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Die kerk van

Christus

in Airika

Dt was my besondere voorreg om een van die (wee afgevaardigdes van die
algemene sinode van die Kerk vam Midde-Afrika, Preshiterinans te wees ha
die konferensie van Herke inm Afrika te Kampals, Vir die afgelope twintig
janr het ek sendingwerk gedoen in Sentraal-Afrika, Op my kleurbaadjie se
sak pryk die wapen van die Sending-Instituut, 'n swart Afrika en daar onder

die lense: . Afrika vir Christus”,

Die tema van die Kampala konfe
rensic was: L Yryheid en Eenheid in
Chrigtus", Die groot kemteken aghber
op die verhoog was B hand wat 'n
brandende fakkel vashow aan die wvoel
van die kruis, met Afrika ws agler-
grond, Maar dit was nie "n donker”
Afrika nie maar Verligte” Afrika.

Wanhbegrip vor Afrika

Ons iz nog so genelg om aan AFe-
ka te dink as die donker onbekende
wvasteland van honderd jaar gelede, Die
pHonker-Alrika" tydperk ie werhy. Op
intellektuele en sosiale gebied ia Afri-
ka besig om met versnelde pas woort
te beur en haar agierstand in te haal
Op geestelike gebled lyk dit soms asof
die voorpunt van Afriks reeds besig
iz om by die westerse chrietendom
verby te steck.

Te Eampale het die Kerke in Afrika
gnam raad gehou, terwyl 'n paar weke
later die staatshoolde van die onaf-
hanklike state van Afrika in Addis A-
beba sou vergader, As daar nie 'n
AA QD te Hampala was nie sou die
Addis Konferenaie baie meer kommer
gebaar het. Te Eampala het ons ge-
gien hoe die Kerk v. d. Here Jesus in
Afrika haar verantwoordellkheld in 'n
tyd soos hierdie aanvaar het. Die kerk-
like lelers wat daar snam was, s ten-
volle bewus van alles wat in Afrika
aangnan en daarom het hulle saampge-
kom om raad te hoi. DMt was nie "n
gending-konferensle nie, maar 'n kon-
ferensie van Herke,

Dit het duidelik geblyk dat die fak-
kel van die Evangelie wat deur die
sepdelinge in Afrika ingedra iz nou
denr die inheemse kerke oorgencem is,
en ond kan God neoit  geneseg  dank
daaroor nie. Ek het maar gering gevoel
tussen hiendie mense, wat so tenvolle
bewus is van hul roeping: holle ver-
staan die situasie en hol aanvaar die
verantwoordellkheid. Afrika moet vir
Christus gewen word en hulle kyk nie
na andere om die werk wir hulle te
deen nle, hulle aanvaar dit dat die op-
drag van die Here Jesus nou na hulle
kom om die Evangelie in Afrika te ver-
kondig.

Fk het daar gestaan soos 1 Loe-
shouwer en het gedink aan die swart
Afrikn op my kleurbaadjie se sak met
die leuse daaronder: , Afeika wir Chris-
tus”, Dbe vraag het by my opgekom:
wat het ek gedoen om Afrika vie Chris-
tus te wen ¥ Was my leuse nie dikwels:
JLaat oneg skyn wir Jesus, iy in jou
klein hoekie &n ck in myne” nie? Was
my sendingbeleld nie; Ek sal doen

wat ek kan; ges no my vermos! ek gal
bid wir die werk; maar moet tog nie
meer van my verwag nie; bly jy in jou
klein hoakle cn ek in myne en laat my
toe om my God in veede fe asnbid”

Daar te Kampala moes ek my ideos
van die Afrika waarvoor ek bid, in her-
sienlng heem. Dils nie meer donker
Afrika nie, Afrika iz nie net die hut-
bewoners danr in die bosse nle, daar is
'n nuwe Afrika, Wat is my gesindheid
teenoor hierdie Afrika wat vie Chrie-
tus gewen moet word? Hoe wonderlik
iz die genade van God nie, dat ten-
gpyte van al ona gebreke Hy ons nog-
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tang gebruik het in hierdie land, en dat
in hierdie fyd =0 ‘n Konfercosie van
Kerke in Afrika gehou kon word.

Nasionale selfstandigheid en

Christelike verantwoordelikheid

Al die referate is gelewer deur Ban-
toes, teolod, politieke leiers, opvoed-
kundiges en andere, Daar is nie gerede-
kawel oor kerklike of leerstellige ver-
gkille mle, die tydsomstandigheld laat
dit mie toe pie, die tank is te groot, Die
toesprake was ook nie gekenmerk deur
'n toon wan sagmoedigheld en onder-
worpenheld en lojaliteit soos ek sou
verkies het nie, Dit was woorde wat
kom uit harte wat moes deurloop of-
der dle ophruisende gevoel van nasio-
nalisme, Die verlede het nog ‘n groot
rol geapeel in hul gedagtegang. Maar
temidde van al die rumoer was daar
bale duidelik die tekens van 'm nuwe
dag wat nangebreek het in die verkon-
diging van die Evangelie in Afrika.

Die een groot vraag wat hul besig
gehou het was, hoe kan die kerk die
probleme aanpak wat hul verskyning
maak na die politicke orkaan cor Afri-
ka getrek het, Hierdie nuowe omstan-
digheid moet beskou word as 'n ge-
leentheid om Christus te verkondig in
Afrika.

Boos Alexander dle Grote deur sy
wireldoorheersing Gricks die taal van
die beskaafde wéreld gemask het en
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a0 die draer van die Blye-boodskap; en
s (3od Rome gebruik het om die wé-
reld voor te berei vir dle versprelding
van die Evangelie, so het die bood=kap
van verlossing ook na Afrika gekor op
die golwe van kolonlalisme. En nou ia
die winde van verandering weer die
voorloper van 'n nowe tydperk in die
geskledenis van die Kerk van Christus
in Afrika. Daarom is hierdie konferen-
sie van soves] betekenis, en 8y 12ma
veelseggend: , Vryheid en Eenheid in
Christua”.

Hoekom word die kKlem gelé op Vry-
heid? Die sekerlik nie maar net B
weerklank van die politieke siagspreuk
nie, Die Kerk wan Christus, om haar
roeping te vervul in hierdie nuwe Afri-
ka, moet ook vry wees, vry van alle
mensgemaakte bande, vry om Jesus
Christus te volg, vry om t& bou op
Gods woord en gelei fe word deur 8¥
Gees_

Die nuwe sitiuasie

vir die sending

Hierdie konferensie het my oortuig
dat die Koninkryk wan Christos in
Afrika gevestig is en =al groei tot eer
van God. Dat die swartman van Afrika
beslis die beste sendeling vir Afrika is
Die tyd van die sendeling soos hy in die
afgelope een hekend was, is hajle vinnig
aan die verdwyn. Dit wil nie s& dat sen-
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THE CHURCH IN

THE BIBLE

1. The name “Church”

The English word “Church™ is not found in the Bible, and it is not related to the
original name for the Christian Community. In this meaning it only originated in the
second century, Like “Kirche” in German and “Kerk™ in Hollands it is really an ad-
jective derived from the Greek. “kuriake” which means, “belonging to the Lord™.

Yet, aecondary as it la, it fully ex-
preagee the essence of that Christinn
Community and recapltulates the firat
mention of that Community by Jesus
when he instituted the Christian
Church: According to Matth, 16 ; 18
Jesus at that ocension said, “T will
build my church”. The sequence of
worda in the Greek passage emphasizes
“my". And that emphatic “my" i3 ex-
pressed in ‘kuriake’ or ‘church’, which
means “the Lord's own'. Of course, the
Greck New Testament does not employ
the word “kuriake” in this passage, but
“elcklesia™,

A remarkable feature of “chorch”
is that the name already implies the
oneness and the unigueness of this
Community which belongs to the Lord,
as well as its freedom, The Lord's own
cannot be bui one, =ince the Lord is
one and onigue. It is universal since
the Lord is universal Lord. Im turn
universality implies the freedom of the
Church: that which belongs fo the
supreme Lord of the Universe cannot
he subserviant or servile to anything in
creation, It is the exclusive property,
and the exclusive instrument of ser-

vice of the Lord himself. Tis very
name, “church”, demands that the
church remain free from all {emporal
powers. The momeni the church wil-
lingly or unwillingly subjects itself to
any power other than iis Lord, it
ceases to be “church”, even though it
may continue to be o religious or semi-
religious society, It then no longer be-
longs to the Lord but to this wordd,

For this resson the expression, “na-
tional church” Ix a misnomer and a
contradictio in terminis. The church
cannot belong to a nation or to na-
tiong. The wvery opposite is troe: by
virtwe of the fact that it has been
drawn from the nations 1o form & se-
parate and universal community of the
Lord, it can never be pational, or even
international, As it belongs to the
Lord, it is supra-national and feee from
all naticaal tles and politieal subser-
vience.

Of course, while implying the
freedom of the church, the name im-
plies that the church should never seck
to dominate — politically or otherwise.
Being itself the dominium of God, it
must not try to dominate ot to domd-

Prof. A. 5. Geyser

neer anyvbody or anything., It was
founded by the Lord to belong, not to
own. Tt will be untrue to its Lord and
itself if it strives after, or nssume
authority ower temporal institutions.
The task of the Church ia precisely
to proclaim to all the world that the
Lord rules universally. That which
belonga to him, must not try, not even
partially, to dethrome him, Right
through history, from the timee of
Constantine the Church lost e
freedom whenever it allowed itself to
be tempted into a position of dominan-
ce, The ceagaro-papist struggles up to
the time of the Reformation bear wit-
ness to the Incaleulable harm which
the luat of power inflicted on the
church. And the church of the refor-
mation was not able to withetand the
temptation to rule either. The ruling
church  ultimately alwava loses  its
freadom. A sabre-rattling and govern-
mentsteering church belongs to Janus,
not to Jesus. His church is in this
world bt not of this world.
The Church in Africa must bear in
mind that the temptation to take short
& Conlimued overieafl
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delinge nie meer nodig I8 nie en sal
wees nie, nee, daar is mog ontsettend
veel te doen. Maar die sendeling sal
alleen dan kan werk met vrug as hy
hom self gee aan Christus en sy Kerk
en saam met die inheemse werkers en
mizkien onder huol toesig em leiding,
die opdrag van die Meester uilvoer.
Bantockerke onder leiding van blanke
sendelinge wat waak oor die heil van
die kerk ket nle meer 'n plek in die
denke van mowe Afrika nie.

Ons is so selfversekerd van one in-
tellektuele, geestellke en sosiale meer-
derwaardigheid dat ons nle kan gien
dat die man van Afrlka soms 'n dieper
kennis het as ons van die verlossing
deur Christus Jesus nie. Nou onlangs
was hier vyf sendelinge in Nyasaland,
ryf Eikuyus, gestunr deur die Pres-
hiterinange Kerk van Oos-Afrika. As ck
dink aan die invloed wat van hulle uit-
gegaan het na oma almal, en veral na
one ag sendelinge, dan loof ek dic Here
vir die gawes wat hy aan hierdie mense
gegee het om die boodakap van wer-
loasing te bring.

In Oos-Afrikn ks daar 'n herlewings-
beweging aan die gang vir al meer as
dertlg jaar. Kerklelers getuig van die
wonderlike werking van Gode Gees in
alle kerke,

Tydens “n getuienisvergadering be
Kampala het die Aartshiskop van
Uganda In nederigheid wvertel wat
Christus vir hom gedoen het deur die
herlewing. In Myeri, Kenya, het ek "n
diens bygewoon waar die vreugde op
die gesigte van die mense my aange-
gryp het, En terwyl ek te Eampala na
die uitstekende referate gelulater het,
wat getuig het van 'n diepgaande ken-
nis by die sprekers van hul onderwerp
en hul vasberadenheid opgemerk het
en die diepe godsvrug by gewone lid-
mate gesien het, het ek al geringer ge-
voel in hiepdie groot tank, Hoe durf ek
nog in hoogmoed sé die Eerk in Afrika
het my as leler nodig omdat die Eerk
nog nle in stast is om vir homself te
dink nie? Orals het ek my vasgeloop
teen mense wat nie allesn in ywer en
kennis my meerdere i3 nie maar ook op
geestelike gebied vir my kon help en
my nader aan Christus kon bring.
Voorwaar die Heilige Gees {8 werkasam
op B wonderlike manier in Afriks van-
dag. Sendingwerk soos ong dit vyf jaar
gelede geken het in Nyasaland is reeds
fets van die verlede. Die Kerke vamn
Christug in Afrika het die fakkel wuit
one hand geneem £n as ons wil kan
ons saam trek anders sal ons in ons
klein hoekie agter gelaat word.

Panlus hek Tarsus verlaat en na
die Areopagus gegaan en daar op die
hewwel van die corlogagod die bood-
skap van die Vredevors gebring. Hy
het na Rome gegaan, die politieke hoof-
kwartier om daar die kruis van Chrie-
tus te plant sl was dit in die bakke van
die leeuws,

Die lig vanaf die OQoste?

Watter betekenls het my geloof en |
my kennis van die ware God vandag |

vir die mens=e wvan Afrika, dic nuwe
Afrika

In my isolasle het my godsdiens
kragteloos en hetekenisloss geword vir
die mense van Afrika, Afrika kvk van-
dag na die Doste vir geesielike leiding,
terwyl oms, die draers van die Evange-
liec ons tussen die more van ons weel-
derige kerkgeboue toesluit. Eem spre-
ker het gesé: The Church should not
he made to feel that she can learn only
from the older Chorchea of the West.
The Chorch in Africa may learn juost
as much, if not more, from the young-
er Churchea of the Eanst.”

Toe ek geluister het na die wonder-
like boodskappe van dre. Ir. T. KNiles,
'n Indifr, on na &y wyse raad aan die
Kerke in Afrika, het ek dle waarheid
in hierdie stelling bevat verstann,

Ja Afrika =al op haar beurt "n hy-
drae lewer nan die Eerk van Christus
in die wéreld. Sca8 “n spreker dit ge-
gtel  het: Homething new, some
thus-far-undigcovered truth about the
workings of God in man's life, in the
community and the world™

4] Da, Labuschague iz Moderator oen die Al-
pemetie Sinode vow die Kerk oam Midde-
Afrika Preshiterisans en Pringipeal van dia
Mioma Sinode Bybelskhoal

» Cortinued from pege I

THE CHURCH

cuts to recognition and influence will
be great. Policles and ideologies vying
for the domination of the newly emer-
ging states, will try to enlist the
church on thelr respective sides. The
church, by wvirtue of its prophetic
tagk asz the property of the Lord, is
not an ally, but a critic of political
forces, Its “thus sayeth the Lord™ must
be the timeous eall to all powers who
acts against the Word of the Lord, and
must pot degenerate into taking sides.

Ecfralnlng from taking sides docs
not mean that the Church in Afrlea
must remain neotral, As servant amd
{pstrument of the universal Lord who
doea not sleep, it must forever be wide
awake to demand righteousness, jus-
tice, love and truth from all men unto
all men everywhere, A neutral church
ig the lukewarm church of Revelations
$.15. The Lord will reject it as tasteless
and usoless,

2 “Foclesia’” the Biblical name

for Church

The original name for the Church
in the Ol as well as in the New Tea-
tament is “ekklesia”, In asecular Greek
it means any assembly, and not neces-
garily a religious one. Like so many
other secular expressions, e.g. “word”
and “knowledge” it was adopted into
the Biblical vocabulary and remodelled
to convey an exclusively religious con-
capt,

In its biblical sense ecclesia is most
revealing for the unity, the freedom
and the tagk of the chureéh. The honour
for its converston to Christianity be-
longs not to the MNew Testament, but
to the Sepluagint. Thiz Greek version
of the Hebrew Old Testament was the
Bible of the early Church. It chose
“piklesia” to translate the Hehrew
word "qahal”. Tt was a happy choice,
for a more appropriate translation of
Paahal” is hardly conceivable. "Qahal”
indicates the assembly of the Lord,
and is derived from an ohsolete word
meaning “Eo call”, It therefore meant
the assembly or community of those
who were ealled by God, as Abraham,
the father of the faithful, was called
by the Lord, and answered ohediantly
to that eall, Now, the Greek “eklklesia™
basically means “the assembly of those
who were called out”. Biblical usage
naturally amplifies it to mean, "those
who were called out by God”. Ecclesia
iz the Ecclesla of God.

By thia means amd in this sense
“akklesin” became the predominant
pame for church in the MNew Testa-
ment, and was modified inte “églize™ in
French, and “chiesa” in Italian, So
cloge is, in fact, the “ekklesia™ of the
Mew Testament to the “gahal™ of the
014, that 8t. Paul refers to the univer-
gal ecclesin consisting of Jew and
Gentile, in exactly the same manner a8
does the Old Teatament to the “Qahal”,
aamely as “the Israel of God"” and the
“gead of Abraham".

From this unbroken line, gahal-el-
klesia, clearer than from any other
designatlon emergea the origin, con-
flnes, character and porpose of that
ecommunity which was, and is called out
by God!

Church orlginates from Ged's eal-
ling people out, that means calling
them out of the world into communion
with himeelf. This happens when and
where God reveals himself to man. He
rovenls himself when he speaks, and
hiz speaking ia inveriably ealling. The
church is therefore from the beginning
when God epoke to Adam, and Adam
heard and obeyed God, and church con-
tinues to be wherever and whenever
men hear God's volee and ohay it

Like itz origin, the initiative of
church, therefore resta with God, He,
and he alone, makes church. Men can-
mot on their own volition and at their
own fancy make or unmake if, It iz a
total misconception for even a church
to make or institoie another church, by
calling itself the “mother church™ and
its creation a “danghier church”. Noth-
ing lesa is expressed by Jesus when
he says, “om this roeck will T build
the Chureh which is mine™ {Matth. 16;

IN THE BIBLE

18 ef. I Peter 2 : 9, 10), He alone builds
church, and it is his property, hia pro-
vince and his preserve, in accordance
with the fact that God the Father had
subjected evervthing to Him for the du-
ration of time (Phil. 2 ; %11; 1 Cor.
15 ¢ 24-28),

The word for West and East

Furthermore, according to the pas-
sage in Matthew, the church is where
people hear God himself (not flesh and
blaad had revealed this to Peter), and
on  the strength of what they hear
confesa Jesua as hie promised Messiah.
The church is therefore christian and
it ia apoatolic. After all. Peter con-
fessed not only on his own behalf, but
on that of all the disciples. The word
of God is that which is mediated to the
world and the Africa of today by the
apostolie traditicn as contained in the
Eible.

For the Church in Africa this fact
g of the greatest importance: it must
not hear the message of men other
than that of the Apoatles. It must not
hear God's voice as modulated by two
millennia of Weatern logic or Eastern
myatique. It must not take the super-
imposition for the pictore.

It muat take pains to avoid the
quarrels, divisions and opposing dog-
ma's of 2000 yveara of church. It must
from the outset jealously guard the
unity and the freedom which ia impli-
cit in the origin of the christian and
apostolic ehurch, which Jesue, and he
alone builde on the confession that He
iz Mesgiah,

The extent and confines

of the Church

Wowr, even as the bagle and biblical
meaning of ekklegia implies God's ini-
tiative in the formation of church, o it
determines ta extent and confines. The
omnipotent and universal God makes
Jesus the Christ univeraal Lord of the
church { Acta 2 : 34-36; Phil 2 : 8-11).
In line with his universitality he apeaks
to man whersvor man is, regardless
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Thiz poper was orpinally mfendsd or an
address fo be delipered by prof, A, 5,
Gepaer af Hampele, The courd ocase in
hick ke woos involped mode 48 Hmpos-
gilda for Mim o aiiend. Pro Verifale is
glard #n publish this paper expecially be-
oauae of fig message for the Church
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of man's racial, natlonal or eultaral oF
goclal provenance, ss St Paul pointe
ogt in Rom. 1-3, And this iz the
extent of the church: it iz literally
everywhere where people live. Tt s
eeumenic ag Jesue intended and forsaw
it to be (Matth., 24 : 143,

The church In Africa must realize
from the ooutset that it is not confined
to Afrien. Certainly, for the immediatse
future it will be primarily engaged in
proclaiming the Gospel of the King-
dom to Africa. However, its scope, 1=
that of all the universal church, is the
whole inhabited world. No part of the
church can indulpe in inbreeding and
closed cireunit, not even for the por-
poses of indigenization. Its very indige-
nization mesns extension of the one
Christinn and apostolic Church into
Afriea, not secession from the rest of
that church,

If the extent of the church is with-
out limit, its duration is limited to the
duration of time. The church will be as
long ae time will be, and no longer.
Time and chureh ends with the return
of the Lord. (Matth. 24 : 14, 16 = 18,
and T Cor, 15 @ 2M4-28.7 At the end of
time church will be absorbed comple-
taly in Kingdom, which simply mesns
the complete and everlasting rule of
Ood. For this reason the vislonary of
Rev, 21 * 24 does not see n btemple,
gymbol of the chureh, in the new Jeru-
galem, which in turn symbolizes the
Eingdom,

Tts limited tlme has implications for
the task of the church. It may never

gtand nt ease, because time ia short.
There iz forever sn undertone of or-
gency in what Jesus has to convey to
his church; there iz urgency in his
command to the discipleamissionaries
in Matth, 10 : 5-23; urgency to in the
gimilitnde of the wise and foolish
maidens; uwrgeney in his command to
go into the world and to make disciples
of people from mll nations; urgency,
finally, in the picture of Christ stand-
ing at the deor, knocking to be let
in (Rev. 3 : 20). Two thousand years
of Christianity without the Lord
having returned, must not lall the
church in Africa into inactivity, The
chureh iz alwaye active. It has an im-
mensa task to aceomplish in o limited
aad gneertaln space of time.

Ita task is to proclaim and to “eall
out of the world” all those whom God
had called out. Ecclesia actually means
“those who are called out to call in".
It is after all an ecclesia apostolata-
The chureh has to proclalm  “the
telumphs of him who called you out of
Hmht darkness into  the marvellous

E I-I-

The kerngma of the Charch

On the whole, modern New Teata-
ment echolarghip, after C. H. Dwodd's,
The Apostolic Preaching and its De-
vilopmenta, lke to refer to this task of
the church as ita “kerugma”. The New
Testament itself introduces this =cti-
vity under a wariety of deseriptive
verbs of much wider seope, They range
in their meaning from “broadeasting™
to “demonstrating publicly”, For, the
proclamation of the Gospel by the
church iz nol confined to waords, I 8
an attitude of life. It conaists of acts
and attitudes =3 much as of words,
deeds to witness Lo the truth of God
and to his revelation in the person of
Jegna the Christ. Jesus himaelf pro-
claimed in worda of teaching, but alsc
in acts of salvation. His miracles were
nothing but preaching in deeds. Like
justice, the Gospe] must not only be
“done”, it must alao be seen to he done.
However, the remarkable feature of
the Mew Testament words for pro-
claiming is that they are mainly coms
pogitions of the same root which under-
lies “evangel”. By the nuance of the
Greek prefizes, dia-, kata-, apo-, eu-
and ex- (Hom, 9 @ 17; T Cor. 11 = 26;
14 : 25: 16 : 1 and I Peter 2 : ¥) they
are made the wvehicles of the varlous
means of the churches proclamation.
Whereas Rom. 0 @ 17 statea that God
“hraodeasted” hia name by what hap-
pened to the Pharao, I Cor. 11 ; 26
teaches that the Holy Communlon must
“publicly exhibit” the meaning of
Chriet for humanity, and T Peter 2 : 9
calle on the chureh to serve aa the
“rgyal hernld” of Christ the King.

Even if in the course of time the
full acale and seope of the proclaiming
of the Gospel had escaped the older
part of the church, it iz pre-eminently
necessary that ita fresh extension into
Afriea appreciate it anew. There is
ageh a thing as a Christian way of
life and the Church in Africa musi
foster amd cultivate i,

Theee wre bwa more cEpressiong in
the New Testament for the proclniming
tagk of the church which should be
apecially mentioned : Firstly, the prayer
of Jesus tn his Father. Hiz prayer in
Johm 17 ¢ 11, 21, 22 is o command to
his chorch: “That they be one”. The
unity on which he insists is not infend-
ed to be an end in itself, but as a wit-
ness to all the world. Unity is procla-
mation by act, the sct of oneness. On
account of the unity of the church the
world must be convineed of the divine
tizslon of Jesus, and of God's love
for all mankind as revealed in the life
and death of Jesus, These few verses
of John 17 contain the whole essence
of ehurch, and conveys the whole glad
tidinga it has to proclaim and to
exhibif,

Secopdly the command in Matth.
My ¢ 1R, The risen Lord eommands the
chureh-in-embryo surrounding him, to
go into the world and to make all na-
tione disciples. It is elear that these
words are a  construction  ad
gpomsum: not nations as o whole are to
become disciples, but individualas from
all the pations, are to constitute the

® Conbinusd on page ¥
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EESVERITATE

BETER MENSLIKE VERHOUDINGE

By verakeie geleenthede het verantwoordelike persome uit
ons samelewing die afgelope tyd die noodsanklikheid van beter
menslike verhoudinge tussen blank en nie-blank bepleit — "n
pleidooi wat ons heelhartig wil ondersteun. Danrteenoor be-
speur ons ‘n gevaarllke gees van defaitisme wat by sommige
blankes in Suid-Afriks posgevat het — 'n gees waarin geargu-
menteer word dal asngesien die nic-blankes van Afrlka tog
nie die blankes op hierdie vasteland wil hié nie, alle blankes
nou hulle kragte moet saamenoer en alle moontlike stappe
moet neem om hullegelf te beskerm en so hulle voortbeataan te
vergeker — desnoods met wapengeweld, Vanselfsprekend word
aanvasr dat die meerderheid van nie-blankes In Suid-Afriks
die ultsprake van dié Afrika-lelers wat die blanke wil uitban,
ondersteun en dat dientengevolge ook so teenoor hulle opgetree
moet word indien nodig.

Afgesien daarvan dat ‘n gees van fatalisme of defaitieme
by die Christen nie tuishoort nie omdat dit ongeloof in God
verraal, ia die veronderstelling waarvan uitgegaan word ver-
keerd omdal ons oortuig iz (en hierdle ocortuiging bevestig
word deur verantwoordelike leidends nie-blankes) def ten spyte
van vernedering of verontregting wat die nie-blanke baiekeer
moet verduur, daar nog altyd 'n verbasende mate van goeie wil
en 'n verlange tot beter samewsrking by die groot meerder-
heid van die nle-blanke bevolking van Buid-Afriks sanwesig

~ ja. Dit wil nie st dat die nie-blanke bevolking die apartheids-

heleid goedkeur of ondersteun nie. Inteendeel — dit moet vir

alle poedingeligte blankes steede duideliker word dat al minder |

denkende nie-blankes die beleid veywilllg onderskryf of glo dat
dit in die praktyk ganan werk. Maar ten spyte hlervan veroor-
deel die meerderheid van verantwoordellbe mnie-blankes alle
vorms van sabotasie, geweld, bedreiging van lewes of vernie-
tiging van eciendom as ongeoorloofde middele om hulle doel

te bereilk. En dis by name dle Christene onder die nie-blankes |

wat hier hulle stem duidelik laat hoor,

Die vraag i3 nou: watter roeping het dis Kerk en die Chris-
tem In B0 'm situasie? Watter steppe is hulle geroepe om te
neem op grond van hulle Christelike belydenis én oortuiginge
om spanninge te help verlig en om pynlik versteurde mense-
verhoudinge weer te herstel? Met volle erkenning van die god-
gegewe plig en die reg van die owerheid om as draer van die
gwaard die orde en wet te handhaaf, wil ons dasrnaas beklem-

toon die ewe noodsaaklike roeping van Kerk en Christen om |

die owerheid in ay taak te ondersteun sover dit enigains moont-

Jik is, maar om terselfdertyd in beginsel atandpunt in te neem |
teen alle bepalinge of beskouinge wat die Bybelse eis van ge- |
regtigheid, naasteliefde en christelike verantwoordelikheid ver- |

krag of santas, Enigiemand wat homself op hoogte gestel het
van die Stedelike Bantoewysigingswet, dle Groepsgebiedewet,
of die wette insake Rasse-klaseifikasie en Werkreservering sal
kan bevestiz watter onreg en ontwrigting die toepassing van
hierdie wette vie duisende nle-blanke individue en gesinne mee-
bring. Gewoonlik word ter verdediging die argument aangevoer
dat hierdie wette noodsaaklik ls om die voortbestaan van die
blanke beskawing te verseker em dat die onreg (indien enige}
net tydelik van aard ia, Wie so redeneer, stel die els van die
gkrif ondergeskik en die elebelang voorop vergeet dat die
Slrlf duidelik leer dat geen mens of gemeenskap of volk of
gamelewing kan voortbestaan behalwe deur die genade van
God en tensy dit gegrond is op die riglyne van reg en geregtig-
heid soos peteken deur Gods Woord.

En dis hier waar die taak van die Herk en van elke Chris-
tem inkom om steeds toe te sien en mee te werk dat die grools
moontlike reg aan die groots moontlike getal inwoners van die
land geskied. Waar dit nie gebeur nie, sal geen wetgewing wat
die minderheid se belange verskans, op die lang duur slaag
nie, aal geen militére mag die drang van die meerderheid na
rég kan stuit nie en sal die heersendes uniteindelik juis dit ver-
nietig wat hulle wil behou.

Bowendien speel ons as Kerk en as Christene pragtig in
die hande van kommuniste en die agitatoras wanneer ong swWyg
of weler om te getuig vir die noodsaaklikheid van die gedurige
nitlewing van geregtigheid en naasteliefde volgens die ela van
ons Meeater omdat hulle dan poeeer voor die masess as die
ware bevryders” en die . kampvegtere vir die regte van die
mens”, Hoe gouer die Kerk dus die leiding neem om sy lidmate
die sig van Goda Woord vir die verhouding van mens tol mens
te verduldelit en elkeen op te roep tot gehoorsaamheid asn
hierdie Woord, hoe gouer stel dit die owerheid in staat om
alle griewende en vernederende bepalinge te wysig of te her-
roep wat die toets van Christelike geregtigheid nie kan deur-
gtann nle en wat niks anders as frustrasie, verbittering en
vyandskap veroorsaak nie

Pro Veritate

KAMPALA CONFERENCE

Message to the
Churches in Africa

We, three hundred and forty delegutes and partleipants in the historic
inaugural assembly of the All Africa Conference of Churches in Kampala,
Uganda, send yvou affectionate greetings in the name of our Lord Jesus Christ,

the Head of the Church.

We came here from one hundred
churches in forty countries, and we
found in the cathedral at Mamirembe
Hill, that we, being many, are one body
in Chriat, and every one members of
ome another, On the Lord's day of
April 21, 1963, most of as, the Lords
people, gathered at the Lord's House.
We passed the Peace, we ate the bread,
we drank the wine, and when we came
ot of the Lord's Hoose, we sald to
curgelves, “Why did we have to come
aeross Afries 1o diseover this ﬂiing'i'”
Mow we ask you all the same guestion.
Why, in Capetown and Dakar, in Doua-
la and Malrobl, on the plaing and the
rivers of this land, must we sontinue In
those divielons which crucify the Lord
until He comes?

Most of us here reprepented the
Protestant Churches in Afrien. One
maorning we shared in the ancient
worghip of the Orthodox Church of

Thda mezsage of the AACLC. fo the
churches in Africa ioay adopfed af fhe
clpse of the meesbing end expresses fhe
spirit omd comcern of this important
gethering for fhe Hfe of the Cherch.

oo o, Fara

Eihtopia, led by our biother delegates
from the Orthodox Christiane in Afri-
ca, and we said, “This ls the Lord's
deing, and it ia marvelous in our e¥es.”
We were further blessed by having
among us three official Boman Catho-
lic oheervers,

We are deeply grateful to God that
at this assembly, the All Afrien Con-
ferenee of Churches has bheen duly
constitnted as a fellowship of consul-
tation and co-operation within  the
wider fellowship of the univereal
church. What was concelved at Thadan
in 1955 hae become & reality at Kam-
pals in 1843, We are confident that
Giod will use the All Afrien Conferen-
ce of Churches ns an instrument of
His purpose to quicken the life of His
Church in Africa,

We have rejoiced that since Thadan
many new independent natlons have
heen horn In Afrca. We identify our-

selvis with the aspirations of our peo-
ples towards development of dignity
and a mature personality in Christ and
we exhort the churches on this con-
tinent to participate wholeheartedly in
the building of the African nation. We
affirm that there Is a larger freedom
which God offers through His Son. so
that men are liberated from the slavery
of =in and fear, to live the rich, free,
abundant life of the children of od.

This is the Good MNews. Here in
Kampala at the tomba of the first Ba-
ganda Martyre, we have been reminaded
of all the saints who died for His cavse
om this continent. We share the burden
of all on this continemt who suffer
persecution, oppression, and injustice
in any form and from whomsoever. We
have been made conscious that the
faithful proclamation of Christ as the
only Saviour of the world may, even in
onr day, have to be tried out by 2
Cross and Martyrdom, But, remémber-
ing that "“The servant s nob greaster
than the Master”, and aware of His
ablding presence who eaid, “Behold, I
am with you always"” we do not flinch.

We came to Eampala te discuss
many problems which face fthe
churches and in the reports of this
Conference we shall share with you
all the things we talked aboul. We have
learned from the Bible studies that it
in only in the searching of the Scrip-
tures that we can find Him, Whao i= the
Way, the Truth and the Life. We beg
you in the churches, as you face all
your problems, to turn again to the
study of the Holy Seriptures,

Giod is calling us to be His Church,
the instrument of His Will in a new
age with its problems and opportuni-
tieg. We have glimpsed the possibility
of renewed churches more sensitive
threugh obedience to the leading of the
Holy Spirit, more responsive to Flis
bidding and awakened o concern for
the needs of men, women and youth in
the new Afriem, He iz faithful who
calla us and can do exceedingly abun-
dantly above all that we ask or think.
He will mateh us to the opportunities
pnd responeibilities of our time.

May His grace be with you,

Amen.

EDITORIAL

in our rural areas, where peo-
ple know ong Ancther much more
intimately, it iz easier to draw

THE CHURCH AND IMMIGRANTS

In & recent radio broadosst one of our Cabinet Ministers drew
the attention of South Africans to the problems encountered by bmml-
grants upsn arrlval in the sountry of their ndoption and called upon
the citizens of our country to give theip active sopport in welcoming
thom in thelr new surrounding. Apart from the financla risk invalved
in emigrating to anothep country therg are many other factord which
plny an important role in the procoss of adaptation og. the guestion of
a poszible new language, of new social gusloms and labour conditions,
of o different educational system in the case of a famlly with school
children and, ms far a8 our country is comcerned, of the complex altna-
tlon of our race relations. Mr Trolllp appealed to Bouth Africans (0
do their duty in aceepting them ss fellow-countrymen and futare it
zens of Bouth Africa.

Wa fully codorse and heartily support this appeal. The state can do
much bo assigt newcomers in sottling down &8 happy and contenbed
citizens, but the task of oxtending to them & sincers Iriendship and of
giving them & spiritual foothold §a that of Uhe charch and Lhe
Chelstlan comemunity, And this means much more than just placing
their names on the membéer liat of o particular church. Where a real
understanding has grown within a particular community of what
Christian brotherhood and fellowship means, that communily will do
everything in their power to offer these newly arrived Chriztians os
well as nonChristinns & wisible and enduring proof of their sineers
doglee b weloome them into theip community and to assiat them by
all possible means to beoome an iotegral part of the Christinn com-
eunbty.

Daar is nog tyd om ons verhoudinge reg te stel. En hier-
die regstelling moet van albei kante — blank sowel as mic-
hlank — kom. Maar die tyd word kort — gevaarlik kort. Elke
Christen het in die sank 'n dure plig en elke Kerk 'n dure ver-
antwoordelikheld, Mag God gee dat elkeen sy plig uitvoer woor
dit te laat ia *

immigranta into the life of the
community. In our wrban aress,
howewer, one of the obatacles in
realizing this ideal iz the lack of
eo-operation bebween the churchos
undectaking well-planned surveys
af gpesific suburbsto  nsecertain
where new  immigrants  have
meved in nod to divide these
arens  and famblies in  such
a way that cach local church
grants have moved in and to di
wide these arens and families in
guch & wny that each loeal chureh
gets bta full share of responsibllity
in attending to the spiritual nesds
of our new neighbours. We presu-
me that some churches and indi-
widunl econgregations  have al
ready done an mdmirable work in
thia respect but the church as a
whole has not yet woken up to
its great reaponsibility, As far as
we could ascertain the Roman
Catholiec Chuorch iz belng nctively
supported by its members to make
contact with members of their
faith who emigrate to oar country
but up till now there has heen
no united effort of all the other
e¢luarches to unite in a worthwhile
co-operative effort om behall of
our new arrivals. Heee I8 one of
the many levels where thess
churches ean work in unlson with
Eroat success,
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Freedom and Unity in Christ

— towards a renewed church in a new Africa

While we are gathered together here the thoughts and prayers of many
Christinns, more or less mear in spirit, especially on this great continemt of
Africa, are with ua They are praying that this All Africa Conference of
ﬂiﬂﬁumhlmﬂauﬂtﬂmfm-ulmmammﬂldpﬂhm
and alse that this Conference may show us, who constitute the Church of
Jesus Christ in this land of Africa, the best way Lo accept a great responsibility,
namely that of liberating peoples still plunged in the darkness of sin, and more
mﬂmretugdﬂgum&h;ahmmatmmnmmtm te the

Universal One.

The historic event that we hﬂﬂ::
just passed through the organization
i permanent manner of the All Afri-
ca Conference of Churches, this effort
begun by the Churches to group them-
gelves and to collnborate more readily,
appears to me to be the great opportu-
nity in our march towards Christian
unity in this country. This is the way
which blocks every pectarian spirlt; to
all those whose Individuslism and
narrownesg of spirit have led the
Chureh into this state of ita present

More than ever, at a time when
everything changes so fast and ao dis-
congertingly, the Chureh of Christ in
thiz world owes to itself the necesalty
to be in the forefront of every owoli-
tiom, to manifest the rveal liberty inm
Chriat and our unity.

Liberty?

When we speak of liberly, gene-
rally, we make this mistake: we think
af liberation from something and not
of liberty in view of something,

In the dictionary Larousse, liberty
is the "condition of a persom who is
not the property of a master'”. But
wi know that there is no worase =ala-
very than that of not having a masier.
Omne i3 therefore a slave of his desires,
aof his very aelf, and the worst of
tyreats is my=ell,

Danton, the sonl of Fremeh na-
tional defemse, anid: *We are inm the
proeess of making free: man, family,
land, consclence”, “Liberty consiats of
being nhle to do anything which is not
injurions to another”. (Deelnration of
The Rights of Man). Therefore, it does
not have the permission to do every-
thing, the aothorisation of anarvehy:
it presupprses fhe volontery submis-
siom to the law,

When one wents to study that
which the Bible says concernlng li-
berty, one does not find there a syate-
matic definition, but the Bible shows
ug free men and it is throwgh thess
conerete cases that we are able to un-
deratand what is lberty. And For the
Bible we can make Lthe definition that
“liberty is the condition of those who
are the property of God”. It is para-
doxleal. In Chapters 37 and 30 of Je-
remiah, the prophet shows us  that
which is his fwn liberty: it iz to he
at the call and service of God. Before
the hope and the false security of the
peaple, Jereminh proelaims: The Egyp-
tian army will return to ite country;
and the Chaldean will come back to
attack the clty and to burn it, The
mare a man is a slave of God, the more
he ia free with regard to men and
circumstances,

God hae made of man his associate,
his collaborator te the polnt that the
pealmist iz able to exclaim: *Thou
hast made him little less than God, and
daoat erown him with glory and honour,
Thou hast given him dominlon over the
works of Thy hands”, (Ps. 8 : 56}

Man has been made in the image of
God. Thiz means that man has been
raade In order to be like Jesus Christ.
“For Lthose whom he foreknewsr he alao
predestined to be conformed o the
image of his Son, in order that he
might be the first born among many
brethren™. (Rom. B : 29). Christ is
the image of the invialble God. Tt ia He,
who represents and reveals the Father.
In Him the Father recognizes Himself.
It 1s why the Father lovea the S8on, The
Father doss not want to be alons, He

wiants to love and to be loved God
wants to share his love, to commsmi-
cate hip riches and mbarmt histﬁﬂﬂﬂ-
pasaion to o large nomber of creatures.
He wanta to have a family because He
in “the Father from whom every fa-
mily in heaven and on earth is named”,
{Eph. 3 : 15.)

God has crealed man in order that
he may reproduce the divine perfee-
tions &g Christ has reproduced the
divine perfections. He has created man
in order that man may love Him and
ohey Him as Christ has loved Him and
obeyved Him. This fellowship that (od
wants to realkze s the sole purpose
of the creation. In ereating man, God
givesn Himgelf a partner with whom
He wonld be able to maintain a per-
gonal relationship, with whom He
would be able to speak and who will
respond o Him.

But, this implies human liberty, God
has created man to be free, sinee He
has created him in onler to reflect
His perfections and fo respond o His
word and His grace in obedience and
in love, without liberiy, man canmot
e ohedient nor can he has love. With-
out liberty, man would not be the
image of God who Is supremely free.

Man was a creature, that ie to say
that he was dependant on God, that he
had relationahip with God, an intimate
rapport, close and neceaspary, bocause
ap a creafore, he was In a state of
aubmission to God,

But at the same fime, he was a
creature who wae free, because God
had created him capable to eay “Yes"
freely, and to choose obedience; that
la to aay that the rapport which was
exiating betwesn man and Grod o Fap-
parl. of lowve, of abeolute confidence.
The fall is the prool of this liberty,

And then suddenly, without expla-
natlon, man refusea this union with
Giod, teara himself away from confi-
denes, from love, turns away from his
Creator. But in doing that, he changes
hiz wvery mnature, he makes himself
a creature rebelling against God, that
is to =may, guilty of distrust and of
covetousness, From this very moment,
the nature of man iz to be » sinner,
ane mlght even aay to be sin (11 Cor,
3 ; 2. He has loat the liberty to aay
yea to the love of God, he has shuot
himeelf up in hia rebellion, he beeomes
a slave. Thus man ceasea to be a real
creature, and becomes a rebel, hecanse
gin is always rebellion against God.

With Abraham the history of sal-
vatlon begins, the history of our li-
beration. When he leaves hils eountry,
plone with hia small family 1o enter
into the great adventurs of the faith,
he becornea a sign for believera of all
ages, He becomes the father of be-
lievers. He believes all the promises
of God, and dedicates his whole life on
His word. This ia the step toward li-
bermtion,

That which God has done in the

Church in Africa:

Rimee the first woyages of Vaseo
ia Gama, the European litile by litile
has extended himself in the world hy
the help of his inventlons and his dis-
coverigs. The colomial people set out
to conguer the world and discovered
in Africa (some) new peoples, The
firsi navigators sef out not knowing
always where they were going, and
with very diverse purpdses: sime Went
in order to extend the fruits of west-
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ern civilization; others in order to
plant the eross of Jesos Christ every-
where in the world; still others went
to exploit mew lands and to establish
themselves there for thelr own profit
and for the interest of their own eoun-
try; and finally others went to create
empires, Then, there was that odious
commerce of slave-trading which deci-
mated the African population over &
period of many years.

It is true then that eolonizetion is
a great complexity, where there ia a
mingling of the need for adventure,
the thirst for wealth, the instinet for
hattle, the love of power and of do-
mination. We are not in the poaition to
affirm that thia was not the will of
God, for the foundation of this finite
world, which will be in the ages to
come without doubt for all men. a
definite social bond, & common life of
the human family, a blossoming of the
diversity of genluses In the general
eatahlishment of the universal ocon-
science, In this Africa which has been
diseovered, conquered, pacified, but
gtill under forelgn domination, we still
gee free men in the church of Jesus
Christ. I cite only one name, Samuel
AJAYI CROWTHER, but for thesa
many yvears, how many martyrs aod
witnesges there have been; amd also
how many forgotten names. And I
don't think it has heen o bad thing
in forgetting the names of these who
hawve gone before wa. The Chuareh
through the ages has done the same
thing. That which counts is their falth
and nob their name. Man is like gross;
his farith is the sesd which remains
and apringe up agein in the next ge-
neration.

When the wovager Savorgnan de
Brazzn explored the Congo, he felt that
the first task before Franee was to
abollah the acourge of slavery, the
horror of which covered this whole
country, He erected in his camp a
mast, at the top of which he flew e
French flag. Then he bought some
slaves: they brought them to him still
with the iron collar on their nechs and
ghacklea on their feet. Brazmn invited
them to touch the mast, showing them
the eolours which were flying at the
top. At onee o soldier delivered the
unfortunate one from his iron eollar
and broke the lroma: “You are fres
mow”, Brazzs sald to him. “Come with
us or return to your country™. That
which Brazza did for those poor black
men is only a dim image of that which
Jesus did for us on the eroas: of that
which God has done for us in Africa
in his Church.

On the cross Jesus frees us from
the slavery of sin: he givea ua liberty.
At Paul always ealls himself: servant
of Jepus Christ. Therein lies his liber-
ty. God has made us in such o way
that we cannot bhe free without Him,
but by Him, only can we be troe men,
happy, jovous, strong and human. God
created ue in order to be in fellowship
with him. This fellowship with God
ig the substance of homan life. When
we aseparate ourselves from Him, be-
coming automomous, that which hap-
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pena is similar to the destiny of the
prodigal sen. He says to his father:
“Gilve me the part of the heritage
which will come to me"”. He went and
fell into misery. Withoot God we fall
into misery. Without Crod we corrupt
this human subatance, which consists
always preclsely In fellowship with
Him and in lowe.

Herein lies the redemption by Jesns
Christ: he brings back the lost ones
to the Father. And by that, he re-
gtores them to liberty, That one who
has really hecome a slave of Jesus
Christ is, to speak with Luther, “free
snd master of all, by faith™. Freed
from human authority and from the
law and lis masters; freed from the
weight of his debts, of the fear of
death. Because in Jesus Christ ke pos-
sesses the forgiveness of sins and the
assurance of elernal life.

Uinity s

By his redemptive work, Jesus
Christ has lald the foundation for only
one Chureh, One only, Jeeus Christ, is
the origin of the aalvation of all, and
he creates the unity of those whom he
gaves. In the New Testament, the iden
af the solidarity which unltes Christ
with the Church is developed along
three parallel linea, They are:

1} The opposition Adam — Christ:
Just as one only s the origin of the
fall of all, one only is the sause of the
aalvation of all. (Rom, & ; 1519.0 In
IO Cor, 11 : 2 Paul presenta the Christ
Lo g as the one husband of the Church.
The image of the marriapge shiws Yery
well that the unity belongs as much toe
the Church as to Christ,

27 Believers are one in Jesos Christ:
“There is peither Jew nor Greek, there
iz neither slave nor free, there is
neither male nor female; for you are
all one in Christ Jesus™ (zal, 3 : 28).
They are one bedy in Christ and
Chriat iz the head of this body.

31 Om the irial: * .. there & one
Lasrd, one faith, one baptism. .. {(Eph.
4 : 51, we pee that the unity of Christ
extends iteelf in the wunity of the
Chureh, The unity of the falth and
the unity of baptism means the unity
of the Church, with the understanding
that the falthful share the same faith
in Christ and have all been baptised
in the name of Jesus,

The redemptive work of Jesos
Christ hag, as a consequence, to call
bo existence the unique Chuarch of the
one Saviour, We must realise ¢onére-
tely the unity of the Church. She must
remain one and wnited, becausse the
glory of Christ will manifeat iteslf to
g greater degree when the Church in
which he incarmated will be perfect in
unity, Unity ia & major element of
witnezs that the Church owes to the
warld, “That they may all he one; even
aa Thou, Father, art in Me, and [ in
Thee, that they also may be in Us, 20
that the world may believe that Thou
hast sent Me™. Iohn 17 @ 2. The
requirement and the duty of the unity

# To page §
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Freedom and Unity in Christ

— in Society

1 wish to focus attention on a few matters concerning the activity of God
_ through the Church in Africa, and the impact of the Church on Afrlea Society.

As I reflect on the history of the Church in Afriea, I am struck, first
of all, — T should say awesiruck — by Its survival and continuity. That the
Church should have survived at all, despite its unpropitlous beginnings, is
itsalf evidence of the activity of God, Vietory has come again and again

through what seemed utter defeat.

One of the earliest records of the
Church in Africa tells us that on the
17Tth July, A.D. 180, seven men and
five women from MNumidia were exe-
cuted in Carthage for refusing to ab-
jure their Christian faith. The esta-
blishment of the Church In Afriea e
marked by the coat in lives, both af
enrly missionaries, and early converis.
At the beginning of its missionary ac-
tivity, the Church Missionary Sociely
lost 53 meon and women in Sierra Leo-
ne plopne between 1804 and 1824, A
vivid impresgion made on me ps &
gehoolboy has been 5 constant remind-
gr of the high cost in lives of early
migsionary activity in Afrien. I used
to worship Sunday after Sunday in the
Methodist Church at Cape-Coast where

the pulpit bore the plague with the
ingeriptlon: "The first five mission-
aries to the Gold Coast lie burled be-
neath this pulpit.” Then followed the
names and dates, between 1835 amd
1847 showing that the five misslonarics
had died within ghort periods of their
prrival in that country, There sould
not have beeni o less unpromising he-
gloning, The Church here in Buganda,
where we hold thie conference, has in
its history, one of the most moving
records of the early martyrs of Christ-
lanity In Africa, Early in 18805, thres
hoys attached o a new mission station
were seized and led to the execution
ground at the edge of the Mpimerchera
Swamp where they were mutilated and
burnt to death. Many of the delega-
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tions at this confercnce could give
exarples of Christian martyrs whoee
denth, seeming to mark the failure of
their mission, hag, in God's own way,
proved to be the grain of wheat that
fell to the ground to die and spring
up to rich frultion — victory through
apparent tragedy and defeat has been
Cod's way with what la now His
Church in Africa, reandy to meet the
pew challenges of today, Contemplat-
ing her history, we may well sing:

By the light of burning martyra,
Christ, Thy bleeding feet we
track,
Toiling up new Calvariea ever,
With the Crosa that tﬂmmﬂt

Soclety is 8 network of relaticns
between individual human beings, and
in considering the impact of the
Church op African Soclsties we may
properly begin with the difference it
haa made to the concept of the indi-
widual and his role in society, I believe
that the tesching of the Christian
Chureh sbout the individual has besn
of great significance for human digni-
ty and freedom,

If & mere lnyman may ao venlure, [
would say that at the heart of the
Christinn religion, central to lts whole
teaching, is the assurance that God
does care immeasurably for every
gingle inhabitant om the earth, what-
ever his mace, or colour or social
gtatus, and that He loves each one
with a love beyond human under-
gtanding; that God cares so much that
at one point in history He took the
form of & man and lived among men,
and was crocifled by them in their
gin and ignorance, and that He allowed
this to happen, in order to give men
gome idea of the depth and extent and
pature of Hiz love and concern for
every member of the human roce per-
sonlly.

Slavery and missions

The Blave Trade which took mil-
lions of Africans aeross the Atlantic to
plant nations in the New World, could
not atand in the light of such n doc-
trine, It iz noteworthy that the mis-
gionary movement of the late eight-
genth century, through which Christ-
ianity has resched most terribories
in Africa. derived its impetus from the
desire Lo combat alavery and the Slave
Trade, Tt waag this which inspired the
foundation of the Fres Church and
Evangelical Miesionary Scclety of the
Inst quarter of the eightecnth century,
and the expansion of missionary
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are expressed in this sacerdotal prayer.

Missionary activity seemed to be
Christinn colonfalization because the
forme and the oceldental linisons of
Christianity and the ecclosiastieal or-
gamization were imposed on  the
Churches in Africa. Everywhere on the
pontinent there were Christiane of dif-
forent confessions depending on the
colony in which they were living.

At the beginning of this cenfuary.
Dir John K. Maott vizsited a large number
of countries, convercing with the lead-
ers of the Churchea. The result of
these visits was the ereation of Christi-
an Couneils in moat of these countries:
South  Africs, The Rhodesias, Nige-
rin, Congo. These churches understoad
the neccessity, in the world in which
we live, to establish an organic tie
among themselves, The Federation of
Evangelical Churches and Missions of
the Cameroun and of Equatorial Afri-
ea (grouping five countries), defined
thelr purpose as sech: “to aid in the
propagation and defenze of evangelical
Christianity by making easier the task
of each of the milasionnry secietiea and
churches who are members of it, and
to develop among them a most hrother.
Iy collaboration™,

This collaboration in eo-peration
wat not enough. Seme conversation for
unity among the predominant Church-
ea began and some Commissions were
named, Some Anglleans, some Metho-
digtz and some Presbyteriana started
gome discussions in  Ghana, Sierra-
Leone, Migerla in view of a union of

Churches, The Congos Protestant Coun-
cll | Leopoldwilles declded to ereate a
“Church of Christ in the Congo”,
where more than forty  different
Churehes work in one country alomne.
These discussions, even though they
are glow, are progreesing on the road
towards unity,

New Afriea in Search of Unity

The last twoe world wars have
created a total workd-wide interdepen-
dance., Human soliderity has become
an cstablished fact.

With the accession to independenes
of several states, eontncts are multi-
plving in ovder to aeek after the best
means of co-operation that must be
employed in order to make concrete the
desire of African unity and the desire
of eco-operntion which gquickens all
Africa today. These states, so dif-
ferent, have met with esch other, and
will mect with one another again with
the resolute intention of co-operation.
They have looked at all their difficul-
ties in order to try to bring aboul a
golution to them, This atep is wery
positive. Tt is certain that this means
of precesding will bresk through the
traditional barriers that Africans havo
known.

[am happy that the challenge
isgued hy political Africa his been
taken up. Simce Ibandan in 1958, it
appears more and more clearly that
the Churches of Africa, guickened by
the Spirit of God, have the desire to
hecome the best imstruments of the

deglen of God in New Afriea, which is
in the process of development, and
which iz changing more rupidly than we
who are in the Church,

In this search for the anity of
Christians, it Is true that we are
moving less raphdly in a certwin sense,
iham the world — which itzelf iz almost
a sign for us. Let us discern the signs
of the times, [F i= the reasom why, in
the boaom of thiz All-Africa Confercns
e of Churches, that it is necessary for
us to unite all of our forces in orler
to obey even hetter the mission that
Chrigt has entrusted to his Chorch,
and to he a sign of unity and hrother-
Iy love for those who do not yet be-
lieve, who canmot believe, often pre-
claely because of our divisioms, How
can we speak with sincerity, with love
towards our fellow men whem we do
not renlize among oorechves this love?
How cam we proclaim the gospel to
these millions of men and women who
do not know the Christ, when we
waste so much energy with our inter-
nal conflicta?

Tt iz with the eall of 8t Panl to the
Phillipines that T would like to ter-
minate:

Let us, Brethern, “go forwnnd in
the lght of such truth as we
have ourselves attnined to.
(Phil. 3 : 18 — J. B. Phillipa
tranalation ).
*| Rep, Fawson, from Dakomey, s @eo-
ciale secretary of the Conference ond formr-
iy Theological tutor af the Methodist Semin-
ary, Porte Noyo,

pctivity on the Weat Const of Africa
in the first half of the 1Mh century:
the Basel Mission in the Gold Const
(1824), the Wesleyan Mission (1%35),
the Baptist Missionary Soviety in the
Camerouns (18453, the Protestant
Epizcopal Church of America in Libe-
ria (1245), the "Austrian” Mission of
the Roman Catholic Church in the Suo-
dan, (1845), the Church Missionary
Soelety in Migeria {1846), the Church
of Seotland in Calabar (1846), and the
Bremen Mission in Togo(1847T).

Livingstone's exploration opened up
East and Centeal Africa in the second
half of the century, and revealed the
continuing Arab Blave Trade in that
area; this led to the expansion of mis-
glonary activity to East and Central
Africa in the second half of the 18th
century,

Christianity and human dignity

Ho from the very beginning, the
Church and the gospel it has propa-
gated has been closely assoclated with
the battle for human dignity and
freedom im Africa; not only with
freedom from slavery, bui also from
superstitions fear, and from certaln
inhuman costoms and practices;
human heings are no longer bumt as
witches, or slaves or widows; nor are
children killed or abandoned out of
pious but erroneous beliefs. But the
batile for freedom has mot yel been
completely won; there are still veatiges
of slavery, and in mew guises, there
are fresh attacks om human freedom
and dignity. There are new urges for
personal freedom and soeial justice for
which the Christian gospel provides
hoth a justification and a challenge.

The Church has also béen a we-
hicle of divine compassion in Africa.
Mission hospitals, leprosy centres, and
clinies throughout Africa testify to the
witness that the Church has given of
her Lord, the account of whose life is
full of stories like this: “Being moved
with compassion, He atretehed His hand
and tonched him, and said unto him, I
will; be thou made clean”, (AMark. 1
41}; and who when John sent from
prison to ask: “Art Thou he that ghoiild
eome, or do we look for another”,
replied : “Go your way and tell John the
things which ye do hear and sce: the
blind recrive their sight; and the lame
wall, the lepers are eleansed, the deaf
hear, and the dead are ralsed up, and
the poor have good things preached to
them” The Church's compassionate
ministration in the steps of her Laord
tng loft its imprint on Afriea, and
lights the way to new nesds for self=
giving service, motivated by love and
fellow-feeling-

And the Church has pioneered in
education: in all parts of Africa, In all
walks of life, there are many whao
have received their edocation umer
misalonary  auspices. Though the
Christian population of Africa is put
between 15 and 207 of the todal -
pulation, the contribution the Church
has made to social progress through
education is of far greater significance
than these stafistical figures wonld in=
dicate,

Through the work of missionaries,
Christinnity hes reached many Afri-
ean communities through their own
vernaculars. This incidentally has made
an important contribution  to the
search for roots that is now going on
in independent African States,

Disruptive aspect of

Chureh’s work

Thiz bringe me Lo some of the
dispuptive aspects of the Church's
work. In some parts and perlods, the
cloge sllinnce betwesn the Church and
imperial powers has made her Enil in
her misgion of propagating the gospel
of the supreme worth and value of
pvery human heing sz a son of God,
and of the brotherhood and equality of
mankind. Inevitably, too, the Church
hog been a potent factor of social
change. Particularly noteworthy has
been the impact of her dectrine on the
traditional cultures of Afrien, eapecial-
Iy on religions beliefs, and on the in-

# Continued overlef
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VIER BELANGRIKE ASPEKTE:

Basis

Islam

Wereldraad

Nasionalisme

De redactie verwacht van mijn hand zeker geem verslap van de confe-
rentie die 20—30 April jl. in Kampala gehouden werd, en wanr de All Afriea
Conference of Churches (AACC) officigel werd opgericht. Een bekwamer hand
zal voor dit verslag zorgen, daar ben ik =eher van! Matouriijk is het ook niet
de bedoeling dat ik inga op de specifiek Zuid-Afrikaanse vragen en discussies
rondom dit nisuwe secaomenische lichaam.

Hoewel het zelfs zd nie mogelijk zal
zijn te woorkomen dat ik punten be-
spreek die ook elders in dit nummer
van Pro Veritate aan de orde homen,
wil ik toch proberen zo “persoonlijk’
mogelijk te zijn in mijn bijdrage, Daar-
me¢ bedos] ik dit, De nitnodiging naar
Eampala te pasn ontving ik van het
‘Islam in Africa Project’. Het epreekt
dus vanzelf dat k bijronder gelnleres-
secrd wag in de vraag of en hie de
ontmoeting met de Islam aan de orde
zou komen. Bovendien ia het nu een-
maal een feit dat ik als vanzelf hbij
alle discussies en besprekingen waar-
bij ik tegenwoordig ben, zit te lulste-
ren ‘alz eenm Muslim’, dow.z me pro-
beer in te denken wat esn Muslim
hiervan zou begrijpen en welke indrok
het gezegde op hem zou maken,

Dieze Ielam-belangstelling heeft de
keuse bepaald van de eerate twee pun-
ten die ik wil panroeren,

In de tweede plaats was ik in Kam-
pala als ‘wearnemer’ namensz de TE-
EaB de Federatic van Christelijke
Kerken in die Sudan. Zoals U waar-
schijnlijk weet zijn er binnen Kerk
en fending in Noord-Nigerta velen die
uiterst kritisch stann tegenover de We-
reldraad van Kerken, en die meds daar-
om ook nogal sceptisch staan tegen-
over de AACC, Tk wist dat ns mijn
terughkomst in Migeria bepaalde pun-
ten van kritiek tegen de AACC aan
de orde zonden komen, en heb dus ook
geprobeerd mij op die punten een zo
nauwkeurig mogelijk beeld te vormen
van wat er in Kampala gebeurde. Hier-
méede zijn mijn punten % en 4 hopen-
lijk verklaard en gerechbvaardigd.

L *Christus: God en enige
Saligmaker’

Een beaspreking van de bagisformule
zou 17 misschien eerder verwachten in
verband met de discussies in bepaalde
kerken over de mogelijke aansluiting
bij de AACC dan in verband met het
Ielam apostolaat. Maar ik gs dan ook
de basis formule al ala zodanig nie be-
epreken, Dat zal elders wel gebeuren.
Er iz slechts &6n punt waarvoor ik an-
dacht wilde wragen.

Tijdens de beapreking van de Con-
stitutie, werd — door een afgevaardig-
de uit Cameroun -— het voorstel ge-
daan in het eserste artikel het woord
fomly" in te lnssen widr "Baviour’, zo-
dat de basiaformule zou Iolden: "The
All Afrien Conference of Churches is
a fellowship of Churches which con-
fese the Lord Jesus Christ as God and
oaly Baviour according to the Seript-
ures and therefore seek to fulfll to-
gether their common calling to the
glory of the one God, Father, S8on and
Holy Spirit',

Met een duidelijke meerderheid
werd dit voorstel aangenomen. Allen
die wibr stemden, hebben dit ongetwij-
feld gedaan vanuit de overtuiging dat
=— In een wereld waarin zovele gods-
diensten en ideologicin de mensen heil-
beloven en im het vooruitzicht stellen —
de Kerk in alle duidelijkheid haar ge-
lsaf heeft te belijden in Jezus Christus
als de enige Zaligmaker,

&b pezien kan men niet andera dan
dankbaar zijn voor deze tosvoeging.
Mapar waarom stemden meer dan der-

tig afgevaardigden tegen deze aanvul-
ling? Op grond vem een “vrijzinnige
theologie'? Omdat men het annstoot-
gevende wit dese Christusbelijdenis
wilde wegnemen? Er is nauwelijks eni-
e discussie hierover geweest, en het
zal wel onmogelijk blijken ooit de ver-
schillende motieven te weten te komer.
Maar dal géér nitesnlopende motieven
mengen er toe hebben gebracht tégen
te stemmen, staat voor mij wvast.

Mijn eigen marzeling (ik had geen
stemrecht, en hehoor dus ndch bij de
vaarstanders noch bij de tegen-stem-
meraly komt wvoort wit geheel andere
overwegingen dan de boven aangeduide
We klinnen niet spreken over Christus
als ‘enige Cod en Zaligmaker’, want we
belijden ona geloof in de drieénige
Cod: Vader, Zoon en Heilige Geest.
Maar souden we om dezelfde reden er
ook nlet beter aan doen de uwitdrik-
king “God on enige Zaligmaker® in dit
verband te vermijden, We willen toch
niet puggereren dat God de Vader wel-
jgwmanr onge God, manr niet onze Hei-
land ia?

In wverschillende ontmoetingen met
Muslims bemerk Ik telkens weer dat
ze de Christelijke boodschap interpre-
teren als een ‘duallzme’ tnssen een
Rechtvaardige Rechter en een Liefde-
wolle Hebland, fuszen Degene Die wil
(‘moet'y weroordelen em Degene Die
wil behouden, tussen 'God” en “Chris-
tuna'. Matuurlijk bedoelen wij ale Chris-
tenen dat niet, en dat is ook geens-
#inz opgeeloten in deme woorden in de
basisformiile van de AACC,

Maar het gaat hij het belijden niet
alléén om wat wij beddclen te seggen,
maar ok om wat ‘de anderen’ ons hi-
ren zeggen. En dat is dikwijla iets
heel anders! Met onee Kerk belijd ik
dat we ‘ons heil bulten onszelfl moeten
zoeken, in Jerus Christus’. Maar we
moeten de schijn vermijden dat onze
belijdeniz is dat we ons heil buiten
Giod om in Jesus Christus dienen te
goeken, Daarmee zeg ik niet dat ik de
basisformule vam de AACC onaan-
vanrdbaar acht: ik hoop slechta dat
ook in dit opricht ‘Hompala® zal sti-
muleren iof cem voorigaande bezin-
ning op ona spreken en handelen, in
déxe tijd, op dit eontinent.

II. ‘lslam in Afrika

Op weg wvan Camercun naar Nigeris,
kort ne de Kampala conferentie, is de
Alg. Becretaris wan het Telam in Africa
Project’, dr. P. Benignus, om het leven
pekomen in het  viiegtuigongelak bij
Douala, Het is mij onmogelijk aat
Kampala te denken en het Talam in
Africa Project’ te noemen zonder dit
gchokkende feit te memorercn, Gods
wegen zijn anders dan onze wegen.
Maar we geloven dat ze leiden tot de
vreugde van Fijn Koninkrijk,

Afgezien van het door Dr. Benignua
opgestelde rapport over het Islam in
Africa Project’, komt er in de stapel
van gestencilde papleren die we in
Kampala kregen slechts één nadrukke-
lijke verwijzing npar de Islam woor, en
wel in het werslag van Seetie I, over
'The Life of the Church’,

‘Een levende Kerk is een Kerk die
haar misglonalre opdracht ernstig
neemt’. Bo begint het gedeelte in het
rapport waarin enkele terreinen wvan
werkzaamheden worden besproken die

de bijzondere asndacht verdienen. De
eerste daarvan is: De confrontatie met
de Islam, waarover het volgende (iet-
wat vrij vertaald) gezegd wordt:

‘De anelle vitbreiding van de Islam
in Afrika (een toename met onge-
veer drie millisen per Jaar) dient
door de Kerken zeer ernstig te wor-
den genomen. Maar deze zullen dit
niet in de eerste plaats als een be-
dreiging moeten ziem en zij moeten
zich ervoor hoeden hun resciies (e
laten bepalen door eem minderwaar-
digheidscomplex. In plaats daarvan
behoren de kerken in vele gedeelten
van Afrika met dankbaarheld de gro-
te, door God gegeven mogelijkheden
tof getuigen te zien &n te benutten.
De Christenen die tezamen 20 pro-
cent van de totale Afrikianse bevol-
king uitmaken (het aantal Muslims
is ruim tweemaal zo groot), bevin
den zich daarmede in de bevoorrech-
te positic dat ze — op dit continent
en in deze tijd — een nieuwe en
misachien in vele opzichten healis-
gende fase in de eepuwenoude ont-
moeting tussen Islam en Christendom
kunnen doen aanbreken. Aangesien
een  gemeenschappelijk  Christelijk
getnigeniz zo uiterst belangrijk is
voor dere confromtatie met de Is-
lam, doet de AACC de volgende aan-
hevelingen:

i, de mogelljkheden van samenwer-
king met het “Talam in  Africa
Project' te bestuderen;

b, de Kerken te adviseren gebruik te
maken van de hulp die dit Project
kan hieden bij de opbouw van het
werk in  gedeeltelijk  Muoslimse
streken en bij de voorbereiding
van de Christenen voor een posi-
tief getuigenis tegenover Muslims
in hun omgeving van Gods heil-
rijke handelen in Jezus Christus.

Dit artikel is al te lang, en ik wil nog
twee punten kort sanstippen. 'k Zal
dus de verleiding weerstaan om hierop
nader in te gaan, Gk met het oog op
de situatie in Zuid-Afriks met zijn in
dit opzicht bijna ongefvennarde moge-
lijkheden, Misechicn is danrvoor later
nog eens de gelegenheid in een afzon-
derlije bijdrage.

I, AACC en WCC

Dwe verhouding tussen de AACC on de
Wereldraad van Herken (gemakshalve
maar als WCC aangeduid) is een punt
dit hier in Nigeria de volle aandacht
heeft. In mijn wverslag aan de Kerken
hier heb ik voorsl gewezen op de voor-
geachiedenia van die paragraaf in de
Constitutie waarin de WOC genoemd
wordt (het tweede artikel, owver de
functies van de AACC, het zesde punt)
"Withouwt prejodice to its own auto-
nomy to collaborate with the World
Couniell of Churches and other appro-
piate agencies, in such waye as may be
mutually agreed’

Wie deze passage vergelijkf met
hetgeen in de Draft Constitution ge-
zegid werd over de relatie tot de WCO
(het tweede artikel, onder 5) en wie
kennia neemt van de amendementen die
doeor de Evangelical Lutheram Chuareh
in Ssuthern Afrien en de General Puor-
poses Committee of the Methodist
Church, Ghana, waren voorgesteld
(tenderend naar een nog veel naowers
hand met de WOCC), kan slechis ver-
bansd =zijn over de wvoorzichiigheid
van de uviteindelijke formuléring, met
de nadruk op de aulonomie vam de
AACC,

NWatuurlijk is reeds de mening wit-
gesproken dat deze autonomie slechis
schijn is, en is in een van de rapporien
de suggestie genit dat "the Conference
iz actually directed from the outside’,
Helans laat de plaatsruimte niel toe
hierop in te gaan. Perseonlijk zie ik
geen rechivaardiging voor dif wantron-
WETL,

IV. Politicke aspek van

Konferensie

Slechts een enkel woord over het
politieke aspect wvan "Earmpala 19630
Diat woorden als nationalisme, enafhan-
kelijkheid, rocht tot zelf-expressie,
recht orde op elgen zaken te stellen,
enz. veelvuldig voorkwamen, behoeft
geen betoog, Vooral wanneer ze ult
hun verband worden gelicht kunnen

enkele passages uit sommige toespra-
ken de indruk maken dat het nationa-
lisme bijna als 'norm' gesteld wordt
waarmes het Christendom tol een ver-
gelijk moet komen.

Maar men doet "Kampala® schrome-
lijk onrecht wanneer men suggereert
dat dit de algemene tendentie was, Her-
haalde malen waren we geluige van een
ontroerende bereidheid tot zelf-kritiek,
midden in fel-nationalistische tocspra-
ken. Keer op keer werden we geiroffen
door eem diep-Bijbels belijden van de
grote ommekeer, de enig werkelijke
vernienwing in de geschiedenis: Gods
verzoenend handelen in Jezus Christus,

Het Bijft waar: het aceent in de so-
clale, politieke en economische vragen
was ictwat eenzijdig in wvele boespra-
ken, Maar we zullen niet mogen reage-
ren met de kritiek dat sl deze vragen
toch eigenlijk slechts van secundalr be-
lang zijn. Want het iz waar dat men
een waarachtig Bijbelse theologie niet
kan combineren met een onbijbels ge-
brek ann belangstelling en liefde voor
de mede mens en zijn problemen. Want
wie zegt dat hij God liefheeft en zijn
broeder haat, die iz nog altijd een len-
ESRAAT,
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gtitution of the family, 1 single out
Lhese, because the traditional eultures
rested on religion, and on the all-
embracing network of kindship rela-
tlonshipa. The rites of the polytheistic
religions emphasized and sustained the
solidarity of the various communities,
and the concept of the family as o wide
group embracing the lving, the dead,
and the unborn, wae the ground both
of piety and soliciiude that provided
aanctions for the fulfilment of the re-
ciproenl duties and obligations of com-
manity life. It waa inevitable that
some aspects of the traditional cultures
and practices, and the institution of
family systems that allowed polygamy
should prove wunaceeptable and in-
compatible with Christian doctrine.

There is a sense in which Christia-
nity iz a jodgement om all social
systems, But it would mow bhe generally
agreed that much was rejected with-
out proper understanding, and that
this contributed to disroption and a
pense of uprostedness, harmfol alike
to Christianity and the African com-
munities. Christianity is now challéng-
ed to help in the search for roois in
a caltural heritage that would provide
a sound moral foundation for the ra-
pidly growing edifice of aocial change,
with its threat of secularization and
materialism,

Although the establishment and
growth of the Church in many parts of
Afriea owe thelr success to the co-0pe-
ration among nationals from different
parts of Europe, for example to Dutch
or German Lutherans serving in Bri-
tish missicnary socletiea, the multipli-
eation of different missions carried
into Afrien schisme and aocial divisions
which were only mesningful in the
controversies of Europe. This confe-
rence itself gives evidemce of the ef-
forts of Christinns, ast only in Africs,
but throughout the world, towards the
re-union of the Church.

Christianity provides a unmity of
faith and of purpose, and one of fts
most convineing contributions to the
unity of Africa, and indeed of the
human race, is the hond of fellowship
which Christians, despite diversitics of
culture, colour or race, find wherever
and whenever they meet in the name
of Jeaus Christ, the feundation on
which the Church rests. The saints
still keep their watch, waiting for the
consummation of her re-uniom. Each
of og may be an instrument in God's
hands, with a part to play in that com-
anmmatlon.

*| Or Busie, g Ghumehen, iz @ member of the
Methodist Church and Professor of Sociolos
oF,. unil recently on e saff of the Uafper-
gity of Lepder and the Mmstiiufe of Social
Sludies abf The Hopue.
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RAS EN REALITEIT

Y Pro Veritate
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II. DIE VOLWASSE VERWERKING
VAN RASSEREALITEITE

Gevaar van fiksering

Dit gee ons 'n idec van die gevaar
van om ergens langs dis weg van ont-
wikkeling van one persoonlikheid vas
te gteek, Dt gebeur as ons op een of
ander trap misluk om ons 8o te gee aan
die else en realltelte van daardie pe-
riode, In die proses van volwassenheid
word ons geroep om ons telkens weer
los te maak van wat rem en hinder om
tot die behoeftes, insigte en verant-
woordelikhede van die volgende lewens-
vlak oor te gaan. Wie daarin misluk,
steek vas en staan onbeholpe vir die
volgende akof. Wie die realiteite van
die vorige nie verwerk nie, is ongeoefen
en ongesplerd vir die volgende viak van
die lewe, Want dan ontirek die mens
hom aan die werklike lewe, en word
met homself in plass van met die reali-
teite beslg. Want dan lewe hy by 'n
gkynaituasie in plaas van by realiteite.
Tereg skrywe so 'n kenner soos C. A.
Wige: ,Uneolved personal problems in
~—pone perlod of life are always a handi-
sap in the next period”, Op daardie
punt bly ons kind of onvolwasse. Hoe-
wel in jare en leeftyd gevorderd kan n
mens dan tog scos 'n kind handel.
Daarom het Hobbes gesé:  Die misda-
diger ia met 'n kind wat mag hkry'.
Daarom het die waarskuwing van I
A, C. Murray vir ons die grootate be-
tekenis: ,There are certain battles,
which man must fight, certain adap-
tations which he must achieve, before
he wing the password 1o the next
streteh, and can embark upon the new
phase of his journey.”

Die gevaar is dat oms op allerlei
punte kan vasval in ons ontwikkeling
van 'n volwasse persoonlikheid. Sulke
punte ig die volgende: onbevredigde
kinderbehocftes: onopgeloste spanning
tussen ons werklike en ideale self; die
boteing van ons drifte en inatinkte met

__ die maatskappy; die ontvlugting aan

en gevolglik verdringing van alledaagse
probleme en realiteite, Deur al hier-
die dinge egter onverwerk te verdring,
ontvlug one hulle nie,

Sulke wverdringings i3 'm proses
waardenr pynlike elemente van ons on-
dervindinge verhan word uit die hewos-
avn omdat ons weier om onssell daar-
aan te gee. Dic mens meen dat hy &0
die leiding en die spanfing danrvan
antvlug. Dit is egter nie die geval nie.
Want ons verdring nie eintlik die drang
af die onaangename ding nie — hulle
iz nog daar — maar dit gaan om die
wyse waarop ek my gee en weier aan
inardie dinge. Aan die weiering om
daarmee te handel verdring die ¢k of
persoon homself en word die onver-
werkte realiteite in die onbewuste vas-
gelé, Vandaar uit rem en belemmer dit
dan die persoonlilheld in sy motiewe,
renksies en ganse lewe, Maar dit alles
geskied dan in ‘n onbewuste of ver-
momde gestalie.

Daarom geestesstoringe

Tht wversoreank allerlel gecatessto-
ringe en remminge in ons peraoonlik-
heid. Die mees bekende ls, wat ons
noem, de netrotiese mens of persoon-
likheid. Hy neem wel ay plek in die
lewe, manar kry bitter swanr om daar-
by aan te pas, Om weer G W. Allport
aap te haal: Unlike the normal pers
gon, the neurslie s not able to work
oput the balaneced give-and-take ve-
quired for sound friendship, for smooth
pelations at word and for domestic
felicity. . .

“He iz demanding amd popsessive,
jealous and eelf-pitying, hysteric and
accugatory, .. Often there are fierce
but unguided motives in the neorotic
pattern; hate, fear, resentment... un-
eontrolled self-contredhens’.

{Vervolg)

Die probleem is dat hierdie domi-
nerende neurotiess toestand vanuit die
nobewuste na die mens se bewuste le-
we deurbreck,

Die onverwerkte realitelte het hy
nie verwerk on ib sy lewe en persoon-
likheid ingebon nie, Dit & dasr as on-
verwerkte erts en vergiftig sy ganse
gisteem. Soca J. A, ©. Murray dit be-
ghrywe as "a lewe met ,a terror of
reality”, en H. C. Riimke het gevind:
,Die neurotiese mene word dikwela die
meeste gelwel deur sy onvermod om
homself te gee”. En die gevolg daar-
van ig 'm kroniese toestand van inner-
like spanninge, konflikte, frustrasies
en persoonlike onvermod om die naakte
lewe te ontmost en fe verwerk.

Dit Iaat ons hegryp waarom ons
volwassenes behoef om selfstandig en
produktief met so "n niters moeilike en
selfs pevaarlike realiteit as die hoidige
rasse.gituasie te handel. Daar is soveel
angels in hierdie wéreldprobleem (ja
ook buite Suid-Afrika hei hulle dit hoe-
genaamd nog nle opgelos nie), dat
vreesagtize en neurotiese ontvlugtinge
van watler aard ook uiters noodlottig
gaan wees, Nog nooit was daar dan ook
'n probleem voor die mens, wat so 'n
versoeking tot ontvlugting was mie,
dan juis die eis van ‘n nowe rasse-
arientering in die twintigste eeu. Dit
wek soveel apanning eén emosie; dit
atel soveel hotzende helange teemoor
mekaar; dit raak so een van die diep-
ste eene-oue onderlinge vooroardele in
die menslike verhoudinge, dat almal
daardeur geskud voel.

Daarom seck menss om die span-
ninge te verlig deur die naakte reali-
teite dasrvan te ontviug of goed te
praat, Hulle probeer dink aan geweld:
hulle ontduik feite in hulle bespreking:
hulle raslomaliscer doringngtige pro-
bleme tot blink ornamente, wat hart
en gewete nie aangpreek en die brein
nle laat sweet met besinning nie; hulle
hou die sask so onpersocnlik ag moont-
lik om nie by konkrete realiteite vas te
glesk nie. Hulle probeer teenstrydig-
hede veraoen, anos Gunaar Myrland die
Amerikaners destyds beskuldig hat, dat
hulle mst gitdrukkinge seog equal but
geparate” die werklike feite probecr
verdoesel het, Hy skrywe van dié soort
entvlugting aan die problesm: People
boeome trained, generally to sacrifice
truth, realizm, and accuracy for the
galee of keeping superficial in every so-
cial situation.” Hoe raak dit cna po-
ging om apartheid te herdoop Lol pa-
rallele ontwikkeling? Hoeveel omtviug-
ting iz hier?

Qolank oms met hievdie gees van
ontvlugting behep s, word die pro-
hleem al moeiliker. Want dit bewys dat
ons nle saam met die tyd beweeg het
nie. Meisoos die neuroficse mens op eon
of ander vlak van die lewe vasgesteek
en so vir die volgende viak geheel on-
geshik geword het, s0 kan die persoon
en die groep gearresteer raak In hulle
vermot om met snel ontwikkelende toe-
gtande tred te hoon, En dit is juls een
van die allerdwingendsie eise van die
rasse-situasie van die teintigste sewn:
die snelle en radikale verskille en die
teenstellings met dié van die vorige
el

Volwasse hantering versis en ver-
grlier die vermol om ona ool aan aulke
nuwe situnsles te pee. Maar die aan-
vaarding en oorwinnende wverwerking
van s 'n radikale puwe situasie ver-
elz dikwels diec losmaak van denkrig-
tings, innerlike gesindhede, lewensstyl
en praktiese gewoontes, wat totaal on-
snakllle en verouderd geword het in die
nuwe situssie, Sulke dinge mag dik-
wels In die worlede geldig gewees het
onder totaal ander omstandighede,
masr nou geheel ondoeltreffend, mis-
kien selfs ongeosorloof, onder nuwe toe-

stande. Boos die normale kind sy Elere
nitgroei, so behoort die volk op menige
punte sy klers uit te groel. Juis omdat
hy nermaal 13, word ou vorme en be-
naderinge te klein,

Maar die nuwe situasie bring ook
dikwels iets dieper en meer pynliks
mee, Dit kan ook ontdek dat nie slegs
die klere te Kleln peword het nie. Dit
kan ook wees dat ‘n innerlike siekte of
vergroeiing geopenbaar moet word, So
dikwels kan ons 'n lewensbenadering
hé, wit ons nooit self geweeg en deur-
gedink het nie. Ons het andere maar
net daarin gevolg en nagepraat. Dit is
juis hier waar onverantwoorde senti-
mente, tradisies en lewenswyses ons
kan bind en mislei. Dan word ons on-
gereed en onvry om die nuwe situnsie
oorwinnend te ontmoet.

Daarom juls behoef die jeng om
et hulle wéreld in asnraking te kom,
gn pleeg die ouers onreg om hulle in
te kerker In die wéreld van 'n ouere
geslag, Hulle moet wel die binding en
die leiding van die ouere geslag se wys-
held, ondervinding en tradisie kem,
manr moet ook met hulle eie wireld
deeglik kennis maak om so tol volwas-
heid op te groei.

Waar die jeug Inderdand ryp word
o hulle ele tyd te dien, kom dan ook
pama dile hittere pynlike situasie, dat
die jeug ultbreek uit die oue om die nu-
we reg te hanteer. As dit nie op nor-
male wyse gebeur onder die leiding van
'n ouere geslag nie, skrywe H, R Wiin-
gaarden, dan oormeester die nuwe rea-
liteite daardie onvalgroeide jongelings-
geslag. En wal waar is van die jeug
{3 waar van 'n wolk en 'm nasie: tensy
hy in ontwikkeling tredhon met nowe
gitunsies, veragter hy; word hy neuro-
tleg, gespanne en oorweldig. Daarom
het volkere al ten onder gegaan ontdat
gevaarlike platoverskulwings hulle on-
geread vanwed onvolwassenheid oor-
val het,

e eintlike onvermod

Wat ons met hierdic bespreking
wil beklemtoon, is dat in die hantering
van rasse-reallteite die inmerlike ge-
gindheid van primére belang is. Ons
voorsorgmaatrells teen  patologiese
uitharatinge, ons arbeid asn beleidsrig-
tings, opvoeding en kerstening is al-
les van dle mees sirategiese belang vir
hierdie gevaarvolle tydperk in Afrika.
Maar ten grondslag van dit alles 1& die
poodanaklikheld van 'n volwasse onge-
remde onderlinge verhouding en ge-
sindheid.

ooa Cunner Myrland tereg skevi:
JIb is in the heart snd conaciene that
the interracisl tenslon has its focus, Tt
iz there that the decisive atruggle goes
on.” Daartoe ia die neurotiess geremde
mens én gemeenskap nie in staat nie.
Me diepste wese van die normale han-
tering van 'n lewenarealiteit is nie ge-
leE hloat in wat ons daarmes probeer
doen nle. Dt gaan weel dieper, Dle eis
van sukses hang af van hoe ons dear-
teenoor gesind is. Vir suksesvolle ver-
werking van die lewe met al ay reall-
teite gaan dit om die gesonde verhou-
ding en gesindheid teenoor die wirald
met av mense, gebeure en probleme
van die allodangse lewe, Baie waar atel
A. A. Schnelders dit: .Such a good,
wholesome relation to reality is helped
along a great deal by sound, healthy
attitudes. . . such ag states of mind that
we assume toward our work, friends,
religion, racial group, death and a
thousand other things... Take, for
example the attitude toward racial
groupe. It is impoasible for us to be
mentally healthy when we are plagued
by deep-seated hatreds and prejudices
towards Jews, or Wegroes or Orientals.
Hatred and prejudice are to mental

2

health, what certain bacteria and
toxina are to physical health”,

One stem  hiermes volkome sRam.
Maar ong moet hier tog ‘n aanvulling
doen, Die skrywer dink hier van die
kant van die blanke tesmoor die nie-
blanke, Dit ia nodig, maar as ons vib-
dag na die gesindhede en gemoedatoe-
stande van die nie-blanke mensdom
teenoor die blanke kyk, dan voel 'n
mens hoe magteloos en onvolwasse die
menalike geslag van ons dag is om
hierdie globale probleem op te los. En
waarom? Omdat dit met die basiese
verelste van die onderlinge gesindheid
alles verkeerd is, Daarom kan ook al-
leen  diegens met sukses die rasse-
kwessie aanpak, wat voor alles gewillig
ig om wan hulleself rekenskap te gee.
As daar érens eerlike persoonlike in-
sig nodig ie in jou eie gesindheid teen-
oo "0 gaak, dan iz dit hier. Want ons
ontwilkkel moed, krag en vermofnas tot
oplossing van hierdic medemenslike
probleem, namnate ona onssell eera reg
ingestel het, Dan word ong vry om ki
kan doen.

Helass i3 die sintlike ramp hier nie
glega meurotiess oorspinninge, emo-
glea, frustrasies, minderwaardigheid,
normoedigheld, skuldgevoelens, bitter-
heid, ensomeer nle. Die diepsts wese
wan die problesm is geled in dle feit
dat die mensdom God totaal losgelaat
het, en die mens self die god van die
twintlgate eeu gemank het. Nie die eer
van God en gy soewereiniteit nle, maar
mensliks wanrdigheid, vrrheid en soe-
wereiniteit Iz die passie van die twintig-
gte een, En natuurlik daarmes het die
menslike geslag finaal die weg van ele
totale ondergang gekies. Daarmee toon
hy hoe geheel onvolwasse hy sonder
Grod hot, Uitdagend durf hy die
waarskuwing van Christus te loén en
om te kesr. Nogtana is hy deur sy
dwnasheid beslg om meer dan oot die
Heiland e woorde te bevestig: , Elk-
een wat sy lewe wil red, sal dit ver-
lnor; maar elkeen wat sy lewe om My
ontwil verloor, sal dit wind™,

Met andere woorde, a8 ons problesm
volwassenheid versls in ons sielkundige
vermofns, dan nog temeer behoef ong
*n religieuse geloofavolwassenheid.

& Word veroly

The Church in the Bible

& Conlirusd frodm poge 2

one people of God across all national
fromtiers. The teoxt gives no support
for the coneept of “national chureles"
or any form of “ehristian-ral jomalism'
On the contrary, it implies that the
church must be one and universal
notwithstanding national houndaries.

However, {he main message of this
eommand iz that the church must he
missionary. Owing to the practice of
the past few centuries an entirely
wrong distinetion grew between church
and so-called “mission churches”. No
such distinetion was ever intended hy
Jesus. The church as a whole in all
ils parts is one missionary church or
it iz nol church at all. Tt cannot Trom
itz home base in any particular coun-
try form or create or found new indi-
genous churches in other countries
Matth. 28 : 19 does not demand a mul-
tiplication of the church, hut the ex-
tension of the one and only church
into every part of the world.

For the church in Africa today this
fact demands serious reflection. “'In-
digenization™ must not mean the crea-
tlon of seperate national churches, but
gt the most the local translation of the
one universal church with its universal
responalbility and task of proclaiming
the Gospel of Christ to all peopls, For
the same reason expressicns like the
“independance of younger churchesa”
must be doubly weighed as to their
exict meaning, All parte of the church,
whether old or new, are and must be
dependent of one another, The younger
churches In Africa are sither organic
extensiona of the ome church wnivers
gal, oF that same church allows itsell to
he cut up into eections, that ie, secls.

Wowhere is thig fact more apthy ex-
presged than in 8t. Paul's comparison
of the church to a body, and calling
that body “The people of God".

& To Bbe confmued
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Meogaands stuk iz dies eerste
vaen 3 afleweringe In  ons
blad, in Afrilnans vertmal,
Wil i herderlike slirywe van
die Genernb: Sinode van dis
Medarlandss Hervormals Kerk
uitgeges onder datum 18 No-
viisiilsir 18R

e

E . -

1. INLEIDING:

Die Rasse-vraagstuk

Botsings en stryd tussen groepe van mense is 'n ou ver-
skynsel. Die mens begeer om in ’n beskermende, ele omgewing
te lewe. In die persoon wat daar buite staan en saam met ander
'n eie groep vorm, sien die mens spoedig ‘n bedreiging vir sy

eie beataan.

Teenstellinge wnt in  die
verhouding van ele groep en
buite-groep, van ,ons en die
ander” tot witdrukking kom,
tree oral en te alle tye tevoor-
ghyn, Dit word volgena plek en
tyd met bepaalde tradizies en
belange verbind, Wanneer dit
gaan om die verhouding van
groolt  wvolksverbande, praat
mEnse Van vreemde gewoontes,
'n snaakse taal en dom lewens-
gedrag. Die effek iz altyd die-
selfde: "n neersien op vreem-
des, die massa sien as barbare,
inboorlinge, mense met mine-
derwaardige elenskappe.

Kenmerkend vir ons tvd is,
dat in groot dele van die wé-
reld, die howding van afweer
al meer en meer gestalle kry
in  die rassetecnstellinge, In
die moderne denke, wat mag
gehry het in die lewe van 'n
belangrike deel van die mens-
held, leef die gedagte dat dasr
'n ontwikkelingslyn loop van
laer na hoBr, van minder tot
meer waarby mense met e
paalde liggnamlike kenmerke
(kleur, haargroei, ¢ns) bo-agn
staan. Sodoende teken "n vry
vereenvoudigde skema hom af,
waarby verskillende groepe van
die mensheid wat in dieselfde
historiese tydvak lewe, geraken
word as behorende tot verskil-
lende stadia van die ontwik-
kelingsviakke wat in dié skema
geteken is. En hoewel hierdie
ghema  weotenskaplik  onhoud-
baar iz, lewe dit nog sterk in
die gedagtegang wan  baie.
Daarnans lnat die geloof aan 'n
patroon vam die mensgheid, wat
deur die Here God self gewil iz
en waarin valke hulle aan ‘n
bepaalde orde moet hou, ay In-
vioed geld.

Hierdie opvattings bring
mense en groepe daartos om
hulle eie lewe af te grene vir
die invloed van ander mense on
groepe, wat vanwed bepaalde
kenmerke, die indruk wek dat
hulle minder iz en lasr staan.

Hierdie afgrensing word eg-
ter steede moeiliker as gevalg
van die toenemende wérsld-
verkeer. Die verplasing wvan
volke en die verasprelding van
ragse wWal daarmes saamhang,
neem eteeds "n groler omvang
ann, Mense wat vroedr ver van
mekaar gewoon het, is nou bu-
re. In bepaalde sentra (by, in
Engeland) is in 'n kort tydjie
denr sekere faktore hewige ge-
voelaontploffings  veroorsaak,
Wat deur die sendingfiguur
Bpeer, vyllig jaar gelede gesé
iz ml, dat rasseprobleme tot
rasseverspreiding  herlei  kan
word, word steeds duideliker.

Waar die gevaar van foe-
nemende spanninge Bou  Yoor
die deur &, ¢n ook in ons land
a0 mou en dan oor die drompel
kom, is dit nodig dat die Kerk
nie alleen oor die probleem van
die rasseverhoudinge besin nie,
maar ook sy posisie ten opsig-
te van dié probleem duidelik
bepanl. De rassevrae laai die
lewe van die kerke nie onaan-
geraak nie. Dif gaan waarlik
nie alleen om konflikte en
spanninge wal buite die kerk-

mure voorkom nmie — ook dan
sou die kerke hulle nie aan "n
posizie-bepaling kom onttrek
mie —, maar ook om invloede
wat hialle in die gemeente van
Christuz laat geld.

Veral die Reformatoriese
Kerke, kan dit nie manr daar-
by laat sale. 'n Mens dink slega
aan wat in die Verenigde Eta-
te wvan Amerike, Suid-Afrika
en Wea-Eoropa besig iz om
plans te wind, Reeds by die
vergadering van die Wereld-
raad van Kerke te Evanston
{19367, het die rassevraagstuk
ag "n akute problesm asn die
orde gekorn. In die rapport van
Nu-Delhi (1961) word tereg
gest, dat die problesm wvanal
Evanston steeda meer akunt
geword het, Ons is dan ook
daarvan oortulg dat om  te
praat gebiedend ia.

2. DIE RAS AR BIOLBGIESE
EN FRIGIERE VERSKYNREL

'n Beskouing oor die rasse-
vraagatuk is nie moontlik son-
dier dat die vraag wat rasse
nou  eintlik s, beaniwoeord
word mie. DMt iz nie toevallig
nie dat 4it 'n bicloog was, nl.,
Linnacus wal as die eersie in
ay geakrifte, wetenshaplik ge-
rigte aandag vir die rasse ge-
had het. Hy iz daarby be-
Invloed dear wat hy gehoor het
van sendelinge wat met ge-
kleurde volke in aanraking ge-
kom het.

Dt spreck vanself dal ons
op die terrein wat ons nou be-
tree, slega enkele skredea kan
doen. Wanneer in die woreld
van volke oor die verhowding
van rasse gespreel word, dink
mense nie aan 'n rasbegrip wak
noukeurig bepaal ia nie, In die
bloloegle l= dlit, wit die aard van
die eaak, wel die geval. Die ras-
begrip wat in die algemesn ge-
bruik word, iz egter nie los te
maak van die meer ekaakbe nie,
Enkele gedagtes oor die biclo-
giese aspek kan hier nle gemis
word nie.

Die vrae wat aan die orde
kom, is ingewikkeld. Die ant-
woorde is nie veor die hand
liggend nie, Die wetenskaplike
onderaoek gaan voort en kom
telkens tob muwe insighe.

In die Faam van ons huidige
kennis, mag ons egter die wol-
gende s, Rasse vind ons in die
hele lewende natuor, by plante,
by diere en ook by mense. Dit
is groeperinge binne die grote-
re geheel van die soort. 'n Paar
voorbeelde om te verduidelik,
Binne dle plantesoort wat ons
met die naam appel” asndoi,
is talbe van rasse te onderskel,
volgens vorm, kleur en smaak.
Die  klewrerykdom wan  ons
blommmevelde ia te danke aan
die baje rasse binne die soorte
wat aa tulp, hiasint en narsing
bekend staan, Tedereen weet
dat binne die soorte huisdiers
~— honde, perde, beeste, duiwe
— verskillende rasse bestaan
wat nie alleen na die wlberlike
aterk verskil nie, maar ook in
karakter. Nie elke hond is "n
goele waghond, speurhond of
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jaghond nie, Dit hang In 'm
groot mate af van die ras waar-
toe die hond behoorl en dus
van die harakterelenskappe
van daardic ras.

Uiterlike en innerlike ras-
kenmerke is erflik, Die raskiern-
merke van twee soiwer indi-
vidue van dleselfde ras, keer
by kruising in die nakomeling-
akap terug. Matuurlik 1a daar
binne elke raz ook verskille
lussen die afsonderlike indivi-
due. Hierdie verskille kan erf-
lik wees, maar kan ook deur
die omstandighedse en die om-
gewing geskep word., Sulke in-
dividoele verskille is ag varia-
siea binne die grense wan die
raskenmerke te beskou. In die
veye mnatuur ontstasn  rasese
deur mutasles, gevolg deur na-
tuurlike seleksie en dikwels be-
atendig deur isolagie. By kul-
tuurgewasse en hulsdiers ont-
stnan rasse op die aangegewe
wyse: deur mutasie, gevolg
dear "n acleksie deur die kwe-
ker toegepas en bestendig deur
izolasie, Die bestendiging van
die raskenmerke deur isolasie
in natunr of kultuwr word be-
gryplik a5 'n mens bedink dat
rassekrulsinge  vrywel altyd
moontlik ig, Dit lewer vrugha-
re nakomelinge op. Soorthroi-
glage is in die re@él mie moont-
lik nie. In die welnlge witzon-
deringe op hierdie regl is die
nakomelinge meestal onvrug-
haar (steriell, en dus nle tot
verdere voortplanting in staat
nie.

Behalwe igolasle beataan
daar nog 'n ander faktor wat 'n
rag enlgermate kan bestendig,
naamlik die sekeuele seleksie:
die woorkeur vir 'n geslagsge-
noot van die ele ras bo die van
'n ander ras. In die natuur kan
'n rag dus slegs deur 'n min of
meer toevallige (raak geogra-
fiese) isolasie in stand gehou
word, Dit is dan ook bepaald
geen algemene natuurwet dat
'n ras suiwer bewaar bly nie.
Dit Is wel 'n algemene natunr-
wet dat "n soort bewaar bly
omdat, poos ons reeds gesien
het, scort-krulsinge in die reil
simoontlik is. Aan soort-keul-
ginge lz onoorkombare hinder-
nisge in die wag geld, nle aan
ragRekruisinge nie. Natuurlik
beataan daar 'n groot verskil
tussen mens en dier, ook tus-
sen die allerprimitiefste en die
hoogs ontwikkelde dier. DHé
vergkil is van geestelike aard,
manar dasrcor gaan dit in hier-
die verband anie, Waar dit wel
oor gaan, ia dat al wat dasrvan
oor die lewende natuur in die

algemneen gesé word, ook peld
van die mens,

Alle menee wat tans op aar-
de lewe behoort — biologiea ge-
glen — tot een enkele soort.
Lvie Bybel sé: ,En Hy het wlt
een bloed al die pasies van die
mensdom gemank,” (Die MNe-
derlandse vertaling lul  hier:
wHi] heeft wit één enkele het
gehele menselijke geslacht ge-
maakt.” — Hand. 17 : 25 —
Vertaler), Die Engelse aan-
duiding vir mensheid, ,man-
kind” (man-mens; kind-soort)
bring dit tot witdrukking. Bin-
ne die soort  mens” kan ons
'm wintal rasse onderskei. Hier-
die rasse verskil in ‘'n mantal
kenmerke, waarvan dle huids-
klewr ¢en kenmerk kan weea.
Die , anders-wees” van die sen
ras ten opsigte van die ander,
is natuurwetenskaplik geaien,
nie 'n sank van hodr of laer,
beter of slegter, meer of min-
der nie, Ddt I8 eenvoudig 'n
ianders-wees" 008 ‘norenperd
anders i3 as 'n trekperd, maar
as perd nie beter of slegter
nie, Boos 'n kunstenanr anders
im a3 'm wetenskaplike, maar
nig hodr of laer, meer of min-
der nie.

Ons het reeds daarop ge-
wys dit rasse onvermengd koo
bly deur 'n min of meer toe-
vallige of kunsmatige izolasie,
maar ook dat in die natuardike
orde, aan  rasse-vermenging
ceen belangrike hlologlese hin-
dernisse in die weg geld is nie.
Vermenging van 7 menserisse
is dus in hlendie orde sonder-
meer meontlik. Wil 'n mens
vanuit die natuurorde us ,skep-
pingsorde” redeneer ('n aan-
veghare uitgangspunt!} dan
kan ‘'n mens tot geen ander
glotsom kom nbe as hierdie; vie
'm  geforseerde isolasie wvan
rasse is im hierdie orde geen
enkele grond e vind nie. "n
Mens =al dan ook moel erken
en aanvear, dat slegs die vrye
huwelikskeuse van vrye mense,
remmend op rassevermenging
kan en mag werk. Die pogings
om deur wellike mantredls of
deaur druk van die massa die
rasvermenging teé te gaan, het
'n witers bedenklike kant.

Ons  het reeds gewye op
die onderskeid tussen uiterli-
ke en innerlike raskenmerke.
Naas die lggarmlike ls daar ka-
raktercienskappe wat erflik is.
Ons het met hierdie verskille
daagliks te doen en mag wel
g, dat aonder hierdie verskille
die menslike lewe op aarde nie
denkbanr s nle. Miemand sal
ontken dat daar wverskille in
peigiese geaardheid tussen die
ragqe lg nle. Maar hisrdie ver-
gltille ia nie baie ingrypend nie,
hulle is in elk geval kleiner as
die wverskille van die gealag-
te. ")

RASBESKOUING
SOSIALE MITE

‘'n Rasbeskouing word 'n
sosiale mite as dit ¥an "‘n we-
tenakapllke beskoulng tot 'n le-
wens- en wiéreldbeskouwing ont-
wikkel, wanneer “n bepaalde
ras vanwet gy raskenmerke, of
nog erger: vanweé sy rasken-
merke en daarin van Gods-
wed”, ag  uitverkore tot die
heerskappy oor ander rasse bes
shkon word., DHe wetenskaplihe
rasbeskouing moet dan ook on-
derakel word van 'n Faabeskon-
ing as sosiale mite.

EN

Die gevaar van dle vervor-
ming van wetenskap tot sosiale
mite is so ontsaglik groot, om=
dat die rassevreangsiuk nie als
leen "'n saak van teoretiese be-
skouing is nie, maar ook een
van die mees akioele en akube
aongiale en politieke venagsiok=
ke vam die wéreld van vandag
is., As 'n rasheskouing eenmaal
ontwikkel het tot 'n mite, dan
is die onafwendbare gevolg dat
ons die gevangenes van hiers
die mite word. Ons kom nie
meer daarvan los mie. Nooit
sl onsself, of mekaar, mag
wyamaak nie dat die ras ‘n
skeppingsordening is, 'n werk-
likheid deur God gegee wat as
sodlanig deur ons erken, eechie-
dig en gehandhasf moet
word, Ons sal onsself en me-
kaar s0 min as moontlik mag
wysmaak dat van Godawei die
een ras meerderwaardig ten op-
gighe van die ander ras is.

Professor Hoekendifk het
in hierdie verband die skerp-
sinnige opmerking gemaak dat
ons van die rasseproblecm als
leen dan erns mask, as ons dit
ne  rasseprobleem  soveel o
mogntlik  ignoreer, dow.s as
ons die rasseprobleem soveel
moontlik as 'n sosiale, ekono-
fiese, politieke en kulturele
probleem beskou”

'n Rasheskouing wai 'n ras-
sedogma of "n sosiale mite
wond, moet ‘m rassewaan ge-
noem  word; die aanbidding

van 'n hersenskim, "n afgodery =

n vergoddeliking van vermeen-
e rasvoortreflikhede en "n
mishenning vam  dic  onvers
vreembare regte wal die men-
s¢ van "‘n ander ras, van (rods-
wee, a8 mense het. Die kuol-
tuurnivean wat deur ‘n bhe-
paalde ras bereik iz, het in
wiese met die s as sedanig
niks te maak nie. Wat mense
vioedr heshou het as hiologies
bepaald, het geblyk kultureel
hepaald te wees, Die gewoonte
om o0 raseienshappe in gees-
telike sin te apreek, het omnt-
staan onder invloed vom be-
paalde rassetecried wat, we-
tenskaplik geoordeel, onbetrou-
haar is.

Die sogenanmde superiori-
teite- of inferioriteitavraag het
betrekking op die kultuurni-
vean wal deur die verskillen-
de rasse op 'm sekere tvdstip
bereik is. Dit i3 'm heel ander
vraag, A3 die vraag na die
maontlikhede wat in die ver-
teenwoordigers van verskillen-
de rasse gele@ is

Tog het dit tot onlangs —
en ook now nog — vaegestann,
dat die Wee-Europese mense én
hulle afstammelinge in die ko-
lomies, oor elenskappe beskik
wat aan hulle, tot in die verre
toekoms, 'n corheersende po-
gigie in dic wéreld waarborg,
Deur dit wat die afgelope tyd
uit die ontwikkeling wvan die
Blawicee, Asiaticse en ook en-
kele Afrikaanse volke duide-
lik peword het, ia hierdie op-
vatting tot in sy grondslas ge-
gkok. Daar bestaan, wat die
ras betref, geen wesenlike of-
geakiktheid wir bepaalde take
mnie,
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