p—-=—--_0L. 7

==
= ———

=VERITATE

-

CHRISTELIKE MAANDBLAD VIR SUIDELIKE AFRIKA

Jaargang I11; Nr. 1.

Intekengeld R2 Subscription

fy die Hoslposkonteer as Nousblmd  geregiztoeer.

INHOUD/CONTENTS:

P =

Live prophels — or & dend loss — — 1
Redaksionool/Editorinl — — — — — 3
Pinkster 196 — = — — — — — — 3

Jeernalisticke falsoen — — == = =— 4
Bonhaeifer wad young Christians in

Germany — — — — — — == - 5
FPractlenl theology — — — — — — B :
gErephels and polities — — — — — 8
WNasle 0O THY — =—— — — — — — — 5

. mng gren mens skei nig” — — 1

pr—_———

CHRISTIAN MONTHLY FOR SOUTHERN AFRICA

Mei 15 May 1964

Volume [1I; No. 1

Registerad at the Pose (ffice o2 @ Vemspaper.

PROFESSOR MONICA WILSON

» ... Mag geemn mens skei nie”

Vir honderd jaar en langer gebeur
dit nou al dat nie-blankes hulle tuistes
verlaat om wir die blankes te gaan
werk — eers op plase, later op dinmani-
velde en in gouwdmyne, en in boSBEmEen-
de mate in die industried en winkels
e huiee van Suid-Afrikasnse dorpe.
Eers het 'n beperkte getal jong mans
vir kort tydperke kom werk; danrha
het meer en meer gekom, met baie
getroude, ouer mans onder hulle, cn
die periodes wat hulle in die dorpe en
gtede deurbring, het langer geword.

Die ondermyning van 'n
fondament

Tans 1z mesr as die helfte van die
mans van werkende ouderdom op enige
tydstip weg van holle tuistes in die
reservate — amplelike syfore stel dil
op o, en dit was o hoog as T27%
in sommige distrikte. Mynverslae toon
dat die gemiddelde tydperk wal tus-
gen kontrakte tuis deurgebring word,
konstant korlter word, en mans wal in
dic sekondére industried werksaam s,
bring selfs nog ‘n korier tyd tuis op
die platteland deur as mynwerkers,
deela ongetwyfeld omdat werk in die
industrie skaars s en as iemand eers
s0 ‘n werk het, hy geneig s om daar-
aan waa te hou en slege huis foe te
gaan in die kort tussenposes van a8y
verlof. Die Tomlinson-Rommissie het
vasgestel dat mynwerkers 28% van
hulle werkleeftyd tuls deurbring en
industritle werkera 6,29, "n Detail-
studie wat gemuaak is in dle Keigkam-
mahoek-distrik in die Oostelike Kaap
tussen 18 en 19560, het gelei tot die
bevinding dat 419 van die manlike
irekarbeiders langer as § jaar weg wae
gonder om terug te keer.

Baic van hierdle mans wat so min
tyd op die platteland by hulle families
deurbring, is getroud, maar mie in
gtant om hul vrouene enam met hulle
na die stad te neem nle. In Eeiskam-
mahoek was meer as die helfte van die
mans {6370 wat weg daarvandaan in
die stede gewerk het, bekend as ge-
trowd en elegs 215 van hulle het hul
vrouens by hulle gehad. 'n Meer resen-
te studie in Easpstid het aangetoon
dat 859 van die mans in die industries
oor wie die ondersoek gegaan het, ge-
troud was, maar meer a3 dic helfte
van hulle het nie hul vrouens by hulle
gehad nie,

Ons weet dus dat 'n groot getal van
die trekarbeiders wat in die stede
werk, gelroude mana ia wal nie in staat
jg om hul veouens swam met holle te
neem nie, en dat die besocke ann hulle
tulstes minder en korter word, sodat
hulle op die langste slegs 'n kwart
van hulle werk-leeftyd by hul vrouens
deurbring. Vir die wat in die sekon-
diére industricé werksaam is, is die ge-
middelde tyd wat tuis in die reservaie
deurgebring word, net iets meer as
drig weke per jaar,

Mans verlaal hul gesinne in die re-
gervate en gaan werk in die stede fer
wille van voedselvoorsiening, Die reser-

DIE lielde tot die naaste impliseer belangstelling in sy welsyn en
lewenswyse. 'n Christen is daarom verpliz om belang te hi by die
probleme van sy medemense, en in besonder om 'n besorgdheid te
openhaar oor daardie faktore wat vir ander struikelblokke vorm op
die weg om 'n Christelike lewe te leef, Die stelsel van trekarbeid is

een van hierdie dinge.

vate van die Clakei en Translel, en ten
minste ook sommige in dle Moordelike
Kaap en in Natal, is ver van selfon-
derhoudend, selfs wat mielies betref.
Die geld wat die mans in die stode ver-
dien, word wir die grooiste deel asn
voedss]l bestes, insluitend mielies wal
op die Vrystaatee plase gekweek word,
Evna elke gesin in die Ciskei en Trans-
kei - behalwe enkeles wanrvan die
vader, broer of dogter in regerings-
diens staan as onderwyser, klerk of
verpleegater — iz afhanklik van 'n
broodwinner wat n die stad werk, In
1049 was die gemiddelde inkomsle wan

'm gesin van 6 in die Keishammahock-
distrik R100 per jaar, en daarvan was
meer a8 'n derde geld wat in die stede
verdien la.

Die eienaardigheid van die
Suid-Afrikaanse situasie

Die verskuiwing van mense van die
platteland ma die stad om daar te gasn
werl, ie natuurlik iets wat al vir ecue
kank oor die hele wéreld plaasvind. Dit
i% 'n begeleidingsverskynsel van indus-
tridle groei. En in die beginstadia van

industrinlisasie gebeur dit dilewels dat
mans tussen die atad en die platteland
beweeg, vir 'n paar mainde (&0 soms
langer} in di¢ industrie werk en dan
terughkeer na die plattclandse tuiste,
Ho het die Pole in Duitsland gaan werk
en later in Amerika, en tans werk
Italianera en Spanjaarde in Switser-
land,

Die elenaardigheid van die Suid-
Afriknanse situasie i3 egter dat die sir-
kulasie van arbeid tussen stad en plat-
teland en weer terug aangehou het vir
honderd jaar. Gewnonlik gebeor dit
veel gouer dat die trekkendes hulle as
stedelinge gaan vestig. Die verskynsel
van so 'n voorbdurende beweging ia mie
tie te shryl aan ras of aan die eien-
anrdighede van 'n kulturele agtergrond
nie. In die Kopersireek gebeor dit dat
Bantoe-mynwerkers wat van die ge-
higle af kom, en wal bale meer onge-
kunsteld is as die van die Transkei,
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Live prophels -- or a dead loss?

WE in the Christian Church in Southern Rhodesia are only hali
awake on social and political issues. We are often tempted to avoid
the challenge of Christ that comes amid the tensions of reality. We
are too much like a group of people in a long-distance coach, travelling
somnolently, As the coach careers round a dangerous bend, one of
the passengers notices a precipice and yells a warning. The other
passengers turn on him for waking them up. After all, they say, the
coach was guaranteed (o be comfortable.

Dangerous dozing

One of the demonle factors In the
gituation is that this blindness or in-
ertia in social coneern is found among
people of eineerity and unguestioned
moral worth. In an esrlier ceniury it
would be both less dangeroas (in ils
immediate consequences) and perhaps
more pardonable, But in modern Afri-
e, and in an age when the Church of
(7od is faced with one of the greatest
challenges to its courage and humili-
iy, such social and political somnolence
iz a peril to the world ag well as 1o
the Church's soul.

There are of course many Chriat-
fang in Southern Rhodeaia whe would
niot subzerlbe to the nnalvsis T have
juat given. To them I shall return in
g moment. But consider first those who
ghare the view I have ontlined. We are
in a grave dilemma, We are torn be-
tween a proper duty of loyalty to the
Churel (to which we owe an unpay-
able debl of gratitude over the years],
and our other duty: to yell a warning
hefore it is too late.

When we do speak out, we are

gometimes told to keep gquiet; either
by fellow-Christisns with different
views, or by the public at large. At
Limes we have been joined, and indeed
led, by the official leaders of some of
the Churehes. Bot there is still m lot
of dangerous dozing.

What is the Church’s function in
society?

The time has come for the ¢hurch
to face the guestion openly and plain-
Iy. The Rewvd, E. R. Wickham has
answered thiz question clearly and
well, In his book Church amd People in
an Industrial City (1957} he savs
that the Church iz *neither & mono-
lithiz roek unmoved by the currents
of history, nor . . . an ark for the
aaved, nor . . . flotsam and jetsam
floating on the surface but | . . a deep
current itself running in the seas’,
That iz well gaid. Or is &7

Many Christinns here would dis-
agree vehemently with Wickham's de-
finition of the job of the Church. To
them the Church ie an ark and a rocl.
They would not admit that their ark

The Church

in Southern
Rhodesia

im & haven of p purely individualistic
galvation; or if they did, they would
claim that religion is basically about
the individusl scul snd not aboul per-
P body, mind and apirit — living
in aocicty. Bimilarly they conceive the
Church as an unchanging Rock in an
ever-changing world rather than as a
mobile current finding ita strength in
continuity with the Living Christ. They
stress the eolid permanence of the
Christian message, and in a situation
likke ours this can easily slip into con-
tentment with the status guo and the
perpetuating of exiating privilege and
outworn modes of thoughl,

It sweems as though we must face
the fact that there are (wo  almost
completely  different views of the
function of the Church in society, If
wi hold the one, then social and politic-
al action are at mosi an application of
the Gospel, 17 we hold the other then
social and political action are an ex-
pression of the Gospel just as aurely
as i3 a preaching serviee. It is to this
second view that [ sobaeribe.

Thie radical appraisal of the
Church’s work In soclety does not be-
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hulle spoedig vestig. Hierdie verskyn
pel ia regatreeks toe te shryl man die
beleid van opeenvidgende Swoid-Afris
knanse regerimgs.

Die ekonome is dit daareor ecns dat
die beweging van 'n groot deel van dic
Bantoebevolking na dle Industrie nood-
sanklik is vir dle werhoging wan die
lewensstandanrd oor die algemesn in
Suid-Afrikan — die Mastskaplike &n
Ekonomiese Adviesraad het dit in 19405
ondabbelsinniy witgesprecl. Landhon-
Eundiges is eweneeng cehstemimig
daaroor dat grondbewaring en "n toe-
nemende produbktiwitelt in die reser-
wvate alegs bereik kan word deur mine-
der gesinne die grond in die reservate
te laat bewoon. Doeltreffendes boerde-
ry vereis dat werkers woltyds hulle
grond sal bewoon — hulle moet geen
trelikers wees wat van tyd tob tyd van
dle atad terugheer mic — en wolgens
landboukundiges kan minder as die
helfbe van die gesinne wat tans in die
Tranekei woonagtig is, veorsien word
van ekonomiess eanhede” wan grond
om daar te boer.

Meer on meer Banloemans iz daar-
vm verplig om in die stad te werk.
Op die grond in die reservate kan hulle
nie 'm hestaan vind nie. Waar moet
hulle gesinne woonT

Gesinne gedwing om uitmekaar

te leef

Teenswoordig in die Eaap word ge-
sinne wat hulle by die vader en brood-
winner aangesloil het, stelselmatig
oit-geEndosseer”, di,  toestemming
word geweier om in die stad te bly, en
gelag om terng te keer na die distrik
waar hulle gebore B Sommige het
tuistes in die gehugte van die Trans-
kel of Ciskei; snder het nie, en hulle
het inderdaad ook geen wettige reg om
elders te woon nle, 'n Poging ls aange-
wend om |, platlelandse dorpe” wie die

onthesrndes danr Le stel: di Eehiede
waar diegene wat geen tuiste het nie,
kleinhoewes kan koop waar hulle hulse
kan bou.

Maar hierdie dorpe” is ver wer-
wyderd wan werkaentra; en geelnne
wat daar gevestig la, het geen lande
of weldlngsregle nie, Hulle moet it
sluitlik leef van die Ione van dio brood-
winners in dle etede en van wat hulle
han kweek In groentetnine rondom die
huige wat hulle vir hulle gebou het.
Vrouens kan slegs els om by hulle mans
in die atad te bly as dle man vir ‘n
anonderbroke twdperk van 15 jnar in
danrdis stad gebly het of by dieselfds
werkgewer langer as 10 jaar pgewerk
het en dit bewys kan word dat die vroo
mgewonnlik by haar man woon™. As "n
wot wat reeds voor die Parlement was,
in werking tree, sal sclfs daardic kwa-
Lifikasles wrouens nie in stest stel om
by hul mans te woon nle. Mev. Ma-
pheele, wle e man ‘n tekstielwerker in
die Paarl iz wat by diesclfde firms
Innger as tion janr gewerk het, ks 'n
tipiese voorbeeld wan dis vrouens wat
graag by hulle mans wil bly, maar ge-
las is om weg te gasn, Dic Mapheelea
ia Christene en in die Herk getroud,
maar dit maak daar geen wverskil nan
nlie. En daar is duisende  mevroue Ma-
pheele

Byna nepeduisend Bantoevroue s
tussen 1950 en Maart 1962 uit dic Wes-
telike Kaap ,uit-gecndosscer”, en in
elke dorp in diec reservate is daar talle
meer wat begeer om by hulle weitige
eggenotes te kan woon en ‘n gesin op
te bou saam met *movader wat by hulle
bly en wat mie net maar elke vwi jaar
kom kofer of gedurende die Kerstyd
vir drie weke terugkom nie,

Hoo leef die mans wat in die stad
a5 trekarbeiders werk ? As 'n jong man
wir die sarste keer in die stad kom, sal
hy hom waarskynlik voeg by die non-
aanechgesiote groepic vriende wat van
digselfide dorp af kom. In Kaapstad sal

dit in die  barakke"” in Langa wees -
die stalle” soos dit genoem word, met
25 man per kamer, e lewe word
draaglik gemaak dear hlerdie vriend-
ehap met , home-boys”, ‘n Dosyn of
mcet et saam, en saans ae hulle almal
van die werk af tuis kom, word die
kookwerk gedoen deur die mees junior-
lid van die groep, Hul leier is die mecs
senior man wan die twisdorp en hy
hou die nuwelinge dop, wanrskn halle
vir die gevare wan die stad en maan
hulle am elke masand ‘n deel van hul
geld huis tog be stuur,

Haie van die mans in die barnkke,
gedagily ann die nood tuis, lei "n lewe
van onthering om te kan spaar al wal
hulle kan, en omdat hulle aan voedsel
besnied, loop hulle gevanr om  aan
skeurbuik fe ly. Bommige van hulle hly
gedurende hul hele werkleefiyvd in die
barakke im die . home haysgreepe,
maar vir baie word dit endranglik en
hulleg verhuiz of na 'n kamer in die
getromde kwartiere In Longa of nan
waar hulle ook maar "n woonplek kan
vind in groter Kaapstad,

Onsekerheid en rasse-antagonisme

Az hulle nie hul ecggenotos na dic
gtad kan bring nie, gebeur dit soma dat
hulle met ander vrouens deurmekaar
rank in "n ongecorloofde verhouding
wat min of meer permanent van aarcd
1a. In Langa het die persentasle alleen-
lopende mans gedorende die afgelope
agt jaar snel toegeneem, terwyl drok
uitgeoefen ia op mane wat op die Skier-
eiland verstronld gewoon het, om na die
nuwn enkelkwartiere in Langn te ver-
huis; en dit isz geen tesval dal met dic
toename van enkellopende mans, die
gevorl yvan onsekerheld en die vasses
antagonisme ook geweldig toegenoem
het, Imwoners wan Langa het hulle
rieeds in 1954 al uwitgespreck cor die
toememende onsekerheid wal ontstann
het as gevolp wan die Ealle-toename
van enkellopende mang in die gebiede,
én die kontras tussen 1054 en 1962 wat
betref die gees wat daar geheers het,
is pynlik opvallend. Gedurende hierdic
tydperk het die verhouding van mans
tob wreonens geatye van 477 mans tot
100 wrouens, bol 866 mans tesnoor 100
VToUEnSE,

'n Nuusblad in die volkstaal wat
kommentaar gelewer het oor POCGNOD,
het die bewering gemaak .dat POGQO
neérens pangetrefl word waar getroade
Bantoes by hulle gesinne woon en elke
dig gaan werk nie”, en het aan die
hond gedoen .dat enkelbwartiere in
musenms omskep sal word”,

AntropoloE en soasicled s bhewus
daarvan dat 'n gesin van een of ander
anprd die fondament vorm van die maat-
akaplike lewe, dat dit 'n voorwaarde
dearvan is, Selfs die Bowjet-unie was
verpliz om, pas nadat die rewolusic
op die punt was om dis gesln as 'n
versuderde instelling te beskou, die be-
langrikheid van gesinsverbande te he-
klemtoon,

As gesinne opgebreck word, wreek
dit hom op die gemeenskap wat die
wanorde danrvan mani, In Suid-Afrika
gehenr dif reeds,

Dit i waar dat huwelike wat deur
Bantoes op die platieland asngegaan
word, merkwaardly stablel bly, maar
die buite-egtelike gebooricayler ig baie
hoog — 269 van alle geboortes in die
Helskammahoelk-distrik, en so hoog as
B0 In sormlge etedelike geblede —
an dit onder mense by wie dle bulte-
egtelike geboortesyfer tradisionee]l be-
aonder lang wae As 'n mens egter dink
anf wat tydens die jongste ocorlog in
die Huropese stede, wiat met soldate-
kampe omstom was, gebeur het, dan
hoef jv dasroor noulike verwonderd te
wees, Die dorpe van die Rand en Duor-
han en Kaapstad, is soog stede wal mel
soldate-kampe omecom is,

Hierdie feite hehoort verontrusiend
te wiees vir elke burger, maar vir Chris.
fene in heaonder. Hoe kan onz 'nmant-
ghaplike stelsel dold waarin gesinne
gedwing word om uitmekaar te leef?
In hierdie stelsel stman die man voor
die keuse of om =y vion én kinders te
sien vergaan van honger, of om geskei
van hulle te leef totdat hy oud is,

(Word vervolg)

(Hicrdie artilke]l {3 *n wertnling wvan
v o .- Lat B man put asunder”, Profeasor
Monich Wilasn 12 "n Woegewyde Christen en
professor pon die Universiteit van Keap-
stnd, Departement van Banfoestudier. Die
artikel 15 in Engels veckryghoar van mner.
B Machenzle, Gloheweg 4, Rondebosch.r
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Live prophels - or a dead loss?

|CRHTINUER FROM FAGE 1)

little the importance of the lesp ppec-
tacular dutleg of the Chareh in pastor-
al counselling and Biblleal instruction:
but it does challenge the widespread
assurnption that the Church shouid
hawve as little to do with politice as
possible! Both in theory and in prac-
tice we find that the Biblleal basla
of our faith drives ws to serve God
and our nelghour in concrete political
terms,

While this dees not mean that we
expect every Church member to toe a
lberal lime {by a kimd of inverted
fascism !y, il does invoelve the chal-
lkenging of Church pedple of all races
to do their political thinking and action
in respones to a living God of justice
and lowe: and this Is quite a frighten-
ing proposal in Southern Rhodesial

If we conaider briefly three simple
gqueations, it will be readily seen how
important and delicate is our task.
Each of these guestions is rooted in
the wunderstanding of the Church's
work outlined above. If, therefore, they
seem to be ‘loaded” questions that sur-
prise or offend any reader, our pre-
guppoeitiona must be borne v mind,

1. Is the Church in my country
unpopular for the right
reasons?

In the patly days some missionaries
earned considerable unpopularity from
fellow-Europeans by championing
African righte. But gradually during
the last half-century the European

Christlans and éven their leaderas have
aceommodated themselveg Lo a lower
standard of ideallam. Mayvbe this waa
almost Inevitable, but the political
evenls of the Inst fwenty vears, hoth
inside the country and bevond i, have
raised & new challenge to Christian
prophetic leadership. An example may
iNustreate the point, Tt d8 still common
for European Christians (in whose
hands much of the Church leadership
atill — for the time heing — les) to
regard  their African  brethren  as
second-clasa citizens and even second-
class Christians, Although they may
be kimd to their African servants or
evmployees, they are rmarely  friemds
They are seldom, if ever, =een in
Church together, The barriers of lan-
puage and culture have been allowed
to stand even in God's hoose, instead
of heing pulled down by {he hard-work-
ing, deep-hearted sympathy called Jove,

If the Christian European exerts
himself adventiurously in thie fleld, he
ealls down the horeified disapproval of
his fellow-Europeans, There was &
time, & few vears agoe, when even the
average European wae on the edge of
8 geniting willingneas to work and live
comradeship with Africans, but sineeo
then the social and political attitudes
have hardened, Even to-day there ia
gtill genuine goodwill in the hearts of
many Europeana and Africans towards
one another, but it is slowly being
drained away by fear and misunder-
standing.

Whenever the Church begins (o give
a lend either at the Jevel of improving
persomal relationships of equality or
widening the franchise, it s at once

resisted from within its ranks as well
as heyond: and all fon often it deaws
back., A recent socislogical survey in
Zouthern Rhodesia by two independent
experts hag made it crystal clear that
Earopean Chrislians tend o be e
actionary as a group, They have mod
the political and social couwrage to he
unpopalar with their vwn kinsmen.

2. Should the Church approve
the aspirations of African na-

tionalists for majority rule?

I believe that the Christian answor
is '"Yes', The emotional reaction of
many Eurcpean Christiane to thoee
who make the answer is olten anger
or distress, They complain that this is
& betreyval. Why they ask, aingle out
African nationaliem for favour, theve-
by condemnlng Foaropean dominaoe?
They often go on to telk of the lewer-
ing of standards of behaviour and cuol-
ture that would at onee result from
majority rule. But the foree of their
prediction is weakened by the degro-
ding resulta of their own policy. Rarinl
excluslveneas and represaive leghalathon
are poor evidencg of o concerm wilh
standards.

Cmee it is recognized that Euro.
pean nationalism ik my couniey s A
renr-gia il I'llil'lﬂril.}' acibon carr¥ing
less moral eonviction every vesr, our
eyes cin be opened to recopnise that
African nationalism, deapite 1= haman
faulia, iz a histore tretd in o Con-
tinent's Tulflillment. This judgment is
based on a belicf in God's continuing
work in history, and 0B + pazsionate
concern for the value and dignity of
the average man; it is strengihened by
the conviction that democracy is a
palitical concepl ol uhiﬂi:ng' value,

We are confirmed in theas hellefs
by the fact that they are widely held

by Christlan leaders and people In
many lands, bulb the judgment itself
is made within the realities of our own
situation,

3. Should the Church speak out
against repressive legislation?

In BSouthern Bhodegia during the
lagt few years many laws have been
passed which have buttressed the
power of the government at the ex-
penae of the liberty of the courts and
af the ecltizen, Both lawyers end
Church leaders have been strong in
protest. But the protests have been
largely fgnored. Further, many Euro-
pean Church members have themselvos
resctited the protesta that have been
made in their name.

The time Iz coming when the
Church may have to choese between
identifying ifself more openly with
African  nationalism, and the legal
rights of the clliren and the courts, or
keeping hoth silence and itz European
miembership unbroken,

We can thank God that that de-
clalen has not wet finelly presented
iteelf. For it is full of judgment. But
meanwhile it ia time to wake up to the
opportunities and perils of the situa-
tiom.

Grent work has heen done by the
Church among people of all races, No-
thing is gained hy sneers. There is
need for gracious as well as bold wii-
ness fo fundamental troths n o tense
amel critieal situwation, HBaot ftact is no
substitute for the Church in Southern
Rhodesia, We are praying for you
alzo, May God grant ws insight and
courage and love,

1The Bewl. BMr. Tom Baind & 4 Meglisdisa
mimister im Southerm Rhodesiz, andd s gratefol
ra the Central African Examiner’, of Saljs-
biiry, for permission o wse materis]l poblished
i May, 19630
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Inleidingsartikel

... JOU NAASTE SO0S JOUSELF

ELDERS in hierdie uitgawe verskyn 'n artikel uit die pen van
Monica Wilson onder die titel, ,, . . . mag geen mens skei nie’.
Buid-Afrika maak daarop aanspraak dat hy 'n Christelike land
i en gee daardeur te kenne dat by homeelf aan die Evangelic
van Christue onderwerp. Monleca Wilson, 'n toegewyde Christen,
doen dus in haar artikel wat elke Buid-Afrikaanse Christen tel-
kens behoort te deen, neamllk om die beleidsrigtings wat ons
volg, aan die toets van die Evangelie to onderwerp. Dit bring
hanr onder andere by die vraag: . Wat is die prys van apari-
heid — gemeet nie in rand en gent nie, maar in die lyding
van mensa en van God”

Monblea Wilson atel hierdie vrang aan ona verstand en aan
ong gewete, By skryf nie in dig eerste plek as sesioloog nie,
maar gs iemand wie e of geopen is vir dic menslike Iyding en
smart wat daaglika meegebring word deur die toepassing van
gekere aspekte van ons landsbeleid, Hierdie smart en lyding
word nie voorgehou as 'n probleem vir bespreking of as 'n in-
tellektuele oefening mnic, maar % ‘n aanklag teen ons gruwelike
onverskilligheid teenoor die menslike nood wat deur ons optrede
veroorsaak word.

Profeapor Wilson iz ook nie in die eerste plek beaorgd oor
die , rasseveaagstule” nle maar ocor die skynbare afweosigheid
van erbarming in ons houding teenoor individuele menslike
wesens wat, presies net soos blanke Subd-Afrikaners, 'n diepe
bhehoefte het aan liefde en sehuriteit. Kan dit wees dat baie
blankes nie weet van hierdie behoeftes en nood nie en dat
hulle tog diep geroer sal wees ns hulle wel weet?

Ofskoon politike corwegings nie deur haar of hasr lescrs
verontageaam kan word nie, skryf Monicn Wilson nie ocor 'n
Spolitieke vrangstuk” nie, maar teken ay die gevolge van onge-
hoorsagmbeld aan die gebooia van Christus: (Jy moel jou naaste
liefhé soos jouself”, Alles wat julle dan wil hé dat die mense
aan julle moet doen, net so moet julle aan hulle ook doen;
want dit is dle wet en die profete”,

JDie wet en die profete” — laat ona dit gerus lees noadat
ons Monicg Wilson se artikel gelecs het Amos, Hosea, Miga,
Jegaja, Jeremin, Esegiél, Matthelis 25:31-36, die bergpredikasie.
As one nie diep geraak word deur wat God i hlerdie Skrif-
gedeeltes vir ons aé oor wat ons besig s om te doen aan die
menege van ons land nie, dan het ong voorwaar die genade van
God baie nodig,

LBewaar one daarvan, o God, dat ons lets aal doen of sal
toelaat wparveor ong berou sal hé wanneer ons voor [T moet
verskyn,

JBewsar ons danrvan, o Ood, dat ons so dweas sal wees
om be gle dal ons u gebosie kan veronlagsaam en teraelfdertyd
die gevolge van ons ongehoorsaamhbeld kan veyspring,”

—

Editorial
LOVYE AND UNITY

IT is probably true to say that today more Christians are
talking, thinking, working and praylng about Church unity than
ever before in the “Christlan era”. This tide of concern has
even reached our own ghores, and where before we sald and
did ligtle about it, now it is on the tongues and in the hearts
af many.

“Church unily” is an clusive phrase: it ean mean several
things. It ean mean the desp and undeniable spiritual unity
which we already have in Christ; it can mean the friendly
sharing of views and convictions in inter-church groups of
minisbers and laymen; iL can mean co-operative work in agencics
such as Bible societies; it can mean “federal wnion™ between
churches or it can mean fullsbloom “organic unlon™ between
churches. Whatever il means, most Christians today would
probably admit that it Involves Christians displeying to the
world pather more unity than so far we have succeeded in deing.

Behind this desire for unlty it s imperative that we should
digeern the true motlve, The true motive is mod bo form an
organization of impressive size, wealth and prestige, The true
motlve muat be love — love Por God, love for fellow-Christinns.
Laowe for God will compel us to draw closer to one another —
for sieh is hiz will, Love for one another will help us to over-
come those “natural” and “instinctlve’” aversions and dislikes
that we feel towards one another, Love for one another will
help us to overcome the barriers of ree and knguage which ao
tragiceally divide us from one another, Love for one another will
prevent us from prejudging iesuwea that divide us, from pro-
judging each other. The realisation that God loves ua will
stimulate us to persist in the quest for the unity He wills for us
in spite of sethacks and disappointments. For love never fails.

R.0,
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‘'n Boodskap van die president

w - - . tnoop Hom sal dic Gees van die
Here rus, die Gees van wysheid en ver-
stand, die Gees van raad en sterkte, die
Gees van kennis en van die vrees van die
Here. En Hy het 'n welgevalle aan  die

vreoes van die Here™ (Jes. 11:2-3).

8o skryl die profeet Tesaja en Chrislene
het nog altyd sy profesie duidelik geinter-
preteer, 13l was op Tesus Chrislus wal die
sewepondige dmees pan die Gees gerus bet,
en dit was van die verrese Chrislus wal
hierdie sellde gawes gekom bet na sy volk
op die eerste Hemelvaart.

Geen geskenk word dieper benodig nie
dewr bierdie wéreld van ons, mel sy ver-
warring en deweldpleding, sy gebrek aan
orde en sy blinde self-vertroue. En die
wiéreld beboorl na die Kerk pan Jesus
Christus te kan opsien vir bierdie gawes —
selfs daar waar die Kerk watericel arm en
onbeduidend mag wees. | Silwer en goud
bet ek nie, maar wal ek bet, dil gee ek vir
jou: T die Naam van Jesus Christus iie
Nasarener, slaan op en loop)” Te dikwels,
egter, is daar ander eienskappe wal ons
blyk te onderskei van die wéreld: n gees
van gekant te wees leen ondersoek en her-
vorming, van beshiteloosheid, n gees van
prees, e van die Here wie, maar van mense

Ons kan ‘n voortdurende wniddel Lot
verbetering vir hierdie Joule vind i die
Woord soos dit fol omns spreek dewr die
Bybel. Want die Bybel spreek tol ons van
sover ons algebele afbanklikheid van God,
gsook van die grenslose wmoontlikbede van

van die

Wéreldraad van Kerke

die menslike natuwr soos dit geneem en
berstel s dewr God se eie Seun. THE is
wie per toeval dat menige Chrislen vandag
sy eenbeid met ander Christene herontdek
dewr diepere studie van die Woord nie,
of dit wou individucel of gesamentlik ge-
doen word. Ons dring amn by al ons lede-
kerke om te volbard in die verspreiding,
die witleq en gebruik van die Bybel, sodal
die rykdom daarvan nooit panselfsprekend
didetiesm M Hdr e
waarde sal bé in die een waarin ons lewe.

Met ellee Hemeloaart word die volk van
God in sy gebeel gevoep tot self-ondersoek.

Vanjaar beboort elke gemeente haarsel|
af te vra of sy die woorde ter harte geneem
het van die  Faith and Order”-konferensie
in Montreal, aangaande die beboefte aan
plaaslike cenbeid sodal ons waarlik mag
deel in die dawes van God, asook wat op
die Sending-Konferensie te Mexico gesé is
ivm. die roeping van elke plaaslilee kerk,
om die Tiefde van God in Christus duidelik
uit le lewe, in belydenis en diens aan die
wéreld wat haar omring. |

As ons verlang dat die geestelike gawes
ook op ons moel rus, moet ons feruddaan
wa bulle oorsprong en bid, nederig maar
peraglend . Kom, Skepper Gees, en wek
in ons meidde die polbeid van daardie gawes
wad oHs reeds onlvang et Net op 50w
manier kan ons aan ons vriende en bure,
ons gemeenskap en nasie iets meedeel van
die wysheid en insig, die raad en die may,
die kenmis en toegewydbeid en ontsad, wal
die vrug is van gemeenskap met God.

toord e,

DIE ONVOLTOOIDE TAAK
ds. A. M. Schefiler

Daar ia die gevaar -- geen denk-
heeldige nic - - om net te konsentreer
op die gemeente, dié te bearbel en op
te bhou. BLaw., mense te lei tof m
dieper lewe, Dit iz baic noodsaaklik,
maar nie len  koste van doelgerigie
evangelizasie nie. Tink maar aah ong
atads- em dorpsgemecentes. Wat gaan
danr aan? Die lerasr en sendeling en
evangeliste bearbel die lidmate, doen
wat hulle kan om hulle op te help en
aan te wvuur, En dan meen hulle dat
hulle bale hard werk, Dit is dan ook
meeatal die geval. Maar nog hoege-
naimd nle in die gees en die &in van
Matth. 28 : 19 nie, Want daar word
'n direkte bevel tot ons gerig om uit
te gaan en dissipels te maak. En so-
lank ons denr tienduisende omring bly,
moet dit ons hooftaak weea en  hly.
Wanrom fs daar ao min wrug op ons
stedelike arbeid? Het ona al genoeg
ernstige studie dasrsan gewy? Ja, ons
weat van die probleme van ontstam-
ming, ohtworteling, sekularizasie, ver-
al in ons groot dorpe- en stedelike lo-
kasics, Maar skeld dit ons vey? Kan
ong nie meor dosn nie?

DIE KERK IN AFRIKA

Die Keckbode™ 11 Mavrt 1965,

“DO AND LEARN"

A Pioneer missionary camp arrang-
ed by the Anglican Students’ Feder-
ation was held in January at St
Matthew's Mizsion in the Diccese of
Grahamstown.

The “Doing” consisted of levelling
and clearing the ground and planting
grass in front of the Missionm Hospi-
tal. Working bard in the sun when
the temperature was 103 degrees in
the ahade, the students stuck to their
task, enjoving every minute,

The *learning” took place during
the oficial dizcussions and Bible Stud-
ies led by the Rhodes University Chap-
lain, the Reverend John Barmeott, Hae
wever, in a happy multi-racial society
it wns inevitable that learning went
on throughout the day, Belng at the
Mission was an experience not to be
mizssed. In matron and sisters, nurees
and lnundry workers there was found
a apirit of jov which had to be asen
to be appreciated.

It is hoped that these campa will
bring about an enthusiasm for Misslo-
nary aclivity and that thia enthugisasm
will lead to people dediesting themael-
weg to this life of love for the Glory
of God,

“Seel”, Al 196,
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Joernalistieke ialsoen

MY artikel Onsterfiike woorde?" in
Pro Yeritate van 15 Maart 1964, waar-
in ok die slageprenk ,Glo in jou God,
glo in jouself, glo in jou volk™ asn die
Bybel getoeta het, het die ronde gedoen
in die pers van hierdie land, al was
dit dan ook slegs i verkorte wvorm,
o ket by, 'n baie goeie gittreksel daar-
van verskyn in Die Vaderland van 23
Maart. Dit het my net verwonder daf
die redaksie van daardie daghlad dit
voorgien het met ‘n hoof in groot en
vet letters: JProf. Van Selms bespod
Malan-slagsprenk”. Elkeen wal daare-
dia artikel van my in Pro Veritale ge-
lees het, sal saamstem dat ek daarin
niks geskryl het wat grond kan gee
aan die bewering dat ek daardie slag-
spreuk beapot het nie, Bk het dit ge-
toete ann dig Heilige Bkrif, maar dit
iz 'n witers ernstige besigheid, wanrby
geen spotterny op av plek is nle. Sowel
die eerbied vir die Skeif ae die piiteit
jeens 'm oorledene sluit by elke reg-
denkende mensg die lus tob spoblerny
nit.

Diie lesers sal dit dus kan verstaan
dat ek die dag daarna die wolgende
gtuk ann Die Vaderland ter plasing
anngehied het:

Dvie Redakteur,
e Vaderland,

Geagte Heer, Graag wil ek u hartlik
bedank vir u oitstekends weargawe, in
u uitgawe van 33 Maart 1964, vir my
artikel ,,Onsterflike woorde?” in Pro
Veritate, 15 Maart 1864, Dit verheug
my baie dat u deur u weergawe die
kern wan die gedagtes, wat ek wir die
lesers van Pro Verilale in daardie nr-
tikel viteengesit het, onder die aandag
van die breére publiek wat deur die
Vadedand bereik word, wou bring, Ek
hoop det dit in die toekoms meer sal
gebeur en aliyd weer op =0 ‘B Dou-
leeurlge on deskundige manier,

Ek het my net verbaas dat u nan u
weergawe die titel gegee het: Prof.
Van Zelms bespot Malon-slagspreuk".
Ek glo nie dat ek in my artikel dasrdie
glagapreuk bespol of belaglik gemaak
het nile, Ek het dit nan die Bybel ge-
torts, en dit iz "n ermstige besigheid,
reg en plig van clike Christen. MNlemand
wat 0 weergawe. lapt staan die oor-
spronklike artikel, leea, kan doaruit die
indriak key dat ek gespot het nie.

afgesicn van hiepdle ongeluk-
klge opskrif, my wolle waardering vir
u beriggewing en weargawe,
Die uwe,
A, van Belme.

Baam met hierdie stile, wag per ge-
regigtrearde pog op daardie dag aan die
redaksie van Die Vaderland gestuur is,
het die volgends begeleldende brief
ESERAN:

LAan die Hoofredakteur,
e Vaderlamned.

Ceagte Heer,

1T aal sekerlik wel so vriendelil wil
wees om bygaande brief in u eers-
volgende nommer op dieselfde plek
en In diesalfde [ettertipos as  die
glul, wanrop dit 'n reaksie is. te
plass, Dit sal o sekerlik duidelik
weed dat dit 'n enigsins ¥ reei -
dende daad i3 om ‘n hooglernar
met die predikantatatus dasrvan te
beskuldig dat hy "n ultspraak van
'n oorledene bespot het, cn it te
meer omdat in die stuk, waarop u
stuk “n reaksie 18, geen woond van
apot Gor die oorledene of sy uit-
gprask gevind word nie, en ook w
weargawe van wat deur my geskryf
is hoegenpamd nie duldelik mank,
in watter opeig ¢k my aan daardie
bespotting akuldig pemaak sou het
nie, U sal ook opmerk det ek dic
brief wat ¢k ter plantsing hierhy

inalnit, g0 gestel hel dal dit vir w

gemaklik sal wees om die woord

Jpespol’ met apologie terug te trek.

Hoogagtend dle uwe,
A, van Selms”

Tot wandag, 15 April, het daardie
gluk van my nie in Die Vaderland
vershyn nie; ek het ook tof vandag
toe peen berlg diesanangannde van die
redakale van Die Vaderland ontvang
Bie,

"n Ander beeld

Op die voorblad van Die Burger,
die Kaapse Afrikaanse koerant, het op
24 hlaart ook 'n witvoerige weergawe
van diesellde artikel in Pro YVeritate
verskyn, Die opskrif [ul in dasvdie ge-
val Onsterflikheid van de. Malan se
woorde betwizs", Teen daardic opskrif
of teen die weergawe van my artikel
gil ek geen beswaar mash nie.

In Die Burger van 31 Maart akrywe
proponent MNik Lee "n brief, waasrin
hy op Bybelze gronde probeer om die
elagepreuk van dr, Malan te verdedig.
Prop, Nik Lew was =0 vriendelik om dit
in die vorm van 'n ultknipsel aan my
te etuur. Ek het sy poging om 'n By-
belee grondslag vir duardie slagapreuk
te wind, gewsardeer, al kon el dit nle

anders ae 'n mislukte poging beskou
nie, en het op 4 April 'n antwoord
op die betoog wvan prop, Les aan Die
Burger gesiuur, Ek gaan nouw nie ver-
der in op die Inkood van prop. Lee se
betoog en my  weerlegging daarvan
mie; ong lesera kan, as hulle dascome-
trent meer wil weet, dit in die nom-
mers van Die Boarger van 4 en 8 April
nalees, Vandag vr:aLi._g &k net die aan-
dog dasrop dat Die Hurger my ant-
woaord onmiddellik na entvangs geplaas
het: 4 April het ek geskryf na Haap-
gtad en 8 April verskyn dit, onverkort
en met die korrekte opskrif, , Prof, A
vien Selms ontlesd sy beswara” in die-
selfde lettertipe as die n[n-:h:ri.l:' ba die
brief van prop. Lea, En dit terwyl dit
feitlik dipg derde stok in die polemiek
wits, terwyl my belef aan Die Vader-
land “n direkie antwoord op "o grie-
wende misduiding deur die redaksie
van [Me Vaderland wou wees. Ook het
die redaksie van Die Burger my op 10
April verwittig van die plasing van my
brief en dit az 'n keerantuitknipsel aan
my toegestunr.

IMie optrede van die twee Afrikaan-
ae koerante kan dus gemaklih as "n
vergelyking tussen die sedelike norme,
wanrdeur die onderskeie redaksics

hulla laat lei, gebruik word, Asn die
kant van Die Burger merk ons 'n vol-
kome korrekte leiding van die gedagte-
wizsseling op, en "n gedragalyn wat in
ooreenstemming is met wat geld fus-
sen mense wit mekaar, ook by even-
tuele verskil van insig, hoogag. By Die
Vaderland sien ons ecrs 'n misleidende
opakrif, en vervolgens dis onwil om aan
temand, wat homself s verongelyk
beskou, reg te lnat geskied,

Dit iz algemeen bekend dat Die
Burger, hoewel dic mondstuk van 'n
bevalkingagroep wat inatem met dic
gtrewe van die Nasionale Party, nog-
tans aanmerklik in teon en inhowd van
'n koerant sooe Die Vaderland verskil.
Dit iz, seos elkeen weet, heel wat ge-
matigder ns Die Vaderlznd, 5o kan ons
uit hierdle geskiedenls weer loer dat
die groot gevaar van ekatremiste dit
i, dat die refls van wellewendheid ns
uitdrukking van "o beskaafde gemoeds-
toestand verwanrloos word,

En tog #= ons almal dat ons wil
waak vir die handhawing van die wes-
terse en christelike beshawing . . .

MN.E — 'm Week nadat hierdie ar-
tikel aan die redaksiesekretariz van
Pro Veritate gestuur was, hel my brief
HiBES hir.rh,l :Eg&dﬁlk, in Dde Vader-
land verskyn, en wel op 23 April, "n
maand nadat ek dit aan deardie dog-
bhlad gestour het. En dit sonder apolo-
gie of terugtrekking van die grigwende
opskrif, en op een van die agterste hlad-
gye. Vermaaklik is die opskrif, wat die
redaktenr danraan gegee het: ,Prof.
Van Selms sé dankie”. Sou die redak.
teur net dig soiker geprog het?
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Bonhoéiier and young Christians in Grermany
Part 2

THE first hall of my article ended
with a summary of Bonhotffer's ad-
dresa at Fand in which be discusses
the go-called “justification’ of war, and
the stand-points of the secular pacifist
and the Christinn. This summary was
ghven to indicate to you what questions
are exciting Christian youth in lbodh
parts of present day Germany, What
Bonho#ffer saw it Gland and Fand
of the murdersug and dreadful nature
of medern war, p slaughter and horror
which cannoet be justified by an object-
fve or ideal, ig even more true in the
ntomic-bomb age in which we live,

But we cannot eongider these ques-
tions without taking into account Bon-
hoBffer's fate, for it reveals impli-
cations of thiz problem which he had
not seen in 1934 ot Fanid, Bonho#ffer
wae deeply involved in the struggle of
the German  Confessional  Churel:
against those Churches which were
compromising the Goapel by co-ope-
rating wilh the MNazis, For several
yeare he was responsible for Lhe or-
ganlsatiom of an [llegal Beminary for
the training of young pastora of the
Confessionnl Chureh,

The opportunity o escape

Then came the spring of 1939, Hit-
ler wazs preparing for war and Bon-
hoiffer's generalion was ealled upon
to bear arms, Because of his convict-
ions about the evil and senselessness
of war Bonhoi#ffer did not intend to
obey this call and his friends feared
that he would be sent to a concenlra-
tion eamp, With the help of Rhein-
hold Niebuhr and other American
frienda they arranged for Bonhoéffer
to be imvited to the United States o
lectore at Universilieg and seminnries
and oo pastoral work in op German
parigh in New York,

Bonhoiéffer went o America in
Jumg 1959, But i'lurilqg hi= slay there
he became convineed that be ought to
he involved in and identified with the
work of hiz brethren in the Confes-
siopal Church of Germany — together
with them to fimd and to presch re-
pentance and Christian life for the
Germnn people. The most urgent task
wiag o preach the gospel of Christ to
hiz own blind people who, sedaced and
overpowered by Hitler and his ‘gang’,
were lumbling headlong inle the dread-
ful crime of war, Bub he could only
preach to them if he saffered with
them, and =0 he relormed to Germany
in August 1950 just before the begin-
ning of the War.

Bonhoéffer never bad to join the
army. Until hls biography ie weltben
wi will nol know exactly why, but a
young fricnd of his who was also a
confessional pastor, and whoe had also
intended refusing to gerve in the army,
eflisted now. Thie deciglon of his
seims o have been inﬂplhu] L Bon-
hoiffar's new insight: “one most sul-
fer with one's oam peocple. Only then
can you preach the Goapel to them",

Later, when PBonhoiffer was in
prison, he wrote to thie pastor that he
never regréetted his decision not to pe-
main in  America bat 1o retuen 1o
Germany in the summer of 1830, And
it is this decielon which is the seconad
great influence in the life and thought
of the present-day German Chelstian
wouth, This influstee: was L'::[H:"El.ﬂ"]."
apparent when it was sfill possible to
leave East Germany by way of Wesl
Berlin. Pastors and laymen did not
think it waa movally right for a Chris-
tian to forsake his ministry here, This
point must always be borne in mind
when you diseuss and attempl Lo ageoqe
the thoughts and feclings of our peaple
here in Eastern Germany,

Return and involvement

From Scptember 19389 to April 1843
fthe time of hie arrest) Bonho#fifer
was onee agaln engaged in the work of
tepching young confessional pastors asa
far as thia was possible. In 1040 the
Greatapo  abeolutely  prohikited  him
from lenching and speaking in publie,
By this time {in fact since 19307 he
was aldo in touch with representatives
aof the resistance against Hitler, They
had gathered round General Beck, one
of the most influentinl of the leaders
in the well-known events of the 20th
July, 1844, His brother, Klaus, and his
brother-in-law Hang von Dohnanyd hd
introsduced him to this circle. Because
of this involvement Bonho#ffer also
waed  his  journeys as 0 represen-
tative of the Confesgional Church to
establish politienl contacts with the
Allkes. This was done through members
of the BEeumeniesl Movement in
neutral countries and thus he eame to
meet Vieser "tHooft, Karl Barth and
Searge Ball, then Bishop of Chichester,
AL thiz famona meeting Bonhobffer
informed the Bishop, and through him
the PBritish Foreign Office, of Le
existence of severnl groupa of the Te-
gistance, He also tried to ascertain the
poesibilities of an eventual armistice
with the Allies should a new antl-
Mazl government be inatalled.

Arrest and Imprisonment

A wear after this Important mesting
Bonhoéffer was nrrested by the Ges-
tapo. “Letters and papers from prison™
pnd certaln parts of his “Ethics™ con-
tain his lelters, poetry, and fragments
of thought which were amuggled out
of prison. To read these papers ia to be
made aware of the extent of Bonhodf-
fer's concern with the ethical problem
of living as a Christlan in a world of
Magzi-terror and ideoloagy. The miniater
af God and preacher of the Gospel who
hd declared at Fand (1834} and else-
where that it was not morally right
fora Christian Lo take part in any Eind
of war on whatever side it may be —
he was now a member of the Resist-
ance which could only fulfill its func-
tisn by planning murder and wiolent
attacks ngninst the Nazi enemy in an
attempt to destroy their power!

To underastand this aspect of Bon-
hiilfer's life and thought we must un-
dersinnd the parable he used (o express
hiz convictions on this polnt — Lhe
parable of the mad driver of 8 motor-
cxcle who brings death to the passers
by im the atreet by his ruthless and
irresponsilile hamdling of hiz machine,
BonhoiEffer was convinced that it is the
duty of a man standing on the edge
of the pavement to slop this driver
amd to ztop him by menns of a hlow
an the head if ne other means were
poasible,

Obedience — not rationalization

But how can we reconcile this para-
Me with the address given af Fand and
Bonhoiiffer's emphasia on the com.
mandment of God which absolutely
forhids ua (o kill our fellowmen? Ron-
hotiffer dld nol atlempp b reconcile
or explain away his carlier convictions,
Instend he neknowledged the ahaolute
nature of Caad's ofther commandmenis
amd recognised the troth of our Lord's
words in Gethsemane as God's judg-
meng in his life and fale — "He who
takes Lhe sword shall perish by the
sword™ (Matl, 26:52). These wonda of
Christ were applied by him to  him-
self and aceepted as our Lord'as wer-
dict of his own activily. Because of
thiz he never complained, nor did he
ralionalise his decisions and behaviour,
but suffered prizon willingly,

Bonhoéffer did not know of falth

withont perpetoal repentace. In his
meeting with Bishop Bell he had de-
clared that repentance would be the
wouree of the nction of the anti-Naz=
government-to-come, and in his per-
sonal life he also accepted repentance
ag the source of Christian action and
suffering. By repentance he did not
mean & perpetunl grinding of remorse
ot similar feelings, but the abandon-
ment of the whole of one'a life in a
perpetual aurrender to God, It was thia
repentanes which made him astonish
both his fellow-prisoners and warders
by bhiz peacefulness, friendliness and

gaiety,

The challenge of Bonhoéffer's life

I ask those of you who read this
mrticle to reflect for yourselves on the
meaning and importance of Bon-
hoéffer's life and thought for us who
live in Germany. I think enough has
been said to show you why we are so
concerned with the insightas and with
the events In which he waa involwved
because he lived by the convictions
Gad had given him. But please do not
make the mistake of thinking that Bon-

hodffer only belonge to Germany, He
was a member of the Church of Christ
and belongas to all of uws I will not
argue for this point but ccnclude with
gome words Dietrich Bonhoéffer wrote
from prison:

“When you have abandoned the ai-
tempt to make somebody out of your-
self — be it a saint, or a converied
sinner, or & man of the church (the
socalled “priestly™ typel), a righteous
man or an unrighleous man, a sick or
a healthy gne . . . then you throw your-
self wholly into the arms of God, then
you do not regard your own saffering
na the most important thing in the
world, but the suffering of God him-
self im this world; them you remain
awake with Chrlst in Gethsemane: and
1 think this is faith, this ia metanoina,
and this is the way Lo become a man,
a Christian {cf. Jer. 45). How can you
be arrogant in soccess and helplessly
depressed by failore, when you take
part in the sufferings of God by living
in this world?”

From: A Leading Christian In
East Germany,

———

Rev. J. M. LETLABIKA*

Practical

The second Minksters' Refresher
Course was concerfied with the pro-
Mem of relating the Hible amd oor
theology fo the practical problems fac-
ifig the Chuorch. The emphasiz was on
dealing with the problem of the emp-
ty pew and the lethargy of the Christ-
jan community, We noticed how much
attention we devoled to the ‘insiders
in contrast to the first Christians whe
were concerned with bringing the Gos-
piel Lo the “sutsiders’.

Are we reliable vessels?

The evening scminars Wwhere we
hiad the oppertunity of discussing some
of the urgent problema of our Line
wis o most valuable part of our three
wocks stoy Bogether,

The discussion on the desirability
of an “authentically Afeican Choreh'
was of egpecial relevance to us. Tha
emergence of the newly independens
African states wae something thrill
ing and yet disturbing.

The question that remained in oue
minda was a challenging omne: ‘Are wo
Afriean Christinns a reliable vessel of
the Gospel of Jesos Christ?’

Unity not chaos

The couras was alse & rich expe-
rienee of the unity we believers hava
in Christ. Mo legs than eleven demomi=-
nations were represented at the course.
1 expected some kind of ‘fAreworka’ be-
caunse of this bringing together ao
many different theological traditions
Inetead of chaoe we experienced unily
and came Lo & new awareness of how
man-made our divisiona are and how
Gid's Spirit was seeklng to guide ug
to & renewed and united Church. Tha
reault of oll thiz was that each of
ug went away thinking of the practi-
cal application of all that we had
learned 0 our own congregation.

And we had a new understanding
of the fact that Christlanily was larg«
er than our own denominatlons, and
that we would shrivel-up and die if we
clung to the smallness of our denomin.
ational wunderstanding of the Gospel
amgd refused fo bhe led by God's Spirit
into & mew umity.

Theology

The refresher Couras cost the Theo-
logrical Edoucation Fund no lese than
R100 per participant, We are deeply
Erateful to our Cheistion felends in
Amerien for their generous gifta buk
we must be sware of the fact that
this fund s pot inexhaustible,

We in the Republic must begin to
mike plang to see that courses such
as lhese become a permanent part of
the life of the Church in this country,

Our Churches miy, for instance,
subsidise the cost of maintaining those
ministers who attend the course, Also
thess who attend the courses must
contribute  aomething  towards the

coEt mvoelved — It is well worth it
belleve me!
* Repo /o M. Letlobike év o Methodine Mia-

(ster of Momelodi, Fratori.

SASOLBURG EXPERIMENT

“A Board of Directors consisting
of the clergy and two lay representat-
ives of the Catholic, Anglican, Pres-
byterinn and Methodist Churches, are
panning the bullding of an interdemno-
minatlonal church to serve these four
rellgions groups. Supperting them is
a jolat fund-raising committes whose
tnrget is to raise R4,WW in two years

This praject will become a reality
in  Tasibos-Highveld Power Btations
and Coalbrook Colleries, where the
ecumvenlbeal spleit is fully evideneced
by the friendly spirit of co-operation
in planning what is fondly known to
all as “owur community Chapal®™.

Methodist, Gereformeerds, MG,
Apoestolic and Catholic clergy mest to
diecuas a wide wvariely of religious
problems. Thelr friendly understand-
Ing has projected itself to the people,
g0 thal in this fast-developing area —
the trinngle which is Sasolburg, Vil-
Jeensdrift and Vereeniging — the bap-
riera of religious intolerance arve be-
ing not only lowered but obliterated,
and in thelr place & springing up an
atmogphere of friendship, harmony
and mutual understanding,”

USauthorn Crosy, Janomery Smal, TG
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PROPHETS AND POLITICS

By the Rev. P. Allen Myrick
Lecturer in Old Testament, Adams United College,
Federal Theological Seminary, Alice, Cape Province,

As Christians weigh these quest-
jons, It is well to remember that the
prophets of the Old Testament faced
a very similar problem. They too lived
in times of political erisis and they had
to decide what their vole in that crisis
ghould be. The answer which they
found may be of considerable assiat-
ance to us as we wrestle with the
problem of “religion and politice™ io-
iy,

What waz a prophet in Israel?
Many onswers have been suggested:
The prophet was an ecstatie figure or
a cultic offlelal, or a champion of in-
dividunlism, or o soclal reformer. None
of these wviews seems 1o me to he
adequake,

1 should like to suggest that the
prophet in Israel was primarily o poli-
tieal figure — an official of Gods
heavenly Government sent ©o  his
penple Israel, and especially to Israel's
government, to declare God's will for
the nation and hiz judgment upon iis
disnhedicnce.' |

The covenant and God's rule

In order to interpret prophecy (as
well ag much of the reat of the £id
Teatament}, we mu=t begin with the
Isrnelite view of the eovenant.”)

In covenant theology the primary
emphasis is upon the Lordship of Yah-
weh, He iz the sovereign who has
chosen Tsrael for his own, redeemed her
from hondage in Egypt, and brooght
her info special relationship with him-
self, Me is the suzernin who ziates the
perma of that relationship, declaring
that if Israel, the vasaal, lives in grate-
ful ohedience to Him she will be hless-
ed, and il she disobeys she will he
cursed {ef., Fx. 19:4-7; Deut. 27 and
28: Josgh, 24:1-28). The eovenant is
cast in political categories, he it noted,
Yahweh is suzerain; Tsrael is vassal.
Yahweh governs the people whom He
has chosen, and they are ealled (o ohey
as they would obey an earthly ruler.

The severeignty of Yahweh over his
preople was taken with great serious-
ness during the period of the Conguesl
of Palestine and the Twelve-Tribe
Leagne. This belief was, in fact, the
bagis of Teracl’'s pxistence and the polnt
at which she most radically rejectoed
the political and religious structures
of the Canannites. The Canasnite city-
states, along with most of the Ancient
Near East, placed both political and
religious institutions under the authori-
ty of the king. whose rule was under-
gtood to have divine sanction. The
preservation of the status quo thus
took on a religious aspect, In reaction
to this view of government, Ismel ln-
gieted that “ . . . the wsual Tunctions,
authority, and prestige of the king and
hia court are the exclusive prerogative
of deity. So, land tenure, military
leaderahip, 'glory’, the right to com-
mand, power, are all denied to human
beings and attributed to God alone.'™)
Human leadership wag accepied only
when the leader showed unmistakable
signs of the divine spirit, and if that
gpirit departed, the lender was repu-
digted ref, Saul). This amphictyonic
view of Yahweh's rule ia perhaps most
clearly expressed in Gideon's refusal
tor establish a dynasty: “T will not rule
over you, and my son will not rule
over you! Yahweh will rule over you™
[Judges B:23].

The monarchy and God's rule

With the expansion of Philistine
power and the Tall of Shiloh, the old
amphictyonic etructure was endanger-
ed, Although it may have made sense
theologically, a purely charismatic
leadership was nob very practical, for

WHAT IS THE role of the Church in the political and racial crisis
of South Africa todav? Should the Church be concerned only with
‘spiritual” things, with the life of worship and private devotion to
Christ? Should it activelv engage in the political struggle on the
outcome of which so much of South Alfrica’s future depends? To a
iarge extent the future of the Church and of this country depends
upon the way in which we answer these questions,

in Lhe faere of the Philistine danger no
“man of God" came forward to lead
the armies of Ieracl. To many in Israel
it spemed that Yehweh's rule must
be medinted theough a permanent lead-
er: otherwise the nation would perish.
Yot to establish @ monarchy was to
threaten the central Israel belief that
Vahweh alone is king; it was o opon
the deor Lo the despised Canwanile
pattern whereby the ruler dominated
pll of life, including the coult, and
claimed divine support for his policies,
Thus the fall of Shiloh and the break-
up of the League constituted both a
theological and a political crisia. A
monarchy was required for political
repsons, yet it would jeopardize the
distinctive covenant faith of Israel

In the faee of this dilemma, two
things happened. Firstly Iapael acecpl-
od Saul as ruler. It ghould be remenm-
bered, however, that this was no foll-
blown monarchy, after the manner of
Solomon; it was buk a tentative first
atop, Saul was ns much a charismatic
“judge” as he was a king, for he
possessed the gifte of the apirit. In
scveral paseages he (and David as well)
te referred to az ‘nagld’  (military
commander), not ‘melek’ (king), and
it i& probable that “the office held
by Saul and David was intended by
Samuel to be military leadership over
the tribal confederation, stabilized by
formal election and religious sanct-
o™

The second development in this
critieal period was the rise of the pro-
phetic movement, It is clear from the
Biblical evidence that, while there werg
oecasional  individuals in the earlier
period who poasessed some prophetic
gifts, prophecy ns a movement hegan
with Samuel.t)

That is tn sy, precisely at this
{ime of theological and political crisis,
when Isrpel was in danger of compro-
mising the covenant faith by establish-
ing a monarchy, prophecy was born.
The concrete military and political
wituation in which the League needed
a new type of leader prompted Yahweh
to raise up a prophet to make certain
that the new commander did not fall
into Canaanite patterns of kingship.

And when Haul did begin to adopt
guch patterns, such as subordinating
the eult to his own policies by offering
snerifices himaelf (1 Sam, 13:%, and
denying God's sovereignty by break-
ing the gacred ban upon the Amalekite
gpoll (1 Bam, 15:2-3, 91, S8amuel con-
demned him and declared his govern-
ment to be invalid, Thus Saul's primar-
ily political moves to consolidate his
position and to establish hia dynasty
along traditional Near Esstern lines
were blocked by the prophet Samuel
as conteary to the divine government
ol Terael.

One may perhaps best summarize
the position in this formative pericd
by quoting the words of (5. Fraeat
Wright:

During the period of the Tribal
Lengue, God had ruled directly, making
wae of charismatic leaders ns the need
arose. With Saul political and military
leadiership reslded permanently in one

man, but the ideology of the Tribal
League wis preserved under the as-
sumption that he would exercise his
authority only at God's direetion, given
by a charismalic spokesman — (hat is,
hy Samuel in the role of God's prophet
(herald or messenger of the divine
throme)," s

Am owe hove geen, Samuel did no
hesitate to give this direction.

Politics and God’s rule

Thus the propheta were intimately
invidlved in pelifical problems from the
very firsl, There g in prophecy m
separation of political and “‘spirifaal”
no recognition of the stale as an auto
nomona erder for which religiom has
no coneern, To tell religions leaders
it “keep out of polithcs"” make no sense
whatlever in the (d Testament. Yah-
weh himself ia the Governor of lsmel,
and he sends his prophets fo communi-
cate his will to kings and lenders and
to promounce his doom apon them f
thelr structures or policles deny his
aovercignty. Repeatedly the prophets
nddressed themselves fo conerete poli-
tical and secial eoneerns and declared
ithat in these areas Israel had denied
the lordship of Yahweh, and thus bro-
kem the covemant — and she would he
destroved,

At the same time, the monarehy
fquite naturally resisted the old am-
phictyonic tradition of the lordship
of Yahweh, championed by the pro-
phets, Every slate — and  eertainly
every state In the Ancient Near East
— tends to work for its own preser-
vation, The naturalistic rellglons of
that time were primarily comcerned
with ensuring order and stabdlity, and
this eoncern was also dominant in the
pelitical etructures, To establish iteelf
firmly and to guarantes ite own con-
tinuanee, to resisl  all interference
with its oam self-defined prerogatives,
to bring every nspect of life under its
soweraiznty these  were  enrdinal
points of nationp! poliey durlng the
Izsraelite meonarchy. Thus David and
Solomon, Tor  example, soughl o
wealken the old tribal units which pre-
served the League fraditions, and to
build up their own boresveraey oand
private army which would give com-
plete loyalty to the dynasty, Forther-
more, true &0 the old Canannite pal-
terns of monarehy, Israel’'s  kings
somght 1o legitimize thelr dynasty by
religlons eanctiona: the Ark of the
Covenant was brought to the "City of
David™; the Temple of Solomon was in
reality the royal chapel (note that the
Temple took seven years to build, the
palace complex thirteen, and that the
klng'a house was four times the size
of the Temple]l; the ]'|I‘i.-|"~5-:l|!.' establial-
ment and the theology prevalent in
Jeruaalem ecame to reflect the am-
bitions and ideals of the Davidie d;maa-
ty. The king became Yahweh's “eon™
(Pe. 2:7); the roval capital was God's
dwelling place (Pa. 132:14); and no
matter what might happen, God had
unconditicnally  promiaed:

“Onee for all T have sworn by my holi-
neas:
I will mog lie o David.
His line shall endure for ever,

His throne as long ns the sun be-
fore me” (Pa. 80:35-36.0

In modern jargon, here ia a "Chrisl-
ian Mational Btate” -—— God is on our
ghde, and we eannot lose,

The lines were thus d for n
full-acale battle between B PR
phets who stood for the amphictyonic
eovenant tradition, with its demand for
the state's wneonditbonal obedience to
the covenant Lord, on the one hand,
and the defendera of the “royal thealo
gy of the Jerusalem court, on the
other, In such a situation, for a pro-
phet to “stay out of politics” amount-
éd Lo the admission that the stale was
fres to determine its own policies. This
would he a betrayal of the covenant
faith that ¥ahweh is king, and the
national king and his state only a
vassal under God's sovereigoly.

The prophets and God's rule

The prophets were guilty of no such
betrnyal, The history of the prophetic
movement can in some ways be writ-
ten i terms of the prophels’ struggle
with political authorities which re-
fused to obey God. There ia hardly a
prophet in Ismel who, in his concern
for the soverelgnty of God over human
affairs, did not become intimately in-
volved in political affairs.

gamuel, MNathan, Ahijah, Elijah,
Eligha, Amos, Hosea, Isalah, Jeremiah,
Zephaninh . . . the list is a long one.
Here we must be content o ecall at-
tention to two such prophets, by way
of illustration.

Early in the period of the monar-
chy, during the reign of Bolomon, we
meet  Ahijah (1 Kings 111, Ahijah
was from 2hiloh, the old amphictyonic
centre where the traditions of the
League lived on, His attitude to the
monarchy was consistent with the
League ideal that Yahweh is the true
King of Israel, and thalt a govern-
ment which did not acknowledge that
kkingship was doocmed. Ahijah declared
that beeauze of Bolomoen's disobedience
tn Cisl, the united kingdom would
break up and the ten Northern tribes
go their own way (1 Kings 11:30-33).
Furthermore, the continusnes of a dy-
naety in MNorth Isracl, under Jeroheam
I, would depend upon obedience Lo Yah-
weh (v, 383, Here a prophet of ¥ah-
weh is preaching revolution. In the
name of God he is justifying the violent
overthrow of a state which fails 1o
obey its heavemly sovercign. And, of
potiree, that revolution followed awift-
Iy and succesafully,

Three centurlea later, as the mon-
archy drew to a close, Jeremiah preach-
ed in Jerusalem, Hig deep involvement
in polities is well known, Suffice il
here to underline one point, Tre record
of hiz eall to the office of prophecy
containg, ag was often the case, a
summary of the work he was to do.
Here we read:

“See, | have 2ot you this day over

nalions and over kingdomsa, to pluck

up and to break down, to destroy and

to overthrow, to build and to plant™
{Jer. 1:10 — R&V).

The word “set” inadequately trans-
lntes the Hebrew “pad™, which often
means “to appoint an officer™ (origin-
ally in a military sense), Jeremiah ie
officially appointed by God as officer
“gyer” (cal) nations and kingdoma.
Mot only must he be concerned abouf
national affairs: he is authorised by
CGod to take direet action, sometimes
destructive action (“to deatroy and to
overthrow'™) in politics, If the govern-
ment failed to do God's will, Jeremiah
felt compelled in the name of God not
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only to propounce judgment upon It
(ef. 22:13-19; 36:20.31; ete.), but even
actively to work for ite downfall (ef.
38:1-8, where he ia accused of [reas-
on). For he was an officer of the
heavenly King, commissioned to pro-
¢laim angd to wark for the overthrow
of the disobedient vasaal.

Political chaos and God’s rule

Ahijah, Jeremiah, and many others
“preached politice”—nay mote, the de-
elared that a state in rebellion against
Yahweh was doomed, and thus worked
for the overthrow of the state. (MNote
also Elijah’s commission to anoint new,
and therefore rebellious rulers over
Israel and Damascus, 1 Kings 19015
17.7 Was not this prophetic message
dangerously irresponsible, in that it in-
vited chaos of the worst sort? One of
the state's chief functlons ia to keep
order and restrain lawlessness: but
revolution opens the door to the blind
forces of confusion, to a raw chaos
which may bring worse suffering than
does an unjust government.

The prophets seemed not to be
particularly worried about such chaos,
fot at least two reasona. Firstly, order
and securily and the preservation of
the statos quo were the central con-
cern of the established governments of
the day. Thiz was especially troe in
Egypt. but is was also prevalent in the
Izraclite monarchy, as is evidenced, for
instance, in some of the Royal Pealms
which declare that the Lord who @
eatablished the Davidic dynasty Iz king
aver the forcea of chaos (P 18:7-19;
B9:9-11, 19373, In the face of this
burcaucratic passion for preserving
order, the prophets declared that jus-
iice and obedlenee were more impoii-
ant even than national secority, A go-
vernment which hreaks the eovenant.
exploits the poor and the weak, amd
claims divine sanction even In its dis-
obedience is worse than chaos, Jere-
miah waz willing to contemplate even
the undoing of creation itself, rather
than defend the continuance of a faith-
less kimgdom (4:23-26).

In the second place, the prophets
could preclaim the downfall of a go-
vernment in the name of God because
they knew that the forces of chaos
wonld not he loosed ceompletely, For
they spoke in the name of the Lord
who was ruler of all history. e whao
willed the deatruction of o faithless
vazseal wae himself in control of the
forees of destructlon, and even in the
midst of confusion he was at work “to
build and to plant”. A new covenant
would be pstablished, a faithful rem-
nant would emerge. The people of God
would have a new opportunity to live
in obedience and rightecusness,

What has all this to do with us
today in South Africa?

Obviously there is no simple, ome-
to-ome relationship between the task
of ancient propheis and of modern
Christians. We cannot simply take over
the message of the prophets en bloc
and apply it directly to our time, with-
ait regard for differences of circum-
atances or for the work which God is
doing in our particular time. The con-
gitruction of o Christian ethie = far
more complex than thiz. At the same
time, no Christian ethic can be worked
out in relation to govermment without
taking the prophetic message with the
uimidst =erionsmess.

Eome have objected that the pro-
phetic meagage ie not relevant o mn.
dern political problems, for Israel was
a theocracy, while our modern states
are not. A theocracy, which is believed
to be ruled directly by God through his
gorvanta, hae a special responsibility,
and therefore eomes under speclal judg-
ment for lts aing. But a modern hetero-
genoua technological society ia in o
different category allogether, Further-
more, Israel was a state, whereas the
Church today is not. 5o the argument
proceseds.

Clearly the modern forms of state
are different from these of Israel and
her neighbours, Many of our gpecific
institutions and problems are peculiar
to our time, But this deea not absolve
g fromm talking the Seriptural message
gerioualy, Differences in  institutions
cannot be weed o dismisas inconveniemt
passages in the Bible because “our
gitwation is different”.

To this, two ohservations may be
added. Flest of all, even if our politic-
al and peclesiastical forms are differ-
ent, the fundamental Biblical insights
remain relevant, The Bible proclalms
that all states are responsible to God,
under Hiz lordehip and His judgment,
The prophets proclaimed their revo-
[ntionary message not simply to Israel
and Judah, but also to all the other
nations of the Ancient Near East. Yah-
weh iz Lord of all peoples, and orncles
againet foreign nations are a regular |
part of the prophet's ministries.
Furthermore, while Iarael waa unigue,
n combination of state and church, the
fact remaing that God's way of denl-
ing with a faithless state in the Old
Testnment Iz normative for Chriatiana.
He called upon Hiz faithful servants
to labour for a fundsmental change in,
and if necegeary the overthrow of, an
evll government. As long aa Christiane
accept the authority of Seripture, this
called Lo Christian politieal aetion cane-
not be allenced,

Seeondly, the prophetic mesaage haa
a peculiar relevance in a land which
claims to have a “Christian state”, A
government  which claims  to be
“Christian” must accept the respon-
sibilities as well as the privileges of
that claim, And the primary prophetic
word to a state which claims the
sanction of God is this: the policies
and practices of auch a government
must withstand the scruting of God
Himself; and if they depart from His
will, then those policies and that go-
vernment are under God's Judgment.
Either the wava of that state musi
change, or else it will be destroyved.
Amid the destruction will be the judg-
ment of God, however ruthless and
blood-stalned may he the human in-
struments of that destruction, Further-
more, in such a state God has appoint-
ed some to e His prophets, to speak
the word of _]ud;.;rnenl and destrucibon,
Apnd if the Church is not willing to
accept that appointment, can it he
called “The Mew Tarael" at all?

I la alis dmrerpretation o prophecy, | am
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ticle “Fhe Lowauie of Ged™, in laraels Pro.
phietie Heritage, =, by 8. F. Anderson @54d
¥, Harrelsore (New York: Horper and Bros,
Fwe2k, po 42

2 Bee apeelally & B Wendemhall, Law and
Covenant im0 ersel awl the Anclont Near
East (Pesbnrgh: The Ruiblical Colloguim,
I35l

-

e B Mendenkall, “Fhe Nebrew Conguest of
Mrlestine”™, The  Eitlical "'.ll:ll.;l,vl}r'l'l";‘iql. I"'.ul'_
YAF, o, 3 I'.:'il'rlle-.l.l.l.'.ll'f_ a2 il i,

-
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v bl Suremed, See especially Bis Samuel gnd
the Hezinmings of the Propheti: Movemssnt,
Bee also Albeeghe, From the Sone Ape to
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Anchor Books, (957 IR [ 44 _I._Il__; i F.
Wright, “The Lewsnt of God™, Eracls Pro-
|||||Ii ”l'riluul'. [T I |.r||.l|'.|-'|1.£||_lr;_ “The
Histary of rhe Nefigion of fsroed”, Interpret-
r'e nll;l.-. q.ml. I "".l'rr' !'mrll._' .-ll.il|'|1,t:f-?\.r|.-'|:'|:l'-
Lestary Press, TR320, po I M. Newman,
*The I‘I]IIPllll".lu.l' Call ||_r Bamensl”, Teracl Pra-
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AS ons probeer om te ontdek wat die Bybel te sé het oor die heden-
daagse probleme van volk en ras, dan moet ons eerste opmerking wees
dat hierdie probleme hulleselfl vandag heeltemal anders openbaar as
enigiets wat die Bybel oor dergelike probleme sé. Dit sal nie veel
help om te probeer om Bybelse passate direk op ons huidige situasie
toe te pas nie. Ons eerste taak is om die verskil tussen die twee (of
meer) konsepte so duidelik as moontlik te stel,

MNadat ons dit kertliks en tentabief
gedoen het, moet ons die Bybelse kon-
gep in meer besonderhede definiesr. Dit
veronderstel nle slegs "n onderscek na
"n paar uitstasnde passate in hul regte
verband nle, maar ook — en dit 13 in
werklikheld die belangrikste cogmerk
van hierdie studie — om die vraag-
gtuk in die lig van die hele Bybel te
gien, die middelpunt waarvan is die
boodskap van CGod se handelinge in
Jesus Christus, onse Here. 'n Mens
kan heel maklik 'n breedvoerige doku-
ment opetel oor die rassevraagstuk op
die verskillende viakke van die litera-
tuur van dis Ou Testament; vir ons
dioiel sal die resultaat maar bra skraal
wees, aangesien dit nie betrekking sal
hé op one situasie as Christene in die
wireld van vandag nle. Ons word dus
genoodssak om die Bybel vit die staan-
spoor a8 'n eenheid te neem, wat dit
dan ook in werklikheid wir ons as
Christene is. Die skrywer van hierdie
artikel ganan dan ook In dié opmig
vollkome akhkoord met die verklaring
van die Wadham Eollege-konferensie,
Oxford, 1949: .dat die eenheld van die
O en Muwe Testamente nie gesock
moet word in enige naturalisticss ont-
wikkeling nie, ook nie in enige statiese
identiteit nie, maar in die voortgaande
verlossende handeling van Cod in die
geskiedends van 'n volk, "n behande-
ling wat ay vervulling in Christus be-
reilk. Daarom is dit van deurslaggewen-
de belang In die nitlegkundige metode
om die Ou Testament in die lig van
die totale openbaring in die persoon
van Jesus Christus te wvertolk. Die
vigesgeworde Woord van God waaruit
die volle Trinitére geloof van dic Kerk
ontetann.” (Guiding Principles for the
Interpretaton of the Bible, Wadham
College, Oxford, 1949, Sien p. 240 en
wat daarop volg.}

Ag ong daarin kan slaag om te ont-
dek hoe die probleme van volk en ras
in die hele Bybel beskou word, dan mag
ong terselfdertyd ontdek wat die oplos-
gings iz wat in die samehang van By
belse denke en terminologie aangebied
word, En dit iz slegs wanneer ons
daardie stadium van vertolking of wit-
leg bereik het, dat ons 'n poging =al
kan aanwend om "o paar voorstelle te
formuleer wat betref die toepaslikheid
van aodanige oplossings vir ong heden-
daagse vrasgstukke op dle gebied.

I. Verskillende aspekte van ons
probleme

Wanneer ons vandag praat van die
probleem van volk en ras, dan verwys
ong na die feit dat haie volke en nasies
in onsg moderne wireld hewons geword
het van hulle hesondere karakier in
teenstelling met die van ander volke,

Wanneer ons mense van ander lande
of kontinente ontmoct — fets wal habe
vergemaklik is deur moderne wéreld-
kommunikasies — dan neem ons on-
middellik dic verskille van taal, ras en
kleur waar, Dis merkwaardig dat dit
dié dinge is wat oms eersie tref. Ons
begin nie deur op te let dat ander
mense wat ons ontmoet "'n ander GOD
het nie. Dit is egter presies dié punt
wat senbraal js wanneer hierdie pro-
hleme in de Bybel opduik. Hierdle ver-
gkil in benadering het baie konsekwen-
sles, sons ons sal sien,

In hedendaagse terminologie is volk
inasie} en ras twee enthteite wat now
apn mékpar verwant ia. By die eerste
oogopslag mag dit voorkom dat die
Bybel goed bekend was met dié pro
bleem. Was dit nie religlense sn rsse
naslonalisme wat in Palestina ingevoer
ig na die Ballingskap deur Mehemia on
Eara nie? Jode het met wrone getrow
wit die omliggende volke en Nehemia
verbied sulke huwelike (MNehemia 12:
23, 27y, Blykbaar nie tevrede met die
mantred] nie, het Egrn nog sterker op-
geotree deur asn te dring op die weg-
gtoar van die vreemde vroue en die
verwerping van kinders uit sulke huwe-
like gebore. Hy het ook die gemeoep-
gkap beveel om hulle af te skei van
vreemdelings (Eara 109, Masr wanrom
is hierdie maatredls geneem? Albel
staatsmanne het dit gedoen omdat hual-
le geglo het dat dit die enigste manier
was om dis suiwerheld wvan die Joodse
godsdiens te verseker.

Die hoofklem is geld op die godss
dienstige aspek, terwyl die hedendang-
s ywonrsianders van rassediskriminasie
hoofaaaklik in biclogiese terme dink.
Baie hedendaagse mense glo dat ‘n
JAuiwer ras” biolegies sterker 15 en dag
ondertrouery om dié rede verbied moet
word. Die boek Rut dearenteen stel dit
duidelik dat die egverbintenls tussen
die Moabitiese vrou en die Israeliet
Boas nie as gevaarlik beskou is nie,
aangesien 8y vroelr gead het: (1T volk
is my volk, en u God iz my God™.

Twee gevolgtrekkings kan wit hier-
die opmerkinge gemaak word:

(a) die rasseprobleem, soos die pro-
bleem van nasionalisme, is vir die
Bybel in hoofsmak “m godsdiens-
tige kwessie, en
ofghoon ong in ons hedendangse
terminologie moet onderakel tus-
sen vilk (masie) en ras, is dit nie
ndiz wat dic Bybelse terminolo-
gie betref nie, aangesien ddie hio.
logiese aspek, wat vandag "n s0-
danige onderskeid maok, geen noe-
menswaardige rol in die Bybel
apeel nie.

Maar een aspek van ona tema het

nog nie voldoende aandag genict nie:

ons staan vandag nie met voor die pro.
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bleem van die verskil tussen nasies of
volke mic, mear veral voor die probleem
van pazionalisme. Dit beteken mesr as
die blote erkenming van werskille tus-
gen volke of nastes. Dit behels 'n sekere
bewondering, indien nie "n verering nie,
van die hoedanighede van 'n mens s
pie volk, Ofskoon licfde vir en bewon-
dering wvan 'm mens se ele volk heel
nataurlik is en op politicke gebled in
'n mate geregverdig word, so lank as
wat 'm onderdrilie volk moct veg vir
gy vryheld — die corsprong van mo-
derne nasionalisme in alle dele van dic
wireld - - mag die vitbuiling van aan
volk deur ander nooil geregverdig
word op grond wvan die segpenaamde
meerderwaardigheid van cen volk oor
"n ander nie. Dearby kan ‘n nasion-
listiese gees tussen onafhanklike nasies
internasgionale snmewerking bedreig en
mag dit selfs ma oorlog tussen hulle
lii.

Maar dit is nie al nie, Vir huig van
otz medemense het nasionalisme "
plansvervanger van godsdiens peworil.
Sodra sulke neigings begin infree, kom
die Christen voor ernstige vraagsiukke
e staan. Hulle is godsdienstige vrasy.
stukke, soortgelyk aan die Byhel, manr
tog is die verwaniskap verskillend, en
sn ook die gevolgtrekkings wat gemaak
moet word, T¥L iz hier waar oRs ong
Bybelse ondersoek eintlik moet begin.

2. Volk (Nasie) en Ras as 'm
godsdienstige vraagstuk in die
Bybel

In die Mune cimittis iz ons sanm
met  Simeon dankbasr dat  Christus
gekom het s 'n lg tot verligting van
die nasies — hierdie heidense nagles —
en tot heerlikheid van u wolk Ieracl”
(Lukas 2:52}, ‘n sinanede waarvan ons
die sorgprong in dic Ou Testament
vind {Jesaja 42:6, 40:6). Hierdie pas-
gaat bevat, as dit in die samehang van
die hele Bybel gelees word, die belang-
rikete antwoord op ona vraagstuk. Dit
wys op delg feite:

fa} daar is blykbaar "n verakil tussen
die ,nasies” (dows dic helidense
nasies Yen die volk Israel;

(kY lansgenoemde word, in 'n heel be-
sopdere eln, gencem U7 (dwe

God el Volk”, en

Christus het gekom nie slegs as 'n
lig tot wverligting en tot heerlik-
heid van Gods witverkore volk nie,
maar ook as 'n lig tot verligting
wvan die nasies, dow.s die heidense
ansies, In 'n sl word in Hom die
verakil tussen die heidenze volke
en die wolk Israel opgehef of oor-
kom,

Die verakil tussen Israel en die hei-
denze volke word deurganns in die Ey-
bel herken deur verskillende terme of
benamings vir elk te gebruik: Daar is
min uitsonderings op die reél dat die
Criekse woord Laos verwya na die valk
Israel en dat dit dus normaalweg in
die enkelvound gebrolk word, terwyl
die . nesies” ta ethné iz, normaalweg
in die meervoud, Dt dui daarvop dat vir
die skrywers van die Bybel hierdie on-
derskeid 'n asnsienlike betekenis moes
gehad het; hulle het hierdie onderskeid
as van groter belang beskou as die
ondereheid tussen die ander nasies, of-
akoon hulle ook dié onderskeid nie oor
die hoof gesien het nie,

Wat die Nuwe Testament van die na-
giea dink, word duidelik in "n passaat
soos Handelinge 14:16 asngedui; God
Jhet in die tye wat verby is, toegelaat
dat al die nasies in holle ebe wel aou
wandel”, God kon lets besonders met
hiille gedoen het — maar Hy het nie,
al ig Hy die Skepper van hemel en
aarde. Maar Hy het een van die nasies
unitverkics; hierdie een het Hy nie toe-
gelnat om sy eie weg te gnan nie. Soos
in Deut, 4:19 en wat daarop volg ge-
stel word: God het al die volke onder
die hele hemel toegelaat om die son,
die maan en die storre, die hele ledr
van die hemel 1g aanbld. Maar aan dic
volk Israel iz dit gese: .Dde Hers het
julle geneem en julle uvit die yster-
ameltoond, uit Egipte, witgelei om sy
erfvolls te weas™,

(el

it = die kern van die saak vir die
Bybel: daar was hierdie &8n volk die
wolk larael, wat die Almagiige witver-
kies het om sy eie volk (e wees, Hy
het hulle uit Egipte verlos, As gevolg
van ik prvaring van Exsdus het Israel
"n vollk of nasie geword. Hulle i=s nie
witverkies omdat hulle enige besonderse
cienskappe gehad het wat hulle dier-
baar vir Hom gemaak het nie, maar
Jomdat Hy die eed pehon het wat Hy
geaweer het™ vir hulle vaders, (Deut.
718y met ander woorde, God het hulle
wit sy eie wil verkies, Dit is daarom
dat die aaak van noasionallame en ras
vir die volk Izrael in elke op=ig "n gods-
dienstige gen was Asngesien hulle ver-
heffing tot 'n nasic gehaseer is op 'n
fundamentele godadienstige crvaring,
st endpe onenigheid in of bylegging
wan hul podsdiens 'n ernstige witwer-
king op hul identiteit as 'n volk gehad
het, g Wyk doidelik oit hal  lafere
geskiedenis,

Hierdie gevaar hel reeds geblyk in
hul verowering van en wvestiging in
Kanalln, Daar was veel wat die Is-
racliete van dle Inwonere vam die land
kon leer. Hulle was nog nie hekend met
die lepdboumebodes, of met die hond-
werk en kunste van die stadsbewoners
nle. Manr dic belangrikste seak, wvir
hulle, was 'n godedienstige een: die
Bafle van Kannin was dle ekenkers
van die natuurlike gifte, insluitende
dig vrugbaarheid van dic aarde {Hos
9.8 Dent. 12:2: 1 Kor. 14:23). Hicrdie
geheim wou die Israeliete graag aan-
leer, Daar wae twee manlers wanrop
hulle dit kon doen, Hulle kon of Badl-
asnbidding ag 'n supplementére kultus
by die Jahweh-annbldding voeg, of hul-
1o kon zekers van die ritusse van die
Badil-aanbidding by die asnbidding van
Jahweh wvoeg, In die gewone omgang
skyn dit asof wat wel gebeur het s dat
die Israclicte hulde aan BaSl betoon
het en tog gedink het dat hulle dit aan
Jahweh betoon het. En geleidelik hel
'n godsdiens wat grootliks Kanaini-
tiese stempel gedra het begin posvat
onder die gemengde bevolking wanruit
Tsrael tydens die tydperk van die ko-
nings bestann het, Dit was teen hierdie
verduistering van  die grense iuesen
Jahweh-aanbidding en Badl-apnbidding
dat dic profete van die agtste on sewen-
de eeu geprotesteer het.

oo

R

{Hierdie mrtikel i8 'n vertaling van die
artikel, Nation and Kece wik Bildkcal
' Antherity for Today, (BCM. Press
' Limited, London, 1961, Dre. Bingh i2
Profesanr In die Teologie, Teobkygiese
Hillege Snhornnpuar, i)

oy o ol

IHe Ballingekap waa 'n ander myl-
paal in die lews wan Iarael, en daar-
mee het die politieke onafhanklikheid
van die Ieraelicte verdwiyn. Die tempel
wae in duie en die politicke staat het
ni¢ meer bestaan nie. Maar wab het
met hul godsdicns gebeur? Die mense
van die NMoordelike Koninkrvk het geen
tekens van enige godsdienstige lews ge-
toon nic, maar die Babiloniese banne-
linge het peweier om opgeénsem  te
word in die leefwyse van hul bure met
hul verskillende godsdienstige en 80-
giale gebruike. Dhe lkeuse was "n beslis-
sende een: Of om opgeneem te word,
Of om hulleself apart te how, Hulle het
ten gunste van lassgencemde besluit
e sodeende die bewaarders van die
godediens van Jaliweh. Dit wag in Ba-
bilon, onder die bannelinge, dat gods-
dienstige nasionalizme weer gebore is
Dt was die ekaklusiwiteit en partiko-
lariame wvan hierdie bhannelinge wat
Jahweb-panbldding van ondergang ge-
red het, en "n nowe begin danrvoor in
Palestina verseker het. Dit was deur
hierdle ingpirasie dat die gedsdicnstige
en morele rehabilitasle van die ,volk
van die land” plasegovind het,

ol

U= hel reeds verwya na die terug-
keer uit die ballingskap as die volgen-
de mylpaal in die bewoe lewe van Is-
rael, en wveral die ,rassewette” van
Nehemia en Esra. En ons hel beweer
dat die belangrikste aspek ook hier nie
rasse-vyandigheid was nie maar veel-
eer dig verlange om die godsdienatige
erfenis van Israel te bewaar, As Chris-
tene wat eintlik dic erfgename van
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hierdie erfenia iz, hehoort ons in stanl
te wees om selfs hierdip mantveéls in
die reghte pees e verstaan: in die sa-
mehang van God se besomdere belof-
tes aan hierdic volk — helaffes wat in
Christus vervel is — is hulle gereg-
verdig, Maar dit regverdig nie derge-
like maniredls hy ander valke of heden-
daagse regerings nie,

Jesus was dle Megaing van Isracl.
Hy wae ongetwyfeld 'n lid van dle uit-
verkore volk, Maar Hy het gekom, nic
net tot heerlikheid van hierdie volk nie,
maar ook om te wWees 'n lg tot ver-
ligting wvan die nasies”, dw.e. dic hel-
dense volke, Die Muwe Testament stel
baie duidelik albei aspekte van ay lewe
en sy belekends vir die mensdom, Jesus
het die feit dat Hy 'n Jood was erken
on dat Hy 'n afstammeling van die hiia
vin Dmowid was, maar, soos Hy bale
gherp aangeioon hel, die beslizsende
ding was nic hierdie aardas afkoms nie,
manr die feit dat Hy die Seun van God
was en dat Hy na sodanlg gebonde was
deur die wil van sy Vader tydens sy
verblyE in hierdie wéreld, Toe die men-
ga Hom kom vertel het dat sy familie-
lede Hom kom besoek het, het Hy on-
middellik geantwoord dat diegene s¥
familiclede iz wat die wil doen van God
[ Mattheils 12:46), Dit beteken geensins
dat Jesus sy sardse verbintenisse ver-
ag het nie, maar vir Hom was die
aardes Tamilic-verbintenisze nie die be-
langrikste sank nie.

In een wan die hoofatukke wat hier
die werhaal voorafgaan, stean dit op-
geteken dot Hy sy twaalf disaipela
na Hom geroep het . . .": dit word
algemesn verstaan aa die verkiesing
van die twaalf vertcenwoordigere vam
die Muwe Isroel, die volk wat Hom so0
erken as hul Meesias (Matf, 10:1].
Die besllssende vroag wat op 'm ant-
woord gewng hel was nou; SoU hierdia
Nuwe Istael beperk weos tob lede van
die ou uitverkore volk? Johannes die
Doper het hulle gewaarsku: , Moenie
by julleself begin sé: .Ona hel Abra-
fam ag vader nie: want ek =& vir julle
dat Godd mag het om wit hierdie klippe
kindera vir Abeaham op te wek™ (Lu-
kae 3:8), In weerwil hiervan, lees ong
in die sogenaamde | pendingopdrag™
dat Jesus sy twanlf disslpels wilge-
ghuur et met die uitdruklilke bevel dat:
Moenie gaan op pad na die heidene
nie, en moenie ingaan in ‘n stad van
die Samaritane nke”. Hulle moes liewer
gaan ,ma die verlore skape wvan die
hule van Istael” (Matt, 100567, Hier-
die opdrag skyn 'm skerp kontras te
wees tot ander verslae in die Evan-
gelie wat dul op die universele knrak-
ter wvanm die Chrlstelike boodskap.”)
Sommige Skrifverklaarders verduidelik
hierdie skynbare teenstrydigheid deur
te verwys na die frase in Jesaja 49:6
hierbo aangedui as een van die Ou
Teslamentiese bronne van Lukas 2:32.
In daardic Frase was dit veronderstel
dat die eerate tank van die Messias son
wees om op te rig die stamime vin
Jakob”., Dit mog wel weea dat Jesus
gedink het dat Israel eers bekeer moes
word veordat Hy sy werk onder die
heidene kon begin,

Die voorbeeld van die Siro-Fenlciese
vron dien egler as 'n skakel en 'n oors
gangepunt van die enge na die unkver-
sole toepassing van dic Ewvangelie
(Markus 7:265-2; mien ook Lukas 4:
23). Hierdie genesing van 'n heiden
in die midde van m besondere bedie-
ning onder Isracl is die uitsondering
wal die redl bewys: dat die bediening
universee] is. Hierdie gebeure werskaf
die positiewe basis vir die universcle
toepassing ¥an die boodskap van verloa-
ging. DHe basis is geloof, wat nie die
prerogatielf van enige einiese gemeen-

gkap is nie.

[He werhaal wan die hapbtein wan
Kapernaiim (Matt. 8:3-13) cn die gely-
kenie van die maaltyd (Matt. 22:4-14;
Lukas 14:6-27y is albei sandoldinga
van 'n ander vertolking wvan  Jesnja
A0:6, Aasngesien dit gesé is dat ,Dit
iz te gering™ vir die Kneg van Jalweh
LJom oop te Tig stamme van Jakob" en
dat daprom moect Hy wees 'n lig van
van die nasiea” (dw.s die heidense
nasies), mag die veronderstelling wat
die vroed Kerk hicruit gemank hot dat
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die Measias nie daarin sou slaag om die
huis van Izrael te bekeer nie en dat
die deur gevolglik cop was om lede
van ander nasies ha die tafel van die
Here te nool. Die beskrywing wat in
Handelinge gegee word oor die predi-
king van die vroed aendelinge, wernl
Paulua, toon duidelik dat hulle die-
selfde beleid gevolg het: hulle het altyd
pers in die sinagoge gepreck cn slegs
daarna vir die heidene™.

In die algemeen gesproke kan daar
geen twylfel bestaan nie dat Jesus en
gy dizsipels baie gou die vele passate
van die Ou Testamenl op hulle gituneis
bsegepas het, die passate waarin dit
peed word dat die nasies (dowas. die
heidense nnsies) na die Meeaias sal
vin (Jesaja 11:100 om Hom gehoor-
gaam te wees (Gen 489:10; slen ook
Jesaje 62:12) en dat die nasies In
Jerusalem sal saamkom (Jer, 3:1T;
gien ook Jesaja 2:2-4; Miga 4:1-3; Je-
gaja 25:6, 51:4 en ander passate),
Diie Wuwe Testament toon egter dat die
apostele aanvanklik nie eenstemmig
wag oor wat die vervulling van hierdie
beloftes in werklikheid sou bebels nie.

Ona hoef nie hier die verhaal wvan
die stryd tuszen Petrus en Paulus oor
die implikagiea hiervan te herhaal nie
(Gal. 2 en Hand, 15). Ons let net
dagrop dat ook hier dic saak aliyd
'n godadienstige een was (slen Hand.
10:141 en nie 'n kwessie van rasse-
diskriminazie in die hedendaagse sin
van die woord nie. Madat de stryd-
vrang geskik is, kon Paulus mef gesag
gé dat die Christens uit die heldene wat
wrociie | verveeemd van die burgerskap
van Iarael” was, nou naby  gekom
(hety deur die bloed van Christus,
Want Hy iz ons vrede, Hy wat albei
een gemank het en die middelmuar van
skeiding afgebreek het, .en nou ls
hulle nie ,meer vreemdellngs en by-
woners nie, maar medeburgera van die
heiliges” (Ef. 2:11-1%), En dieselfde
Christene word genoem 0 uitverkore
geelag, ‘n koninklike priesterdom, "n
hellige volk, 'n volk as eiendom verkey”
{ 1 Petria-30— aimel-sanhmbingsolt
die Ou Testament toegcpas op hulle
wat in Christus gio, afgesien van hul
rasse- of etniese oorsprong, Hier |8
die ,rasse”-spanning beslis oorwin.
Maar nou bly die vraag: Wat is die be-
tekenis hiervan vir die bestaande wer-
akille tussen die nasies en rasse yan
ons hedendaagae woreld?

{Einde van Deel 1.}

ikt i Mleedie spmerking war sommige Skrif-
verk fauraers fod oife #JTJFJI"-I’J-.*EH"E Torerd Hocnini
Biet ot ense HNere nie bierdie aoerde fan
arlwsig ket mie. Amder egler et dagrep ge
wis omd deidien oiy ae 05, ofif BOE vl mod-
Nler sm wees ome Je coerduidedik wie feudls
Ji die Keamgelie imgevoeg Ded, oangesisn die
pevare Cledsiens  fowie A in Semario (Hea-
defingei ew ooder farde begin presk fed
e avseilikheds wai hierdie woords wir die
S .\II|-|'||I i% II.'rl'.l. "n mnn!u.!-'n'l'rl,g' dat hulle
an alle weershorndibleld oudensiek i
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