, get out of ourselves and fight non-
violently for a betler world. We must not expect 1o
find it casy; we shall not walk on roscs, people
will not throng to hear us and applaud, and we
shall not always be aware of divine protection. If

Footnote: Thesa exiracts are from The Desert Is Fertile by Helder Camara
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we are 10 be pilgrims for justice and peace, we
must expect the desent.

The prayer of the family of Abraham

Some believe in and rely on prayer, others
think of it as mumbo jumbo. But we should not
allow the word prayer 1o divide us. Whenever we
express our dearest wishes, that is praying.

What prayer could the Abrahamic minorities
say in commoh, over and above their differences?

Let us open our eyes. Let us begin at once 1o
fight our selfishness and come out of ourselves, 10
dedicate ourselves once and for all, whatever the
sacrifices, 1o the non-violent struggle for a juster
and more human world.

Let us not put off the decision till tomorrow.
Let us begin today, now, intelligently and firmly.

Let us look about us and recognise our brothers
and sisters who are called like us to give their ease
and join all those who hunger for the truth and
who have swom to give their lives to make peace
through justice and love.

Let us not waste lime discussing who shall be
our leader. What is important is for us to unite and
go forward, remembering that lime is our encmy,

Let us give the best of ourselves to helping
creale moral ure for freedom to bring about
the necessary structural changes.

Let us gather information on the situation we

wish to change. ]

Let us spread this information by all reasonable
mcans at our disposal. And let the information be
truthful, able to stand up to criticism and disturb
the consciences of all good men.

Let us through all this stand firm without
falling into hatred, let us be understanding without -
conniving at evil.

Let us make our own the prayer of 5t Francis of
Assisi and let us give our lives 10 pulting it into
practice:

Lord make me an instrument of your peace.

Where there is hatred let me sow love.

Where there is reseniment let me bring
forgiveness

Where there is discord let me bring harmony.

Where there is error let me bring truth.

Where there is doubt let me bring faith,

Where there is despair let me bring hope.

Where there is darkness let me bring light.

Where there is sadness let me bring joy.

Master, let me not seek

rather to be consoled than to console

10 be understood than 1o understand

10 be loved than to love

For in giving we receive

in forgetting ourselves we find ourselves

in forgiving that we are forgiven

in dying that we rise 10 eternal life.

‘I can boldly declare, and with certainty, that so long as there is even a
handful of men true to their pledge (to suffer all penalties rather than submit

to an unjust law), there can be only one
victory’ — Gandhi :

‘A Christian who for fear of su 'fering a

end to the struggle — and that is

-
nd death refuses to be at the heart of

the struggle in order to forge a just and righteous society that foreshadows the
kingdom of peace and love, hag never understood the life-giving message of

the Resurrection.” — Karl Gaspar

‘No army can withstand the stren

gth of
"Victor Hugo

|
an idea whose time has come.” —

!

“‘Under a government which imprisons any unjustly, the true plalc:e for a just

man is also a prison — the house in a sl
e with honour,” — Thoreau
|

ndure suffering; We will meet
at you will an'd we will

ave state in which a“free man can

‘Somehow we must be able to stand up before our most bitter opponents and
: We shall match your capacity to inflict suffering by our capacity to
your physical force with soul force. Do to us
still love you.” — Martin Luther King

-,




1.3 Prophets of non-wolence

1 3 3 Martin Luther King

Mg,

Martin Luther King speaks to the people

‘I have the audacity to believe that people -
everywhere can have three meals a day for their
bodies, education and culture for their minds, and
dignity, equality and freedom for their spirits. I
believe that what self-centered men have torn
down, other-centered men can build up.’

“The ultimate measure of a man is not where he
stands in moments of comfort and convenience,
but where he stands at times of challenge and
controversy. The true neighbour will risk his
position, his prestige, and even his life for the
welfare of others. In dangerous valleys and
hazardous pathways, he will lift some bruised and
beaten brother to a higher and more noble life.”

Racism

*Every parcnt al some time faces the problem of
explaining the facts of life 1o his child. Just as
inevitably, for the negro parent, the mément comes
when he must cxplain Lo his olfspring the facts of

segregation.

‘My mother took me on her lap and began by
telling me about slavery and how it had ended
with the Civil War.

‘She tried to explain the divided system of the
South — the segregated schools, restaurants,
theatres, housing; the white and coloured signs on
drinking fountains, waiting rooms, lavatories —
as a social condition rather than a natorual order.

“Then she said the words that almost every
negro hears before he can yet understand the
injustice that makes them necessary: *You are as
good as anyone’.’ : -

Civil rights

" Oppressed people cannot remain oppressed
forever. The yeamning for freedom eventually
maniflests itself, and that is what has happened to
the American Negro. Something within him has
reminded him of his birthright of freedom, and .

Footnote: These exiracts are from The Words n.I’Mm'fh_I.th King, Jr.




something without has _
reminded him that it can '
be gained.

*Consciously or
unconsciously, he has
been caught up by the
zeitgeist, and with his
brothers of Asia, South
America and the
Caribbean, the United
States Negro is moving
with a sense of great
urgency towards the
promised land of racial
justice.’

*The negro freedom
movement would have
been historic and worthy
even if it had only served
the cause of civil rights.

‘But its laurels are
greater because it
stimulated a broader
social movement that
elevated the moral level
of the nation.

‘In the struggle against
the preponderant evils of
the society, decent values
were preserved.

*Moreover, a
significant body of young
people learned that in
opposing the tyrannical
forces that were crushing
them, they added stature
and meaning to their
lives. ]

‘The negro and white”™ |
youth who in alliance
fought bruising
engagemenis with the
status quo inspired each
other with a sense of
moral mission, and both
gave the nation an
example of self-sacrifice .
and dedication.”

Faith and religion :

‘Love is the most durable power in the world.
This creative force, so beautifully exemplified in
the life of our Christ, is the most potent instrument
available in mankind's quesi for peace and
security."

Tl
1
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Power of the People: The Prayer Pilgrimage for Freedom on March 17, 1957

‘If you are cut down in a movement that is
designed to save the soul of a nation, then no other
death could be more redemptive.’

Non-violence .
*Admittedly, nonviolence in the truest sense is

not a strategy that one vses simply because it is

expedient atl the moment; nonviolence is

| -

-
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J%l}r a way of -
men live by
of the sheer

u
] ?:}r of its claim,

even granting
_L' the willingness

use nonviolenceas-

I

- For he who goes
this far is more likely
. 1o adopt non-
violence later as a
way of life.’

“The nonviolent
approach does not
immediately change
the heart of the
oppressor. It first
does something to,
the hearts and sc-ulls
of those committed
to it. It gives them
new self-respect; it
calls up resources of
strength and courage
that they did not :
know they had. Finally it reaches the opponent and
so stirs his conscience that reconciliation becomes
a reality’, f '

Peace
‘I refuse to accept the cynical notion that nation
after nation must spiral down a militaristic
stairway into the hell of thermonuclear destruction.
‘I believe that unarmed truth and unconditonal
love will have the final word in reality. This is
why right temporarily defeated is stronger than
evil triumphant.

‘I believe that even amid today's mortar bursts
and whining bullets, there is still hope for a
brighter tomorrow.

‘I believe that wounded justice, lying prostrate
on the blood flowing streets of our nations can be
lifted from this dust of shame to reign supreme
among the children of men.

‘1 still believe that one day mankind will bow
before the altars of God and be crowned
triumphant over war and bloodshed, and
nonviolent redemptive goodwill will proclaim the
rule of the land.

*And the lion and the lamb shall lic down
together and every man shall sit under his own
vine and fig trec and none shall be afraid.

‘I still believe that we shall overcome’

May 3, 1963: A civil rights demonstration Is broken up by police and dogs

I have been to the mountain top

‘... I don’t know what will happen now. We've
got some difficult days ahead.

“But it doesn't matter with me now, because
I've been to the mountain top.

*And I don’t mind. Like anybody, I would like
to live a long life; longevity has its place. But I am
not concerned about that now. _

‘I just want to do God's will. And He’s allowed
me to go up to the mountain. And I've looked
over. And I've seen the promised land. I may not
get there with you,

‘But I want you to know tonight that we as a
people will get to the promised land. And I'm

. happy tonight, I'm not worried about anything,

I'm not fearing any man. Mine eyes have seen the
glory of the coming of the Lord."

I have a dream

When we let freedom ring, when we let it ring
from every village and every hamlet, from every
state and every city we will be able to speed up
that day when all of God's children, Black men
and White men, Jews and Gentiles, Protestants and
Catholics, will be able to join hands and sing in
the words of that old Negro spiritual: ‘Free at last!
Free at last! Thank God almighty, we are free at
last! .
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Justice and freedom

“When evil men plot, good men must plan.
When evil men burn and bomb, good men must
build and bind. When evil men shout ugly words
of hatred, good men must commit themselves to
the glories of love. Where evil men would seck to
Perpetuate an unjust status guo, good men must

k to bring into being a real order of justice.’

“The deep run‘gi;:-ling of discontent that we hear
loday is the thunder of disinheriled masses, rising
from dungeons of oppression 1o the bright hills of
freedom., in one/majestic chorus the rising masses
singing,!in the s of our freedom song, *Ain’t
gonna I¢t no turn us around.™ -

All over the world, like a fever, the freedom
movement is spreading in the widest liberation in
history. The great masses of people are determined
10 end the Explni{atinn"nf their races and land.
They are awake and moving toward their goal like
a tidal wave.

You can hear them rumbling in every village,
street, on the docks, in the houses, among the
students, in the churches and at political meetings.

*These developments should not surprise any
student of history. Opressed people cannot remain
oppressed forever. The yearning for freecdom
eventually manifests itsell. The Bible tells us the
thrilling story of how Moscs siood in Pharaoh’s
court centuries ago and cried: Let my people go.'

! |
i |
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Sectian 1 — Theaological Rattonale

1.3 Prophets of

non-violence

1.3.4 Non-violence in the Philippines
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In 1986, ra:lnt Mas attempted

v
N T

to defraud the outcome of thnﬂn:tns rarplam:lhll

-—..""'l-..

president. Two ministers In the military declared that Aquino had won. This picture, and the ones that
"follow, show how the church under Cardinal Sin called the people onto the streets to prevent the tanks
under Marcos' command from attacking the camp where the two military ministers were based. it has
become known as the EDSA revolution as this is the name of the highway. it should be noted that these
avents are one aspect In the Fllipinos' long struggle for justice and freedom, which no doubt will continue
until the aspirations of the peasants and workers have been achleved.

A brave example to the world

The dramatic collapse of Ferdinand E Marcos’
regime in the face of an enormous non-violent
insurrection has important lessons. The evenis in
the Philippines showed that dictators nced not be
accepled passively, and that effective alternatives
1o violent revolls exist. The principle 15 o
withdraw the sources of power.

The Catholic bishops spoke oul against Marcos
and counscled non-violent resistance. Opposition
politicians planned a campaign ol cconomic and
political resistance. The gencral population

mounted huge demonstrations to show that it
would not submit 1o election fraud and muirder.
Soldiers mutinied, and officials and diplomats
defected. Thousands of people tumed back tanks
ordered to attack non-violent rebel troops at Camp -
Crame. — Gene Sharp, in the‘book People Power.

A Marian Revolution

This is an eyewitness account of a revolution. It
is different from the usual such account in that it is
not one, but several witnesses speaking.

It also speaks of a different sort of revolution,




one that is non-violent, fought not with arms bul
with what has since been called ‘people power”,

Revolutions tend to be ugly, even when
successful. This is an exception; it is a “beautiful
revolution”. Its ‘combatants’ include men, women
and children who had more fun than fear during
the events, and who like 10 think of what they
went through as a religious experience. Their
triumph confirms for them not the strength of an
army nor a political grouping, but the power of
prayer. They fecl they have been part of a miracle.

The revolution took place in Manila on
February 22-25, 1986. It came as a dramalic
sequal 10 an electoral contest waged belween
President Ferdinand Marcos, in power for 20
years, and Mrs Corazon Aquino, widow of
assassinated political leader Benigno Aquino Jr.
Many had predicted that Aquino would get the
voles, but that Marcos would claim power and the
Filipinos would would simply accept it — as they
had in the past accepled corrupt elections.

It did not turn out that way at all. The Filipinos
surprised themselves. For the first Lime in their
modem history, they decided 1o oust a govermnment
— the most powerful one they had known since
Philippine independence.

A sector of the military provided the
mechanism that allowed men, women and children
to go oul into the streets in support of the
rebellion, bugonce out there they took command
of the field and protected the army from possible
attack, instead of the army protecting them.

Ironically, it was not hale or anger that drove
the masses into the street. They had come to hate
the regime, yes; they were cerlainly outraged by
the naked rrampling of their voles, yes; but it was
something betier than hate that guided their steps
in the the end — it was Faith.

Faced with the naked fact of the regime's
ruthlessness, they had in the beginning prayed for
divine inlervention in their history, offered
countless Masses, and sought the special
intercession of the Blessed Virgin, 10 whom they
had dedicated the year before as a Marian Year,
They offered more Masses as it became clear that
the strongman had begun to dig in, in defiance of
the popular will. And now in the middle of
military revolt, they held onto their rosary beads as
they faced troops and tanks. They made a Marian
celebration of the revolution. It made no sense at
all. And yet they wen. — Francisco Tatad in
People Power.

Jesus®’ Third Way

One key to the success of the non-violent
victory in the Philippines was the degree of
participation by the churches’ top leadership in
non-violence training. A year and a half before
Marcos was toppled from power, a non-violent
action movement was founded known as
AKKAPKA (Action for Peace and Justice). Jean
and Hildegard Goss-Mayr led seminars in non-
violence training for six weeks, including one for
30 Catholic Bishops. Richard Deats, also from the
Fellowship of
Recqnciliation, then

People put their hands and boglies agnina} the tanks.

-1

followed with three weeks
of training workshops
" primarily for Protestants.
These foundational
mc#lings were then
followed by 40 non-
violence seminars held in 30
provinces within the year.
Al strategy sessions, which
regularly included Cory
Aquino and Cardinal Sin,
various scenarios for
protecling against election
fraud by means of non-
violent resistance were
Aiscussed. When the crisis
came, half a million poll
wailchers had been trained,
and were prepared to give
their lives to prevent the
falsification of ballots.

g
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Later, when key military lcaders defected 1o a
‘rebel’ army base, Cardinal Sin wenl o three
orders of contemplative nuns and told them: "We
are now in battle. Protstrate yoursclves, pray and
fast. You arc the powerhouse of God and central 1o
the battle. Fast until death if necessary.”

Then, over the Catholic radio, Cardinal Sin
called upon the people to place their unarmed
bodies between the defectors and the government

" Lroops.
There were only a few in the beginning bul

Nuns praying the rosary during the Filipino protests

soon hundreds of thousands of people made a
human wall around the base, tying yellow ribbons
on the gun barrels of tanks and offering soldiers
gilts of food, candics, apd garlands of flowers.
President Marcos ordered the tanks to attack.
Their commanders refused to proceed when nuns
and priests sat in front of their tracks. Pilots
ordered Lo bomb the rebel base with its human
cordon, refused amd defected to a nearby United
States military basc. — Walter Wink in Jesus’
Third Way. '
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What has the
church done
in_,the past”




Sheena Duncan

Perhaps the best remembered united church
action was the refusal of the church leaders 1o
obey the *Church Clause’ in 1957. Archbishop
Clayton wrote 1o the Prime Minister on behalf of
the church leaders declaring that they would be
unable in conscience 10 obey. The clause
prohibited people of other races from worshipping
in churches in white areas. It became law but was
never enforced.

Many individual church
people have undertaken actions
which sometimes have been well
supported:-by the institutional
church but sometimes has not._
One remembers David Russell
and others walking from
Transkei 1o Cape Town to
highlight the evils of migrani
labour and later living on the
rations issued to people who had
‘been forcibly resettlfed. One
thinks of all the conscientious
objectors who have gone lo
prison or into detention barracks
rather than serving in the SADF.

There have been those
Ministers who returned their
licences as marriage officers -
rather than abide by the requirements of Mixed
Marriage Act. In fact there are very many |
individual actions to be remembered both within
and outside the church but there has been a sad
lack of united and official church action over the
apartheid years. ' '

~ The church has passed many resolutions but
has most often failed to put them into effect.
When the church has entered into civil
disobedience it has tended to be in response 10

_eémergency sitwations and the actions have been of
an important symbolic nature such as the march to
John Vorster Square when the Revd John Thorne
was detained and the very recent march in Cape
Town when the February restrictions were:
imposed on organisations.

These symbolic actions are important but they

Ehurch_lcad:rs have become serious and
unanimous in the need to act in a focussed,
-Planned and strategic way. . '

Sheena Duncan

[ are not planned with a Tixed goal and an ongoin i
~Tollow up. It is only in the 12 5 [hal the

2.1 Church action in the past

This is in contrast 1o the secular organisations
which have in recent years undertaken very
successful actions involving organisation,
discipline, courage, strategic planning and
considerable sacrifice. These actions have been
boycotls, non-participation, work stayaways elc. -
the withholding of co-operation in many different
ways. The success of these strategies is evidenced
by the fact that the emergency regulations seek 1o
. prohibit non-violent campaigns
of all kinds. They have not
succeeded in doing so and the
|| struggle for liberation is
R infinitely further advanced
fhan il was Iwently years ago
when we began 10 shake off
the depression, inertia and fear
which followed the 1960 state

nc HES

% ';:mmr::'. It is
.| encouraging i0 remember that
£

the temporary set back which
followed the 1977 bannings of
organisations was of short
duration in comparison to the
carlicr one.

It is important to remember
that there are no instant |
solutions and many years of hard work and I
commitment lie ahead. II

In recent years, the scope of church action h7

increased. Some examples are:

1. The church has campaigned against
removals. Church Ministers have sat in vigil at
removal spots to prevent the authorities from
moving settled communities.

2. Many church delegations have visited
Namibia to see for themselves the horrors of war
and have called, in unison with the people of
Namibia for the withdrawal of South African
troops from Namibia.

3. Race classification is the basis of all
apartheid lawk and of therwhole constitutional

| system. All resident in th Africa are
classified actording tg race and this classification
15 done when a birth i§ registered or, failing that _
when a pergon must apply for an Identity

Documénffat the age of 16.
ithin the Division gf Justice and
Reconciligion of the SACC 4 plan has been




-.lrnhhlshnp Clayton wrote to Dr Verwoerd saying
the church would be unable to obey the ‘church
clause’ '

Bishop David Russell marched from Transkel to-
Cape Town to protest against migrant labour

Father Trevor Huddleston campalgned against the
Sophlatown removals.

Dr Beyers Naude stood by the resolutions of the
1960 Cottesloe Consultation when the findings were
anacked by the Prime Minister
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system of birth registration Tor those parents who
do nodewish their babies 1o be racially classificd.
Registrations will omly be undertaken Tor babics
who are under six months, The detailed plans
have been circulated w all memberchurches of the
Council. The Depaniment of Home Alfairs has
been fully informed and a delegation has met with
the Director General and his senior officials al
which mecling our intention 10 go ahead was made
¢lear 1o him in spile of the lact that it is against the
law for parents not 1o regisier the births of their
children and for the church 10 encourage them not
1o do so.

At the time of writing the Congregationalists
and the Preshyienans have commilled themseclves
1o going ahcad and 1o put this scheme into
opcration, [t is hoped that other denominations
will join n.

4. Initiated within the SACBC and worked on
by an ccumenical group of church representalives
is a plan for the churches o provide a way for
conscicntious objeclors 10 military service in
South Africa and Namibia 10 demonstraie their
commitment w the people of Southern Africa by
working within the structures of the church at the
samie pay as they would have received had they
been recognised by the Board for Religious

< CO¥byjecton,. ;

For those who are prepared 1o face a long term

- of imprisonment for their refusal this service will

be within 3A with the Tull suppont of the church,

For those who do not Teel able to face the terrible
penaluces bul who do not want 1o disappear 1o -
Europe or Amenca placements will be made
within the churches in other countries in Southemn
Alrnica.

The planning is well advanced but responses
are sill awaited from the different denominations.
A name for this project has not been finalised. It
i% at the moment known as the Altlernative Service
Project.

5. The Minister of Home Affairs wrolc to the
SACC in October 1987 demanding that we submit
Ecuncws 10 him in terms of the emergency
rcgulations. The Council refused 10 obey the order
and wrotc 1o the Minister telling him this. He has
said that we are 10 be prosecuted.

Church leaders’ resolution on Ecuncws:

Refusal 10 obey the order of the Minister of
Home Aflairs made in terms of the Stale of
Emergency Regulations,

The mecling of Leaders of the Member
Churches of the South African Council of
Churches held in Johannesburg on 2nd and 3rd
February 1988 affirmed the decision of the
Executive Commitiee of the Council made on
13 - 14th Oclober 1987 that the Council must in
conscicnce decline 10 comply with the
Minister's executive order that it must submit
one copy of cach issuc of Ecunews to him in
terms of regulation 7B(1) of the regulations
promulgated by proclamation R-123 of 2Rth

August 1987,

6. There are several
positive actions within the
different denominations.
We need 1o look carefully
al the Catholic Church’s
programmes over the last
cight years or so and we
nced to study the
Methodist plan of action
Ubulungisa which is now
being put into effect.

There may well be
others which will be
spoken of at the
confecrence. There arc
certainly many ~
programmes which address

The church leaders have showry
objectors. Here Philip Wilkinson (th
with Bishop Coleman, Bishop Ey . Archbishop H

rge Irving

r firm support for consclentious
from right) from Port Elizabeth Is seen

uﬂﬂ, Alex Boralne and

the situation directly such
as the sancluary and
covenant projects and the
many many parish level or
rcgional level initiatives

‘




f which we need to value and 1o draw i into some
il overall co-ordinated picture. -

7. The church has passed resolutions on
sanctions thus opening up the debate on sanctions,
which up until that time very little debate had

| taken place.

| 1985 SACC Resolution on Disinvestment:

| Referred to: SACC Executive, Member

Churches, Regional Councils, Affiliated

| Organisations and the Intemational Community.

This National Conference of the South African

' Council of Churches, being deeply concerned at
the violent conflict in which people of South
Africa are now embroiled,

1. reiterates the statements which the Council
has made in the past that foreign investment and
loans have been used to support prevailing
patterns of power and privilege in South Africa;

2. recognises that many church leaders and
Christian people in South Africa are in favour of -

(selective) disinvestment and economic sanctions
because they believe that the situation is now so

-serious that economic action must be taken to
strengthen political and diplomatic pressures on
South Affrica,to force the South African
government o take seriously the need for
fundamental change in South Africa.;

3. welcomes the concern and support of our
fellow Christians in other countries who are
working to assist us in finding non-violent ways in
which fundamental change can be brought about in
South Africa;

— 4. believes that the pressure in westérn
countries for disinvestment and divestment has
been most effective in moving white South
Africans into a more serious consideration of the
| cause of the political conflict in this country;

5. confesses that in the churches there has been
no proper debate and consideration of the
disinvestment question because we have allowed
ourselves to be restrained by the sevérity of laws
designed to prevent open discussion of economic
sanctions. This has meant that the only arguments
being heard in South Africa are those in opposition
to disinvestment.
¥~ This Conference therefore resolves:

a) to express our belief that disinvestment and
similar economic pressures are now called for as a
peaceful and effective means of pulting pressure
on the South African Government to bring about
| those fundamental changes this country needs;

b) to ask our partner churches in other countries
to continue with their efforts to identify and
promote effective economic pressures to influence

the situation in South Africa, towards achieving

‘justice and peace in this country and minimizing

the violence of the conflict;

The South African situation and the question
of economic pressure (SACBC, 1986)

The question we have to face is : what is the
alternative to violence? Is it moral persuasion?
This has been tried for a very long time by quite a

‘few churches and other bodies. It has not |

succeeded. It seems that something with greater
impact is necessary and that could include such _
non-violent measures as boycotts, passive ;
resista pressure - the pressure of |
divestment, disinvestment, sanctions. If we have
to choose between these measures and the kind of
violence we have been witnessing since Sememhw
1984 the answer is clear.

While still open to dialogue, we see no chume
but to envisage forms of non-violent action such as
passive resistance, boycott and economic pressure
10 move our country away from its present state of
racial conflict and set it firmly on the road to
justice and full participation of all its inhabitants in
the structure of government. We reaffirm our total
abhorrence of the system of apartheid which is
directly opposed to the teaching of Christ and the -
God-given dignity of every human being and is the
greatest single obstacle to peace in our land.

We make our own the words of our Holy |
Father, Pope John Paul II:

*Our repudiation of every form of racial
discrimination is convinced and total: it is based
on the awareness of the dignity common to every
man, made in the image and likeness of the
Creator and called to the status of Son of God'.

Pastoral letter on economic pressure for

justice (SACBC, 1986)

We must emphasise from the start that it is the
unprecedented seriousness of our present crisis,
the enormity of the present suffering of the '
oppressed people of South Africa and the
horrifying spectre of escalating violence that has
led us to take this stand. Anyone who does not
appreciate the untold daily sufferings of the
people, the pain, the insecurity, the starvation and
horrors of widespread unemployment that are
associated with the present system, will also not
appreciate the need for drastic and extraordinary
measures 1o put an end to all this misery as quickly
as possible. The system of apartheid has caused so
much suffering and 50 much harm to human
relations in our country for so long and is now
being defended, despite some reforms, with such
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Council of Churches, being deeply concerned at
the violent conflict in which people of South
Africa are now embroiled,
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has made in the past that foreign investment and
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a) to express our belief that disinvestment and
similar economic pressures are now called for as a
peaceful and effective means of pulting pressure
kl on the South African Government 10 bring about
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b) to ask our partner churches in other countries
1o continue with their efforts to identifly and

promote effective economic pressures to inflluence

‘few churches and other bodies. It has not

the situation in South Africa, towards achieving
justice and peace in this country and minimizing
the violence of the conflict;

The South African situation and the question
of economic pressure (SACBC, 1986)

The question we have to face is : what is the
alternative 1o violence? Is it moral persuasion?
This has been tried for a very long time by quite a

succeeded. It seems that something with greater
impact is necessary and that could include such
non-violent measures as boycolls, passive
resis c pressure - the pressure of |
divestment, disinvestment, sanctions. I we have
to choose between these measures and the kind of
violence we have been witnessing since September
1984 the answer is clear. ¥

While still open to dialogue, we see no choice
but to envisage forms of non-violent action:such as
passive resistance, boycott and economic pressure
10 move our country away from its present state of
racial conflict and set it firmly on the road to
justice and full participation of all its inhabitants in
the structure of government. We reaffirm our total
abhorrence of the system of apartheid which is
directly opposed to the teaching of Christ and the
God-given dignity of every human being and is the
greatest single obstacle 1o peace in our land.

We make our own the words of our Holy
Father, Pope John Paul II:

*Our repudiation of every form of racial
discrimination is convinced and total: it is based
on the awareness of the dignity common to every
man, made in the image and likeness of the
Creator and called to the status of Son of God’.

r

Pastoral letter on economic pressure for
justice (SACBC, 1986)

We must emphasise from the start that it is the
unprecedented seriousness of our present crisis,
the enormity of the present suffering of the
oppressed people of South Africa and the
horrifying spectre of escalating violence that has
led us 1o take this stand. Anyone who does not
appreciate the untold daily sufferings of the
people, the pain, the insecurity, the starvation and
horrors of widespread unemployment that are
associated with the present system, will also not
appreciate the need for drastic and extraordinary
measures (o put an end to all this misery as quickly
as possible. The system of apartheid has caused 50
much suffering and so much harm to human
relations in our country for 0 long and is now
being defended, despite some reforms, with such

I
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—rr,prcssiv: violence that people have had to resort
1o the strongest possible forms of pressurc 10
change the sysiem. It scems that the most
effective of non-violent forms of pressure lefl is

cCONOMIC pressurce, |

The Lusaka statement

We urgently call'upon the churches in countrics
which through economic and political cooperation
with South Africa and Namibia, suppor the
apartheid regime, 1o exen increased pressure upon
their governments to implement sanctions, and
upon banks, corporations and trading institutions
1o withdraw from doing business with South
Africa and Namibia. We especially call upon the
international community not to engage in newly
devised deceptive forms of disinvestment which
maintain the status quo, but instead 1o apply
immediate and comprehensive sanctions to South
Africa and Namibia.

The Starnberg Institute Report (Germany)

The analyses show: '

- that the South African economy is highly
vulnerable Lo targeted intemational sanctions;

- that by wiclding effective sanctions a small
group of only six countrics (USA, UK, Federal
Republic of Germany, Japan and Switzerland) haw(
the power to chop through one of the apartheid
regime's mos| yital supports - its integration into
the world economy; .

- that as far as these countries are concermed,
effective sanctions would entail a fairly small
package of measures with negligible overall
negative effects on their own economies.
Rigorous application of any one of the possible
measurcs in the fields of international credit,
foreign trade and the activities of forcign-owned
companies in South Africa would serve 1o
destabilise the apartheid regime.

For example, a refusal to rollover South African
loans together with a ban on new money would
swifuly push South Africa into international
insolvency and provoke massive capital flight,
leading 1o a fiscal crisis of the state, a cessation of
investment and an exodus of businesspeople and
experts - in all, 1o an irrecoverable weakening of
the apartheid regime.

A:l back at the experience of recent years,
cven des, shows that a policy of pin-pricks -
which has marked the caotious approach of the
westerh industrial countries until recently and
which continues to do so from the standpoint of
e

|

id regime - makes very little
bution m_ham:ninF what world opinion sees

-. |

as the long overdue end of the apartheid regime.
Sanctions of the type applied so far, poorly
conceived and cobrdinated, half-heanedly imposed
and inadequaicly carried through, not only achieve
nothing but serve to indefinitely postpone the
demise of apartheid and simply prolong the
discrimination, oppression and exploitation of the
majority of the population of South Africa itself
and South Africa’s intimidation of, military
threats to, sabolage within and economic
destabilisation of its Southermn African neighbours,

The intermational management consultancy
Business International Corporation, on which we
have drawn exiensively above, recently observed:
The while minority regime is still supponied by
strong international political and economic links.
But these are slowly and perceplibly weakening.
The issue is, however, 1o break these ‘international
political and economic links not slowly and
perceplibly but swiftly and completcly in order 1o
end the violent apartheid regime.

What have others said about sanctions?

Dr Beyers Naude, then general secretary of the
SACC, urged that sanctions be imposed because
‘most sections of South Africa’s black community,
backed by the churches, now see sanclions as the
last viable, non-violent means of bringing about
the end of apartheid and limiting further bloodshed
and the threat of open civil war’. (The Star,
12/9/86)

The Archbishop of Canterbury, Dr Roben
Runcie, called for tougher sanctions after visiting
South Africa for Bishop Tutu’s.enthronement in
1986. He said: *the church has {o suppor the
movement 1o achieve equal rights for all by
refusing 10 give cconomic support 1o the regime.’
(Evening Post, 16/9/86). '

The World Methodist Council called for
sanclions to “make possible a less violent
resolution 1o the South Africar ragedy’.

PW Botha himself admitt at it cost
_R22000-million to break the oil embargo between
1973 and 1984. This pul a large sirain on the
economy.

*Just think what we could have done if we had
that R22000-million today ... but we had 1o spend
il because we could not bring our motor cars and
diesel locomotives Lo a standstill as our economic
life would have suffered. We paid a price, and we
are still suffering today." (Sanctions Handbook)

* H -



Wits students support Dr Ivan Toms, t:nnﬁ:’hmlnu: objecior Richard Steele, who
. consclentious objector fasted for three weeks In 1985 [
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The sancilons debate: Protestors In New
York (left) and Toronio make thelr feelings
known; and (below) the 1985 SACC national
conference where the resolution on sanctions

. was taken.




Section Three

Church action
in the
present crisis




3.1 Church resistanc
BSR Focus "

AN B O

——

y |
A

I

The church leaders’ march to Parliament on February 29 became headline news throughout the
world. From lefi: Dr Khoza Mgoja (Methodist Church), Archbishop Stephen Naldoo
(Catholic Church), Archbishop Desmond Tutu (Anglican Church), Dr. Allan Boesak (Sendingkerk)

and Rev Frank Chikane (SACC)
Bannings ' political party, the Azanian People’s Organisation:;
On 24th February the Minister of Law and organisations established 1o care for detainees and
Order announced the restriction of 18 their families such as the Detainees Support
organisations under the State of Emergency Committee and the Detainecs Parents Support
rcgulations. For 17 of these organisations these Commitiee; organisations such as tht’ National

restrictions stop short of an *old-style’ banning but | Education Crisis Committee and the National
have virtually the same cffect in thal they may not | Education Union of South Africa, consisting of

carry oul the activities for which they were students, parents and leachers who
established. campaigning for a resolution 1o mcF:ucaliun
To quote from the government gazelle crisis in our country; a number of clvic and youth .

published on the same day: /, Adriaan Johannes organisations based in the black townships and
Viok, Minister of Law and Order, hereby prohibit | affiliated to the United Democratic Front: as well

the organisations mentioned in the schedule as the UDF itself an umbrella organisation of some
hereto, as from the date of publication of this order | 400 affiliates.

and subject 1o regulation 6A(4) of the said The Congress of South Africa Unions
regulations, from carrying on or performing any (COSATU) has also been restricted from doing
activities or acts whatsoever. The exceptions anything outside narrowly defined ‘shop floor’

Provided for (in regulation 6A(4) arc that these
Organisations may continue 1o prescrve their
a5s5¢ls, keep their books and records up 10 date,
Comply with any legal obligations, take legal
advice, carry out activities for which they have
received special permission from the Minister of |
Law and Order. [ :
The affected organisations range from a '

activitics. They may not even publicly campaign
for better working conditions and wages for
orkers. There is an ominous bill in the pipeline
hich will further restrict trade union activity,
feven on the “shop floor’.

The churches’ rq‘spnnst
The response ¢gf church Icaders was swift and

Footnote: BSR Focus is Ihe newsletter of the Anglican Churchs Board for Social Resgansibilty
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decisive. The SACC convened an emergency
meeting of church leaders on the following day. AL
this meeting a series of regional services was
planned for the following Sunday. Also planned
was a service of witness and protest to take place
at St George's Cathedral on Monday 29th,
February, from which the church leaders planned
1o walk 1o parliament as a group to deliver a '
petition 10 the State President.

What happened on that Monday became
headline news throughout the world. However,
there are some aspects of that particular event
which have largely gone unnoticed.

Firstly the government was informed
beforehand by the church leaders of their

ok

being investigated.
The third aspect of the march which has

largely gone unreported by the commercial press, \

is that this was a historic occasion in the life of the
church in South Africa. Never before has such a
wide range of church leadership been represented
in a protest such as this: everything from an
archbishop of an African Independent Church to
an archbishop of the Roman Catholic Church. .-

Non-violent direct action
The church leaders Had clearly decided before
the march to follow established principles of non-
violent direct action (nyda.)
An esla- blls-hl!.'.'d pr|n mph: of non violent direct

intentions. As the action is that
church leaders nothing is
stated, this is in hidden. That is
accordance with why the church
the principles of leaders
non-violent direct informed the
action government
Secondly, the beforehand of
procession which their intentions.
included mem- Again, all
bers of the those who .
assembled attended the
congregation was service were
orderly and _ invited to join
peaceful and there ' —  the church
was no verbal A wmur cannon was used to spray the prm:lhn leaders in their

abuse or provocation of any sort of the police.

The people formed up inside the cathedral, and
within 50 yards, of the main entrance of the
cathedral the leaders were stopped by a cordon of
police. A police officer, Maj. Brazell, told them
that the procession was illegal and that they should
disperse. They refused and politely informed him
that they intended to take a petition to the State
President and would thereafter return to St
George's. The leaders were then arrested.

The rest continued the procession. They were
ordered to stop by Maj. Odendaal, who told them
1o wail *for ransport which was being arranged for
them'. They waited where they were 1old 1o, but
before any transport arrived a water cannon was
brought on and they were spraycd with devastating
force. Some were knocked off their feet, some
pinned to the ground and others had great
difficulty breathing. Still, they did not disperse.
Eventually they too were arrested, about 150 in all,
and taken in police vans -- the long awaited,
aranged transport -- to Caledon Square.

Aller several hours all were released, after
having been officially wamed that charges were

procession provided that they bound themselves to
the strict principles of non-violent direct action.

These were spelt out 1o the gathered
congregation. Itiocluded accepting full
consequences of their action - the possibility of
arrest (and prison) and even the water cannon was
mentioned. It also included walking in an orderly
procession, four abreast and arms linked as well as
restraint from any kind of provocative words or
action directed at the police.

When the church leaders politely 1old Major
Brazell, the police officer in charge that they
would not disperse until after they had delivered
the petition another established principle of non-
violent direction action was being acted out, viz.,
unyiclding firmness (Luke 21:19). Again we saw wﬁ
this principle being put iniopractice by those who
were left afier the leaders had been taken away.
They continued the procession and refused 1o
disperse even when the water cannon was brought
into operation against them. Eventually they too
could only be removed by being amrested.

Al a time when many of us, both black and
while. are wondering what is the nature of the




:ﬁscipmship that God is calling us to given the
increasing repression and conseqguent
fragmentation of oppressed communitics and, in
some cases, of those organisations (emanating
Jargely from the community of the oppressed)
which have been the vehicles of the struggle for
freedom and democracy.

In this atmosphere of uncertainly many
christians are looking to the experience of the
church in Latin America and the Phillipines. From
Brazil and the Phillipines has come to us examples
of significant gains made by-conceried non-violent
actions. Recent publications have given atiention
1o its theological as well as political dimensions
(Amongst these contributions arc Walter Wink,
Jesus® Third Way and Dominique Barbe, Grace
and Power).

Non-violent strategies are of course not new o
the political of organisations of the oppressed in
South Africa. The great guru of non-violence.
Mahatma Gandhi, began his political carcer in
South Africa. Outstanding leaders of our country,
such as Chicf Albert Luthuli, and the ANC Youth
Leaguers such as Nelson Mandela, Walter Sisulu,
Govan Mbeki, Oliver Tambo and others led
hundreds of thousands of people into a number of
co-ordinated non-violent campaigns during the
ANC's "Programme of Action” in the carly 1950's.
And more recently, the rent boycolts, work
slayaways, and pcople’s education spearheaded by
the UDF, COSATU, and NECC have been so
clfective that the Apartheid regime has banned all
their community-directed activitics.

Is it not an indictment on the church that it is

nol until ve that this form of resistance
has been given serious atlention ¢ Church.
Particularly because (white?) christians have been
s0 quick 10 proclaim non-violence as the gospel
norm.

The recent procession 1o parliament is perhaps
a sign of more concened efforts 1o come; of
disciplined, planned, co-ordinated non-violent
stralegics as well as of extensive training and
committed leadership.

The essence of active non-violent resistance
is, as Wink says ‘not a perfectionist avoidance of
violence' bul a creative struggle 1o restore the
humanity of all partics caught up in a conflict.

In conclusion it needs Lo be said that the
debate around violence and non-violence as ethical
dcbales are largely sterile. Even that great prophet
of non-violence, Gandhi, once said: Where there
is only a choice between violence and cowardice 1
would advise violence(Wink,p36). . We cannot sil
in judgement over the responses of others, in other
contex1s if they resor to the use of violence 1o
throw ofT the shackles of oppression.

Furthermore, if a whole historical process.of
struggle is travelling tow violent outcome, a__|

nonvi utcome cannol suddenly be
| improvised (Barbe P.147)

But can we honestly say that the historical
process in South Africa will inevitably lead to an
escalation of the present level of violence. Is there
not still time for the churches to embark on
disciplined non-violent strategies by providing
intensive training for hundreds of disciplined

*volunteers’?

and are not resigned to live as slaves.

for the liberation of the oppressed,

are guided and protected by Him.

* q

i
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‘Happy are those who reject the evil advice of llij'rﬂnts,

who do not follow the example of sell-outs |

Instead they find joy to be in God’s commission

and they work day and night without rest.

Those in God's service for the liberation of the oppressed

But those who are instruments in the hands of the oppressors

are on their way to'their doom.” — Paraphrase by Zephania Kameeta. From

Why O Lord?, Psqlms and sermons from Namibia

‘God never aPF'reT'S to-you in person, but always in action.” — Gandhi
f : ’
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| STATEMENT BY THE

3.2

February 25, 1988

Church' leaders’ statement

LEADERS OF SOUTH
AFRICAN CHURCHES,
MEETING AT
JOHANNESBURG ON
FEBRUARY 25, 1988.

We, the undersigned
leaders of South African
churches, held an emergency
mecting in Khotso House,
Johannesburg, today 1o
discuss the crisis in our
country which was created
yesterday by the South
Alfrican government when it
banned the operations of 17 of
our people’s organisations,
prohibited many activities of
the Congress of South African
Trade Unions and restricted
18 of our leaders.

1. Implications of the ;
restrictions. : -
We belicve the restrictions

rcpresent a desperale atiempl,

by weak people to hold onso
power in the face of an gves-
increasing determination by the oppressed of our
country to bring about justice, democracy an
PCACE THE govermment's arasiic and brutal action
remioves nearly all effective means open 10 our
pecople of working for true change by peaceful
means, and if there is violent reaction to its action,
this government musl lake the responsibility.

The ban on the activitics of the 17
organisations is a blow directed at the heart of the
Church’s mission in South Aflrica.

Firstly, the activities which have been
prohibited are central to the proclamation of the
Gospel in our country,

We must make it guite clear that, no malter
whal the conscquences, we will conlinuc as a
matter of course to campaign for the release of
prisoners, to call for clemency lor those under
sentence of death, to call for the unbanning of our
political organisations, 1o call for negotiations
involving the truc leaders of our couniry o bring
about a transfer of power from a minority to all the
people of our country, o commemorite those who

‘The ban on the activities of the 17

organisations is a blow directed at

the heart of the church's mission in
South Africa’

have died in what the state
calls ‘riots’, and call upon the
international community to
apply pressure to force the
govermment to the negotiating
table. Our mandate to camry
oul these activities comes from
God and no man and no |
govemment will stop us. . If the
statc wants 1o act against the
Church of God in this country
for proclaiming the Gospel,
then so be it

Thirdly, at lcast one
prominent church leader .
known Lo us has been banned
and house arrested in lerms of
yesterday's regulations. «Dr.
Simon Gqubule, principal of
the Methodist Church’s John
Wesley College, has been
restricled to the Mantzburg
district and house arrested from
6pm to Sam. We know Dr
Gqubule 10 be a man dedicated
1o justice and peace in our
country and we condemn the
restriction on him - as we
condemn the restrictions placed on all our other
leader’s - in the strongest terms we can musler.

We find it particularly horrifying that the
government has restricted two leaders - in the
persons of Mrs Albertina Sisulu and Mr Archie
Gumede - who were until yesterday tireless
workers in the cause of peace in two of the most
desperate crisis arcas in our land. Mrs Sisulu has
been struggling 1o bring about peace between
opposing groups in KTC, Cape Town. It is widely
acknowledged that Mr Gumede has been a key
advocate of peace in the fighting in Maritzburg.

We believe the time has come to state the truth
clearly as we see it: from the government's
banning of these two leadcers, from its harassment
of peacemakers in KTC, frofn its detention of
lcaders in Manitzburg and from its failure 1o arrest
people against whom there is clear evidence of
murder and assault, we must conclude that the
authoritics arc deliberaicly obstructing peace in
our country and encouraging violence among our

people.
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Young altar boys are st one with thelr leaders In expressing their feel ngs towards the clampdown st a

- service held in Regina Mundi, Sowet #

Their purpose is to use surrogale forces to land, for it is they who will decide in the final
smash effective opposition to their heretical policy | analysis when apartheid is going 1o be abolished.
of apartheid, and would ensure as far as possibie— We urge the oppressed 1o inlensify the
that it is the blpod of black people, and not of struggle for justice and peace in accordance with
while pcople, that is spilled in pursuance of their the Gospel and we encourage them not to lose
aim." " T hope, for victory against evil in this world is
T guaranieed by our Lord, for our pan, we commit
2. A call to action ourselves 1o exploring every possible avenue for

 In responding to the current crisis, we feel we continuing Lo carry oul the activities which have
s aﬂdn:;ss primarily the oppressed people in our | been banned insofar as we believe they are

] ——m




mandated b;ﬁc Gospel. l i'
To the White voters of Soul i»‘: rci, we must
say - without 'too much hope ul;}:i g hcard - that
you are being deceived by the gljvernment. Your
fellow South Africans want nothing more than to
live in a just and peaceful couniry. Your position
is becoming untenable and wy belicve that you
must dissociale yourselves from this government.

[ Apartherds-a-heresy, you can't reform a

heresy, and if you are 1o assure your future, you
must now pull T of "White politics™ and JoilT the

real struggle for democracy. —— == 7
We now fiope the imemational community -
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and especially South Africa’s major rading
partners - will wake up to the face that this
illcgitimate government is threatening their
interests as well as the lives and scecurity of black
and white South Alricans.

It has shown quilc clearly that it has nothing o
offer but instability and bloodshed.

It must be isolated to force it off the awlul path
it has chosen,

In addition, we call on our churches to arrange
major services of witness and protest against the
restriclions in every arca of the country at 3pm on
Sunday, February 28,

. - R .




= A =

3.3 Petition handed to the government
February 29, 1988
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Dear Mr State President and Members of
Parliament

We, as lcaders of a number of South African
churches, have come 10 Parliament today 10
witngss and pray in a time of crisis outside the
buildings in which you make important decisions
affecting the lives of millions of South Africans
who belong to our churches. In terms of the
princlples of non-violent direct action, we
informed the Government of our intentions before
coming here. Once we have completed our act of
worship outside where you work, we intend
returping to St George's Cathedral,

r\_t'c are decply distressed at, and proiest 1o you
in the strongest of terms at, the restrictions which
werg placed last week on the activitics of
seventcen of our people’s organisations, on the
Congress of South African Trade Unions end on I8
of our lcaders.

We believe that the Government, in its actions
over recent years bul especially by last week’s
action, has chosen a path for the fulure which will
lead 10 violence, bloodshed and instability. By
Imposing such drastic restrictions on orggnisations
which have campaigned peaccfully for the end of”
aparthcid, you have removed-nearly all effective

e

Church leaders carry the petition which was hlndnd to the government

means open 1o our people to work for true change
by non-violent means. Only yesterday one of our

number pleaded publically with our people not 1o

react 1o your measures by resorting to violence,
but if some of our people tum to --mlcm:c you
must take the responsibility,

We are panicularly horrified at lhc restrictions
you have placed on people and organisations who
have been in the forefront of the struggle to bring
peace to the strife-tom areas of Pictermaritzburg
and KTC in Cape Town. Mr Archie Gumede, Mr
Willic Hofmeyr and Mrs Albertina Sisulu are just
a few of many people who are now banned from
working for peace. Your actions indicaie to us

| that those of you in government have decided that

only violence will keep you in power; that you
have choscn the *military option® for our country.
It appears (o us that you are encauraging the
growth of black surrogaie forces to split the black
the community and 10 smash effective opposition
to apartheid, morcover that you are Urying 10
ensure as far as possible that it is the blood of
black people, and not of while people, that is
spilled in your struggle 1o hold onlo power.

We regard your restriclions not only -as an
attack on democratic activity in South Africa but




as a blow directed at the heart of
the Church's mission in South
Africa activities which have
been prohibited are central to the
proclamation of the Gospel in our
country and we must make it clear
that, no matter what the
consequences, we will explore
every possible avenue for
continuing the activities which
you have prohibited other bodics
from underntaking. We will not be
stopped from campaigning for the
release of prisoners, from calling
for clemency for those under
sentence of death, frbm calling for
the unbanning of political

L
i

B justice. !
We haye not updertaken
action lighdy. We have no
to be martyrs. However, the
Gospel leaves us no choice
seck ways of witnessing
effectively and clearly to thq |
values of our Lord and Savj
Jesus Christ and you g'ivt.?:
virually no other effective and
peaceful means of doing so.
God Bless you.

I
f
!

ur
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Signed: Archbishop TW
Niongana (Apostolic Methodist
Church of SA); Archbishop NH
Ngada (United Independent

organisations, from calling for the
release of politcal _l::nd:rs o
negotiate the transfer of power to
all the people of our country, from
commemorating siéniﬁcant events
in the life of our nation, from commemorating
those who have died in what you call ‘riots’ or
from calling on the international community 1o
apply pressure to force you 1o the negotiating
1able.

Last week many of us issued a statement in
which we addressed primarily the oppressed
people of our land, for we believe it is they who
will decide in the final analysis when apartheid is
going to be abolished. We urged them to intensify
the struggle for justice and peace and we
encouraged them not to lose hope, for victory
against evil in this world is guarantecd by our
Lord. ,

Our message applies also 1o you. Your .
positio b g mntenable, V‘f’*

 Your fellow South Africans want pothing more
than to live in a just and peaceful country and we
urge you - without 100 much hope of being heard

lq

Believers in Christ); The Rev Ron

Congregational Church of

Rev Mogoba (bottom left) and o

™ Gribble (Chairman, Good Hope
District, Methodist Church of Southern Africa);

. The Rev Peter Storey (past President, SACC and
Methodist Church); Bishop Lawrence Henry
(Catholic Church, Cape Town); Pastor M D Assur
(General Secretary, Evangelical Lutheran Church
in Southem Africa); Bishop Olaf Xulu
(President of African Independent Churches);
Pastor T M Chere (N. Tvl Council of Churches);
Bishop Charles Albertyn (Anglican Church, Cape
Town); Bishop George Swartz (Dean of the
Anglican Province of Southern Africa and Bishop
of Kimberly and Kuruman); The Rev Frank
Chikane (General Secretary, SACC); Dr Allan
Boesak (Moderator of the Ned Geref
Sendingkerk); Bishop H B Senatle (African
Methodist, Episcopal Church); The Rev Dr
Khoza Mgojo (President of the Methodist Church

Tof Southern Africa); The Rev John P Scholiz (past

President MCSA); Moulana Faried Essack (Call

-- 10 tumn from the path you have chosen. If those
of you in government persist with your current
policies, then we urge those of you out of
government to withdraw from white politics and 1o
join the real struggle for democracy.

We urge you to take the following immediate
action:

* Lift last week's restrictions, and cnd the State
of Emergency.

*Unban political brganisations, relcasc and
remove restrictions on our political leaders, allow
exiles 1o return and free all delainecs.

*Enter negoliations for a dispensation in which

of Islam, Muslim Judicial Council); The Rev
Canon Geofl Quinlan (Suffragan Bishop-¢lect,
Anglican Church, Cape Town); The Ven Edward
MacKenzie (Suffragan Bishop-elect, Anglican
i Church, Cape Town); The Rev Samson A
Khumalo (Presbyterian Church of Africa, General-
Secretary); Archbishop Desmond Tutu
(Metropolitan, AnglicanChurch); The Rev Paul
Makhubu (General Secretary, CAIC); The Revd
Edward King (Anglican Dean of Cape Town),
The Revd Mmutlanyane Stanley Mogaba (Genoral
Secretary, MCSA); Archbishop Stephen Naidoo
(Catholic Archbishop of Cape Town).

all of us'can live together in peace, freedom and




3 4 Ptra

March 13, 1988

Decar People of God

On Wednesday, 24th February 1988 the
Minister of Law and Order A J. Viok prohibited 17
of our peoples organisations *from carrying on or
performing any activilics or acts whatsoever'.
Further, the Congress of South African Trade
Unions was subject 1o stringent restrictions that
will affect their programme 10 beller the situation
of workers in this country. Minister Viok a.lsu
restricted 18 leaders of our people.

A week later the Bill to curb foreign funding
for your organisations was tabled in parliament to
add to our own pain.

Many of your brothers and sisters, mothers and
fathers, your children arc languishing in jail under
the Siate of Emergency regulations and one or
other security regulations. Some of themare dead.

You might be asking a question as to how long
this pain, suffering, misery and death will last.
Why has God forsaken us, you might ask?

We want as Church Leaders 1o reassure you
thai:

1. We belong to Jesus, our Lord and Saviour. -
Mo matter what others may do, we are His, and
He is our hope in dark and troubled times. '

He alone is the one 1o whom we look for
strength in our weakness and courage in our
frailty.

We are silenced, but we do not give up, we are
surrounded by force and violence on every side,
but we know that in Him we are stronger.

We are pecople who know that God loves us and
that no matter what they do, He loves those who
oppress us as well and calls them 1o repentance or
otherwise judgement. That is our strength.
~ While they are consumed by fear or
indifference, we have the weapon of love.,

We care for them as much as we care for
ourselves

2. As those in power scck to silence and
control any who d:sagrm and oppose the, so we
5ay o them.

~ You did not so learn Chns:. Christ comes 1o
bring freedom where you would imprison.

He comes 10 bring joy, where you bring tears.

He comes 10 help us Lo new life, where you
would deny life.

—

I Ietter to all
South Africans

3. We say therefore 1o those in power,

Turn to Christ and exercise His love and
compassion

Stop trying 1o silence us - for our voices will
cry from the grave.

Stop trying to tell us what is right for us - and
let us work it out together

Slop evicling us - and let us talk about the
problems

Stop trying to bully us and let us together build
the socicty where God is in the centre.

We say, do not be afraid - perfect love casts oul
fear, -

We say Lo those in power:

Tumn to Christ. Exercise the love of God, free
the detained, lift the restrictions, lift the bannings
and let us talk from a position of love for the
building up of a free, demaocratic and loving Suuth
Africa.

To the White volers we say that your
government is deceiving you. Your fellow South

* | Africans want nothing more than to live in a just

and peaceful country.

We would like to remind you that apartheid is a
heresy and thus your participation directly or
indirectly in it is making your position unicnable
before God and your fellow brother and sisters.

4. We urge you, the oppressed, (o intensify the
struggle for justice and peace in accordance with
the Gospel and we encourage you not 1o lose hope.
for victory againsi cvil in this world is guaranieed
by our Lord.

May God help you as you struggle to be
Christian in this violent society.

Issued by the following church leaders in the
Witwatersrand:

Bishop Orsmond (Catholic Bishops
Conference); Rev F Chikane (South African
Council of Churches); Bishop Buchanan (Church
of the Province of SA); Rev P Storey (Mcthodist
Church of SA); Fr § Mkhatshwa (Catholic
Bishops Cnnfl:rl: ); Bishop Nkoane (Church of

); Bishop M Bulhelezi
(ELCSA); Rev R [Stecle (Congregational Church
of SA); Bis ulu (AME); Bishop Niongana
(CAIC); Arc Ngada (CAIC); Bishop P
Mvemve(Ca ¢ Bishops ft':unrcn:imm].

|
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Bishop Patrick Mvemve




March 16, 1988

Decar Archbishop Tutu

1 hercby wish to acknowledge receipt of your
ictier of 1st March 1988 with the anlached petition
dated 291th February 1988,

Before 1 comment on your petiton, | wish 10
ask whether it is your considered opinion that the
so-called march on Parliament
was rcally necessary, and worthy
of the cause and message of
Chnst and the churches
represenied by those who were
involved, knowing that the
actions were illegal?

You know that you and others
who were with you on that day,
have on more than on¢ occasion
been well received at Tuynhuys
and the Union Builldings-
somclimes in a blaze of publicity
but someumes also unknown Lo
others in order 1O maintain a
mecasure of confidenuality that s
apparently necessary al umes to
protect some of those who have
discussions with the Govermment.
The truth of the assertion in your
petinon that you have “vinually no other effective
and peaceflul means” of “witnessing cffectively™,
therefore stands under sérious doubt.

Funthermore. in your petition you referred 1o
rade unions; and you are no doubt aware of the
fact that only last week | extended an invitation 1o
vanous imporiant trade unions in our country, 1o
have talks with me and members of the
Government in Tuynhuys.

Some of the very people you referred 1o, were
among those who did not turn up for the meeling,
$0me even without having the counesy of replying
1o the invitatfon. )

I am sure you will agree that the whble pasis
of your action is therefore seriously in qbeslion,
and that it was 10 a large degree planncd as a
Calculated public relations exercise. ||

But it goes much further than that, as you
know so well. To illustrate the point.
Quote from a recent broadcast by the
Propaganda radio, Radio Freedom:

“The church must now be devel

e

Mr PW Botha

3.5 Letter from PW Botha
to Archbishop Tutu

ficrce bauleground against the regime .. We must
organisc our forces for a physical confrontation
with the forces of the apartheid regime”

The quesuon inevilably anses whether it is
possible 10 come 10 any other conclusion than that.-
actions such as the march 10 Parliament may be
scen as pan of the campaign
referred 1o in the ANC
propaganda broadcast? But there
is also a wider element involved,
as illusirated by Sechaba of
Seplember 1985 where it was
stated that:

“"Members of the ANC fully
undersiand why both the ANC
and SACP arc iwo hands in the
same body, why they are two
pillars of our revolution.”

You are no d aware that
the expressed intention of the
planncd revolution by the ANC/
SACP alliance is 10 ultimatcly
ransform South Africa into an
atheisuc marxist state, where
freedom of faith and worship will
surcly bc among the first
casualues. '

If you disagree with this, you should state so
clearly and publicly, becausc it also direcily relates
Lo your petiuon, and in icular the statement
that: "viclory against evif in this world is
guaraniced by our Lord

What is clearly at issuc here, is your
undcrstanding of evil: is atheistic marxism the evil,
or does your view of evil include the struggle on
behall of Christuanity, the Christian faith, and
freedom of faith and worship, against the forces of
godlessness and marxism?

In the petivon you used phrases such as the
following: “people’s orgafisations”, “democratic
activity”, the "struggle for justice and peace”, and
“the real struggle for democracy”

In this regard 1 wish 1o quote again from the
alrcady mentioned broadcast by Radio Freedom:

“In the name of justice we must (ake up the
fight: e must participate in such means of

‘| struggle; the democratic movement must be given
ine a | a voige in all churches; church services must be




m m the dcmacmrfc call; the
church must be for liberation. '

You owe all Christians an explanation of your
-exact standpoint, for we are all adults, and the time
for bluffing.and games is long past. The question
must be posed whether you are acting on behalf of
the kingdom of God, or the kingdom promised by
the ANC and the SACP? If it is thelatter, say 50,
but do not then hide behind the structures and the
cloth of the Christian church, because Christianity
and marxism are irreconcable opposiles.

In your petition you ured the Government to
take a number of immediate steps. In reply to that,
I urge those who support this petition to reply to
the following questions: '

* does the phrase: "the transfer of power to all
the people of our country™ as used in your petition
have the same meaning as the same phrase used by
{ the ANC and the SACP, that is for the ullimate

creation of a marxist regime in South Africa?
I"Iﬂ: you and those who co-signed the petition
ia favour of the establishment of a marxist
dictatorship in South Africa under the rule of the
ANC and the SACP, and 10 the detriment of the

Church?

*dnrnuh:ﬂmiltuheinlinummyﬂur -
interpretation of the church's “prophetic mission™
and so-called "liberation theology™ 1o which you
snbscribe, o further the cause of the ANC and the
SACP, and thus marxism and atheism?

In conclusion 1 wish to ask you whether it is
not true that the Christian church knows no other
power than love and faith, and no other message
than the true message of Christ; and if it brings its
spiritual power into secular power-play, and the
message of Christ into disrepute, then it becomes a
secular instead of a sacred spiritual subject,
thereby relinquishing its claim to be church?

If you accept this staiement as’true, you
should establish whether you were acting in the
name of God and the church, or whether it was in
your individual capacities as members of society
embracing secularism, thereby doing a disservice
to the very church which you claim to have
represented.

Yours sincerely :

PW Botha
State President




~ March 18, 1988

Dear Mr Botha

] write 10 you in my capacity as General
secretary of the SACC and on behalf of the church
leaders of the SACC,

The attack you made on Archbishop Tulu, with
regard to the petition presented to you dated the
29th February with his covering letter dated st
March and the peaceful march of the church
leaders on the 29th February in Cape Town is of
| greal concem 10 us, .
.~ Archbishop Tutu was onc of a

large group of church leaders and
the clergy who marched. A
petition was drawn up and signed
by 25 church lcaders.

We therefore are concerned
that you have singled out the
Archbishop for your allegations
and wish to reiterate that the
march of witness and protest and
the petition presented 10 you are
acuons that were laken by many,

- and endorsed by an even greater
- number of church people here and
. abroad.

The reason for these actions,
both of which were peaceful.,
were 1o witness and protest.

a) 1o witness 1o the vast
majority of the people in this
country, who are in our parishecs,

?5 Letter from Rev Chikane
to PW Botha

against the evils of apartheid which we observe
and experience in South Africa as part of the "evil -
in the world”. Thus we proclaim to our people, in
the coniexi of a day to day oppression and
dehumanisation of apantheid, now intensified
through the effective bannings of organisations

and individuals, that "victory against evil in this
world is guaraniced by our Lord”. -

We are bound 10 proclaim the gospel in the
context of our experience of
injusijce and oppression in South
Africa under the apartheid
govermment. [ would like 10 let
you know that the majority of
members of our churches have
never experienced oppression
and brutal suppression of their
political expression by Marxists,
the ANC or the SACP, but under
your government?

We stand and will always be
againsi totalitarianism of any
kind, irrespective of who is
involved and whatever
ideological position they hold.
You asked Archbishop Tutu
whether his view of:evil includes
the struggle on behalf of
christianity, the christian faith,
and freedom of faith and

that we the church leaders, cannol
accept the ungodly acts of
oppression of this government,
Thus, a public act, in the form of a march, was
a public witness to our constitucncy. Talké behind
closed doors with government lcaders have not
achieved anything. Church leaders have ofien
come away humiliated and the pcople they
represent are not able 1o witness these discussions.
The lack of success of such mcectings has led

Reve

many chuth ers to believe that such atlempis
At change arc less, especially where those in
pPower are ned at all costs 1o maintain while
dominati apartheid.

b) Thci? est was aimed al the government in
a Hﬂn-vi.b ehl peaceful mannerd, Qur protest was

—

.

worship, against the forces of
godlessness and fharxism.

In our understanding and
expenience of the struggle for the Christian faith
and freedom of faith and worship in ‘]his land, we
have 10 struggle against the forces of godlessness
and apartheid for il is the apartheid. govermnment
that interrupts church services and secks to control
funeral services, all of which are part of the duties
and life of the church,

You ask in your letter whether it is not true that
the christian church knows no other power than
life and faith, and nol other message than the true
message of Christ. We say our message is exactly
that: We proclaim the message of God's love for
the oppressed in this land and our message 1o them
is the message of God:




1g 1o do with the fruitful deeds of
exposc them. For it is
o0 10 mention what the disobedicnt do
Sut everything exposed by the light
sible, for it is light that makes
givisible.” (Eph.5:11-13)
rstand our activitics to be based on the

gospel aAnd that our mandate is from God. Our
prophetic mission is that of God's i.e. 1o preach the
good news of freedom to the poor and oppressed.

It was this tradition which the prophets of
Isracl took up when they protesied against the
abuse of power by the kings. Jesus also identificd
himself with the poor and the downtrodden.

We feel that this unprecedented attack on the
clergy may be paving the way for a siate

We

—

clampdown on the church and its witness 1o the
truth. The church throughout the ages has borme
the brunt of such attacks while govemments have
come and gone.’

We thercfore pledge ourselves to the gospel of
Christ against the forces of evil of this country and
we commit ourselves to working for the ensuing in
of a new order of peace and justice for all
irrespective of the consequences. To quote the
church leaders® statement: "If the state wants to
acts againsi the church of God in this country for
proclaiming the gospel, then so be iL."

Yours sincercly

Frank Chikane

General Secrelary

South African Council of Churches




3.7 Anglican Bishops’
statement
March 22, 1988
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Amrhltrupwuwmmnnﬁud whubllunulmwnﬂbchnulnhrn When you
touch our father In God, 'fuu touch the children of God. 'Hﬂlhlll not aliow you to Isolate him’

Statement issued hj‘: Bishops of the Church of The 25 ¢hurch leaders from an unprecedented
the Province of Sou Africa, gathered at range of denominations who processed from St
Kemplon Park on March 22, 1988: George's Cathedral on February 29 were trying to

of Southern Africa, today held a special meeting to | at the South African govemment's action in
discuss the implications of the recent attacks that restricling h‘ll: activities of 18 organisations and
have been made on church leaders, including our leaders.

Metropolitan and Archbishop, the Most Reverend We associate ourselves with those 25 leaders.
Desmond Tulu. The goverhment, in imposing the restrictions, will
We shared with Archbishop Desmond his drive our beloved country cl Lo civil war,

recent experiences, we celebrated Eucharist with rendering powerless as it did leaders who arc
him during the day and, afier he left the mecting, commitied to peaceful change.

w¢e decided upon the following statement. : The government's intolerance of normal
We believe it is extraordinary that in a country | democratic processes, reflected in its breaking up
whos¢ rulers claim a democratic heritage, the of the procession on February 29, has now

current tensions between State and Church should | emerged in the State President's treatment of our
have their roots in the simplc and harmless act of | Metropolitan and in his waming to Archbishop
Lrying 1o present a petition 1o Parliament and the Dcsmond that he is "looking for trouble”, 1o use
j of Siate. the State President’s words. :

We, the bishops of the Church of the Province | convey the deep hun felt by millions of Christians .

B -



Wi MIESC sLals .:.:!L'In:rl'p i.'m.l m:pun%bliitr as
we can thal when | E;n'-rmmcm pickspuf
individual church teddurs for allack, as il Has in
ATchUishop Fretmanil’s fase L aitacks 111
Chrisban leadery and il atlacks the Chorch.

Archhishnp Desmnud 35 omr Taheran God, who
helangs o vs as we belong o um. 'l.*ll."'m[n il
touch our Cather in God. you laoch ke childeen of
God, ‘We shall e allow the governamenl 10 isolate
him.

W reCOgnise that Cluistian leaders hold
dilfering apinions an some [ssues, Dy we delend
absdlutcly Uie right ol al) 1o witness o ke Gospel
In chekr affering sitaations witloul Being
subjecied to Lhreals, whedcher aciual ar lmpiied.

We are deeply Alsiressed o, and by grave

ce 4, the cavalier way in which the S1acee
Irienc 1re21ed fmir MCTrogOli I arsd we ollcr
Axchbishop Desmnod aur layaity and suppon )
i Jo pariicular we yuextian e nghe of Ihe Scale
|:1:'.::I.:|n ng o ATOZTAIC 10 hunssIl. A% we Belicse e
bas done, the aghl 1o detine what ix spericual ar ta
decide what s valid Cliedstians wilness.,

‘We biodl it unt=nahie cha: bie shanl el
Archiishop Desnwnd or any viber Chrisbian hal
the Church shivuld o0 "BENE D15 5% MitA] poawer
o seculas power-play™.

The chitrch hns k Pt rosponsiDi lily nol
anly krindividuzl Chrslians but oo ke Lives of
nodons and we shall endeavons 1o mect thag
respuasabilily. The whole of people x ljves ané of

! Gospel I o scake heare 2nd nat simply che pecsnngl
; Topulalion of an individual.

1be Lives OF opnicng |5 subjoect i God's judgineny
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We will nat be deflected fram our task of y
Iesting cveryihing In 2003¢Ly against the Wand ol
Crod andl the leaching of Be Church and we wall
CONtiNwe 1O SeNountt evil. nluding U cval of
aparthesd, whercver we sa= t.

The Statc Poctidenl woukl have il Thal Saeualh
AFricans mudl choose DeLwitn i Modeiale. o~
called Chrisbans reloom af apactheid and a
revolubonary, marnist and athelstic desioucion of
soclety

We roject his definion of lbe choice amd
real Nem Gur commutent o & jusl. Jenderatic and
sharing soclecy.

W call vn vur people nod ke allow the
gnvemment aod lee propagzands oo Isnloie yoid Froem
yuuc bishogs. intluding the Anclibishop. The

The L Bas COne Tor us 10 s1and wgether /S
{.hosnans and as Anglezans arsl 10 say with nne

vuive, Uiat we will pdt b deterred by hacals and
accusacians Ermm nheying God who i ihe Lase

resorl liad o higher cladiz e oar gllegiance tian any
Kings, princes ar presideanis. :
YWe call on Choistians fv pray eamesly boroar -
Archbishop. IsaL he may know the strengih, power
and disceenment of God's love in full measure; and

o pray also [or our Swate Presidost that nic. and
Ihose io awtharily with bio, may wro Erom tetr -

preseal oourse which ¢an Icad oy w Jdisasiver Tur
Lhe counuy we Inve.
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- March 24, 1988

Dear Rev Chikane

I hereby acknowledge reccipt of your letier of
18th March 1988, which I read with a cenain
measure of alarm and concern.

I am surprised at your reacltion concerning my
letter to Archbishop Tutu, which was a reply to the
petiion as well as 10 a letier he sent to me when he

3.8 Letter from PW Botha
to Reverend Chikane

letter, I wish 10 address you frankly.

1 grew up in an environment where the Lord
was served, where the love of God, His Church
and His Word was transferred 1o me, and which 1
cherish in my hean 1o this very day. That is why |
strive o conduct my personal life, and my service
as Stale President according to the principles of

forwarded the petition 10 me. In
your letter you referred 10 an
attack 1 was supposed 10 have
made “on Archbishop Tutu, with
regard to the petition, the
covering letter, and the march of
the church leaders™, while you
also asserted that I "singled out
the Archbishop”.

I have scldom scen such a
flagrant mis-representation of a
situation, and 1 seriously
question your motives in this
regard.

Firstly, the only reason why 1
wrote o Archbishop Tutu was
because he wrote 1o me, because
he was asked 1o do so by those
who marched with him, Itis as
simple as that. I byust that your
replying on his behalfl does not
signify a motion of no-
confidence in the 'Archbishop's
handling of the matter, but I did

the Christian faith. .

This Government has in the
light of the message of the
Bible, gone out of its way 10
serve the people of this
country, 1o broaden
democracy, to remove hurtful
and discriminatory legislation
and social practices, and 1o
provide for the needs of all on
a scale that is found nowhere
¢lsc on this continent. ’

The quality of life in South
Africa compares favourably
with the best in Africa. How
do you explain the fact that .

“The government has, In the light of the |Pundreds of thousands of
message of the bible, gone out of s |Cilizens from neighbounng
way 10 sarve the people of this country,|countrics flee across our b
to broaden demoCracy, 10 reMmove
hurtful and discriminatory legislation
and soclal practices, and to provide for |our country which you so
the needs of all on a scale that Is found | miscrably misrepresent?
nowhaere eise on this continent’

borders to seck food, work, |
health services and safety in |

I have gone out of my way

note the fact that the SACC apparently no longer
believes that the Archbishop can act and speak on
its behalf,

Secondly, 1 did not single out the Archbishop
by receiving him!in Tuynhuys - 1 handed the letter
to him at a meetihg which took place at hls_#
specific request. He asked for the mecting.

Thirdly, if you read my letier properly, you will
2lso find that I did not single out the Archbishop in
that either. On the contrary, I specifically
addressed "you and the others who were with you
On that day”, "those who suppon Lhis petition;
“those who co-signed the petition™ “your
individual capacities as merhbers”. Your
allegation is therefore devoid of all truth.

In view of this, and of the gencral drifi.of your

to invite leaders of Black communitics, and also
religious leaders, to co-operate with me in
pursuing a just, peaceful and prosperous future for
all in South Africa and our region. Many of them
already do so.

It is therefore disturbing that you and others,
who claim to represent the Church of Christ and
the Word of God, act in tfic irresponsible way.that
you do.

You do not hesitate to spread malicious
untruths about South Africa here and abroad. You
should be fully aware of the numerous misleading
statements concemning local support for sanclions
and for the ANC, alleged atrocitics by the security
forces, the reatment of youths, and the fabrication
of falsc testimony for especially the overscas
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media. -

You love and praise the ANC/SACP with its
Marxist and atheistic ideology, landmines, bombs
and necklaces perpetrating the most horrendous
altrocities imaginable; and you embrace and
participate in their call for violence, hatred,
sanctions, insurrection and revolution.

In this regard you may recall Archbishop Tutu's
statement during a lecture in St Paul's Cathedral in
1984 when he said:

"If the Russians were 10 come 10 South Africa
today, then most blacks who reject communism ag
atheistic and materialistic would welcome them as
saviours.”

You may also recall the Archbishop saying that
the aims of the SACC and the ANC are similar,
and added in Auanta, Georgia, in January 1986
that:

"We hope one day to hear the leaders of the
westemn wnrld say we side with the ANC which
sought 10 chan ge an unjust system peacefully, and
WEre scmllmn the arms of the struggle bL‘-'L‘EI.IEE the
Wesl abandnm:'nd us.”

The SACC, in its support of the Kairos
Document, apparently regards communism as a
myth, and its acceptance of the Harare Declaration
and the Lusaka Statement, expressed support for
sanctions, disinvestment and boycolts against
South Africa, and supponrt for the Marxist terrorist
MOVEements.

It is alarming that God, and the Church of God
which I also love and serve, can be abused and
insulted in this manger; that individual members
of the clergy who claim to be messengers of God,
are in rcality messengers of enmity and hatred
while parading in the cloth, and hiding behind the
structures of the Church; and instead of pursuing
reformalion, they are engaged in the deformation
of religion, through the proclamation of false so-
called "liberation theology™.

Al the same time responsible church leaders
who proclaim the true gospel of Christ, lament the
fact that they are at limes intimidated into a
conspirancy of silence by those who have chosen
the radical path.

The SACC claims to represent the Christians of
South Africa. Yet you are aware that only about
1+oRepercent of your-mCOME denves [rom this
c - 10 pay your own salary

while all your acuivilic

from abroad.

Christians of South Africa are therefore
; ally ré nt?

I trust that you will admit that there arc millions of

Christians organised in.a multitude of

denominations in South Al'nca who "[;::
members of the SACC, II'Hi'WI'Iﬂﬂ:j t the road
on which the SACC has embarked. ||
I have noted a'frenzy af rumour
regarding possible action by the |
against certain members of the clergy.
reason for this, unless they take rr.m subversive
and revolutionary activities. But dgmg on this
reaction in certain circles, it does’seem as if some
people want it to happen, or have redson to believe
that it should happen. I request you urgently not

1o abuse the freedom of religion and worship, and
the goodwill of the people and the Government of
South Africa for the pursuance of secular and
revolutionary objectives. In the name of God and
in the spirit of true Christianity I call upon you to
be messengers of the true Christian religion, and
not of Marxism and atheism.

Religious freedom is the comerstone of proper
human rights. It is a well known fact that South
Africa is a country which cherishes and safeguards
freedom of religion. Even in the armed forces
more than one hundred different denominations
are actively engaged in the preaching of the
Gospel.

In this regard it is ironic that you yourself
challenged churches in South Africa 1o provide
ministry to the terrorist movements, while at the
same time withdrawing chaplains from the SADF!

I am amazed that you as theologian can
compare me and the Government with immoral
and godless people referred to in Ephesians 5:11-
13, while ignoring Ephesians 4:31;

‘Let all bitterness, and wrath, and anger and
clamour and evil speaking be put away from you
with all malice'; and also Ephesians 5:9: *For the
fruit of the Spirit is in all goodness and
righteousness and truth.

In this spirit I call upon the co-operation of all
churches and church leaders towards creating
peace and goodwill among the peoples of our land,
for the benefit of the Church of Christ.

In conclusion I want 10 put a question to the
SACC. We are both confessing that we are
followers of Christ in spite of all our human
weaknesses. Christ, as far we know, openly took
part in the spreading of the Gospel during the last
three years of his life on canlf. Can you quote one

~single-instance from the Word of God in which it _

that Christ advocated violence against the
-State; or led a demonSIF AU IZATSTINE State; or
broke 3 [iw of State2 it
Yours sincerely, -
P W Botha

State President
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president Botha s reported as saying that no
theologian he consulied could provide Biblical
suppon for the recent prolest actions of church
icaders 1n South Afnca. As theologians teaching
yn a vancty of theological Faculucs and
Depanmenis, we wrile 1o CXpress our convichion
that the State President is wrong in his attacks
upon Archbishop Desmond Tulu, Dr Allan
Bocsak and the Rev. Frank Chikane. The church
has a clear Biblical basis for its protest and is in
accord with the mainstream of Christian wradition
in resislng injusuce.

The present conflict between Church and State
reflects the growing conflict between oppressors
and oppresscd in South Afnca. and has been in
the making for a long ume. The basic problem is
that the policy of apartheid, however disguised. is
racist and unjust, and can only be implemented by
force and cocrcion. Such a policy clcarly
contradicts the gospel of the Kingdom of God
revealed in Jesus Chnist. That is the
overwhelming conscnsus of Chnstian opimion
within virtually all major churches throughout the
world and, indced, within South Afnca uscll. To
proclaim the gospel in word as well as in action,
for both are reguired of the church, must
L inevitably mean confronting what 1s unjust,
dchumamsing, and destructive of human
commumily and Chnstian valucs.
| The true prophets of Israc), like Jesus himself in
"cleansing the Temple', ofter found it necessary 1o
emgage in symbolic actions in public when their
words went unheeded and their cries on behalfl of
the poor were disregarded by those in authonty.
| Inthe same way, over the years many church
lcaders have pleaded, both in private and in public,
with those in authority to hepd the cries of the
vicuims of our society. The church, afier all, has a
biblical obligation to identify with the poor and the
oppressed and 10 resist unjubl government. This
has brought litle response and, sometimes, only
rcbuke and rejection; hence the need 1o put words
nlo action.

Such public actions against the misusc of
Power and the disregard of human rights have
occurred throughout church history, and they have
been supporied by major Christian theologians of
the past and present, and. significanily within our
Conteat, by John Calvin himself. The words of
Peter that we should ‘obey God rather than

g S

Theologians’ statement

1

mecn'(Acts 4:12) when human laws contradict
God’s commandments, 15 fundamenital 1o the
Chnistian confcssion that Jesus is Lord. Morcover,
cven Romang |3, the passage most gquoted as
tcaching Chriytian obedience 1o political authority,
docs not exclule opposition 1o the state when it —
acts against the common god,

Church lcaders who fail in their duly (o opposec
whalt is evil are false prophets. Like those in the
Old Testament they deny their calling. False
prophels are gencrally known by the fact that theuwr
words and actions find favour with those in power.
They tell those in authonty what they want 1o hear,
They declare that there is “peace, pcace” when in
fact there 15 no peace. (Jerermah 6:14). Lhe
excrcise of true prophetic lcadership s therefore
always costly because the message proclaimed and
acted out is a challenge, to injustice and a word
of judgement in the name of the sovercign God 1o
whom all authonity is accountable. Bulitis a
word of judgement which, if nceded, can bring
aboul that change of heant in our land withoul
which there is little hope. We suppon the
prophetic leadership of such church leaders both
because they stand firmly within the Chnstian
faith, and because they have the interests of our
country at heart. 'We reject the attacks that have
been made upon them as unchnsuan and
detnmental 1o the struggle for a just solution 10 our

country's present plight,
Signatones. Prof C Adonis (UWC), Rev L Bhengu

(Fedsem); Rev | Bhiman (I Mr L Blom (Umsa), Dr
W Bocsak (UWCO) Prof D) Bosch{Umsa). DrD

Chudester (UCT); Prol D (UWC). DrJ R
Cochrane (Matal); Rev BS OF (5t Joscph's
Scholasticag), Rev T ingham} (Rhodes). Prof J

W dé Gruchy (UCT), Dr mper (Natal); Prol J J F
Durand MUWC); Dr F Edwards (Rhodes). Prol B

(Ch nisa)Dr TS bule (Fedsem); Rev G
Hawkes (Rhodes). Dr JR-Holmeyr (UCT): Dr L Hulley
(Uniza). Dr L D Jafua (Fedsem); Dr JN) Kritzinger
{(Unisa). Prof A Konig (Unisa); Rev CF Langefeld (S5t
Joseph's Scholastucate), Dr*H Lederle (Unisa); Prof §
Maimela (Unusa); Rev DC Marco (UWC), Dr W

Mazamisa (UCT); Dr B Maxi Unysa), Rev B
ezulu (Fedsem), Dr J) Mosala (UCT), Dr A
¢] Nolan DP (ICT), Prof K Nu {Unisa); Prof PJ

Robinson (UWC); Prof W Saayman (Unisa); Dr W
Scbhothoma (Urusa); Prof GM Sculoane (UCT), Dr N
Smith (Unisza); Profl DJ Smit (UWC); Prof ] Suggi
(Rhodes); Prof C Yilla-Vicencib (UCT); Dr C
Wanamaker (UCT) Rev ) Wing (Fedsem); Prof GH

‘Wittenberg (Natal); Rev ME Worsnip (Fedsem).




Sechion 3 — Chureh action oy the presegnt crisis

i e I w ——

Four of the theologlans who signed the statement outlining biblical references 1o the need for
opposing Injustices: Reverend Joe Wing (top left); Professor Charles Villa-Vicenclo (top right);
Reverend Albert Nolan (bottom left); and Reverend Alec Bhiman
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The laity support their leaders

The South African government has made il
vividly clear that it will not stop until all popular
organisations which continue 10 dissent and resist
are crushed into silence.

- Most of the Church leaders in South Africa
have however, chosen 1o follow Jesus’ cxample of
compassion for the poor and oppressed. This has
placed them squarcly upon the side of all those
South Africans who arc struggling 1o bring about
Justice, democracy and peace in our country.

This has incvitably placed the churches ona
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| collision course wilh Lthe stale.

3,10 Statement by SA Council
of Cathollc Lalty
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G.llhnul:: hlshups protest agalnsi thn state’s attack on lhe Ha-nr Hallun

In the last week Lhe
State has closed down the Catholic Bishops
newspaper the New Nation, and raided Bishop
Adam’s house. Less than a ignth ago Archbishop
Naidoo was arresied as part ofthe delegation of
church leaders who protested Qul ide Parliament

against the clampdown on m?j alions.

The church leaders belicve that the mandau:
for these actions comes [rom 1 and s0 00 man |
or government has the right fo ftop them. (The i
Siale President has howeverflafen it upon himself |
10 determine what is spiritual ghd valid Chjristian '
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witness and what is nqtL.

One wonders how a government which
continues to uphold apartheid, a heresy in the
christian tradition, is in any position to pronounce
which actions are Christian and which are not.
Beyond this he has however publically attacked
our spiritual leaders in an attempt to isolate them
from the body of the church.

Within this context we the Execulive
- Committee of the South African Council of
Catholic Laity believe it is our Christian duty to
make known our respect and loyal support t’m’uur
Bishops witness 10 justice.

This support furthermore extends to all the, -
religious leaders in our country, who have choscn
1o work for justice as an intcgral and constitutive
dimension of proclaiming the Gospel.

Our church leaders are not however, as the
State President supposes, on their own instead they
are united in this mission by the majority of
Christians in South Africa who refuse to surrender
their God-given night to participaie equally in the
government of their country.

Jesus himselfl began his ministry with the
words “The Spirit of the Lord is upon me, because
He has chosen me to bring the good news to the
poor, (o liberale captives, to give sight 1o the blind,
to sct the oppressed free” Pope John X111
reinforces this sentiment in his encyclical Pacem
in terris (Peace on earth) over 25 years ago. "Any
government which refuses 1o recognise human
rights or acts in violation of them, would not only
fail in its duty - its decrees would be wholly
lacking in binding force.”

There is actually little new in the type of
wilncss being called for by our church leaders

-

from the faithful.

What is most sad though is that so many church
members arc ignorant of this, and that at times
only a few priests are preaching about the social
teachings of the church. Hence many Christians
have been on the receiving end of an
individualistic spirituality which narrowly
focusscs upon saving one’s soul.

Although the Second Vatican Council
attempted to move the Catholic Church beyond
this cul-de-sac, there are still many sincere and
good Catholics who remain confused by the
church's concem that the spirit of God not be
excluded from the political sphere of life.

We urge all Catholics and Christians not to
losc hope, but in keeping with message of caster
to renew their commitment and dgdication 1o a just
and peaceful South Africa.

We are challenged by Jesus, especially during
this Holy Weck, 10 lake up the weight of the
cross, in the confidence that gmmd will triumph
over evil.

We ask all Catholics 10 n:mcmh:r and pray for
those who are suffering duning their Good Friday
services: especially those on death row .
particularly the Sharpeville 6; those in detention;
those who have been prevented [rom proclaiming,
the truth in the verdict; because it has endangered
‘state sccunty'; and especially for courage for our
church leaders who God has given us to guide us
through these troubled times.

This cross of suffering under whosemight we
are bent during this our Good Friday, will
certainly be resurrected into the non-racial
democratic South Africa of tomormow,
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3.11 Lette

L]

April 8, 1988

Dear Mr State President

Thank you for vour letter dated 16 March 1988 |
must confess 1 am surprised that a letter marked
-personal’ should have been distributed to Members
of Parliament and to the media without the
concurrence of its recipient. | thought thal there were
convEntions governing

r from Archbishop
Tutu to PW Botha

Christian tradition. 1 want yvou 1o know that 1 have
never listened to Radioe Freedom nor do 1 have the
opportunity to read “Sechaba’. My theological position
derives from the Bible and from the teaching of the
Church. The Bible and the Church predate Marxism
and the ANC by several centurics.

May 1 give vou a few

such things.

Since you are a fairminded
person, [ am sure you will ensure
that my reply will receive the same
publicity accorded your letter
me. Certainly 1 am sure you will
ank SABC-TV o ﬂ‘m
frominent cover;

am distressed that during the
intersiew with vou, which 1 had
requested for the sole purpose of
appealing o ¥ou o exercise your
prerogative o commute the death
wentenee of the so called
“Sharpeville Six™ and which you
then used as an occasion for
haranguing me about the Church
leaders and our petition, you
appeared 10-sit loosely to facts.

You had already been reported in an intervicw
with the Washington Times as alleging thal our
_petition was drawn up after the march. | tried 1o
correct this erroncous view. Butl you then proceeded
10 accuse me of having preached under a flag
Jepicting the hammer and sickle. T denied this
accusation. You did not withdraw your extraordinary
accusations, but claimed that you had photographs to
prove your charge. | challenged you to produce this
photographic evidence which 1 knew was non-gxistent
because | have never been so photographed as you
had alleged. 1 refer to this matter because of the
guestions in your letter about atheistic Marxism.

| want 1o state guite categorically that 1 stand by
all that 1 have done and said in the past concerning
the application of the Gospel of Jesus Christ 1o the
situation of injustice and oppression and exploitation
which are of the very essence of apartheid, a policy
which your government has carried out with ruthless
elficiency . My position in this matter is not onc of
which | am ashamed or for which | would ever want
1o apologise: 1 know that | stand in the mainline

/

R

Archblshop Desmond Tulu

illustrations? The Bible teaches that
what invests cach person with
infinite value is not this or that
arbitrarily chosen biological
attribute, but the fact that cach
person is created in the image of
God (Gen 1:26). Apartheid. the
policy of your government, claims
that what makes a person qualify
for privilege and political power is
that biological irrelevance, the
colour of a person’s skin and his
ethnic antecedents. Apartheid says
those arc what make a person
matter. That is clearly at variance
with the teaching of the Bible and
the teaching of our Lord and
Saviour Jesus Christ. Hence the
Church’s criticism that your
apartheid policies are not only unjust and wppressive.
They are positively unbiblical, unchristian, imumeoral
and evil.

Apartheid has said that ultimately people are
intended for separation. You have carried out policies
enshrined in the Population Registration Act, the
Group Arcas Act, segregated education, health, ew.
The Bible teaches quite uneguivocally that people are
created for fellowship, for wogetherness, not for
alicnation, apartness, enmity and division (Gen 2:18;
Gen 11:1-9; 1 Cor 12:12-13; Ro 12:3-5; Gal 3:28;
Acts 17:26).

The experience of the United States and the
findings of its highest court were that it is in fact
isipoysible to carry out a pelicy of “separate bul
edual . The policics of apartheid do not even pretend
w0 séck 1o embody “separate but equal’. Quite
uhgpashedly they are intended 1o be scparate and
uridyual. Just note the grossly unfair distribution of
d between black and white or the unequal
gifvernment expenditude on black and white education.
ould multiply the l:iumplcﬂ. Apartheid, the policy
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of your government, is thus shown yet again o he
unbiblical, unchristian, immoral and evil in its very.
nature. |

[ could show that apartheid teaches the
fundamental irreconcilability of people because they
belong to different races. This is at variance with the
central teaching of the Christian faith about the
reconciling work of our Lofd and Saviour Jesus
Christ. 'God was in Christ reconciling the world to
Himself" declares 5t Paul (2 Cor 5:9), summing up
teaching contained in other parts of the New
Testament, (John 12:32; Eph 1:10: Eph 2:14; cic). |
could show that in dealing with human beings as if
they were less than those who are created in the
image of God and by inflicting untold and
unnecessary suffering on them. as through your
vicious policies of forced population remuosvals, you
have contravened basic ethical tenets. [ could provide
further evidence that your apartheid policies are
unbiblical, unchristian, immoral and evil. It is for
these and other reasons that our church and other
churches have declared apartheid a heresy. 1*am guite
ready to debate this issue with a theologian from your
church whom you might care o nominate,

I have not deviated from the teaching of our
church on this mauer at any point. | enclose copies of
the statements issued by my fellow bishops and others
showing that they believe | stand in the teaching and
tradition of our church. | want to submit respectfully
that it is more likely that they would be better judges
of the orthodoxy of my position than the State
President and his advisors, theological and otherwise,

What we are doing 15 no innovation when we
bring the Word of God as we understand it to bear on
the situation in which we are involved. The prophets
of old when they declared “Thus saith the Lord .7 o
the rulers and the powerful of their day were our
forerunners. They spoke about the need for religion o
show its authenticity by how it affected the everyday
life of the people and especially by how the rich, the
powerful, the privileged and the rulers dealt with the
less privileged. the poor, the hungry. the oppressed.
the widow, the orphan and the alien.

Isatah said God rejected all religious observances
however punctilious and elaborate. He urged
worshippers to

"Put away the evil of your deeds, away out of my
sight. Cease to do evil and learn to do right, pursue
Justice and champion the oppressed. give the orphan
his rights. plead the widow's cause.” (Isiah 11617
Else-where he claimed that God was ot pleased wah
their religious fasts. God declared through the propher

“Is not this what 1 reguire of you as a fst: to
loose the Fetters of injustive, o untie the knots of the
yoke. to snap every yoke amd sct Free those who have

—

been crushed?

Is it not shaning your food with the hungry, taking
the homeless poor into your house, clothing the naked
when you meet them and never evading a duty to
your kinsfolk?" (Isaah 58:6-7) '

Elijah confronted the king about his injustice to
Naboth, a nonentity as far as the king was concerned
but who was championed by God (1 Kings 21);
Nathan was not afraid o convict David of s
sinfulness (2 Sam 12). This kind of involvement of
religion with politics and the habit of religious leaders
to speak into the socio-political and ¢conomic
situation can be att:g:nl to as standard pratice in the
Bible which provides our mandate and paradigm.

QOur marching orters come from Christ Himself
and not from any himan being. Our mandate is
provided by the Bible and the teaching of the Church,
not by any political group or ideology, Marust or
utherwise.

Our Lord Himsell adopted as a description of His
programme that which was outlined by Isaah:

“The spirit of the Lord God is upon me hbecause
the Lord has anointed me: he has sent me to bring
gouxd news to the humble, o bind up the broken-
hearted, o proclaim hiberty o captives and release to
those in prison; to proclonm a vear of the Lord’s
favour and a day of the vengeance of our God.”’
{Isanah 61:1-2) found in His first sermon as recorded
by St Luke (Luke 4:16-21). He stood in the prophenic
tradition when He taught what critenia would be used
o judge the nations -- it would not be through
observance of narrow ly defined religious dunes but by
whether they had fed the hurgry . clothed the naked,
visited the sick and imprisoned, etc. (Matt 25:31-46).

It was impossible to love God whom one had mo
seen if one hawed the brother that one had seen,
testified another part of the New Testament (1 John
4:20-21).

The followers of Jesus are constrained by the
imperatives of His Gospel to be concerned for those
He has called the least of His brethren. The NGK
n:q;ugni-i.{:d this when of was on the forefront of the
struggle for justice for the poor whites as evidenced
by the words of Dr C 1) Brink in a paper delivered at
the Volkskongres in 1947

“The amm of the church is w bring about socal
justice. Justice must be done 1o the poor and the
vppressed, amd f the present system does not serve
this purpose. the public @nscience must be roused o
demand another. IF the church does not exert itself tor
pustice in sowciety, amd together with the help she can
olter also be prepared to serve as champuon for the
cause of the poor, others will do it The poor have
therr rrgl Gk T Jdo not ask Tor your chanity . but |
ask to he given an opporiumity 4o live a life of
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puman dignity.’

we arc law-abiding. Good laws make human
cocicty possible. When laws are unjust then Christian
rradition teaches that they do not oblige obedience.
Our Lord broke not just man’s law but what was
considered more serious, He broke God's law in
order 1o meet human need — as when He broke the
Jaw of the Sabbath observance (John 5:8-14). He paid
due regard to the secular ruler in the person of
pontius Pilate but subsequently engaged in a defiance
of that secular authority when He refused to answer
his questions (Mark 15:3-5). _

It is & hallowed tradition of direct non-violent =
action such as we engaged in when we tried 10
process 1o Parliament. We were mindful too of what
the apostles said to the Jewish Sanhedrin, that
obedience to God takes precedence of obedience to
human beings (Acts 4:19, 5:28).

We accept wholeheartedly St Paul's teaching in
Romans 13 — that we should submit ourselves 1o
carthly rulers. Their authority however is not
absolute. They themselves also stand under God's
judgement as His servants. They are meant to instil

fear only in those who 'ToNg Totding -no-terrer for
those WHo do night iﬁﬁﬁmi,;;]:ﬂ'.'nEFri'kr is God's

»efVanl to do the subjects good (Rom'?:4). The ruler

W. That comes-ToT out
/of a political manifesto but from the Holy Scriptures.

The corollary is that you must not submit yourself 1o
a ruler who subverts your good. That is why we
admire those who oppose unjust regimes, e.g.
iotalitarian communist governments. The Bible teaches
that governments can become beasts in the symbolic
language of the book of Revelation (Rev 13). Not too
many governments nor their apologists who use
Romans 13 with glee are quite so enthusiastic about
its full implications nor of Revelation 13.

I am sure you could not have been serious when
You quoted a passage allegedly from Radio Freedom
in which you underline certain words such as church,
liberation struggle, justice and because our petition
uses similar words you want to suggest that there
must be a sinister connection between us and the
ANC. If a communist were to say, *Water makes you
wel', would you say, ‘No, water does not make you
wet’, for fear that people would accuse you of being
3 communist? 1 would have thought our discussion -
Was at a slightly higher level.
~ T'old you in my interview l.h;it support the ANC
N its objectives to ¢stablish a non-racial, democratic
South Africa; but | do not support/its methods.. That
5 a statement | have made in the upreme Court in
Pretoria and on other r.:cl:asions._;' y views have never
been clandestine. You appointed, the Eloff i
Commission 1o investigate 1 CC when. | was stil

e

its General Secretary. Your Security Police
imvestigated my personal life and looked into my bank
accounts and tried to discredit me in their evidence
before the Commission. They were unable 1o find
anything of which to accuse me. Not even Craig
Williamson could produce evidence that | held
different views to those | had expressed in public.
You know | went 10 Lusaka twice last year_1 tried 10

rsuade the ANC to suspend the armed mn‘.:ﬂ'r!:-nnr
M
I am committed 1o work for a non-racial, just and

democratic South Africa. | reject atheistic Marxism as
I reject apartheid which 1 find equally abhorrent and
evil. Transfer of power to the people of South Africa
means exactly that. The latest apartheid Constitution
cannot by any stretch of imagingtion be described as
democratic when it excludes 73% of the people of
South Africa from any meamingful participation in the
plitical decision mal xess, | long for and have
dedicated myself to work for 2 South Africa where all
South Africans are Souwth Africans, citizens in an
undivided South Africa not one that is balkanised into
unviable bantustan homelands. When you are a citizen
you share through the exercise of your vote in the
political decision making process either directly or
through duly elected representatives. Since 1976 1
have appealed to the government to heed our cri de
coeur. | have said nobody in their right senses
expected these real changes to happen overnight. You
yourself can bear me out that when an SACC leaders'
delegation met you and your Cabinet colleagues in
1980, I again said that if you did something dramatic
then 1 would be among the first to say to our people,
"Hold it. Give them a chance, now they are talking
real change'. Then | said, ‘Declare your commitment
to a common citizenship for all South Africans in an
undivided South Africa; abolish the pass laws; stop
immediately all forced population removals and
establish a unifbrm education policy.” That was eight
years ago. Hoy much time has been wasted and how
many lives have been lost trying to beautify apartheid
through cosmetic improvements when the pillars of a
vicious system still remain firmly in place.

I would say if you were 1o lift the State of
Emergency, unban all our political organisations,
release all detainees and political prisoners and permit
exiles to return and then spy you would be ready to
sit down with the authentic representatives and leaders
of every section of our society 1o negotiate the
dismantling of apartheid and drawing up of a new
Constitution, I would say to our people, *Please give
him a chance. He is talking real change.' Your
apartheid policies are leading our beautiful land 1o
disaster. We love South Africa passionately. Our
black fathers fought against the Nazis for it, many

il




Afrikancrs being pro Nazi at the time refused 1o
support the war effort, and many who wore the
uniform of the Union Defence Force used 0 be
turned away from NGK church services.

We long for the day when black and white will
live amicably and harmoniously together in the new
South Africa.

Kindiy confirm whether you include me in the
paragraph in your letter to the Reverend Frank
Chikane which reads:

*You love and praise the ANC/SACP with ats
Marxist and atheistic ideology. landmines, bombs and
necklaces perpetrating the most horrendous atrocities
imaginable, and you embrace and participate in their
call for violence, hatred, sanctions, insurrection and
revolution ..." because as supporting evidence you
then quote what 1 said in St Paul’s Cathedral,
London.

1 want 1o state the obvious — that | am a Christian
religious leader — by definition that surely means |
reject communism and Marxism as atheistic and
materialistic. 1 try to work for the extension of the
Kingdom of God which will ultimately have rulers
such as the ones described in Isaiah 11:1-9 and in

Psalm 72:1-4 and 12-14: ]
00 God, endow the king with thy vwn justice,
and give thy righteousness to a king's son,
that he may judge thy people rightly
and deal out justice to the poor and suffering.
May the hills and mountains afford the people
peace and prosperity in nghteousness.
He shall give judgement for the suffering
and help those of the people thal are needy .,
he shall crush the oppressor.”
"For he shall rescue the needy I'mm their rich
OPPressrs, '
the distressed who have no protector.
May he have pity on the needy and the poor,
deliver the poor from death;
may he redeem them from oppression and violence
and may their blood be precious in his eyes.”
I work for God's Kingdom. For whose Kingdom
with your apartheid policy do you work? [ pray for
vou, as | do for your Ministerial colleagues, every

day by name. '
God bless you. '
Yours sincerely '
Desmaond.
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4.1 Developing a programme of
non-violent effective action

Our central mission as church is to hasten the
coming of the kingdom of God on carth, in all
spheres of life.

In South Africa, apartheid rule is a most
fundamental stumbling-block preventing God's
vision from becoming a rcality.

The building of a non-racial and democratic

South Africa is in this sense an imporant
dimension in the process of establishing God's
kingdom here in our parnt of the earth. To achieve
this, the basic question we need to find answers 1o
is: What can we do to get those who are in power
to abandon apartheid and go to the necgotiating
table?

4.2 What car_i be learnt from
past experiences?

In the past, various strategies have been
adopted by the churches to help achieve our shared
goal.

We have issued numerous slatements con-
demning apartheid over the ycars.

More recently, many church lcaders attempted
to intervene as mediators by talking to both the
South African governmenlt as well as the liberagon
mMOvemenis.

We had belicved that it was the liberation
movements in exile who did not want 10 negotiate
since they were apparently not interested in
peaceful change.

But after visiting both sides it became crystal
clear that it is the minority government which does
not want to negotiate.

The major target of the apartheid forces, the
African Nastional Congress, has made it clear no
that the only condition nceded is a commitment
by the South African government 1o abandon
apartheid and allow free and equal ncgotiations.

No oppressive regime has historically
abandoned power freely.

Furthermore, we realise from our own
expericnce that our desperate pleas for a change
of hecart have fallen on deaf cars. Subsequently the
only responsible way out of this crisis is to find
cffective ways of pressurising the government 10
g0 1o the negotiating table.

In the past we have placed a lot of emphasis for
isolating apartheid on the doorstep of the
intermational community.

While these are important dimensions for our
prophetic witness, it is evident that on their own
these attempis arc simply inadequate.

Through united action as a broad ecumenical
movement of believers, our head and body will be
bound together in a way which will make it
rW;:u:.u'w;:rrmr:l;'.r difficult for the state to divide us.

Through engaging in cffgetive non-violent
actions we can make a valuable contribution to not
only ending the apartheid system but, furthermore,
of ensuring that the new era which is ushered in, is
one in which the kingdom of God can begin to be
cxperienced far more fully, here in South Africa.

N—
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From the oulsel we must recognise thal we
would be guilty of exireme naivele il we thought
we were working within a vacuum., QOur
contribution as church must be developed in
consultation with the broader democralic
movement for change. We have much to leamn
from the accumulated expeircnces of struggle and
from the successes and failures of the past.

Furthermore, the recent restrictions imposed
upon many of these organisations places an added
responsibility and urgency upon our contribution.

There are a number of possible arcas where we
could promote non-violent effective action:

1. Through our traditional

ministries as church
1.1 Prayer campaign
A prayer campaign for an end to unjust rule.

w: /

]
i

" ol l Lo
The oid remember the young In prayer...a service
for the six Sharpeville residents on Death Row

L

4.3 Areas of non-violent
effective action

1.2 Transforming the litlurgics
Transforming the liturgies in our services
such that the life and faith of the community is
effectively integrated (eg. as has been done in

funcral services).

. . s 5 I E—

A priest helps a fellow priest who Is
overcome by leargas.

/2%

Funerals In South Africa have batn m nnfunned
by the political sliuation
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A father carries his son as a symbol | 2y leat By
of Hector Peterson — the first person S =
to be killed on June 16, 1976 Doves are offered up as a sign of peace at a church sarvice

I|I Ilr1-

A

A chaln representing oppression and flowers respresenting hope are offered up to God
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*ﬁaﬂnml care _
pastoral care for the victims of apartheid

(dctainees, prisoners, sanctuary etc).
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Mothers of daulnus light candles at a sarvice In Durban's Central Methodist Church
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H'I‘ll‘thfll of Father Smangaliso Mkhatshwa carmry E-Illdlll at : mass for him in his p rl:h hﬂd wmﬂ'
he was detalned under the emergency regulaiions {I ;
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2 Thrnugh talling the truth

" rﬂ

Mr;ltblsrmp Romero glves his weekly sermon
on events in El Salvador !

A GOVERNMENT :
WITHOUT JUSTICE
IS UTTLE MORE
HAN A GROUP oF

_ __ ] N
Is St Augustine telling the truth when he says: "A
government without justice Is little more than a

group of bandits’?
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'Thlr truth shall set you l'ru — Dr Allan B-una!h speaks to chlldrln In Hlﬂdalburn

The increasing restrictions and final closure
of sections of the media has meant that the
truth has been taken hostage and in its place an
artificial and distorted picture of the South
African reality has been forceflully presented.

Recognising that the church is the custodian
of the truth, we need to develop more effective
ways of telling the truth.

Archbishop Romero of El Salvador was
particularly effective in utilising the traditional
Sunday sermon from the pulpit, to tell the truth

N 3 S R e e — - A =

about what had happened the previous week —
especially in relation to the actions of the
security forces.

3. Through a non-collaboration
campaign ’

Because the state has had to rely heavily
upon repression, it is inevitable that it in time
has begun to be seen as the people’s enemy. In
this context it is imperative that the churches
begin re-evaluating the traditional ties they




S5cclion 4 —

—p— — T TR LS R T RIS A T i e PO T R S T <

Wihatis the way lorward?

"‘r;';; had with the state, with the purpose of
cutting all those ties which give eredibility to an
unjust state.

3.1 Marriage officers

3.2 Racial birth regisiers

3.3 Military chaplaincy and military service

3.4 All apartheid structures (bantustans, (ri-
cameral parliament elc).

1.5 State ceremonics/civic events

A6 elc
4. Through intervention

strategies

_ R . S _
Seminarians from St John Vianney in solemn procession atter dellvering an open letter to the State
President at the Union Bulldings

This will be necessary in specific emergencies
~ as was the case in the education crisis,

5. Through symbolic acts of

protest

We need to mobilise more than just the
clergy of our churches into these actions.
Through this creative witness, Christians
throughout the land may be cmpowered to
confront the government to abandon apartheid
and negotiate a just settlcment.

-t L. el
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A group of women march to a police station In Sowelo, coming to the akd of Ittie children.
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4.4 How do we talﬁe thlé
forward? |
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The church is moving forward to the kingdom of God, mr- ]usﬁl::u and peann shall rnlg n.

This list of non-violent effective actions is by If this is to be effectively achieved it is
no means complete and each community is necessary that those who are leading this initiative
expected to add some of their own creative develop a clear vision of where we are going, as
contributions. _| well as whar kind of training will be required for
To ensure that our actions arc indeed effective, | effective non-violent actions such as those that
we will need to organise a thorough campaign have been listed. . o
programe which prevents our intiative lrom With this in mind, we strongly encourage the
becoming a series of isolated actions without any local communities of Christians who will be
follow-up process. represcnted through various churches, 1o meet
Note that ope of the central aims of this prior to the conference and clarify these and other
initative is that we mobilise our church questions you feel arc important for achicving
membership behind such actions. these aims.
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All figures are from Info 87 (Human
Awareness Programme) unless otherwise
indicated. -

5.1 Population

There are approximatcly 35-million people in
South Africa as its boundaries were constituted in
1910.

More than half these people are women.

In South Africa outside the independent
homelands in June 1987 there were at least 29,025

Services. Of these: |
20,132-million are African,

4,91 1-million are classified as white.

3,069-million are classified as coloured.

913 000 are classified as Indian.

(Weekly Mail 27/11/87)

There are more than 10,5-million young pcople
in this country aged 19 and below!, OF this number,
just over 1,5-million are white. At the end of 1988,
2,49-million children between the ages of 15 and
19 will enter the market place, go,into the army or
continue with higher education.

(Inside South Africa, March 88)

5.2 Religion

« 72% of South Africa’s population is
Christian.

+ 36% of all black Christians, and 20% of all
black pcople in South Africa, belong to the
African Independent Churches.

« The largest multi-racial church is the Catholic
Church, with 9.2% of all South Africans as
members.

« In a survey, 31,4% of whites said they
believed religious movements should take a stand
against racial discrimination. Nearly 70% of
Africans, 67% of coloureds and 62% of Indians

supported the belicl. )

5.3 Economy
5.3.1 The 1987/88 Budget
Education: R9,1-bn, compared to R8,46-bn in
1986/87. This is 19,6% of the entire budget, and
includes an increase of about 40% on Aldcan—
cducauoa.
Development planning: R6,51-bn compared 10
R5,32-bn the previous year.
Foreign Affairs: R2,18-bn compared to R1,36-
bn the previous year.
Trade and industry: R1,03-bn compared to
R0,59-bn the previous ycar.
. Defence: R6,68-bn comparcd 1o R5,12-bn the
previous year. '

million people, according to the Central Statistical !I’" _ » There is one civil servant 1o every 27 citizens

L

Bolice:R 1,53-bn compared to R1,07-bfi the  :
previous year — an increase of 42,8% ‘bdcause of
the need to control unrest’, among other things.

a——
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5.3.2 What the government COsSIS us

« The direct cost of apartheid during 1986 wag
R3,9-bn (as reflected in the budget).

+» R1in every R6 spent by the government gocs
on pay and perks.

» RO0.12 in every R1 is spent on apartheid
struciures.,

—

in SA. In Britain it is 1:94 (00,

» Government salaries, administration and
allowances now cast R40,5-million — 500%
more than in 1981,

« In SA there are 307 MPs. There are 4
ministers of health, 5 mjinisters of education, 4
ministers of agriculturg. and 6 ministcrs dealing
with housing. The non:independent homelands
have another 46 ministers and 481 members of
their legislative assemblies. With the
‘independent” homelands there are 5 presidents, 5
ministers of foreign affairs, 5 finance ministers
and 5 ministers of defence. The total number of
ministers of state is 153. 7 -

= In the 1987788 financial year, salary and
domestic allowances for MPs will equal 16-
million, 3%, 3338 =t

The cost o id to th onomy was aboul
R78-billion in 1985, according to an estimate by

Professor Michael Savage, of the University of
Cape Town. He said apartheid cost RB-bn in lost
economic growth, R66-bn in lost growth
opportunities, and R3,9-bn in the direct costs of
implementing government race policies. Savage
said it was estimated that the gross national
product per capita would be 50% higher if

a[FIrneTd ard not exXisl.
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5.4 Education L. 4%
« In 1985 T46 was s while

childs education, and R387 on cach Afrnican
¢hild’s education.

+ In the 1986 matricylation exams, white pupils
achieved a 92,1% pass rate, Indian pupils 859%,
coloured pupils 67,6% and African pupils 51,99%.
Of the white pupils, 43,2% achicved university
entrance, 33,3% of the Indian pupils, 15,3% of the
coloured pupils and 13,07% of the African pupils.

« [n 1985 the pupil/icacher ratio in African
schools outside the homeland was 41,2 to 1. For
coloured schools it was 25,4 1o 1, for Indian
schools 22.5 o 1, and for while schools 18,7 to 1.
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"'-:_A:mrdin: to a 1986 report, the teacher
Mjc_in African schools is currently about 100

whil¢ Tcachers there is an oversuppl
African tcachcrs graduaic annually. AORRE
frican leachers, 94,6% are underqualified or have

fio qualifications at all. Some 3% of while tcachers
arc underqualified. Underqualified African
tcachers camn less than R500 a month,

« In 1985 there was a shortage of 193 575
places in African schools controlled by the
Depannment of Education and Training. In 1986,
there were 153 657 empty places in white schools.

« If racial cquality in education expenditure is
achicved the year 2000, the overall education
budget will have to risc 1o R28,1-bn in that year,
and the proportion of Gross National Product
spent on education will have to rise from the 1986
| level of 4.5% 10 18,1%.

« In the 1987/88 budget, R9-billion was sect
aside for education, the largest expenditure item
on the budgel. The amount for African education
was R1.5-bn, while R3,3-bn was carmarked for
while education.

5.5 Health P

« ] in rural
arcas dic before their first binhday. In urban areas
the Nigure 1s 50U out of every 1 000. For urban
whilcs, the figure is less than 20 out of every [
000. A child dies of hunger every 15 minutes in
this country. In a study done by Operation Hunger,

il was shown that the rate of stunting, or other
evidence of chronic malnutrition, is E:u_.lf:':ﬁ higher

in South Africa’s rural arcas than in Botswana,
Swazil Zambia or Zi Tr— :

* A recent survey by the University of Oxford
found the following rales of stunting ig South
Africa’s rural arcas; Transvaal 48,5%, Eastern  /
Cape 57.8% and Northern Cape 80.4%, In '
Bolswana, the ratc is 40%, Swaziland 30.3%,
Zambia 34,8% and Zimbabwe 13,9%.

* During 1983/84, a white Johannesburg
hospital spent R 185 per day per patient, a coloured
hospital spent R64 per day per patient, and a black

spend per day per patient,
* During 1984/85, Sowelo's Baragwanath
Hospital had an average bed occupancy of 113%.
* There is one hospital bed for every 100 white

people, compared 10 one bed for every 225 people
for other races.

5.6 Transport
« Some
than three hours a day between work and home.

5.7 Militarisation

« The 1986/87 budget showed an increase of
30% in defence spending. The defecne budget for
1985/86 was R5123-m, and R6683-m for 1986/87.

* During 1986, 453 SADF mcmbers committed

suicide or tried (o commrsoictd® There were 24
successful suicides, Of the 453, 362 were National

1 Servicemen, Three times as many servicemen

attempted suicide as died in military operations 3 %
Aod tzaini ;

= A total of 1 596 conscripis failed to repon for
duty in 1984. In January 1985 the figure increased
o 7 589 and since then the government has
refused 1o release figures.

5.8 Sport

+ The government spent R9,9-m on white
schoolchildren in 1983, an average of R10,14 per
child. In contrast, it spent R14 700 on African
schoolchildren — an average of 39 cents per
child.

* White local authoritics can afford to finance.
93,1% of their expenditure on sport, black local
authorities on 12%. .

» Although National Panasonic laid out R1- '
million on the first ‘rebel” Australian cricket lmjr
to this country, they received R900 000 back as a
tax rcbate — so the government, i.e. the *
taxpayers, effectively paid 90% of the bill. The
second ‘rebel’ tour was sponsored by the state-
owned Yellow Pages company.

« During 1984, 2 212 SA sponspcople ravelled
abroad. During 1986, only 858 did. Visits to SA

homeland hospital in Gazankulu had R12,50 10

went from 2 481 10 1 324 in 1986.
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