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By die Hoofposkantoor os nusabled geregisireer.

Tt has alao become o slogan, freely
bandied about by certain groups for
gelfigh and specifieally political ends
— which, like most political slogans,
must be taken with a rather large
pinch of salt. The iaclation of South
Afrlea has evenm in Lhe economical
field, become a threat with which the
more vociferous Afro-Asialic members
of MO are allempting to cow the
political leaders of Bouth Africa into
abject submission to their designs. In
petual fact South Afriea i by no
micans a5 isolaled from the rest of the
world, Le. the Western Waorld, as we
are usually given to underetand and as
is g0 often unguestioningly belleved.
Our geographic isolation, which wsed
g0 gravely to impair our eontact with
the rest of the world, has been largely
neutralized by modern means of tran-
gport and eommunication. And one can-
not fail to notice the conlinuous n-
terchange of ideas and oploions which
is taking place from day to day in the
spheres of seicnes, techanology, culture
and industry,

South Africa’s real fzolation from
ilie Western World, is as fur as it does
in fact oblain, is silualed in something
far deeper than in these external issues
It is an isolation of an essentially spi-
rilual natore which is only very in-
directly eaused or af fected by extrinsic
or material factors. IE is, in foct, the
result of a ceriain complex state of
mind, deeply inherent in the soul of
the average Soulh Alfrican. In order to
determine the true nafore of this izo-
latiom, let us go in upon its veal amd
possible canses as wel as upon the
sympioms throigh which it manifests
isell,

Causes of our Isolation

Apart from geographic lisolation,
which no longer plays a very serious
role, it was originally undoubtedly
caused by the fact that it reguired
almoat 250 wears of essentially phy-
sieql effort and endeavour on the part
of the pioneering white settlers in
this eountry to tame and civilize it
Thie meant that it was only during
the past 50 to 60 vears that South
Africans could afford themselves the
luxury of rediscovering culiural amnd
gpiritual bonds with the old mother
countries in Western Europe. And a
brief  half-century — although we
have already come a long way and
have not done so badly for ourselves
at all — has simply nol glven us
cnough time completely to escape from
the isolation which historie and geo-
craphle clreumstances have imposed
upon ue snd to establish a fiem spled-
tual solidarity with the rest of the
Weatern World,

Lack of understanding

Historieally we hove to toke cogni-
cance of (he fact that our pioneering
forefathers im this coundry were sur-
rounded on all sldes by physical ha-
zards and rank harbarvism o oand that
they were continnously hedevilled by
well-intentioned  though  ill-informed
eritici=m and by an almost onforgiva-
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south Airican isolation and the need for solidarily

That South Africans are isolated from the rest of the world has  Africans have to live from day to day.
already become somewhat of a platitude — which, like all platitudes,

is oaly partially correct.

ble misonderstanding and lack of sym-
pathy on the part of their brethrem in
the mother countries. This enuzed the
civilized spirit of Bouth Africa as i
were to curl in upon itself, repeatedly
tor =eck strength merel¥ in the hasie
fondamentnls of its own make-up, {o
refuse io enferinin any idens which
were untried, novel, experimental or
revolutionary and to fight its dowr,
practical battles only with what it eon-
gidered to be the true and iried
weppons contained in the armoury of
ita historical heritage. That is why
events and  ideologies which shook
Westerm Furope to the core, hardly
coused o rimple on the sorface of the
lonely lake of spiritual life in Senth
Afrie, The world-shakineg French Res
volution, for instanee, pod (he socialist,
humanist amd evolutionist  ideclogies
which followed in its train, are, even
to many modern-day South Africans,
merely  incidents and facts of some
wlight historical interest.

Resentment of everyvihing
“loreign"

Historvieally, too, the culmination of
the battle for supremacy between Lhe
Eriticsh and the Boers in the hitterly
eofiteated Anglo-Boer wars led ecspecial-
Iy on the part of the despolled and de-
feated Afrikanera — to an intense dus.
trust amd resentment of everything
“foreign” and to an obslinate with-
drawal within themselves — to the
exclusion of the good as well as the
evil contained in all oversens influen-
ceg. This isolationizt state of mind was
capecially fostered by the rape of the
Transwvaal and the unserapulous explod-
tatlon of its newly discovered gold
fielde by the British Conguerora and
the get-rich-guick adventurers and
gentlemen of fortune from all over the
European continent who pourcd info
the eountry afier them, No wonder
thal il is in the Tranevaal in particular
where thia epirit of world-delying and
world-despising exhophobia atill noti-
cenbly survivea to this day!

Fear of Black Africa

Perhaps the most decizlve single
renson Wiy Houth Africans have sub-
coneciously as well as deliberately iso-
lated themsaelves from the rest of the
Weatern World was and still iz a
profound and barely concealed fear
of Black Africs, coupled with an in-
tense resentment of and  sensitivity
to owerseas criticism insplred by thia
fenr, Thronghout three centuries
White South Africans have conti-
nucisly been conscioua of the threal
of being swampeed by an overwhelming
majorily of Black Africans, aither
through wiolenee or through political
manoeuvring, In our day thie threat is
ag real as ever and far more explicitly
emhbodied in organizations such as the

AN, the PAC and the Congrese of
Demcerate, And in the face of this
very real threat, the White men in
South Africa have had, in the course
af 30 years, to contend additionally
with a continuous spate of ill-informad
and bimssed critictem {from Overscas,
The whole of the Western Waorld indul-
ged in this eritlelam on aentimentally
humanistic grounds and  steadfastly
plaeed itsell on the eide of Jean-Jac-
gies Rousseau's and the notorious Dr
Phillips' “noble savage™.

Thus it immensurably added (o the
danger with  which eivilized South

Humanistically well-intemtioned thsugh
hopelessly  mizinformed support  of
RBlack natiomalism in Africn as a whole
and in Bouih Africa specifically has
coniriboted more to the estrangement
of White Bouth Africans from their
hrethren in Western Eurepe in the
course of this counlry’s history than
a grographic separation of HHM) miles
has ever been able Lo achieve.

The Calvinist concept and its
influence

A very large mensure of the isola-
tionmist tendency which has been rife
amongst South Africans for so many
decades, must be aseribed to the pecu-
liar brand of Calvinist religion to which

* Continue on Page 2
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‘n Iziey

uit die gevangenis
NOG vars in ons geheue is die berigte aangaande rassebotsings in
die Suide van Amerika, wat hulle toppunt in Birmingham, Alabama,

bereik het, toe drie neger-meisies na Sondagskool deur die ontplof-
fing van 'n bom in 'n Negerkerk om die lewe gebring is.

Tydens di¢ onluste het agh van
Birmingham se blanke predikante I‘n
openbare verklaring ultgereik, waarin
e demonstrazies ag onverstandig” en
Lontvdig’ beastempel word, terwyl die
medewerking van buitestaanders” be-
veaagteken 12 Hierop het Eerw. Martin
Luther King, bekende voorstander van
Iydelike wveract, wat as leler van die
demonstrasies die vernaamste buite-
gtapnder was, en as gevolg daarvan n
straftermyn in die gevangenis moea
uitdien, "0 antwoeord wit die gevangenis
geskrywe wat van soveel belang is dat
ons dit van genoegsame belang ag om
aan ons lesers mee te decl. The brief
iz lank, daarom kan hicr nie meer as
ulttreksels gegee word nie. Ek hoop,
egter, dat die inhoud danrvan nie ge-
shand aal word nie.

Uittreksels wit briel

Hv epreek sy mede-cvangeliedie-
naara aan en s Onderwyl ek hier in
die Birmingham se stadsgevangenia op-
gesluit is, het ek 'n verklaring onder
oé gelry, waarin ons teenswoordige op-
trede ps L onverstandig” en ontydig”
bestempel word. Selde of noolt staan
cl stil om te antwoord op Eritick oor
my arbeid en denkbeclde nle, maar om-
dat ek besef dat uw manne van ware,
goele geaindhcid is en dat u kritiek eer-
lik bedoel is, wil ek graag u verklaring
heantwoord, op weat ek as redelike en
goduldige wyse beshou.

DHe rede wasrom ek in Blirming-
ham is: ek het die eer om pregident van

die Suidelike Leierskonferenss 1e wees,
' organisasie mel hoofkantoor in Al-
lanta, Geosrgia, wat in al die Suidelike
State werksaam is. Enige maande ge-
lede het die plaaslike tak van ons orga-
nigasic in Birmingham my uitgenoot
om deel e neem aan ‘n program van
geweldlose, direkis aksie wat hulle
noodsaaklik geag het. Dasrom iz ek
hier met lede van my &taf om deel van
ong verpligtinge te wervul, Bowendien
het ek na Birmingham gekom omdat
onreg hler gepleeg word.

Ek kan mic in Atlania by =it en
onverskillig siaan teenoor alles wal in
Birmingham pleasvind nie; onreg in
enige plek is 'n bedreiging van die reg
in alle plekke. DNt is nie langer moont-
lik om dic eng provinsiale idee van bui-
testaande . agitators” e hoesler nie:
elkeen wal in  die Verenigde State
woon, kan nooit in enige deel van die
land as builestaander beskoun word nie,

17 hebreur die demonstrazsies wat
tans in Birmingham plaasvind ; dit spyt
my dot u verklaring nie dieselfde be-
gorgdheld openbaar oor die leestande
wat tot hierdie demonstrasies aanleis
ding geges het nie. Bk glo dal u nie die
weg van oppervlakkige analise wil volg
nie, wat slegs gevolge in aanmerking
neem  sonder om die onderliggende
noraake na te speur, Ek zou met n
saamstem hoe ongelukkig dit is dat de-
mongtrasie juis hierdie tvd in Birming-
ham plaasyind, maar ek souw met gro-
ter klem daarop nadruk &, hoeveel on-
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the majorily of them adhere. The lar-
ge majority of Afrikaans-speaking
White (and Coloured) South Africans,
who lappen to form the majority of
the non-Banty population of this coun-
iry, belong to ong of the three Dutch
Beformed Churchea of South Africa,
whoea ariging date back to the oecug-
thon of the Cape by the Dutch under
Jon wan Richeeck, In the couree of
three eenturies, therefore, these chur-
chea hnve undeoubtedly exerted jm-
measurable Influence on the formation
of what may be called the unigue
South Afriean ocutiook upon life and
Lthe world in general.

In practice this Influence amounted
1o an inteneifieation, on theologicsl and
ethical grounds, of their followera' al-
ready  prevalont inclination towards
self-iaclation and Insularism, For the
epiritual influences which were engen-
derad, were actually reciprocal, On the
one  hand, the embattled ploneering
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PRO VERITATE

his own particalar and exclusive
Canaan, and the whole hiastory of South
Africa haz an unmistakable (Md Tes-

tament tang about it

Motice, for inatance, how the Great
Trek — probably the most decisive
single event to lemve its imprint on na-
tional history — wasa by no means a
coneerted effort, but o phenomenon to
which a whaole series of rugged indi-
vidunalists coptributed more or less at
the pame time. Thers was the Retief
trek, the Pretoriua trek, the Van Rena-
burg trek ete, nome of them making
any cffort Lo join forees, each of them
intent wpon an  exclusive Promised
Land of ite own, fanning out acroes
the country and dedicatedly taming
unknown tracts of wilderness: all in
arder to reach their own Canaan, where
they would be left in peace by thele
enemics —ag well us by their Triends?
= pand where they could establish
their isolated little communities ae-
cording to a strict Old Testamentic pat-

:

: Africans, in particular.

cultural isolation.

P

Fi g e

South African: For the purpose of this paper I shall,
in using the term South African, specifically and ex-
clusively refer to White South Africans and to the Afri-
kaners who form the dominant group of White South

1 Isolation: Shall basically be taken to mean spiritual and
Solidarity: This general concept shall be exclusively

used to refer to the solidarity of South Africans with
the people and nations of Western Europe,
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penple of this rugged country, beset on
all sides by physics] hazards and bar-
barism, standing alone and deserted
by their eritical corellgionlsta in the
Mother Countries, became inereasing-
ly obsessed by a wveritable “Laager
complex’ and looked to their churehes
for apiribual strength, moral bolstering
and religions justification of thelr at-
titude. On the other hand, the Dutch
Reformead chorches, faced with this
appeil, and hi.nln!‘i:‘:n.ll‘li.' and th-al:-lﬂgia
cally founded on Calvinist dogma, un-
derstandably tended o become inerca-
singly hyper-Calvinlst and fundamen-
talist in their interpretation of Berip-
ture, Consequently they preached ever
ruore decigively a message of cxclusive
divine clectlon and of ordained self-
izolotion of the Chosen Few to their
follwers, And thus it is by no means
aurprising that many Afrikaners still
literally regard themselves as forming
{rol's Choeen People in the Dark Con-
Linent, in an outspokenly nationalistic
and therefore autnrﬂqﬂmlﬂj rackalistic
genee: a peaple divinely called upon Lo
bring the Gospel to the heathen and to
spread Gte light In the heart of Dark-
ost Africa (and in the hearts of Black
Africans, the childrem of Ham and
therefore an inferior race by divine
ordinanee’ ; but a people also which —
despite this missicnary task — la eall-
ad upon to preserve above all s ra-
clal purity and nationalist exelusive-
ness, just like Tsrael of old.

Fenea the akmost religious fer-
vour with which the political doctrine
of Apartheld iz preached, and more or
less openly sponsored by the Afrika-
ner's churches, Hence the honest con-
viction, the moral equanimity and un-
ruffled sense of righteoueness with
which a polley of benlgn and pater-
nalistic “guardianship” is  practised
townrds all non-Whites, Hence, too,
the resentment towards and the deli-
berate aelf-laolation from the marked-
Iy lursanistie and liberalistie iafluen-
ces flowing from an ill-informed and
unsymprthetic Western Europe.

Passion for independance

A eontributory  factor of which
biriel mote must be taken in passing,
i=# the South Africans’ dedicated pas-
sion for independanee — even from
each other — and  their traditional
urge towards the establishment of iso-
Inted setilements or communes, sifely
removed from all outside interferemce,
which is so0 deeply resented. By inheri-
ted femperapment and traditbon the
Bouth African iz a lifelong seeker after

tern. Patriarchy townrds children and
paternalism towards servants and un-
derlinge formed the golden rule and
the feudallstic droit de seignear was
taken for granted and rigorously ap-
plied throughout. Paradoxically, on the
gther hand, the Afrlkarers in particn-
lar, deepite their tendency towards
pelfisclating individualism, have al-
ways, through foree of historieal ele-
cumatance, been intensely conscious
of the need for solidarity amongst
themzelves, for standing together and
Joining ranks in the face of the snemy,
The motto ex unitate vires is cngrav-
ed not only upon the national emblom,
but in the heart of every Afrikaner,
as opposed to the nasty motto divide
ef impera which s, even to this day,
epasmadically ascribed to the British
Conqueror as the perfidious motive
underiving all his words and deeds
Although belief in the moral “eendrag
maak mag” has, in the course of time,
undoubtedly led to a genuine closing
of the renks between Aflrlkaners and
the ultimate achlievement of national
golldarity respite all individualist die-
sentgion, it has unforfunately also pro-
duced a nationally self-izclating side-
effect, For the Afeikaner, beguiled by
the palpable suceesses attendant upon
national and political unification, hae
unfortunately fallen under the apell of
the comforting security apparently
contained in conformity,

The cloging of the ranks has
brought in its brain a cloaing of minds
— to the good as well as the evll from
outside. Increasingly the Afrikaner
secks strength and discovers a comple-
tely false sense of security merely
in conforming to the progressively
more clearly defined mores of Afrika-
nerdom, whilst guite deliberately turn-
ing a blind eye to all conflicting credos
in the world around hine

Danger of conformity

Fized patterns of thought and of
action have heen laid down and to con-
form to them has hecome the ultimale
du sollst of the average Afrikaner, Un-
written rules have become established,
in strlet ahservance of which the ritnal
of beihig a “true Afrikoner™ ia proper-
Iy performed. And if the ritwal is re-
ligivusly observed, the coneomitant
blessings are aulomatically reaped:
freedom from fear, the gqualms of na-
tional eonscience and national respon-
sibility towards the rest of mankind:
relief from the political cares of mul-
ti-raclal eitizenship and the dissolution
of all vexing internal and internativnal

problems in the imperturbable and un-
troubled conformist mind,

We Afrikaners have, alas, already
reached a stage of toeing-the-line for
the sake of self-reassurance st which
we expect of ench other io send our
children to the same schools, to belong
to the same churches, to Indulge in the
A@ime pmﬂimes., to confine ourselves Lo
the same aeeredited cirels of friends,
Ly observe the same social costoms,
to cxpress the same asterectyped opi-
niong and to follow with wndguestio-
ning acquiescence the same tried and
triusted leaders. Thus do we, through
conformism, glve ample evidenece of
our indestruciable unity and homoge-
nelty, Bub thus, too, have we only at-
tained to a doar, imperaonal and face-
teas uniformity, which serupuloosly
avoide all dangerous contacet with the
pluriform world of men and ideas
aroiind us.

Nonconformism the greatest sin

Btrict conformism is increasingly
comting to be regarded ae the Afeika-
ner's sole task and ultimate responsi-
hility. In fulfilling this responsibility,
he aneceeds in salving his conacience,
rests securs and experience the falae
though comforting reassurance of be-
longing to a nation sufficient unto it-
gelf and of thus having eatisfied the
demands of civilized humanity, But, in
go doing, he also develops s blind spot
or deliberately closes his oyes to his
responsibilitiee aa & citizen of the
warld — if only of the Western World,
Hia attitwde, brotally summed up, is
that as long as all Sosuth Africans, i
all White South Africane. and all Afri-
kanera in any case, atick togethear, all
iz well with the world — with his
warld, at any rate — and that this
dlatus quie should therefore be rigoe-
rously maintalned.

That is why nonconformism to the
commonly accepied code has become
the greatest sin, the ultimate treachery
towanda the pesple. And any Afrika-
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mer who Mirts with what Afrilonerdom
regards ws “fereipn™ ideas and idenlo-
gles, which arve therefore ‘dangerons
foe the pesple”, iz summarily ostroei-
zed, pilllorled as a renegade and avoid-
ed like o '|.-u'|h|,'r amongs thame who
really helong.

Siern measures are automatically
taken against those who pay even Lhe
alighteat attention to the Larelei's lil-
ting song of love and Odyesens ia tied
Lo 1he mast when the Sirens start
singing. For those who defecl from
the well-worn path of conformity must
be protected against themeelves and
the monelithic wnily of the peaple
miust be preserved against epiritual
asabotage from within. Hence the many
apparently inexplicable bliad  spote
marring White South Afrien’s spiritual
viglon and outlesk uwpon the workd:
henee ils ostriehlike head-in-the-gand
posture — the underlving motivation
of our present-dsy nntisnel philesephy
belng  that, perhapa, if we look the
other way and just keep plodding
along on the “old paths”, our distres-
ging multiracial problem will miraea-
lously disappear and the world will
lenwe us in peace (or af lenst make o
hash of its interfering praclices and
be utterly confounded by employing
Lhe services of such ncompetent medd-
lors s the ludierous and lamentable
Mr Carpio!)

In essence the mental pititude of
many Sauih Africans amounis to @
substiiution of group conformity for
civilzed congeiener and of chauvinizt
rectitude for our human responsibilily
towarda a dialectic relationshlip — a
Gespraechagemeischalt — with our
hrethren in the Western World, In
practice the effect of this spirifual
alttitsde §s the daneer of an increasing
isslation of South Africa from the rest
of the civilized world,

(Ta be continned.)

* Thiz poper wes eriginellr  delivered @ &
seminar af e Chofadivie  Akademic 1o
prpoig e D lgeaund of e Afrikaners
rxu.lJl' ive mon-A frifaacss,

Sr——_rr—— s ——i =

S —

* Vorvelg van Badsy 1

gelukkiger dit lz dat die blanke mag.
struktunr van hierdie stad geen alber.
npticf wir die Neger-bevolking gelant
het nie

Vereistes vir Geweldlose Verset

Vir elke geweldlose veldiog is daar
vier stappe wat gedoen moet word; 1)
Feitematerinal moet versamel word om
vas (e stel of oneeg gepleeg word: 2
oniderhandeling moel  aangeknoop
wirrd: 1) sell-vndersoek en self-reini.
ging moet ingestel word; 4) Direkte
ak=le moet begin word.

Al hierdie stappe het one in Birs
minghem gedoen., Ons bevinding is dat
hierdle gemeenskap oorstrooen  word
deur onreg op rasselyne, Blrmingham
is miskicn dic mees gesegregecrde stad
in Amerika. Die brutaliteit van sy po-
listemag i bekend in alle dele van die
land. Sy onregverdlge behandeling van
Megers in die geregshowe het berug
geword, Dasr het meer bomaanvalle
op Negerhuise en -kerke voorgekom as
in enlge ander stad van Amerlka. Dit
i die harde, ongelooflike Feite, en ap
grond hiervan het die Neger-leiers pro-
beer om met die stadevadere same-
gprekinge te how, wat konstant dear die
politieke lelers geweier ba Toe kom die
geleentheid om mel sommige Yoorman-
ne uit die sakewéreld te konfereer. Se-
kere beloftea ia man ons gedocn, o,
dat die vernederende kennlagewinga it
die winhels verwyder sou word, Daar-
ap is “n moratarium op alle demonstra-
sigs afgekondig, maar toe weke con
maande verbygaan en ons tot die beeef
kom dat ona die slagoffers van gebro-
ke beloftes was, wal ao dikwels in die
wverlede die geval was, het die donker
skaduwes van bittere telourstelling op
ons toegesak en het ons geen ander al-
ternatief gehad as om op direkie aksie
tns voeor te berel mie, waardeur ons
ong ele liggame aanbled om ons saak
voor die gewete van die plasslike cn
nasionale gemeenskap te 18

Spanning as voorloper van

onderhandeling
Cna het die moeilikhede nle onder-

skat nie. Daarsm het ong leorskole wire

die beepassing van Zeweidloosheld =
gin on ohs wrae soos die ngﬂ!‘lﬂe Ee-
gtel: Is jy bekwanm om sine be onbvang
aonder om terug fe glaan? Kan jy die
antberinge van ‘'n govangenie verduur?
Ons program von direkie aksle woa viv
die Paastyd gestel amdal ong besel dat,
met witsondering van Kerstyd, dit die
drukete koop-pericde van die janr is,
ei dot onttrekking van klandlsie wat
dig gevolg van die demonzirasles sou
wees, op die winkeliers die nodige druk
aonl witoefen. Toe besef ons dat “n
eleksie op hande wag en ong het die
datom tol na die eleksie vershuolf om
nie die resullast be verirochel nie,

17 ki my vra: wanrom direhie ak-
=it? Is onderhandeling nie ' heter
weg nie? U het gelyk — die doel van
direkie akale is fuiz om Kreisis en span-
nifg feweeg e hring, sodat die ge-
meensknp wat konstant weier om de
onderhandel, tof aksie gedwing word.
it kg v miskien skok om my e
hoor praat vam spanning, maar ek
vrees mie die wonrd spanning nie, Teen
alle gewelddadiyge spanning het ek al-
iyal l;rml:“ pewerk, maar daar = n
peweldloge spanning wat vir alle oni”
wikkeling nodsdsaaklik 5, Ons  moet
mens=e help om uit die donker dieples
van voornordee]l en rigsegevie] op e
siyvg tot die hoogtes von begrip  en
hroederskap. 5o word die doel van di-
eekte akabe om 'n siluasie te skep, wal
s spantend is dat die dear vir ander-
handeling oopgemank sal word,

Te lank het obhig gl.'.”.-l'!fn:lf: Siide vk
gewvnl in die tragicse poging om dear
menoloog  i.poe. disloog te lewe: My
vriende, ek wil u verseker dat ona nog
geen enkele vordering in die verkry-
ging van burgerregle  bebalwe  deor
w.reitlp-,e (o] EI‘H'L':[IIIH:EE' druie verkry het
nie, Die geskiedenis is "n lang en tra-
giese verhasl van die feit dat bevoor-
regte groepe selde hul woorregte wry-
willig opoffer. Indiwidoe kan dic lig
glen  en vrywillig bl :mn:g‘w‘rdig{*
haouding lant wvaar: maar, eoos Rein-
hold Nichuhr ons herinmer, groepe is
meeer [mpmoreel as Indivwideoe.

{Word vervelg),
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POPULATION GROWTH AND MISSIONARY
RESPONSIBILITY

The resulte of the censua of 1860 which bave just been publish-
od have come as o shoek or as & surprise to many South Afri-
cans. While the politiciang are still debating hotly  whether
these lgores are proof oF not of the eventual breakdown, the
Church sghould give seriona attention to the challenge invalved
in the large increase in population amongst Coloureds, Africans
ag well ag Agiana. We know full well that the existing numbers
of ministers and apiritual lay workers are hopelossly inadequate
tor keep up with any inerease in missionary work. We also know
(For reasons which we cannot expand upon here) that although
many doors are alill open the task of evangelization ia becoming
move ardusus and difficult,

Therefore it is & matter of great urgency lhat the churches
should do everything in thelr power to inereaze the number and
quality of training of their future ministers. More Bible schools
for full-and part-time spiritual workers must be established
eapecially in urban areas. More short-term Bible courses must
e offered and elementary Bible study booklets {also in African
languages) be made available — But above all the need to
pwnken all Chirtatians of all churches to the immensely important
tagk and responsibility of personal witnesa and work by every
Chriatian layman and - woman in leading peaple Lo Chriat:
Without a new realization of the urgeney of the task and a new
endowment by the Spirit of God this task is impossible. But if we
helieve that all power will be given Lo us to go forward in faith
and strength we will be surprised to see how this problem be-
comes a choallenge and the mountain o highway for our Lord,

INLEIDINGSARTIKEL
KONGRES O0OR KOMMUNISME

Oor die noodaaaldikheid dat die Kommunlame tefgestann en
Lestry word, val daar nie te redeneer nie. Elke Christen vir wie
gy geloofebelvdenia enigsins iets beteken sal alle moontlike steun
verleen aan elke opregie poging om die kommunistiese gevaar
die hoof 1e bied. Drarom ook 12 dit so noodeaaklik dat die kom-
rounisme deeglil bestudeer sal word in al sy aspekts en dat elke
inwoner van die land op hoogte gestel word wan alle inligling
wat dic saak in ey wolledige perspekiief stel, Daarom kan 'n
Kongreg wal die sank in die lig benader ook 'n waardevolle hy-
drae lewer.

Wat egter wan wesenlike belang ia In die bekamping van
hierdie godlose ideclogie is dat daar groot helderheid sal weea
belde in die bepaling van wat die wese en krag van die kom-
munisme I8, wie as kommuniste aangedul word en watter me-
todee in die beatryding gevolg word, Daar is niks wat die kome-
muniste so begeer as dat aan hulle by, 'n invioed cn trefkrag toe-
geken word wat hulle in werklikheld nie besit, of om mense en
groepe as kommunlste of kommunistiese medereisigers aan ie
dui wat uitgesproke vyande van hierdie ideclogie i nie.

Mog 'n baic ernstige fout wat baie keer gemaak word iz om
die panval teen die kommunisme hoofsasklik op sy politicke of
chonomisse of sosiale strokiuar te rig, Vie die Chrislen gaan dit
veal dieper en s dit van wesenllke belang dat die aanval gerig
iz op die anti-godadienstige gprondslae van sy leer. Daarom s dit
vir ons "n baie ernstige vraag of 'n volks-kongres die regte he-
gin iz Die enigste afdoende antwoord teen die kommunisme is
tog immers die evangelic van Jesus Christus in al sy volle wydbe
en diepte — en die getulenis van sodanige antwoord kan en mog
net die Kerk van Jesus Chrisius gee. Daarom iz ons oorinig
dal die hele bespreking oor en bestryding van die Kommunisme
onder leiding van die Kerke im Suid-Afrika onderneem moet
word. Van daaruit kan dit dan wyer withring na gemesnakap en
valk.

Mog twee gedagtes verdien ernstige oorweging: (1) Dit is
geheel en al sinloos om so 'n belangrike bespreking te hou son-
der cm die nle-blanke Christens ook dirvek daarby te betrek, Want
die gevaar van Eommunistiese infiltrasie is veral wesenlik onder
ongs Bantoe-bevolking en dasrom moet ook die aksie daartecn
deur die Bantoe wir die Bantoe onderneem word, Maar dan moet
hulle van die begin ten volle gelken en in allea betrek word, (2)
Bonder baie deeglike voorafgaande studie deur alle afgevaar-
digdes van die teologicse, ideologiese, pelitiecke en ander aspekte
van die kommunisme loop enige kongres wat die saak wil be-
handel, gevaar om te verval of in verviakking of in emosionele
beslissinge wat die saak méer skode goan docn as goed. Moet
daar nie cers baje meer diepgaande voorbereidende navoraing-
en atudiewerk gedoen word nile Hierdie is aspekte wat die ern-
elige anndag verdien van alle persone wot bid en werk vir die
oorwinning van die Godryk.

i,

e
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O Lord Jesus Christ, Who on the eve of Thy Pas-
ston didst pray that all Thy disciples might be one, as
Thou art in the Father, and the Father in Thee, grant
that we may suffer keenly on acconnt of the infidelity
af our distunion.

Grant us the loyalty to recognize and the courage
to reject all onr hidden indif ference and mistrust, and
onr mudual hostility,

Crant that we may find cach other in Thee, so that
from our hearts and from our lips may ceaselessly
arise Thy prayer for the Unity of Christians. such as
Thow willest and by the means that Thow willest, | 3

Corant that we may find cach other in Thee, so that
we may find the way that leads to Uniry. in obedience |
ta Thy Love and to Thy Truth,

] {Foam the Fueepaliter: “Week P 2k ' ]
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IME HERK OF WE{G NA
UHREISTELITRE EENIELD

'n Vergadering wvan 300
vooraanstaande  Prolestanise
en Oriedokse teoloé van oor
die hele wéreld wat twee weke
lank geduur het, iz bedindig
met "n verklaring dat ons op
dit weg nn Christelike eenheid
ia"

Die vergadering =86 in 'm
epeaiale boodskap dat onlangse
gebeure J'n oopening wat gis-
ter elege deur die geloof ont-
wanr kon word,” duidelilk ann
die lig gebring het,

'n Verklaring wat die kon-
fereneie opaom, beatempel dit
as sowel ‘n mislukking ms n
Elinkende suksaes.

D, Paul 8, Minear, profes-
gor in godadiens asan die uni-
versiteit Yale, =2 in 'n verkla-
ring dat die vierde konferensie
oor geleosf en kerkorde | noeis-
luk het omdat ons, nadat ons
al die belongrikste Lmdisies in
die Cheistendom  asamgetrek
hek, daarap :|'|.|'|.I1||;-e'r|r:i:|'|.;\,r liel o
die diepste werdelinga tuseen
onis b behandel,

~One wae nic tevreds met
slimprontjies, gedwonge argu-
mente, met maklike maar kuns-
malige kampromie nie’" Maar,
het hy gesd, op die gebied van
die ckumenicse dinleog ~— die
teologieae witdrukking wvir ea-
mesprekings  oor  Christelike
cenheid — het die konferensic
merkwaardige welslae behaal,

Die vergadering, wat onder
beskerming  van  die Wepeld-
raad van Kerke gehou is, was
die cersie b sy soort die afpe-
lope 11 janr en dit is bygewoon
deur 500 afgevaardigdes en
waarnemers voan 135 kerke in
ot lande.

Afgevoardigdes  het  wer-
skele aspekie van die probleme
van Christelike cenheid  be-
sprechk, en vyl spesiale verslac
voorberei. In con daarvan is 'n
gterk aanval op rassediskrimi-
nazie gedoen,

g Trarepoler, &8 Julie TRl
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The church in the world
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PROFESSOR

OF CHRISTIAN ETHICS SLATES

RACIALISM: AMERICA’S FALSE RELIGION

It ia now a commonglaes
o zay that communism, like
materiallam and secularism, is
a religion rather than merely
a sovinl theary and that this
religion engagea in a life and
death str uggl{: against Chriati-
anlty. What is not g0 gencrally
acknowledged is thal racism,
which s & much more serioiks
internal threat to the United
States than communism, is nls
ar a rellglom and a natoreal
fop of Christianity, In the Na-
tional Council of Churches
annus] race relations message
Gearge DL Kelaey, professod
of Christinn cthiea at Drew
University, makea this point
and undergirds it with convin-
cing  theologieal Inskght:

Racism must be understood
Ler what it is == a religion
competing with the Christian
fwith., The racist affirmation
of superiority and inferiorily
is mot, ag is commonly sup-
posed, merely g osoeinl theoery,
Bather, it 12 an affirmation of
faith, a declaration coneerning
the noture of human  bhelng.
The racist consciousness af-
Firma Lhe eondemnalion of one
race and the ecreative destiny
of another by Nature, This is a
conviction concerning the na-
ture of human being, Coneer-
ning the glvenness of human
nature, As such it is an ulti-
mate claim,

The tragedy for Awmerican
Chriatianity is that wherens
comminism s recognized ag a
foe of Christian faith, racism

i not, On the eontrary, racism

has itg most  viralent  forms
within the Christian church
amd among Christinn  people.

In pome guarters raclsm even
receivies blessings derived from
digtorted biblical study amd
twisted theology, This enermny,
nnreccgnized or else dignified
by corrupt codee of penteel
morality, destroys the Christi-
an falth from within. There ia
no way to escape, no way to
condguer Lhis eneney unlezs we
gee thal racism iz, as Kelsey
puiks it "-ljil:lﬂl.-l}l_l'ii".."l.ll}" ap-
posed  to the insighte of
Christinn  Eaith,”

“The Chriztndn Cenliry"
Feh, 20, 1603,
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It is fascinating to see that oor poi-
tern of government as o resull of the
govermment of our Churches, allowing
them (reedom o govern their own af-
fairs uwnder Christ, and 0 azsociate in
a brotherly fellowship with all oiher
Congregations]l  Churches,  without
giricily hinding them to conform in
things about which there may be dif-
ference of approach, has been sdopied
aa we sholl see again later, by the
Britich Commonwealth of Nations, The
Commonwenlih of Mailons is ihe Con-
gregnlional Church Eovernment
wirdt large. They are free (o move inoa
losse arganizalion which demands only
their subscription to the hasic freed-
ama which mus=l obtain of men and wo-
mi, and nations are to live logether in
harmony., What then was it oor fore.
fathers desived so much thal they bra-
ved persecution, imprisonment  and
death l=ell to grasp i for themselves
and their deseendants?

A Pure Church

The answer in threefold: -
1. They wanted a pure Church, foun-
ded in the Word of God as pressnted
tav them hy the New Testament, The
technical Litle given fo such a4 com-
munion ig *“a gathersd Church”. This
ig to differentiate it from a group of
people meeting  together merely be-
canuse of o gecgraphical situation. The
implication was that because a man
was bort ns an Englishman he was a
Chelgtlan. (T have alwaye thought
forcigners might find this assump-
fion somowhat imperiinent .

The description, o gathered Church
i recognized throughout the ecclesi-
aatical world to-day and acknowledy-
ed 1o have aomething of the essence
of everdasiing life on this earth for
iwo reasens, The first is the seriptor-
al authority, “Where fwo or three are
gathered in my name, there am T in the
midst of them'™ but the second reason
i= that of practical necessity, It is pain-
fully revealed that wherever the
Church iz persecuted, in whatever cen-
tury or country it must of inevitahili-
iv hecome Congregational in ifs pat-
term. Where the Church is dizallowed.
he it in Naxl Germany or Communist
China, and has (o go underground, af
that point of suffering, where there
can be no eeclealasticnl authority or
arganisation, there they continue to
digeover, “that where two or three
are gathered fogether in my name,
there am 1 in the mid=t",

A pure Church has meant a disci-
plined Church, and we righily excer-
cige to-day Godly discipline within our
Church, There are the dangers of
which we are acutely aware — hypo-
erisy on the one hand and laxity on
the other, but is is not our purpose {0
spend time on an exposition of that
which s common knowledge to all of
us here.

A Free Church

2 They wanted a free Chuarch, This
has not heen eo well understood. We
are very wrong to imagine they stood
for anarchy in Church belief. It hae
bieen =atd that, “The Puritan did not
apend his days imprisoned in the dun-
geonn of hiz own privete fancies, and
eriticising Holy Serlpture with a pair
of acissors,” They made it their bopst
that they had no independent theology,
As Owen pul it in & Letter Concerning
Excommunication, "There ia nothing
determined by the aneient eouncils to
belong unio Christian Faith which Tria-
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THE GREAT EJECTMENT

(PART 2)

senters dishelicve . . . They own Lhe
doctrine of the Church of England
ag established by law, in nothing re-
ceding from it; mnor have they any
nowel or uneatholic opinicn of thelr
TR

We canmot emphasise teo strongly
that a “free” chorch has never meant
an heretical church. 1t mesnt Freedom
of Christ’s Holy Chureh from all al-
fen conirol, potably that of the State.
Totalitarian  siatecraft which wonld
regard the Church ss a State depart-
ment haws always been to us an ahomi-
nation. The claims made by the Hishap
of Home are n usurpalion  equally
hlasphemous,

Our fathers met the high Erastinn
and the high Clerieal doetrines of their
tirne with a high Church dectrine. In
the name of the New Testament High
Churchmanship they denied that
Kinge or Bishops, Magisirates or Par-
liaments have any divine right to con-
trol the Isracl of God, which holds e
authoritative comrmisaions from  hop-
v,

Here again we can see fresh light
on the publication of the Book of Come-
mon Prayer. It is mistaken to imagine
that such a free Church represented
lack of dignity in worship or the ab-
gence of ritual. You can find examples
bt the contrary in oour churches in
every country where we are reprosens
ted, But it does stand for sincerity,
Imagination, and, if one may put it
thus, reom in which the Holy 2pirit
may freely move. It e anathema nol
merely for us to se even to-day Par-
linmentary sanction having to be giv-
en to a revised Book of Common Fra-
vier, but alzo that same the wording
of the prayers, the same expression of
worship In ldentical inflexible phras-
g have boen re-iternted in every par-
izh, In every city, in every couniry
where it is used in worship. To a Con-
gregationaliat this is to use ritual os
n ¢hain rabher than wlhgﬁ, A% an an-
clior to the past rather than enil ino
voyage oub intn uncharled seas. This
secms Lo him, rather than being an
aid to the Spirit of God toe move a-
mongst, to be o brake, and curtailing
in depressing monolony and conform-
ity the working of the Spirit of the
Calilean in eonlemporary soclety.

HBut of thiz we are all of va most
fumilinr. The ground we have trodden
i= well-worn, the tracks are known fo
s all. Following our steps, after we
had hlazed the teail, came the evange-
lical revival and our paihway  heeame
nogreal ]:l:ighﬂ':}' ol the Faith for oihers
tin expreas their devotion to Almighty
Giodd with o Freedom and spontaneity of
worship that was unhampered by the
formal Forms approved by parliamen-
tary =anctionz Az has been sabd, the
purity of the Chorch for which we
have always stood, and the [recdom
of the Church is familiar, il none the
less haoly groutd Tor us.

There s however a Lhird answer
tev the question for what did our fore.
fathera suffer, and for what primarily
doe we stand, to differentiate our wit-
nees from those around ws?

A Tolerant Church

& The fathers whiom we commemoraie
torday wanted, and we want, a tolerant
church., Perhapa more than anylhing
elae in the early days this is what kept
us apart from our natueal allies, the
FPresbyterians, They abused this prin-
ciple of toleration as a “Devil's mas-

terplece”, and az “The great Diana of
the Imdependents”™, Their zenl wae 50
indistinguishable from bigotry  that
John Milton hit the nail precisely on
the head when he described the “new
Prosbywiorion as bul an old priest, wril
large.”

The Congregationalisis, to  their
Irlml;i'rlu eredil, imsisled that there muost
he pespect for the consciemces of men
whim Chrizgt has sel free. When youn
consider the temper of the age or
[H,‘rl'l.ll':ltl wie m'iﬂhl sny of any agel
one of the attreactive novelties of all
history is thaf such a principle should
have been acted upon when it was so
alien o the times in which they lived.
There must he given more than ome
arawer to the riddle of tolerance dwel-
ling in & honse divided sgainst itsell —
ax wis England in the seventeenth
century, Moch honour for this aflitude
nauzt he glven Lo liver Cromwell him-
gelf who must be the most tolerant
winner of a civil war thal thizs waorld
haz ever seen.

Even unfricndly witnesses pestily
te  Cromwell's magnanimity, It has
been said of him, "The springs of this
greatnesg of soul lay far deeper than
his attachment to the Independent Wy
(Congregationalista), Yet it was an In-
dependent among Independents — and
espeeially in the fellowship of the
gathered Church — that Cromwell's
highminded tolerant spirit was ma.
tured and perfected”. And of thie com-
pany of fighting men with a Bible in
one hand and a sword in the other
it wae snid by Joshua Sprigge, chaplain
to the Lord General, Sir Thomas Fair-
fax, "Many of the officers, with their
mer, wers very much engaged  in
prayer and reading of the seriplures,
an exercize that ecldiers, till of late,
have used but little: amd thus they
went on and proapered. . . There were
many of them differing in opinon,
vet mot In action or busineea: thew all
pgreed to preserve the kingdom: they
progperad more in thele unity, than
in their uniformity, Whatever their
opinions were, they plundered none
with them, they betrayved none with
them: and they were more visibly
picua and peacable in their opinions
than thoze we call more orthodox™
The fact ia that Cromwell's Model Ar-
my was viFually a gathered Chureh.
They would epend sometimes a day in
praver, and their diseussions were the
great guestions of liberty of conacien-
(& e |:||.'.i.l'|g' th‘lt‘lli:d 1ip Lhose of n dif-
ferent peranation.

What they were fighting for thom-
selves they were determined to offer
ta others. Tolerance ie a remarkable
virtie in oany man, bat to these pas-
gionately fervent soldiera of Christ it
seemsE Lo be nothing short of o gill
from the handz of God. This iz a gift
which is scldom Found among Lthe reli-
gious, or the religions, of the world
We more often than not ignore Our
Lord's teaching on tolerance as cape-
cially found in Luke 9 ; 4956, Meet-
ing oppogition  the disciples cried,
“Lord, may we eall down fire from
heaven to burn them up?' Buot he
turned  and  rebuked  them,  (Most
Chriatiang would have a cigarette ligh-
Lo hnnd}' i offer for the m:-nfhl,g'ru-
tiom?,

Tolerance as a virtoe

Tolerance iz one of the hardest vir-
fues to exercise Tor the rveligious, Tor
it means the eonirol and direciion of
pas=sionate enthusiasm, and unfortuna-
tely where (oleranee dows exist it all
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ton often exizt= Tor the wrong purp-
o=, We tolemate evil just becanse we
arg  lazy. Edmuond Borke reminded
Englond over 150 yvears ago, amd his
woris are =0l troe, “All that s neces-
giry For the triomph of evil iz that
o] men o mothing"

Thiz was not the toleranee of the
men of 1662, They never abuszed the
virtuz, which iz what constantly, io
oue eost, we find in our churches,
Cranke eeize om thia gpirit of  our
Chureh life, enter our Fellowships, and
underatanding nothing of toleranec
and respect for the other person's
apinlon, force through like steamral-
lers  their own impertinent schemes,
while tlse salnta, with mistaken court-
egy, git back and wateh their virtue
torn to shreds, Or, writ argle, T chal-
lenge any missionary of the London
Mizszionary Bociely to find any other
Church  tham the Congregaiional
which will give such liberty of moee-
ment on the Field of servies, T mean
by that, that governments are slowly
and ponderously learning  thal 1]![-'].'
st pursuade the electorate to a cer-
tain eourse, and the nation must a-
gree together, Thia springe into eivil
life from the prineiple in ecclesiasti-
cal life of the gathered Church, TE s
hardly nocessary Lo emphazize the
belicf of the new world in the free-
doms for which we have stood for 304
woprs. This is part of the ptuff of liv-
ing together. But, the world to-day is
now hungey as it has never been he-
fore, for thie third econtribotion
which Congregationaliam makea to or-
derliness, i.e. toleration, Modern com-
munications have meant that unlezs
wi learn this lesson on o world hori-
zom we are suite literally going 1o
comimit snicide,

Pussihly Congregationalism’s  hir-
viesl contribution to the survival of the
world ot all is e gell and tell, and tell
again the peoples of the earih (hat
they must learn (o love together with
respect for each other. We mus={ ham-
mer this truth home, and live it oul
in nur own llves, Az we atand in thiz
deep valley of the twentivth century,
with towering gianls on either side,
the East and the West, glowering at
each oiher nerass an ever widening
ahyss, is there any more relevant and
special messapge than that  we musi
learn to live fopeiber in (olerance and
resapaet T

This deea mot mean lessening onr
endeavonrs 1o perawaide olhers Lo =sars
render iheir Tives in the mastery of
Jesus Christ — but it does mean pre-
parimg to thesw off prejudice agpainst
amother's ritual in Christian worship,
or dislike of their Torm of Church
piwernment, in orider to join with them
in a desparalely wrgent march under
the hanner of The Tovd Jesus Christ, to
hring all things under suhjeclion o
His commanls,

We must go forward in faith and
prayer that thiz eontribution on a2
world geale will be achieved. And go
forward, not im the feehle falth of a
eompany of people gathering to pray
for rain, and leaving theit  umbreel-
las at home, but as an people expactant
of great things for God, but knowing
that the road iz long, It ia indeed 2
pilgrimage; that thers is no viclory
without sacrifice, and no glory without
A CEOEE.

fEnd.
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Tranr is omirent 30 tekate in die Ou
Testament waar die Hebresus ¢en van
ey vyl woorde vie | bontgekleur” ge-
bruik. Moenie bang wees nie; ek sal
die Hebreeuse woorde nie almal ope-
noem wie, em u ook ' bespreking van
dic dertig Leksie bespaar. Ons neem
maat net die vernpamste, En dle een,
waarapn u miskien gedink het, as uw in
u jong jare nog die Btalevertaling ge-
lece hel, naanmlik die veelklenrige rok
van Josef, val uit. Tereg hel ons Afri-
kannse vertaling daardiec vitdrukking
met [ lang rok mel moue’” weergeger
iGen, 37 @ 31 One moet dus ook cintlik
'n nowe naam vind vir daardie plan-
Ljie, wal ons gewoonlik Josefrok nosem,
wang mone het dit nie, maar bont ia
dit wel, Miskien mag ons nefnou 'n
viroretel mank.

Ona gaan vinnlg verby aan tekate
gions Ezeg. 26 @ 16 en 27 : 16 em 24,
waarnit blvk dat die veelklewrige klere
n vorstellke kleding was, waarmee
Tirue ee keopliede handel gedryf het.
Daardie vorstelikheid van 'n bont dreag
apeel ook 'n rol in Eseg. 17 @ 3, waar
die koning van Babel, die grootste wé-
reldheerser van s¥ tyd, met 'n veslklen-
rige voil vergelyl word, Verder blyk
uit Rigters 5 : 30 dat bont klere een
van die mees begeerde stukke buit was,
wat icmand van ‘n veralad teenetander
kon ontneem en aan sy beminde by sy
triomfanthike Iﬁrugknms preaent ged,
Dit is alles uit 'n eogpunt van kultuur-
geskiedenis interessant, maar het wir
ons vandag geen betekenis meor nie

wBont™ en die heiligdom

Meer ns bhloot historiese hetekenis
het wat ons in Ex. 26 1 36 lees. Dt is
midde in die beskrywing van die tent,
wat Moses op die bevel van God as 'n
god=dienstize middelpunt vir sy volk
moes oprig. Daar staan die volgende:
Wl moet ook vir die ingang van die
fent "n hedehking mank wvan pers en
purperessi en hloedrooi stowwe en fyn
dubbeldraad-linne, veelklenrige werk.”
il is uiters merkwanrdig: die gordyn
wat die toegang tot die heilige afsluit,
= hant, witermate bont gekleur. Die
vershillende Kleurg wornd genoem -—
waarhy die fyn dubbeldraadlinne na-
tuardik die wit verteenwoardig, on om
seker te mank dal ons goed =sal besef
dut daardie gordyn inderdond ‘n bont-
gordyn moet wees, staan daar wil-
druklik by dat dit veelkleurige werk”
moel wees, Sou doesrdie bontheid van
die ingang van die sentrale heiligdom
n simboliese hetekenis he? Ta daar
jeta im die heskrywing van die tent
wil nie simbolies is nie?

Moenie dink dat dit masr toevallig
g ws hile. Dat danr wel deeglik 'n be-
doeling agter skull, blyk stellig uit die
foit, dat ook die teegang tot dle voor-
hof. in die midde waarvan die tend ge-
gtuan het, netsn bont moes weea. it
loes one in B 27 @ 16: .en vie die
poort van die voorhof 'n bedekking van
twintig el. van pers, purperrobi  en
blnedrool stowwe en fyn dubbeldraad-
linne, veelkleurige werk.,” Elke Tsrae-
fiet wat sy godsdiensplighe op die voor-
hof werrig, moes deur daardie bont
deurgang deurgann, en die priester wal
die  daclikse diens moes WaaFmeen,
moes dear tweo bonl voorhange heen.

Die klere van die hoépriester

En dit {2 nle al nie. In Ex. 28 : 4
word die klers van die ho@prieater, die
voorafskaduwing van onse Here Jesus
Chriatus, boskrywe, en daarby word
1 kunstig bewerkte rok” genoem. As
u die muutste en hetroubaarate He-
trecnse wonrdeboek sou randplesg; son
u sien dat deprdie rok elntlik 'n bont
rok was., Maar as u dit teveel moelte
vind om in woordeboeks te gaan gra-
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PROF, A, VAN SELMS

GEVAARLIKE WOORDE

III. ,BONT” IN DIE OU TESTAMENT

Ja mevrou, ons is nog altyd met die bont besig. Dis nou nie omdat
u hierdie Kersiees tevergeefs op u mink of karakoelpels gewag het
mie; ons sou dit nie waag om met teleurstellings te spot nie, Maar
ons moet wel aangaan met ons bespreking van die woord ,bont™,
omdat daardie woord, wat op so 'n merkwaardige manier in die
Nuwe Testament gebruik word, ook op heelwat plekke in die Ou

Testament voorkom.

r [

HIERDIE I8 DIE DERDE IN
W REEHKS vAN HORT, TM-
DRINGENDE ARTIHELS (W¥H
HdAEVAARLIEE WOHOERDE" 1IN
DIE HEILIGE SKEIF GE-
SHEYF OF S0 "N MANIER
DAT ELKE LESER EN ELRE
LIDMAAT DIT KAN VOLG
EN YERSTAAN.

,

we, kvk dan 'n glag in Ex, 38 : 20, waar
ons die beskrywing van Adlron s¢ gor-
del wind ; dit is weer, soog die Laes gor-
dyne, ,van fyn dubbeldraad-linne en
van pers e purperrooi en bloedrood
stowsre, veelkleurige werk”, Weer vra
one! soy dit nie ay betekenis hé nie?
Waarom moes die hodpriester 'n hont
gordel dra?

Dt laat ons nan u eie gedagies oor.
it is geen kompliment vir die leser as
alles man hom voorgesé word nie, T
mag self ook iete witvind. Maar in die

DIE KERK EN DIE WERELD

verbygaan: ong het hierbo belowe dad
onsg doardic plantjie wal Josefsrok ge-
noem §g, van 'n nowe naam B yoors
sien, nowdatl die rok van Josef volgens
die Afrikasnse wertaling mie moer 'n
bhont een i nbe, manr “n lange met
mouwe, SBon dit now nie gepas wees nie
ag oms daardle plantjie met ay bont-
gestreepte blare | Adron se gordel” son
gaan noem nie?

Die bont skape

UV het ondertuseen wellig ook asn
Jakob se skape gedink. Die stamvader
van Israel het volgens Gen, 30 @ 32-30
as die loon op sy werk net daardie gka-
pe begeer wat, nadat cers al die swart
skape en ,dle bontes en pespikhkeldes
onder die bokke” wverwvder iz, gehore
is wit daardie wit skape en bokke wal
gapart” gehou is, Jakob het die bont
shape as gy eiendom begeer, e God hel
daarvoor gesorg dat  daar nieteen-
staande die apartheidemastreéls volop
bontes was, | Welgelukaalig”, a0 aé ons
geliefde Pa. 146, iz hy wat die God
van Jakoh het as sy hulp”. Gee dit ook
al weer nie baie stof tot gedagtes, dat
die anrisvader, ook ong aarievader in

die geloof, 'n bont kudde woun hé nie?
Maar onderiussen dink u wellig tog
by uself: Ek erken dit alles en ck sien
ook wel waarheen die Bybelse getule-
nie wys; maar as ek eerlik moet wees,
i5 ek persconllk top maar dankbaar
dat ek "'n wit skaap uit 'n blanke kudde
ia! Hé& dit nie te stellig nie. Ek het nog
'm teke in reserwe gehou, Psalm 139,
in die wonderlike psalmboek eecn van
die wonderfikste, getuig van dle mis-
terie van die mene se gebooric en s
WMy gebeonte was vir U nle verborge
toe ek in die geheim gemask is nie,
kunstig geweef in die onderste dele
van die sarde”. Daardie ondersbe de-
Iz wan die aarde” is 'n beeldeprank vir
die moederskont; daaroor sou n mens
heelwal kon vertel, maar vandag gaan
ong dit net om wat daaran vooraf-
gaan: Jhunatig peweef™ ia in die He-
brecus van dieselfde stam waarvan die
woorde afgelel ia, wat elders as veoel-
Eleurig” of bont" vertaal is. Aan die
begin van die menslike bestaan, so sé
ons psalmdigter dus, staan 'n veelklen-
rige misterie:
Stoe ek, van mense ongemerk,
so0s kunshardunursel fyn hewarle,
gemaak iz in die parde onder —
'n toonbesld van uw skeppings-
waonder.”
(o skep behae in die veelkleurig-
heid. Loat my “n skaap wees van die
hont kudde onder die een Herder, die
bharmhartige HoéEpriester met sy veel-
kleuwrige gordel, wat my denr (zod =e
hont toegangspoorte inlei tot dic ewi-
ge Teni.

PR ECCLESIA

DIE GEREF. EKUMENIESE SINODE EN
RASSEVERHOUDINGE

Omadat die verklaring van die Geref.
Ekumeniese Sinode wat 7 Augustus
ev. dae op Grand Rapids, ¥V.3.A. ver-
gader het so 'n wye belangstelling ge-
nict gee ons voorlopig eers net hierdie
besluite (deur ons in Afrikaans ver-
tanli wear om dan in die volgende wit-
gawes meer witveerlg verglag te doen
por die belangrikste sake wal op hier-
die zinode behandel iz Hier volg dan
non hierdie uiteenseiting:

LDie Sinode stel as sy oorbuiging
dat die Woord van God nog rasse-inte-
grasie, nog aparte rasse-ontwikkeling
leer as universee] redlende beginsels as
pitdrukking van die wil van God wir
ona Christelike optrede in pake rasse-
verhoilding nie.

Die Sinode dring aan op dic groot-
gte versigtipheid in die gebrulk van
Skriftekate om besondere rasse-helel-
de daardeur te regverdig.

Die Sinode verklanr dat waar Iede
van ¢en ethniese groep of velk perma-
nent in die land van “n ander groep of
volk leef, alle groepe en volke gelyke
Grod-gegewe menslike regle onder God
en die wet gegee moet word. Elke groep
of volk mag nie in die witoefening van
gy God-gegewe regte die God-gegewe
regle van 'n ander groep of nasie
shend nie.

Asg twee of meer volke in dieselfde
land hulle onderskeis identiteite wil
handhaaf, kan skeiding tussen die wvol-
ke nie op grond van beginsels afge-
dwing word nie,

Waar die burgerlike owerheid die
lear van die Woord van God verkrag, ia
dit die plig van Chratene om gesament-
lik en Individueel die nodige vermanin-
ge te rig nan diegene wat die ower-
heidageaag bekles, Wanr jong kerke
wat deur die sendingarbeid ontstaan
het, tot verskillende volke behoort en
verskillende tale spreek en ander kul-
fure het ag die oner kerk wat die sen-

dingarbeid in die lewe geroep het, is
dit raadeaam dat hierdie kerke aparte
vergaderings tot op die vlak van hulle
ele nasionale einodea in stand  how.
Mapr die ecenheid van die kerk wan
Christug, in ay versheidenheid, moet
verder witgedruk en geopenbaar word
of deur dle how van gesamentlike si-
nodale vergaderings, so gou omstandig-
hede dit toelaat, of in sodanige orgnni-
gatorieas onlwikkeling as wal die een-
heid weerapledl, ao ver as wat dit
moontlik is om dit (e doen. Op hierdie

wyse 8al die een kerk van Christus in
sy universaliteit, sy eenheid en sy plu=
riformiteit progrespieflik  onder die
valke van  die  wereld  geopenbaar
word."”

Vir verdere studic van die sake in
hierdie verklaring genoem en van en-
kely ander puple in sake rasseverhou-
dinge ia 'n studiekomroizsie benoem
wal  op die wvolgende Sinode verslag
moet doen,

(Prof. H. di Plessis in
Die Kerkblad, 11 Doz 1963

Please explain the word Ecumenical?

Answer: The Greek word oikou-
mens i o passive participle of the
verh oikeo, which meana “dwell,” “in-
habited.” and it was used to mean
the “inhabited earth,” the “world.”
Our English word ecumenical comes
from this Gireek word, and is used 1o
refer 1o something as “worldwide”
When used of the Church, it describes
the Church as worldwide and including
all Christian groups found anywhere in
the wiorld.

One reapeon Prodestanis use the
word so much is that they consider it a
good substitute for the word catholic.
This ward eatholic means “universal”
and deseribes the Chureh as extending
through the entire world, but it has
pome to be widely used to refer to the
Roman Catholic Chureh, so that many
Protestants prefer to was the word cou-
menieal to refer to the “worldwide”
Church.

Actually, our United Preshyberinn
Church fg as "eathelic” or “wniversal”
in its outlook as any other denomina-
tinm, for wo hold that every peraon in
every place who sincerely believes in

Jeguz Chriat and lives in the fellowship
of Christinn helievers is 1 member of
ithe worldwide Church. This is what
wie mean when we make our Christlan
confeagion by saying together the
Apostels' Ceed, and say: “1 believe | | .
in the holy catholic Chareh,” that is, in
the one holy worldwide Chureh. This ia
the hasic and original meaning of the
word eatholle, and we can continne to
uae the word with that meaning.
Another idea intended in the wide
uae of the word ecumenical = that the
Church includes all denominationa that
confess Jesug Christ as divine Lored
and Saviour, gince it has no national or
racinl limitation: but  ineludez  all
Christians of every country and race,
Christ prayed that his disciples might
bhe one (John 17 @ 211, and his follow-
ers eannot bhe satlsfied to see the
Church split into as many denomina-
tions as now exlat. We should pray and
think in terme of the worldwide Chureh
and eultivate friendship, understand=
ing, and unity belween Christlans of
every land, race and denomination,

Preshyterlan Life,
Moy 15, 1943
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News from the Christian Institute

[ Extracts from the Second News Leller]

ATTACKS ON INSTITIUTE

Sinee ita inception, numerous at-
tacks have been launched from several
quarters againat the Institute. The Ex-
cutive Committes has felt all along
that our aima and objecta are so clear
and sbove reproach that in fact no
defence s necessary for attacks
Iaunched against the Institube, There-
fore, we will certalnly not reply to
individual attacks or accusations by
frresponsible people. As a result, how-
cver, of unfounded criticism from wa-
ricus bodles the Executlve Comemittes
isgued the following statement on the
fth Movember, 1963,

STATEMENT BY THE EXECUTIVE
COMMITTEE

The Christian Institute consbders
it neceasary to iesug a atatement in
the light of the unfounded attacks
which have b2en made againgt it from
various quarters and the malicious
rumours which have been apread. On
the instructions of its Executive Comm-
mittes, it makes the following declara-
Ligm

ACCUSATIONS OF LIEERALISM
AND COMMUNIEM

The Chrietian Institute wishes to
point out that the deliberately false
equation of Liberaliem with Commu-
nism is o subtle method, which will
ultimately prove unsuccesafol, of
ereating confusion in the mindas of
those ordinary members of the public
who have not yet learnt to distinguish
viery clearly between these two con-
copla, The Christian Institute has not
vet repelved from those who bave at.
tacked it a clear definition of what
precisely they measn by Liberalism, If
by Liberaliam ia meant the liberty to
be free bo depart from Lhe Word of
God and the binding nature of that
Word, then the Institute wishes clearly
to diesociate itaelf from that interpre-
tation of Liberalism. Likewise, if Libe-
ralism means collaboration with any
organisation or ideology which may
gcek to misues the Church of Christ
in order Lo propagate its own political
gelf-intereat, then the Institute again
dissociates tsell completely from any
such attempt.

As for Communism, the subtle re-
ferences 1o the Christian Institute as
a conaciong or unconaciona instrument
of Communism are patently false 1o
anyvone who has honestly and aincere-
Iy taken note of the basis, composition
and aima of the Institute, and hawve
an obvious parallel in the “MeCar-
thyiem' at one time 80 commaon in the
LEA, when people furthered their
own ends by sowing suspiclons and
doubts concorning convineed Chriat-
lans and respected Cliristian
arganisationa hy  the  techmigque
of equating therm with Communkam.
For all those whose minds are asincere-
Iy open to convietion, we therefore
reaffirm that the Christian Institute
2 based on the Bible as the Word of
God, on the belief in God the Father,
in Jesus Christ the Son, Redeemer and
Liord, and in the Holy Spirit; that the
Imstitute wishes 1o serve the Church
of Christ in all poasible waye; and that
it therefore rejects Lthe aims and me-
thods of the Communist ideology of
which it iz not, nor will be, an instru-
ment, Indesd, one of the firat study
projects which the Imstitute will un-
dertalke, will in fact concern commu-
niam.

CHREISTIANITY ANID
MULTI-RACIALISM
dince the establishment of the Tnstii-

tute, it has clearly been in the interesls
of certain hodies to elte the ao-called
milti-racialism of the organisation ns
a convenlent method of sowlng sus-
picion and arousing hostility againsl
it, The fact has been overlooked that
the Christian Church in ita inception
did not distinguish between Christlans
of different groupe or races and thet
Paul econdemned any  diserimination
hagad on this sort of distinetion.

Beeause the Christian Institule is
basged on the acceptance of the Word
of God, its racial composition is mere-
Iy ineldental; what is decisive ia the
fact that it is Christian and wishes Lo
be Christian.

UNITY AND IMYVERSITY

The Christian Inatitute recognizses
and respects with gratitude the God-
given diversity of the world, and is
compelled to withstand the criea and
demands for a wonity which eannot
stand against the test of the SBerip-
tures, Precisely for this reason, the
Institute wishes to aid ita members
to understand and to put into practice
the true unity of all believers accor-
ding to the Will of Christ within and
for hie Church. If thie i to be con-
demned as a “lalse steiving to unity”,
{,,valae eenheidstrewe™ ) then the Word
of God is also false.

POLITICS AND POLITICAL
PARTIES

Certaln pecple and circles have al-
leged that the Christian Imstitute was
born as the result of political motivas
tiom, and that it wishes to be {or could
unwittingly become) Lhe instriment of
political intereate. We ecategorleally de-
elare that these allegations are comple-
tely without foundation and that the
Institute is not planning to align or
associate itaelf with any political par-
iy or interests, At the same time it
must be clearly understood that the
Gospel of  Jesus Christ iz for the
whole society throughout the whole
world, Therefore, where the Seriptures
have o word to say op man living
in commiinity, that is on political gues-
tions, the Imstitute will nol evade its
responsibility in enunciating the prin-
ciples which are involved in legislation,

FINANCE AND SUPPORT

Malicions rumours have been spread
concerning a number of allegedly du-
bious sourees from which the Instituls
is uppoaed to have recelved support.
For this reason the Instituto declares:
1. Wumbers of membera of the various

churches in South Africa (ineluding
the Afrikaans churches) have al-
ready made contributions and do-
nations which have enabled work
to boe started,

2, The Execuntive Commilles of Lhe
Institute decided esome time ago
that every donation would be cons
sidered on ite merita and that no
donation eould be accepled which
could in any way compromise or
damage the earrving out of its nime,
It is therefore self-evident that the
Institute cannot possibly consider
accepting money from leftist o
other dublous sourees. The eondi-
tiona referred to above apply equal-
Iy to donations offered by Chris-
tinns or Christian organizations in
other countries,

Jo The income of the Institute has
been angmentesd by membership
gibscriptions and by numerous
small dosatlons  received  daily
which have enabled it to mesl or-
dinary day-to-day administration
and running costa.

4. For the information of those per-

song who are implylng that the
World Council of Churches ia giv-
ing financial support to the Instita-
te, we wish fto make it clear that
in Lerins of the eonstilulion of the
World Couneil it iz permitted to
give support only to churches and
to councila affiliated on behalf
of churches, The Christinn Institu-
te iz meither a chorch nor is it
competent or qualificd to act as a
church, and for these reasons it
would be quite impossible for the
World Counell of Churches to lend
it financial support.

ORIGIN AND METHOD OF
ATTACK ON INSTITUTE

There is an obvious pattern of si-
milarity in the metheds that have heen
uged by Lhe various bodies which have
attacked the Instilute and in the con-
tent of the arguments and impuotations
which have been employed 1o subslan-
finte thesoe allegations. One is there-
fore faced with the irresistible conclu-
gien that & centrally-directed cam-
palgn must have been organised some-
where behind the scenes.

The influence of the Chrietian In-
atitute is feared, wholly unnecessnrily,
becpuse no person ever nesds to be
afrald of an organisation which is seck-
ing. quite openly and in the light
of the Word of God, to try to bring
about the greatest good for the wel-
fare of all the inhabitants of South
Africa.

Furthermore, the Inatitute econ-
gidera that there is absolutely no justi-
fication for presenting the public with
a row of speeires depicting the wvery
worat that might possibly happen as
a result of the ereation of the Christian
Imstitute — and then arguing as if the-
s remote fears had actually mate-
rializad,

Every honeet and slncere Chriatian
will at least give the Christinn Institu-
te a reasonable opportunity io pro-
vt Lhe walidity of it aims before he
makes up his mind,

The moat extravagant methods
which have been used to damage the
integrity of the Christlan Institute are
those which employ cheap propaganda
and falze logic, The so-called logic
employed in thia technique “reasong™
generally as follows: “Both the Chris-
tian Institute and Communism con-
cern themselves with umity,” “There-
fore the Christian Inatitute s Com-
munisat,”

Thase who reason in this way show
a total and recklese disregard for the
prineiples and elaims of truth and
juetice.

In conclusion, the fear has been ox-
preased that the Christian Instltote
could be misused for various purposes,
Whilst not denying this possibility, the
Christian Institute coneiders that it
applies equally to the Church of Christ
or to any other Christian organliaation.
It iz precisely for this renson that the
Institute will wateh and pray to test
the aspirite to see if they be of God,

On behalf of the Executive Com-
mitten,

C. F. B, MNand®
Drirector

Since Lhis statemenl was mode the
whiole position was further complicated
by reports about the disclesure (in
which Mr. Naudé was indirectly invol-
ved) of certain documents of the
Broederbond. It ie therefore necessary
to poank oub that this whole episodo
about the Broederbond has nothing to
do with the Christisn Institute and

that the Institute is in no way invol-

ved in this whole matter, nor does it
wish to ke azsociated in any way with
theae events: the Institute as p Chris-
tinn organizalion does not wish to be
identified with sany secret or semi-
secret gociety or brotherhood and we
gincerely hope that all these unforiu-
nate happenings will in no way affect
the great task of the Inetitute,

THE MEXT =TEP

Kumbers of people (including news-
papermen!y have asked us what our
next step ia going to be, Before we ans-
wer this question we should like io
relterate our aima:

1. To create opportunilies for discus-
alon and study of the problems fac-
ing Christianity and the Church of
Christ 'n Bouth Afrlea in the light
of Bcripture through the establish-
ment  of discussion  and  etudy
groupe wherever posgible,

2. To provide individuzsl membors o
well aa group with o Bible Study
programme of Bible books or por-
tioma of Beripture which have a
special bearing on our problems.

3. To provide members and groups
with lists of books and pamphlets
dealing  with  specific  subjects
which are under discussion as well
as with atudy and reading material
pertaining 1o subjects chosen for
discussion.

4, To call wpen members to join in
peraonal and communal prayer for
the needs of the church of Cheist,
our community, persons and groups
in need as well ag for our Inatitute.
Wherever porzgible we will asgist in
the organising and promotion of
such cleeles and announce all such
regular prayer group meetings in
our newslelier.

As goon a3 the initial organisation
of our office work and correspondence
ig eompleted we will start with regional
meetinga to which members will be in-
vited in order Lo explain the operation
of our study and diseussion groupe.
At sueh meetings all the arrangements
for the eatablishment of such groups
will be made, subjects for discussion
and study will ke suggested as well
ag tho names and addresses of posgible
gpeakers. We hope to start organising
these metings just after the opening
of the schools in January, 1964, first
an the Band snd Pretorin and then
further afield, All members will he
notified in time of mectings to be held
in apecific arens,

CALL TO JOIN PRAYER GROUI

Memhers and other interested per-
gong working in the central part of Jo-
hannesburg are kindly requested to get
in touch with Mr Cross {33-1631) if
they are willing to jein o regular pray-
er group which we hope to organise
in the Prayer Room of the 8. G, bis-
siom, Belfast House (Tth Floor) with
entrance in Jouhert Strect. We would
especially weleome participation by a
representative group of Christians of
all lnnguages and races,

A CANDLE IN YOUR WINDOW ON
CHRISTMAS EVE

One of the members of our Board
of Management has euggested that
we request all Christions with whom
we come in cobtact to place n eandle
or gmall lantern or electrie light regom-
bling & candie, in one of the windows
of their home or flat (if possible o win-
dow facing the street) on the Christ-
mins v ag a witness to Christ through
whoss birth He came to us ms the Light
aof the World, We pass this on you for
yvour favourable considerafion and exe-
euition where possible,
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THE CHURCH AND POLITICS

Dear Mra Smith,

Thank yvoeu very much for the way
in which wou reaponded to my last
letter about the relationshipe between
white amd black Christians in the
Chureh. T am groteful that you were
not offended at the frankness of my
words, and I pray that what follows
in ihis letter will reveal that it has
been written in love, and with a strong
dogire to appreclate and undersiand
hoth wvour problem and vour point of
view,

1f 1 remember rightly, the big pro-
blem that you raised in the convers-
tion which Followed my last letler was
thiz whole matter of the **Church
being involved in politics”, the matter
of “political parsons” and “political
preaching”, Perhaps we should ook at
this more carefully than we were able
to when we met,

Church and Party Politics

In one sense, | really must agree
with vou., The Church can not and
must not take any part at all in pary
polities. T am quite sure that this
means disaster for the Church, The
main task of the Church is to preach
ihe Word of God, not to be a publicity
apent for any particalar parly or its
policies. Agmin, the Word of God is
etermal, while polidical parties and
iheir policies Iasi a short while, and
then fode awav, 17 the Church linked
Ti=ell to any one party, it would run
the danger of fading when that party
Taded.

Vel again, ome has Lo remember that
in any congregation, there are repre-
gentatives of all parties. In St. An-
drew’s, Tor example, I am sure we have
supporters of the United Party, the
Progressives, the Liberals and the Na-
tionalists. 1 rejoice at this — this is
how it ahould be — for the Church of
Christ must be eo strongly rooted in
the faith of Christ that membera froel
pnd know their basic unily in spite
of the sharpest human differences.

On  that point, T cannot help
thinking that it is rather teagic that
in thiz eountry our churches arc di-
vided on language and political linea,
Eroadly speaking, members of Dutch
Feformed Churches support the pro-
sent governing party, while membiers
of the other Churches support the op-
position. This iz not true of every
member, of course, but it is generally
true. One of the things that makes
it tragic is that we are prevented from
geeing how our unity in Christ can
overeorme ol gharp human differenees,
Just imagine the position we wouold
be in if we knew for a fact that half
of &t. Andrew's members supported
the governing party and the obther
half the opposition! Just imagine how
hard we would have to think and pray
and “wrestle” together to find the
triue will of God for our land, As
thinga are, it is too ensy for & minis-
ter to Enke o falely aimple line, kndows-
ing that moet of his congregation will
agree  with  him  anyway. Disagree-
ment  between conwvinesd Christians
waould, T am sure, compel ua to search
more earnestly and more deeply for
Gioed's will than we have done before.
This, T am sure, would be of tremen-
dous bemefit to our couniry and all
ite people,

Ta take up our main point agsin:
i it is unmthinkable that the Chureh
should lend its public and open sSup-
port to any party, b s even more
urllinkable that the Church should

itgelf gct up o political party, and give

(LETTERS OF A MINISTER
TO A MEMBER OF HIS
FLOCK)

it @ name like the “Christinn Déemaera-
tic Party”, for example. I realise that
this kind of thing has happened in
some of the countries of Euwrope, buat
to my mind i sullers from one great
drawhack: ths formation of such a
party with such a name implica that
if you do not belong to the party, then
you are aot a Christinn, This, of ecour-
g, ig abeolute non=sense, as I am sure
you will agree,

Mow that I think of it. this idea
of the formation of a "Christian™ poli-
tical party has another — and per-
haps even more serlous — drawback.
I belicveg — mg wou will see from the
following  paragraphs — that  the
Church must keep the policies of all
partles under the mleroseope of the
Goapel, to see and expose whero these
policles fall short of the will of God.
Now if you have a “"Christian™ party,
it becomes wvery diffleult, §f not im-
possible, to be critical of the poliey of
that party -— or abt least to be as
critical ag one should be.

Christians and participation in
politics

When 1 say that the Church showld
nol take any part in party politics, 1
dio not mean thail individoal Christians
should steer elear of party politics.
On the contrary, The more Christians
we have in the parties, the hetter 1
might even go so far as to soy that
our parties suffer from the fact that
there are not envugh Christians in
them as it is. 1 mean that Christians
should be active in politics at every
level: in municipal, provincial amd no-
tional politics, busy thinking out and
u.m'l_ﬂ'ng their Christian faith o the
political problems they have fo face,
Espreially, 1 helieve, Christians should
be active in the pariy when it comes
to making poicy, so that they can
hring that pollcy up against the love
amd justice that God demands of us
and bring it more into line with the
will of (God.

That is one of the reasons why the
1862 General Assembly of the Preaby-
terian Church passed a resolution re-
minding church members “that thewy
are called to gerve the communities in
which they live, and most strongly
urge them to offer their scrvices 1o
community organizations and political
partiea of their choice™, Just think
what would happen If all Christians
eald what some Christians now say -
that “politics is a dirty game'" — and,
for that resson etayed away from po-
litieal work., Political parties would
then be made up of men whe were aut
only to serve Lhelr own ends; politics
would then bhe lefi to non-Christinns
like fascisls, communizts and others

But it is time we came back o our
main point. And here I think you may
disagree with me, Maturally, you are
quite at Bberty to do so, but if T at-
tempt to convinee vou from Seripture
that my bellef iz true, T trust you will
underatand my challenge 1o von o
prove me wrong also from Seripture,
I believe maost firmly that while the
Church may not concerm itself with
party politics, it must concern itself
wilth polities. For politica is the seien-
ce and art of government : government

ilawe, policiea, the administration of
justice’ affects human beings: what-
ever affects human beings affecta the
Chureh.

Even more than that: besides
being concerned with the welfare of
human beings, the Church is also and
above all, concerned with the will of
God. It is the first principle of our
beliel that God iz Lord of all things,
“I believe im God the Father almighiy,
maker of heaven and earth”. Mow il
God s Lord of all things, then he is
Lord, not only of the life of imdividual,
nor only of the life of the Church,
hut he iz Lord of all life, in every @s-
pect. In other words he is Lord, and his
will must he dome, In every sphere of
life: economics, industry, education,
agriculture, the home, sport — and pee-
lities,

Apgain, is il Aot true that the
Chureh ia God's appointed guardien
and agent of his Woard, in other words,
hie will for men? If that is so, thon
il g part of the Chureh's task Lo see
where the will of Cod ia being diso-
bieared in polities, or anywhere alse

to call men to repent of their diso-
bedience and to recall them to closer
nnd deeper ohedience 1o God.,

Politics and marriage

Lt us take one or two examples, In
the marriage servies, we quote the
words of Jesus Chrlat: “Whom Godd
hath joined Logether, let not man put
agunder”. Man may not separate the
husband and wife whoe have been join-
od together in God's name. Now what
i the Church to do il she sees that
things like migrant labour and influx
contral have a powerful fendency  to
geparate man and wife? Muat ashe not
point out that a ecommunity that al-
lows that kind of thing is digging ita
own grave? More lmportant, must she
nod poinl oul that a society that en-
forcea auch separation is, in fact, put-
ting as under what God has joined to-
gether, and la, therefore, defving Lhe
whll of God?

Politics and our profession

Again, one of the meanings of Lhe
purable of the talents (Luke 19 @ 11-
260 = that i God has given us gifts,
then he expecte us to put thoae gifta
to work. If we are preachers, then he
expects us to preach just as well as we
possibly ean. If we are teachers, we
must put all our energy into our teach-
ing. If we are earpenlers, watchmak-
erd, hairdreasera, or anyvthing elee, God
expects us to make the utmost use of
the talenta he haa given us. But now
what iz the Church Lo say if she Cinds
that a Job Reservation Act prevents
a oman From using his talenta? What if
ghe finds that a man here, & woeman
there, has all the makings of a fine
philosopher, a first-cluss dressmaker,
and that a law like that prevents the
man from becoming s philosopher, the
woman from becoming a dressmaker?
Must we not say here also that God's
will is being discheyved T

Politics and sharing of burdens

Take another example. Seripture
commands uws to bear one ancther's

burdene (Galatianzs 6 : 2). This means
that if any sacrifice has to be made
by the citizena of a country, all should
Bear their fair share, for the good of
the whole, The income tax, for cxam-
ple, bears down more heavily on those
who can afford it, and gives o smal-
ler share fo those who earn less. But
now, what ia the Churel to gay if,
under a law ling the Group Areas Act,
ghe finds that one sectlon of the come
munity has o bear nearly all the
burden of aacrifice, while another
gection of the community gets pract-
ically all the benefit? Is it surprising
that when the Church hears of busi-
negamen being deprived I thely liveli-
hood under the provisions of this act,
ghe beging to think of the command-
ment “Thou shalt not gloal™?

The message of the prophets

In all this, the Church can learn a
great deal from the caresrs and messa-
g of the prophets. We musat not make
a mistake about the prophets: the main
Lheme of all their preaching was that
TIsrael (not just individusl Israclites)
had turned its back on God. As Dr
Bernard Anderson says in his book
"Redigcovering the Hible™: “Reaolute-
Iy, firmly, stubbornly, Israel had said
Mo to God, Bhe was the faithless wife
whose harletry had led her to pursose
other lovers; she was the child who
had rebelled againat the parent; she
was the subject who had committed
an At of treason against her King.
This was lsrael's sickness unto death.”

Israel’s sickness:
I. Rich and poor

Thie wae the root of Isracl's trou-
ble. But the fruit — ag the prophets
gaw -— wae three symptoms of sick-
nezs. One of thess was man's relation-
ship with his neighbour in the com-
munity of Izrael. The rich were selling
the poor who could not pay their debils
for the price of o pair of aandals
(Amos 8 ; 4, Micah 2 @ 2} legal admis
nistrators were faking bribes and re-
fusing justice to the poor (Mieah 3
1-3 and 3 : 113, The prophets thun-
dered againsl the coreuption of a -
ciety where the rich were lapped in
luxury while the posr had  hardly
encugh to eat ( Amos § ; 4-7, 4 ; 1-2,
Agwin, we must ke guite clear aboul
the demands «f the propheta: they
were not asking for a “justice” based
on a “liberalistic™ idem — the justice
they wanted came from ohedience to
the God whoe himself was and is) jus-
Lice and love,

II. Power politics

The second symplom of sichness
wits i the renlm of power politica. Ta-
rael had yielded to the tempiation to
increase her national prestige in the
eyes of the world, S0 her national po-
liey aimed at enlarging the boundariea
of the countey by mililary conmqeest,
and by allianees with one great power
after another. The prophets saw al] thia
as one more indication that Israel had
turned her back on God. Through the
prophets, God warned Isracl that his
ideal of greatness wae not their idea
af grealness, Through Lhe prophels
also, God rebuked the dreary succes-
gsion of Fools, weaklings and knaves
who sat on the thrones of Isracl and
Judah for their “shrewd” politieal ne-
gotiationa with other natfions. It is
worth moticing, by the way, that the
prophets were never afraid of e
buking kings and princes where they
falt it to be necessary.

* To page 8
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Godsdiens skep vrae

As ong b dat pedsdicns in die lewa
van die vollk veae skep, dan bedocl ons
mic slegs in odie geval van die volke
waar daar nie godsdiensvryheid ia nie,
maar  veral daar waar dear vryhedd
hierin bestaan. In lnnsgencemde ges
val ig die vrae in hierdie verband dik-
wels meoer in die brandpunt. Selfs die
volke wat vir godedienstig deurgaan bs
fiie hlervan vitgesluit nie. Ong kan dit
aan die hand van ong cie volk baie dui-
delilke sicn, S0 ia depr onlangs vanuil
haie hoir vilak woerklaar: Ons moel
wiak daarbeen dot die mool dinge van
ong volk —- zooa ong godsdiens — nle
misbrnik word om ons op verkeerde ha-
ne te lei nie” Wie na pers en radiobe-
rigio luister, snl weel dat die vrae na
die plek en die funksig van die goda-
diena in ons wolkslews, in die brandpunt
van belangstelling gekom hel, Vrae
aoga: mag godsdiens inmeng mek ons
verhoudingavreaagstukke, het dic gods-
diene iets positiels te s, hoort dit nie
iz net in dis Kerk of Sondag nle —

aulke vrae kan nog net deur dic
spreclowoordelike  volstruis  ontwyk
wiord,

Ag ons na 'n oantwoord hiervoor

woek, iz dit van meot af asn duldelik
dat onz nie kan en ook nle mag v
hase dié of dasrdie persoon danreor voel
nie, of wat die volk daarvan dink niec,
Hier kan net die Woeord van God die
enigste, mear ool afdeende antwoord
op gee. Daarveor hoef ons nle maar
afleidings wit die Woord te maak nie,
want in Romeine 12 : 1 en 2 word Jit
op klinkklore wyse gogen.

I. Dit omvat die hele lewe

Ongetwyfeld epring  die  woorde
eeeatelike erediens” in hierdie fwee
verse die ecrste in die ocg. Mou kan
ona one dil goed voorstel dat daar "n
koo van stormme meteen opgaan: Daar
het jy dit. Ek het moa allyd gesé dal
podadiens sy plek het, Hier bevestig
Faulug dit. Eredlens"” —— dit kan log
net een plek hé — in die kerk, Ek het
mos allyd gesé dat godediens nie die
antwoorde vir my en in my konkrete
lewe kan gee nle. Hier 8& Paulus nou
gelf dit iz geostelik”, moaw. dit het te
doen met die siel, saligheid en die e-
mel. Dit kan dus nie in my alledangse
lewe s ‘n maatstaf diem nie, of b wy
besigheid, my omgang met mense, my
parlitiek, my slening en waardering yvan
dinge, "n leidinggewende rol vervul mie.

Az dit sl is wal Paulus gesé hek, dan
goil 1 dalk reg wees. Maar nou kom
Paulus en st baie vitdruklik wat die
gocstelike eredicna is en waaruit dit
bestaan s adet julle jul lipgame st
as 'n lewende, heilige cn aan God wel-
gevallige offer,”

Ag Paulus hier praat dan bet hy
steeds In sy gedagte die Oun Testamen-
tiese eredicns, waarvan die offer Teitlil
die belangrikele element wag In tern-
gtelling daarmes alen hy die dicns vl
die gelowige christen as ‘n erediens
waarby daar nle meer 'm stoflike offoer
gebring word nie, maar 'n diens wanr-
by die Jiggaam”, dwa, die hele le-
wensopenbaring, as ‘n offer aan God
toegewy word. In die godsdiens — let-
terlik diems asn God -—— gaan dit nic
manr net om "n deel van my lewe nie,
nie maar nek 'n gelere tyd of gelzent-
heid mic. Hierdie woord Jiggaam™ ed
dat ek in al die verhoudinge waarin ek
staan, al die lewensverbande waarin ek
my bevind, dow.e gesin. werk, ontspan-
ning, sowsiaal, volk, politick, daarin is
ek as gelowige ann God tocgewy.

Om dit nog duideliker in te skerp,
omskeyl Paulus hierdie offer van die
Muwe Testamentiese godadiens as 'n
Slewende, heilige en aan God welgeval-
lige offer”, Dt gaan nie maar om leta
van ‘n sekere oomblik, of by "n bepaal-
de geleentheid nie, maar | lewend”
dow.a. dat ck my porsconlik en voorts

DR. A. J. VENTER*

Ons Godsdiens in ons lewensverhoudinge

Die Christelike godsdiens het nog alivd sowel in die lewe van die
individu as dié van die volk, aanleiding gegee tot allerlei vrae, Baie
keer het dit baie verder gegaan as bloot net vrae. Soms het dit gekom
tot 'n innerlike botsing en wrywing.

In die lewe van die individu lei dit in dic meeste gevalle daartoe
dat daar verklaar word: elke ding het sy tyd en plek — ook die
sodsdiens, Besigheid is besigheid, of onispanning is ontspanning en
ck laat net nic my godsdiens met my besigheid of my ontspanning of
my politick inmeng nie. Hoewel nie alivd nie, word in die meeste
gevalle hiermee bedoel: godsdiens het sy plek en moet op sy plek

gchou word.

durend aan God toewy. Hierdie toewy-
ding moet ook eksklusicf weea, dit
gaan uiteluitend om God. In my gods-
diena knn cn mag dit mic goan om per-
soonlike of grocpsvoordeel nie, ook nie
cen of ander saak wat in die sentrom
te staan kom of 'n tweede sentrum wil
vorm nie, Immers die verdere verelste
diens aan God moet | heilig™  wees,
d.ow.s, geheel en al afgesonder vir Hom,
totaal ingestem op dicns aan Hom,

My hele lewe een erediens

Samevaitend kom dit dus hierop
peer: Dodsdiens hetelen niks minder
aa dat my hele lewe een erediens =l
wees nie. Dat ek geheel en al en altyd
in diens aan God staan. Dat ek in elke
verhouding waarin ek staan, elke aj-
fuasie waarin ck mysell hevind, elke
verbamd waarin ek beweeg, in die eer-
sle en in die lanste plek tot heskikking
van (oo staan en van Hom alleen.

Om now i die lg hiepvan te =& dat
hesigheid is hesigheid en politiek is po-
litick, beteken nie net dat ons op "n
ontoelaathare wyse podediensz terug-
dring in ’n kompartement vam gy eie
nle, maar baie erger, nl. dat ons ons
aan  veelsoortige  godadiens  skuldig
maak. Om in my gesin, my hesigheid
of my volk God nie sentraal te stel
mie en mie witslwitend tot beskikking
van Hom te stann nie, kom daarep
neer dat ons in jets anders of lemand
anders =t diens staan. En om in iels
anders =¢ diens (e stnan nans en teen-
oor God, beteken om jou skoldig te
mank aan algodediens, TNl is die nanm
wat God daarvoor gee, al =ou u en ek
dit mel watlter edel nnom  ookal beti-
1el.

Dit is 'n duidelike teenstel-
ling tot die wéreld

Il.

Die vraag is: hoe Iaat hierdie kyk
op die godsdiens die Christen in gy op-
trede onderskel van die nic-christen?
Moet ay besigheid, gesin en ander ver-
houdings nou net "n bietjie Skriflesing,
gehed en sang bykey?

Word duardie  peestelike erediens
werklik nagekom as ek net sorg vie
huizgndsdiens in my gesin, vir 'n bid-
purkjic saam mel my kantoorpersoneel,
vir Skriflesing en gebed by n party —
of volkshyeenkoms en verder is dit
presies dieselfde as "o heidense gesin
of volk? Nee, as dit al is waaraan die
podsdienstigheid witgeken kan  word,
dan het ons nog steeds met "n gods-
dienstigheid te doen wat veeemd is aan
die Wanrd, 16t Last Paulus ong juis
verder sien dat ons geestelike erediens
'n allesomvattende en duidelike onder-
shetd van die wireld verfoon,

Dic lewensstyl van die Christen

Megatief bestaan dit dasrin dat die
gelowige s manler van lewe, sy hele
leweneaty] nie die van die wéreld is nie:
oword nig aan hierdie wéreld pgelyk-
vormig nie,” Dhie weee, gesindheid, han-
del en wandel van die gelowige mag nie
die stempel van hierdie wéreld dra nie.
Die gelowige ae sterkste dryfkrag in
alles mag nie soos dié van die wéreld

weez, nl. gelfsug, cie cor en el voordeel
nie, Die gelowige mag nie sooa hiordie
wéreld selfgenocegsaam wees nle. Die
gelowige se slerkste drang kan nie
galfbehoud wees nie, omdal vir hom
die Woord van sy Here en Meester
geld: Want elkeen walt sy lews om
My onfwil wil verloor, sal dit vind”
Matth, 16 @ 25,

Positief, hou die geestelike erediens
in die onveorwaardelike aanvaarding
van ¢n gehoorsaamhbeid aan die wil
van God, Paulus =& ons moet | beproef
wat die goele en welgevallige en vaol-
maakte wil van God is" Nou beteken
beproef seker nie wat ons daarvan in
die gewone omgangstaal by tye maak
nie, nl. op die proef atel. Hier word
bedoel met beproef die bereldwillig-
heid om die wil van God te leer ken
agook om dit uwit te voer, Dit la gods-
diens in die prakivk, nie maar nct 'n
geeatelike seremonie, "n rite wat ult-
gevoer moet word nie, maar 'n socke
na dig wil van God en die gehoorsame
uitveering daarvan,

¥t is wveral op hierdie punt waar daar
dan ook die wrywing ontstaan. Die ge-
lowige se optrede in alles word bo alles
en voor alles deur hlerdie een vrang
bepaal: wat wil God van my? Dit is
nou juis die kenmerk van ware gods-
diens dat dit nie maar net die wil van
God met die verstand aanvanr of met
die mond toegtem nie en dit dan ver-
der daarby laat nle. Dit kan nie, want
Paulus s dit is "n volmaakte wil van
God, dw.s ‘o wil waaraan tol in sy
witerste konsekwensie en in ay radi-
kale eis uilvoering gegee mock word.

In dia lig hiervan word dit duidelik
waarom godsdiens in die persoonlike
lewe spanning meshbring en in die
volkalewe dikwels as "'n bedreiging ge-
gien word. In my lewe as gelowige
moet die ocorwegings van gemak en
gerief, van ele voordeel en eer, van

handhawing en behoud vervang word
deur die seeke na die wil van God.

Mt wil ons mie. Daarom spanning,
By die volk — vernl waar dit as gisds-
dienstig deurgaan — mag die vrang
dan ook nie wees na die wil van die
volk, die begeerle van die wvolk, of
gentiment of tradisie van die volk nie,
ook nie die na die behowd nie, maar na
die wil van God, So kan godsdiens in die
veaagatuk van ons  rasseverhoudinge
dan alleen as hedreiging esien word
en wrywing veroorsank as oms naas die
veaag na die wil van God ook 'n ander
vranyg ewe hard laat meebel: wal wil
fle volk of wut wil ‘'n hepaalde levol-
kimgsgroep,

Geen vrees vir gevolge

Becefen one so godsdiens, kan ong
dit onmasntlik g bedreiging gaan
sien nle, kan dit onmoontlik die volk
op verkeerde bane Jei, want dan eers
woord die volk in die weg van dies Here
gelel. As ong godsdiens o gaan funk-
gioneer  in ons  lewensverhondinge,
m.aw. ag ond g0 streef ne die witvoe-
ring van die wil van God, kan ona se-
ker weet dat die goeie sal velg. Dan
hoef die benouende en beangatigende
wrae oor waarheen sal dit lel, waar
aal dit cindig, ons nle te kwel nie om-
dat ons dan byvoorbaat onwrikbanr se-
ker kan wect dat dit goed sal eindig.
Dit & Paulus tog hier: ,goeie wil van
God™”, dow.s dit was goed, wat heil-
gaam s vir die mens, God weet en wil
wat goed is vir dic mens en die mons
word domrdie goeie alleen decl deur
die wil van God be doen,

Maar om dit te kan doen — gods-
diens g0 te beoefen—pgebeur nie manr
net om dit as o teorie of ideologie te
probecr  benefen nie. Daarvoor moet
ieta baie groter plaasvind — "n Veran-
dering deur die vernuwing van ons
gemoed, Om dle wil van God ao te ken
en &0 te doen, moet in ons 'n radikale
ommekeer plaasvind, Ons moet radi-
kanl vernuwe word, En dit nie mapr
net conmanl nie, maar voortdurend.
Ons gemoed, ons verstand, ons insig,
ong instelling, ons gesindheid, dit moet
vernuut word, Daarvoor moet die Gees
van die Here ten volle beslag [& op ons
wdat Hy die gesindheld wan Chrislus
in ons kan kweek, Dit was 3y gesind-
held: Om die wil van sy Hemelse Va-
der te doen,

* fiie inhoud swn dic artikel i ooesprankisk
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THE CHURCH AND POLITICS

1. Popular religion

The third symplom of Israel’s sick-
ness was in the area of “popular reli-
gion”. In the days of the prophets, re-
ligion seemed {o be flourishing. The
iemple was erowded with worshippers,
the altars were amoking with sacrifi-
cex. But the prophets saw that crow-
ded churches, and a prosperous church
budget were mo guarantes at all of troe
podline=z, They saw — and we neeid
to see too — that religion so easily
degenerates inlo magic, info the at-
tempi to “get God on our skde”, into
the atlempt to convince ourselves that,
becanse we are plous and regular in
our allendance at church, God will look
alter us. They saw thag with his reli-
gion, man attempta to “win friends and
influemee people”™ 1o gain “peace of
mind"” amd security, to goard sgninst
danger. Theére are so many reflerences
lo thiz in the propheia that one could
pay “Turn fo the prophelzs and open
any page” — amd you would find a
condémnalion of this kind of popular

From page T

religion. We can learn from this that
full churches, elogquent preachers, anid
n great Tuss ahout Sunday swimming,
is no indication that the people ave
truly pious, truly Christian, no proof
that paolities are truly  aceording oo
God's will.

This letter ls already far too long,
but I sincerely hope that b will help
you to think through thiz whole mat-
ter, a matter in which serious Christ-
ians have disagreed in times past, and
in which I suppose they will dizagroe
in the future, The one thing that bears
repeating is: let us think and argue
together in the light of the Seriptures,
and, if we believe a man's eonvietions
are wrong, let uwe prove it from the
Beriptures, 1 shall be more than inte-
rested to discuss these gquestions with
you when we have o forther opportu-
nity for getting together,

Yours very sincerely,

. Orr,

(VR The mosee chosen fas mo relafive M
any persom in my colgecgatioe, — RALD



