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THE SACC AMD THE GOVERMMENT.

The meeting between the SACC delegation and the Pri~e Yinister ard his assaciates
on August Tth.,1980 raises a number of crucial issces. Whilst zialogue bdetween
leacers of Church and State is clearly desirable as a gereral rule,many doubted
the wisdom of the SACC in meeting this intransigent Governrent which, bekind the
benign image of' western christian civilisation' exerts a Brutal and inbuman
oppression upon millions of people. Does ore sit 2own with evil 7

Even if such a meeting was permissible,did tme zhurch=en adopt a valid approach to
it T Should not those who confront evil make the clai=s of Gods kingde-,and if

they are not heard, warn of the judgrent ard shake the dust of tnat place from off
their feet 7

Yet it appears that the SACC met the Goverrment on its own terms, insteas of God's
terms, and Bishop Tutu is reported to nave 5e¢en a little seeved that the Pri=e
Minister did not invite them for lunch!

Prior to the meetings the Prime Minister had sct out four are -conditions. He
asked the SACC to declare their stand on Communism; to reject violence; to make
an uneéquivocal statement against the AMC:an2 to refrain from undefﬂining mi:l-it.ary
service. They did not like pre-conditions,but went anyway, without giving a
satisfactory answer.

The personel and the content of the SACC delegation was illprepared. Though they
had six weeks to get ready,they never met until the week of the meeting, and staff
members were given a few hours notice to prepare comprehensive memoranda «hen it

was too late to do so. MNo comprehensive Statement was ever prepared or presented to
the Prime Minister, in fact. This naive ill prepared group of clerics aprear to
have undertaken their polite grapple with evil like an apprentice preacher who

hopes that a fervent prayer in the vestry will substitute for a lackof oregaration
a4t home .,

Why did the Prime Minister agree to meet the SACC delegation ?

To win Church support for his Total Strategy policy : this can have been n'g
only objective. There has never been any intention at all of permitting any

deviation from the path of apartheid and oppression. To win this support =e
needed: - SR Y

h.1. & hI's openess to the Churches,his approacnability, his ware
christi liness, his civilised superior western deranour, his rejection
of rac #‘to win the Churches recognition and acceptance of hi=self
and h{ im this role.

4 _'..,1_;'].1:".. »l
h.2

the Churches in a position of acquiesence with his views on communism,
the ANC,violence,milltarism, and the relationship of Church and State, thereby
inhibiting them from attacking him on theological and moral grounds,

b.3. To convey to the Church leaders the awareness that on certain essential
economic matters they could not afford to disagree with him,especially in the

development of an obedient black middle class supportive of the present type of
economic structure.

L&, To prevent or inhibit Church advocacy of the underdogin the labour pres:tures
which are developing during this. decade,by winning the compliance of the Churches to
his long term development and improvement programmes,thus securing the support of
the Churches in the control of the workers and peasants.

4.5. To erode Church opposition to militarism by demonstrating that SADF operations
are just and generous and have nothing to hide.



L.6. To silence Church critics of foreign investment in South Africa for as
long as possible,and at least as far as tne USPresidential election.

L.7. To fagdlitate division in Church cir:lfs,cnngolidating the bulk of the
conservative fTeligiousestablishments into a supportive position towards his
enlightened policies,and isolating the remainder as a small group of emotional
radicals, out of touch with the rea'ity of building 3 sound and controlled cconamy
in which a posperous cowmunityl(including Church institutions) can Flourish,

L.B. Where these objectives could not be fully obtained,to establish an ongoing

discussion at high level with himself, which would irhibit Church comment with
others in the meantime.

If the Prime Ministers intentions are correctly estimated, the meetings appear
to have been very successful from his point of view. He has them on his own

ground, "has them talking, and is well on the way to establish the Churches as an
integral part of the Constellation of States,

5. Comment on the August meeting.

The Church delegation failed to achieve auny indication of change, or to make any
significant advantages for the cause of liberation at this meeting,

It said nothing new, failed to move the debate onto any realistic line,gave the
Prime Minister all the credibility he could have desired. But they did
establish contact.

Some will see in this yet another demonstration that the Churches are contralled by
those who are essentially supportive of the System ( providing it is a little less
cruel and a little less racist),and use this as an argument for writing them off,
Others , whilst appreciating these sentiments, feel that the struggle for liberation
has to be fought in the religious as in the other parts of society, and would see
the proposed further talks between the SACC and the Government as a round in this
battle, if given full attention. '

Comment on tha August meeting is therefore combined here with suggestionSfor another.

______m*thur:hu in discussions with the Government.

6.1. The that a polite compromise with evil is not permissible
for the i that seeking concessions from the Government in a reformist
bid to'de sifuation' is to concede the right to oppress and deny the

right of overthrowing oppression  ;and that seeking discussions with the

Government presupposes that the Church will openly state its case on the

fundamental demands of the Christian Gospel amongst the people of Sowth Africa. |If

the delegation is too afraid,divided, or illprepared to take a firm stand on the

issues involved it should accept its defeat and decline further meetings to save itself
further humiliation. If they are effectively prepared ,then , they may carry

the attack upon oppression into the very heart of the oppressors camp,and enact

a defeat upon him by expressing their theological convictions with political acumen,
social and economiec facts, and with the personal integrity which is so vital at face
to face encounters.

6.2. It is recognised that the object of the meeting is not to plead with the .
GOvernment to improve the situation,but to proclaim liberation to the Goverrment,
and indicate ways in which the GOvernment can assist this to occur, and ways in
which the judgment will fall upon its head if it does not. This proclaration
will go to the wh ole country,immediately, through the Press.



6.3.  Whilst it is good to talk rather than fighzit is an old stratecy to keep
people talking at the front door whilst the house is pillaged through the back,
Prime Minister and his colleagues have frequently used talking as a decoy,and the
SACC can only avoid this trap by taking the initiative,mgving the discussion onto

its own ground,and being prepared to walk out if they are not heeded.

The

6.4.The strategy suggested below involves the preparation of a comprehensive

written Statement, arising out of the August ~eeting and proceeding to a positive
examination of the current situation in South Africa.

Such a Staterment could be presented to the Prime Minister,the Press and Church members,

and would effectively establish the initiative and subsequent debate on grounds
chosen by the Churches.

Serious strategic consideration should be given to the guestion whether the Statement

should be presented at the meeting , or delivered beforchand:; and the ti=ing for its
presentation to the Press and Church meéembers.

6.5. Serious consideration should also be given to matters which would not form
part of the Statement itself, viz.,

A straight theological statement of the ~essage of the Gospel to SA in 1980,
the needs of the people.

the intentions of the Prime Minister.

the psychologieal reaction desired from GOvernment ,Government supporters,
local church leaders and communities, and different political
the reaction of conservative and liberal church members.

the fact that Security POlice and D ONS activity will ensurg that the Prire
Minister is fully aware of the Statement before he receives it officially.

groups.

6.6. IN the preparation of the Statement, the Council would be well advised to
consult not only with members of its staff and Churches, but other experts also.

7. OUTLINE NOTES FOR A STATEMENT OF CHRISTIAN COMMITMENT IN SOUTH AFRICA 1980.

Such a Statement. could consider the following matters:-
- o -.; ii_j_g,
& the South African experience.
the Nationalist Government Policy.
rious matters.
. Society. :
ommitment in the struggle for liberation.

Introduction. To the effect that At our meeting in Pretoria on August Jth., 1980,
it was evident that we were frequently 'talking past each other.' The Prime
Minister himself suggested that we should set aside a full day for further discussion,
and in preparation for this we have drawn up this Statement for consideration

by the Government and our fellow citizens.

J.1.  The reality of the South African Experience.

l. Behind the mask of ' western christian civilisation' to which our country uspires,
the reality is a callous cruel oppressive society which is neither christian nor
civilised. Whilst it may be neither the intention nor the experience of most whites,
this Is the experience of millions of our fellow citizens.




1.2. The great majority of our people are hungry, bacdly housed or homeless,
unemployed or underpaid,illclad, diseased,illiterate or illeducated,and hogeless
as a result of our national System, which permits a srvall minority to live in
affluence secured by force.

1.3, It is this economic exploitation and oppression cf tne poor that is 1ne
crucial reality of South Africa. Argurents over racis=,religion, culture, nistory,
ethnicity, sport, education, apartheid,terrorisT, ninorities, comparison with other
countries, or many other arguments, are atterptis to divert attention from tne fact
that the richest country in Africa enforces 4 System whercby =ost of its population
must endure the crushing weight of oppression and poverty.

1.4, If we were all poor, as they are in some countries, we would have another
problem., But the reality of our experience is that our country's vast wealth is
exploited by the few at the expence of the many. The curse of God rests upon
those who neglect the hungry and thirsty,the stranger, the naked, sick, and
.imprisoned. The record of history confirms that judgrent. Wealthy South
Africa is condemned by her myriad poor.

7.2. The failure of ﬁhuernment policy.

This section of the Statement would be prepared to ~eet the Governrent on 1LS Own
ground -

2.1. demonstrating that the moral and economic demands of the people provide no
basis for the Governments political stance.

2.2. which is why this stance can only be maintained forcefully, with =uch brutality
and violence.

Z.3. the Church find no reason to change their att:tude set oul in the Message Lo
the People of South Africa in 1968.

2.4, factual evidence of the rejection of Governmen: policies , and the srowth

of illwill towards them.

2,5. this illwill is not due to outside pressure, but to the oppressive policies
of the Government.

2.6. that the rejection of a common citizenship for all in an undivided Scuth
Africa is a constant source of rejection,

2.7. that despite achievements in some fields, 30 years of Nationalist rule has
provided disastrous evidence that thePOlicy of separate developrment is a total failure.
2.8. that there is no evidence that recent so-called new initttives intend to
initiat :

‘Illr
2.9. . mpurilst: in leading Snuth Africa cn its nresent course,
the su th,tﬂanr will continue to increase as unemployment grows,workers
are su at etive consumer society,millions are dumped into homelands
which wi | iilngly restive;the affluent will drop further into corruption
of spirle* R:fascist attitudes and actions will multiply not only amongst
politicians, pollce and the military but »mongst ordinary citizens;violence will
spread as all avenues of free peaceful dissent arc closed; skilled selective
saboteurs will be joined by wide spread unskilled actions which will=limit electricity,
.water and sewerage facilities,railways,road,air, and tele-communications, work
stoppaces and slow downs will paralyse industry as Government promises remain
unfulfilled;thousands of boycotting demonstrating students will be joined by striking
workers in urban areas and uprisings of starving peasants in the H omelands;
despite much carnage,the desperation of millions will swamp theefforts of the SAP
and SADF to control them; many whites,sick of the brutality, and concious that
GOvernment policy can only lead to international isolation,the collapse of industry,
and loss of work will join forces with the revolution as their standard of living _
collapses;erstwhile Government supporters will desert them in the realisation of what
apartheid really means for the country, and, in the end, one presumes,the rest of the
world will step in ' to bring peace to a country unable to save itself from anarchy'
but actually to battle across our soil for our minerals and our coastline. The
Church can find no theological ,economic,social or political factors in GOvernment



pollcywhich will prevent this strak tragedy GCcuring in the near futyre,

7.3. COMMENTS ON VARIQUS MATTERS.

I. Church, State and Politics,

I.  Many conflicts revolve around the relationskip of Church-en and Politicians
in a modern State.

The State is a complex system of human relationshios and organisations which is
adninistered from the top, controlled from the ton, and sends "its tentacles down

through every part of society, The State machinery is directed by politicians, who
are in turn elected by certain citizens.

The Church is a collective name for a large nu-ber of churches ard religious
organisation which together comprise by far the largest organisation of people in
the coyntry. Most of them are connected with the South African Courcil of Churches
with the exception of the Afrikaans speaking churches.

Some see both State and Church as appointed by God to operate in different spheres,
heeding one another maybe, but not meddling.

Fl
Some think the task of the Church is to influence the State by personal consultation

at top level,by contact between church bodies and government bodies,and by church
pronouncements and representations on relevent ratters. Some say the Church

should be out of mlitics altogether. Others feel that the Church should exert its
influence in everything.

In all these views, there is a concept of human society being controlled by
political leaders, and in some, church leaders also reach out to take a grip of the

reins. It is an argument about spheres of influence: yhich are the tnings of Caesar,
and which are the things of God ?

2. This quick answer of Christ to a trick gquestion should rol Be taken out
of context or it beccmes misleading. Closer consideration leads to a different
interpretation of the role of State and Church. Jesus clearly saw that the things of
God and the things of Caesar were so close that they needed disentangling. He did noi |
see the Church and Politics as poles apart. This disentangling begins when we
realise that although pagans can go the way of Caesar,in a State which secks to be
Christian both Lhurchmen AND Pnliticiansmust chcese tne way of God.

When Jesus

'-ﬂf£1 things of God he did not mean religious institutions or
[es. »-Long before his message was scen to have a oolitical

connota atds Rome,it was an outspcken and qutte deliberate reiection of
the relf dersi and their practices. He saw both political and religious
leaders. r& to “Gods kingdom; both sacred and secular organisations were

s purpose and he sought allegience to neither. It was the concept.
of control from the top which was inimacable to his vision of human socicty,whether
in a religious or political context.

This type of top-controlled structure was opposed to GOds kingdom. The things of God
were the things of the Kingdom and this was practical politics for all men,sacred

and secular. He taught that the Kingdom was present amongst rmen and |ike yeast in
fFlour worked from the inside out and the bottom up. It could not be irposed from
the top. His concern was to establish a new srall community which would lead to

a radical new way of life for all mankind.

The currency of Caesar could be paid to Caesar ( the currency of the Temple he
hurled away for the hypocritical profiteering that it was) but the currency God
commanded was not a question of Jewish religious laws demanding payment in Caesars col
but the currency of a mans life laid down for a new community,a new way of living

altogether that was stamped not with Caesars image but with Gods. That kingdom is
what we mean by being Christian




3. If Church and Political leaders fight for different parts of the State over

which they might exert control then both are playing caesar, both are wrong, and both
can go on playing their irrelevent game whilst the farces of the Kingdom build up
around them. Jesus clearly considered that such leaders and institutions, both
'sacred' and 'secular' were barriers to the Kingdo™ because they sat at the top playing
gods and oppressing men with a maze of controls.

Thus the task of churchmen and politicans in a State which seeks to be christian is
to design a form of GOvernment in which the peaple may freely develop their own
communities,and that wider community which Jesus inaugurated. A State or a Church
which inhibits the growth of human community or denies full opportunity to any
living being must be challen ged and set upon the path of redesiqning society %0
that men might be liberated. The alternative is destruction,

We, the leaders of the South African churches, recognise our vulnerablity o
Popular misconceptions and the half truths of the past,and to the misyse of our

power as we sit at the top of the Churches, and of yours as you sii at the top of the
State.

L, The Prime Minister is right when he says that we both have a ministry from God.
Our task is to lead men out of the Caecsar worship which affects most modern societies,
and establish the conditions in which our people are able to develop human communities
with the utmest freedom;free to put i 1to sositions of leadershis those who they feel
most truly can present their requirerents,and free to develop those strategies and
priorities which will remove oppression and release the creatness in South African
spirits and South African soil for the betterment of all,

Churchmen and Politicans should not be at loggerheads: we are all under the sare
condemnation; we have all accepted a caricature of Christ instead of the reality;
we have all sought the goals of prestige and wealth in a secularity which prevents
us fromestablishing the conditions in which a christian community can evalve a

ma rkedly different State,

5. We are different in South Africa. Our conditions are unique. We are
representative of all the problems that af Flict mankind., And in particular, though

we have frequently lost the vision or twisted it, a higher proportion of our people -
are Christian than In most other nations,

Can we design a system of State in which Christian communities are the sevcbedsof

It is our belief that the common humanity of all people unites them far more than
their group loyalties divide them, and the experience of the Church througn 2000 years
has been one of reconciliation of all other differences in a cormon allegiance. In
recent years this awareness of unity and corporateness has also been spreading
between the various divisions of the Church in all continents,

The experience of -the Churches in South Africa is that whilst there are very real
differences between white and black,or Zulu and Swazi,or Indian and Afrikaner,these
present a problem which is overcome in their experience of a shared humani ty

reaching towards a common goal. Whilst we should always be sensitive to the feelings
of others,the promotion and protection of minoritiesis usually a political ploy
designed by those whose policies win no universal acceptance, on their own ~erits,
and requlre other artificial methods to boost their support, and divide their
opponents. This is certainly the case in South Africa where minority thinking has



stunted the development of many.

We have no fear of promoting a country ,government econony,or ¢lectorate in which
there are no safeguards for minority groups at all.lt is in the discovery and

sharing of our multi-facted and multi-cultured experience that we shall discover the
riches of our shared humanity. The dangers of trusting one arotter arc far less than
the dangers of distrusting one another.

Any group may decide to keep themselves to the—selves, becorirg a self-excluded and
secluded sect in the midst of wider huranity, but they have no riqght toset themselves
up as gods controlling others. whatever their apparent power,malevolent mirorities
have always been toppled from their thrones whether they be Caesars Napoleans Nazis,

the British Raj,the Americans in Vietnam,the Portugese in Africa,or the Air kaner
in Pretoria.

Hast minarities only neeg protection if they are being inhuran.

3. Communism,

Whilst the Churches reject the atheistic aspect of Marxis=m,and practices of

Communists which are oppressive,there are clearly elements in the economic and
political theories of Marxist-Leninism which are of value. Marxism - or " Coomunism'-
should be considered with the same open criticsm given to all philosophical or
political studies. The comparative study of Christianity and Marxism is a vital
consideration in all parts of the Western and Eastern world.

The Churches have full confidence in the ability of the South African people o
re ject anything which has no value for themjand, specifically, to withstanz any
atrampt to replace one oppressor with another.

The Churches also deplore the propagandist tactic of making 'Communiem’ a mindless

sobrigquet for anything the Government does not like, and investing it with an evil
aura that precludes rational response. Like the inventions of the Inquisition and
the Middle Ages concepts of the Devil and Hell, such methods are selfdefeatirg.

Most South Africans are Christian, and most Christians are not Marxist, But
prohibitions against ' Communism' by a GOvernment which is seen as a capitalist
oppressor is_the best recruitng agent that ' Comrunism' could devise.

The Churches attitude to violence is well known., They deplore the use of violence
in all circumstances, and either to support or undermine a GOvernment.

But noc member bodies of the SACC are ' pacifist' churches. They recognise that
action must sometimes be taken to overthrow or undermine evil.

IN a war or civi] war situation, their principle task would be to expose the funda-
mental causes and objectives of the conflicr,and whilst ministering to any
individual in need,to identify with those who seek the goal of righteousness.

In the South African situation therefore, the Churches find it necessary to support
anyone who has a conscientious objection to militarism in general,or to involvement
in the SADF in particular; to minister to men on both sides of the conflict, and to
their families whether in Wonderboom or Soweto;but finds itself unable to give
support to those who fight to maintain the ideclogies of the apartheid regime,or



Lo its propagation by viclent means.

3. THE AFRICAN HATIONAL CONGRESS.

Whilst it is illegal to promote the African Nat.onal Coraress or any other “arred
organisation, and therefore to Purs.e an open debate vion the susject,ine Churches
have never aligned themselves witk the Sovera=ent upon this =atier.

Since its inception in 1912, the ANC has been led by Presidents whe aere Christians,
and its policies have arisen from principles of likeration which it jearnt
Gospels. It was one of the four organisations which ass:sted
the People which formulated tne Freedor Charter in 1955, and
document has remaired its furdamental policy ever since,

i the
in the (ongress of
this higrly acclaimed

Its programme consistently emprasised a non-violent approach to liberation, and when
its non-violent efforts were banned in 1960 it decided it "mad ro choice but to go unde
groundand to establish a military wing, and a Reacquarters abroad. To this day

the Peoples Army remains a subordinate ele~ent in its liberationary thrust,and is
directed against the pillars of dpartheid oppression, and not against civilian targets

The claim that the ANC is a tool of Russian Imperialism or a world wide Communist

conspiracy is simply untrue propaganda. When the ANC was banred it only went East
for support because most of the supporters of liberal democracies in the west refused
assistance. It accepted Communists into its ranks on the tame ground as anyore else
but is not communist. (The Freedom Charter, as Mandela himself said, s set

a particularly socialist document.)

Whilst it 'can have no formal nembership inside South Africa,we are aware that it has
great popular support,and having weathered the viccisitudes of 20 years in exile and
underground is now by far the major liberation organisation,growing greatly from
those who were formerly ‘n the PAC or Black Conciousness Crganisations, and forral ly
accredited by foreign states in east and west.

Like the majority of our citizens the Churches simply do not see the African
Nationalist Congress in the same light as the Government, but as brathers in the

struggle for liberation towards whom we have a great respensibility, and for whom we
have a high .regard. , r- '

This doe
regard
princl

%fl the Churches regard the ANC as above reproach. { Trey do not

iﬁ@;buve reproach, ) But we certainly recognise the ANC as
_%;i_-_in any Convention called to disciss the country's future,

peaceful future is possible.
6. DISINVESTMENT.

The policy of disinvestment is designed to remove the major barrier to the

full economic development of our country, namely, the policies of the present
GOvernment.

It is considered that any temporary sacrifice involved in the policy of
disinvestment is preferable to the bloody sacrifice of a long drawn civil war.

E



7.4. The Alternative Society.

When Christians seek to visualise a way of life in South Africa which is in nareony
with scriptural principles,they do so in terms of both material and psychological
factors. Christianity is not confined to persoral goodness and life after death
its main concern is with human society on Earth, a kingdom,in which the attitudes

of people towards one another andg the sharing of the benefits of Earth are both
COnce rhned,

Basic to Christian understanding of society is the principle of sharing,service,or
love in the human community. The pursuit of affluence and prestige;perpetuating

the divisions of humanity into conflicting ethnic,cultural ,religious,national ,or
economic groups;the equation of a high quality of life with ahigh standard of
living;the promotion of subservience and fear the strict enforcerment of divisive and
self-righteous religion; and the setting up of a "cnristian' State Sy force: all these
are explicitly rejected by the New Testament.

The expectation is of a new dispensation in which tne priorities are liberation

from oppression;the defeat of poverty,disease and ignorance; the structuring of an all
embracing comnunity in which comradeship,humility,sharing, generosity, and the
enjoyment of full humanity by every person would be preeminent .

The search for such a society by a nation which is essentially Christian derands much

from the leaders of Church and State. The psychological,intellectual ard spiritual

development of our peoples in learning from one another is essential. The social

and econoumic requirements have Seen translated into Bills of Rights and similar

documents throughout the world,and in our country are highlighted in the Freedom
ey i

Charter ; : J‘;F
={ shall govern.

#will have equal rights.

$halk share in the country's wealth,

‘land shall be shared among those who work it.
All shall be equal before the |aw.

All shall enjoy human rights.

There shall be work and security.

The doors of learning and culture shall be opened.
There shall be houses, security, comfort.

There shall be peace and friendship.

No Christian can deny the basic validity of these objectives, and it is the task of
pelitician,churchman,academic,worker and all citizens to translate them into the
reality of the Soyth African experience, to plan and work together to redirect

our present Society towards a new South Africa as swiftly and peacefully as possible.
It may not be an easy road, but it is the only road, and we can tread it with our heat
held high in hope and determination.

Host white rulers in Africa have set a course which has led through catastrophe to



eventual reconstruction. Although sore different dyna=i<s operate here, we believe
that the South African Government is set on the same catastrophic course of
oppression and revolution.

An Alternative Society is available, and urdoubtedly «ill zo~e into beirg in due
time. On the one hand it can be reached through orderly <nange designed by a
Mational Convention where our corron future can be mapges out By the acknowledged
leaders of all our people. On the other hanz, it will be reached ~hen the oppressed
people,both black and white, revoly.

You hold the powers of Governrent today.

The choice is yours today.

We would assist you.

/.5. The Church's cormitment in the struggle for liberation.

5.1. The Christian Church is totally com=itted to the liberation of the oppressed
peoples of the world. It is called to"be identified with the soer and suffering
and dispossessed. In South Africa , the vast majority of chnurch ~embers are the

oppressed, and the fact that many Church leaders do not experience the worst pangs of
suffering personally does not permit them to aveid solidarity with thos® who do.

5.2. It is our earnest desire to be able to work with the Governtent to fFacilitate
discussions with the acknowledged leaders of our people that the road to a new
South Africa be peaceful and dignified. Sut our comitment is to that alternative

liberated society, and if the Government chooses to make an enery of those seeking
release from economic, ideological ,political, social and sersonal oppression, *then
the Government must also make an enemy of the Church.

5.13. At our meéeting in Pretoria on August Tth1980 the Pri—e Minister saw fit o
warn the SACC delegation of a confrontationif they —ade statements which he found
negative and provocative. This remark smacked of a paternalis= and iati-idation
which the delegation found unfortunate.

If the Government forces a confrontation with the Churches we are well aware that
under the pressures of indoctrination sintimidation, ard ignorance, there will be
a conflict of loyalties in many church members. The battle for liberation takes
place withi ¢liglous parts of society also.

] §

For 2000

ranks,

‘thurci has withstood pressures from without and within its
qjdgqus toils has survived, knowing what to do.
. - L4

. _
5. 4. Oup ity p&i ohedience is first to the Gospel, and to the oppressed. All
the resources which the Church can muster will be used to support those who seek that .
new society. Whatever it costs the Churches as institutions will be a small price to
pay if it hastens the dawning of a new dispensation arising out of “christian
principles. You may withdraw ocur passports,restrict our funds ,bar.  our member
organisations detain our members and ministers,control many of our actvities,seek to
intimidate some of ocur members, or denigrate our attempts to find peace. You cannot
destroy our commitment to Jesus Christ, Lord and Liberator.

5.5. Uur final word is thus to reiterrate our call for a National Conventian at
which the acknowledged leaders of all our people can seek the way of peace to a new
Society. We realise this is difficult for you, and are willing to work through
any problem with you if you will cormit yourself to this course. But if you will
not make such a commitment, we shall know that you have chosen the way of cenfronta-
tion and there will be no point in us talking to you again.



