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THE SOUND OF THE TRUMPET 
I stationed watchmen over you, saying 

"Give heed to the sound of the trumpet!" 
(Jeremiah 6:17) 

It is now a full generation ago that Harry Emerson Fosdick delivered 
the Lyman Beecher lectures at Yale Divinity School on The Modern the 
of the Bible. The lecture which elicited the greatest response a t the time 
bore the title "Abiding Experiences in Changing Categories / ' It is not 
too much to say that this note w a s sounded in all oi Dr. Fosdick's 
preaching from this pulpit. He was a lways intent upon distinguishing 
the transient from the pe rmanen t the things that pass with the day 
from the things that outlast the years, the ephemeral words of the 
particular hour from the Word of God that stands forever. 

Niebuhr's 

PROF. JAMES MUILENBURG 

If in our broken times we are 
less confident about the abiding 
experiences and make much less 
of them than Dr. Fosdick, the 
changing categories of which he 
spoke have become the major pre
occupation of our age. The word 
change is writ large in our lexicon 
of living. It is s tamped upon every 
manifestation of our culture: 
d rama, fiction, poetry, art, and 
music. It is reflected in the way 
we think or try to think. It is 
lodged d e e p in the modern mood. 
Our l anguage suffers from strain 
a n d fatigue, a n d therefore from 
a n undiscriminating prolixity. Our 
words have become shopworn 
precisely at a time when we have 
come to recognize the life that 
words have in the lives w e live 
together. So it should occasion no 
surprise that we should search, 
whether we be secular men or 
religious men. for some symbol, 
some metaphor, some myth or 
allegory which will give expres
sion, on the one hand, to the in-
choateness a n d distraction of 
modem existence, and, on the 
other, to the possibilities of the 
emerqing new. 

in reviewing Reinhold 
Reflections on the End of a n Era. 
m a d e a n urgent appea l to his con
temporaries to compose a modem 
apocalypse, a work which would 
comprehend within its vast vistas 
the confusions a n d demonologies 

of our world. That apocalypse re
mains to be written. We have no 
Daniel addressing himself to his 
stricken age , no seer on the island 
of Patmos, nor( indeed, a Joachim 
of Floris or Dante or Dostoievsky 
William Wordsworth, in cm age of 
revolution, could write, "O Milton, 
thou shouldst b e living a t this 
hour. England hath need of thee / ' 
But it is not a Milton that we need 
so much today, but a prophet, a 
prophet a n d a poet like Jeremiah, 
who spoke to an e ra that was 
ending in the ancient world. And 

(Please turn page oyer) 

'N VERHELDERENDE SIENING 
VAN UBERAUSME! 

So lank is dit nou al dat 'n mens begeer en bid dat daa r tog *n 
einde mag kom a a n die babelse verwarring wat daa r bestcxan in ver
bond met die sogenaamde „gevaar van liberalisme", en dtft daar tog 
verantwoordelike persone n a vore m a g kom wat in plek van net vaag 
n a hierdie „gevaar" te verwys, dit tog duidelik en prinsipieel sal omlyn. 
*n Mens het al so moeg geword van al die onverantwoordelike geskree 
en geskel in hierdie verbandl 

Wat w a s dit nie 'n aangename 
verrassing en verkwikking toe 
Prof. F. J. M. Potgieter van Stellen-
bosch by geleentheid van die 
konferensie van die Vereniging 
vir Christelik Hoer Onderwys op 
Saterdag 21 Augustus 1965 in 
die Goudstadse Onderwyskollege 

tot geskel oorgegaan het nie, 
maa r pragtige prinsipiele grond-
lyne getrek het in verband met 
die verskynsel van liberalisme. 
Dit was 'n heerlike verrassing 
want in die lig van die feit dat die 
woord liberalisme by talle (mees-
te?) sprekers alleen die betekenis 

Some years ago , Elmer Davis, en toe nie in vaaghede verval en 
hierdie onderwerp aangedurf het, blyk te h e da t jy daarmee ander 

(Blaai om asb.) 
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n Vrrheldfrcnde sifting 

van Liberalisme! 
(Vervolg von btadsy If 

wat nie geheel met jou saamstem 
of in alles presies konfonneer nie. 
on<ler verdenking bring, bet *n 
mens eintlik gevoel dat jy a l by-
voorbaat weel wat gese gaan 
word toe die strootbiljette mer.se 
na die byeenkoms genooi bet met 
die kreet: „Ons chhsteUke vryheid 
word deur die liberalisme be-
dre igP Maar hier is nie gese wat 
ens op grend van a l die teleursteL 
lende en onlsteilende ervaringe te 
wagte was nie. Inteendeel, hier is 
*n totaal a n d e r geluid gehoon 
Prof- Pctgieter hel liberalisme be-
slcryf a s Mdie rigting waar in plek 
van da t God in die sentrum staan, 
d ie mens in die sentrum gestel 
word." Hierop het hy uitgebrei en 
telkens herhaal dat die liberalis
me die slelsel is waardeur die 
menslike gesag on vryheid be-
klemtoon word ten koste van en 
b6 die gesag van God en die vry
heid wat alleen in Christus is. Hy 
sien die liberalis a s die mens wat 
vergeet dat die tnensltke rede ver-
dorwe is an dit tot d ie hoogste 
kembron verhef. 

Die hole tyd tydens Prof. Pot-
aieter se referaat is 'n mens bein-
druk deur die feit da t hier iemand 
aan die woord is wat aedink en 
aestudeer het. Die liberalisme sien 
hv a s *n bedreiqing vir ons chris-
teKke vryheid in dx6 sin dat die 
liberalis wat die mens in die sen
trum plaas. onverdraagsaam is 
teenoor die ortodofarie wat God 
en Gods Woord aTl&Sn sentraal 
steL Tn die lig van hierdie siening 
kan *n mens begryp da t ons 
mense moet opgeroep word om 
die stryd aan te knoop teen *n 
vyand wat verwoosting saai in 
die kerk, politiek en gesin — *n 
vyand wat dan inderdaad gesien 
moet word a s die wegbereider 
van die Kommunisme, Terwyl die 
spreker a a n die woord was. het 
'n mens spontaan gedink a a n die 
working van die liberalistiese gees 
onder ons kerkmense wat so be-
vreesd is da t hulie beleid acmge-
raak sal word, en wat vera] tans 
soveol blyke gee van die feit da t 
God se gesag en God se Woord 
nie meer vir hulle die hoogste is 
nie, maa r dat die beleid, die tra-
disie. die volkswll, ens, hulle meer 
aanspreek. Hierdie onverdraag-
saamheid van die liberalis teen-

oor die ortodoksie wat pleit vir d ie 
Woord van God a s hoogste gesag. 
word deur talle Christene in Suid-
Afrika a a n die lyf gevoel. En tog 
eienaardig — die onverdroag-
saamheid teenoor die beklem-
toning van die gesag van Gods 
Woord. word heel difcweb betoon 
juis deur hulle wat die meeste te 
se het oor die g e v a a r van libera
lisme. Pre!. Potgieter het pragtig 
cxmgedui wie die ware liberalis-
te is nl nie hulle wat 6g-christelik 
wil wees nie. maar hulle wat die 
menslike gedag te beleid. vryheid. 
ens. s6 hcog aansloan en onver
d raagsaam is teenoor d:e christe-
Uke geluionis Uil hierdie referaat 
moet onvermydelik gekonkludeer 
word dat talle wat so skern is in 
die sg, liberaliste-iaa, self niks 
andera a s vermomde liberaliste is 
nie — liberaliste omdat dit vir 
hulle nie sentraal om die Woord 
van God gaan nie. 

Die uiteensetting van Prof. Pof-
qieter was vir ons werklik 'n riem 
onder die hart, en dit het by 'n 
mens die drang laat opkom om 
des te sterkor to aeluig en te pleit 
en te stry dal Gods Woord die 
hoogste gesaq sal wees - - to ge-
tuta en te pleit en te stry teen die 
druk van die liberalisme w a a r 
ftods Woord ull die sentrum ver-
drina word ter wille van die 
menslike qodaglo, wil. beleid, ens 
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The sound of the 

t rumpet 
(Continued from page I) 

the symbol for Jeremiah is the 
trumpet "Give heed to the sound 
of the trumpet!" 

THE TRUMPETERS OF GOD 

The trumpet is a good symboL 
It is one of the major symbols o! 
all Scripture. It was a t the sour.d 
o! the trumpet that the covenant 
words were first spoken to Israel 
on Mount Sinai. "I am the Lord 
your God!", and the words keep 
ringing throughout the Bib!e. 
That is Israel's imperishable gilt 
to the world It is a t the trumpet's 
blast that the end of time will b e 
ushered in, when we shall all 
s tand before the judgement seat 
of Christ. On every new year the 
trumpet is blown aga in and again , 
and a new time begins. Tt is a 
symbol lor Cantor morning. The 
prophets of Israel understand 
themselves a s the trumpeters ol 
God. In times of crisis and danger 
God puts the trumpet to the lips 
ol his messengers, and from early 
times to late we hear them sound
ing forth from the turrets of his
tory. They a r e the watchmen for 
God, they are on the alert for him 
and !or man. They summon to 
attention, they sound the alarm, 
they make imperious claims, they 
awaken us from lethargy, they 
call us to the momentous, they 
compel us to confront the present 
a n d forbid us to retreat, they pro
claim the Word of God over 
cgainst all the attractive alterna
tives. They address themselves 
to where the hurt is grievous, to 
the wounds o! the human heart. 
They a r e never sentimental or 
trivia] or clever, a n d never com
monplace or dull. They know 
what preaching means and they 
will not translate it into a facile 
nostrum or an entertaining homily. 

Jeremiah proclaimed the Word 
of God in an a g e of falling era-
Dire, a n age of rising peoples. 
The nations were forging alliances 
a n d holding international con
ferences. Once he met the ambas
sadors a s thoy were leaving a 
plenary session and he had some
thing to say that bears repeating 
in the chancellories of the nations 
a n d in the s tate department, in 
the present international situation. 

http://mer.se
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The sound of the 

t rumpet 

whether in Viet Nam or the Do
minican Republic or Rhodesia or 
South Africa. He told them that 
they a^ stood before the bar of 
the same ultimate judgement. 

He walked the bazaars as they 
buzzed with buying and selling; 
one word was on the lips of every
one — prosperity. He told the 
people thai their religion was an 
illusion, and that they were fast 
becoming like the illusions they 
wore pursuing. He told thorn that 
they were changing religions: 

Has a nation changed its gods, 
eventhough they are no gods 
at all? 

But my people have exchanged 
their glory 

for all that is useless 

Ho went farther. 
He said the official leaders of 

religion never troubled to occupy 
themselves with the central event 
which made Ihem the distinctive 
people they were meant by God 
to be. They never spoke of the 
liberating event which had made 
them forever free, free from every 
tyranny, free from every obses
sion with the self, because they 
had committed themselves to a 
God, who was present and active 
in history, yet never to be identi
fied with it. They were translating 
historical revelation into psycho
logical states of mind. They said 
"Yahweh" (everyone was saying 
it), but they meant Baal. They 
said covenant but they meant the 
nation. They said. "We a re a 
chosen people." but they meant 
patriotism. They fled to the Tem
ple to escape the approaching 
slorm and kept repeating the 
oious formula. "The temple of the 
!.ord the temple of the Lord, the 
temple of the Lord," but Jeremiah 
said God was destroying the tem
ple in order to preserve faith. He 
told them they were digging cis
terns, but the cisterns *ould hold 
no water because they were 
cracked. 

He was denounced as traitor. 
and they called him "Terror-on-
every-side." Yet this is the wonder 
of the man, that he who was the 
most subversive of all the pro
phets — subversive to the nation 
and to national security, subver

sive :o the optimists and the poli
ticians, subversive to religion and 
conventional piety - was the one 
who. more than any other, made 
it possible for Israel to transcend 
the downfall ol the state, the de
struction ol the Temple, and the 
end of its political history. For a 
generation he proclaimed a radi
cal criticism upon ail the relativ
ities of history and upon the most 
cherished and most venerated of 
national and religious institutions. 

But he went farther still 

He took his stand at the final 
Irontier where God Himself be
came his maximum problem. "You 
have deceived me, and I was de
ceived," he cried, "you are a 
mirage! You are stronger than I, 
and you always prevail. My ser
mons get nowhere, and you do 
nothing. I have become a derision 
and a laughing stock a joke. I 
going to stop thinking about you 
once lor all, and I will spoak r.o 
more in your name." But then he 
heard himself spoken to again, 
and the Word was like a blazing 
fire pent up in his bones and like 
a hammer that crushes the rocks 
into pieces, he reeled like a drunk
en man, and then went forth 
again to sound his trumpet, call
ing men to obedience and faith, 
to justice and righteousness, to a 
future for which they can hope, to 
a new covenant inscribed upon 
the mind and will when all men 
will know thai they have been 
forgiven. 

THE EVER-EMERGING NEW 

It is extraordinary that so many 
of the concerns which disturb us 
today and confuse our theologies 
disturbed Jeremiah too. I suspect 
that many of you have beer. 
listening between the linos all the 
time that we have been speaking 
of Jeremiah. He knew that God 
was not at all what men were 
making him out to be or what he 
himself had supposed him to be. 
He knew what religion could be 
and indeed was, a colossal decep
tion, a lie, as he never wearied ot 
saying He knew me fashionable 
gods of the hour were doomed. He 
knew all the perplexities of a 
world in radical dissolution. But 
he grasped firmly the nettle of 
Gods revelation in history, and 
was tortured by its dilemmas 
even more than we are. Yet he 
would not substitute for it a reli
gion which undermined history 

and robbed it of social relevance. 
although the majority of the pro
phets were doing so. "F have 
dreamed, I have dreamed," they 
said. "That's just the trouble." 
naid Jeremiah. He would not re
solve historical revelation into the 
kind of existentialism which made 
history of no effect His own psy
chological problems were hard 
enough to bear. But beyond all 
the seasons of change and revo
lution, he could see the emergence 
of the new, of a new time when 
the old would pass away, and all 
things would become new. 

It is our burden to speak to our 
own times, and we must address 
ourselves to the issues and pro
blems of our time as Jeremiah did 
to his. How often we have heard 
it1 But we must speak a language 
and employ forms of thought that 
are intelligible to the men of our 
time and culture. The prophets of 
Israel did no! hesitate to employ 
the secular forms of speech, and 
their words were alive and vivid; 
they were teeming with contem
porary events, and wero ever
lastingly concrete This is not a t 
all to say that we are to dispense 
with the sermon, but it is to say 
that we must compose it with 
greater versatility, that we must 
venture to be as imaginative as 
the prophets were. And in cur 
sen-ices of worship we have much 
to leam from Tast Harlem Pro
testant Parish and from Lampman 
Chapel and from the informal 
qatherings of prayer and praise 
of scattered groups throughout 

the country And we do well to 
remember the words of the aospe!. 
"Without a parable spake he net 
unto them." 

We have been speaking of the 
t'dos of change which ore enaulf-
ing the earth It fs our tosk to have 
done with every manner of paro
chialism and provincialism, and 
vet to preserve that which is cen-

(plemr turn ova) 

LET WEI. ! 
Die redakuo van Pro Veritale 
verklaar dnt hy nie vcnint-
woordelik \s vir meitinRs en | 
*tandpuntc wal in enige under 
artikel van hierdie hind ver-
skyn as die intcidincvirtikeb 
en redaksjonele verklariitRs nie. 
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The sound of the 

t rumpet 
(Continued from page 3) 

trol and distinctive in our tradi
tion. We must be open to our 
times, open to the future, open to 
new thoughts and new theologies, 
open to Judaism and Catholicism, 
open even to other religions and 
listen to what they have to say, 
and it must be an honest dialogue 
and not exploitation, 

Hebrew-Christian Jdith is able 
to bear this openness because it 
belongs to its very character to 
be open. Our faith is the history 
of the ever-emerging new, and 
faith becomes faith in a unique 
sense precisely because of the 
historical character of revelation. 
Otherwise we are substituting a 
security of our own devising. We 
are digging cisterns, and they 
hold no water. We must not ex
pect to write a deHnite theology 
or a defensive Christology, It is 
very probable that we shall be 
saying it all quite differently a 
generation from now, as we send 
it quite differently a generation 
aao when Dr. Faedick spoke of 
abiding experiences and chang
ing categories. 

We speak for the hour and to 
the hour, in the midst of change 
we witness to a changeless God, 
but we employ the formulations 
that are intelligible and congenial 
to our culture. We hold our trea
sure in earthen vessels. We speak 
these days of man come of age. 
and it may well be so. but we 
shall delude ourselves if we think 
that the men ol the future will 
think in the same categories or 
speak the same words that we are 
using now. The horizons of God 
stretch infinitely beyond the 
ranges of our time. We are not the 
fools of Time, Time is not a 
whirligig. God's Word has been 
committed to the Church: it is 
there that His Voice still speaks, 
and it is the surest safeguard 
against the distortions and exag
gerations of the present Jesus 
Christ is present with us in this 
age, and he will be present in the 
ages to come. We who are called 
lo be his watchmen will sound 
the trumpet and will summon men 
to faith and proclaim the good 
news or release from bondage 
and of salvation from every ser
vitude of the heart 

P R O V E R 1 T A T E 

THE KINGDOM OF OUR LORD 

The Chnst whom we preach is 
more than a mythical figure or a 
Gnostic redeemer. Myth there is 
indeed and necessarily so and al
ways will be, but the myth is the 
precipitate of an historical life. We 
must affirm and must preach that 
the life that was lived on this earth 
was of a quality that could evoke 
the kind of response that the New 
Testament records report. It is not 
only that Jesus lived t?*at is im
portant for us but how he lived 
and how he died. Only zo does he 
speak to our condition and to our 
great need. He dwell among us. 
We have seen his glory. We have 
heard His Voice speaking We 
meet him as one Uke ourselves. 
And the life that was lived was 
one of complete self-surrender, of 
compassion for our frailties, of a 
love so deep, so brocd. so high 
that men could see in tt a revela
tion ol the love of God. It is in 
preaching that he is present and 
known. It is in the preached Word 
that we encounter Him a s living 
Lord. And we who preach are 
summoned lo commitment and 
decision. We do not preach our* 
selves — that would be of little 
avail We preach Christ, a cruci
fied Savior risen from the dead 
We do not call men first of all to 
understand themselves, but to 
listen to One who understands 
and knows us altogether. So we 
think in faithf we live by faith, and 
we preach from faith. 

We are speaking much these 
days about secular man, Wc 
meet him at the place of our so
cial concerns and social action; 
we meet him at the gathering of 
the peoples; we meet him at the 
place of the travail and pain of 
the human heart, at the place 
where we speak to one another, 
at the place where the imagina
tion is permitted to assert its 
claims and to survey the ranges 
of the universe. All of these are 
the places of Scripture, and let it 
never be forgotten. So we shall 
speak to each other and talk to
gether about those things which 
concern us both most deeplv We 
shall "watch the dark fields for 
a rebirth of faith and wonder," 
We shall drink of fountains where 
fresh words are bom. we shall 
travel on to the fields of light, and 
there will be spontaneous singing 
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th^n and praise and adoration. 
And upon some day, a t the end 
of some road or some midnight o: 
deep despairing, we shall fcsten 
together to the strange language 
of the apocalypse, for it is the 
secular brother who speaks of it 
in the councils of the nations or 
on the air waves or in the daily 
press, more than we who are 
ministers. So together we shall 
listen to the finale ol trumpets 
sounding: 

Then the seventh angel blew 
his trumpet, and there were 
loud voices in heaven saying. 
The kingdom of the world has 

become the kingdom of our 
I-o?d and his Christ, and he shall 
reia-i for ever and ever," And 
the twenty-four elders who s:t 
on their thrones before God iefl 
on their faces ar.d worshipped 
God. saying: 

We give thanks to Thee. Lord 
God almighty, who art and 
wast, that Thau has* taken Thy 
great power and hast b^ciun to 
reirjn. 
The Rev. James Mtdlenhtirg h Profes

sor interims of Hebrew and Cognufe 
Lanvuagcx at Union Theological Semi
nary, Srrw York, The ahot'c is an addrcs* 
drlivrrrd the Graduation Ceremony, 
Riverside Churrh. M May. /9W. 

Editorial 

PLEASE DEFINEI 

{Continued from pate Si 
sary and dangerous confusion is 
created which, understandably, is 
greeted by the ridicule and crit
icism of the world. We therefore, 
repeat our request to those per
sons and organizations which are 
usina the word liberalism so liber
ally: "First agree amongst your
selves as to what, precisely, the 
word means — and then we can 
continue the discussion!" 

In 1 e t din gsartike 1 

DEF1NISIE ASSEBLIEF! 

(Vervotg van Nadsy 5} 
spot on kritiek van die wereld cp 
die hais kan haa!. Daaiorn her-
haal ons ons versoek aan die per 
sono en liggame wat die woord 
liberalism© tans so liberaal ge* 
bruik: „Kom eere onder mekaar 
ooreen oor wat die woord presies 
behels — en dan kan ons verder 
gcsels!" 



September 15 September IMS P R O V E R I T A T K 

Editorial: Inleidingsartikel; 

M ease QM me. I r 
The word liberalism has been used more liberally 

in Ihe past few months than, perhaps, any other 
word; especially by quasi-specialists who, without 
first ol all defining what they mean, have gone on 
to use it as a delightfully swear-word. Every careful 
observer quickly noticed that the different meanings 
the word has in a theological, moral, political or 
economic context were hardly ever distinguished, 
and the fact that the everyday use of liberalism 
has both favourable and unfavourable conotauons 
was not pointed out. And meanwhile, to crown it 
all, a new word -— nee-liberalism — has also been 
added! it does not require a prophet to predict that. 
because of the lack of explicit definition and under
standing, the light against liberalism as something 
dangerous and evil can easily become a farce — 
ospecilly if ecclesiatical bodies organize congrosses 
without first of all deciding exactly what they mean 
by liberalism. 

We were particularly interested (or should we say 
amused) to notice that Pro Veritate was attacked 
because of its "liberclistic tendencies". Now we 
wish to remind our readers (and especially our 
critics) that Pro Veritate since its inception has been 
founded on the Word of God and that its only inten
tion is to encourage a discussion, in dialogue form, 
of real problems on the basis and in the light of the 
Word of God. God's V/ord is and remains the sup
reme and final authority a s far as we are concerned. 
Anyone, therefore, who wishos to exalt himself and 
his human freedom above the truth or the authority 
of God's Word is regarded by us as a liberal. Thus. 
the theological use of liberalism refers to that line of 
thought in which men are free to distort, dilute and 
disown the truth of God's Word 

We. therefore, heartily agree with the way in 
which Prof. F. J. M. Potgieter defined liberalism at a 
recent conference on the subject in Johannesburg. 
(A brief report was sent to us and appears in this 
issue.) But for the same reason we must strongly 
condemn the misuse of the word by persons such a s 
Dr. A. P. Treurnicht. And when we listen to the 
incomplete, one-sided and sometimes completely 
archaic exposition of the Scriptures which someone 
such as Dr. Treurnicht uses in his series of S.A.B.C. 
broadcasts, then we can only exclaim: "Save us 
from such liberalisml" 

Anyone who soberly and objectively evaluates 
the recent pronouncements on liberalism in our 
country will also notice that it is those persons and 
organizations whose convictions on the ecumenical 
movement and race relations are based on the 
Bible and differ from the traditional view of some 
Afrikaners, who a re especially decried a s liberals. 
It is precisely because our opponents are afraid to 
discuss these topics responsibly and on the basis of 
the Scriptures that it suits them not to define clearly 
what they mean by liberalism. In this way unneces-

(Cnntinurd in Ia*t column on previous page} 

• 

Jjefinisie KYLssebhef! 
Daar is seker geen woord wal die algelope maan-

de moer kwistig gebruik is as die woord liberalising 
nie. veral deur kwasi-deskundigos wat, sonder om 
vooraf 'n duidelike definisie te gee, voortgegaan het 
om dit as heerlike skolwoord !e gebruik. Pit het elke 
noulettende waamemer baie gou opgeval dat daar 
byna nooit onderskei is tussen die verskillende bete-
kenisse van die woord soos gebruik in teologiese, 
sedehke. politieke of ekonomiese sin nie, en cok nie 
tussen die feit dat die begrip liberaiisme in sy alie-
daagse gebruik 'n gunstige sowel as ongunstige 
betekenis het me. En inrussen is, om alles te kroon, 
"n nuwe woord; noo-liberaiisme ook nog bygevoeg! 
Dit neem geen profeet om te voorspel dat by gebrek 
aan 'n duidelike begrip en definisie die bekamping 
van liberaiisme as 'n gevaar of 'n euwel baie maklik 
in n klug kan ontaard nie — veral as kerklike lig-
gamo kongresse gaan hou sonder om vooraf vas te 
stel wat presies by liberaiisme bedoel word. 

Veral was oris geinteresseerd (ol moet ons se: 
geamuseerd) om te sien dat Pro Veritate aangeval 
word vanwee sy liberalistiese ter.dense. Nou wil 
ons ons lesers (en veral ons kntici) graag daaraan 
herinner dat Pro Veritate horn vanai sy oprigting 
gestel het op grondslag van die Woord van God en 
dat sy hele opset is om 'n gesprek oor die bespre-
king van aktuele vraagstukke te stimuleer op die 
basis en in die lig van die Woord van God. Finale 
en hoogste gesag is en bly vir ons Gods Woord. 
Enigiomand dus wat homself as outonome mens wil 
verhef bo die waarheid of die gesag van Gods 
Woord, word deur ons gesien as n liberalis. Libera
iisme, in teologiese sin, is dus did denkrigting wat 
homself vry a g om die waarheid van Gods Woord 
te verwring. te verwater of te verwerp. 

Daarom kan ons heelhartig saamstem met die 
dehrusie van liberaiisme deur prof. F. J. M- Potgieter 
gegee op 'n konferensie oor liberaiisme onlangs in 
Johannesburg gehou en soos weergegee in 'n kort 
ingestuurde verslag wat in hierdie uitgawe verskyn. 
Maar om dieselfde rode moet ons die misbruik van 
die woord by persone soos dr. A. P. Treurnicht ton 
sterkste veroordeel. En a s ons luister na die onvol-
ledige, eensydige en soms totaal verouderde Skrif-
uitleg wat 'n persoon soos dr. Treurnicht in sy reeks 
radiopraatjies oor die S.A.U.K. gee dan kan ons cl-
leen uitroep: .Bewaar ons van sulke liberaiisme'" 

Wie al die onlangse uitsprake oor liberaiisme in 
ons land nugter en objektief beoordeel. sal opmork 
dat ook en veral die persone en instansies wat By-
belse oortuiginge oor ekumeruesc en rasseverhou-
dinge huldig wat van die tradisionele sieninge van 
sommige Afrikaners verskil, as liberaliste uitgekryt 
word, fuis omdat ons teestandf*rs bevrees is om n 
verantwoorde gesprek oor hierdie sake rondom die 
Skrif aan te knoop. pas dit hulle om nio vooraf dui-
delik te omlyn wat hulle onder die lorm liberaiisme 
verstaan nie. Daardeur word 'n onnodige en ge-
vaarlike verwarring geskcp wat ons met reg die 

(Vervolg in laaste kolom op vorigr bladtv) 
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WHAT IS A HEBREW CHRISTIAN? 
— JACOB BLUM 

The- people of Israel in our tender youni: Stale hate been dr.i^n Irom 
many and diverse u»< kg rounds; and the> are BOH in process of becoming 
a *lronR and unilieu nation, despite ail their difficulties. One question fre
quently asked riming them is: "What is a Hebrew ChtittkmmV To the 
J?w:\h niiivl an anomalous situation is created when a Jew makes a daim 
to tM-inr' a Clifl-Ucn. A clear answer to the question will provide a better 
unJersiand.r.,'. inning all our people everywhere. 

JEV» ANO GENTII.F. 

As a prelude lo thai answer, let 
us fir t̂ consider ihe terms Jew and 
Gcat«k% Briefly, a Jew is a person 
born into a Jewish family, a des
cendant of Abraham ihe Hebrew. 
through Isaac and Jacob and the 
twelve sons of Jacob, according to 
the Tcimch (O.T.). He is a member 
of the Jewish race quite apart from 
choice or anything he is or docs, 
Whatever land he may live in. he is 
nevertheless a Jew by race. 

A Genlfle is a person who is bom 
into a non-Jewish i'amilv. He may 
HJ an American Gentile, or French 
or German or Russian or of any 
Other nation, bin he is ever and al
ways a Gentile by birth. 

CHRISTIAN 

A Christian, on the contrary, is a 
term which denotes choice. It de
notes one. whatever his race, who 
has chosen to be a follower of 
Christ Contrary to popular thought. 
no one was ever bom a Christian. 
although he may have been horn 
into a Christian environment. People 
of any race may choose lo become 
followers of the Lord Jesus Christ 
nod thus hcconie Christians. The 
first Christ fans were all Jews; and 
their Lord and Leader had a Jewish 
mother. In spite of persecution, even 
unto death, the early Christian Jews, 
successfully propagated their faith 
in JCMIS as Messiah and Redeemer 
As a happy Gentile once said: "If 
we arc wrong, it is the fault of yon 
.lews, for you started us off in this 
way." 

It is a sad fact that there are many 
counterfeit Christians among Gen
tiles who have never had a vital 
faith in the supernatural power of 
the I ord Jesus Messiah to transform 
Ihe lives of believers, although they 

may have been reared in or been 
touched by Christian families and 
thus have made profession. There 
arc Jews also who are Christians 
only in name, and who bring re
proach upon Christianity because of 
a hypocritical effort to conform to 
their environment or because of a 
lust for financial gain. Nevertheless. 
these counterfeits do not invalidate 

nn'iU' Christianity which is set 
forth in Brilh llachodesh (New 
Testament) and exemplified in those 
possessor a living fntth. 

JEWS WHO ARK CHRISTIANS 

What is the status of a Jewish 
Christian? Since the establishment 
of Ihe Stale of Israel, this question 
has become of great importance. 
Docs the fac; that a Jew believes in 
Jesus Christ and has no: been bap
tized, mean that he automatically 
has ceased to be a Jew? This view 
is contrary to the words of our rab
bis of blessed memory who taught 
that every Jew has a part in the 
world to come which Rambam ex
plains thu*: "Although a Jew has 
sinned (that is. his become an apos
tate*, he is siill a Jew." 

The Jewish Christian is a one 
hundred per cent Jew. From the 
religious viewpoint he has not 
ceased to be a Jew (were such a 
thing possible), for he has not 
adopted a strange religion nor re
pudiated the Torah. On the con
trary, he has embraced the comple
tion of Israel's religion. For Juda
ism from the beginning was founded 
for Ihe Messiah. Without Him Juda
ism is a frame without a picture, a 
body without a head, a society with
out significance. Notice how full of 
reference to Messiah are the Jewish 
prayers. With faith in the Messiah, 
the Christian Jew is indeed a com
plete Jew, The Christian Gentile by 

contrast, has repudiated his heathen 
background, has believed the Jew
ish Senpturcs and has embraced the 
Jewish Messiah, as foretold in the 
Ok! Testament and revealed in the 
New. 

The Christian Jew or Jewess be
lieves wholeheartedly that Jesus. 
blessed be His Name, is indeed the 
Messiah whom the prophets fore
told, and for whose corning our 
fathers watched, hoping that God 
would raise up One from the seed 
of David to deliver His People. He 
believes that Jesus of Nazareth is 
indeed the Shiloh of whom our 
father Jacob prophesied when he 
said. "The scepter shall not depart 
from Judah. nor a lawgiver from be
tween his feet, until Shiloh come; 
and unto him shall the gathering of 
the peoples be" (Genesis 49:10). At 
the time when Jesus came, the scep
ter did depart from Judah and 
people from all nations did gather 
themselves unto Him! 

A Christian Jew believes that 
Messiah has suffered and died for 
the sins of the world as said the pro
phet Isaiah: "Surely he hath borne 
our griefs and carried our sorrows: 
yet we did esteem him stricken, 
smitten of God and afflicted. But 
he was wounded for our transgres
sions he was bruised for our iniqui
ties, the chastisement of our peace 
was upon him and with his stripes 
wc are healed. All we like sheep 
have gone astray, we have turned 
every one to his own way. and the 
Lord hath laid on him the iniquity 
of us all" (Isaiah 53:4. 5). 

The Jewish Cnristian believes that 
Messiah has risen from the dead on 
the third day as it was prophesied in 
the Tench: "For thou wih not leave 
ray soul in hell fSheol. the nether
world), neither wilt thou suffer thy 
holy one lo see corruption." (Psalm 
16:10) He further believes that Mes
siah has ascended to heaven, from 
whence He will return to us in the 
last day to rule in righteousness and 
peace over a world set free. "The 
Lord said unto my Lord," said Da
vid. "Sit thou at my right hand, until 
I make thine enemies thv footstool" 
(Psalm 110:1). 
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W h a t is a Hebrew 

Christian? 

Moreover Ibe Christian Jew be
lieves thai Jesus, the Messiah, has 
personally forgiven his sins, when he 
came seeking faith, and has im
parled to him eternal life in ihe 
Holy Spirit: and he has experienced 
love. joy. peace, and hope which he 
has never before known. He has 
seen the prophecies of the Old Test
ament fulfilled in the New Testa
ment and has experienced in his own 
life many of the promised blessings. 
"Ihe remainder he confidently be
lieves will be experienced, as prom
ised, when Messiah Jesus returns as 
King. 

THE CHRISTIAN JEW AND HIS 
FELLOW JEWS 

What effect do these beliefs have 
upon his relations with his fellow 
Jews? From a national standpoint, 
the Christian Jew is not a deserter. 
as some Jews say. He has not brok
en ties with his nation, nor with its 
past. He has not passed over into 
another camp. He has already at
tained to the position to which other 
Jews will yet come, as it is written: 
"And I will pour upon the house 
of David and upon the inhabitants 
of Jerusalem the Spirit of grate and 
Supplication: and they shall look 
unto me whom they have pierced, 
and they shall mourn for him as one 
mourneth for his only son. and shall 
be in a bitterness for him as one 
thai is in bitterness for his first
born." (Zcchariah 12:10) Again: 
"And so all Israel shall be saved. 
as it is written: There shall come out 
of Zion the Deliverer and shall turn 
away ungodliness from Jacob**. 
(Romans 11:26. [saiah 59:20). 

The Christian Jew enthuses over 
the State of Israel, Shall he not re
joice when he sees bis people, who 
have been scattered and persecuted 
throughout the world, now returning 
to the land which the Lord caused 
their fathers to inherit according to 
His promise? His heart rejoiced a> 
he sees his people, who were forced 
to be the peddlers among the na
tions, now becoming a normal 
people. s:ttine again "under their 
own vine and fig tree" turning the 
wilderness into a fruitful field, dig-
ping wells in [ĥ ? desert to water trie 

parched ground, speaking their own 
language, the language of the Torah. 
and singing their own songs. 

Christian Jews want to be recog
nised as true Jews and as an insep
arable part of their nation. They 
merit the confidence and love of 
their brothers, the children of Israel. 
Many of them participated in Is
rael's War for Liberation. Many 
even came from other lands to en
list in the army, and they were re
ceived with open arms. Many are 
taking part in all branches of the 
work of building up the. Land. Even 
if their brethren treat them with en
mity and seek to deprive them of 
their just rights and privileges in a 
democracy. Jewish Christians must 
refuse to relinquish these rights and 
must continue their efforts to be 
recognised as true Jew*, If they 
should fail to persist in these efforts, 
then they would indeed be proving 
that they are apostates who have 
lost the spiritual roots of Judaism. 
as many of their people think. 

How can a true Christian Jew for
sake his brothers? Hear what the 
greatest of all Christian Jews, the 
Apostle Paul, wrote: "For I could 
wish that myself were accursed from 
Christ for my brethren, my kinsmen 
according to the flesh: who are Is
raelites: to whom pertaincth the 
adoption, and the glory, and the 
covenants, and the giving of the 
Law. and the service of God. and 
the promises: whose are the fathers, 
and of who. as concerning the flesh. 
Christ came, who is over all. God 
Messed forever. Amen."" (New Test
ament. Romans 9:33). Jesus Him
self said: "For salvation is of (i.e. 
from) the Jews." (John 4:21). 

RELIGIOUS FREEDOM 

This loyalty of Christian Jews to 
their own people does not hinder 
the wonderful fellowship of all true 
believers in Jesus Christ God for
bid! The Jewish Christian is thank
ful also for God's grace in permit
ting him to belong to this People, of 
whom all the prophets declared that 
ihey uould return to their land and 
be a blessing to the whole work! 
(Genesis 12:13) His heart burns 
v."thin him at the first signs of the 
fulfillment of these ancient prophe
cies, knowing that a blessed fulure 
is assured to the people of Israel, 
and already with the eye of faith 
seeing that future realized. 

Because he has come back to the 

God of his fathers in a real way, the 
Christian Jew can effectively com
bat anti-Semitism, for he is both 
Christian and Jew; and he can show 
that Christianity and anti-Semitism 
are diametrically opposed to each 
other. His own faith in Jesus as 
Messiah can win him a hearing from 
the Gentiles: and he can work to 
give them a correct view of Israel. 
The importance of such a ministry 
on Israel's behalf is indeed great. 

The religious freedom which the 
government of Israel as a democra
tic state has proclaimed must be 
demonstrated in the case of Christ
ian Jews. Along with his contribu
tion of enthusiasm and hard work, 
he should be free to proclaim the 
Good News of Jesus as Messiah-
Redeemer and soon-returning King. 
Where should such a testimony be 
more acceptable than in their own 
land where there need be no fear 
that Jews believing in Jesus, blessed 
be His Name, will be assimilated 
among the Gentiles? 

Furthermore, the Christian Jew 
understands the world-wide mission 
of Israel to be the spreading of the 
light of the Torah and the preaching 
of the Gospel of the Messiah in the 
last days to the ends of the earth 
(Genesis 12:13; Isaiah 27:6; Isaiah 
43:21; Revelation 7). He knows that 
to fulfill this mission, the Jews must 
come back to a vital faith in the 
God of Israel and in the true Mes
siah. 

Finally, the Christian Jew because 
of his faith can be an encourage
ment among his own people, many 
of whom do not carry in their hearts 
the comforting messages of the Holy 
Scriptures as he does. Because of 
his Messianic hope, he is sure that 
despite serious obstacles. Israel will 
succeed in building up the land and 
the State. The present regathcring is 
what true Christians of all nations 
have been anticipating long before 
the days of Her/1. Christian Jews, 
nourished upon the promises of God. 
know that God is regathcring the 
sons of Israel to their own land, to 
which Messiah Jesus will return to 
be their King and King of kings. 
The day of Messiah's glorious reign 
is drawing near. Hallelujah! Praise 
the name of the Locd! 

(The Key. Jacob Blum is a missionary 
of the American Messianic Fellowship in 
Israel, the country of his birth. He be-
came a Christian daring his internment 
as a P.OM\ during the First World 
IftrJ 
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GIVE A DOG A BAD NAME ... 
— G. M. MRS 

PRO VERITATE, one has been led to believe, seeks to provide a 
forum where contact can be established between the different denomina
tions to foster and, in some ways, to represent the essential spiritual unity 
of the Christian Church. 

This is a high ideal and one is 
sorry to see it fail so miserably. 

hi organising this forum it seems 
lo have been overlooked that the 
role of mediator needs infinite care 
and tact, rather than single-minded 
devotion and a knowing that one is 
right. 

The weak and the unsure charac
teristically build a wall around 
themselves and it is natural that 
anything that looks as if it could 
break it down. Or even weaken it. 
will be considered to be dangerous 
and therefore inimical. Such things 
are fought with every means at the 
disposal of those who feel them
selves belcagured. 

In this context one remembers 
a bit of homely wisdom that should 
have been considered here because 
it can become a dangerous weapon. 
"Give a dog a bad name and hang 
it", is, alas, true and it can hardly 
be denied that Pro Veritate has done 
little to avoid getting that bad name. 
One almost has the impression that 
it is trying to earn it because much 
of its contents actually reads like an 
overflow from the "Letters to the 
Editor" in the "counterslanted" 
newspapers of our land. 

PROPAGANDA 

The impression that the article 
"The Rule of God and White Sup
remacy" made on me was that this 
was no longer legitimate argument 
but blatant and even unbridled 
"propaganda" — however, honest 
the writer may have been in his in
tentions. It certainly was not a 
reasoned search for an acceptable 
solution or an exhortation to unity. 
If it had been published in any other 
iruise than as a "relieious disctvrsc" 
it would have merited the banning 
Of Pro Veritate itself. 

Critical reading leaves little doubt 
that Myrick's emotions must have 
run away with both his pen and his 
good sense, but the editors should 
have seen to it that it went no fur
ther. 

The article begins with a remark 
about the Prime Minister congratu
lating the Rotary Club for their 
"magnificent gesture of true South 
Africanism." 

In a total non-sequilur this offi
cial accolade for "patriotism" is 
linked with what "one hears" about 
our way of life being a Christian one 
(where the main grudge of the 
Church is that Rotary is not prim
arily Christian!) and that South 
Africa is supposed to be a "bulwark 
of Christian Civilisation on a pagan 
continent". (The author is steering 
towards something else but the 
Frime Minister had to be included 
so that he could also, by implica
tion, be a recipient of the invective 
at the end of the article.) 

Then another non-seqmtur fol
lows. The writer asks if our way of 
life is so Christian and if we can 
defend it. Neither of the two pre
vious statements say how Christian 
we arc supposed to be (for instance, 
in relation to any of the European 
countries lo which the writer gives 
the moral right lo criticise us). The 
vaunted "bulwark" could also just 
as well be maintained by a merely 
nominally Christian State. 

Nothing cogent about the subject 
of the article has as yet been said 
at this stage. What has been done 
is to create an atmosphere of slight
ly sneering ill will. 

Anyone who has read this, not 
only with his eyes but also with his 
mind, knows what is coming but 
even then the author exceeds all 
one's fearful expectations. 

AN UNFORTUNATE CHOICE 

For a reasoned attack on "Apart
heid" and "White Supremacy" there 
could, however, hardly have been a 
more unfortunate choice than Ho-
sea. whom Myrick now drags into 
the argument. 

The introduction is an (what one 
hopes to be) unconscious playing 
around with the meaning of "a way 
of life" - first that of the Canaan-
ites and then that of the Hebrews 

who adopted it. 
This adoption is interestingly ex

plained and made understandable 
with quotations so that one gets the 
idea that the writer knows what he 
is talking about. As a result, the 
reader forgets to use bis critical 
faculties. 

Lulled into a lack of vigilance one 
hardly notices (as one is not sup
posed to do) that, at the end of 
page 13 the word "traditional" has 
been added in the sentence: "The 
people has substituted Baal for 
Yahweh; a pleasant, traditional way 
of life, for the stern righteousness 
of God." Without the word "tradi
tional" this sentence is entirely cor
rect and it is against this that Hosea 
did lift his voice in protest. What 
the prophet said, however, was that 
the way of life the Israelites had 
adopted was not their traditional 
way of life and that they should im
mediately return to the way of life 
of their forefathers! 

By putting it as he does, the 
writer inverts all the meanings; but 
he has to do this because, conscious
ly or unconsciously, he is aiming 
at the, to him hateful, Afrikaner's 
"traditional way of life", which he 
inlends to equate with that of the 
unfaithful Israelites and, especially, 
Ihe excesses of Baalism. 

Thereafter, to make confusion 
worse confounded, the South Afri
can "way of life" concept is itself 
distorted and twisted out of context 
and perspective. "The distinctive 
element in this way of life, which 
sets it apart from other 'European* 
cultures, is the belief in and the 
practice of white supremacy and 
segregation," he says. 

This is a popular, but neverthe
less fallacious, distortion of facts 
for "White Supremacy and Segrega
tion" has been the "traditional way 
of life" of all European nations for 
the last few hundred years — and, 
deep down, still is. 

How else did we acquire our Em
pire? How else did the Americans 
take America and considered them
selves justified in exterminating the 
Red Indians like vermin, paying a 
bonus for scalps (even of women 
and children) like we pay it for 
jackal tails? How else did the 
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Dutch lake the East Indies, the 
English their world-encircling pink 
spois on the maps of fifty years ago 
— and we ourselves South Africa? 

The Supremacy was there, but 
whai about the Segregation? 

(I is true that there were few. if 
any. segregation laws but lhal was 
because we were so sure of our 
supremacy that laws were not neces
sary to underline it. 

The "natives" were automatically 
segregated. 

How many "native" members 
were there in the English "Clubs" of 
the Empire up to. say, ten years 
ago? And has Myrick never sensed 
the final degradation implied in the 
term of "going native", however 
intelligent and worthwhile such a 
person might have been? 

It is our South Africa lhal. for 
pood or for evil, has stuck to the 
"traditional way of life" and even 
enshrined it. to some extent, in its 
laws. 

The "other European cultures" 
have forsaken the traditional way of 
life of their forefathers and are now 
demanding thai we must follow 
suit, even if it happens to kill us. 

Admittedly they have done so for 
ihe highest of high ethical motives; 
but also because they could no 
longer produce the fighting men that 
could make supremacy stick, and 
because they themselves ran no per
sonal and immediate risk of havin" 
the rest of their traditional way of 
life destroyed by it. (When it turns 
out lhat that risk is still there, even 
in relatively minor details, we see 
what happens in Smithwick. Little 
Rock and other places too numer
ous to mention.) 

These are unpleasant truths but 
one does not banish them by twist
ing the meanings and implications 
of words like "traditional way of 
life". If a reasoned and peaceful 
solution is possible (and the chance 
for lhat seems very remote) then ii 
can only from facing the truth with 
open eyes as Hosea did when he ex
horted the Israelites to return to 
iheir traditional way of life, to re
sume their Hebrew Supremacy (as 
Ihe only children of Yahweh) and 
iheir Segregation. 

Finally, to underline the unfortu
nate choice made by taking Hosea 
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as an example in this case, it is a 
chastening thought for those who 
hale "supremacy" and "segregation" 
lhal. if the Israelites had not listened 
10 Hosea and if they had not closed 
iheir ranks against Ihe Gentiles, if 
(hey had not practised almost tola I 
segregation and clung to Iheir tra
ditional "beleaguered" way of life. 
they would, like all the other tribes 
in ihe area have been swamped out 
of existence in the restless boiling 
pot of the Middle East. And Ihen 
there could have been no Christ and 
no Christian religion — at least not 
as we know it today! 

After having in this strange way 
established his launching pad and 
equaled us with the traitorous Baal 
worshippers, Myrick gives his 
tongue free rein and bursls forlh in 
a dialribe lhal reminds one of Savo
narola. It is so exaggerated and 
hale-ridden lhat he sometimes al
most becomes incoherent (e.g. "As 
the worshippers of Baal enjoyed the 
physical pleasure of sexual licence 
at ihe high places and thus guaran
teed for themselves a high standard 
of living, so those who practise while 
supremacy also are physically re
warded for their devotion to this 
way of life.") 

Everything about us is "evil" and 
"unjust" — things are "spawned" 
amongst us. we "indulge" in sports 
(as if even that is evil!) — and final
ly one cannot help bul end by won
dering at this tirade of Old Testa
mentary invective in a professed 
Christian whom his gentle Master 
must have at least iried to leach to 
love all men. even "degenerate" 
White Supremacists! Or is it only 
ihe word "Raka" lhat one may not 
say lo one's brother? 

All ihis is very understandable 
and human — all too human in fact 
—but it does not belong in a Christ
ian Magazine that is officially dedi
cated to the spiritual unification of 
the Church. 

It proves nothing, it solves no
thing and it serves no other purpose 
than to give the dog a bad name, 
which, one presumes, is the Iasi 
thing lhat Ihe editorial board of Pro 
Veritate had in mind when it de
cided to publish this deplorable ef
fort al "provoking" Christian Unity. 

Even if it had all been true (which, 
thank God, it isn't) ii could only do 
more harm than good in this place. 
The harm has obviously been done 
for no self respecting government. 
representing its people, could let 
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such an outburst pass unuoliceil. As 
it is, the reaction has been surpris
ingly mild because, one imagines, 
[hose in authority must have real
ised that this was a case of "ihey 
know not what they do". One can 
accept thai this one "mistake" could 
possibly have been an oversight, bul 
in the next number we find an echo 
lhal threaiens lo make a mockery 
out of Pro Veritate and to change 
il into "Veritas Nostra" — a maga
zine with an overl anli-apartheid 
and anli-government message. Such 
a magazine might have a place in 
our community, it might even be 
desirable — but that is not the in
tention of Pro Veritate •— or is it? 
A magazine with a message does 
not seek to find the (ruth. It tries 
lo establish ils own. 

CONFUSED 

Let us lake a quick look at "The 
land is God's" which, although more 
controlled in its wording, has Ihe 
same message and the same totally 
confused quality of thinking. 

The sentence: "The White man 
has had an almost unsatiable hunger 
for land in South Africa", already 
expresses both. 

Land-hunger has been a charac
teristic of all European races. It 
made ihe Spaniards carve out their 
greal Hacienda's in Middle America 
when ihe gold fever had abated. It 
made Ihe Americans gobble up a 
continent. It also made the Israelites 
exterminate the Canaanites. So why 
specially mention our South African 
land-hunger as if it was a particu
larly vile disease, peculiar only (o 
us? 

A little funher on the sentence 
"A similar passion for land exists in 
ihe African community" carries no 
"diseased" overtones for, to the 
African, it is apparently quite nor
mal and healthy lo harbour such a 
"passion". 

Bul even then, this statement is 
basically false, for ownership of land 
was never a part of the African 
"traditional way of life". The Afri
can has never in his history "owned" 
a "farm" and it is for that reason 
that he does not know cither the 
possibility of irrigation or the duty 
of the "farmer" to take care of the 
soil. 

The African has never been a 
farmer. His wife has been a mealie-
or a millet-planter. His way of life 
has always centred around his cattle. 

{Please turn overl 
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Give a dog a bad 

name... 

(Continued from page 9) 
The "occasionally expressed wish" 
of some individuals for land were 
motivated by it having become a 
status symbol in imitation of the 
white man's values. That this is so 
is only too clearly shown by the 
latest report N about the reasons for 
the low productivity of the African 
owned farms into which the Kenya 
Highlands have been carved up. 

The overall tenor of Myrick's 
article is. however, that the land is 
not ours but that it belongs to God 
because that is the only way in 
which it could be possible for him 
to question the moral right of the 
Wh/ic man to his present possession 
of the land. (Yet My rick makes the 
mistake of expressing sympathy 
with the African who says "The land 
was oars!") * 1 

A DIFFICULT QUESTION 
* 

Again the Israelites arc now 
drawn into the picture to give a reli
gious and Bihlical justification to 
the argument. To avoid a rather ob
vious but difficult question the 
writer starts with God already in 
firm and practical possession of 
Palestine, the ownership of which 
He has delegated to his Chosen 
Race. He SCCs to it that, if they 
abuse their delegated rights to it. 
they are "thrown off the land", etc. 

Instead of asking himself who 
more "abuses" the land, the White 
man with his modern farming meth
ods or Ihc African with his pre
datory agriculture, we find a thesis 
on the practical application of the 
will of God (through men) to the 
problems of Naboth's Vineyard 
which is as dangerous an example 
as was Hoseu's exhortation about 
maintaining the traditional wav of 
life. 

We read: "And no one can break 
these traditions by expropriating 
land without the family's approval. 
(See I Kings 21:3). For God himself 
has given this land into the keeping 
of this family. This belief stands in 
stark contrast lo the way in which 
many whiles wrested South African 
soil from Africans without regard 
for tribal and family traditions." 
Without stressing too much that 
now. all at once, it seems thai there 
is after all some validity in "tradi

tional ways of life", one cannot help 
but wonder if the Israelites took the 
necessary notice of the tribal and 
family traditions of the Canaanites 
when they "wrested" the land away 
from them. 

Furthermore, if God "gave" the 
land to the Israelites what is wrong 
with the idea thai God "gave" 
South Africa to the Whites so that 
they should make proper use of it? 
What otherwise than that it must 
seem almost a blasphemy to Myrick 
that God should have any love for 
the White men of this sinful world? 
If God gave us the land, the rest of 
the parallel holds true for. like the 
Israelites, our Government also will 
not permit the land to be wrested by 
whites from other whites. It also 
"respects the tradition whereby God 
has entrusted this field to the family 
of NabouY" — or to that of van der 
Mcrwe. 

The overall argument is. however, 
fallacious and tendentious. It is 
true that God owns the land: but 
He also owns everything else, our 
mines and our motor cars, the 
money in our banks and ihc houses 
in which we live, our very bodies 
and our souls: or has Myrick over
looked these little details? With 
that the whole argument falls to 
pieces and resolves itself into the 
statement that, if we do not live 
according to God's will, we ask for 
His wrath to come down and de
stroy us. Only His pity and the sal
vation which Jesus offers to Sinners 
can save us from a well-deserved 
doom. 

That, however, is the burden of aU 
Christian teaching. Aga:nst this 
background the presented argument 
serves merely as an artificial and 
essentially contrived franwwork de
signed as a basis from which to 
castigate the White man for his al
leged mistreatment of the Black. No 
actual evidence lor this mistreat
ment is brought foreward: it is sim
ply taken for granted and we are 
once again warned of hell-fire under 
the transparent guise of talking 
about something quite different. 

And this the editors of Pro Veri
t a s should have noticed? 

They should have noticed (hat the 
real subject of this article has no
thing to do with the Unity of the 
Church and that, by publishing it 
they, in effect, helped to destroy (he 
Christian Institute of which Pro 
Veritate is. rightly or wrongly, con
sidered to be the mouihp:ccc. One 

is afraid that there is little doubt 
that, in this way. the Christian In
stitute ha* established itself in (he 
minds of people a s a n anti-apart
heid "party" in the Church and. as 
such, it has as little chance of suc
cess as the Liberal Parly in politics. 
It has. however, also killed its 
chances of doing any genuine good 
work. 

By publishing articles that are of 
no higher intellectual «w moral 
standard than purely political dia
tribes, it has dragged religion down 
into politics instead of teaching us. 
as it should have done, that we must 
not forget our religious values in the 
game of politics where winning (and 
nol truth) is the final yardstick by 
which all things are measured. 

Pr. G\ \i. Met it a surgeon and uuilior 
of •Wwiwiif/i and I onion OH -mm" ,:KJ 
"Mr. White Man. H hat Sow?- IP. Allen 
Myrick has indicated that he will reply 
to this article in the October iutic.—t-d-l 

Readers' Views 

THE LAND QUESTION 

Dear Sir. 
On Tuesday morning, the 17th 

August. 1 heard your paper and. in 
particular, an article by Rev. P. A. 
Myrick attacked by the S.A.B.C 

Particular exception was taken to 
Mr. Myrick's statement: "This 
means that white South Africa has 
a terrible guilt, for which it must 
alone. Because of the white man's 
ruthless plunder of millions of acres 
of land from the Africans who 
owned it. he stands condemned be
fore God." 

Yet the previous night the Prime 
Minister slated: "There is no ques
tion of the Government allowing 
land ownership to Bantu in our 
Bantu residential areas." 

In l.ady Selbornc. Pretoria, free
hold rights will be taken away from 
the Africans as they were taken 
away in Sophiatown and in many 
other places. 

The present policy is that the bulk 
of the population will not be able 
to own land in R7^r of the country. 

Mr. Myrick Is right and your 
paper is to be congratulated for 
publishing articles tike his. 

Keep up the good work. 
Yours sincerely. 

(Rev.) F. D. Phillips. 
91. 7th Street. 
New Township. 
SPRINGS. 

file:///KR1TATE
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DIE KERK BUITE SUID-AFRIKA 
— PROF. B. B. KEET 

SFAISJE 
\ an 4 - 7 Mei is in die kerk Nonciado in Madrid "n reeks bteenkomste 

geoou wat tir die tockomstige ontwikkeling tan die protcstantismc in Spanje 
van belang is. Die Evangeliese Raad vir Spanje is tol sland gebring waarin 
oader voorsirterskap van Sir Kenneth Crubb uii I ..ml, n. terteenwoordigers 
tan die Hereldraad %an Kerke en tan tenlilfende huitelandse kerkliU 
hulpterleningsrade silting gehad bet. 

Hicrdie raad is toe ontbind en n 
nuwe Spaansc Fvangelicse Raad se-
vorm waarin vertcenwoordigers van 
die Iglesia Fpiscopal Reformada. 
die fgleMa Fvangclica hspanola en 
die Baptisic kerke in Spanje silling 
het. terwyl vertcenwoordigers van 
die buitelandsc hulporganisasies as 
adviseurs na die jaarvergadering 
uitgcnooi is. *n Twccde liggaam wai 
homself opgehef hct. was die kom-
missie van tocsig op die ..Centro de 
formasion tcologici" in Barcelona. 
Die Protcstantse kerke het hulle be-
reid verkaar om self die vcrantwoor-
delikheid tc dra vir die tcologicsc 
vorming van prcdikanle en leke. 

In die jaarvergadering van die 
Spaansc rivangeliese Raad is *n oor-
sig gegee van die ontwikkeling van 
vcrhoudingc tusscn die Rooms-kato-
lickc Kerk en die regering enersyds 
en die Protestanle andersyds. Ten 
bchoewe van die 30.000 Protestanle. 
die 12.000 nic-kerklikc vrcemdelinge 
en die 10.000 Jodc en Moslems in 
Spanje is in 1964 in die Spaansc 
ministerraad *n wetsontwerp een-
siemmig aanvaar om die juridiesc 
erkenning van ciendom op onroeren-
de goed. erkenning van opleidings-
instellinge. uiteewerye en boekhan-
dels, vcrteenwoordiging van die 
formaliteitc by burgcrhke huwelik-
sluiling. erkenning van ampsdraers. 
verbod op a lie disk riminasie en op 
proselietisme vas tc stel — *n be-
langrike stap voorwaarts op die wee 
na gelyke regtc vir die nie-Roomse 
bevoik'ingsgroepe. Op 30 November 
is egter besluit om met die uitvaar-
diging van die statuut te wag totdat 
die Vatikaansc konsilic hom oor die 
gewetensvryheid uitgesprcck het. Tn-
tussen het Gen. Franco in sy ou-
jaarsrede hom uilgcspreek — ..vir 
'n regverdige en goed begrepe gods-
diensvryhcid." Daariccnoor is die in-
voerrcgte op Bybels uitcrmate hoog. 

VIETNAM 

Bckcnd is die feil dat nie alle 
Amerikaners die optrede van Amc-
rika in Vietnam goedkeur nie. So 

het vooraanslaandc ondcrwvsmanne 
ui; alle dele van die volk in Mci-
maand 'n vcrklanng in die New 
York Times gcpubliseer. waarin die 
Amcrikaaase politick in Vietnam 
vcrotmlccl en op onmiddellike sta
king van bombardemente op Noord-
Vietnam aangedring word, om die 
noginge lot vrcdesonderhandelinge 
te bevordcr. I>aar word sterk be-
swaar gemauk teen 'n aantyging van 
Minister Rusk wat sou gese het dat 
hy hom vcrbaas oor die onnoselheid 
van opgevoede mensc en die hard-
koppigc vcronagsaming van duide-
like feitc dcur mense wat verondcr-
slel word om ons jongmense te leer 
dink. Hicrdie beledigendc taal. ver-
klaar die opvoedkundiges laat 'n 
mens dink dal die adminislrasie alle 
kritiek wil slilmaak. Dit is maklik 
verstaanbaar waarom die Staal-
sekrelaris boos is (so word voortge-
gaan). Die redes wat hy noem. het 
niks te docn met die onnoselheid 
van die akademiese gemcenskap nie. 
Hy is boos onxlat die feitc en wyer 
implikasies wat dcur hierdie kritici 
aangcvi>cr is, so baic offisiele ver-
klaringc wecrsprcck. Dit is nie die 
gclecrdes nie. maar die leiers van 
die adminislrasie wat "n hardkop-
pigc vcronagsaming van die duide-
likc fcite openbaar hct. 

Die duidelike feite van die 
situasie is — 

(1) dat die 1954 oorcenkoms te 
Geneve oor Vietnam geen voor-
sicning maak vir 'n verdcelde 
Vietnam in twee volksgroepe 
nie — en 

(2) dat ten spyte van Amerikaansc 
offisiele vcrklaringe dat hy vry-
hcid vir Vietnam soelc. die 
skaal van Amcrikaanse inter-
vensie nie strook met die doel-
stclling van selfbcskikking nie. 

Die situasic in Vietnam sluit 
ernstigc morcle vraagstukke in. nie 
slcgs diplomatics of taktiese nie. 
..Ons besil as volk ontsaglike grool 
mag. Om dil le gehruik op onver-
skillige en barbaarse manicr sou die 
helc grondslag van Amcrikaanse 

teierskap in gcvaar stel." Meer as 
800 persooc het die dokument on-
derteken. onder hulle boogJeraars 
van hekendc universiteile soos Har
vard en Yale. 

M. B l B E R f 

Martin Buber. die Israelitiese filu-
•voof en teoloog. is op 87-jarige leef-
tyd onJangs in Jerusalem oorlede. 
Van alle Joodse denkers het hy mis-
kien die groolsie invloed gehad op 
sy tydgenote. Christene sowel as eic 
volksgenote. deur die ontwikkeling 
van *n lewensbeskouing wat dcur 
vcrskillcnde rigtinge as uiters waar-
devol beskou is. 

Vir 'n nibriek soos hierdie is dil 
nk moontlik om op al sy gedagtes 
in te gaan nie. Genocg as ons attent 
maak op hoofgedagtc. nl. dat die 
mens nie mocl vra na sy vcrhouding 
tcenoordingc nie. maar leenoor per-
sonc. nie ck en dit nie. maar ek en jy. 
Sy hoofwerk heet dan ook Ich und 
Du: ck en u, die mens in sy ontmoe-
ling met die medemens en met God. 
In die volgcndc uiltrcksels uit waar-
deringe vir sy lewe en werk sal een 
en andcr mccr duidclikhcid verkry. 

Gcborc in Wcncn is hy. na die 
skciding van sy oucrs. dcur sy grool-
vader opgevoed. 'n man wat 'n 
groot kenner van die Talmoed en 
van die Joodse tradisie was. In 
Wcncn bet hy fiiosofie studeer en 
net vcral die invloed van Nietsche 
ondercaan. Daar hct hy ook met 
Theodor Herzl in aanraking gckora. 
»at sy bclangsiclling vir die Sionis-
me gaande gemaak hct. Maar omdal 
by die Sionisme mccr as sosiaal-
kulturclc vcrskynsel gesien bet net 
hy hom losgemaak van die pohtieke 
Sionisme en was tot sy dood toe ge-
kant teen die stigting van "n Israeli
tiese Staat in Paleslina. Hy het ge-
strewe na 'n Joodse ncdersettins in 
Palestina waar Jode en Arabicrc 
vreedsaam naas mekaar kon lewe. 
In sy studies oor die ou Joodse 
vroomheid en van die Ou Testa
ment, het hy deur sy geskrifte die 
Europesc kulluurgeskiedcnis aan-
sicnlik verryk. Hicrdie studies het 
hom ook gclei tot 'n nuwe vertaling 
van die Ou Testament in Duits. 
saara met cnigc medewcrkcrs. 

Volgens die Nicuw Israelitisch 
Weekblad het Bubcr sc invloed in 
Tsnicl spocdig vcrswak. Die ccrbied 

(Blaai om wb ) 
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wal aan hom bewys is, hct wel kon-
scant gebly. het miskicn nog gegroci. 
niaur die gesag hct vcrdwyn. Dan 
gaan die artikel uil die pen van 
Mceslcr A. J. Herlzbcrg voori:— 

I >i i is nie so vrcemd as menigeen 
sou dink nie. as iiy hom afvra hoc 
dii kora dai Bubcr. wal steeds groicr 
waardering in nie-Joodse kringe in* 
gcoes bet, juis onder die Jode, wic 
to geestelike erfdeel h> as persoon-
like besit wou verwerf. en wic se 
omwikkeling hom soseer ter harie 
gegaan het. soveel minder weer-
klank gevind bet Dit kom vandaar 
dal sy denke nie beperk gebly het 
by die formulcring van *n idee nie, 
maar pragmaliese toepassing daar-
van in die wcrklikheid gevra hct. 
God is naby alnuil wat Hom soek 
met die waarheid Hat hulle doen, 
roep hy aanhoudend almal toe. en 
dit beteken dat dit op die da ad. op 
die verwesenliking van die gedagte 
in die sloffelike rcalileit aankom. 
Hy het nie net gcdink nie; sy gedaj!-
te> hou 'n opdrag in. En dit is dui-
delik dat die vervulling van die* op-
drag heeltemal iets andcr is vir hom 
wal in wcrklikheid daarmee bclas 
word, as vir hom vir wic hierdie op-
drag — by alle bewondcring wat hy 
daarvoor koester — net *n platonic-
sc strekking het. Met ander woorde. 
en baie eenvoudig uitgedruk: Jy 
mod dit maar doen as jy wcrklik 
daarvoor staan. En of jy kan. hang 
daarvan af. waar jy voor staan. 
Hulle kon nie. en Buber se: hulle 
skiet te kort. Hulle anlwoord: jy 
skiet te ver. 

Die probleem wat Buber aan die 
Orde gestel hct. en dit nie in die 
skool van wysgere of in die kollcgc-
.saal nie. maar in die Icwe self, soos 
di( hom elke dag nan ons voordoen. 
is die vraag van die vcrwesenliking 
van die mens as goddclike skepsel in 
sy samelewtne met ander. in sv so-
sialc en politiekc verhouding. Dit is 
die doclstelHng. en mecr as dit. *n 
roeping van die allerhoogste gehalte. 
en niemand. of hy daaraan kan vol-
doen of nie. sal dit ontken nie. 

Daar is dus niemand wat sal wcicr 
om aan Martin Buber *n blywcnde 
pick in le ruim ondcr die erotes van 
sees of onder die stool scdelike lecr-
mecstcrs wat die Joodse volk voort-
echring het nie. 'n Helc wereld trcur 
by sy dood om die vcrlies van *n 
eroot denker. *n groot religieus-
humani*. *n man wie sc lewe vervul 
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was van 'n ewige aan die menshekl 
gestelde scdelike cis. 

GETL'ICNIS I IT MOSKOt 

Die Bond van Protcstant.se Chris-
tene (Baplis) in Moskou hct sy deet-
name aan die ckumeniesc wcrk van 
die Wereldraad van Kerkc in sy blad 
..Bratsky Veslnik" (Broeticrlike 
Boodskappcr) soos volg beskrywe: 
Christene wat God lief het met hulle 
hele hart, ken roekaar. Al hct hulle 
ook verskillcodcopvaitingc oor sake 
van minder belang. is hulle bewus 
van dieselfde vlam wat brand in hul 
harte — die liefde van Christus 
Vandag bestaan daar die Wereld
raad van kerkc waaraan baic Cbris-
telike kerke behoort. Ons Proies-
tantsc Broedcrskap is ook lid daar
van. 

Daar is diegene wat 'n groot ver-
wasting van die Wereldraad koester 
omdal hulle dink dat dit uitcindelik 
alle Christene in een Christclikc kerk 
sal saambring. Na ons beskouing 
sal hierdie vcrwagting noott vervul 
word nie. Ons sien die Wereldraad 
van Kerkc nie as die uitdrukking 
van die algcmcne kerk van Christus 
nie. omdat die wereld kerk gcen 
aardse Christelike gesag is of 'n 
aardse gemcenskap van Christelike 
organisasie nie. Ferder siuit dit al
mal in wat met die liefde van Chris
tus vervul is. 

Die Wereldraad van Kerkc is *n 
suiwer aardse bond wat baie Chris
telike organisasies vertcenwoordig. 
met installing van sommigc wal nog 
nie ondcrvind het wat dit beteken 
om uit die Gees gebore te wees nie. 

Waarom hct die verskillcndc ker
ke dan aangesluit by die Wereld
raad? Hulle het dit gcdoen ten einde 
niense van verskillende rigting vir 
gesamentlike bespreking van teolo-
giese vraagstukkc en andcr problc-
me van ons lyd saam le bring: ook 
die probleem van intcrnasionale vre-
de in ooreenstemming. met die 
Woord van Christus: ..Salig is die 
vredemakcrs want hulle sal kindcrs 
van God genoem word." 

Ons. so gaan die vcrklaring voort. 
het by die Wereldraad van Kerke 
aangesluit om deur sy bcmiddeling 
lie te wcrp op baic vraaestukkc van-
uit ons evangeliese standpunt. In die 
vergaderinp van die Wereldraad en 
in persoonlikc gesprekkc kan hulle 
wat in die diens van die kerk staan 
en vervul is met die liefde van Chris
tus. andcr in wic se hart weinig of 
niks van die liefde eevind word nie. 
aan die brand steek. In alle geval 
is persoonlike kontaktc tussen 
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Christene van verskillende rigting 
hinne die Wereldraad baie nultig. 
Dit is bekend dat persoonlike kon
taktc met pcrsonc uit andcr kerke 
die oe van baie geestelike leicrs ge-
open hct om le hescf dat daar talle 
in ander kerke is wat ook eerlik in 
Christus glo en Hom met hul hele 
hart lief het. Dit is 'n onbciwisbare 
voordeel wal deur die Wereldraad 
bcwcrkslellig is. Maar ons het gcen 
illusics dat die Wereldraad die bc-
lofte van Christus. dat dit een Her
der en een kuddc sal wees, in vervul
ling bring nie. Hierdie belofle sal 
deur Christus self vervul word wan-
ncer Hy in sy heerlikheid sal terug-
kom. en wannocr in Sy lig alles ver-
staan sal word wat ons nou nog nie 
kan verstaan nie. Net soos alle KUnfl-
ligtc dof en belekenisloos word wan-
nccr die son sy strale uitstoot. so sal 
die vcrbygaandc godsdiensligc ge-
dagtcs waaraan baic Christene hulle 
vasgcklem het. hulle belangrikhcid 
in die skilterenrie lig van Christus 
verioor. 

By bostaande. wat aan "n vcrslag 
van die ontwikkeling in die Oosterse 
Furopesc Kerke deur die Wereld
raad ingestel. ontleen is. word aan-
geteken: Die Bond se opvatting van 
die taak van die Wereldraad van 
Kerke. is dieselfde as die Wereld
raad se eic opvatting van sy taak. nl. 
nie as 'n super-kerk nie. maar slcgs 
as orgaan om tocnadering tussen die 
geskcide Chrislelikc kerkc te bevor-
dcr. 

DIE EVANGF.LIE EN 
RASSEKONFUKTE 

Daar word leenswoordig .soveel 
publisitett aan die ravsekonfliktc. 
vcral in Amerika. gceee dat die po-
gingc wat aangewend word om 'n 
hetcr verhouding tussen die rassc 
daar te stel. ook (His aandag verdien. 
Oris kom nogeens lerug op die vcld-
log wat deur Billy Graham in Ala
bama aan die gang gesit en voorlgc-
sit is in 'n tweede aksie. wat afge-
sluit is met *n gemengde byeenkoms 
van 18.000 persone in Montgomery. 
hoofstad van Alabama. 

Die vorige jaar was daar *n re-
kord-opkoms van 35.000 in Bir
mingham, die grootstc stad van Ala
bama. Hierdie kecr het hy Mont
gomery gekies omdat dit as die 
mocilikste senlrum beskou is. Dit 
is die stad wat honderd jaar gclcde 
eedicn het as senlrum vir die Kon-
fedcrasie van Suidclike State, en die 
viae van die Konfederasie wapper 
nog steeds op die regeringsccbou. 
Dit is ook die stad van Martin Lu
ther King, wat die boycott teen die 

http://Protcstant.se
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busmaalskappy gclci het, en dit is 
die stad van goewerneur Wallace, 
vcrbcte vyand van integrasic. 

Die uitnodiging aan Billy Gra
ham om Jin-, hier *n veldlog Ic begin. 
Iici gckom kort na die ojwiars van 
Sclma na Montgomery in Maart 1.1. 
en die versock is ondersicun deur 
die grootstc gcdoelle van swart en 
blank predikante in die stad. 

*n Uitvoercndc Komitee, beslaan-
de uit blankes en swartes het die 
voorbereidings gciref en in die loop 
van die week is die byeenkomste 
deur lOO.O(K) mense bygewoon. Ver-
dcr is lalle van kleiner byeenkomste 
en gesprekke gchou. o.a. met goe
werneur Wallace wat egtcr geen ge-
hoor gcgee hci aan "n uitnodiging 
om "n samckoms te besoek nie. Aan 
*n uitnodiging aan Graham om die 
vlaatsparlemenl toe te sprcck. ken 
gecn gevolg gegee word nie omdal 
sy program oorpcset was. 

By sy vcrtrek uit Alabama het hy 
gese": ..Ek is duarvan oortuig dat die 
scdclike en geestclike kragte in Ala
bama aanwcstg is om 'n sncllc onl-
wikkcling in die ondcrlingc begrip 
tusscn die ravsc te bewerkstellig. As 
die Ku Klux Klan rustfg Wy. as die 
ckslremiste van die orsanisasies vir 
gelyke burgcrregie aan die si;i.it die 

SJ gun om gewoond te raak aan 
ie reeds aangenome wette. as die 

nolitici nie probeer om van die situ-
asie misbruik te maak nie. as vera! 
die Christclikc liefde die oorhand 
kry. dan voorsien ek die dag dat die 
hele Amcrika troLs op Alabama sal 
wvs weens die verhouding van rasse 
daar." 

As kanttekening by bostaande 
kan 'n uilspraak van Visscr 't Hcoft. 
algemene sekretaris van Jie WereW-
raad van Kcrkc. dien toe hy 'n ge-
hoor van predikante. intellckteuele 
en besighcidsmanne te Ogremont 
naby Parys. loegespreek het ..Pa.i-
siewc ko-eksistensic", so hel hy gcse\ 
..is een van die maniere om 'n oplos-
sing vir die tdcologiese. ekonomiese 
en rassekonflikte van die wercld te 
sock. Maar passiewe ko-eksistcasie 
raak nie die oorsake van die koo-
fliktc aan nie. dit laat hulk- .\legs 
wider die oppcrvlakte gis totdat op 
'n dag die uitharsting eewcldigcr as 
OOil plaasvind." Hy verkies 'n aktie-
wc ..pro-eksislensie" waar el keen sy 
vcrantwoordelikheid aanvaur en al
ma! saani na die oplossing sock. Vir 
rassekonflikte insondcrhcid. het hy 
die hoop uitgcspreek dat 'n meer 
inicnvicwc samespreking oral onder-

ncem sal word. Die belangrike rot 
wat die ekumeniese beweging hier 
kan spec). le voor die hand. 

FORMOSA, die eiland wat die 
hoofkwartiere vorm van Nasionalis-
licse Sjina. het in Junie die Feufees 
van die Proicsiantisme op die eiland 
gevier. Hondcrd jaar gelcdc het die 
cerste sendcling. Dr. James Max
well, uit die Fngelse Presbiteriaanse 
kerk sy arbeid daar as evangcliedie-
naar begin. Die herdenkingsfees was 
dus in eerste instansic die van die 
Presbiteriaanse kerk. maar die ander 
protestantse kcrke en sendingge-
nootskapnc het daarby aan^esluit. 
o.a. die Fpiskopaalse. Mctodistiesc. 
Lutherse en Baptiste kerkc. en die 
Sjincse Sondagskool-konfercnsie. die 

Dear Sir. 
Dr. Cook's chairman's report to 

the S.C.A. was not in the first place 
addressed to us. readers of Pro Veri-
tatc. and I am very grateful to Mm 
for letting us sit in on a family 
meeting in such a friendly way. The 
point 1 wish to raise may seem at 
first sight one peripheral to the pur
pose of the Report, but it can never 
be other than central in any dialogue 
between Christians. 

"Traditionally, those in the re
formed tradition have tended to re
gard the Roman Catholics as the 
early Christians seem to have regard
ed the Jews, and for the same rea
son of a defective Christology" 
reports Dr. Cook; and il seems that 
he is in agreement with this tenden
cy. I do not. as a Catholic, wish to 
object to being placed alongside the 
Jewish people. In this century the 
role of the Suffering Servant of God 
has been borne, in the extermination 
camps of Na/i Germany, by Jews 
rather than by Christians. I only 
hope the Jewish people will be 
willing, in their generosity, to re
ceive us at their side as brothers 
under God. 

But the Jews do not. after all. 
wish for the name of Christian. 
Catholics do: and it is hard to be 
told that we are as far from Christ 
Jesus in our theology as the Jews 
— though perhaps I have not grasp
ed ihe point of Dr. Cook's analogy. 

Working in the field of ecumeni
cal theology today is like walking 
over an use-field in a high wind. The 
whole landscape is in movement. 
and with some grinding and crash
ing old crevasses are bridged, others 

Sjincse Sendingbond en die Bybel-
genootskap. Sedert 1954 bet die 
kerk 'n beweging begin om die aan-
tal lede te verdubbel en daarmee ge-
paard die aantal kcrkgeboue te ver-
mccrdcr. Die syfers toon aan dat 
daar in 1954. 410 kerkgeboue vir 
86.000 lede beskikbaar was; nou na 
lien jaar is daar reeds 865 kcrkge
boue vir nagenocg 2O0.(XKI lede. Dr. 
E. Emmen. sckretaris-generaal van 
die Nederlandsc Hervormde Kerk. 
wat *n reis na Indonesie. die Filip-
pync. Formosa en Japan ondemeem 
bet spreek van die ekumeniese op-
set van hierdic feesviering waar die 
aksent op die getuienis van die 
Fvangelie saam met die ander kerkc 
gclc is. 

slam shut and disappear altogether. r others open up quite unexpected-
before our anguished ga/e. Since 

only in Christ is our hope of unity, 
the christological crevasse is the 
most disheartening of all. 

May 1 assure you and your 
readers that neither the Council of 
Trent nor the two Vatican Councils 
have repudiated the Gospel or the 
confessions of faith of Nicaea. 
Kphesus and Cnalcedon. These are 
still for us the central source for our 
christology. Gustaf Aulen has a 
chapter in his Reformation and 
Catholociry entitled "Three confes
sions of Christ: Those of the Bible, 
the ancient Church, and the Refor
mation" in which he speaks of 
Chalcedon's great influence within 
modem Roman theology and ack
nowledges the Clialcedonian ortho
doxy of the representative Catholic 
theologian Yves Congar. He ends 
his chapter: "In reality it is not a 
question of three different confes
sions, but of one and the same fun
damental Christian confession. The 
three are one." 

In the light of this I wonder if 
there is not some misunderstanding 
about, a mirage rather than a gen
uine crevasse? I should be most 
grateful to Dr. Cook if he would 
cast some light on what is for me a 
dark saying. 

Yours sincerely. 
fFr.) Jerome Smith. 
St. Peter's Seminarv. 
P.O. Box 10. 
Hammanskrnal. 

(This letttt has been referred to Dr 
Cook. His reply wdB be pnhlirhcd in 
October. — Editor.) 

Readers \ lews 
A DARK SAYING 
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BOOK REVIEW 

KERYGMA IN TECNOPOLIS 
Harvey E. Cox — THE SECULAR 

CITY — Secularization and Urbanizo* 
tinn in Theological Perspective** (Lon-
don, SCM, 1%5) 276pp wilh Biblio
graphy. R2.10. 
Tccnoptdi* is Harvey Cox's word foi 

representing "a new specie* of human 
community" which must be distinguished 
from both the specie* uhteh proceeded 
ii: namely, tnbal life and town life. The 
distinguishing marks of tecnopolis in : 
the twin procevscs of secularization and 
urbanization. 

SECULARIZATION 

Here Cox relics on the work of Bon-
hoeffer and Van Pcurscn. The age of 
;he secular city k an age in which man 
ha* delivered himself "first from religion* 
and then from metaphyseal control over 
his reason and his language**. Nature and 
history arc "dcfatalizcd™ and man ha* 
to carry the can. The secular city* 

*~no longer looks to religious rules and 
rituals for iu morality or its mean* 
Ings For tome religion provides a 
hobby, for other* a mark of national 
or ethnic identification, for still other* 
an esthetic delight For fewer and 
fewer docs it provide an inc!u*i\e and 
commanding system of personal and 
cosmic vallues and explanations*4 

URBANIZATION 

Urbanization is the context in which 
secularization is emerging "Urbaniza
tion" is not merely a quantitative term 
referring to population sire or dentin 
Urbanization 

'"mean* a structure of common life in 
which diversity and the disintegration 
of tradition arc paramount It mean* 
a lync of impersonality in which func
tional relationships multiply It mean* 
that a degree of tolerance and anons-
mifx" replace traditional moral sane-
pons and lonr»term acquaintanceships". 
This (briefly) is the background to the 

central question with which Cox wrestle* 
throughout the hook - "are the twin 
m-occsscs of secularization and urbanizn-
linn the enrmicr or ihe fruit* of the 
Gospel? 

A BIRD'S BYE VIFW 

Cox'* atl^mni to answer that question 
is divided into four parts: 

The Commit of the Secular C//v un-
Mrths the Biblical sources of secularira* 
t 'ot hv mein* of an examination of the 
Creation. Exodus and Sinai Covenant 
from which, according to Cox. fecnopo* 
/»s draws "Ihe legitimate consequence nf 
the imnact of biblical faith on histnrv"— 
"«m*V »ho fK4c*rhan*inQAl of nfltlM*) 
/h..«innino wi|H (he Caption): fhi> rift-
•*•***"! i7Mwy> of nolilics f wit It tho Fvo-
HinV and ihp d^consccnlion of "ftltHii 
'with th* S'nni Cov^nnnlV Th* «Mmnc" 
(anonvnvl\ ami mohii'M and ih.» - \ | \ V 
f pragmatism and profanity) of Ihe sccu-

lar city are discussed before Cox takes 
his readers on a "Cook's Tour" of tec
nopolis in India. Western and Eastern 
F.uropc and the United States. 

The Church in the Secular City is a 
discussion of the need for and outline 
of a "theology of social change". The 
Church t!uo\ iheoul as God's avant-
irurde is "first of all a responding com
munity* a people whose task it is to 
discern the action of God in the world 
and to join in His work". The Church's 
function is essentially three-fold: fa) the 
Church's keryrmarie function is to broad
cast "what God is doing in history.. . lib
erating people from bondage, releasing 
ihem from political, cultural, and econ
omic captivity* providing them with the 
occasion to forge in the wilderness a new 
*vmbol system, a new set of values, and 
* new* national identity**; (b> the Church's 
diaiomc function ts to be **lhe servant 
and the healer of the city . , • healing and 
reconciling, binding up wound* and 
hridring chasms . . . fby purveying) the 
healing forces which God, working with 
man. sets loose in the citv"; and (c) the 
Church's koinomac function is to rive 
"a visible demonstration of what the 
church b saying in its kerytma and 
pointing to in its diakonia . . . a kind 
of livinc picture of the character and 
comnosition of the true city of man for 
wh*cS the church strives". 

Excursions in Urban Exorcism relates 
the insights for which Cox has argued 
to three inheres of man's life in the sec
ular city — namely, work and play. sex. 
and the university. The church's minis-
tr> in these spheres must be guided by 
Jesus' work of exorcism which was **in 
no way peripheral, but stood at the 
heart of his work". New Testament men 
used the language of demons — "princi
palities and powers'* — to designate sub* 
personal forces and suprapersonal influ
ences which warped and twisted human 
life This language reflected the culture 
of the limes and. as anthropologists have 
discovered, "culture has a powerful ef
fect on ncnons . . , a person whose 
whole view of himself includes The cul
tural meanings inherent in a magical 
society will literally die if that culture 
indicates he should**. Thus "cultural 
exorcism" is the pattern for the church's 
ministry in the secular city where "mas
sive residues of magical and superstitious 
world-views remain". Repressed and pro
jected feelings and the romantic fallaev 
create stereotyped responses to work and 
play, sex and the university: and it is 
the church's responsibility "to be a cul
tural exorcist, casting out the mvthical 
meanings that obscure the realities of 
life and hindor human action". 

God and the Secular Man is an attempt 
Ut speak in a secular fashion of God. 
I lere Cox is "both tempted and tor
mented" by Bonhocffcr's questions of 
April 3. 1944 — "How do you speak of 
tiod without religion . . . How do we 
speak in a secular fashion of God?** 

Pointing out that biblical faith must 
\peak of God. Cox examines Bonhoef-
fcr's thesis in three parts - as a sociolo* 
gical problem, a political issue and a 
theological question. In his enquiry he 
is guided by the conviction that "Jcsut 
Christ comes to his people not primarily, 
through ecclesiastical traditions, bui 
through social change". And in the 
^abrasive experiences of social change ., 
God reveals his name to man" Thus, 
Cox argues, "the difference between men 
of biblical faith and serious nonthcisl* 
is not that we do not encounter the same 
reality, l i t e difference is that we give 
that reality a different name, and in 
naming it different)v. we differ scriousK 
in the way wc respond." At this time 
when "The word God means almost no
thing to modem secular man" wc can
not simply conjure up a new name 
"Rather than clinging stubbornly to anti
quated appellations or anxiously ssnthes-
izing new ones, perhaps, like Moses. WC 
must simply take up the work of liber
ating the captives confident that wc will 
be granted a new name by events of the 
future**. 

TECNOPOLIS IN SOUTH AFRICA 

"The Secular City** provokes, stimul
ates, cxhilirates. angers, confuses, clari
fies, synthases, destroys, challenges 
comforts, disturbs - . . but never bore*. 
It docs not has-e the answer to a host of 
problems and some of its answers (es
pecially in the fourth part) are down-
ritht wrong. But it rings true, and is not 
afraid to explore tecnopolis and claim it 
for Jesus of Nazareth. And it is a book 
with which every Christian in South 
-Africa must come to terms — not be-
cause of its answers, but because of the 
problems it discusses "in theological per
spective**. 

Secularization and urbanization are al
so catching South African Christians "on 
ihe hop". For example, in Ihe August 
ivsue of Die Hervarmer, Dr. J. L dc Wet 
drew attention to a fact every minister 
of the Gospel (clerical or lay) has en
countered — namely, that both "inside" 
and "outside" the Church less and les* 
people understand words like "grace", 
"faith". "salvation", "justification", 
"sanctification", "confession of faith"* In 
drawing attention to this fact Dr. de Wet 
has done the whole Church a service. 
Bui I very much doubt whether his diag
nosis of the disease is as accurate ns his 
observation of it. "Inadequate catechism 
instruction", "wrong preaching** and "ir* 
responsible pastoral work" arc as much 
Kymptomx of a diseased Church as Is a 
lack of comprehension and belief on (he 
part of those who hear the Church's 
language. And in such a situation 
Christians must learn to "search the 
Scriptures" and "do the truth". "The 
Secular City" will help them in their 
searching and doing. — J.E.M. 
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BOGKBESPRRKING 

THE PULPIT SPEAKS ON RACE 
"The Pulpit Speak* on Race*\ *n Versa-

mclmg van prcke dcur twinrig bekende 
Amerikaanw E«ngcl*cd»cnaars van 
vcrviil lcndc kerkgenootskappc. Abing-
loo Press. New York and Nashville 
Pr>v S3L9S. 
Ondcr die name van die t * m t i f lewarv 

wic *c prcke hwr npgeneem is. vind ons 
w n die m c o uelhckcndc kerkl ikc fifure 
* a t die afgclopc jafc Ictdmg geneem be! 
in die V.S.A. om *n Chrislclike getuienis 
in*aVc rasMvcrhoudmgc (e lewen Eugene 
Carw> Bhkc . Wil l iam SJoane Coffin. 
I n r . David G Colwcf l . Joseph W. EH-
winger. Mart in I ulhcr K in t . Bruce Wi l 
l iam Klundcr 1 homas Kr l rorc . J n n , 
Cardner Taylor en Everett Ti lson. Som-
miee van die bood^kappe is nie prckt in 
die sin waarin Gcreformccrde krmge dit 
\crst ian nie. . . m ^ c ' i nie almal "n be-
rmatde tek i k icv uitW en toe pas nie. Di t 
sou dut mcer korrck RCWCC* hct om die 
bundel a* prckc en gel cent hcidsredes uan 
le du i . maar d i l neem niks wcg van die 
skerpte en die erns HUl die uitdaging 
vervat in die MUlPOvOdfl stof nie. 

Gcwonnlik word (lie Amcrikaansc kcr-
ke en Chrisfcne in pommigc noliiieke en 
kerklikc kringc aangcdui as mense wat 
hulle mond vol hel van kriftek en ver-
oordeling op raxncvcrlmudingc in SUKI-
»\fhka en nndcr landc van die wfiield, 
Wei. wic d i t in dii hundcl g u n soek. sal 
hflcurgeslcld wees want dit Wed pre*ie\ 
die leenoorpctlcMc #n mccdoiinlose* 
d;en<*aande. ecrlikc *clfkrit ick on die £e-
luienis van dig kcrfc in die V.S.A. oor 
ntscvcrhoudincc l i ter bcluister on* die 
siem van die tcwclc van twintie H a n s 
en nc£crrriri<ie*ic t ra l soefc om hullc 
tltcntte Chri t fc l ikc oortuigingc u i t te 
*nrcck oeir die rM*c*«tun*v> in hnlle *ie 
krrkgcnooUkapnc en in hullc l and Som-
r i i f * van die prcke is tnecr beskry^efld 
ca feitc-onsommend van aard. rnaar ^t 
*** o f a^i van die lw*nli» preke wcC^-
*n&rl *n dienraande voorafg-iande omfe-
ding van B i h r h r w ^ V d e en begrippe 
o m l o l inncrl ikc V l ^ ' h c i d te lo rn . 

f>ie l r / a i r en lidmaat in So id -Af r i t a 
wat ane*vallie wil v*sklon --in haie v*n 
w Indn ionc le *»enin£e en Koudrnpe i n 
take ras mcl afwv*inr van d*e irtdaeiP? 
\ an die SLrif. mocl htf»*r nie di6 bun-
dc! I e« nie Wic n- val<e pcmocdsni* wil 
hehou. wic nie inncf' ik niTeed2.ie wi t 
word en sy gewefe nie w i l faat o n m ^ k 
en ffre«nrcek mcl Gods Woord nie^ moct 
l i e f e r die hock vermv Maar wie cerlik 
*arfc om ic wil vcr^laan hoc Chri+teO-
leicrs in die VJ5 A op (rrond van hullc 
Bv belie insitfe die nssCTituanie benader. 
xa! in hterdic nreke en hoodtkappc ba?ff 
Mintulercnde en uitdagende gedagics 
vind. 

( )n^ ek\cgctc en !c»lo* in Suid-Afr ika 
•al c rmi ig (en sonw hcflig) verskil oor 
die ckscgcticic en .indcr uitsprakc in 
somniiftc prcke. maar cun fci( Iref fn 
mens in hynn elkc p^eek: die duideliK-
heid en dircklhcicl waarmce die predikcr 
die Bybche waarlicid wos hy dit sien en 
verstunn. tOOpU op die siluasie in die 
V.S.A 'n Mens sou wat w i l pec as mccr 
pretlikanle hier in <uid*Afr ika na die 
\oorbccld van die n>;>nne hullc prekc >e 

locpa^sinp ba;e n»ecr pertinent wil bctrck 
op bcpaaldc (cbcunenissc en op akiuclc 
^iiuisies en nie maar net by mooi-klin-
kende maar vae algcmcne waarhedc w i l 
bl> \ 4 W i x k nie, UJI vrces dat *n dcur-
irek van d»e w u r h c i d na die prakcyk 
hullc dalk hullc prcckilocl gaan kos! 

Dis moeilik om bcjualdc prcke u i t te 
*ondcr. maar v ir Suid-Afrikaanse leers 
^ ' die prekc van Mart in Luther King 
(**Losc in Action**). Joseph W. EHwanger 
(**God\ plan: to unite * I I things in 
Christ*!. E\crc« Tthom ("Segregation 
and the ten Commandments"!. Thomas 
Ktlrorc. Jr. ("Scfrelat ion, discrimination 
and Ihc Chnvtian Chureh"K en Robert 
BL McNei l l (**That >ou may have integ
rity**) op 'n bewnderc manier aanspreek-
Sommigc Icier* sal die prcdikers vcr-
vluck. amler <a| hullc u \ v r Maar war. 
u ooknl d<Kn. i* die wcscnlike saak dat 
u erken dal die Woord van God "n dui-
delik-^er\t*ianbare boodskap het oor al!c 
rasse- en mcnalikc verhotidinse. nie net 
in die V.S,A. nie. maar <K>k in Suid-
-\ fr ika, A^ net ecu prcek nil die twintig 
u teru^dwinp na u Bybd en na u naastc* 
WH die publikasic van die bundel in 
alio opsipie die moti le wcrd, 

BEYERS N A U D £ . 

K O R T E D O G M A U E K 

Prof. Dr. K, !>ijk. Korfc Ooamatick. 
Nn\ 76-77 in «BMkMtoefcf"« Uftg. J . 
H Kok N.V. Krampcn, 312 bl. 
D>c hckende gcreformeerdc Icoloog. 

nud-bo*»?leTaar van die Theologischc 
H<i(!cschool le Kamncn, het n»ct sy ..Kor-
le Oogmalick** 'n dien« vnti onskatbarc 
wsardc aan die Kc rk bew>* D ie Dog-
matick hel in hierdie wcrk die lesing^aal 
van die uni tcratc i t veriaat om onder die 
mcn*c van dkc dae in te kom. Daaraan 
i t daar 'n dringende hchoefre Die bock 
van prof Di |k hcrinncr. wai *v mcl en 
d«fd^tclling bctref. sterk aaii die Kleine 
Do^matick van Van Ni f t r ik . * a l nok m 
Suid- \ f n i r - *n dankbare on | \ ^ i np genic: 
het Di t i4 egler. towel wai die stof as 
wat d*e benadenng bclrcf. hedtemal vcr-
skil lcnd. Daarom i% hierdie twee w c r l c 
ntc ten opvigle van mciaar oonlcuetcnd 
nie. maar aamul lcnd. 

Prof. Dijk \*crdccl sy bock in *n hisfo* 
ricsc en *n letiew decf. In die histor ies 
deel t r y ons *n oon ig van die venki l * 
knde hgunge on die uitgebfcidc terrcvn 
%an die dogmaliek gedurende die hclc 
£c^kicdcnis van die Christclike K e r t 
Tccn hierdie agtergrond gee die skrywer 
dan n teliesc uiteenscuing van die dog-
maticsc slot in uan^luiting a^n die gere-
formeerde hclydcni.\skrifle. Hoewel die 
skrywer polemick Mvcr m<^ontljk wou 
vcrmy (wai vcral i n 'n dogmat ize wcrk 
die ui lenfe selfbehecr\ing vergl gaan hy 
hom m.i. tojf te buite aan Barth as hy, 
sonder om dit te motivcer. hom die oor-
dcel laat onlval dat die icologie van 
Barth op mcer as een punt nie met die 
Skrif oorvenstem nie en mcer *n wysge-
rige konstrtiknic is as *n cg-leologiese 
weerguwc van die ByhcKe pegewens. As 
*n uiivocrige stawtng van sy oordeel nie 
biniie die IttMek van 'n Kor le Dogmatiek 

ingepas kon wo id me. moc* die \kr\wca 
lieuer ook die opmerking \cn*^ \p hct 
Die prommensie van Barth as teoloog en 
die bckcndheid van »y naam ook by die 
man*op-uraat* wat hierdie nuttipc wcrk 
hopchk ook sal kcs. sou egter 'P paar 
bladsyc oor »> denkc geregtcrdtg hct en 
'n verantwoording dcur die skr)w<r i i n 
sy oordcel 

*o SUnhtiofviuk waarin die s k r y * ^ 1 

aantoon hoc die dogmat ics stoT soos 
dit in die bock hchandd is. inpas in die 
Drie Formul icrc van Enighcid. is be-
*on Jcr nurrjp So ook *n naam-. sa^k* en 
teksrerister aan die cindc \-an die bock. 
Mag Kortc Dogmatiek in o m land net 
so goed onlvang word a* s> oocr broer 
van Hcr\ormdc kani. Kleine Dogmatiek1 

- B ^ 

r>E O P E N B A R I N G V A N 

J O H A N N E S 

Dr. A . I . Visser. Dc Ppenhtirint »*«" 
Johttnne*. in die reeks ,.De prediking 
van hct Nieuwc Teslameni". UiK* G-
F. Callenbach N-V„ Ni jkcrk, I%<: 2^ 
bl, (plus l i tcrntpurl}* en register)* 
Kcnmerkcnd van die konimciitare-

rcck^, De prcdikirtg van hct Nieuwc Tct-
tamcnl. is dat dit *n hoi1 weicnskaplikc 
gchahc paar met hociende skryftrant en 
maklike styL sodat die ook vir die Icscr 
wat nie tcoloKtcs geskool is nic( locgank-
lik i ^ Om die rede hoop *n mens dat 
daar in wver krin^e as die Mudcerkamers 
van nredikante duarvan gebruik gefnaak 
word- Twaalf dele hef reeds vcrskyrit apt 
dele is in voorbefciding. en daarmec i^ 
dan die hele Nuwc Testament* met uit-
^ondering van die Evangelic volgen* 
Mat tWi iv gedek. F.Ike oredikant wat 
hierdie recks aanskaf. sal gou ontdek 
dil d i i . mcl die oog op prcekvoorberei-
4*ing. van die kosbaarstc en nuttigste 
Lommcnlare i^ w»! hy maar op sv rak 
k m hfc 

Dr V i « c r hel *n besonder waanJigC by-
drac lot die reck* gclcwcr met s\ kom-
mentaar op die Openbarine van Johan-
i*es. In *n -pracambulum*" besoreck die 
*.kry»^cr *n aantal mdodes van uiileg s-an 
Oncnharing- Die CJxJhisloricse. die eind-
Historic** (vimmigc vcrlaal d i t to^ so 
uit die l>uits. bv> G. Sevenstcr in s> 
^Chri«t.4ofic van het N T " ) die l e r l -
h.^toncHT die g^dsdienshistoriese. die 
psigologics-muiicke. die ^oriwer keryg-
ituiiese"*. Hv kic< nie een daarvan nie* 
«TOrdccl in elk gcval dat die lerfchtstoric-
se en konsckwcnl^indhiMoricsc uiileg 
verwerp moct word vanwee die feit dat 
d i l van die digterhke profesre van So* 
hannes ..w^ars^ery'* maak. en mcen dat 
ii'o idcaal behoort le wees om *n sinlc^c 
van die waardevohtc clcmcntc van elk 
van die meiodes ie kry< Tog erken h\ 
later wcer 'n „sckerc ^uk waarheid" ook 
in die ..eindhintoriesc" uitlep van Open-
baring (bl. 234). Johannes x bock (dr. 
Visser ae die outeursvraag, n l . o f die 
^krv'Wer Johannes, die scun van Scbcd^Us 
Î H o f dit die prcsbyler Pnpjas was, ortbe-
IrVWlk, b|. I1)) bevat prediking v i r sy 
tydgenote, gefclec in hceldc wat hulle wel 
v e n t t M bet, D i l is „cxhortatio ad piar-
lyrium**. Die ecmecntc in vcrdnikkinp 
word verslcrk in die sckcrheid dat Jwus 
reeds oorwin hel . en legelyk word sy pe-

(Vrrvolg op Nadsy 16) 
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(Vtrvolg van Nadsj I5t 

loof op die tockonu gcrig: Die locLomi 
*al hierdie scLcrhctd bevestig. Openba* 
ring, die tenia van hierdie bock, b dil dat 
die \luicr weggctrek ifeOfd Ml J.«. pv-
heimenis van die Godiryk — die teen-
woordrge en die komendc Ryk — bedek 
A-x wdanig val dit gchcel en al binnc die 
kuder van die t,prediking van die Nuwe 
TcM:imem" en bly iy boodskap ook vir 
die hede aktuccl. 

Mi i sy beskouing van die Anttchm 
at "n Nero rcdiviviu (waaroor daar vol-
gcn% dr Visser geen twyfel kan besuan 
nie) het Johannes horn vergi*. Tog bty i> 
gcliucnts w u r in die diepttc vn \*an die 
woord Die verwagting van "n nab\v 
wedcrkoms van Chmiuv be! hy met die 
andcr Nuwe Tcstamcnticsc skrywer* te-
deel Die vcrgitiing hicromtrcnt. b> 
Johannes skerper omlyn vanwee »y kon-
krclc venvagtinge. docn cgter niks af aan 
die waarheft van \y prcdiking nie. ,.Dic 
Nero redivivus wai Johannes sicn aan-
kom hel, het nie gekom nie. maar lal-
rykc weer tol lewc geroepe Nero's hcl 
in die loop van die cone vcrskyn. En die 
sekcrheid van Christ us sc oorwinning. al 
is dit in "n ander vomi as wal die man 
van Patmos venvag het, is in die geloof 
«ei *o revel. Dit gain om die kern \an 
die b^HHbkap: die konkretc verwagling* 
van Johannes in die laaMe hclftc %an die 
CCTAIC eeu. is die vorm waarin hierdie 
Fvangdie van God sc gestrcnge harm-
haritgheid aan ons gcbring word" (bl 
23A 

Dr Visser het o j . foed daarin gc^lvut 
om in sv uitlcg van Openbaring duidclik 
(e laat hoor hoc die tentrale bood^kap 
v:in die Nuwe Testament daarin dcur-
: ln«k Mag hicrdic kommcnlaar daarfoe 
bvdn dat daar nicer prckc uit Openba
ring van die kanscls pchoor sal word. 

— B.E. 

ALTYD TRIOMFEREND 

F. J HuegeK „Alt\d TrwmfcrrntT. |>c 
gchcim van oorwinning in die Chmtc-
hke lewc, Uit die Fngck vertul deur 
Timo Krid. Chmtehke L'ltgcwerv-
maatskanm. R*xxJcpoorL 83 bl. Pry* 
RMOL 

*n Men* kan hierdie boekie ook *n |nf-
lied op die Evangelic noem. Die skr>-
wer. wat gedurende die Eerste \V£rcld-
ourlog as kapelaan nedicn het. daarna 
sendingwerk in Mcxiko gedocn het> en 
horn ook gewy hct nan cvanjeliesaiiic-
wcrk in gevangenissc. dosccr tan\ aan 
die Union-scminanc in Mextko-stad In 

Vltyd Triomferend" is *n prcdikcr aan 
dio woord wat die Krwydendc klankc 
van die Evangelic met diepe ems en log 
met groot cenvoud uiitpreeL Die ^cnig-
ite Num*\ Jesus Chrntus, sal die hart 
VM elkcen wat dit Ices met nuwe dank-
baarheid vemil. Dit h sy oorwinning. 
wurvan die gelowigct declgcnotc is, wat 
in hierdie boekie besing word. ..Nee. die 
Christen veg nie vir *n moontlike oor-
winning nie. Hy Ls nicer as oonvinnaar, 
(inula t sy lewc uit die triomfantlike dood 
en mslnnding van die Mere Jesus fhriv 
lu\ vloci" (bi. 37). 

*n Spitsvondige veiklaring v;m die pc-
lul 1̂ 3 in die Mvangcliebcrif van die 
uonJcrlike vUvangv, is cnicsins hindvr-
lik <bl 15). 

Ons mil d»e hockic van tiarte aanbe 

vcek Dit lees hcM>ndcr maklik, die ver-
Lalcr bet bom goed van sy taak gckwyt, 
en die uttgewers bet die uitgawe gocd 
vcrcorg. — B , E 

W£RELDVEROWERING 
Paul B. Smith, HWirddvgrowtfif$/f*t Uit 

die Engels verlaal deur Timo KricL 
Christclike Uitgcwersinaatsknppy. Koo-
depoort 126 bl. Prys R1.25, 
In *n vyfuental kort, pakkendc opstcl> 

le. almal met opskriftc in tcenstcllingc 
gefomiulcer. stel die skrywer die uitda-
ging wat die wfircld vir die kcrt en die 
Christendom inhou. Nuglcr en praktics 
word in die boekie sekerc problcnw Lv.m. 
w^cretdevangcli^asic en sending aan die 
ordc geslcL en sender omhaal van woor* 
dc pmat die skrywer oor die slagsprenke 
wat die Christclike akste bchoort |e mo* 

tiseer. die gdd wat vir hieidie akuc 
nodig is en die kenmcrke van die ware 
scndeling In Deel II. „Dic Odd wat die 
Masjinene Laat Loop"*, gec die hoofstuk-
op^krifle al *n duidelikc aanduiding van 
hoc eerlik en op die punt af die skrywer 
pniat. Wat die wOreldevangelisasic tuns 
die nodigstc hct, is „nie mense nie, maar 
geld" <7); ons kan ons taak egter nie mi 
stel lultlal die kontanl daarvoor beskik-
baar is nie. daarom is die metodc „nie 
konlanl nie. maar kredier (8); God vra. 
\\M ons bydraes betref .jiie liefdadig* 
hcid nie. maar on* beste" (9): -Jiic ticn-
dc\ nie. maar allcs*' (IOK 

Dit is die mtieiie wcrd om ln paar uur 
aan die dcurlccs van hierdie boekie af 
ic sUan. Sy inhnud sal die User by-bl>. 
Ook die vertalcr en die uiigewera bel 
hullc goed van hul taak gefcwyt. 

™̂  B- E-

International standard urged to 

guarantee religious l iberty 
The dc\clopnient of an interna

tional standard of religious liberty 
which would not be subject to the 
restrictions of existing national con
stitutions and laws was urged in a 
resolution adopted by the Executive 
Committee of the Commission of 
the Churches on International Af
fairs (CCIA) in annual session in 
Geneva. 

..Every effort should be made to 
cause national constitutions and 
laws to conform to the international 
standard." the Committee declared. 

The development of the interna
tional standard was one of seven 
"essential requirements" for reli
gious liberty listed in the resolution 
by the 11-member committee of 
church foreign affairs experts. 

These were the seven "essential 
requirements" for religious liberty 
listed by the Committee resolution: 
**h While holding a distinctive 

Christian basis for religious li
berty, the civil freedom which 
Christians claim for themselves 
must be guaranteed to all men 
everywhere, whatever their re
solution or belief. 

2. Religious liberty includes free
dom to change one's religion o r 
belief without consequent so
cial, economic, and political 
disabilities. Implicit in this 
right is the right freely to main
tain one's belief or disbelief 
without external coercion o r 
disability. 

3. Religious liberty further in
cludes freedom lo manifest re
ligion or belief. Worship, leach
ing, practice, and observance 
are essential forms of religious 

manifestation, and any elabora
tion of the standard of religious 
liberty must expressly provide 
for them. 

4. T o every person there should 
be assured the right t o manifest 
his religion or belief, whether 
alone or in community, and in 
the public o r private. 

5. Religious liberty also includes 
freedom lo maintain individual 
or collective bonds with reli
gious communities or associa
tions, the character of which 
traaseends national boundaries. 
Il also includes freedom to cx-
press opinions or conviCDOOl 
and t o impart information and 
ideas through any media and 
regardless of frontiers. 

6. The standard of religious liber
ty should be internalional. The 
international standard should 
not be rcstrictively interpreted 
to make it conform to existing 
national constitutions and laws, 
but every effort should be 
made to cause national consti
tutions and laws to conform to 
the international standard. 

7. The exercise of religious free
d o m as well as that of other 
civil rights may be subject t o 
such limitations a s a re deter
mined by law solely in the in
terest of public order. Reli-
cious rights shall be available 
for all Without discrimination 
on grounds of religion or be
lief" 

ijuoied from ihc World Council of 
Ciiirrhcs ISFORMATION LETTER 
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