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BERNARD SHAW, in the Preface to “St. Joan”, gquotes the letter
of a Catholic priest who wrote to him thus: “I see the dramatic pre-
sentation of the conflict of the regal, sacerdotal and prophetical
powers, in which Joan was crushed. To me it is not the victory of
any one of them over the others that will bring peace and the Reign
of the Saints in the Kingdom of God, but their fruitful interaction
in a costly but noble state of tension™. This could hardly be put better

In the modern world we have not
only the conflict between Church and
State, but also between Chureh and
Church, the Church in its prophetic
ministry, the Church it its priestly
and pastoral ministry, Often this con-
flict 1s within a single man called to
be, in East Germany or South Africa,
in Poland or the United States, prop-
het and pastor at the aame time,

To make the issue one between
Church and State alone is not merely
to over-simplify it: it ia also making
& distinetion which fundamentally does
not exist. To gquote Bernard Shaw
again, this time from “John Bull's
Other Ieland”: “In my dreams it i3 a
country where the State iz the Church
and the Church the people: three in
one and one in three. It is a common-
wealth where work is play and play is
life: three in one and one in three".
Teilhard de Chardin could have writ-
ten that, but it was written by one
who elaimed to be an wnbeliever, vet
an unbeliever whom I have guite na-
turally quoted twiee in the first two
paragraphs of an article for a Christ-
ian journal,

® The fact is that there Iz no funda-
mental division between the sacred
and the secular, and therefore the
maln issne is not Church wversus
Btate. When we are told that “Loving
Bhepherd of Thy Sheep” is sncred mu-
sic and Beethoven's Ninth Symphony
profane musie we are told a ridiculous
lie. When we are told that the shape
of the liturgy is a religlous question
and apartheid a secular question we
are being led Imto mental amd moral
eon fusion,

The sword of God

We ghall, as we muoat, return to
thiz guoestion. But in the meantimea,
gince there are gome differonces be-
tween the Church and the State let
us eonszlder how the Church fares in
a perascuting and alao In a patronis-
ing State, A persecuted Church may
find it much more easy to be pure and
genuineg, Tt ean fairly easily avoid
hypocriay. But 1t may well hecome su-
pine and apathetie in thoss great guea-
tloms of Iife which we enll “palitics',
and which, because they affect human
persanality are fully within the pur-
view of the Chureh, The Church in
East Germany or Poland finds it hard
to fulfll ita ealling of being the sword
of Chriet in human affaire.

It has heen the practice, especial-
Iy of the reformed Church, to deplore
the conversion of Constantine. Con-

stantine's conversion (which 1 believe
to have been sincere} did help to make
Christianity fashionable, People, many
of whom had not had any deep per-
gomal experdence of Christ, erowded in-
to the Chorch. Hypocrisy increased.
Standards fell, But for the first time
in ita history the Church was put in
the position to challenge the world.
If the Emperar was to be a Christiam,
the Church not only could but most
tell him how a Christian should reign.
We now live in an age of Pardiamen-
tary institutions, but the principle is
the same, If a Parlinment claims to be
Christian, the Church has the right
and duty to tell the legislators how
Christians should legislate, The
Church, no longer living a hole-and-
corner life, is called to be the sword
of God in the State.

Too aften it fails in this duty. The
fact that the Btate patronises it, mak-
¢35 it easy for the Church to “conform
to thizs world”. A “Christian” BStats
may hecome very unchrlstian, 5o in
pre-war Germany a large part of the
Church conformed to nationalist and
Mazi policies. The salt had lost its aa-
VOILE.

Even when thinge do not go s far
the Church becomes, like much of
eighteenth century Anglicaniem, a de=
fender of the staflus que. The State
gupports the Church, and it in turn
hecomes apathetic. Thus parts of the
Christian Church in cur country which
do not feel an obligation to fight for
apartheid tolerate it hecasss it ig in
fact the aceepted practice of the coun-
tey. They wigh to be comfortable, not
to have to think too much, not to be
shocked unduly, Zuch a Church has
its prophets oceasionally as elghtesnth
century Anglicanism had its John
Wealew, but It does not ke them,

A fruitful tension

One of the puzzling things in the
life of the Chureh iz that it is ealled
on to minister to soch people, some
of whom may not be altogether in-
gincere and who, while apathetie on
public questions, have and know that
they hawve, peraonal neesds. The fact
ie that the Church has two fonetions,
It iz the sword of Christ. It iz salso
the mother of wavfaring men. Never
can it give up either function, wet
their co-existence [(often in the life
of one minister or priest) can mean
almost unbearable tension, The Church
miust challenge society. This iz its
prophetiec work. Mot only the robust

Elijah, but the tender-hearted Jere-
miah, had to accept this function. So
in SBouth Africa today it is often the
duty of a minister to challenge a
comfortable congregation which re-
gents being made uncomfortable on a
“political” question soch as the tre-
mendous disparity between European
and African wages, the plight of the
man who iz paid black and has to buy
white, Yet he cannot shut his heart
to those in need, even if they have
never opened their own hearte on
personal guestions,

# The Church eannoi be the Liberal
Party at prayer, any more than it can
be the Nationalist Parfy at prayer.
Its ministers mast care for all Christ's
people, aware or unaware of the po-
litical situation, amd there cam be no
limits to evangelical charity,

Eut In no way muat they accept the
view that the Church is something
apart from life, or that politics is
pomething ‘worldly” with which Christ-
iana should have nothing te do, This
kind of other-worldliness 18 not justi-
fiable, for, in the words of Edmund
Burke, “all virtue which is impracti-
cable 8 spuricus”. In our own day
two great men, the Catholie Tellhard
dn Chardin and the Protestant Tillich,
have taught us to avoid this and ai-
milar errors, Their teaching and that
of others has opened up great flelds
of thought, which we should all pur-
gue further. They arc not new. They
were with us, as the First Epistle of
8¢ John says “from the beginning”.
Yot they nesd further study based

on desper expericnce.
# Continned on page 2

PROF. C. A. VAN PEURSEN

Enkele opmerkings oor die verskynsel
.Sekularisasie”

:SEKIJLARISASIE"' vorm die tema van baie diskussies, met name
in die kring van teolo& 'n Mens is daarvan bewus dat die Kerk in
'n nuwe verhouding tot die nie-christelike wéreld gekom het, son-
der egter, dat *n mens hierdie verhouding reeds duidelik kan omskryf.

Die diskyssies oor die seknlarisa-
gle het daarom 'n uiters praktiese sy,
how teoreties hulle ookal mag klink,
want hierdle diskussies iz witing van
'n daaragter-liggende verskynsel: die
poging om 'n nowe verhouding te vind
tot die nie-christelike wéreld van van-
dag, ja, tot die eie geloofservaring.

Onder aekularisasie word verstaan
dat die  sacrale”, dle | aeculum®, ofte-
wal die wéreldsterrein, binnegedring
word, As egter helllpe voorwerpe, bw.
'n tempel, nit hul sakrale milieu in
die profane wéreld kom, behou hulle
dan nog wel hul geheimsinnige krag,
of word hulle opgevat as alledangse
dinge wat nugter beskon moet wrord ¥
Wanneer 'n godebeeld deur almal he-
wonder word weens die kunssinnige
kwaliteite daarvan, dan kan dit el
wees dat die geloof in die godheid wat
in daardie beeld gemanifesteer ls, ver-
lore ia. DMt wai tans . schularisasie™
genoem word, iz 'n gelyksportipe ver-
gkyneal. Dhie godebealde, hetey in die
letterlike sin wvan die woord, hetsy
in die figuurlike ain: kerklike dogmas,
oorgelewerde goddelik gesanksioneer-
de wette, onbetwyfelbare, hofre waar-
hede, hulle almal word in die sekulum
binnegedra, Dikwels wek hulle bewon-
dering: hoe wonderlik tog is die pei-
gologiees meganieme waardeur die
mens 5y gie geheim kan projektesr in
godebeelde. Hoe verrassend werk so-
ginle pressie wat onbewus saamhorlg-
heid bevorder deiirdat die norme wvan
die eamelewing erken word asof hualle

geboole van 'n godheld sou wees. Maar
goma wek dit hulle afkeer: hoe onbe-
gryplik iz dic dogmas waarin iets oor
'n hofre, goddelike werklikheld gestel
word, Hoe star, hoe min persoonlik-
betreklend, is alle swige waarheds an
narme, wat in 'n godebegrip kulminear,
en waar niks menslike mesr te herken
is nie, Pogitlef of negatief, die sekus
lum {wéreld) is dit eens in die beoor-
deling van religic en metafisika dat
dit glegs sinvaol s, Indien dit as mens-
like of ag sosial meganisme onthul
word,

Dus iz seleularisasic nie soseer die
profanisering van de hellige nile, maar
dit wat in wese veel erger kan weea:
die ag alnloos beskou wvan alles wat
bo hierdie wireld, bo ong menslike
ervaring, bo die logika wan die alle-
daagee taal uitgasn. DHe metafiziese
en religisuse kontrale van hierdie wé-
reld word werwerp, nle omdat dit nie
waar ol woes nie, maar, veel erger,
omdat mens nllks sinval dasrender kan
verataan nie. In bale worme het hiep-
die sekularisasie hom woorgedoen. Om
nog maar enkele, dikwels gememoreaer-
de woorbeelde in herinnering te roep:
Laplace, wat anpn Napoleon sy teorie
omtrent die heelal uiteengesit het, en
op MNapoleon se vrasg waar dsar dan
nog plek ta vir God, geantwoord het:
JMoneer, ek het hipotese nie mesr no-
dig nie”, Of die opkoma van die Dar-
winiame, waarby dieselfde verskynsel
haar in die biclogie voltrek, omdat
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# Conbtinued from page [
The Incarnation

T of thess fields of thought call
for attention here, One 15 the full mea-
ning of the Incarnation. The Eternal
Word, in becoming man, has in effect
gaid: “Homo sum; humani nil a me
alienum puto”, The religion which uses
water, bread and wine for its main
gacraments cannot be wholly other-
worldly, It is true that our Lord re-
fusad to hecome & political leader —
Hig vocation was far greater — bt
He did describe the tetrach of His
own Galiles as “that fox", and He dld
in His cleansing of the Temple attack
a political abuse by the priestly lead-
ere of His own Jewish nation.

He was in the line of succession
of the Od Testament prophets who
were heart and soul bound up in the
fight for social justice, and unless we
are to exclade from Christionity all
that preceded and all that followed
the New Testament we must accept
politics as part of the concern of God.
The conditions of the New Testament
— a persecuted minority Church, a
gingle ordered Empire ruling the ci=
vilised world, a monarchy where the
auhject, Christinn or non-Christian,
had few duties except to obey — are
not often reproduced in human hia-

tory.

The Holy Spirit

We still have to understand fully
the doctrine of the Holy Bpirit and
to rejoice in the great joy of His
comstant presence, Imapiration and
gtrength, In our own day the Church
ia heginning to draw up new treasuros
from thig inexhaustible store, We can-
not find words lovely enough to des-
eribe this abounding life. If as we
think of the Incarnation we are led
not o take from the glory of Jesus
Bt to ‘crown Him with many erowns',
&0, ag we think of the doctrine of the
Holy Spirit, we take nothing from the
glory of the eternal Godhead but on-
1y begin to see more clearly how deap
and high and all-embracing it g, Tao
the young, and to those of the ald
to whom Cod gives the young heart,
the thought of the Holy Ghost at work
in the 1080's with absolutely no limits
to Hia power and love, Is exhilarating
in the extreme. This ia why wa right-
Iy and instinctively react az- nst e
angelistic' campaigns which .-sten on
the personmal life, eepecinlly nex and
prayer, and ignore almoat everything
alap, Tt is mot that they demand tno
much: it is that they demand too little.
1t g not that they are too emotional:
It im that they are not emotional en-
ough. It ia not that they are too ortho-
dox. but that they have failed to
plumb some of the greatest depths of
the orthoedox faith,

The City of God

and the earthly city

The antitheses, then, are not the
Church versus the State, or the god-
Iy versus the world. The contrast to
be drawn is that between uiter de-
votlon and obedience in all things and
an incomplete surrender to God It
eould hardly be pot better than by
St, Augustine when he says that the
citizens of the City of God love God
to the contempt of self and the citi-
zems of the earthly city love self to
the contempt of God.

He goes on to warn us that these
two Cities are “in the course of these
declining times intermixed and Inter-
twined" in mankind generally amnd in
our own livea, We cannot afford to be
gelf-righteous about ‘the world': it
is one of the ugliest characteristics to
be found among professing Christ-
ians. The State is not merely the
“sarthly City”, nor ia the Church as
it stande the “City of God”, Catholic
Bishop though he is, Augustine is pre-

pared to find Christians (not claiming
to be such) in unexpected places, and
men of sub-Christian life in the Church
and ao it is today.
*  Whoever prefers truth to comfort,
even if he claims to be an atheist, is
a knight of the Holy Ghost. Whoever
prefers comfort to truth iz a betrayer
of Chrisf, even though he attends two
services every Sunday of his life.
And vet we dare not repudiate the
wigible Church evan though it contalna
much eub-Christinn thinking and Iiv-
ing. To do this is to repudiate humi-
lity and to revel in our own self-
righteousness, Christ knew {who could

PRO VERITATE

know it so well?) that His Church
was hound to consist of frail and fal-
lible men. It was “in the sama night
that He was betrayed”, in the nadir
of the infant Church's fortunes, that
“He took bread and brake it, and said
"This is my Body' One of the firat
parelve wag a traitor, one denied Him,
the rest ran away. He knew {who
better?) that in the second generation
there would already be hereditary
Chriatisns, and that not all of them
would have the enthusiasm of their
fathers, and wvet they could nof be
turned away, He was willing to work
in a5 world of such mem, in & Church
of such men. Are we holler than He
was? Judging from the Epistles, the
Churches of Corinth and Epheaus, of
Rome and Thessalonica, were frail

Julie 15 July 1964

even by today's lax standards, but the
Holy Bpirit did not desert them. For
the Corinthlans who guarrelled and
lived in impurity He, through 8t. Paul,
wrote the great poem on love, Christ
took thig risk of an imperfect Chureh:
we must take it

& But even as we do we must dedi-
ente our own lives 1o utter obedience
and pray passionately for grace to
give that obedience. We must ever
girive for the pure Church while we
recognise the actual Church. For ma-
ny of us the role of a prophet in a
hostile and suspicious Church js indi-
ented. May we, filling that role with
courage, help to keep the Church, with
all its faults, salt in a corrupt world,
light in a dark age, Christ's home
always. b 4
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daar vir die afsonderlike biologiese
goorte nou geen afsonderlike goddell-
ke ingryping meer nodig was nie, om-
dat hulle wetmatig wit mekaar voort-
kom langs die weg van ewolusle. Of
dic oplkoms van die dieptepeigologie,
waar Froud die religie as illusie kon
begkryf, Of dig van die sosiologie,
waarby Marx, vanuit dle spel van
maatakaplike kragte, die godsdiens kon
aandui as 'n remmende ideclogie. Die
gate in die veld van oms kennis word
gteeda kiciner, so klein dat dle mens
geen grote god meer nodlg het orm dia
gate op te vul nie, Vroom praatjies
virl geen pantjles niel

In die diskoesiea rendom hierdie
pokularizasie 1& ten grondslag, 8008
recds gesd, die behoefte om ‘n nuwe
verhouding tp vind tot dip moderne
manier van dink, maar, meer nog, tot
dit wat die Bybelse verkondlging nou
elntlik as werklike en kragtige bood-
skap vir vandag inhou. Die beoordeling
van sekularisasie iz dan ook witeenlo-
pend. Die eerste groep sien daar uit-
sluitend 'n groot gevaar in, Mena moet
dle tradisionele waardes verdedig en
die bonatuurlike gehalte van die cheis-
telilp geloof nog wear 'n keer duide-
Uk farmulesr. 8o het 'n fundamenta-
listiess skrywer uit die kring van die
Internasionale Raad it Christalike
Kerke ('n organisasie wat teen die
Wireldraad gerig 13) geskryf. dat
teemoor die  teoniese oormoedigheid
yom die Breae met hulle ruimtevaae-
ders deur die Christens gewys moet
gsenrd o die hemelvanart wan Christus
ag die eerste ruimtevaart. Dan word
dit moeilik: metafiaika teen metafisila.
'n Tweeds groep sien In die sekularl-
gasie alleen maar voordeel, DHe ware
Christendorm 12 van hierdie wéreld, en
die On Testament teken niks anders
as een groot sekularisasie van 'n hei-
denae sakrale wireld nie, Die Chris-
tendom beteken geen religie nie, maar
jg die stryd teen die religie en die
metafisika. 8o i danr geen konflik nie.
Mie tuasen geloof en wetenskap nie, en
ook mie tussen kerk en sekularisasie
nie, 'n Meng kan jou nle asn die indruk
onttrelk mie dat hier in 'n teenoorge-
atelde rigting die eie gehalte van die
moderne sekularizasie misken word.
Dle moderne selularisasic (8 immers
geensing bereid om op "n gesekulari-
seerde wyse Christen te wees nie,
maar verwerp juis elke nanspraak van
Godswed op die mens. Mena sou be-
hoort nma te pasn hoe enersyds die
pokularizasie juia dit verwerp wat in
wese nlp tot die Christelike boodskap
behoort nie en dus deur hierdle seku-
larizsasie as metafiese ballas uitgesui-
wer kan word. Maar ook hoe ander-
gyda die selularisasie 'n toesluiting
is van dle meng vir God, hoe dus daar.
in elke transendensie afgewys word,

Transendensie, 'n gevaarlike woord,
as 'n mene in Cheistelike sin dasrmee
kan en mag bedoel mie. Nie die meta-
finiese transendensie nie. Die sekulari-
gasle het in 'n bepaalde opsig iets van
' bevryding as dit die bonatuarlike

Sekularisasie”

werklikheld, wat 'n mens eleg op gesag
01 moet ANAResm, Verwerp,

Hierdie verdubbeling van die wi-
reld in natuur en bo-natuur, in tyd en
ewlgheid, in verskynende en suhstan-
gitle werklikheid is in atryd met wat
die hedendsagse neo-positivis die sin-
wollg en verifleerbare gehalte van die
menslike taal sou noem. Maar dit is
geker aogeer — Op 'noander wWyee —
in stryd met wat die Bybel tot die
hart van sy boodskap mank, te wete
dat slegs oor ,God” gespresk kan
word as 'n mena erken dat dis mense-
lewe direlk op Hom betrokke iz, en
dat sy naam alleen sinvol gemoem kan
word as ‘n mens Hom in sy woord-
dade, In gy betrokke-weea by die mens-
like geskiedenis, herken.

In die tradizionele metafisika word
die  onderskeiding gemank  Lussen
gAraneendent” en  immanent”; die
eerste bevind hom agter, bo en buibe
die immanente wat die afeer is waar-
in die mens hom bevind, maar hierdie
gkeiding misken die transendensie van
Ciod, weer dit af, plaas dit buite die
deur. Die transendensie vwan God i
allereers dat die lewe van die mens
sinvol oopgebreek word, dat die mene-
like geskiedenls nie vanuit homeelf ‘n
nitgig verkry nie, Hierdie Goddelike
prangendensie 18 nle te rym met die
onderskelding van ,immanent-transen-
dent” nie, omdat die mena hom nle
leap verskans nle, welwillend soos die
fundamentalls of onweladllend soos
die Marxis, in metafisiese dogmas en
gtelsels, waar die mens hier cn God
diidr son wees.

Die hele diskussie wat deur en
rondom FRobinson gevoer is, hoeveel
metafsiese stroikelblokke ook op waar-
devolle wyse opgeruim is, bewesg nog
te veel in die sfeer van die vraag of
Cod nou danr bo, daar ver, of daar
diep in ons aou wees. Die transenden-
gie van Ood iz nie lokaliseerbanr nie,
{g weliswaar altyd teemwoordig in die
gekulum en k8 vir sover sekulér, maar
breek tegelylertyd alle ele singewinge
weer af. Vandaar ook die ander be-
tekeniz wan hierdie tronsendensie: die
soewerslne, verhewene, ondeurgronde-
like, Maar derglike woorde het dan
cera gin as die Codsnaam vlak by, 'n
worstellng van 1yf teen lyf soos by
dia Jabhok, funksioneer. Eers van hler-
die God met wie n mens van naby
worstel, hyg en hoop, kan vervolgens
gesd word, dat Hy was woor die berge
gehore iz, van oertyd tot eindtyd. Teen
hierdie telkene nuwe werklikheid van
dle Maam breek dle onderskeidinge van
ho en benede, immanent en transen-
dent, tvd en ewigheld atukkend?

Die woord ,god” het as sodanig
in die Bybel geen betekenis nie, maar
verower onder die mense sin en bete-
kenie: dit is sy transendente, dow.s
op — ons — nbrekende krag. Ons gee
di¢ woord maar al te dikwels "n ver-
keerde bo-natunrlike betekenis en van
hierdie .substansialisme” kon dis se-
kularisnsle ong bevry, Of ong doi die
woord ag neerslag van religieuse er-

Enkele lpmeriilngs oor die verskynsel

varinge en rites van dle ou Byhelskry-
wers |, operationeel”™). Die geskiede-
nls van die woord JGod" 1z dat dit
geen bepaalde betekenls het mie, maar
in die geakiedenis betekenia lkry. Die
Naam is tesnwoordig, funksioneer in
die heel beaondere geshiadenisse,

En telkens weer ia daar menes —
e aartsvaders, die profete, die dis-
gipels — wat si: in hierdic worsteling.
in hierdie direkte gebeurtenisse her-
ken ok dat dit Hy weer is, die Naam,
wat ook vroeér uitredding beteken het.
Dan word daar geskledenis gemaak,
omdat die natunrlike geskiedenis van
dle mensheld deurbreek word,

Dit gaan juis nle om die menslike
werkmanmhede nle: die verhaal, eelfs
die verteller (Israel, die Kerk) bestann
tiy die grasie van dit wat verhaal word.
Daaram g dle vraag agter alle diskus-
ging rondom die  sekolarisasie, dle
vraag nou na die funksionering wan
hierdie selfde kragdadige Naam.

Hierdie artilal wil nie voorges om
n oploesing te kan bled van die seku-
larisnelo-vraagstul nie. Dit probeer
wel om by te dra tot die juiate stel-
ling van hlerdie geftrale vrang, wat
woar bo die teoretiepe bestek uitgaan,
omdat dit die totate houding van dle
Kerk in die huidige wéreld raak.

PRO VERITATE
Verskyn die 16de wan elke maand.
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Inleidingsartikel.
GOD, DIE GESIN EN DIE OWERHEID

II:'I .,Daghr-ee-k en Sq'mllaElnluE"' ¥an 28 _Tu:rpil: ]'lrl i].'mr kﬁUtk
verskyn op "n artikel van prof. Monica Wilson wat in ops Mei- en
Junie-uitgawes verskyn het waar die saak van di= ontwrigting van
die gEﬂiIE]EHE van die Bantoe aunﬁ:l‘.‘ml{ is ook na nqn]nfl;i;ing yan
ons huidige wetgewing, Die vraag is gestel of dit die standpunt
wan ons blad wertolk en ons herhaal die antwoord dat ons ons atel
op die eis van Gods Woord ten opsigte van die huwelik en die
gesin. s seker nie nodig om te s¢ wat daardie eis is nie behalwe
om te beklemtoon dat die Skeifl die onverbreckbaarheid svan die
gesinsverband az grondvereiste stel vir enige gesonde samelewing.

Daar iz verwys na die plig van die owerheid om "n gesonde
heheor oor die instroming van arbeid te bewaar, Dis volkome kor-
rek dat die owerheid sodanige reg en plig het en niemand kan daar
enige heswoar teen opper solank dit geskied met volle erkenning en
handhawing van die gesinsverband wanneer sodanige kontrak wil-
geoefen word. En laat ons dadelik byvoeg dat ook privaatonderne-
mings soos groot myn= en ander mastskappye wat duizende getroude
mans as enkellopende arbeiders aanhou, 'n morele verantwoorde-
likbheid let wat nie anlduik mag wird mie.

Dit gaan hier cgter nie om instromingzbeheer nie. Die probleem
ontstaan waar die stasi in witvoering van 'n sekere beleid, sekere
wetle maak wat hierdic Skrifbeginsel van die cenheid van die
gosinsverband aantas en gesinne deur die mag van die wet op 'n
gedwonge wyse van mekaar geskel word,

Dan word dit vir die Kerk en vir die Christen 'n emnstige ge-
wetensyraag wat nie ontwyk mag word nie. Somtyds word die
verweer opgewerp dat die fout nie 12 in die wetgewing self nic maar
in die manier waarop sodanige wetgewing toegepas word. Ons
neem aan dat sommige amptenare seker ook die saak verkeerd han-
teer, maar ons wil dit duidelik stel dat die groolste gros van ampte-
nare vandag hulle beste doen om op 'n verantwoordelike manier
sulke wette op 'n menslike manier toe te pas. Die vraag ja epgter:
as 'm wet inherent indruis teen die cise van Christelike geregtigheid
en menslikheid, hoe pas "n mens dit dan op 'n menslike manier toe?

Wanneer die punt geopper word met stawing van talle bewyse
van ontwrigting van die gesinslewe en die geforseerde skeiding van
mans van hulle vrowe of vaders van hulle vroue en kinders, dan
word soms geantwoord dat hierdie wetgewing die fundering van
die hele beleid van die land iv.m. ons rasseverhondinge vorm (b,
die Bantoe Stedelike w:fi-iEErIEﬁwr‘l}‘ II|1.|1r4;|P antwoord oms; as dit
die geval is en sodanige wetgewing inherent teenstrydig is met die
cise van Gods Woord vir die gesin, dan kan dit nooit slang nie —
want dan probesr ons om teen God en sy gebod te stry, En wic
Hom teen (rod s gebod verset, word vernietig,

s sé hierdie dinge nie om die taak van ons owerheid te be-
moeilik nie. Ona as Cheistens is ewe diep besorgd oor die bewaring
en uithouing van "n gesonde gesinslewe onder beide blank en
nic-blank. Maar ons besorgdheid — ook oor die voorthestaan wan
ons eie volksgenote — word vergroot as daar voorgegee word dat
deur die wet bewerkte verbreking van die gesinslewe van duisende
'n noadwendige vereiste geword het vir die slaging van 'n heleid.
Wie =0 redencer en handel bedreig nie alleen die voorthestaan van
'n gesonde gesinsverband van 'n ander ras nie, maar vernietig
daardeur die morele grondslag vir sy eie voorthestaan,

Editorial.
THE CRUX OF THE MATTER

THE so-called multi-racial churches (sometimes referred to as the
English-speaking churches) are standing at the cross-reads, Having
declared in varlous ways that it is the will of God that the Church
should be one and undivided, they are faced with the challenge
created by those who take these statements serionsly. And the day
of decision eannot be delaved much longer and has only been de-
layed becavse the members of these churches, both white and non-
white, have been too timid and ambivalent in their application of
these statements in regard lo race relations in the day to day lives
of their congregations, The fine phrases which have consciously
or unconscionsly accompanied the statements declaring the unity
and non-racial character of the Church “gradual evalution™,
“ultimate  froition™,  cultural  differences”,  *“spiritual  onity™,
“patience” — are not only less convineing, but are being seen for
what they are: the sounds of clanging symbaols. An increasing num-
ber of Christians are discovering that it is a distortion of the Gospel
to suggest that Christ valued peace above conflict when the troth
of His message was at stake. Behind the “'*[\'I!I'II]I'_‘: Jesn=" imagl::r:,r
of the Good Shepherd the fire and sword of the Christ who divided
families and cleansed the Temple i= being discovered. And in this
diseovery there is a new awareness of the ministry to which He
calls Hiz people — a minisiry which is more than comforting the
spiritually erippled and will not be satisfied “till we all come in the
unity of the faith, and of the knowledge of the Son of God, unto
a perfect man, unto the measure of the stature of the fullness of

Christ™ (Eph. 4:13). JEM.
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OORDENKING

TEKSVERS: JOHANNES 12:12-26,

wMaar Jesus antwoord bulle en s&: Die
unr et gekom dat die Seun van die mens
verbreerlik moet word. Toorwaar, voorieaar,
Ek sé vir julle, as die koringkorrel nie in die
grond val en ster| nie, bly dit alleen, maar
as dit sterf dra dit veel vrug. Wie sy lewe
liefbet, sal dit verloor, maar wie sy lewe
baat in hierdie wéreld, sal dit bewaar pir
die ewige lewe”

Geliefdes, Tesus spreek die woorde van
ons teksvers wit, met sy laaste intog in
Jerusalem as ‘n groot skare om Home saam.
drom om eer aan Hom te bewys.

Alles dui daarop dat die menigle Hom
tot Messias wil uitroep, en tot Koning awil
verbef. Adan dic cenkant wil Hy dit graag
met groot blydskap aawvaar. Maar aan die
anderkant besef Hy da* bulle onder n grooi
weisperstand verkeer, MHulle sien in Hom 'n
asrdse Koning wal nie langs die weq van
lyde ooroin nie, Aan die eenkant is daar
by Jesus die henkering na die Messiaanse
teerlikheid, maar Hy weet dat Hy dit moel
bereik langs die moeilike weq van lyding
en die dood.

Dagrom wys Hy die eerbetoon van die
skare af en Lies Hy om Messias te wees
langs die weq van geboorsaambeid aan sy

Tader. Tt s nie die maklike wyse om
die Messinanse heerlikbeid te bereik nie
maar die pynlike wed van vernedering en
Iyding. Sy eie persoonlike voordeel en ge-
rief en lewe gee My prys en kies om ver-
werp te word en soos ‘n misdadiger ge-
kruisig te word om die verlossing vir die
danse mensdom e verkry. My vermy nie
die sweqd van die grootste weerstand en
vregslike ontbering wie, want Hy wil ge-
hoorsaam aan sy Tader wees, al beleken
dil ook dat Hy aan die Bruds moet kom.

Die woorde van ons teksvers is nie slegs
v bo# ideaal wal Tesus vir die mensdom
voorbou nie. The weg van die koringkorrel
daan Hyself, Hy maak dit sy eie lewenspa-
troon. So bring Hy die beerlikheid van die
lewe mel God ook oor die mense. | As die
draankorrel nie in die grond val en sterf nie.
bly dit alleen, maar as dit sterf, dra dit peel
prid.” — Dit is eenvoudig ‘n ompeerleg-
bare natuurioel, wat wie verander kan word
nie. Dit is presies die beeld pan die werk
en lewe pan Jesus Christus, Met die perskil -
wadar dit vir die koringkorrel naluur-wetma-
lig is om wvernictig fe word om vprugle te
dra en lewe te verseker, kies Tesus Chris-
tus doelbewnus bierdie wed in geboorsaam
heid aan sy Vader, Hy daan wie willoos
die tyding en die dood in wie. Hy kon dil
vertroed as Hy wou. Maar Hy daan aewillig
en doelbewwus die godverlatenbeid in en tree
lewend uit die grafl om uitermate trerhoog
te waord en redding oor sondaars fe bring.

it is duidelik dat Tesus sy navolgers
en gelowiges voor dieselfde beslissing stel
— Wig sy lewe liefhet, sal dit verloor,
wtaar awie sy lewe haal in bierdie wéreld,
sal dit bewaar vir die ewidge lewe”,

Die mavolgers pan Christus sal ook op
die lydingspad geplaas word. As Hy gely
het sal sy dissipels dit nie ontkom wie. En
nou beteken dit dat bulle wie bul lewe as '»
selfstandige arootheid moet beskou nie. Tie
lewe van ‘n mens is nie 'n doel in sigrelf
wig. Die waarde daarpan 18 in die perbou-
ding en die verbintenis wat dit met Chris-
tus het. Dit is onderdeskil am Christus,
Christus en die savolging van Hom ko
eerste. ThE wpas die hoogste waarde. Thie
lewe op sigself, om dit te bebou en te be-
iitdar  is van  sekondére  belang,  Chris-
tus moet eerste gestel word, terwille daar-
van om christen te wees, d.w.s. in Hom te
dlo en te gehoorsaam moel fy bereid wees
am de sferwe.

Natuurlik moet “n mens jou lewe as n
dawe pan God beskou en jou lewe nie roe-
keloos in gevaar stel wie. Maar as dit le
wensdevaarlik word om i Christus te glo
en Hom deboorsaam te wees, moet dit fou
wie dfskrik om in Hom te glo en Hom te
deboorsaam mie. — Dan moet jy kies om
te sterire so0s Stéfanus en Johammes Hus
en ander begewadigdes. En nie soos die
owerstes wat ons tekshoofstuk vermeld wat
in Jesus deglo bet maar dit nie bely het nie
il vrees om wit die sinagode geban te word.

Want elkeen wat sy lewe as die hoogste
goed waardeer verloor seos die rvk dwaas
alles waarvaor hy gestry het en sy lewe self.
Elkeen wal bom wit selfbeboud, oot ter-
wille van die behoud van sy lewe onttrek
aan moeite en sired en slerwe terwille van
Christus, gaan vir ewig verlore. Maar elkeen
wat bomsell nie in ag neem omdat by nie
van Christus gesked wil wees nie onfoang
die ewidge Tewe.

Wie homself licfhet en sy lowe as die
hoogste waarde sien en homsel] wil Taat
geld, verspeel sy christen-wees. Hy verloor
die band met Christus en verloor sy lewe.
Maar elkeen wat sy lewe agleraan in die
diens en gehoorsaambeid aan Christus stel,
se lewe word vir ewig behou.

Geliefdes, wie hierdie geheim nog nie
deleer et nie, weet nog nie wat dif beteken
om in Christus te glo nie.

En Taal ons wou daaroan kennis seem
dat die woorde van Christus in ons teks-
pers deur niemand anders i die ganse be-
staan van die wireld gebesiq is nie, en ook
nooit gebesig sal word nie. it 15 nie die
ideaal wat ons volk nastrewe wie en dit is
nie die lewenspatroon pan enige volk op
die aardbol nie.

Valkere en leiers van volkere sien allyd
die lewe en voorlbestaan as 'n doel in sig-
self — dit is die aard pan "n sondige mens.
Vandaar die feit dal ons teksverse van bulle
watar is. Hulle bly mie. Hulle kom en daan.
Die volkere het die volksbestaan as “n self-
standige grootheid gesien en dié wat die
sterkste daarma destrewe bet is telkens tol
in bulle fondamente afgebreek. Rye pan
hulle — Babilowié, Egipte, Grickeland, die
meglige Romeinse Ryk. Spanje, Frankryl
.. So sal dit i die toekowms wiel die pol-
kere vam die wéreld wees!

Diie taal wan ons teksperse is nie die taal
wat in parlemente gebruik word nie, ongeag
watler politicke party aan bewind is,

M die raadsale van die wéreld praat
hulle van selfbehoud en bandbawing pan
jouself. Tt is die grondredl van alle kultuur
en ekonomie en alle aspekte van die same-
lewing,

Maar wir Christus gamn dit om lewe
ondergeskik aan Hom en terwille pan Hom!
Daarom is dit alleen die ware Kerk van
Tesus Christus wat op hierdie wéreld sal
bly en wat verseker is, dat sy die laaste
dad nog daar sal wees — dié Kerk wat dit
beoefen om soos die graankorrel te sterwe
in die grond en peel prug te dra, wal sy
lewe Taat in die wéreld.

Gelukkig is die voll in wie se midde
daar nog so “n Kerk is wat dit leer en be-
oefen. Want ewe is alleen daar in verbon.
denbeid met Christus. As fy lenweille van
Christus sterwe, lewe jy. As fy strewe na
die beboud pan jou lewe net om te lewe,
daan jy verlore. Sou die woorde van ons
teksvers verstaan word in hierdie tyd waar-
in ons lewe? — en dewr ons verstaan word 7

AMEN.

(Oorgeneem uit |, Die Christelike Vrou®,
Mei, 1964.)
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Our task was to discuss and plan
further seminara to study the whole
question of Christian Home and Fa-
mily Life. We are encouraged and re-
warded by making use of what little
experience has been gained from the
#all-Africa Seminar on Christian
Home and Family Life”, but hope that
in the future more denominations will
participate in discusslons guch A
these, If more denominations had join-
ad in the conferemece at the NAXA
Eeumenlcal Youth Centre the ideal of
the Christian Council of South Afriea
that the work of the Family Life Sect-
jon should be conducted on an ecume-
nical bagls, would have been advaneed,

One of our major assignmenta was
to attempt to understand more fully
and clearly what makes for a Christ-
fan marriage, What follows is a reaume
of the lecture and findings on this sub-
ject, We were helped in our discuss-
jona of marriage by thinking of a mar-
riage as & ‘person’ and of trying to
work out the analogy between the life
and development of n marriage.

Thought of in this way we describ-
ed marriage as a ‘merriage-person’.

1. The “Marriage-person™

I'p to the present the Church has
confronted African society with a ne-
gative message concerning the family
— “Vou cannoat bhe polygamists and
church memhbers”, The more import-
ant tagk awaiting the Church is to
gpell ont what monogamy meins in
positive termsa, A monogamous mar-
riape iz mot necessarily a Christian
mardare, Even the marriame of 5 hap.
tized girl does not automatically con-
gtitile a Christinn marriage.

2. The independence of the
“Marriage-person™:

Genesls 2 1 24 deseribes in an un-
sentimental way the essentially neces-
gary comdition for the ‘birth' of the
marriage-person: leaving the respecti-
ve families, setting up s apart home
from the parental dwelling. From now
on the marriage-peraon iz forbidden
to speak of 'my’ and ‘your® family.
There is only ‘our' family. And unless
the esnples are independent the nation
will mot be independent.

In Africe one of the greatest ene.
mies of a Christian marriage Iz the
clan, Hushand and wife only have a
federal relationship, not a union. He
has all hiz eonfidential relationships
with the brothere of his clan and she
with the sisters of her clan. The Afri-
can wife i3 thus like an smhbassadar
in a foreign country. She keepz her
clan in her heart as & possible refuge
in time of need. Her clon iz her life-
Insurance company and her savings
deposit. She ie firsk of all the
daughter of her mother, in the sec-
ond place the mother of her children
and only in the third place the wife
of her hushand. Thus hosband and
wife are not one persom, but two bu-
giness partners living on a contract
where each one tries to get the most
sut of the joint enterprise. In Matth.
12 : 48 50 Jesus warned strongly
ngainat the real idols of marrlage In
present day Afriea — mammon and
the elan, Both these idols are effect-
vely at work in the elan-lobola eystem,

Tn the traditlonal Africamn society
this custom served to stabilize mar-
riage beeause the Jobola was paid in
kind and had to be restored if the
marriage broke up, The change over
to g monetary economy has corrupted
thia custom by introducing cupidity
and greed. The following vicious eir-
ele I8 at work: the loboly system pre-
vents young men from getting married
and favours prostitution; prostitution

E. P. |. MATOBAKO®

Christian Home and Family Liie

THE wives of the ministers of the Tsonga Presbyterian Church
met at Valdezia Mission Station in the Louis Trichardt district
from the 2nd — Tth March. The delegates came from different parts
of the Transvaal and Portuguese East Africa., They represented
Christians from the major cities of South Africa, small backveld
dorps and the most rural parts of our country. It was a privilege
to share with them in the conference and to witness their faith, feel

their enthusiasm and come to know their plans,

favours the spread of veneral diseases;
venernl diseazes are amonget the most
frequent causes of sterility and divor-
ce: gtarility 1% one of the main motives
for polygamy; pelygamy strengthens
the lobola system. Thus the rich pos-
gogg the monopoly of women because
they alone ocan afford the money for
lobola.

Because every human being is o
brother or sister for whom Christ died
and hecause at the Cross marriage
between God and Hiz Church was es-
tahlished, the only price that can he
pald for a human being — the bload
of Christ — has heen paid. Every
other price is a price that enslaves.
And hecause of the death of Jesus,
every financial transaction which en-
slaves a human being is a blasphemy
against the Cross,

For these reason some churches in
Afriea do not bless a conple in church
if lohola t= paid or received.

3. The growth of the
“NMarriage-person’™:

A peraon iz eonstantly growing and
changing. When he stops growing he is
dead,

The engagement, the mutual pro-
mise to marry is the procreation of
the marriage-person_ The time between
engagement and the actual marriage is
itz embryonic development. Tt is hid-
den from the sutslde world, It is not
vet aure whether hirth will take place
— miscarriage iz possible.

The wedding Iz the birth of the
marringe person, Tt is made public and
the marriage-baby s registered as a
new Person,

From now on it has to grow. Child-
ren's diseases are normal in the begin-
ning and need not to be taken too se-
rinugly. But the marringe cannot grow
unless there is an honeet sharing be-
tween the marriage partners. Sharing
means speaking together about trou-
hles, eomplaints, worries, SoOrFOws,
plans and desires. Those who are un-
able to find the first word after a
quarre]l are unahle to share and shonld
nolk MATTY.

4. The “Marriage-person™ as
a living organism

The hushand and wife ate the main
organa of the marriage-person and are
represented by the head and the heart.

The husband ia the head of the
marriage-person who representa it le-
gally and publically. He iz expected
to act as the captain of the boat —
lnoking ahead, deciding where to live
and to provide food and elothing,

The wife iz the heart of the mar-
riage-pergon. She gives warmth and
nourishment, iz the keeper of the
house and brings up the children, If
the hpehand iz thotsight of as the
hearth then the wife fz the fire in the
hearth.

It iz mlso important to motice that
the head and heart are equally eszen-
tinl for the health of the marriage.
person, If either one or the other does
not function as it should the marriage-
person hecomes sick.

If a husband doea not fulfil his
regponsibilities as ‘'head’, the wife i=

tempted to neglect her role as 'heart'
and to take over the functions of the
‘head’. Then the struggle for power
ia om,

A man feels unconsciously and se-
cretly inferior {0 a woman because
ghe has more self-pesurance and de-
cides things by intuition and feeling
rather than by complicated reflection,
Thus the husband is doubly sensitive
to eriticiem which comes from his wife
and in order to compensate for his
ferling of inferiority ia tempted to as-
aume a dictatorial manner.

But a woman also feels inferior to
a man and often tries to compeonsate
for thie by a passlon Tor fault-finding
In her hushband. This ia the root cause
of most marriage quarrels. Thus, if
a husband who is constantly deprecia-
ted by his wife meete a woman who
admires kim, he ia tempied to go after
her, Thia ie often how unfaithfulness
and adultery begina.

On the other hand, the mora the
hushand becomes Thead' the more hia
wife will play the role of heart. Her
tagk is to make her hushand head' by
appreclating his work, by encouraging
him. She has to ‘knock him into shape®,
Then she iz not only ‘heart” bot the
Thelpmest' of Gen, 2 ; 18,

5. The blood of the
“Marriage-person’:

Love is the blood of the marriage-
person. But blood belongs within o
peraon's veins and outeide of the per-
gon it coagulates. Bo too love deterior-
ptes ontaide marringe.

Lave has three aspects:
a, The physical aspect of love:

The physical aspect of love we ¢all
‘gex’, A taan can be attracted sexn-
ally by any woman even though he
does not know her. Sexual exeitement
is comparable to the watering of the
mouth — it happens instinctively at
the aight of deliclous Tood. Sex does
not see the partner in the marriage as
p person but as o means to an end
Tt iz self-centred and looke for ita own
patisfaction.

Wevertheless sex should not be des-
piged. Tt has its God-given task as the
menns of procreation and a source of
pleasura.

But in Africa we have lo empha-
gize the fact that sex is just ome as-
pect of love. Most of the confusion
and unruliness of young people is due
to the fact that this part is taken for
the whole and identified with love fi-
gelf, whereas sex should be one
among many ofher expressions of love.
b, The pavchilogical aspect of love:

Wea call thiz aspect of love “eron’
fmot to be confused with ‘eros’), Eroa
is coneerned with the marriage partner
az a peraon. Tt is directed towards a
gpecific individual, It reeponds to beau-
ty, laughter, the tone of volee, the
gestures — in fact to evervthing that
laya bare the soul of onme person to
another, Eroa-love is the exclusive
relationship between two persons and
excludes polygamy. Eroa makes love
at ofee an art and a game, thus distin-
gulshing human beings from animals
{Bong of Solomon 2 1 8—14.)
¢. The spiritual aspect of love:

Thiz we call ‘agape’. Agape ia the
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open window towards God, the stalk
of the apple which connecte it fo the
tree,

Bex has its centre of gravity in the
ego. Eroa has ita centre of gravity in
fugm two'. But Agape’s centre of gravity
Nes outside the married conple. It in-
cludes a mutual responsibility to each
other but aleo a further responaibility
ta God,

Agape loves another person beeau-
ge he exists, not because of certaln
characteriatics and features of his per-
gonality. Thus agape iz the basis of
fidelity, It remains even when sex and
eroa Tall. Tt gives strength to stay to-
gether, even if one of the partners in
the marrlage becomes hopelesaly =ick.

Agape is the gift of a common spi-
ritual life. Tt expresses itself in com.
mon devotions, prayer, worsghip and
decisiona before God, It meana total
regpongibility for the other one and
can only be realized in monogamy,

Every person lives out of his en-
pounter with another person,

The pariner of the marriage-person
s Godl. That which one partner of the
marriage does to the other he does at
the same time to God who holds hus-
hand and wife together in His hand.

Suggested programme for a
week’s study of family life:

In case individual ehurches or con-
gregations wish to organise thelr own
conference on Christian Home and
Family Life, T am including a suggeat.
ed programme. Also invaluable is the
report of the ‘All-Africa Seminar on
the Christisn Home and Family Life’
ohtainable from Mindolo Ecuwmenicnl
Centre, P.O. Box 1182, Kitwe, Naorth
Rhodegia. (35 ¢ents, post free).

SUNDAY:
Invite guest preacher to preach on
Christinn marriage.

MONDAY:
Invite all “WOULD-BE MAR-
RIED COUPLES",
igt lecture; Courtship and Enga-
gement,
nd lectura: “Mixed marrlagea’.
(each lecture followed by discuss
gion, or discusaion groups),

TUESDAY:
Invite YOUTH,
izt lecture: “Choosing the right
partnar'.
nd Teeture: “Sex eduestion”,
WEDNESDAY:

Invite MARRIED COUPLES.

1st lecture: “Why one fAesh ¥

2nd lectore: Family Planning
and Budgeting”.

THURSDAY :
Invite CHURCH ELDERS AND
CATECHISTE.

1t lecture:
ships",

ud lecture: “Marriage Counael-
ling"™.

“Broken relation-

FRIDAY :
Invite MEMN'S AND WOMEN'S
GROUPS.
ist  lecture: “What God has
joined . . "

2nd lecture: “"The home and the
hild"™.

BATURDAY:
Zoelal day for all — Games, Dra-
ma, Film, Panel on Marriage.
BUNDAY:
Thanksgiving Sunday
Bunday .
Ten, Procession and vigita, efe.

(Family

= My E. P. I. Matokako is the field-

warker .-_'I_|I the Cheistice Educotion
Movement and Convenor of the Fami-
Iy Life section of the Christian Coun-
cil of South Africa.
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REV. C. WILKINS#*

COMMISSION AND COMFORT —

Our Unity in the Risen Christ

IT seemed right to those who arranged this demonstration of Christ-
ian Unity, that instead of having separate addresses in English and
Zulu, the one message should be given in both languages. My col-
league and I are therefore collaborating to bring this message to
you. The one stupendous fact which has brought us together this
afternoon is the Resurrection of Christ.

Without thie, there would be no
Church — not even a divided Church.
By our presence we bear witnesa to
thia tremendous Act of God in the his-
tory of men, and it seems right there-
fore that we should consider the im-
plications for us who are called by
that Name, which ig above every other
name, "Before Whom names and eects
and partles fall for Thou, o Christ,
art all in all”: and it seems good that
we should remind ourselves of two of
the implications of this tremendous
activity of God — Implications which
may be summed up in the words
wymmission and Comfort™.

That the Resurrection means Com-
fort Tor those who will respond to the
offer of the Gospel is glorionsly troe,
hat it is worthy to note that many of
the Mesurrection words are words of
Commission and Command. The *“Lao,
I am with yvou always” follows and
is part of the Commission to “Go into
all the world and preach the Gospel™.
Thiza Commizsion finds expression in
a wonderful word which the Lord
gpoke to hia disciples and speaks to us,
YAz ihe Father has sent me, even &0
appnd T you

Tt would be well for us in our own
devotions and fellowship to consider
this, We say a few worde concerning
it mow,

The Lord of Truth

We rejofee that part of the pur-
pose of the Coming of Our Lord was
to reveal Truth, He was and is the
Lord of Truth. Tt therefore follows
that in the world of our own day, we
are called to geel to proclaim and up-
hold Truth. That there are trutha of
varying degreea of importance is, of
coursa, trige, To gay that one cigarette
iz longer than another may be true,
buot it iz mot of any great importance.
To aay that a ghven colour is fashlon-
able for thls year, may alzo be true,
and posgible expensive, but again it
is of passing importance, To hear that
“iod so loved the world that He gave
Hiz Only Begotten SBon that whoso-
aver believetls on Him shall not perish,
but have eternal 1ife” thiz ia of eter-
nal significance, To listen to the Divine
Story-teller telling of the Good Sama-
ritan and hear Him say "“Go and do
thou likewise™: thiz ia az relevant as
the news in this merning’s paper, but
alan of eternal significance. It is this
quality of Truth which we are to hear,
to heed, to seek to understand, to obey,
to uphold and to proclaim.

The Lord of Love

Becondly, we know Him to be the
Lord of Lave, whose purpose was o
make clear to all men the fact of the
love of God. We acknowledge that the
word Love fa much misused and abused
and that to learn its real meaning we
must turn constantly to Him, to His
whaole life, for He is the manifestation
of Divine Love, here on earth, We
hear Him gay that Lowve to God ls the
firat and great Commandment and
through Him we know that the God,
Whom we arg taught to love i3 Him-
gelf, perfect Love, We are taught to
love each other, who are ealled by Hia
name, We may differ in our modes of
worship; in opinlons; we may not
think allke on all things, but without
doubt, me may and we must love alile

and the witness to oor Risen Lord
will be, not in the least measure, that
we allow Him to use us as instruments
of His Love, in our relationshipe, one
with the other, who bear His Name,
Bee how these Christians love one an-
other, may well be the demonstration
of Love and Truth for which the
world o anxiously waits.

But His Commission is not limited
to loving each other, who are called
by Hia Name. Quite explicitly He
teaches us to “Love your enemies; to
pray for them that persecute you: for
if you love those who love you, what
rewarid have vou; do not even the tax
collectors the same?”

25 Hiz Commission 13 that we shall
geek to understand Truth, as it iz re-
vealed in Him: To sghow forth hy His
Cirnce, the reality and the power of
Laova.

The cost of Truth and Love

But being Christian, doea not metn
that we have become faeile optimiate;
He Wha iz the Lord of Truth, Who has
gent by the Father to reveal the height
and length and depth and breadth of
Lowe which passeth knowladge, was
crucified. If we are to be sent into
the world as the Father sent Him, to
ghow forth, Truth and Love; then per-
chance, we shall be sant alao to suffer.
He upheld Truth, in apite of the Croas
and revealed the depth and majesty of
Love, because He was willing to em-
brace the Cross, and we are taught
quite clearly that the Servant is not
greater than His Master. The eost of
both Truth and Love may still be the
way of suffering.

Peace — in the midst of life

The second word which we link
with this wonderful fact of the Re-
aurrection is Comfort, From what has
already been sald, it iz apparent that
thiz word doss not imply for Christ-
ians a wayv of ease or luxury, It does
not mean taking the difficulties out of
life or the cost from discipleship.
Mogt of us will have entered nt aome
timp oF another into a time of crisis
in our human pilgrimage, and in that
crisisz we shall have rejoiced in the
gteadfast loyalty of @ friend. or
friendes,who stood by us to the end,
and at the end we may well have sald
to them: “You've no idea what a com-
fort vou have heen™, Tt does not mean
that by thelr friendship the erisls was
removed, but by thelr loyalty thewy
gomehow imparted to us strength and
inspiration and courage and the bur-
den waa lightened. There, surely, is
the ides of the Comfort that the Risen
Christ brings to us, who is with us In
every circumstance of our living. IE
iz paid that in the daye when Pastor
Mismoeller waa in a eoncentration
carmp, ha walked ong day along its dus-
ty path and was arreated by a word,
which a fellow inmate had sceratched
in the diust. The ohe word "wivit™" —
He livez. He waa still there in the
midat of all the misery, the horror of
that wretehed place, but because he
lenewr that he was not alone, even that
place was tranaformed and he was
comforted and atrengthened.

The Risen Lord appeared to His
disciples and Hia word was: “Peaco
be with you"”. They went out into a
world which was hostile to them who

were dedicated to Christ. Being dedi-
cated to Him meant oft-times being
dedicated to death, but because He
was with them, they had His peace.
This is the tremendons Comfort of the
Fesurrection,

So the Risen Christ confronts us
all, who are called by His Name, in
the midst of life where we are. He ia
the Lond of Truth and Love; Whose
Love was willing to embrace a Cross;

of th, quiet courtesy, He
makes His plea: “As the Father hath

me, even so send I you", Buot
Hia plea is also Hiz comfortable pro-

* The Rev. ©, Wilkens iz Chairman of
the Natel Synod of the Methodis
kerch,
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Ons Eenheid in die Verrese
Heiland

Hicrdie byeenkoms is gere®l as ge-
volg van 'n soortgelyke demonstrasie
wat verlede Desember, net voor Eers-
feea, hier te Durban gehou is, As ge-
volg vamn die entoeelastiese wyse waar-
op ong eerate demonstrasic van eenheld
begroet is, ia geveel dat ons die ekape-
riment kan herhaal om verder aan die
wireld te hetnig dat, ten spate van one
dopmatieas en liturgiese verdeeldheld
daar wel ook "n eenheldaband is tuesen
die verskillende kerkgenootskappe, In
sekery opsigte verskil obs hemelsbreed
van mekanr, Hier op dle platform sit
Roomse priesters, Protestantse lernars,
en offigiere wvan die Heilsleir. Kan o
wir uzenlf 'n bredr verskil voorstel ==
did tuesen dle Roormee priester en die
offisier wvan die Heilsleér? En tog is
daar 'n eenheld tussen huolle, dié een-
held wat hulle vanmiddag hier op die-
gelfde platform saambring. Waarin
bestann die eenheld ? Dopmatiea, histo-
rles, liturgiea — =elfe in hul klere-
drag wverskil hulle radikeal van me-
kaar — waarin dan Is hulle een?

Me eenheid 18 in die feit dat hulle
geloof op dieselfde grondslag berus
Hulle glo, ons glo almal, aan die viees-
wording van die Seun van Cod. En
one glo almal dat die Here Jesus na-
dat Hy vir 'n tydperk op dle asrde ge-
leef het, wonders wverrig het, sy leer
verkondig het, God as liefdevolle He-
melse Vader openbanr het, elndelik vir
dle gondige menadom 'n soendood ge-
gterwa het, En ons glo dat Hy die der-
de dag na die krulelging van die dood
opgestaan het, One is vanmiddag hier
gaam om pan die wireld te sd: Ons
verskil wel van mekaar — in uitsig,
in metodes, in tradisie. Maar ons glo
almal in een Heiland — die Here Je-
sue Christus, enlgate Middelaar tussen
God en die mens — Jesus wat geleafl
het, viessgeworde Woord van God, Je-
gis wat gesterf het, en Jeaus wat uit
dle dood opgestann het!

Om die rede ia ons hier — om te
getuiz dat ons een iz in hierdie geloof,
En, ong betuig ons eenheid sodat die
wireld kan glo!

Christus is hier teenwoordig

Dvaar is kritick witgeocfen op hier-
die samekoms — misleldande kritiek,
some denr mense van wie ons dit al-
lerming verwag. Ek iz hiervan egter
gekier — dat ons kritlel nie persone
is wat in Degember by ons seortgelyke
demonstrasie tesnwoordlgz was nie. Ek
beskon daardie diens ag 'n hoogbepunt
in my persoonliks ondervinding, Ek
wag al, in die loop van my evangelie-
bediening, in groot vergaderings wanar
ek diep in die gees ontroer was. Ek
dink byvoorbesld asn "n diens in Chi-
eago deur Billy Graham gelei en deur
35,000 mense bygewoon, Ek het al ge-
luister na dle woorasnstaande predi-
hera in die wireld, manr nosit ia ek
go diep in my siel aangegryp en ont-
roer nle ag in daardie cerste demon-
atrasie van ons eenheld in Christus
Ek kon alleen saamstem met 'n bros-
der unit die Metodiste Kerk wat aan
my gesé het: | Christus is hier teem-
woordlg”, Ek glo stellig dat Hy, ons
lewende Heer en Helland, ook wvan-
middag hier by ona teenwoordig is.

Ek iz 'n Protestant, 'n Presbite-

risan, 'n Calvinis — ek dra 'n ere-
doktersgraad van "n Universiteit wat
die naam dea van een van die opstel-
lers van die Heidelbergzse Kategismues,
Zacharine Ursinus, Ek iz 'n direkte
afstammeling van die Hugenote, en
dra Franss name. Daar iz derhalwe
dié wat eal s dat ek verkeerd han-
del, hul sal selfs s& dat ek sondig
handel om vanmiddag hier op hierdie
platform met Roomse priesters en an-
dersdenlendaes saam te alt, te stasn,
te aing, te bid. Ek kan dit glad nie in-
gien nie. Ek beskou my tecnwoordig-
heid hier geensing ps kompromis nie
Hie la hler omdat ek nou glo wat ek
nog altyd gegle het. Bk glo aan een
heilige algemena Chriatelike Eerk, dia
gemesngkap van die heiliges'. Ek het
as kind die Apostoliese Geloofsbelyde-
nis geleer, Ek glo dit nog. Daarom ia
ek hier.

In Christus — wat ons red

Elk ia hisr omdat ek aan die Hera
Jesus glo a3 my enigste Baligmaker,
en ek s bereid om die hand te reik
asn enige broer of suster wat ook aan
Hom glo, Daarom Iz ek hier. Hier op
die platform en in hierdie stadsaal ia
daar menss wat op verskillende wyse
trag om die Here Jesus te dien en te
eor, Bk mag van hulle verskil in die
praktyk, Manr ong is een in Hom,

'n Roomse priester het voorverlede
week cem asmd in my kerk, my ge-
meente toegespresk. Onder andere het
hy die volgende gesé: Loat ons dank-
baar wees vir die Dood en Opstan-
ding van Christus, wat ons red! Wan-
neer hy so praat, al verskil ona he-
melebraed in sekere praktyke, reik
el hom die hand, en g8 ek man hom:
7% Is my broer in Christus — wat ona
red!"

Soli Deo Gloria

Na vandag sal ons nog van mekaar
verskil — oms soek nie na en bhepleit
peen cenvormigheid nie, maar ons =al
in llefily van mekaar verskil. My op-
trede vanmiddag, en my uitkyk in
hierdie dinge, word as volg dikteer:
Fk =22 ann enige hroer of suster, van
enlze kerkgpenoniskap, wat ook al ons
higtoriese, dogmatiese of lilurglese
verskille: Glo jv dat Christus, dig
vleesgeworde Seun van God vir jou
pesterwe het, en glo jr dat Hy vir
omg  regverdigmaking opgestaan het
uit die dood, en dat Hy leef in alle
ewlgheid as Koning der konings en
Heer der heren?” Antwoord hy my
ja, dan hegroet ek hom as hroer in
Chriatos.

BEen laaate woord, As een wat stasn
in die Gereformeerde tradisie, op Cal-
vinistiese grondalag, s& ek dit: As
hierdie dlena die Here behaag en wel-
geval, mag Hy dit gebroik tot sy eer
en vir die ultbreiding van ay komink-
ryk, en waar dit Hom nie behaaglik
mag wees nie, sal Hy dit tot niet
mank. Soll Deo Gloria, Aan God al die
BET.

* D Andre de Filliers is "n Preshites

rinanse predikont in Durban en Mode-
rafurr van die Natalse sireek.



PRO VERITATE

A. Definition of terms —
Mationalism

Nationalism is a national consciows-
neas that has at some time or other
been felt In all partg of the world.
Becently it has largely spont ite fores
in Asin and is now sweeping through-
out the continent of Afrlea, Thers are
two types of nationalism in Houth
Africa which T wish to discuse briefly:

1. African nationalism

Thia ia a product of centuries of
racial diserimination in all spheres of
life, Tt is a determined reaction against
White domination. It s a determined
attempt to destroy once and for all
this myth of race superiority. In the
words of Kenneth Kaunda “it is not
anti-white bot anti-wrong”, This does
not mean that all the wrong ia on the
glde of the Buropean, beenuse we know
that there are many Europeans who
are agansail dipcrimination. It rather
menns thot since the great majority
of Europeans favour diserimination to
some degree, they take it to be anti-
White when it iz actually directed
against the wronmg inherent in race
diserimination or superiority which
they represent.

2. White nationalism

Thiz is a determined attempt to
maintain White Supremacy and con-
trol at all costa, to maintain White
domination as long as possible. It goes
under many names such as “maintain-
ming White standards”, “maintaining
civilised standards”, "White leader-
ahip" ete,

Some people speak of it as Afri-
Ekaner Nationalism because they would
like to stand aloof and pretemd asz if
it s the Afrikaner who is responsihle
for all the wrong. Actually they are
just as involved because they have al-
lowred all these things to happen and
have themselves done the very thing
which they condemn in the Afrikaner.
8o 1 maintain that this iz not a0 much
Afrikaner Nationalism bot White Na-
tionalism. The aims of this nationa-
ligm, az I have sald, i=s to retain do-
mination and eontrol as long as poss
sible,

Comment on “Christian
Mationalism™

Bome people say that the differen-
ce between African Mationalism and
White Nationalism Iz that White Na-
tionalism is Christian, whereag presu-
mably African Nationalism iz not
Chriatian_

I am in sympathy with the con-
cept of a “Christian” nationalism be-
cause therg lg a sgense In which natlo-
nalism needa to be Christian. But na-
tionalism, by its very nature, is ex-
clusive, and therefore, cannot have the
all-embracing ecope which iz an ea-
sential character of the Christian
faith, Secomdly: Matlonalism fights
with a gpecific aim in view, and once
that aim haa been achieved its foree
iz spent and needs another driving
force, But the cold ruthleasnesa with
which this type of White nationalism
pursues its aim is in direct confiet
with the spirlt of the New Testament
which advocates sympathy and love
Tor all.

3. The relation between nation-
alism and communism

It iz being sald again and again
that African nationalism is communis-
tie inspired, but every African leader
has denied this. In fact a Migerlan
leader hag aaid: "There are two dan-
gors to world peace, and these are:
Communism and White supremacy™.
{The emphasiz 1z mine),

REV. T. 5. N. GQUBULE#*

The Christian Minister and Nationalism

ONE of the most important words in Africa today is the word
NATIONALISM. Its use in and outside Africa is sometimes accom-
panied by emotion. It becomes necessary, thereiore, for the Christ-
ian in general and the Minister in particular, to find not the proper
relation between himself, as leader of God's People, and Nationalism.
I shall limit myself, therefore, to a consideration of the relationship

between the Christian Minister and MNationalism.

To an honest observer the strick
reglmentation — the idea that you
must fit into & pattern allotted to you
by wvour masters — iz in itself the
very essence of communism and that
iz what White nationalism iz doing in
South Africa,

B. The Minister and his calling

I am using the word 'Minlster' in
the popular sense of a man who has
given himself to full time work in
gpreading the Goepel, I am aware of
the limitations of this usage. By a mi-
nister T understand:

1. One who hag had a vision of God
afnd of man's need of Balvation — "1
aaw the Lord . . . Woe is me! for I am
undone; because I am o man of une
clean lips and I dwell in the midst
of people of unelean lips."

2, One who haa been sanclified (lips
purged with a coal of fire and called
to meet this need.

3. One who has responded to the call
—"Here I am and send me".

4, One who hag been commissioned
_u{u’ﬂu.'

5 He is a priest Le. he speaks to
God on behalf of the people, This does
not mean denial of the individual’s
right of direct acceaz to the throne
of grace, but it means that the priest
apeaks to God as o representative of
God's people,

6. He iz a prophet {.e. he speaks God's
word to man saying in every situntion:
“Thus saith the Lord",

7. He iz a pastor — he has a paseion
for the sonla of men,

The Minister's task in relation to
nationalism

a, His task is not to say “Yes" in all
that his group saye or does. The dis-
astrous effects of this attitude were
seen in the attitude of the Church in
Germany during the Hitler regime.
But the Confessing Church under the
leadership of men like Dr Martin Nie-
moeller felt bound to resist the um-
christian actions of Hitler and his
group, Dictrich Bonhoeffer went ao far
ms to joln a plot to assassinate Hitler
because he felt that Hitler was a sym-
bol of the antl-Christ. The Church
st not be told by any national mo-
vement what it should do within its
own house. In other worda, no nation-
alism should dictate the policies of
the Church. Our members all need
to be taught what Christian obedience
fiay mean in apecific situations, The
decigiona of Church Assemblies on
these matters as well as their impli-
eations must be taught by the minis-
ter to his congregations,

b, The Minizter iz not to be dictated
to by the whime and passions of his
racial group, But in every situation
and erigis he muoat seek and declare
Giod's will — even to his own group,
even when his deelaration of God's
will is unacceptable to hie own group.
This may mean ostracism and suffer-
ing. But will the servant not go the
way of his Master?

¢, He muat gtudy the trend of nation-
alism and other movements and test
them by what he knowa of God's will,
d. He muat avoid being influenced by
popular ideas which may be un-Christ-
ian, He must stand firm on the Rock
of Apes even at the risk of his own
life, Bome African Christians did this
in the Man Mau uprisingas in EKenya
and elaewhere in Africa.

e. At the same time by must recog-
nize the legitimate asplrations of the
people whom he serves. He must not be
quick to say that what is nationalistic
is necessarily unchristian. I belleve
that all forma of racial diecrimination
are wrong and as such I would resist
them with all my strength especially
in the Chureh,

OQulte related to this, perhape, and
expressing this nationalism is:

The idea of an African national
Church

In the late forties there was a re-
vival of the idea of an African Nation-
al Church and in the middle ‘*fifties
the ides was much discussed by theo-
logieal students and others in South
Afriea, The Interdenominational Afris
can Ministers® Assoclation of South-
ern Afriea, IDAMABA, has spent much
thought and prayer on this subject. Tt
neads a further examination beeanse it
is alwaye a living poasibility.

What were the reasons for the
birth of this idea?

1. The first reason was politieal and
it vame from some of owr political
leaders, These leaders quoted the ex-
ample of the Dutch Reformed Chureh.
They sald, in effect, that the MNatlon-
alist Party had the support of the
D.R.C. They reasoned, therefore, that
if the African could form one Nation-
al Church they could get from the
peaple, and from the Church, there-
fore, overwhelming support. Tt mnst
bg pointed out, however, that the DuR.
C. originated from an entirely diffe-
rent historienl situation, Tt did not
come into being merely for the sake
of supporting a political party, More-
over, when the Church comes into be-
ing merely for the sake of supporting
a passing political ideal, it loses sight
of its essential mission, message and
character,

2. Ddscrimination in the so-called mul-
ti-racinl churches, This racial diseri-
mination shows iteelf in the followr-
ing ways:

a. Mo admission into the membership
of White churches where language
did not provide a necessary barrier,
b, Appointment to office in the church.
The highest offices in the church were
oceeupled by “whites only”, As some-
one has piit it “in all these positions
thers 18 written an invieible ‘slegs vir
blankes’ ™ (For Whites only),

Bome churches have compromised
the situation by appointing two people
to the same position, one Black and
one White to serve different raclal
groups. Others created entirely asepa-
rate for the Blacks, =0 that the Blacks
should oeenpy the highest posltions
for officea’) in their own chureh, This
ia “separate development™,

These were workable compromises
but they still meant whereas the
White counld exercise leadership ower
the non-White, the non-White could not
exercise leadership over the White.
The Whity man by virtue of his colour
automatically becomes a leader whe-
ther he has qualities of leadership or
naot, The Black man, however gifted,
can only lead ‘his own people’ and not
the Whites.

# [ find this Eurcpean resistance to
African leadership most difficult to
understand beeause the growth of able
Afrleans and other non-White groups
iz the natural outcoms of the work
of the White missionary. Don't they
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want to see the fruits of their own
labours? Perhape, this Is part of the
refusal toe admit that the African has
grown, Someone has said: “You must
be led before wvou can lead". True!
But we have been led for the last threa
hundred years! When do we ever gua-
lify Tor leadership? Or have thoese who
have been training ua all these years
failed to produce leaders amongst us?
Are we as impervious to training as
all that? We admit that these men
have sacrified a lot to make us what
we are: they have toiled and suffered.
We do not want to throw them away.
All wa want them to realise is that
we are now of age and, therefore,
must share with them the work of
our Master and leadership of God's

people.

¢. Differentiation in ministerial al-
lowances, Inm some churches there are
actually three scales: one for the Eu-
ropeans whicl, iz the highest, another
for the Coloureds which is the second,
highest, and the third for the Afri-
cans which is the lowest, This Ig not
a matter of African cirenits being un-
able to pay higher stipefids becmuse
wa know of cages where European
ministers serving African circuits, ne-
vertheless, got their full “European
stipend”. 1 wish to make a speclal ap-
peal ta all those coneerned to try and
eliminate thizs anomaly in the life of
our churches.

I have listened to many reasons
advanced to defend this practice. After
consldering them all T have come to
the conclusion that these reasona have
come hecause there is no desire on the
part of those who formulate church
poliey to right this wrong. Even with
people doing the same work, in the
game place, drawing their allowances
from the zame fund, there i3, consls-
tenily, 1hiz same discrimination. How
can we criticise the government, in-
dustry ete, when we do the same
thing? Should not the chorch take a
lead in this matter? And if the same
chure™ (or denomination) has hoth
Black amd White members, suorely
gomething can be done hecause the
treas ry is the same or should be the
BAME,

3. Tt has been argued that ome Afri-
can Mational Church would help to
unite the large number of separatiat
churches, T cannot accept this wiew
becanee thers has been repeated and
eontinuous  segmentation  from  the
very churches that are run by Afri-
cang having broken away from the
multi-racial churches,

Bomg have thought that in view of
the reasons given above we ghould
no wall break away from the multi-
raclal Churches and form  one
Afriean Mational Church which would
he autonomous: then from s position
of independenes negotiate for a closer
unity from a posltion of equality, This
ig a donbiful method of ereating even.
tual unity, In 1820 the DR.C. decided,
na A concesglon to human sin, to pro-
vide separate facilities of wership for
the different races, Now and in the
foreseeable future there is very little
likeliheend 6f the different strande of
the DVR.C. forming one church, meet-
irg together for worship, sharing in
the membership and dotiea of the same
chureh, With this precedent T do not
think there ig mich possibility of
forming eventual wmity via the wilder-
ness of separation along raclal lines.

Rejection of the idea of an

African national Church

Thiz idea of an African National
Church was rejected by TDAMARA,
1 remember eapecially the seeretary
of that time, the Rev, A, L, Mncube
who spoke as follows:

#* Continued on page 6
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REVIVAL

I HAVE been in the Ministry long enough now to be able to look
hack, not in anger, but certainly in some reflection! 1 have attended
many meetings — religious, missionary, prayer, devotional, retreats,
ete. — and 1 have listened to many speakers, preachers and ecclesias-
tical statesmen as they pronounce that the urgent need of the Church
is for a great revival of evangelical religion — but the much needed

‘revival’ tarries long.

Some thought that Billy Graham
was the answer, but, bright though
hig illustrions star shone — it did not
fulfil the hopes of the watchers for
the dawn, An earlier generation
thought that Edwin Orr was the mod=
ern Wesley or Moody, There have been
others whose name and fame, and
whose powerful effective miniatry ol
evangelical preaching have raised in
many the hope that a great ‘rervival®
had begun, but they wore meteoric.

Mevertheless, in epite of much dis-
appointment a quiet and powerful re-
vival has been progressing constantly
through the years. In our own Ghlumh.
Youth Camps have kept the experimen-
tal-evangelical lamp burning with
great effect among the youth of our
Church, In spite too of some disast-
rous failures, “Planned-Giving” sche-
mes of various kinds have re-focused
the work and witness of the Church
in an entirely new light and has re-
leased energy (ag well as money)
which our Fathers in the falth never
dreamed possible. These are but two
of the gigns which gladden the heart,
bt they do not satisfy the hopes and
dreams in our gpirits for a tidal-wave
of the ontpouring of the Holy Spirit'a
power in a great evangelieal revival
among the people.

Our motives for wanting revival
— are they pure

Thuring my own period as a Prob-
ationer Minister, which was just at
the outhreak of the yast war, [ remem-
her then, Presidents of the Church
and ather great religious leaders tell-
nig ue that unless the Churchea could
lead a great religions revival, civili-
zation as we knew it was doomed! How
terrifyvingly near the truth they were!
But is the fear of national disaster a
sulficient reason for a revival of reli-
gion? The core of that approach is
self.preservation, and, therefore, self-
ish.

Others, similarly gifted with prea-
ching power and spiritual Insight, de-
clared that the Christlan Church was
an the way ont"” unleas a mighty re-
vival eould burst forth among us! This
appears, in Europe particularly, to be
excruciatingly near the truth. But
again, the preservation of the Church
howraver understood) i3 hardly 5 auf-
ficlent reasen for a revival, And wet
agnin, anclal conditions, Teotsies, duck-
tails, aleoholizm, divoree, sexual-immo-
rality, wviclence, robbery, ete., these
things were told could only be cured
by a mighty sweep of the Holy Spirit's
pawer in o revival of pereonal religion,
Many pentecogtal groups. as well as
orthodox  churches, claim many  of
thelr eonverta from among sueh har-
lotz and sinners, Again T ask the gques-
tion — iz a revival of the religlon of
Jesus Christ to serve as the kind of
mornl and soclal sanitary department
of the kingdom of heaven on earth!!
The glorious gospel of Jesus Christ
when it grips the human heart does in
fact do just that — It also converts
the “Elder-Brothers” among us whao
never go astray, making us of the
Father's houae ag well as in it

But again the central motive (s
gelfish — ‘make these nasty people
nice’, T, like any who read these words,
do not know what ereates the right
eonditions for the Holy Spirit to break
forth in Bevival; that secret is known
along to Him, and His thoughts are
no tour thoughts, and Hiz ways are
not oura.

Perhaps I may venture at least on

what I conslder a worthy motive for
Revival, [(Flease forgive any suggest-
inn of presumption, I certainly do not
intend to give such an impression. )

The beginning: Love to God

Fiestly, love to God. Nothing comes
before thiz. The individual's heart
should be steeped in love for God, for
God's own sake, He is gloriously wor-
thy of cur love and it is His love for
ug that ealls forth our love for Him.
Revival beging thera.

Also: Love for people

Secomdly, love for people, all peo-
ple as people; or, at the very least, as
potentially  childrem of God. The
Church, that is, the ordinary member,
must learn afresh to love people for
their own sake, all sorte of people,
anid =zeek to share fully all their rich
fellowship of Christ with them. Any-
ong who thinka this is easy, has not
tried it! How eagerly the shyeat folk

talk to a neighbour about a wonder- |

ful new ‘washing-soap’ — or a new
gadget for the car — or how willing-
Iy a gardener will share a new strain
of dahlia with a friend, ete, This sort
of thing is done so naturally, so inte-

restingly. Why not the same eager |

gharing of one's personal experience
in praver — in worship — in moral
triumph achieved through Jesus
Christ? One loving heart setting an-
other on fire!

Thirdlv: A concern for souls

Thirdly, an sarnest desire to bring
them home to God where they truly
belong == or as our Methodist Fathers
called ik, “a eoncern for souls'. TF our
private prayvers are congtantly “haunt-
ed' by a deap concern for the mouls
of thoas immediately armound us whom
we can influenee; will it be Tong before
the laliy will he asking the Minlster
for a place and time to meet together
to pray for a Bevival T Could von ima-
gine little prayer-cellz (fwo or thres
Christians meeting regularly for pray-
erl around every Church in the land
coneentrated on praying for a Hewi-
val? How long would it take before
ather members of each Church wonld
begin to take notiee? How long before
the deep concern for souls would be-
gin to spread In each Church? A wo-
man does not need the grocer at hand
when she telle her neighbour about
a new washing soap — a man does not
need the garage manager around when
he tells hia office colleague about n
new kind of ‘spark-plug’ — a Christ-
iafn who loves God and hag in his
heart Christ’e love and compassion for
peaple and longs for thelr salvation —
does not need the minister around be-
fore he startd n prayer-cell. But if the
Minister iz to he an effective Evange-
list among hiz people, he needs as
manv little prayer-cells in operation
as posaible. Tt is true that the measure
olf the prayers of the people iz the
measure of the splritual impact of the
minister — no more, no less?

Tf Rewvival iz to come in onr time, |

it muat commence in the prayvers of
every individual Christlan — acting
geparately and collectively. The Holy
Spirit can safely be left with the res-
ponsibility of finding the man to lead
it at the right time — His time,

* Rev, P, S, Barker is a Minister of the
Methodist Church fn Florida, Trans-
paad, and Secretary of the Southern
Transeaal Synod.

ed the panelists,

EUROFE

| A special “Town Meeting” telecast, transmilted via
America’s Telstar 1l communication satellite, enabled
eminent religious leaders in the United States and
Europe to hold a face-to-face discussion across the Al-
lantic Ocean, The program was seen simultaneously by
audiences on both continents, Shown here on studio
screens in Mew York City are Dr. Franklin Clark Fry
{left), president of the Lutheran Church of America and
chairman of the World Council of Churches, speaking
! from Princeton, New Jersey, and the Reverend Hans
Kung of the University of Tubingen in Germany, speak-
ing from Rome. Seated at right is the programme mode-
rator Eric Sevarsid of the Celumbia Broadcasting Sys-
tem. Other program participants were Bishop Leslie New-
bigin of the Church of England, speaking from London,
and Laurian Cardinal Rugambwa of Tanganyila, first
Megro Cardinal of the Catholic Church, also speaking
from Rome. At each point of origin, audiences question-

# Comtinwed [rom page B
“From the beginning the suggested
African MNational Church would
be built on hatred and division . .
| Its Gospel would be freedom from
oppresion and not freedom from
gin",
Let me add here that such a church
would he neither Afriean, nor Nation-
al, nor a Thurch. A National Church
| is hy itz very nature exelusive. If
| it is “African’, then it cannol Accemo-
| date those who are not Africans: if
it is ‘National’, then it excludes those
whe do not belong to that particular
nation. With those limitations it can-
not he a troe church, For the Chorch
of Christ is n company for all God's
people throughout the world, sent out
| to redeem the world, It iz therefore,
| a fellowship which s ahove nationali-
ty, ahove language, above race, above
clags, nhove culture, ahove eolour and
| transcends space and time.

The iden of an African Natlonal
| Church still continues in certain elr-
| cles up to this day and those of us who
are concerned about the wnity of the
chureh canmot talerate another split
in the Body of Christ, eapecially when
it =z a aplit along racial lines,

Other congtitutiona — e, eurrent
politieal trends and the Groups Areas
Act — may suggest division of the
Church alomg racial lines as a work-
able propogition. But political parties
and programmes are thers only for a
time: we must not split the Church
becanas of them,

1, therefore, emphasise my plea to
all Christiana that they do all they
can to correct thess mattera

D. Conclusion:

Let me cloge by re-emphasizing my
main thesla:
1. The minister iz a servant of God,
Therefore, he must oppose all that
he econsiders to be In conflict with
God's will whether it iz done by the
| king or governor, friend or foe, or
| hiz own group. This means that he
must oppose all forms of injustice to
all hisg fellowmen, Tn the heat of Hit-
| ler'as perseeution and extermination
of the Jews, Bonhoeffer zaid:

“He¢ who has not spoken a word

for the Jews cannot go to Mass"

I need mot press the application
here.

2. At the same time he ia the leader
of God's people. Therefore, he must
gtand for the legitimate needs and as-
pirations of his people. He must mi-
nister to both the material and spiri.
tual needs of God's people.

3. He must vealizse that God's people
are one people (a unily) all over the
world. Therefore, he muost allow no
natiomalistie feelings or movements {o
split the unity of God's people. On
the contrary he must make his con-
tribution in building and realising
their unity. He must pray and wark
persistently for the coming of a day
when “on earth or in Heaven there
shall he

ONE FLOCK AND ONE SHEPHERDM.

* The Rev, T. 8. N.Ggubnle is Theolo-

gical Tutor at fohn Wesley College,
Federal Theological Seminary, Alice,
[ L8

THEOLOGICAL EDUCATION
FUND BURSARIES

Adams United College now have a
amall number of bursaries to offer to
gtudents belonging to certaln “Afri-
can Independent Churches™. This has
been made poesible by a gift of money
from the Theological Education Fund
of the World Council of Churches, This
fund was established to assist churche-
es and theologlcal colleges to improve
the educatlon of ministers, In particu-
lar, the Fond Committese desires to
help churches which have not in the
paat provided a theological education
for their clergy, The T.EF. Bursary
Programme at Adams United College
has heen established for the befnefit of
these churches,

The cost of maintaining and oper-
ating the College s carried by the
chorehes which control the Collage.
The coat per student is very high. The
Theological Education Fund has made
this gift so that the College may ac-
cept students from certain churches
at a very muoch lower foe, the bursary
paying most of the coat for each stu-
dent. The fee which has to be paid
for each student receiving a bursary
iz B30 per year,



PRO VERITATE

CORRIE VAN DEN BOS*

Die Taak wat voorlé

HIERDIE is 'n oproep aan ouers, onderwysers, kerke, werkgewers,
werknemers, leiers van verenigings, almal wat met mense in aanra-
king kom en wat hulle gedagtes laat gaan het oor hoe die wéreld

vandag daar witsien.

Jare lank reeds het ek die wireldge-
beure gevolg en ek buig my kop inm
ghaamte vir die mensdom wat die wi-
reld, oneg deur God gegee, tot 'n diep-
te lant sink het waarvan dit vir ons
kindere en kleinkinders amper on-
moontlik iz om asembaling te wanr.
borg.

Iz uw bereid om eaam te staan, te
veg vir die heropbou van 'n same-
kring deur morele redla gelei, ja of
nee? As ek rondkyk en sien hoe baie
mense dit wat 'n lewenstaak moet
weed, afskuiwe op die shouers van an-
dere, hose hulle hul gewete probeer
stilhou deur die skuld van hulle eie
awakheld op die anderman se rug te
laai, walg ek. Die eerste taak Is om
one eie ek as 't ware loz te mask
van alles waaragter ons ons kan ver-
berg en onbarmhartige kritiek nit te
cefen. Watter reg het ons om ander
te vercordesl, terwyl ona miskien ool
in meerdere of mindere mate asn dle-
gelfde kwaal Iy?

Regte en pligte

Daar iz vandag twee woorde wat
die wireld regesr, Regte en Vryheid,
wonderlike mooi woorde! Regte . . .
met die neus in die lug gaan die massa
vatidag deur die lewe. Regle . , . )
En wat iz die eerste gedagte wat volg
op daardie woord? Meer geld,
kanse om allerlei dinge partykeer no-
dige, maar veral luukse dinge — t&
kan koop en mekaar die o uit te steek
met stecds meer, mesr, meer . .

'n Enkele maal word die woord
wRegte” gevolg deur "n ander woord,
npligie, verantwoordelikhede™, Maar
dnardie woorde het meer en meer op
die agtergrond gerask. Dis manr selde
dat 'n mens hulle vandag hoor of lees.
Is die mensdom so0 gedepenereer dat
hulle dasrdie yeterwet: dasr fa nie
regte sonder pligte nie, opay gealt het

eN A maar . vat", inplaas van ook
te ,gee™?
Vryheid en dissipline

Traar is ook 'n yaterwet vir ,vry-

held”. Veyheld eis dissipline. Sonder
dit ontaard dit in minder as geen tvd
in chaoa.

Die wantoestande wat vandag heerg
word nog steeds toegeskryiwe aan die
tweeds wireldoorlop. DHs s gemaklik
om "'n sondebok te vind. Pleks van dit
as "'n lewensles te beskou, word dit as
'n ekekuna gebruik, Die corlog la dear
mense veroorsank, dus e dit die plig
van diz mens om ‘n bheter wireld te
gkep. En die beter wéreld kan gehou
word as ons bereid is om dasdwerklik
in praktyk te bring wat in sewe ver-
skillende godadienste aamwvaar ig as die
meea belangrike lewenswet: Doen aan
ander ,

HINDOE-TSME;
Tntelligente mense moet altyd an-
der hehandel soos hulle self be-
handel wil word.

BOEDDHISME:
Op vyf maniere moet 'n mens ey
vriends behandel: hy moet vryge-
wig wees, beleel, gosdhartlg, hulle
behandel aoos hy homself behandel,
gy woord goestand doen.

TAO-ISME:
Beskon u buurman se wins asofl
dit u eie is, sy verlles soos u verlies,

CONFUCIANISME:
Wat u nie pan uself pedoen wil hé
nie, doen dit ook nle aan "n ander
nie.

JUDA-TEME
Het u buurman lief soos uself,

CHRISTENIMOM :
Allea wai julle dan wil hé dat die
menge aan julle moet doen, net so
moet julle aan huolle ook doen;
want dit is die wet en die profete.

ISLAM:

Mie een van u 18 'n gelowige nie
tokdat hy wir ay broer begeer wat
by wir homeelf begeer,

Is dit nie 'n bewys nile dat daardie
deur God gegewe wet deur Hom beghou
word ae die fondament van "'n bouwerk
wat ons, mense, moet shep? Nog manr
al te veel is dle mensdom geneig om
hierdie wet as suiwer kerklik te sien,

Veral vandag, waar in die daaglikse
lewe die nadruk mesr en meer op ma-
terléle wmardes wal, word daar min
aandag gegee aan dip feit dat ,doen
pan andere” sowel ons geestelike as
one materifle lewe moet lei. Alleen
dan kan ons orde in die chaos bring,
Hoe?

Ons het gepraat van regte en plig-
te. Meem disa reg om te werk, Watter
groepe is danrby betrolkhke T Ten eerate
die werknemer. Dan die werkgewer,
die valvereniging, die groothandelaar,
die kleinhandelaar, die verbruiker, die
stadsoutoriteite, die regering.

Ek het die artikel genoem: Die taak
wat voorlé, Mag ek 'n voorstel doen?
Draar is altyd wel tyvd om die regte en
pligte van daardie groepe met familie
enfof vriende te bespreek, DML i3 won-
derlik wat 'n ideale werkswiéreld ons
kan skep as one steeds weer ons uit-
sprake toets aan die wet:

DOEN AAN ANDER . ...

* Mev. Fan den Bos 45 'n bekende lek-
frise, omroepster en joernaliste,

Julie 15 July 1964

GODS WOORD AAM "N NUWE
WERELD

In Afrika allcen vermeerder die ge-
letterdes elke jaar met 'n paar miljoen
volwassenes en kinders, Meer as 20
miljoen kinders gaan reeds skool toe
en dit is maar tussen 30 en 40% wan
dic kinders van skoolgaande ouder-
dom, Teen 1980 word beoog om 100%
bywoning in primére standerds te hé
en vir hierdie doel gaan UNESCO en
Afrikastate RL1500,000 00 spandeer
aan muwe fasiliteite.

Geen koste word gespaar om die
mense van Afrika geletterd te maak
nie, In Suid-Afrika is reeds R222 mil-
jocn vanaf 1948 fof 1961 gestem wir
Bantpe-onderwys alleen. Die vraag is:
What sal al hicrdic wysheid en kennis
werd wees as die Boek wat vertel wat
die beginsel van alle wysheid is, nie
beskikbaar is vir die leergierige nie?
n Skamele 3,000,000 Bybel, Nuwe Tes-
tamente en Skrifdeeltjies word jaar-
liks in die hele Afrika versprei. Kan
die Christen cerlik s& dat ons genoeg
vwer aan dic dag 1& om die Boek van
alle boeke in die hond van Afrika te
stel?

¥ e Voorligher™ — Mei 184,

SOCIAL WITNESS AND EVANGELISM

Luke 16 : 29;

“They have Moses and the prophets:

Thers has been passed over to me
thia week a very depressing document
issued by the MNational Counell of the
Protestant Episcopal Church in New
York, and more specifically from the
Department of Christian Soclal Relat-
fons, Tt is about American Church life,
and iz entitled, “Sowing dissension in
the Churches”, It recommends for ad-
ditional reading books such as “Apoat-
leg of DHacord” by Ralph Lerd Roy.
This document goes Inlo the history
and methods of people like Edgar C.
Bundy, Carl MecIntyre, and others, to
analyse their ethics, and show just ex-
actly what they are deing in American
Chriastianity. They attack the Mational
Council of Churches, the body for
united action of all the churches con-
timually emearing thelr activitlea and
pronouncements as communist Inaple-
ed, and sowing dissension among
Church people, In this country there
are elements doing precizely the same
thing — sowing discord whera there
ghould be concord, sowing suspicion
of others” motives where there should
be unity in action.

A remedy for man's evil

What T want to do today ls not to
attack othere but to state sz eclearly
ns possible what the attitude is of the
Church towards burning questions of
the day, and in fact, to relate Social
Wiiness and Evangelism, T believe that
In this country and throughout Africa
at this particular period of history
Soclal Witnesa is an indespenszable in-
strument of Evangelism,

We cannol obiain a hearing for our

primary messape unless we say that
within the Gospel of Jesus Christ there
ia a memedy for the evils of man.

The Chuarch iz called to bear wit-
nees to the truth concerning God and
man as this ls communicated by the
Word of Ood — that Ward which
gpeaks throogh nature, through his-
tory, through conscience, and supre-
mely through Seripture focuesed in
the record of Jesns Christ who ia the
Word made flesh,

God’s righteousness in every-
day life

We Protestants do well 1o remind
ouregelvea of the derivation of the word
itself, ‘Protestant’, The word stems
from the Latin ‘pro testare’ — to tes-
tify for and be for something, And
the anclent prophest were testifying
for the righteouwsness of God againet
the evils of their day, As the priest
congerved the old truth, ao the prophet

let them listen to them.”
Deuteronomy 18 :9-18

broke new ground. The ‘priesthood’
in the ministry is fulfilled as he re-
minds us to do these thingg ‘in remem-
brance of me’, whereas the prophet in
the ministry through the sermon mak-
es the Gospel contemporary,

Now when we say the Church
stands for God's righteousness work-
ed out in everyday life, what, in basic
English, does that mean for every
country in the world? The Christian
pringiple here iz what is the iroe in-
terest of men and women as persone.

Let me illustrate that, We agree
that it is deeirable to increase econo-
mic out-put to the maximum, becanse
the cost structure. is low, the gadgets
of modern life are available for every-
one. But if the methods to increase
out-put atunt or distort the personali-
tv of those engaged in production, or
set up false relationships between
them, then the supreme end ia belng
frustrated by the means chosen for ita
attainment.. Maximum out-put is not
a troe end of huoman enterprize: the
end iz fullness of personality in com-
munity. Nothing economic is the true
end, The business must ashk, does it
work? But the parson must ask, does
this help or hinder the development
aof persons in community?

MNeed for a radical cure

MNow T want to remind vou of the
greal unchanging truthe which are
behind all the concern of Church life
in this conntry, or any other country,
for the welfare of its citizens:

1. Man is fundamentally a child of
God, with the capacity to respond to
the love of God. But God did not im-
pose on the man the necessity to res-
pond, and that glves man his status
and dignity as & man. In other words
man haa choiee, freedom of decieion,

2, Man omly reaponds very partially
Lo Goad's lowe, He pursues his owmn in-
tereate, sete up hiz own standards of
value, irrespective both of God's pur-
pose and alse of his neighbour, and
how they effect him. Thia leads to an-
archy, and so there is necessity for
the Law to exercize an effectlve re-
gtraint upon the selfishness of man.
You, for exarmple, ean't dreive all over
the road but only on one side.

3. The Law set up by man can never
curs evil, Tt juat appeals to man's self.
interest, such as “"you had better keep
the speed limit or you'll be fined”,

Luke 16:19-31

4. The Church only knows of one ra-
dical cure — the Goapel of the Love
of Jesus Christ our Lord, by which
men are won from their selfishness,
and their self-centredneass. This cost
God the agony and the blood and
sweat of the Cross and the Passion,
and it only becomes effective in men
and women by radieal conversiom,
changing their thinking, changing
their attitudes, reversing their ‘natu-
ral' way of life,

Preparation for the Gospel

The Christian therefors does not
expect Ttopia to be established by ao-
cial reform. Hig first coneern is that
all men and women ghould embrace
full Christian discipleship, But he al-
gr seed that a defective eystem ex-
pressed and upheld by Law males the
tagk ~f the Church harder, and hin-
dera ‘he task of winning others,

The social witneas of the Church
iz therefore both a preparation for the
full Gospel and also a conseguence of
it

If a child grows up in a drunken
father's home the very doctrine of the
Fatherhood of God may be utterl¥ re-
pellent to him, and may prevent him
from finding any appeal in the open-
ing words of the Lord's Prayer,

Let then the two-fold task of the
Church go hand in hand — social wit-
ness and evangellsm, because it is
really one.

Or, as Jesus sald in the story which
we read in our lesson:

have Moses and the pro-
let them listen to them.”

__ phets;
STUDENTE GAAN WEER WERK!

Transkei-Werkerskamp, Julie 1964

Vir die afgelope wwi jaar of langer
gagn daar pedurende die Julievakan-
sie Stellenbosse studente, onder be-
skerming van die Stedente-Vrywilli-
gerbeweging, na die Transkei om op
verskillende  zendingsiasies van die
N.G. Kerk te gaan werk,

Dt is nodig om kortliks te noecm
wal dle betekenis van hierdic kampe
is, Dit is maar net 'n beskeie poging
om Chrisius se laaste opdrag uit e
voer, nl. om Sy Koninkryk op aarde
uit te brei. Daar word gepoog om die
sendeling e werk ie vergemaklik en
om terug te keer na Stellenbosch met
meer kennis en novuriger liefde vir
die sending en om sodoende 'n groter
getulenis ult te drea tof eer van die
Here.

& Die Kerkbode” — 20 Mei 1964,



