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Redaksioneel:

DIE PARLEMENT

Die 1969-parlementsitting het so pas begin en
ons o8 is weer toegespits op die plek waar 'n rela-
tief kleine bende verteenwoordige:s van die ,,volk
daariouite” besig is om beslissings te vel wat die
lewens en lotgevalle van miljoene landsinwoners
sail aflekteer.

Dit tref so dat elkeen van ons porlementslede in
werklikheld en in die eerste inastansie een wvan die
drie erkende en nie-verbode politieke partye in ons
land verteenwoordig, Uit die aard van die saak
goan dit vir die corgrote meerderheid onder hulle
om die bevordering of verdediging van die beson-
dere belange van hul eie party, En die partye-stryd
belos. dan ook om vanjaor juis besonder hewig
ta wees,

Veral hille durl egter nosit uit die oog verloor
nie dat hulle, op veel dieper vilak, ook lede is van
ona lendsparlement en verteenwoordigers daarom
cok van die belange van duisende londsburgers
wat nie ot dieselide party as hullesel! behoort nie,

Meer nog: as lede van ons enigste velwaardige
landsparlement is hulle indirek ook die enigste ver-
teenwoordigers van die miljcene stemloses onder
ons landgenoie — cns blomke minderjariges (ons
kinderz} en ons tolale nie-blanke bevolking {ons
pleegkinders).

Uiteindelik iz hulle as lede van die sentrale por-
lement van n volk wat die scewereiniteit en leiding
van die Almagtige God erken, ten diepste teencor
Hém verantwoordelik en most elkeen van hulle in
hul eie gewete teencer Hom rekenskop gee wat
batre! die geregtigheid van hul beraadslaginge,

Dit is 'n ontsettende wverantwoordelikheid om te
rus op die skouers van feilbare mense, veral in
hierdie gekwelde tyd, en onz kan hulle alleen
toebid die krag en leiding van Gods Gees, sodat
hulle veral die genade mag ontvang om gehoer-
saam te wees aan Gods raadsbesluite ter beves-
tiging van Sy Koninkryk ook hier in Suid-Afrike,

Mag hulle al hoe meer daarvan bewus word dat
hulle verantwoordelikheid nie een is teenocr ménse
allean nie, maar teencor die Almagtige God onder
wie se soswereiniteit hulle staan. En mag hul
hesprekinge en besluite al hoe minder gemotiveer
word deur persconlike- of groepsselisug an vrees,
dog al hoe meer deur die enigste en eintlike Chris-
telike  motiewe: waorheidsdrang, geregtigheids-
drang en die lielde wat die volmaokte afskaduwing

iz van dié God wat zelf die liefdes is,
W. B. de V.

Editorial:

PARLIAMENT

The 1969 session of Parliament has just begun and
our eyves are focussed once again on the place
where a relatively small number of representatives
of the "pecple outside” are busy making decisions
which will affect the lives cnd iates of millions of
our country’'s inhakitants,

It so happens that everyone of our members of
Parliament in reality and in the first instance repre-
sents one of the thuee acknowledged and non-for-
bidden political parties in our country. Naturally
the large majority among them are concerned about
the advancement or defence of the particular in-
terests of their own party. And the battle between
the parties promises to be a particularly hectic one
this year especially.

They, above all, dare never lose sight of the lact,
however, that they are, at a much deeper level,
dlso members of our eountry’s Parliament and there-
lore ciso reprezentatives of the interests of thous-
ands of citizens of the country who do net belong
to the same party asz they themszelves,

What is more: as members of our only real Parlia-
raent they are indirectly also the only representatives
ol miilions of votelesz ones amongst our fellow-
countrymen — our White under-eighteens (our
children) and sur whole non-White population {our
loster-children).

Ultimertely they, as members of the central Parlia-
ment of a people which recognises the sovereignty
and guidance of Almighty God, are, at the very
deepest level, responsible to Him and must give
account to Him, each one in his own conscience,
as regards the righteocusness of their deliberations.

This is a terrible responsibility to rest upon the
shoulders of [allible men, especially in these troubled
times, and we can only pray that they may recsive
the power and guidomece of God's Spirit, and above
all the gracz to be obedlent to God's decisisng with
regard to the establishment of His Kingdom, also
here in South Alrice,

May they become increasingly aware that their
responsibility is not one towards men alone, but
tewards Almighty Ged under whose soversignty
they stand, And may their deliberations and deci-
sions be motivated not by persenal or group zelfish-
ness and fears but by the only ond essential Chris-
tian motives; the search for truth, rightecusness and
love which is the perlect image of God who is love

porsonified.
W. B. de V.
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DIE VOLK

Voorop in ons land ze grondwet siaan Artikel 1,

2l I, wot [ui: Het volk van de Unie arkent de
soevereiniteit en leiding van de Almachtige Goa.”

Verder bepaal die welgewing van ons land dat
elke blonke persoon bo 18 jaar die slemreg besit.
Hier kom dus sowel moraliteit as demokrasie tot
uitdrukking en word dus ten minste elke hlomke
inwoner van die land doardeur gekonilronieer et
'n reg en n plig: die req om direk deel te hé can
die bestuur van die staat {soos veral tot cpenbaring
kom in die besluite van ons Parlement) en die plig
om toa te sien dat die staatswelgewing voldoen aan
die Christelike eize van geregtigheid an naaste.
liefde.

Juis daarom is dit die rex, voorreg en plig van
elke blanke burger om met kritiese verantwoorde-
likheid die beraadslaginge von ons twee hoogste
wetgewende vergadseringe te volg en te beoordeel.
Christen-wees en burgerskap verels eerstens die
plig om jouseli op hoogte te stel van alle moontlike
beskikbare inligting ocor debatte en besluite in
Yolksraad sowel as Sencat, Om dit elektief 1t kan
doen, verels die lees van keerante en publikasies,
a1 die aanhoor van meninge wal alle politieke siens-
wysas verleenwoordia, Wie dit nie doen nie, het
geen reg om mee te proat —- of cm te stemn nie.
bMaar dit vereis tweedens die neerlé as beginsel
(ten minste vir almal wat hulleself Chrizstene noem)
dai Christelike stondoorde en waardes altyd poli-
ticke belange moet beheers Christelike beginsels
meet politieke beleid beslis — en nie andersom nie,

Indien ons dif nie wil erken en becelen nie, moet
Art, 1 of enige verwysing na God of die Allarhoogsta
uit ons grondwet geskrop word., En al sou dit
gebeur {wat hazs ondenkbaar is), dan nog is dit
elke Christen se plig (by name dié wat stemreg het)
om die Christelike eise van geregtigheid, waarheid
en medemenslikheid te laat geld bo alle party-
colitieke lojaliteit. Dit is juis op hierdie punt dat
alke kerkgenoolskap in Suid-Afrika o groct verant-
woordelikheid het om alle politieke gebeure en
besluite te toets aan die eise van Christelike mora-
iiteit en in die openboar sy zlening daoaroor uit ie
aoreek - — insluitende sy kritiese siening, Die kerk
wat dit nie doen nie, versuim sy plig as kerk en as
opvoeder van die denke en norme (dus ook die
politicke norme) van sy lidmate,

Hierdie verantwoordelikheid wat op elke kerk an
op elke blanke kieser rus, waord des te groter omdat
by verre die grootsie gedeelte van ons bevolking
geen seggenskap van enige aard het in die besluite
van die Parlement nie. Die blankes het hulle dié
reg ontneem en daarmees n beginsel van onreqg
canvaar wat stry teen alle Christelike gereagtigheid,
Juis deur hierdie onreg word 'n dubbels wverant.
woordelikheid, 'n dure plig op die skouers wvan
blanke heersers geplogs om me! groler omsigtig-
heid hulle taak t2 velvoer. En waar dan nog die
volksgewele ook algestomp raagk vir kennelike
onreq teenaor miljcene inwoners van die land (by
al die gozie wol gedean word), moet elke Christen
met dubbele waaksaomheid sy plig as burger na-
kom, sy stem laat hoor (dus ock sy protes wanneer

I
.f
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THE PEOPLE

Right at the start of the preamble to our country'a
constitution one linds Article 1 of Part | which reads:
"The people of the Union acknowledge the zover-
elgnly and guidance o Almighty God'',

Legislation in our country furthermore stipulates
that every white parson above 18 years shall havea
the right to vete, Both morality and democracy find
expression here, therelore, and every white in-
habitant of the couniry at least is thereby confronted
with a right and a duty: the right to participate
directly in the government of the state (especially
as revealed in the decizions of our Parliament)
and tha duly to ses to it that the legislation of the
state fulfills the Christian demands of righteousness
cnd neighbourly love.

P ecsely for this reazon 1s it the right, privilege
and duty ol every white citizen to follow and to
adjudge with critical responsibility the delibera-
tions of our two highest legislative assemblies, Being
ct Christiem and being a citizen impose upan one the
duty firstly, to ccquaint oneself with all available
in‘ormation concerning debates and decisions in tha
House of Azszembly os well as in the Senate, To he
able to do so effeciively requires the reading of
newspapers and publications ond  listening  to
opinions representing all political viewpointy, He
who does not do this has no right to join the dis-
cussion — or to vate, But secondly, they entail the
positing as principle {at least for all who eall them-
selves Christians} that Christian standards and
values shall always contral pelitical interests, Chris-
tin principles must determine political policy —
not vice verso,

If va refuse to accept this, and to practise it, Art.
I or any relerence to Cod or the Almighty must be
cspungaed from our constitution, And even if this
we e t2 hoppen (which is almest unthinkable), it
would stifl remain the duly of every Christian
(spaciliczlly of those who hove io vote) 1o giva
precedence to the Christian requirements ol right-
cousness, truth and neighbourliness above all parly
politizal layalty, it is on this very point that overy
religious denomination in South Africa bears o
great moral responsibility: to test all political events
and decisions according to the demands of Christion
moralilty and to give public expression to ils views
— inciluding its ecritical views. The church which
doei not do =0, is neglecting its duty as church and
cs educdior of the thought and norms (alse, there-
fare, tho political nerms) of its members,

This responsibility which rests on every church
and on every white voter becomas so much higgsr
becouse by far the largest part of our population
nave no savy whatzoever in the decisions of Parlia-
ment. The whites have deprived them of this right
and have thereby cccepted a principle of injustice
which runs counter to all Christian righteousness.
By thizs wvery injustice a double responsibility, a
grave duty hos been loid on the sheulders of the
white rulers to perlorm their tosk with greater
circumsgection, And when, furthesmaore, the con-
science ol the people becomes blunted to obvious
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nodig) en sy politieke taak vervul. Om dit deel-
treffend te kan doen, het hy die reg — en die plig
— om van 3y kerk te vra om hom in hierdie hoogs
verantwoordelike taak te help. En alleen dié kerk
of kerke wat bereid is om onder alle amstandighede
die Bybelse eize van geregligheid, naastelielde en
waarheid bo politieke dienstigheid te stel, is in staat
om hierdie tauk teenoor hulle lidmate te vervul, So
— en so alleen — wvervul die Kerk sy roeping isen-
cor die volk,

C.F, B, N.
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injustice perpetrated against millions of inhabitants
of the country (apart from all the good that iz being
deone), every Christian must do his duty as citizen
with double vigilance, make his voice heard (also
his protest, therefore, when necessary) and fuliil
his political task. Te do this effectively, he has the
right — and the duty — to ask his church that it
chould assist him in thiz highly responsible task.
And only such a church or churches as are pre-
pared to place the Biblical requirements of right-
—ousness, neighbourly love and truth above all
political servility, are able to perform this service
towaords their members, Thus — and only thus —
does the Church do justice to its calling as regards
the people. C.F.B.N.

LIMEHILL

Erens tussen die wverantwoordelike owerhede en
die kritici van die wyse woarop dinge by Limehill-
Vergelegen-Uitval aangepak is, het die waarheid
klaarkblyklik verlore geraak.

Wie egter ook al lisg, iemand ly!

Terwyl die Regering en sy teenstanders besig is
om op heée, parlementére, vlak mekaar die politieke
vliieg al te wang, verduur duisende van ons nie-
blanke landgencte, ocor wie se lot doar teatraal
geredekawel word, nog steeds die ernstigste per-
saonlike ontberings.

Semawhere between the responsible authorities
and the critics of the way in which matters at Lime-
hill-Vergelegen-Uitval have been tackled the truth
has obviously gone astray.

Wheoever lies, however, somebody is suffering!

While the Government and its opposition are busy
scoring points off each other on the highest, parlia-
mentarian, level thousands of cur non.-white fellow-
countrymen whose fate is being theatrically debated
are still suffering the gravest personal deprivations,

CAN CHRISTIANS BRING ABOUT
CHANGE IN SOUTH AFRICA?

A pertinent question today. Seldom if ever before, have Christians in South
Africa seemed to be so vitally involved in attempts to bring about changes in
the political and social systems of South Africa. The traditional Christian foes
of apartheid, found preponderantly in the English-speaking churches (although
apartheid-hostile Afrikaners are now powerfully represented in the Christian
Institute), recently launched telling onslaughts on the system. These have made

a surprisingly big impression.

— DAVID THOMAS

in the secular world. This with par-
ticular reference to the polemic in
ie Vaderland hetween Senator Jan
Grobler and  the editors of FPro
I'eritate.

AFRIKAANS CHURCHES

The Afrikaans churches too, have
shown that they are increasingly con-

cerned of late about some aspects of
apartheid. That was emphasised in the

There can be no doubt for -
stance, that the “Message to the
People of South Africa” provoked
just as much debate and discussion on
the colour issue as the Cottesloe Con-
sultation of 1960. And it looks as if
the “Message” will have a much

longer lasting impact than Cottesloe;

for whercas Cottesloe marked the ond
of an era of dialogue between the op-
pcnents and proponents of separate
devclopment in English and Afrikaans
churches, the “Message” may well
have opencd a new phase of dialogue
between Christian opponents of sepa-
rate development and its supporters

most recent issue of the DLR.C. News-
[etter, which carrvied a report of a
public statement on the migratory
system made by the Federal Council
of the N.G.K. last September. Re-
damning migratory labour for its de-
structive effect on African social and
family life, the statement has pro-



vided a stick with which the Govern-
ment's opponents have been flogging
apartheid.

Even more important have been the
deubts voiced by the “Dopper™ mem-
bers of the Calvinistiese Beweging in
Potchefstroom. The articles appearing
recently in their official publication
Woord en Daad, which have queried
the slow pace of the development of
ihe DBantustans, have aroused nation-
wide interest. And by drawing a reply
from Prof. Adrianus Pont of the Her-
vormde Kerk. the Calvinistiese Bewe-
ging may have started another 1m-
portant new development — 4 debate
about apartheid within the Alrikaans
churches.

MNawrally, neither the N.G.K. nor
e Cealvinisiiose Beweging has the
same view of apartheid as the South
African Council of Churches, which
iseucd the “Message,” or the Christian
Insiitute. The former stll believe
wholcheartedly in separate develop-
ment, and their questionings arc about
aspects which they hope will fall away
cnce it is fully implemented. They do
not call for apartheid’s abolition, but
for it to bz speeded up.

Nonethelese, hoth the Afrikaans
charchmen who support apartheid
and its opponents in the English-
epeaking churches have this in com-
mon: they are agreed that at preseni
separate development entails some
gloring injustices and evils. Both sides
are of the oninion that radical changes
have to be made, and must be made
fast, in the direction of making South
African society more just by extend-
ing greater political and economic op-
portunities to its non-white peoples.
And both sides are saying so more
loudly and more uninhibitedly.

CYNIC'S REPLY

The questien is, of course, whether
anyone 1s likely to listen to them. The
sccularist cynic might doubt it. Poli-
tics, he would say, is not a matter of
meore moralising. As Stalin asked of
the Pope: “How many divisions has
he got?™

And chairman Mao might be
tempted to put a gloss on his famous
maxim and say with reference to the
Scuth African situation: “Liberalism
will grow only out of the mouth of a
Il:un..”

The cynic might be right to some
cutent. Yet it is possible to take an
cqually  hard-headed, down-to-carth
view of the colour questicn in South
Africa, and to come up with an op-
timistic conclusion about the division-
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lese, gun-less Christian Church mak-
ing some contribution towards change,

The most hopeful pomter in this
dircction is that there has been an im-
mense lcosening-up of South African
attitudes since the carly Sixties. This
must be atributed in large part to
waning of cxternal threats to ihe
Republic. No one ever scriously be-
licved that any Black State could
militarily challenge South Africa, but
still, in the lonely post-Sharpeville and
post-Commonwealth withdrawal days
there seemed to be a definite danger
of sanctions being applicd against
Souih Africa. Rhodesia’s U.D.I. how-
cver, changed all that. It madc Bri-
tain and the U.S. take a very close
lock at the whole Southern African
sitnation, and they decided that sanc-
tiens were out of the gquestion. Britain
especially, simply cannot afford o
losc its sccond best customer. The
whole Western world moreover, wants
to bz sure of a friendly, responsible
pewer I centrol of the sea voute
arcund the Cape.

LAAGER DECOMPRESSED

Teday, the only immediate threat
Scuth Africa faces is that of terrorism.
Yet this is a threct which has made
Scuth Africa turn cutwards instead of
inwards., The realisation has grown
steadily that the surest method of
countering terrorist infiltration 15 To
win friends and iniluence people who
mizht othzrwise b2 inclined to give
terrorists aid and comfort. This ex-
plains in part, the wooing of South
Africa’s black neighbours by the Na-
ticnalist governmer:t, and the constant
turning of its check to the fiery at-
tacks on apartheid made by Zambia's
Kenneth Kaunda.

The virtual disajpearance of an cx-
ternal threat has decompressed the
lnager into which white South Afri-
cans retreated in the Verwoerd era.
And the move oun zards has preduced
some confusion in (he ranks. Verligtes
and verkramptes rcrap openly about
it, and the verligte: undoubtedly have
the upper hand. Their successes have
encouraged  them to make cooler,
bolder assessments of the Scuth Af-
rican scene, and of apartheid in par-
ticular. No longer is it a species of
treascn to raise a questioning voice,
and now it 15 men like Dennis Wor-
rall, Pict Cillie, Schalk Pienaar who
catch the public car, rather than the
awhost voiee ol Current Affairs.

Perhaps the most encouraging as-
pect of this cra of more rational
thinking, is that the thinkers are recog-
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nising that no solution of the South
African race dilemma which does not
square up with moral principles in
general and Christian principles in
particular, is a practical solution. Of
course, apartheid’s supporters will
contend that the policy has been
morally justifiable all along. To this
it must be replied that a few years
ago, the emphasis of the case for
apartheid was on the morality of
white survival,

Now however, the ecmphasis has
swung over to the necessity for grant-
ing the same rights and privileges as
whites cnjoy to non-whites. This type
cf thinking is the basis of the vicws
of the Calvinistiese Beweging as well
as those of some Afrikaner intellec-
tuals who do not claim to argue from
a Christian viewpoint, for cxample
Prof. T. M. ). Kruger in New Na-

fion last October.

The recognition of the practical
ecessity of applying acceptable moral
standards to the South African race
problem has created a climate in
which a willing and enquiring ear has
been opened to the voice of the church
i Scuth Africa. Admirtedly, the
stream of overseas clergy returning
home after having been virtually de-
ported by the South African govern-
ment, and the officical reaction 1o
Limehill, do not support this view,

THE “MESSAGE”

On the other hand, reference can
b made to the reception given to the
“Message to the People of South Af-
rica.” NMarmrally, government sources
and government organs at first re-
jected it out of hand. Yet a certain
thoughtful non-dogmatic element In
their rejection can be detected too.
Again, the foremost example of this
mood has been the willingness of Dife
Paderland to place the arguments of
Dr. Bruckner de Villiers and Dr. Ben
Engclbrecht in its columns. This,
witheut doubt, is a significant break-
through. It is to be doubted for in-
stance, whether even a verligte paper
like e Beeld would grant the same
privilege to Helen Suzman. And it
shonld not he forgotten that Die
fieeld specilically requested Prof. .
H. Coetzee of the Calvinistiese Bewe-
ging to write a long reply to Prof.
Pont, who argued in Die Hervormer
that the Woord en Daagd men were
indulging in integtasie-praatjies in ¢x-
pressing deubts about the speed with
which the Bantustans are advancing.

{Continued on page 11)
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The Barmen Declaration

The Messaze to the People of South Africa, issued by the South Alrican
Couneil of Churches, is both a witness to the essential unilying and saving
elements of Christianity and also a theological resistance to what is felt to be a
perversion of the Gospel in our political ideology of racial separation.

Its purpose is not to attack apart-
heid, theugh press headlines scemed
to make 1t out o be so. It was,
rather, a challenge to the conscience
of those South African Christians
who seem to be accepring a false
gospel in place of the Christian onc.

It is an affirmation and defence
of basic Christian truths which, after
lang deliberations, were finally spelled
out by the inter-church members of
the Theolegical Commissicn of the
Council of Churches. They took great
pains with this defining for it had
been felt cssential to be quite clear
what these truths were. The Message
closes with the challenge to the indi-
vidual: “And so we wish to put 1o
every Christian person in this country
the question which we ourselves are
bound to face each day; to whom,
or to what are you truly giving your
first loyalty, your primary commit-
ment? Is it to a subscction of man-
kind, an ethnic group, a human iradi-
tion, a political idea; or to Christ?”

The call has gone out to Christians
to be faithful to the true Gospel of
Jesus Christ and to be committed to
Christ alene,

PRACTICAL IMPLICATIONS

The issuing body of the Message
still has the task of working out the
practical implications of its statement
of faith for the church and for so-
cicty and, later, to scc how this can
become cffective, but small indepen-
dent Obedience o God groups are
already coming into being. These are
action and supporting greups, which
take seriously their responsibility to
bring the challenge of the Message to
their denominations and to the so-
cicty in which they live and work.

This acceptance of the duty of imen
to witnezs to their faith is nothing
new. We sce it in Scripture and in
history. Thzre have always been
[raniels, just as, where there are
I‘Jam-::ls, there arve usuallv lions and so
it may be encouraging to our local
Daniels — and others — io recall
another resistance to a falce gospel
which was made in our own lifetime:
that of the Confessing Church of Ger-
many against the German Christians.
This resistance movement was also
of a soecizl character. Its main re-
sistanece was not againﬁt (e ireatment
of the Jews but against ihe atrempt
to ban thoze of the Jewizh race “rom
becoming full members of the Chris-
tian community. It was also theolo-
gical, not political,

In a Germany where church and
state had leng boen scparated, and
their  activitics  departmentalized,
vnder the new constiiution which was
drawn up when Germany first became
a Republic, the Church felt lest and
weakened. The old link of “Throne
and Altar”, when church and state
worked together for the goed of all,
had been broken and manv felt ihe
call by the National Socialists for a
strong united Germany and a Ger-
man Wartional Church under enc na-
ticnal bishop, to have an understand-
able appeal. It was felt that a united
church was needed to build up the
morale of the people and to with-
stand an atheistic Marxism and a
growing materialism.

THEOLOGICAL IMPLICATIONS

But by the end of 1933, when ihe
National Socialist régime took power,
there were many  pastors who were
feeling distinctly uneasy in conscience

—_ MARGARET MALHERBE

about the theological implications of
the Mam ideology,

At first, Hitler did not persccute
the church but began to use it as his
instruinent. He came cut in faveour of
the  German  Christian movemcent
wwhose national bishop was Ludwig
Miillier. This movement had  been
founded by a provincial politician
frem Prussia callled Wilhelm Kube
and a Berlin minister became its na-
ticnal lrader: Rev. Joachim Hossen-
felder, who later became Mimister for
Church Affairs in the Narticnal So-
cizlist government,

Bur unity was not achieved for, in
spite of waricus  official  statements
ond  articles of faith which  were
issucd, Christlans  were  uncertain
where these were leading them.

In 1934, however, Rev., Hermann
Griner, a Germen Church  leader,
publichod a clear statement of 6
theses, defining what the German
Church stocd for, The acceni was de-
finitcly en ‘German’ rather than on
‘Christion’ and there was no longer
doubt of where Christians were ©x-
pecied to wdncl Graver doubts were
arising in men's consciences. Rencewal
of th: church was needs d, certainly,
but waos this the way?

Various Reformaticn  movements
arcse. Unrest decpencd when  Jews
were excluded from all German msti-
wiiicns, incleding the church. JTewish
Christians were to be isolated  into

coparaie congregatiens  under  the
“Aryen  clauses” of a  government
statcrment.

FRATERNAL

Many pastors protested ond this
crystallised in a small fraternal of
ministers, under Pastors Niemoller
and Lilje, which aimed to lead the
church 1w an imner renswal.  This
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Council of Brethren, as it was called,
was, in fact, to lead Christian re-
sistance for 12 years and to help re-
store the German people after Hitler
had finally brought them to ruin.

Their care, to begin with, was for
protesting ministers who had been dis-
missed from their officc and de-
prived of their livelihood for, under
a goverment state rax system, church
ministers had bzcome almost state
officials. It was a boedy very like ihe
carly Quaker Meeting for Sufferings
m England.

The persecution of churchmen had
begun, vet resistance continued. On
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January 3 - 4, 1934, a “Free Synod”
of Lutheran, United and Reformed
provincial churches took place and
from it was issued the “First Barmen
Declaration”. This was the first offi-
cial statement by a properly consti-
tuted church body in opposition to the
German Christians who were gaining
control of the German Evangelical
Church.

CHARTER

On Januvary 13, Miiller called the
church leaders to Berlin and warned
them to toe the line, to “cut it out”,

—r—

THE BARMEN DECLARATION

A theological Declaration to the
Present State of the German
Evangelical Church

According to the iniroduc-
tory words of its constitution of
Jith July 1933, the German
Evangelical Church is a federal
union of confessional churches
which grew out of the Keforma-
tion, of equal rights and par-
allel existence. The theological
premise of the association of
these churches s given in
Article 2, paragraph 1 of the
constifution of the German
Frangelical Church, recognised
by the national government on
Hth July 1933:

ARTICLE 1. The impreg-
nable foundation of the Ger-
man Fvangelical Church is the
Gospel of Jesus Christ, as it is
revealed in Holy Seripture and
came again to the light in the
creeds of the Reformation. In
this way the authorities, which
the church needs for her mis-
sion, are defined and limited.

ARTICLE 2. paragraph 1.
The German Fvangelical
Church consists of churches
frerritorial churches).

We, assembled representa-
tives of Lutheran, Reformed
and United churches, indepen-
dent synods, Kirchentage and
local church  groups, here-
by declare that we stand lo-
sether on the foundation of the
German Evangelical Chureh as
a federal union of German con-
fessional churches, We are held
together by confession of the

one Lord of the one, holy,
universal and apostolic church.

We declare, before the public
view of all the Evangelical
Churches of Germany, that the
unity of this confession and
thereby also the wnity of the
German Evangelical Church s
scverely threatened. In  this
year of the existence of the
German Evangelical Church it
is endangered by the more and
mare clearly evidenl style of
teaching and action of the rul-
ing ccclesiastical party of the
German Christians and  the
church government which they
run. This threat comes from
the fact that the theological
prenise in which the German
Evangelical Church ts united is
constantly and basically contra-
dicted and  rendered invalid,
hoth by the leaders and spokes-
men of the German Christians
and also by the church govern-
ment, by means of strange pro-
pasitions. If they obtain, the
church -— according to all the
creeds which are authoritative
among us — ceases to be the
church. If they obtain, more-
over the (erman Fvangelical
Chureh  will  become  impos-
sible as a federal union of con-
fessional churches

Together we may and must,
as members of Lutheran, Re-
formed and United churches,
speak today to this situation.
Precisely because we want fo
be and remain frue to our
various confessions of faith, we
may not keep silent. Jor e be-
liere that in a tme of common

The leaders went home to think over
their position and to consider the
sacrifices — cven perhaps death —
which continued resistance to a na-
ticnal church would entail.

On May 29 the “First Confcssional
Synod of the German Ewvangelical
Church at Barmen” was opened.
There were still Christian ministers
and laymen who were prepared, as
their Master had been, resolutely to
take the road for Jerusalem. The chal-
lenge to costly witness had been taken

up.

(Continued on page 10)

need and triel @ common word
has been placed in our moutf.
We commit o God what this
may mean for the relationship
of the confessional churches
with one another.

In view of the destructive
errors of the German Christinns
and the present national church
government, we pledge  our-
selves to the following evan-
gelical truths:

1. I am the way and the
truth and the life: no man
cometh to the Father, but :’?]f
me (John 14: 6).

‘Verily, verily, | say unto
you. He that entereth not by
the door into the .sfu*r;?ﬂfff, but
climbeth up some other way.
the same is a thief and robber
o . A am the door: by me if
any man enter in, he shall be
saved (fohn 10:1,9),

Jesus Christ, ax he is testi-
fied to us in Holy Scripiure, is
the one Word t}f Cod. which
we are lo hear, which we are
to trust and obey in life ond
i death.

We repudiate the false teach-
ing that the Church can and
musi recognise yel other hap-
penings and powers, personali-
ties and truths as divine reve-
lation alongside this one Word
of God, as a source of her
preaciing.

2. *But of kim are ye in Christ
fesus, who of God is made unto
us wisdom, and righteousness,
and sanctification, and redem -
tion” {§ Corinthians 1: 30).

Just as Jesus Christ is the
pledge of the forgivencss of all
our sins, just so — and with
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Die ,,Vaderland”-Polemiek

Vir ons nie-Transvaalse lesers mag dit interessant wees om te verieem dat

daar in die kolomme van DIE

VADERLAND, Johannezburg, lank recds ™

hewige polemick besig is om te woed tuseen sen. J. H. Grobler, getreus Nasio-
nalis en voorstander van apartheid, en dre. B. Engelbrecht en W. B, de Villiers,
redaksiclede van PR VERITATE en oertuigde apartheidsteenstanders.

Die polemiek het cntstaan na
leiding van twee artikels deur

Grobler  Fie 1 aderland, 1«

fdn- CBecdskap asn die Volk van Suid-
SC1. Afrika™ opgestel en die daaropvolgen-

n 4 dz Ope Brief aan die Eerste Minister

Novernber 19681 waarin hy beweer cndericken het, ,,ons kleurbzleid nie
dat die grocp geestelikes wat die booryo nie” on emtlik slegs "n klomyp

weerwaardes met (heogs liberalistiese
en intcgrasicnisticse ) politicke idees™
IS.
INGEWANDEVREES

Agngesien dic scpnater scosieninge
nzergekem her op 'no dirckte aanwval,
behalwe slegs dat geen name genoem
is nie, ken drr. Engelbrecht en de
Villicrs nie anders as om daarop ic
reageer nie en het daar op 185.11.68
n brief van hulle verskyn waarin dit
veral gegaan het coer die allesdewr-
ey pelende ingewandsvrees ven so vele
ankes vir dic Swart Gevaar™ en cor
die Chriztelike weg wvir Suid-Afrika ns

the same earpestness — is fe B o Rup it shall nod He e .l'rlpmf.i'ffh' i fu-f.w' Fereredre

a'so God's mighty olaim on our
weherle Nife: in him we encounier
i joyous liberation from the
rf_:r:rf:’r'.ﬂ':: eliims {if this u'm'fd i
free and thankful serviee to Hiis
croetdres.

We repudiate the false teach-
ing that there wre areas of our
life in which we belong aot lo
Tosus Cheise. but another lord,
areas in which we do not need
justifieation and  sanctijication
througeh fim,

3. “But speaking the truth in
fove, may grow wp into fim in
efl things, which is the head.
even (hrist: _.fn"rlm whom  the
whole hady (is) filly joined
together and compuacied . ..
(Ephesians 4: 15 - 16),

The Christion Churel 05 the
community of  brethren  in
wehieh fesus Clerist pn‘m'.l'r.!f}’
eorks in the word and seera-
meals through the Holy Spirit.
Iith hee fuith as well as her
efeddiores, il her message as
well as her ordinances, she has
fir witness in the midse of the
world of sin ax the Church of
forgiven sinners that she (s his
alome. thar she lives and wisdos
fo live onty by his comfort and
his cownsel in ex pectation of his
i i T

e repmediote the folse Loty
i that the Churcl can turn
over the form of fer message
aned oridinances af will o ae
cording to some dortinant fdeo-
logical and I.-.auh'm-u.f e
i s,

£oYe bnow that the prinees
of the  CGemtiles  evercise  do-
minion orer heme. and ey thal

i gred FNETCrse r.'m'.ﬁmf.f_}'

—_— oo

MME n'”.'ﬂ.l‘]"'l." IF!'.".‘.' . ||I;|'|'Ir H:.IrH-'--fH'-!'r'f
will be great among you. fer
him be your minister’ ( Hat-
thew 260 25-26),

Tl carions offices in he
Churely extaldish no ru'e of one
prer the other but the exercise
af the service entrasted  and
r'::rmrnrmﬁfr*r!' to the whole ron-
s re gl

Ve repudiate the fulse teach-
ing that the Chureh ean and
ety dt et Jl-fl.i'”i' Phrs aminiefry.
sef wp or gecepd speein! leaders
VFiheer 1 equipped with powers
i rufe,

5. ‘Fear God, honour the
Limg ! (8 Peter 2: 17 ).

The Rible rells us thai we
carding fo divine areangenten
the State s the responsibilily
fo provide for justice and peace
in the ver unredeemed eortd.
i which  the Church  also
st s. .rn'r'urdr'nlr,{ tr the
vt of hmian FH.‘:-’ﬁ-‘” sl
S possibility, by the
threat and wse of foree,

The Churelt recogeises with
hanks and  reverence  towird
o thee bhewerolence ol this i
prorision. She resminds oren of
Cod's  Lingdom, God's  com-
mard et and  rigfiteousness
aodd therehy the responsibifity
eof rofers wnd raled. She brosts
wid  obeys the power of the
Ward,  throngh  whicl Geod
siindeins all things.

W e pudiode the fulse teach-
-"”;'-E that e Stede can o
shontd  evpnnd  beyvond s
s pregrend rr*.'.I,ln.lrr.'«'n'-."}."ﬁ.f_'l' to he-
eenne e .u."r:l:_;.fr' atrrel ferteed eerefer
eof eeeertaen ife. wned also thorely
fulfil the  copimission of tlree
{f feveredt.

o ——

s o—

(nige thet the Churcelh can ond
showld  expund  beyond s
'-'g'.i:':'."ri‘r respansibility to take on
the  characteristies,  funelions
el r.!'.":'_{.l.'e'."f-r“.'-. u_f thee Steter, andd
therely become itself an orgon
af the State

in, Lo §am with vou elways.
cren undo the end of the world
( Mutitlhere 28: 20). "The word
of God is not bowad” (1 Tim-
u.l':rf_r *- 'EU-

The commission  of  the
Church. in which fer frecdom
is founded. consisis tn this: in
e of Cheise and thus in the
serciee of his own word and
cearke, bt etend throvelh word
aredd sucrament the message of
the lfrr'-r' graee of Croed o all
II'.'I"I:JIH-rI"-

We reprdivne the _Jru".'n:' teereh-
ing et the Charelh, in humian
selfeectevn, can put the reord
I'.'l'.'!'..!I If:-'ill"ill' U_IF .I‘fic‘ !.”fﬂi‘ I'-I';I -”llf
serriee of some aeishes, pur-
l||l-h|.'-!'."| f'{.l'H.Ir fJ.ifllri'.'l- 1 H.I'I'.'-:’F-
i'.'l:!.'.'.'i:,'.l'i' ll'r:'l"l'.l'l'l'.lr”l'g £ ﬂlll".'l'lll.l"{'..

The confessing synod of the
Ceermun Frangelical Churely de.
clares Ml sl sees i the
r.'r-.’.‘rm:*“’:'{fgn.'r'u.' r:f thase roths
and in the repudiation of these
errors the ael-to-beciveum-
vemted  heolouiva! foarenedvad i
of the German  FErangelica
(hurel as a federa! wnion of
confeasiona!  churebes, (The
synod poeatls wpon ol who can
ferdir i i declaration to le
ereire of Hhese F.Jn'f!.f:'};:l'i'ri'r fers-
sints £ el r eeclesinsiica! deer.
sions. At -f.u'i.{ns all voncerned to
Frrrn angain i 1 iy ﬂ_IF _fn'f.l'J".l.
of fovie. aerred oof frope,

PERBEN DED WANET T
IETERNE M.

:_;-.n.—.
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IJMOO DH’

Students are in the news and will undouhtedly remain in the news

WORSHIP

S — A e

— BASIL MGCIRE

“Mocd Worship” 1s a phrase
coincd by the Committee responsible
for the recent ‘Evening of Twenticth
Century - Worship® of the Rhodes
Branch of the University Christian

Movement. This service was given
wide coverags in the National Press,
which fastened glecfully onto news

POLEMIEK

die enigste uitweg uit die apartheids-
keurslyf.

Verrassend genoeg -— veral ko-
mende van die aarts-konserwatiewe
Paderland - het  die  redakteur
twee dae later op dié standpuntin-
name in ‘n inleidingsartikel gereageer
met 'n uitnediging en uitdaging ot
die twee apartheidsveroordelende dok-
torc om dan na vore te kom met so
‘1 Christclike alternaricf vir apart-
heid — L,in morele, Christelike en
FRAKTIESE terine, as lewensleer vir
Christen-Afrikaners cn as prakticse
staatsbeleid vir 'n Christen-volk cn
-regering”.

Drr. Engelbrecht en de Villiers sc
antwoord — ocor vyf kolom heen en
cnder  die  opspraakwekkende hoof
llank en nie-blank moet Saam el
en Regeer” — het op 13.12.68 in
die Faderland verskyn., In di¢ stuk
het hulle cerstens 'n skerp aanval op
die hele apartheidsbeleid gemaak van-
wed die feit dat dit self geen prak-
tiese alternatief is vir Suid-Afrika nie,
en tewens ook geen morele of Chris-
tclike nie, dog dat dit wesenlik slegs
ncg 'n ideologicse bestaan voer. Voorts
het hulle beweer dat die enigste alter-
naticf wir dic wesenlik onpraktiese,
immorele en onchristelike, die prak-
ticse, morele en Christelike is, d.w.s.
¢legs die Christelike weg self. En dié
weg het hulle voorlopig as volg gede-
iinieer:

Nt beteken dat, in plaas van bot-
wieg te weier, ons as blankes bereid sal
wees om werklik saam te lewe met
dic ni¢-blankes in hierdie land waarin
¢ns naas mekaar geplaas is deur god-
delike bestel, en dat ons dit nie

e ———— — T ] | e e e e

(Vervolg)

during the coming academic year in South Africa. Students are news-

makers nowadays even in the field of r religion, feergely through their

revoll wgninst some nf s mmore uu*nfw;g i s‘rmrh NOOR, ORCE QLN

we shall probably be experiencing another “mood” -unrafup amaong

students on some campus — and another, and another. To be fore-

warned is {0 be forearmed. What follows (s a clear exposition of
what Lo expect and what wnderlies 1.

scnsations and showed very little un-
derstanding of what the worship was
about. This article 15 written to spell
cut the thinking that lay bchind that
worship.

IDEAS AND FEELINGS

It was Prof. Ross Snyder, of Chica-
o Seminary, who teld vs repeatedly

langer sal doenm op 'n priusipiéle
grondslag van skeiding, op 'n be-
ginsel wan verwerping van ons land-
genote as medemense terwyl ons nog-
tans hul teenwoordigheid ter wille
van materiéle voorspoed verels nie.”

OOPVLEKKING

Kersfees en Nuwejaar het tussen-
beide getree, maar vroeg in dic nuwe
jaar was sen. Grobler weer flink op
die aanval mct ‘n reeks van vier arti-
kels (op 6, 7, 10 en 13 Januaric
1969 ) waarin daar, volgens die redak-
teur  van die Faderland,  n
wmeesterlike  oopvlekking™ van  die
teologicse doktore s¢ verkeerde sien-
inge vervat is. Veral gaan dit vir hom
in hierdie artikels oor die ,onbetwis-
barc” Bybelse regverdiging vir apart-
heid, oor die gevare verbonde aan
rasse-integrasie en die aaklige voor-
beelde daarven in ander veelrassige
lande cn oor prakticse aangelecnthede
soos direkte verteenwoordiging van
nie-blankes in die sentrale landsrege-
ring, gemengde woonbuurtes en werk-
dfbukemng Weer cens lewer hy ook
‘n vurige pleidooi vir apartheid as . dic
idcologie waarop dic bestaan en ont-
wikkeling van afsonderlike nasies be-
rus.”

Hoewel sen. Grebler i bietjie bont-
gespring her in sy artikels, het dr. de
Villiers (wat, in dic afwesigheid van
dr. Engelbrecht oorsee, alleen gere-
ageer het) hom — cwencens in vier
artikels (31 Jan., 1, 4 cn 5 Febru-
arie 1969) — streng by die senator
s¢ vrac bepaal en punt vir punt met
bl afgercken, Dhe basicse  slotsom
Wirioe |I". peraak. i dat danr vie die

blankes in Suid-Afrika geen ander al-

during his recent tour of South Af-
rica that man docs not live by intellec-
tualised ideas alone, but by a whole
range of ‘feelings’ or emotions which
bocome attached to cur experiences.
The vast majority of our actions are
governcd by our likes, dislikes, loves,
hates, fears, jovs, enjoyments, sus-

ternatief meer oorbly nie ,as cen-
veudig "n nugterc aanvaarding van dic
daadwerklike situasiec waarin ons ons
rceds bevind: 'n positicwe cn ontrae
aanvaarding van ‘n tocstand van cvo-
luerende of ontwikkelende rasse-inte-
grasic”,

OPENHARTIG

Dr. de Villiers s¢ uitspel van wat
alles hierdeur in terme van Christe-
fike werantwoordelikheid geimpliscer
werd, het scker menige selfversekerde
leser van die Faderland  se hare
laat rys cn uiters grimmige kommen-
taar op sy sicninge kan sekerlik nog we
Wagle wees,

Die belangrike en die verblydende
s cater dat die  Faderland it
wel moontlik gemaak het vir so 'n
cpenhartige polemick om hoegenaamd
plaas te vind te midde van al die ge-
slotenheid van gemocdere wat so ken-
merkend geword het van die Suid-
Afrikaanse geestessituasic. Dit s n
arcot mendvel, maar tereg her dic
blad  News/Cheeli dan ook be
weer dat dit ,,dalk een van dic meer
bzlangrike ontwikkelinge van 1968
verteenwoordig en dat dit ,.geweldig
predukticf en leersaam vir die Suid-
Afrikaanse denke oor afsenderlike ont-
wikkeling” scu kon wees.

Mag daar op verantwoordelike wyse
voortgegaan word met sulke gedagte-
wisselinge. As die voorstanders en dic
teenstanders  van  apartheid mckaar
cers begin hoor oor die hoé muur van
onderlinge vooroordeel heen, sal hul
weldra ook na mekaar begin luister en
mckaar uitcindelik selfs begin ver-
slaan.
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picions, shames, hopes, angers, etc.
rrhll*':‘l'l'_'- Hig i 'ﬁ'fr!r' i‘l'!\'l.' Imnen 'Whﬂ dro
able to keep all their surging feclings
under strict control in every situaticn,
and who arc thus always able 1o rec-
spond to life within a neat and clearly
defined system. While 1t would be
tragic if a man could give no reason
other than his feclings for his be-
haviour, it would also be tragic if a
man’s actions had only rcasons and
no feclings. Imagine kissing a beauti-
ful girl bzcause 1t was your duty and
not because you cnjoyed it. Imagine
what it would do to your children if
vou played with them because it was
vour duty and not because it was fun.
Fertunately most of us go in for kiss-
ing because it is fun. Unfortunately
most of us go in for hating because
we arc afraid.

But our feelings do not hang around
in a vacuam. They are related to our
experiences. Psychologists today never
tire of telling us that it is our ex-
pericnee of love in the home that en-
ables us to love and enjoy other
people. A child who has experienced
cnly fear, insccurity, and isolation in
the home will have learned to respond
to others by withdrawing.

It is our of this inter-relationship
of cur feelings and experiences that we
conjurc up 1he mental images through
which we see and expericnce and re-
spend to the world, These become m-
cxtricably tied to the words we use
to ecommunicate with  others, Thus
the words we use come to have at-
tached to them a range of associa-
tions of feelings and experiences, and
this may make a word I use — be-
cause of the associations it has for
me — mean semething totally dif-
ferent to you — because of the range
of associztions it has for you.

For example, take a word like
‘father”. For anybody who can speak
English, this will mean, at least, the
male parcnt. Bur if T had a goed,
kind, loving father whom I loved very
deeplv, 1 would use the word with
this range of feelings and experiences.
On the other hand, if you had a father
who was a drunk, who beat you and
deserted yeu before you were able to
fend  for yourself, then the word
‘father” would ‘speak’ to you very dif-
ferently from the way it ‘speaks’ to
me.
If this is so, then if our commu-
nication with others is simply or
mainly  restrictsd o the level of
words and ideas, we arc likely to com-
municatc what we never intended
communicate at all. The communi-
cator will have let the other into the

PRO VERITATE

iiages, cxpericnees and feelings which
lic behmd his words and ideas in the
hope that he will be able to evoke ihe
appropriate  feeling respense.  But
clearly, more will be communicated
by shared experiences of joy, sorrow,
shame, cxhiliration, etc. If I want
to tell you what I mean by ‘com-
munity’, it will always be so much
casier if 1 can point to some cvent in
which we have all participated.

Taking this and applying it w0 wor-
chip means that worship should be the
kind of experience in which we can
participate emotionally if we arc cver
really going to understand what it is
all about. To restrict worship almost
entirely 1o verbal communication, ¢.g.
leng sermens and prayers and verbose
hyimns, means that either the wor-
shippers will misunderstand or they
will not be able to become involved in
the worzhip. If they misunderstand,
and the cemmunication of the Gospel
in worship is meant to be the learning
to respond to life, then they will re-
spend according to their misunder-
standing. If they never become really
involved in worship, then worship will
rapidly assume ncgative associations
of being boring, dull, irrelevant.

Qut of this sort of thinking grew
the conviction that we must devise 2
ferm of worship that would involve
the people at a level deeper than
words, and that the words we use
should be used to give ‘labels’ and
content 1o the experience. c.g. let
let people laugh, and say ‘we give
thanks to Geod for laughter’.

EMOTIONALISM AND
ERMOTIONLESS-ISM

While we recognised the dangers of
playing around with people’s emo-
tiens, we recognised the equal and
opposite danger so evident in so much
Christian worship of attempting to
suppress all emotion and thus inhibit
people by making them acutcly self-
conscicus.  Emotienalism  is  when
emoticns are so played upon that
reason s inhibited, and peeple can
be made to do things of which ihey
weild be ashamed when the heat is
lifted. This is brain-washing, for it
does net allow a man w do what he
himself wants to do. But cmotionless-
ism is also artificially de-humanising,
It inhibits a man from doing what he
wants to do. Have you ever sat in a
church trying desperately to suppress
a moest natural desire to laugh at ihe
antics of a stray dog, or gene red in
the Tace bocnuse you are irying o
lield back a cough, or become suffo-
catingly embarrassed by a  sray

stomach-rumble at Communion? We
sit in rows behind an immobile reli-
gious mask through which the men
and women we really are dare not
cmerge to disrupt facade.

In neither cmotionalism not cmo-
tionless-1sm can we rcally be our-
selves, feel for oursclves, think for
cursclves, or do what springs from us.
In both we arc simply parts of a pat-
LCTIL.

The task we set cursclves was 1o
find a balance between both inhibit-
iNg CXLremes.

INVOLVEMENT

What I have said so far has leant
heavily on the consideration of the
mdividual in worship. But worship is
a corporate activity, This means that
it cannot simply consist of a serics of
individual self-expressions. It must
have seme structure and some goal. It
must have some movement which is at
least partially pre-determined. How
much is pre-determined  will, of
course, depend on the size of the wor-
chipping group. There cannot be the
degree of individual freedom in a
group of 600 that there can be in a
eroup of 6. Since we were anticipat-
ing a group of 600 a great deal had o
be pre-determined.

Here we were faced with the
preblem of inhibiting personal expres-
sion by regimenting, and of inhibit-
ing, corporate cxpression and involve-
ment by over-playing individualism;
i.c. the problem was how to retain a
directicn without forcing individuals
to cenform. To retain a direction ob-
vicusly invelves some conformity. So
the preblem was not some measure of
conformity, but that of avoiding im-
posing conformity. People conform
cither hecause they want to, or be-
cause they feel pressurised into it

Thus we tried to provide a frame-
werk fer the changing emotions of a
full act of worship, and at the same
time tried to make it clear thatr the
individuals could respond as they
wished and that no form of response
was inadmissible. Here we had to
rake a risk, knowing that the kind of
response we would get would be deter-
mined largely by the response of ihe
braver souls, and the degrec of in-
hibiticn of the more timid. A single
brave soul who could get no one o
jein in his action would soon be leht
looking — and probably feeling —
like an idicr

Thus people danced in praise be-
canse an individual, who was net put
up o i, began to dance and was
jeined by others who wanted o dance
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— though by no means did all dance.
Having thought about this carefully
in the planning, and having seen it in
action, has led me to conclude that
in involvement we all need the bolster-
ing of a supporting community. In-
volvement and community belong to-
gether, and community is more an
cxperience than a word or an idea.
Knowing this, possibly more clearly
now than we did then, and having set
oursclves the theme *‘Christ as In-
volvement', we knew that if we were
going to involve the people in the
worship, then a sense of community
would have to bz created. And we
knew that if we were going to in-
volve people in genuine Christian
commitment in a country in which it
takes courage to take Christ seriously,
then again a sense of a supportive
community would have to be created.

COMMUNITY
How do we create a community
which will liberate us from too

anxious a concern with ourselves and
enable us for involvement? The
answer to that question will depend
on a number of factors.

Firstly the age and interests of
those you wish to involve. 1 have
come to believe and experience that
a sense of community is increased by
a shared enjoyment, especially if this
15 doing something together and not
just talking. There are some folk who
love discussing and arguing, but there
are not many for whom the sheer ¢n-
joyment of the exchcange of ideas and
sorting out conflicting views does not
st up personal antipathies towards
those who hold or present different
opinions from our own. Thus if our
shared enjoyment is not also at some
other level, community will tend to
bz broken down even among thosc
who do love a good argument. But
what that ‘other level’ is to be is de-
termined by what people can in fact
do together, and what the people con-
cerned enjoy  doing  together. Most
young people thoroughly enjoy danc-
ing to ‘cool’ music, or jazz, or what-
cver is the current style. But this
would hardly be the level at which
to try to involve ageing grandmothers.

Secondly, the concerned interest of
the group needs to be aroused by and
focussed on some particular issue. To
expect community involvement, or 1o
hope for community support for an in-
dividual's involvement when no par-
ticular arca of involvement has been
anchored in the community’s con-
cern is to be unrealistic. A useful com-
munity is only created when the

comumunity is created around some sig-
nificant concern. And the arousing of
a common concern is part of the pro-
cess of creating community.,

Thirdly, community is created if a
course of action, which is possible, is
suggested. On this one we failed com-
pletely at our service, and many left
feeling even more frustrated than ever.
They had been frustrated in the past
by the church which keeps talking
about action and involvement, but
never gets down to talking real busi-
ness. We did not just talk vaguely
about involvement. We got people in-
volved in the worship, thus creating
a strong sense of community. In the
film which focussed on particular
areas of need, we succeeded In creat-
ing a rcal community of concern. But
we did nothing to channcel this into
creative activity and folk were left
feeling, even more than before, thar
they were isolated individuals [acing
issues that they all knew were there
anyway.

Fourthly, community is created by
group involvement in some common
and on-going activity.

THE CHANGING MOODS
OF WORSHIP

On the basis of these considerations,
we tried to plan a service of worship
which would include all the clements
of a normal service of worship, but
which would enable the worshipping
group to participate in the changing
moods of such a service. Through
this we tried to plan a service which
would create a community for in-
volvement.

About praise and thanksgiving, the
Psalmist has this to say:

Praise him with blasts of the
trumpet,

praise him with lyre and harp,

praise him with drums and
dancing,

praise him with strings and reeds,

praise him with clashing cym-
bals,

praise him with clashing cym-

bals!
Let  cverything  that
praise Yahweh!
Alleluia! (Ps. 150, 3-6).

All of that makes it sound as if
praise is meant to be a wildly excit-
ing noise and activity, not the son-
crous intoning of pious phrases. So we
caid ‘Praise Ged for songl’, and sang
a couple of songs to exciting music.
The songs were selected not primarily
for the significance of their content,
burt for the degree to which they were
able t cxpress the excitement of

breathes

praise. We also said ‘Praise God dor
laughter!’, and showed a segment of
a comic movie. And we said ‘Praisc
God for fun and enjoyment!’, and a
jazz band picked up on the drums a
ferm of rhythmical clapping popular
among Rhodes students and  then
swuntg inwo “When the Saints go
Marching in’ before breaking loose as
cnly jazz bands can do. During this
swinging, changing-coloured lights
flickered over the worshippers, as they
sat listening, or clapping, or dancing,
or moving about in a long human
chain. This was made possible by pro-
viding no (or very few) chairs, The
majority sat on the floor when ithey
sart.

Abcut confession the Psalmist has
this to say:
My guilt is overwhelming me,
it is too heavy a burden;
my wounds stink and are fester-
ing,
the result of my folly;
bowed down, bent double, over-
come,
I go moeurning all the day.
(Ps. 38: 4-6).

All of this makes it sound as if con-
fession cuts clear across the mood of
praise, capturing the mood of tears
and shame, and a deep anguish. Thus
we cut the noise of the band and the
swinging lights, and threw the hall
into complete darkness, except for a
singic small spotlight which picked up
the face of a man in the darkness.
Then the plaintive netes of a flute and
recorder  filled the hall, and was

BARMEN
This Synod had to do two things:

to defince the faith of what had come
to be called the Confessing Church
in a way rclevant to the contem-
porary situation and to list the false
teachings against which it stood. The
Barmen Declaration, which came out
of the gathering, made both ithese
points clearly and the text of this
Charter of the Resistance, reprinted
on p. 6, is wcll worth studying again.

It is not difficult w draw a
parallel between this document and
the Message to the Peaple of South
Arica.

feontinued from nage &)

Have we also seen the hivth of a

crowing  fellowship  of  Confessing

{ hristinns?
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punctuated by the man reciting a mov-
ing poem about student indifference
to others — the man who ‘took his
girl" and left her, who threw bread at
the waiter who has to listen nightly
to the hungry cries of his children,
who fired the worker who arrived late
not caring that his child had died.

About forgiveness the Psalmist has

this to say:
Happy the man whose fault is
forgiven,
whose sin is blotted out;
Happy the man whom Yahweh
accuses of no guilt.
(Ps. 32: 1-2).

All of this makes it sound as if
the response to the forgiveness of God
is one of resounding happincss. Thus,
after light had flooded the leader of
the worship who declared the forgive-
ness of God, more light accompanied
the choir which sang a modern (rans-
lation of the ‘Gloria in excelsis’ set
to modern ‘beat’ music.  Then the
whole hall was bathed in light as ihe
whole ccongregation sang a modern
folk hymn of praise *Allelu’, and the
jazz band again came in 1o increase
the range of possibilities o express
‘happy the man whose fault is for-
given'.

Already the service had cexpressed
something of Christian involvement
in the world through bringing secular
songs, secular films, jazz bands and
dancing into the worship, and through
expressing our shame about our be-
haviour in sex and labour relations.
This was furthcr cmphasised by plas-
tering the walls with the wide range
of things that clamour for our time,
money, and attention — travel posters,
cinema advertisements, pleas from
feeding schemes, photographs of pov-
erty, war, love, rugby, newspaper
headlines, etc. This theme was carried
over into the sermon.

After readings from contemporary
literature and Scripture (parts of
John’s prologue) the play “Christ in
the Concrete City’ was performed.
This play, dealing with Christ’s cruci-
fixion and resurrection, was chosen
for three main rcasons. Firstly because
of its cheer emotional strength to en-
able the congregation to become cmo-
tionally involved in the story which
is at the heart of the Christan faith.
Secondly because of its inter-weaving
of contemporary comment into the
story. While this comment was cer-
tainly part of the script an attempt
was made to let the comment arise out
of the congregation. This was donc by
performing the play on five different

(Continued overleal)

CHANGE IN SOUTH AFRICA

It might be noted in this connec-
tien too, that although P.M. John
Vorster at first took a tough line
with the authors of the “Muessage”
and the signatories of the "Open
Letter,” he backpedalled rapidly when
he was challenged on the point, and
has since said nothing on the matter.
Moreover, he certainly has not per-
sonally intervicwed the members of
the Calvinistiese Beweging and be-
rated them into abandoning their
stand, as did Dr. Verwoerd with
members of the N.G.K. delegation
who were at Cottesloe,

It seems [airlyv certain then, that
the climate of South African thinking
today is such that Christians are pre-
sented with a heaven-sent oppor-
tunity (and perhaps that is more
than just a figure of speech) to raise
the voice of their convictions on the
race question with utmost boldness,
There is a firm assurance that they
will be listened to with all serious-

ness and respect.

However, whether the listeners will
think it worthwhile to give prac-
tical effect to Christian opinion
will depend on how responsible the
Christian opinion is. Irresponsible
Christian opinion is of a kind which
dogmatically lays down that (a)
Christians have a right to pronounce
about political matters, that (b)
apartheid is evil and therefore must
be scrapped and that (c) how this is
to be done is a matter for politicians
to decide on since it is not the Chris-
tian’s responsibility to lay down poli-
tical programmes.

IRRELEVANCY

This type of thinking, in the cyes
of the secular world, is merely a dis-
play of ecclesiastical irrelevancy at
its worst. If the church does want o
enter on to the political field, it has
to deal with the practicalities as well
as the moralities of that field. And one
of the grear practicalities of the poli-
tical situation in South Africa is how
to cnsure the future security of the
white community. More than this, as
alrcady stated, it is a morality. All
too often, the Christian argument
against apartheid looks merely like an
attempt to change the immorality of
a minority dominating a majority, into
the immorality of a majority dominat-
ing a minority. There s little o
choose between the distastefulness of
these two alternatives, and the white

{Continued from page 4)

South African has little doubt as to
which he prefers.

The future of whites in South Af-
rica is a responsibility of the church,
just as much as the future of non-
whites. The white community is as
descrving of Christian compassion as
any other.

CHURCH AT RISK

The church is quite right of course,
in protesting against the present situa-
ticn in which the interests of the white
community are placed above all
others., But if it argues that this has
to bz changed, it will have to show
how it can be changed without tip-
ping the balance of communal un-
fairness to the other extreme. And
that will involve something more than
merely the laying down of moral prin-
ciples. It will involve the church
entering the dusty arena of practical
politics, with all its risks of grime,
error and injury. Indeed, the execu-
tive officials of the Council of
Churches and of the Christian Insti-
tute is busy doing this at the mo-
ment, having appointed commissions
to investigate practical aspects of ihe
“Message,” such as its political, so-
cial and legal implications.

There are those who will quibble,
and say that this is not the church’s
true task. Christ did not involve him-
self in the pracrical politics of Ist
century Palestine. (Nor did he in-
volve himself with the issuc of slavery;
yet is there any Christian who would
justify slavery on this ground?)

Yet there are some inescapable
facts to be taken into account here.
South Africa finds itself in as great
a moral dilemma as has ever faced
any nation since the beginning of
time. Its Christian community finds
itself in a position where it is ex-
tremely favourably placed to point
out solutions to that dilemma. IE its
solutions are to carry any weight
though, they will have to be practic-
ally as well as morally based. If Chris-
tians do not join with other South
Africans in racking their brains about
points such as a future franchise, par-
liamentary representation, distribution
of land, thev will never be considered
as fellow workers towards a better so-
ciety. The risks of this course are
great, but it is to be doubted whether
they are as great as those of refusing
to take them.
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stages. The central stage, erected in
the middle of the floor, carried the
Christ scencs. The other four stapes
were erected in different parts of the
hall among the worshippers, From
these arose the contemporary com-
ment. Thus the action swung back and
forth from the unconcerned inhabirt-
ants  of Jerusalem who watched
Jesus on his way to the Cross to the
uncencerned students of Grahamstown
who are ‘entertaincd by the shadow
of sorrow’. Thirdly the play was
chosen because of its clear message
that just as Jesus was brutally in-
volved in the political, ecclesiastical
and human affairs of his day so must
his disciples be.

Flowing cut of this followed a
student-made film — a sort of home-
made newsreel of the contemporary
South  African scene. It depicted
hungry children, both black and whire,
rummaging through dust bins for
fead, drunks lying neglected by the
road-side, tramps idling away the
time on park benches, cripples and
the lonely aged, and scenecs of the ab-
ject poverty and inadequate housing
in some of our African townships.
This was the subject matter of our
prayer of intercession.

What followed was a simple hymn
cf commitment, written by a student
for the eccasion to the tune of “When
the Saints go marching in’. Its theme
was not the saints marching into
heaven at the end of 1t all, bur into
this life bringing the liberation of
Chri=t, who himself said that his task
was to rclease captives, set the op-
pressed free, open blind eyes, and pro-
claim man’s acceptance by God. Un-
fertunatcly we never got beyond this
vague generalisation. However folk
were invited to express their commit-
ment by making an offering of cash
which would bz used to meet some
arca of necd which had been focussed
in the prayer of intercession.

With a brief dismissal the service
ended, or. we would hope, Christian
living began again.

THEOLOGICAL
PRESUPPOSITIONS

Theologically ths service was far
from radical. Its conscrvatism was
opted for both as a balance to ihe
radical newness of the style, and in
order o show that what we were deal-
ing with was the question of commu-
nicatien by involvement for involve-
FACTIL.
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However, we did opt for a style of
worship with which most worshippers
are torally unfamiliar when they are
worshipping ‘in church’, but with
which they are very familiar every-
where else — films, dancing, jazz
music, folk songs, drama, ctc. Be-
hind this lay the conviction that the
artificial ~ distinctions  between  the
sacred and the secular need to be
broken down. If this is God’s world
and God is omnipresent, then a cer-
tain style of behaviour, music, English
cannot be religious — the kind we
usually meet ‘in church® — and all
the rest not religious. This does not
mean that we cannot distinguish be-
tween normally good and bad be-
haviour, or between Christian and un-
Christian behaviour. Tt simply means
thar we cannot simply mark off cer-
tain media through which we com-
municate and express ourselves as
‘profane’. If to dance 15 not un-
Christian, and if we can express our-
selves through dancing, then dancing
has as much place in the worship of
(ed as singing Victorian  verse  to
prc-Victorian music. And if we can
bring dancing into worship, then may
be we will alzo learn to worship as we
dance. In other words the theology
which undergirded the experiment in
style was a theology which affirmed
the world as Ged’s.

A sccond strand of theology which
guided our planning was the Pauline
concept of the Church as the ‘Body of
Christ’. Paul spells this out to mean
that the Church is that community of
dizciples who are so inter-linked and
inter-invelved with each that they can
function as a co-ordinated unir, If
that is what the Chuerch is, then the
Christian church has a long, long
way to go to create that kind of unity
— and it 15 a unity far more difficult
to rcach than structual unity of cur
fragmented denominations, It is a
kind of wnity which will net be
rcached through a hierarchical deci-
sion at Greneva. It has to begin with
the crdinary pcople who are that
Bedy. And I cannot think of a better
place to begin to create thar com-
munity than in our weekly meetings
for Christian worship. It may, of
course, be that I think thar this i1s a
useful place to begin because this is
where we have tricd o make a be-
inning.

A third strand  was  again the
Pauline metaphor of the Church as
the bride of Chrst, which Paul pre-
sumiabiy picked up from Jesus' con-
stant wse of 4 marriage celebraion
depict the Kingdom of God.  This
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metaphor carries the connotation of
a relationship with Christ which issues
in a spontancous celebration of joy —
the unhappy bride should not have
got married in the first place. When
we camc to look at Christian worship,
this expression of joy scemed to be
strangely  missing. Too often the
‘authentic mocd’ of worship seemed
to us to lie in introspection, confes-
sicn, shame, and a range of negative
or sad emotions. The bride who is not
exhilirated by her marriage union 1%
no real bride. The Christian who can-
not bath laugh and cry may be miss-
ing a very real part of whart it is w
bz a Christian.

Finally, we believed that the Incar-
nation of Christ means God’s involve-
ment with men in this world, and thus
men’s invelvement with God in this
world. If Ged is met in His world and
not through cscape from this world,
then Guod is served and worshipped by
our life and work in the world, The
Dectrine of the Incarnation has this
double-edged involvement built into
it. We tried to express this by sctting
Christ in his world in the play, and
curselves in cur world of cinema,
music, dance, poverty, old age, ctc,
and to weave the two together to pose
the question what does it mean for
mec to be a Christian now?’

CONCLUSION

Though I have not explicitly said
s0, what I have argued is that what
we have done 1s not for Rhodes alone.
The details may not be applicable in
all, or any, other situations, but what
we tried to achieve is. This was no
gunmick to attract the disenchanted,
though it undoubtedly attracted many
curious observers and appeared 1o
manv, who could not share in the
activity as worship, o be mere gim-
mick. It was an authentic attempt de-
signed to communicate the Gospel by
mvolvement in the worship of the God
of the Gospel. Behind it lay, T believe,
sound educational and theelogical
thcory. We may have failed at many
points in translating this into pracrice,
but failure can bc most profitable
schooling,

PRO VERITATE
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I am setting out the Biblical doc-
tring of Salvaticn in the form of a
number of theses. These are stated as
succinctly as possible, and are not cla-
barated unless such claboration is ab-
solutely necessary. Likewise the Bible
texts arc limited to those which best
illustrate  the point and exegetical
comment is kept to a bare minimuimn,
In other words, this paper is intended
for further study and possible dia-
logue.

@ Salvartion is the delivering action
of God in the world (the root mean-
ing of Yeshua and Sézein is ‘deliv-
erance’ or ‘recovery’ ).

@ By this saving action God re-
veals His rightcousness, which is the
hasis of salvation, liberates man irom
a wvaricty of adverse situations, and
secks to establish His peace. (Ps. 98:
1-3; Is. 32: 16-17; Lk. 1: 77-79; Ro.
1: 17; 5: 1, 18; Eph. 2: 13-17)}.

@ The purpose of Salvation is well
cxpressed in the idea of peace,
chalom, which is also used as a syno-
nym for Salvation. Peace is the pro-
duct of recenciliation between God
and man, man and man, and man and
creation. {II Sam. 17: 3; Isaiah 11:
9ff: Micah 4: 1-4; Ro. 5: 1: 14: 17;
Rev. 21: 1-5).

® God’s purpose of Salvation is
thwarted temporarily by the princi-
palities and powers which cause men
to sin. {Gen. 3: 1-14; Ro. 7: 14ff;
Eph. 6: 12). The heart of sin is un-
belief, which results in disobedience,
unrighteousness, injustice and enmity
with God and man. (Gen. 3: 15;
Eph. 2: 15-16). Creation is dis-
rupted, and the wrath of God to-
wards sin is revealed (Ro. 1: 18ff).

@ God’s purpose for the world
does not change, for He is faithful
to His purposc; he is in a covenant
relationship with creation (Gen. 9:
8-17; II Tim. 2: 13). God secks w
save the world by acting in and
through some of its events. These
events (“Historia™) take on the signi-
ficance of “Heilsgeschichte™. The sal-
vation of Ged is understood not by
rational inference, but by response o
revelation.

® “Heilsgeschichte” is bound up
with the life and history of Isracl
among the naticns, Ged calls Abraham
and covenants with him and his de-

 *To be published shortly by the
S.A. Council of Churches. Sce ad-
vertisement on page 17,

also as a social pfﬁ'm‘imr.‘nmi'.

scendants (Gen. 12: 1f; 17: 9-14).
Isracl both experiences God’s saving
actions and is called to bear witness
to them {Is. 43: 10f). Fundamental
to Isracl’s calling is their Salvation
from Egypt, and their receiving of ihe
Law as God's pattern of society (Ex.
20 and its elaboration in Deut.)
Isracl mwst live by the Law, and
make it known to all nations (Is. 8:
16, 20; 30: 9; Mic. 4: 2). The
Sabbath is particularly important be-
cause it paints to the shalom of God
(see numerous passages in Old Tes-
tament ¢.g. Leviticus and cf Luke 6:
9; 13; 157,

@ The writers of the Old Testa-
ment discern the saving hand of God
in many varied events of both Israel’s
lifc and even that of the heathen (I
Samuel 11: 13 Ps. 33: 2; Ps. 96).
Whenever someone or a nation is de-
livered from bondage, oppressor,
cnemy, or some other catastrophe,
the salvation of God is in cvidence.
No nation can save itsclf, and Isracl
is specifically warned nor to rely on
wisdom, might or political alliances
(Tsaiah 31: 1; 36: 9). Salvation is
God’s doing.

@® Closely related to God's Salva-
tion is the idea of justice and judg-
ment. In bearing witness to God's
Salvatien and Law, Isracl also directs
other naticns to the meaning of jus-
tice and truth, with the warning of
judgment on unrighteousness (Amos
1: 3; 2: 3). The prophcets par-
ticularly do this, and they can do so
even though the heathen nations do
not believe in Yahweh. The prophets
believe! Yahweh is the Lord of the
heathen even if they do not accept
Him or believe in Him. They will be

The publication of the Message to the People of South Africa eli-
cited remarbable response, some affirmative. some negative anil
critival,  Probably the meost noteworthy critique came from the
Baptist Union in an official stalement whose major objection was
that the “Message” spoke of salvation not only as a personal but

This objection is dealt with in detail by the Rev. fohn de
Gruchy in an article called “Is Salvation Personal or Social? to
appear in a forthcoming book, THE MESSAGE IN PERSPECTIN E®
Here he deals with the real Biblical basis of salvafion in an article
which, while it does not attempt to exhaust the Biblical meaning of
silvation in the way which Wordbooks of the Bible do, does attempt
to preseni an adequate foundation for the conviction that God’s sal-
vation cannot be confined to the individual believer,

judged cr saved by Him alone (Ps.
G96: 109, Isracl is in an c¢ven more
scripus positicn because of her privi-
lege [ Amos 26f ).

@ The present shalom of the na-
tions is bound up with righteousness
inn the life of the nation. No rightcous-
ness, no peace! (Ps. 72: 3-7; 85:
0-11; Is. 32: 17; 57: 21; Prov. 14:
34). Righteousness in the nation has
to do with obedience to the Law or
Rule of God, and is evident iIn
mercy, justice, compassion. However,
even though shalom can be present, if
scmewhat incomplete experience, ulti-
mately the Old Testament defines it
in eschatological and Messianic terms.
The Kingdom of Rightcousness and
peace is still o come (Isaiah 11:
off; Mic. 4: 1-4).

@® The New Testament proclaims
that the expected Kingdom comes in
Jesus Christ { Mate. 3: 2; 10: 7; Mark
1: 15). Ged's purpose of Salvation
end Peace becomes manifest in a def-
initive way. Even though the Kingdom
is still to be consummated at the end
of the ages, the New Age with its new
life (zoé toum aiomou), has already
come and is scaled and guarantecd
by the outpouring of the Holy Spirit
(Acts 2: 14ff; Eph. 1: 13f),

@ The coming of Christ is her-
alded by the prophetic proclamation
of the rightcousncss of God and His
judgment upon the sins of Israel
(Luke 3: 7ff}. John the Baptist
makes it clear that until men repent
sins which are directly related to their
life in socicty, they will bc unpre-
pared to receive Him who come,

@® Jesus comes. He identified
Himself with the servant — Messiah
of the Old Testament — and declares
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PRO VERITATE is vanself-
| sprekend  geen  populére blad
nie.  Juis  hoe  populér sy
Christelike  benadering  veral
ran ons  landsvraagstulike by
sommige is, blyk so af en toe
wil briewe waarvoor ons lank-
moedige  administrasic  moet
koes.
(Ins kan nie die versoeking
weerstaan om n pagr onlangse
jutveeltjics met ons minder ge-
belgde lesers te deel nie:

AMPTELIK VERKRAMPTELIK

® _Iliermee versoek ek u
om onverwyld die lewering van
u blad PROY VERITATE aan
ons koshuis te staak. Ons stel
nie helang in uw blad of in u
ideologievé nie aangesien ons
christelik-nasionaal georienteerd
is.

Spaar dus uself die moeite
en die koste om met die lewe-
ring van u bad voort te gaan,”

® _Ek is dit self ook nie

eens met die verskillende maat-

reéls wal  gencem word om
f!r'm'd--'i'fn'f;u te  bestuur  nie.
maar e skrywers in PRO)
PERITATE weet ool nie hoe

dit moet geskied nie.

WDie spreekwoord e beste
stwurlul staan aan wal is hier
van foepassing,

LFeral die laaste artikel van
dr. Engelbrecht oor die Ferste
MWinister is van so n lae ge-
halte dat slegs temand met "n
teologiese  opleiding  so kan
skrywe.”

(God's rule and salvation as bound up
with Himself (Lk. 4: 18-21; Mau.
12: 15-21). Jesus demonstrates that
His saving work is rclated to all sorts
of needs amongst men, to a variety of
cituations, and that the result of his
action is peace (Mark 5: 34; Lk. 7:
50; B: 48; 19: 9,

@ In pursuing His saving ministry,
however, Jesus, also reveals the judg-
ment and wrath of God (John 3:
19f; Mart. 10: 34). His Kingdom,
or Rule, stands in judgment over
both men as individuals and in so-
ciety. It represents God's purpose
and immtention for man In society,
even though it is almost impossible
for unbelieving man or society to be
obedient, and the new Law is prim-
arily given to the disciples (Matt. 5:
1ff). Salvation is only possible when
men scek first this kingdom and the
righteous purposes of God., (Mart.
6: 34).

@ In His death, Jesus conclu-
sively establishes the righteousness of
God over against the sinfulness of
man {Ro. 1: 17; 5: 10-21). God vin-
dicates His Son through raising Him
from the dead and establishing Him
as Lord (Acts 2: 24; 36 ct. al.) This
15 the focal point of all “Heilgeschich-
te,” and certifies God’s ultimare vic-
tory over the principalities and powers
of cvil.

® This does not mean that the
world is now automatically redeemed.
Evil 15 still a powerful and rampant
reality, and the creation groans and
travails in the frustration of a certain
but as yet unfulfilled expectation
(Eph. 6: 12f; Ro. 8: 38). Neverthe-
less! What happened in Adam is re-
versed in Christ, the second Adam, a
new humanity is created and man

must now bec scen always in relation
to Christ {Ro. 5; II Cor, 5: 16£f).

@ This new humanity is repre-
sented 1 a new community creatcd
by the Holy Spirit (Acts 2: 14-47),

This community, or Church, is suc-
cessor to Israel, even though Israel
continues to cxist and stands in a
necessary and peculiar relationship
to the Church (Romans 9-11. NB.
T'he phrase “New Israel” 15 not tound
in Scripture, but see ‘“The Church’
Hans King — p. 108ff). Thus, no
nation can claim identification with
the People of God and define its life
accordingly, It is the Church which
15 the “third race™ the “holy nation™
and it has the same task as Israel of
old — to bear witness to the Salvation
of God ({1 Peter 2: 9-10); Salva-

tion now understood Christologically.

® Whatever cxalted views are
given to the Church, and there are
such in the New Testament (e.g.
Body of Christ, Temple of the Holy
Spirit), it is always under the Lord-
ship of Christ, and therefore while it
cannot be dissociated from i, 1t is
not to be identified with the King-
dom of God. Rather, the Church 1s
the firsi-fruits of the Kingdom and
exists to proclaim the Gospel of the
Kingdom (Acts 19: 8; 20: 25; Ro. §:
23; Jas. 1: 18). The Church is not
only in tension with the Kingdom, but
also lives ‘between the times’. It is
an eschatological community bearing
witness to the event of Christ in
terms of the ultimate coming of the
Kingdom at the end of the ages.

@ The proclamation of the Church
is the offer of the forgiveness of sins,
the life of the new age, reconciliation
and peace through Jesus Christ. (Acts
13: 38; Eph. 1: 7; John 3: 16; II
Cor. 5: 17). This Good News is ap-
propriated by faith, whereby man is
made righteous, and brought to new
birth as part of the new humanity
canctified in Jesus Christ (Ro. 1: 16-

17, Eph. 2: 8ff; John 3: 3; I Cor.
1: 30; II Thess. 2: 13}. The visible
sign of this is Baptism, participation
in the hife of the community and the
service of men.

® Thus far we have outlined the
Salvation of God as revealed in ihe
life and witness of Isracl, and then
above all in the life and work of
Jerus Christ the true remnant and
clect man, To this Salvation the
Church bears witness, and it does so
as the new Israel, the new People of
(od. We have seen that it is impos-
sible to limit the application of God’s
judgment, or love and mercy to indi-
viduals alone, for it is His purpose
that there be peace and reconciliation
amongst all men. {Luke 2: 149,

® The Church’s witness to God’s
Salvation within society is largely re-
lated to its continuation of the pro-
phetic ministry of Israel amongst ihe
nations. Christ is Prophet in the midst
of the Congregation! The Church is
Prophet in the midst of the World!
This points to the awful responsi-
bility of proclaiming that Jesus is
Lord over all — the proclamation of
Law and Gospel to every man and
society. (Eph. 1: 17-23; Phil, 2: 9-
11; Col. 1: 15-207, It is a proclama-
tion which declares God's Judgment
cn unrighteousness and offers God's
peace to those who pursue righteous-
NESS,

® This does not mean that the
Church offers any Utopia to the
world which men can conceive and
construct. It does not mean building
or extending the Kingdom of God as
some ‘sccial gospel’ theologians sug-
gested. It means that Society stands
under Christ and His Kingdom, and
that the bzlieving Church must speak
to it in terms of its only source and
hope of peace. In the present, this
must nccessarily be a  penultimate

(Continued on page 15)
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Die Kerk Buite

Suid-Afrika

Prof. Dr. B. B. KEET

Aan Presbyterian Life het ck die
volgende verslag oor die jongste ver-
padering van die Weéreldraad van
Kerke te danke. Dic besluite wat daar
geneem is, sal vir elkeen wat dit
crnstig lees van buitengewone belang
wees, Fk gee dit so vry moontlik
WECT =

Ons dank God, dic Heilige Gees,
dat Hy cns in hierdie tyd tot 'n irisse,
opgewckte begrip lei van die liggaam
vann Christus ter ere van God, die
Vader. Hy is besig om dic verhou-
dinge tuzsen Christelike, verdeelde ge-
meenskappe om te skep, sodat ons
tans met groter wedersydse vrymoe-
dighzid cn groter hoop op versocning
as ocit tevore, met mekaar kan praat.

EENHEID EN KRISIS

Maar terwyl ons sien dar die
Heilige Gees sulke belowende vrugte
veorthring, word ons deur die feir ge-
konfrontcer dat die basis van ons
strewe na cenheid op wye terrein in
vraag gestel word. Aan baie mense in
cn buite dic kerk kom dit voor dat die
stryd om cenheid in sy teenwoordige
vorm, nic saaklik is met die oog op
dic onmiddellike krisis van ons tyd
nic. e kerk, so sé hulle, moect sy
cenheid sock deur saamhorigheid met
daardic magte in dic moderne lewe
wat van belang is, bv, die stryd om
rassegelykheid wat mense tot mekaar
trek; hy moet ophou om bekommerd
e wees cor sy cle in menslike twis-
gesprekke. Aan hierdie uitdaging moet
cns aandag skenk en antwoord gee.

Dicsclfde Gees wat ons saambring
in diec kerk, maak ons ook bewus van
dic wéreldnood en van ons saamhorig-
heid met 'n skepping wat ,.in barcns-
nocd tot nou toe” {Rom. 8: 22 ver-
keer. Ons kan nie geisoleer word van
dic skokke cn berocring van ons tyd
nie, waarin konflikte tussen nasics ¢n
rasse  ons gemeenskaplike  lewens-
norme uitmckaar ruk, waar ontwik-
kelde en onontwikkelde lande meer ¢n
meer van mekaar vervreem word ¢n
in kruistogte om voortbestaan mekaar
aanval. Dic ¢cllende van die mensdom
word altyd meer. In so 'n tyd is dit
dic Heilige Gees wat ons rocp om

die onbeperkte liefde van Christus te
decl, sy veroordeling van ons vrees ¢n
verraad te aanvaar en om sy ontwil
ckande cn onderdrukking en blykbare
neerlaag te verduur. Die doel van
Christus is om alle mense, van alle iye
en alle plekke, van alle omstandig-
hzde, i1 'n organicse, lewende een-
heid in Christus deur die Heilige
Gees, onder die Vaderskap van God
te bring. Hierdie eenheid is nie slegs
uiterlik nie; dit het 'n dieper, inner-
like vlak, wat onder die term katolisi-
teit bzkend staan. Katolisiteit bereik
sy vervulling wanncer God dit wart
Hy in die geskiedenis reeds begin het,
finaal tot stand bring.

KATOLISITEIT

Daar is twee faktore wat hier in
aanmerking kom: die eenheidbewer-
kende genade van die Gees en die
nederige poginge van die gelowiges
wat nie hul cie soek nie, maar ver-
cnig is in aanbidding en 'n liefde-
diens van Christus ten bate van dic
wéreld. Katolisiteit is 'n gawe van die
Gees, maar dit is ook 'n roeping, ‘n
taak co 'n verpligting.

Gods gawe van katolisitenr word
i peloofsgehoorsaamherd  ontvang.
Die kerk moer daaraan uitdrukking
gee in sy aanbidding deur 'n tuiste
tc gee aan alle sooric mans en vroue,
en deur sy getuienis en dank, om so
mee te werk tot die verwerkliking
van ‘n cgte menslikheid. Die kerk
siaan in die weg van dic openbaring
van sy katolisiteit as hy op een van
dié punte faal.

(God bied hierdie gawe aan mensc
in hul vryheid. Dic werksaamheid van
die Gees dwing geen mens nie, maar
open die deure van Gods licfde en
gee hulle dic mag om saam te werk in
Sv skeppende en wersoenende werk-
saamheid. Sulke mag is nodig om in-
dividuele en gemeenskaplike cgoisme
tc corwin, vyvande te versocn en slawe
van hulle kettings te bevry. Maar die
mens misbruik hierdie vryheid, en
weier om die gawe van katolisiteit in-
dividueel cn korporaticf te aanvaar,
Dit gebeur altyd wanneer Christene
dic cenheid en katolisiteit van die kerk

verwar met ander solidariteite en ge-
meenskappe.

SIGBARE BANDE

Die vergadering van Nu-Delhi het
tereg die nadruk gelé op die behoefte
van alle Christene op alle plekke om
hul ecnheid te openbaar. Maar daar
bly nog soveel oor om verdeelde ge-
meentes saam te bring en te laat deel
in gesamentlike aanbidding, Bybel-
studie, ckumenicse offers en gesa-
mentlike reaksic op menslike be-
hoeftes. Ons moet aanhou om aan te
dring op die vereniging van alle
Christene deur 'n gesamentlike bely-
denis van die geloof, die erkenning
van dic doop en Nagmaal en dic
preckamp van die hele kerk.

So kan die nadruk wat gelé word
op almal op elke plek uitgebrei word
ot die eenheid van alle Christene in
alle plekke. In 'n tyd wannecr die
menslike onderlinge afhanklikheid so
duidelik is, is dit soveel nodiger om
die bande wat Christene in universele
gemeenskap verbind, sigbaar te maak.

SALVATION

(Continued from page 14)

word, but it cannot avoid this word
until the end of the ages.

® The final word is one of hope
{Ro. 8: 24). We beheve that the
end is sure. We believe that every
evidence of God’s shalom amongst
men points to the perfect Sabbath
shalom of the consummation when war
and enmity is no more. What was dis-
rupted in the Garden is restored in
the City of the new Foundation of
Peace. The whole earth is full of the
Glory of God and all things arc

summed up in Christ and Christ in
God.

RO VERITATE
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CUSHION OR
LAUNCHING-PAD?

Joy Clutton, East Dvrift Farm, Adde,
C.P.

In reply to the letters of the Rev,
Steward and R, Elliott regarding church
buildings: the latter now seems to have
snifted her ground [rom church build-
ings to church organization. I just don't
see how we can do without either; and
the “Gd-men-love’ message she speaks
of surely is, amd must be, the message of
the church. And how is it 1o be taken to
“the factories, the didy over-crowded
slums™? By this very organization — the
church: by people being “rooted and
grounded™ in the Christian faith carry-
ing the good news to all the world, as
Christ commanded. At the present time
it seems as f the Holy Spirt s guiding
the church in a process of renewal, and
we must be  thankful for this. But
renewal mot rejection,

The Rev. Steward fears that his beauti-
ful church might become a “cushion’™;
why can it not become a launching-pad?

—

DRIE REELS

Mev. Corrie van den Bos, Hagenweg 9.
Greenside, Johanneshurg.

Die hele wéreld is in "n wantoestand en
dis veral dic jong mense wat nie dic pad
kan vind nie waarna die diepste van hul
wese cinthik snak: "n veilige anker wat
hulle kun aangryp as hulle in gevaar is
om as 'no,vir niks nuitige mens” op le
ZFO¢,

L¥is nie net in ¢én land nie, nie net
onder dié wat aan ‘n spesiale gods-
dienstige gemeenskap behoort nie; dis
wiérgldwyd.

Ek is cen van dig ouere Emlu cn ck
voel dat my geslag oor die algemeen
die meeste skuld het. Ons het twee
wireld-oorloé  meegemank. Ons  staan
vandag. soos Toynbee gesé het, in dic
midde] van ‘n derde wéreldoorlog. Dit
is cen van ‘n geheel ander aard as die
cerste of die tweede cen, Daar 15 vier
cienskappe wat by hierdie oorlog sterk
op die voorgrond kom: selfsug, jaloésic,
onkunde en peweld, iL.pv. te redeneer
om tot ‘'n verstandige en logiese op-
lossing te kom.

Ek het kontak met baie mense —
ionk. ouer en oud — oor feitlik die hele
wireld. Hulle is van allerlei nasies, van
allerlei godsdienste. En in my het ge-
groei die manier waarop ons hulp kan
verleen om aan die wéreld vrede te gec
cn aan die jong mense dic krag en die
wil om daaraan saam te werk.

PRO VERITATE

[Jis net maar drie reéls wat ons vol-
docnde leiding gee om hierdie dogl e
bareik.

oooen aan andere .

2 Daar s nie regle sonder pligte me,

Ao Dhar s mie vryheid sonder dissipline

nie.

Probecr om clke oggend en elke aand
n bictjic tyd daaraan le besiee en —
veral in dic aand — die feit te aanvaar
as u Toule gemaak het en dic oplossing
te vind om die herhaling daarvan te
voorkom.

En as dit 'n .gocie dag” was, laat dan
dic 0é shitter en laat v gesig die vrede
weergee wat ons voel as ons regtig God
gedien het.

Van die hele skepping is dit tog die
mens wat die meeste ontvang het, Ts dit
dan nie ons plig nic om al ons gawes
te pebruik om ons deel van die geheel
so zoed as maar moontlik is te dien?

HERESY

Mr. V. G. Davies, 89 Kloof Road, Sea
Point, Caps Town.

I refer to Dr. Marie-Louise Martin's
most interesting article “Some causes of
separation in the Church according to
the MNow Testament.” (January issue),

Among other things, Dr. Martin deals
with the question of heresy, but how do
we know lor cerlain what s heresy and
wirat true belief? If, for example, it is
said that Roman Catholics have mis-
interpreted certain passages of Scrnipture.
and therefore to that exient teach error,
by whal wushority is the assertion made?
Is not the authority appealed to mere
fallible human opinion, and therefore it-
self liable to error? The salient guestion
is: Has Christ cstablished on earth a
living and visible teaching authority as
a means of ensurning that at all times
the essentials of Christian truth will he
proclaimed 1o mankind? As a Catholic,
| believe He has. and therclore T can
logically talk about heresy and truth,
But what ol those Chrislians who do
not accept the Cathohie belief about a
living and visible teaching authority on
carth: how can they logically talk about
heresy and truth?

LUTHER SE KLAP

Mnr, J. A, Duigan, Privaatsal 175,

Pretoria.

Waar kry ds. Van Loggercnberg sy
ide¢ oor die Rooms Katholicke Kerk?
Miskien van Maria Monk., Chimguy en
saorigelyke mense. Met my brief van
Oktober 1968 het ¢k vir hom gevra . wie
15 reg. dic apostels deur Jesus Christus
peleer, of Martin Luther met sy cie uit-
legping?” Maar in Desember antwoord
hy Ek verkies om nic te reageer nic'.
Ek het hom na Titus 20 13-15, Matt, 16:
27, Jak. 2: 24 verwys. maar daar is ook
Jak, 2: 14, 17, 20, 22: ... . . maar wil jy

2et o nietige mens dat die geloof sonder
werke dood is .. " Rom. 20 6-T: Giod.
wal clkeen sal vergeld na sy werke™; |
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Kor, 132, 13 Hebr 100 24 Ulaat ons
op mehaar ag gee om ot liclde en gocic
wiorTke ann te spoor™; Matt. 50 16: . Laat
jlle Bz so skyn voor die mense dat hulle
pulic gocie werke han sien en julle Vider
wal in die hemel is. verheerlik™; Openb.
23: 12 .en kyk. Ek kom gou, en my
loon is by my om elkeen te vergeld soos
sy werk sal wees™,

Is dié tekste nie genoeg om bewys 1o
lewer dat Martin Luther verkeerd geleer
het nie? Hy het Rom. 3: 28 en 5: 1 ge-
bruik _ons neam dus aan dat die mens
geregverdig word deur die geloof sonder
dhie werke van die wet”, maar hy het
dic woord _alleen™ foutielf na .gelool™
bygevoeg ten spyle van Jesus Christus
se waarskuwing (sien Openb. 22: 18).
Martin Luther het met die verandering
gespog on pesé: L ER doen dit om dic
Fous n klap te gee™: dus kom ..geloofl
sonder werke™.

MNet so gou as ds. Van Loggerenberg
my uitdaging van Okiober antwoord, sal
ek sy briel van Desember 1968 beant-
waonrd.

| Secretary/Typist

by the
Ardministration of PRO YERITATE

We nead an intelligent sacrotary who

I is fluantly bi-lingual {multi-lingualizm

a rornmmondation) and a competent
copy Typist,

MORMINGS ORMLY.

Salary according to qualifications.
Apply persorally or in writing to:
Th: Administration Manager,

l PRO VERITATE,
P.O. Box 31135, Braamfontoin, Tvl.
Tolephone 724-5435,

Benodig:
Sekretaresse/Tikster |

deur dia
Administrasie van PRO VERITATE

Cne warlang 'n intelligente sekrata-
resse wal vlot tweetalig [veeltalig-
heid 'n aanbevaling] sowel as "n bo-

voegde  kopietikster s
SLEGS SOGEENDS.

Salaiis coreenkomstig bovaogdheid.

Daozon persaonlik of skrittalik asnsoak

by:
Dia  Administrasiebestuurder,

PRO VERITATE,
Posbus 31§35, Braamfontein, Twl.
Telefoon 724-5435,
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NOW AVAILABLE

THE MESSAGE
IN PERSPECTIVE

Ed.: J. W. DE GRUCHY and W. B. DE VILLIERS

A BOOK ABOUT THE MESSAGE TO THE PEOPLE
OF SOUTH AFRICA.

Included are replics to popular criticisms, the response
of the churches to the Message, correspondence regarding
the Church and Politics controversy, Press articles and
cssays on the issues involved.
Published by the South African Council of Churches.

75 cents plus 10 cents postage.

AN IMPORTANT NEW PUBLICATION.
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Recently Published Order Your Copy Now!

Christianity in the Congo

By MARIE-LOUISE MARTIN D.D.

A REVEALING FORTY-PAGE DESCRIPTION AND
ANALYSIS OF A REMARKABLE CHURCH IN THE
CONGO, THE “CHURCH OF CHRIST ON EARTH
THROUGH THE PROPHET SIMON KIMBANGU.” ll

Published by the Christian Institute of Southern Africa

(African Independent Churches’ Department).

Price 50 cents, including postage.
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