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CHURCH UNION OR CHRISTIAN UNITY?

DR. D. W, BANDEY

Is this "or"” a genuine one? Are they alternatives. or only two sides of one coin? They are indeed altemn-
atives, except to idealism, because the fact that :1either con be complete without the other tells us enly about
the denotation of two terms. They may be called alternative routes to one geal, but unfortunately the goal
is out of sight, so we cannot direclt our movements fowards it. We must chooze one or other route, and :nove
along it, being content to see as far chead as we can.

The fact is that our procedure
i we are aiming at Christian
Unity will not, ot this stage, be the
scme as it would be if we were
aiming «at Church Union. Ol
course, we may lind that neither
is practicable; we hove to travel
by [aith, not by sight. There are
plenty of by-ways leading only
to conlusion, like those attractive
side-paths  with  which  John
Bunvan so liberally strewed the
Christian’s way., But whichever
rood we take, we shall be in-
volved in {a) conversations with
Christians of other denominations,
{b) a technique of rapproche-
ment, and (c) some definition of
the Iloreseeable geoal. | proposs
ta compare the two alternatives
under these heads.

CHURCH {HINION

We shall take the ‘word
"Church” to mean "an organized
community of Christians with
cammon traditions”, (The bond
ke ot unity of dactrine, excent in
the most extreme sects). Certainly
fraditions do not appear lrom
nowhere; each denomination has
had o 'foundation-period’ during
which itz traditions were being
[armed, and then the chiel form-
ative factor was doctrine. But
everyone who has tried to sorl
out the present practice of his
Church by reference to doctrinal
principles must admit that ot the
present stage the practice iz seli-

perpetualing.

The 'feundation-peried’” in the

life of any denomination weos
necessarily the period when it
wos most aware of its disagree-
ments with clder denominations,
and was engoged in most bitter
controversy with them. The result
15 that everv reference te that
period accentuates denomination.
al division. The more each at-
termnts to he true to his 'lunda-
menial doctrines’, tne more he
will be bound to object to those
of others. ﬂ ﬂ"erefa::-re ér::llu::WE

inevitably that conversations with
Christians of other denominations,
if concerned with maves lowards
union, will tend to degenerate
into disputes. To censider union
between Churches one must
discuss their traditions and doc-
irines; to discuss these one must
refer to their historieal origins; by
doing thaot one brings inta the
‘orefront the very convictions and
experiences which made each
rﬂmmﬂurd on page 2)

CHRISTEN WEES IN HIERDIE LAND

2. Die Loaste Woord oor God.

PROF. DR. A. VAN SELMS

Bk het gekom om vuur op die aarde te werp.” (Luk. 12:49) Wie
proat so? Die Here Jesus Christus, die Seun van die Vader, ,.die
sol van sy heerlikheid” (Hebr. 1:3), Lig uit Lig, soos die ge!nufsbel‘fdems
van Nicea dit uitgedruk het. Die ou vaders kon ook gesé het: Gloed
nit Gloed. Hy het gekom om vuur op die aarde te werp. soos God vuur
op Sodom en Gomorra laat reeén het (Gen. 12:24),

LIG EN OORDEEL

Die vuur is die teken van die
oordeel. | Elke boom ', so het Jo-
annes die Doper getuig, ,wat
geen goeie vrugle dra nie, word
uitgekap en in die vuur gegooi’
{(Luk, 3:9). Van die Christus het
hy geprofeteer:  Hy sal die kai
met onuithluslike vaur verbrand”
(Luk. 3:17). Maar die Here Jesus
het ook selt met duidelike woorde
gesé dat Hy tot 'n cordeel gekom
het (Joh. 9:39); ,Tot 'n ocordeel

het Ek in hierdie wereld gekom,
sodat die wat nie sien nle, mag
gien, en die wat sien, blind maog
word." Die Lig uit die ongeskape
Lig is verblindend socs die gloed
vom duisend sonne. Soos 'n,, weer-
lig wat van die een kant onder
die heme] blits en tot die ander
kont onder die hemel skyn', so
verskyn die Seun as die Lig in
die duister van hierdie wéreld.
Dié wat in hierdie duister hulle
pod oemaklik kon vind, word
{Vervelg op bladsy 3)
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Church Union or
Christian Unity?

(Continued from page 1)

dencmination treject the other.
Either the group will engage in
an inellective situdy of eoch
other's peculianties, or the
varicus members will make an-
noying attempts to prove the cor-
reciness of their own traditions
and the errar ¢f the others,

In such wunlavourable con-
ditions, what technique ol rap-
prochement :s possible? [t s
instructive to study the Methodist
Urion of ]932. which is excel-
lently analysed by fohn Kent in
The Age of Disunity’ (Epworth,
19FE), One gains the impression
that aulhoritative persons from
ecch party met several times io
discuss whot amounted 1o the
barter of traditions, aond that
batween their meetings they tried
to assess the leelings of the mem-
bers cf their sections. In the end,
each party gove up what 1t re-
garded as inessential, and accept-
ed what it could mther assimilate
or in proctice ignore. The
resulion! compromise was not
particularly inspinng; on paper
it locked good enough, but it had
not been sharped by the enthus-
igstic convictions of ils members,
whose emoticnal loyalty waos still
to the sections lo which they
were accustomed, In any such
union some members will object
so strongly that they will either
join other denominations or found
new sects; very lew did this ct
the time of Methodist Union. More
commonly, and almost every-
where in Methodism, members
accept the new constitution be-
cause thay do not think that it
need disturk their local society.
There is a fairlv strong probab-
ility that the present Anglicon-
Methodist conversations in
England are following a similar
pattern and will lead to an equally
unscatislactory result. ("The only
thing wo learn from history is
that we learn nothing from
history!™)

If we try lo describe the lore-
seeable goal of such negohations,
we shall ecsily see why they are
likely to prove so nearly tutile.
Thev are, in efiect, altempis 1o s&t
up a warking union between two
elaborale, long-established, and
very large organisations. The
negotiators are naturally afraid
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of being accused ol "selling the
pass; they know very well,
already, that accusations ol that
kind are being made. They must
find a solution which demeands
the leost possible disturbance of
their community’s traditional
ways of worship and government;
not o federal system. because that
would legve each denomination
where il is now., with the only
novelty a Federal Council which
would be ignored, Somehow, by
rimming the traditions of two
complex monohthic organisations,
they must design another complex
monolithic organisation sullicient-
ly like the former ones to be ac-
ceptable 1o their members It
mus! be monolithic, in order to
resemble its precursors. [t connot
incorporatle any drastic reforms,
becouse each parly would be sure
that they had been imposed by
the other, and would reiect them.
A =eries ol such unions, if such o
thing can be imagined, would
probably result in something
rather like the existing Roman
Cathelic Church. Doctrine would
naturally tend to move in that
direction, because dogmatic High
Churchmen have considerable
advantages over undogmatic and
tolerant people: the former shape
the Church: the lotter merely
legve it!
CHRISTIAN UNITY

Study of the route labelled
‘Church Union’ has revealed that
it is not very promising. The al-
ternative can hardly be worse,
and may be better. It unfortunate-
ly begins with two terms almost
impossible to deline, but a mean-
ing may emerge as wWe go on

There is no need to argue that
there should be conversations
between Christians of dilferent
denominations obou! the verities
ol fgith and lile. If my neighbour
is a lellow-Christian, conversation
1z fraternal communion. I he is
a heretic. | must try to lead him
to a better faith. [f T refuse to
converse with him, he is entitled
o think that [ am insecure in my
own convictions and dare not risk
having them questioned.

What of the technique of rap-

? This is almost equal-

ly simple. The participants have g
common faith in Jesus Christ as
Lord and Saviour, ond oll accept
the Bible as the bgsis and stan-
dard of doctrine (the ‘canon’).
Thev confront each other, nof
with a lixed ==t ol interpretations

and tradihons, but as jeliow-seek-
ers for the truth in Christ by the
grace of the Holy Spirit. If some-
one should mention the lformulae
ol his own denomination, they
will be \aken by all, inchuding the
speaker, simply as facts (o add
o the pool of information which
is being considered No one
represents his denomination’;
each adds his knowledge, his
opinions and his ability o the
equipment which the group is
using to find the intention of
Chrisi for His Church in this
generalion.

This is not as easy as it sounds.
It demands much humility and
complete sincerity. Many of the
participants will find it a new and
chastening experience to discard
completely the assumption that
'the teaching of my community
is right." Deeply cherished beliels
about the interpretation of the
Scriptures, the meaning ol the
Sacroments, the significance of
Ordination, the oversight of be-
hevers, and so on, must be sub-
mitted without delensiveness to
severe crilicism. Nothing must be
hidden {rom the keen edge of the
sword of the Spirit. No presup-
positions can be admitted about
the form ol Chrisian community
which God now wonts us fo
build, for the Spirit must not be
made !o conform lo our pre-
judices.

From such a group concrete
proposals for a united Church
are not likely to come quickly.
When they do come, they are not
likely 1o be welcome to o major-
ity of Christian Church members.
Toe submit one’s inherited
treasures of custom and doctrine
lo the gearching wind and puri-
lying lire of the Spirit is painful,
and there are few who will not
flee for reluge to the lamiliar
Church members will hove o
aducate themselves in inter-
denominational groups. At the
same time, the constituted author-
ities of each denomination will
have to study the implications of
the new plans. lf every member
is emotionally conservative, every
administrator is prolessionally so,
and we can be sure that every
difficulty will be made o loom
larger than life!l But these seem
o be hindionces resulting fom
plain human sinfulness, rather
than inherent defects in the
method itsell. The remedy is con-
{ession, penitence, and "walking
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humbly with thy God", not o
irantic search lor o technique
which will be insensitive fo the
sin in those who use it

There is, however, the intnnsic
difticulty that there seems to be
no foreseeable goal on this road
The oconsultants do no! krow
whether they are to hope for o
mighiv centralized ‘areat Church,
or for something helding its
variety under looser control. This
is true, but is nol an argument
againsl the method We are in
the posihon in which, according
to the Epistle to the Hebrews,
Abraham was when he obeyed
the call of God (Heb. xi8). The
goal will be known only when
it is reached We are not moving
towards somelthing we can define
in advance, we are moving as the
Spirit guides (John iii.8). We do
not know where we shall find
ourselves, or whal lorm our com-
munity and action will take, but
we know that God haos prepared
for us things that have not yet
taken form in our imaginations,
cnd when we meet them He will
apen our eyes to their rightness.

CONCLUSION

Is it not possible that much
well-intentioned elfort is proving
fruitless becouse, in our haste,
we have sought to unite Churches
as they are, inslead of wating
for God's plan to become clear?
We cught to have seen that only
where Christian Unity was
largely ochieved, as in South
India, has Church Union done
more than create another dencm-
mation. Elsewhere. the cold
quarrels. ngidities, prejudices and
wed remain in a new
frame. The World Councl of
Churches has seen it and is com-
mending the use of the second
and a rently slower way. I
may well be a long road, but it
is nch with rewards al every
stage, il we travel "having girded

our loins with Iruth, and hoving

put on the breastplate of right
eousness, and having shod our
feet with the gospel ol peace
above all taking the shield ol
laith, with which to quench all
the f[iery darts ol the evil one.
Taking also the helmet of salvat-
ion, and the sword o! the Spirit,
which is the word of Goed. Praying
at all times in the Spirit, with all
prayer and supplication; keeping
alert  with all perseverance,
making supplication lor all the
=gints . . .
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Christen wees in
hierdie land

(Vervolg van badsy 1)

verbiind deur hierdie Lic. Alle
menslike hulpmiddels en wver
moens {oal as Hy verskyn.

Maar in doardie een en ondeel
bare comblik dat die weerlig blits
en die o2 verblind goan word
sien hulle vir die eerste keer die
wereld soos dil is. Deur die bhits
word die wéreld as duisternis ont-
hul Meer as ditt deur die wver-
skyning van die Seun ontdek ons
dat ons sell duisternis 1s. Geen
wander dan, dat ,.die mense die
duisternis liewer gehad het as die
hg” (Joh. 3:19). En dit is die cor-
deel, sé& die Evangelie. Uit seli-
behoud kruip ons weg in die
duisternis, maar sellbehoud teen-
oor Jesus Christus is verlorenheid.

GANSE VOLHEID

Weant dit het die Vader behaag
dat in Hem (die Here Jesus
Christus) die ganse volheid sou
woon” (Kol. 1:19), Alles wat God
is, oanskou ons in doardie een
en ondeelbore comblik dat die
lig van die hemel of ons skielik
emstracl. In sy lig sien ons die
lig (Ps. 36:10) — en ons is ver-
blind, soos die apostel Poulus toe=
Christus aan hom verskyn het op
die pad no Damaskus, Alles wot
tof nou toe gegeld het, geld nie
meer nie Alles watl tat nou tos
in ons o8 van waarde wos, het
sy woorde verinor. Al ons insigte
en opinies het verdwyn, soos
dwaoalsterre as die weerlig neer-
skiet Salig is di= mens wat dan,
met! verblinde ce, vra , Here. wal
wil U h& moet ek doen?”

CHRISTUS ALLEEN

Here — daar 18 geen ander
outoriteit nie. In Hom is die ganse
volheid, die volledige gesag. Ek
het geen ele mening meer nie; ek
kan net na sy bevel vra, Miskien
het ek lasbriewe van die hoé-
priester in my reissak; miskien
het ek opdraglte van en can die
wereldlike outoriteite; miskien
reken hulle dat ek mysell sal in-
span om hul bedoelings uit te
voer — maar ek vergeet dit alles.
Ek vergee! al wal ek tevore wou
doen, ek vergee! wat die mag-

hebbe:rs van my verwag, ek ver-
geet my hele verlede, my loop-
boan, my posisie, my :deagle. My
hele bestaon word een vroog:
Here, wat wil U hé moet ek doen?
Want Hy is die Here, ern Hy kan
beveel Hy het die laaste weord
As ek, nadat Hy sy beve] tot my
gespreek het, ,vlees en bloed
raadpleeq” (Gal. 1:16), weer dink
aan wat ander mense of mens-
like instansies van my verwaog,
ol can my eie viees en bloed
enige gewig heqg, pleeg ek ver-
razd oan Hom wat Hom amn my
geopenbaar het as die Here. Hy
bet op my beslag gelé, en as ek
my aan daardie beskag ontirek.
verlocen ek Hom. En dit kan ek
nie. want Hy is hier. Hy spreek
tot my, Hy het! my in sy diens
gestel. Niemand kon twee here
dien nie; as ek langs Hom 'n
cnder outoriteil erken, wverwerp
ek Hom en Hy verwerp my. Laat
hospriester en goewerneur my
dan maar as 'n opstandeling
brandmerk! Liewer 'n rebel in die
oé van hotpriester en goewerneur
as in die o2 van die Here,
Christus is die loaste woord
van God tot die mensheid (Hebr,
1:1), Daagrom en omdat in Hom
die gonse volheid woon, kan ons
nooit iets aan Hom toevoeg nie.
Ons kan nie Chrislelik wees en
don nog iets anders nie. Christus
bedank vir die eer om in een
lvn met allerlel menslike waardes
qgestel 1o word. Doen ons iets
dergeliks tog. don trek Hy hom
terug, Dan laat Hy die terrein oor
aan die magte wot ons langs Hom
geplaas het, en dan is die duis-
ternis weer op die wéreldviped
Wie  Christelik-nosionaal wil
wees, sal weldra ontdek dat hy
alleen moar nasionoal is. En as
hy dit dan nog maoar ontdek! As
hy dan nog moar sien hoe die
duisternis weer ocor sy lewe ge-
kom he!! Moar hoe dikwels is n
mens tevrede met die lee noom
van Christus, sonder na Homself
te vra! Daar is heelwat lippediens
aon ‘n Christusbeeld, en daorby
kom dit nimmer tot die één be-
slissande en hevrydende wvroag:
Here, wat wil U hé moet ek doen?
'n Beeld eis niks nie; dit staan
maar net waar ons dit opgestel
het, en glimlag, Miskien brand
ons n kersie daoarvoor. Heelwat
tenlogie is nie veel anders nie
as ons beligling van ‘n beeld, die
teencorgestelde van wat ons in

Ges 60 bely:
iVervelg op Madsy 6}
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ﬂpart/zeic{ as .Lﬁnit'-(gvange/t}?

Die toenemende mate waarin apartheid selfs deur
verantwoordelike kerkligure gehuldig word os
prinsipiee! die enigste politieke beieid wat wir Suid-
Afrika heil inhou, mook opartheid juis hoe langer
hoe verwerpliker.

'n Politieke beleid wot in 52 'n mate verabsoluteer
word dot alternatiewe beleide prinsipieel uitgeska-
kel word — en dit is blykboar wot besig is om met
apartheid fe gebeur — moe! deur Chrislene prinsi-
pieel verwerp word. En juis wanneer dit met 'n
beleid soos apartheid gebeur, most dit mel 'n des
te groter beslistheid verwerp ward.

Dat die gedagte van ,apartheid” as 'n moontlike
oplossing van dia rassepropleem in ons land sekere
verdienstelike elemenfe mog beval wat ook deur
Christene beaam sou kan ward, wil ons nie ontken
nie. Die Christen kan hom egter alleen onder die
grootste voorbehoud met die apartheidsgedagle as
sodonig vercenselwig. Want die Skrif weel van n
nitnemender weg om mense van dieselide lands-
huishouding wat kragtens hulle natuur, beskawings-
peil, sosiale stand, ens. van mekaar verskil, in
hormonie te versoen; en dil is nie skeiding, ,apart-
heid” nie.

As dis cerste en vernaamste voorbehoud wat die
Christen ten opsigte van apartheid het, geld dan
die erkenning dat daar n vitnemender weg is wat,
hoe gnaganvaarbaar dit ook vir die swakke vlees
mag lyk, 'n resle glternatiel is — uitnemender as
apartheid omdat daar nie angsvallig na sy fundering
in die Skni gescek hoel te word nie. Die betare en
recle alternatiel vir apartheid is 'n politieke ordening
waarin die broederskop von alle mense en hulle
essens:ele gelykheid voor Ged iot sy reg kom en
waarin laktore van ras en kleur geen beslissende
rol speel nie.

Apartheid kan vir die Christen slegs tolereerboor
wees as dit n streng agetwalifiseerde apartheid is.
Dit moet oportheid wees met die duidelike besel
daot, terwy! die beroep op die Sknif geheel en al daar-
voor ontbreek, dit hoogsiens miskien nie noodwen-
dig ‘'n breuk met die Evangelie van Christus hoef
te beteken nie. agpartheid met die gebed: , Verdra
en vergewe dit assebliei, Here, ter wille van ons
swakbeid: opartheid met vrees en bewing: aport-
heid onder die sirengste selikritiek; apartheid nie
sonder 'n vooridurende gewetensprikkel nie

Apartheid se acanvaarbaarheid vir Christene is
dus streng voorwaardelik: Dit moet 'n beleid wees
wiit essensieel gekenmerk word deur die begrensd-
heid en die relatiwiteit doaryan, sowel wot sy prin-
sipigle fundering as sy proktiese foepassing betrel.
Dit moet sy besiaansreq apologeties beplei| leencar
die betere moonilikheid. Apartheid moet in sy reke-
ning opneem die feil dat daar mense kan wees, en
inderdaad ook is, wat dit uit legitiem Bybelse
oortuigings verwerp, terwy! hy op niks meer kan
aanspraak maak nie os miskien 'n legitiem Bybelse
toegeellikheid, Of apartheid hierdie reéle alternatiel
en sy eie agterstand wat betref 'n prinsipigle, d.w .=,

'n Bybelse fundering ten opsigte van hierdie olter-
natiel erken, dagrvan hang dit beslistend of of dii
vir Chrisfens enigsins aonvoarboar mag wees.

Dit word egter hoe langer hoe duideliker — en
dit is 52 bedenklik en len diepste verontrustend —
dat aan hierdie voorwaarde me meer voldoen word
nie. Die polifieke beleid van apartheid, wat slegs
by die grasie van 'n genadige toelating 'n plek in
die skaduwee van die Christelike lewe en Christe-
like lewensbeskouing mag bekom. 'n plek waarop
hy geen grondige ganspraack hel nie maar woarom
hy moet pieil, ken sy plek nie meer nie. Dit wil die
alles-corh=ersendes en alles-bepalendes lewenshbe-
skouing en lewenswvse in Chnstelike Suid-Afrika

word,

Miskien 15 dit iets wal ons moes Verwag het Iz
die hele idee van ,opartheid” dalk tog te radikaal
leenstrydig mel die Evangelie dat dit coit maar
érans in die ruimte van die Christielike lewensop-
vatting duldbaar is? Vertolk die begrip ,apartheid”
nie 'n gesindheid wat van dié van Christus en sy
Evangelie so ver verwyder is dat daar géén ver-
soening moontlik 1s nie en dat dit ncedwendig op
'n konflik méét uitloop? Dit word steeds duideliker
dat apartheid bely wil word. Dit wil geglo word as
die enigste weg van heil vir Suid-Afrika. Dit wil
verabscluteer word as 'n evangelie, as ons enigsia
toaviug en hoop, o= die enigste verskansing van
ons bestaansreg en die absolute voorwaarde wvir
ons bestagnsmoontlikheid, sodat elkeen wat hom
aan apartheid vergryp. die sonde by uitnemendheid
begaon. Maar — en dit s op hierdie punt dat
Christene wat die relatiewe bestoansreg van ,.apart.
heid” sou kon toegee, met skrik doarvan terugdeins
— daar is slegs é2n Evangelie waorin, ook vir Suid-
Alnka, die heil vir tyd en ewigheid geopenbaar is.
Elke ander heilsidee wat op hierdie heilsbetekenis
wil oomspraack maaok, is ue die Evangelie nie, mocr
n anti-Evongehe. En die Chnsfus wat ingeroep
word om sy sonksie daaroan te gee is die Antichris
En die ,gemeente” wot rondom hierdie anti-
Evangelie ontsiaon, is die anhi-kerk. En ‘n kerk
hem in trou dogrmee verbind en die idees van die
nie-evangelie toi 'n element yan sy heilsverkondiging
maoak, is dif ‘'n vailse kerk

Apartheid vertoon die trekke van 'n anti-Evangelie
steeds duideliker enn onmiskenbaarder. In ‘n gron-
dige onsekerheid van homsel! vanweé sy gebrek
aan ewigheidsgrond en goddelike outeoriteit, open-
baar die apartheidsgees 'n loenemende fonatisme
in die ywer om sy lolaliteilsaanspraak te verseker,
Vaonuit die gpartheidsgelos! werd daar 'n nydige
veragting gor andersdenkendes uilgesiort, ongeag
ol hulle op grond van cortuigings wat enbetwisbaar
Christelik en Bybels iz, anders dink, In die naam
van apartheid word daar na die sleutels van die
hemelryk gegryp. Apartheid is besig om tot volks-
geloof verhel te word, in 80 'n mate reeds dat

(Vervalg op bladsy 6)
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Editorial:

ﬂpartlwic{ as Anti- Qospe[

The very measure in wnich €ven responsible
churchmen are increasingly paying homage 1o
apartheid as in principle the only political policy
benefical lor South Alrica is steadily making apart-
heid more rejectable.

A polifical policy which is absoiutised to such a
degree thatl alternative policies are eliminated in
principle — and this ic apparently what is hoppen-
ing to apartheid — must be rejected by Chnstians
on principle. And in particular, when this happens
to a policy such as apartheid, it mus{ be rejected
s0 much more decisively.

We do notl wish to deny that the idea of "apart-
negs’ as a possible solution to the racial problem
in our couniry may coniain cerlain elements of merit
which could be endarsed also by Christians.

Only with the greatest reserve, however, can the
Christian identily himsell with the idea of apariness
as such. For Seripture knows ol o more eminent
way in which harmoniously 15 reconcile people of
the same country whe difler from each other in
respect of their nature, degree of civilization, social
status, ete.; and it is not separation, not 'apariness'’

The first and most important reservation which
the Christian has with regard to apartheid, there-
fore, lies in the recognilion that there is a belier
way which, however unacceptable it may appear
to carnal man, is a real gltermative — better than
apartheid because one need not anxiously search
for its loundation in Scripture. The better and real
alternative to apartheid is g political order in which
justice is done to the brotherhood of all men and
their essential equality belore God and in which
considerations of race and colour play no decisive
role.

For the Christian apartheid con only be permis-
sible if it is striclly cualified apartmess. It can be
apartheid only on the clear understonding thot.
whilst no justification whatscever for it can be found
in an appeal to Scripture, at best perhaps it needs
not necessarily be regarded os o breach with the
Gospel of Chnst: apartheid with the prayer
"Tolerate and jorgive it. o Lord, lor the sake o! our
weakness' ', apartheid in fear and trembling; apart-
heid under the strictest seli-criticism: apartheid not
without a constant prickling of the conscience,

The acceptability of apartheid far Christioms is,
therefore, strictly conditional: it must be a policy
which is essentially characterised by its limitedness
and relalivity, both as regards its foundation and
its practical application. It must plead apologetically
for its own right to exisience in the face of the
better possibility. Apartheid must toke account of
the fact that there may be, in foct are people who
reject it on legitimately Biblical grounds, whilst it
can lay claim 1o no more than perhaps a
legitimately Biblical indulgence. Whether it may
be acceptable ta Christians 1o some degree depends
decisively on whether apartheid recognises this real
alternative qs well as ils own backwardness in

respect of a basic, i.e. a Biblica]l foundation, in
relation to this alternative.

it is, however, becoming increasingly apparent
-— and this is what is so serious and most deeply
disturbing — that this condition iz no longer being
met. The palitical policy of apartheid, which may
cnly gain a ploce in the shadow of Christian life
and the Christian view of life through the grace
of a mercifu] indulgence, g ploce upon which it hos
no basic claim, but for which it must plead no
longer kmows its proper ploce. [t wants to become
the all-powerful and all-determining view and way
of lile in Christian South Alnica.

Perhaps this was to be expected. Is not perhaps
the whole idea ol "apariness” too rodically diver-
gent from the Gospel ever to be tolerated anywhere
within the sphere of the Christian view of life? Does
not the concept of "apariness” represent an attitude
which is so lar removed from that of Christ and his
Gospel that they connot be reconciled and that a
contlict between them is utterly inevitable? [t is
hecoming steadily more apparent that apartheid
demands to be confessed, It wants to be believed
in as the only way of salvation for South Alfrica
It want to be absclutised as a gospel, as our only
refuge and hope, as the oniy enifrenchment of our
right to existence and the absolute condition for
the very possibility of our existence, so that anyone
who oltends against apartheid, commits the ultimate
sin. But — and it is on this point that Christians who
might concede the relative right fo exisfence of
"apartness” recoil from it with dismay — there is
only one Gospel in which, lor South Alricq also,
the salvation for time and elemily is revealed
Every other idea of salvaticn which wants to lay
claim o thiz power of salvation Iy not the Gospel,
but an anti-Gospel. And the Christ who is dragged
in to lend his E:I:m:ﬁnnh'ln it. 15 the Mﬁﬂ{iﬂ Ang
the “congregotion” which comes inlo being an
gathers cround this anti-Geospel ia the anti-Church.
And if @ church binds itself in Joyalty o it ond mokes
ol the ideos of the non-gospel an element of iis
own preaching ol salvation, it is a false church.
~ Apartheid iz displaying the characleristics of an
anti-Gospel ever more clearly and unmisiokeably.
In its basic uncertainty of itsell, due lo is lack ol
an elernal foundation and divine authonty, the
epirit of apartheid is revealing an increasing fanatic-
ism in ils zeal to ensure its totalitarian claim. From
the credo of gpartheid there issues an angry con-
tempt of dissentient elements, regardless of whether
they disagree on the basis of convictions which
may be undeniably Christian and Biblical. In the
name of apartheid hands are stretched out 1o the
keys of the kingdom of heaven. Apartheid is being
elevoted to the slojus of o notional faith, to such
ct degree already that dissenters are branded
enemies ol the people without lurther ado; and

Continued on page 6
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Apartheid as
Anti-Evangelie

{Fervelg var bludsy 4)

alwykendes sonder meer s
valksvyyande bestempel word;
en wir sover hulle Christen-

gelowiges is, word hulle ge-
lacisintegriteit onder die diepste
ste wverdenking gebring. Apart-
heid het 'n hootpropagondo ont
keten nie slegs teen sy polilicke
skeptici  en  leenstanders nie,
maar sells teen Chrisiene en kerke
wat die éen, ewige Evangelie nie
vir die apartheidsidee wil verruil
of deur sy kettery wil laat besca-
del nie. Daarom het hierdie apart-
heid vir Christene totaal verwerp-
lik geword. As dit waar is dat 'n
Christen geen kommuniz kan
wess nie, ewemin kan hy n
dpartis wees.

In as daar dan retories gevrd
word wat dan die alternatief wvir
Suid-Afnika i1s, wversterk dit die
Christen slegs in sy ocortuiging
dat apartheid wverwerp mosat
word 'n Beleid, se moeilik reg-
verdighaar  vaonuit  Christelike
oogpuni scos apartheid, wat so
absoluyt wil wees dat dit alle
alternatiewe uit die gesigsveld
van sy aanhongers wegvaag,
moet deur Christene net so abso-
luut verwerp word. n Volk wvir
wie Jesus Christus die enigste
Weg wvan saligheid in tyd en
ewigheid 15, mag neoolt van ‘n po-
litieke beleid wat hoogstens érens
aan die rand van die Evangelie
geduld kan word, glo dat dit die
cnigsle wedq is nie.

n Omvattende volksbekering
is die alternatie! vir apartheid in
Swid-Alrika, die enigsie alterna-
tiel as onsg Christus nie as ons
gedugte Opposisie wil hé nie —
die Hots wat elkeen op wie Hy
val, vermorsel. As ons Hom aon
ons kant wil hé, as ons aan sy
kant wil stoon, moet ons Apart-
heid die tug toekeer. En kaon ons
meer s& as dat daor miskien, ja
migkien, in die gemeenskap von
Christus van ,apartheid' gepraat
kein word wat, as ‘'n genadige toe-
gewing aan ons swakheid, slegs
met 'n heel klein lettertjie geskry-
we kon word? Dit is inderdood
die vraog ol dit nie reeds te veel
gesé is nie. Maar vir die gelowi-
ges het hierdie vraog sy cngstig
heid, sy dringendheid, sy skerple
verloor.

Apartheid as
Anti-Gospel

(Continued from page 5)

inasmuch as they are Christian
believers, the integrity of
their beliel is brought under
the gravest suspicion. Apoart-
heid has nunleashed ‘@ hate
propaganda  campaign, not only
against its opponents and politic-
ol sceptics, but even against
Christicns  and  churches who
refuse io substitute the idea of
apartheid for the one, eternal
Gospel or to allow it to be defiled
by its heresy. That is why apart-
heid hoas become completely
rejectable lor Christians. If it is
true that g Christian can be o
communist, neither can he be an
cncrriist,

And if, then, the rhetorical
cquestion is pul as what the al-
ternative should be for South
Alrica, it merely strenothens the
Christian's conviction that apart-
heid should be rejecied. A policy,
so difficult to justify from the
Christian viewpoint as apartheid,
which wants to be such an absa-
lute that it obscures ils followers’
vision of all aliernatives, must be
rejected just as absolutely by
Christians, A people for whom
|esus Christ is the only Way of
saivation in time and eternity
dare never believe of a political
policy, which ot best can only be
tolerated somewhere on the out-
skirts at the Gospel, that it is the
only way. An all-embracing con-
version of the people is the alter-
native to aparthieid n South

fricea, the only alternative if we
do not want to have Christ as our
farmidable Opposition — the
Reck that crushes evervone upon
whom He falls. If we want Him
on our side, it we wont to be on
His side, we must turn our bocks
upon apartheid, And can we say
maore thon that perhaps, os the
narest of possibilities, there might,
in the communion with Christ, be
some mention of “apartheid”,
which, os o merciful concession
lo our weakness, would have to
be spelt in anything but capital
letters? It is, in lact, a most point
whether this is not already going
tioo far. For believers, however,
this guestion has lost its guality
of anxiety, of urgency, of sharp-
ness.
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Christen wees in

hierdie land

{Vervalg van bMadsy 3)

SOntwaak, iy wat slagp, en
staan op uit die dood,

en Chrigtus sal lig acor jou
lewel”

EISE VAN DIE LIEFDE

Die lewende Christus stel eise.
Hy wys die lippediens of | Watl
noem julle Mv: Here, Herel en
doen nie wat Fk sé nie?" (Luk.
6:46), Hy bewveel, omdat Hy die
Here is; Hy is die Lig en die lig
kring lewenshervorming., Hy is
die ewige lielde, en elke lieide
stel eise. Die wvolkome lietde vra
am volkome erkenning. Daordie
erkenning, die geloof, iz lewens-
praktyk. Omdat in Christus die
gonse volheid woon, eis Hy ook
die ganse mens op. Hoe hoér die
lielde iz wat tet ons kom, des te
strenger is ook die eise wat dif
aem ons stel.

En walter eise stel Christus,
God se lagste woord con onsg,
can ons lewe? Nou kan ons maar
weer terugaacn tot wat ons in
die worige crtike]l bespreek het
One uitgomgspunt was Jes. 33:14,
die siddersnde vroag: ,,Wie van
ons kan woon by ‘n verterende
vuur?' Wie kon dit utthou by
die gloed von die ewige liefde?
Alleen hy wat hom daaraan oor
gee, wat daordeur deurdring
word. wat hom met die vuur laot
doop en so een van sin en gees
met die lieldegloed word, En so
volg doar don ook onmiddellik
o die sidderende vraog die
strenge antwoord: , Hy wat in ge-
regtigheid wondel en spreek wat
reqg is” (Jes. 33:15). Lewensprok-
tvk! Dit gaan om geregtigheid, dit
wil 58 om die verhouding tot die
nocste. As u doar nog aan twyfel,
lees dan verder in dieselfde
vers: ., . wat gewin deur al-
persing versmaad, wat sy hande
uitskud om geen omkoopgeskenk
can te gryp nie . . . Sien u dat
die geregligheid, wot die woord
von (God eis, die verhouding tot
die naasie betrel? Dit goon om
geregtigheid, dit wil 2é om die
erkenning van die regte van ons
medemense. Moenie zé dat die
rodagte van die menseregte 'n
menslike uitvinding is, die wrug
van die Franse Hevolusie, en dat
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die mens geen regte teenocor God
het nie. Natuurlik het die mens
geen regte teencor God nie, maar
dit gaan hier om my naaste se
regte wat ek moet eerbiedig, om-
dat God dit van my eis. As ons
spreek oor menseregte, spreek
ons nie van regte waoarop ek my
kan beroep nie, maar ocor ver-
pligtings jeens die naaste, wat ek
moet erken.

Ons het ook verwys na Hebr.
12:29: ., Want onse God is 'n ver-
terende wvuur.” Dit is die laaste
vers van daardie hoofstuk, maar
dit is nie die laaste vers van die
brief nie. Die hoofstukke-indeling
is later aangebring; die eerste
vers van hoolstuk 13 volg dus on.
middelik op wal ons aangehoal
het. En wat is dit wat onmiddellik
vola? ,Die broederlieide moet
bly". Dit is die eis wat Christus
aan ons stel: die broederlieide.
.As iemand sé Ek het God liel
— en sy broeder haat, is hy 'n
leuenaar; want wie sy broeder,
wat hy gesien het, nie liefhet nie,
hoe kan hy God liethé wat hy
nie gesien het nie? En hierdie
gebod het ons van Hom dat hy
wat God liethet, ook sy broeder
moet listhé"” (I Joh 4:20, 21).

En wie is doardie broeder? As
u die vraag stel, weet u ook die
antwoord. Want dit is dieselide
vraag wat n skrilgeleerde, wat
homself wou regverdig, aan Jesus
gestel het: , En wie is my naaste?”
(Luk, 10:29), U weet watter ant-
woord die Here gegee het: in dié
besondere geval wat dit 'n Sama-
ritaan, ‘n lid van 'n ander volk, 'n
gehate, 'n veragte, waarmee die
Jode geen gemeenskap wou hé
nie. Vir die liefde wat Jesus van
u eig, verdwyn die grense van
nasie en ras. So staan dit in die
Bvbel, so het Christus gespreek

~KAFFERBOETIES™

Moet ons dan . koifferboeties”
word? |Ja natuurlik! Wees doar-
van verseker, dat onder die
smaadwoorde wat die Satan tot
die Here Jesus gerig het, die
woord . menseboetie”’ nie die ge-
ringste was nie. Daar is vee| min-
der verskil lussen u en u ontroue
huisbediende as tussen die ewige
Seun van Ged en u. En tog sing
ons (Ges. 106:3):

LU, wat as Hemelkoning

in heerlikheid regeer,

soek onder mense woning,

daal as ons broeder neer.”

Sal ons wat ons in Chrislus
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prys, in ons eie lewe afwys? ,Wie
sy eie broeder wal hy gesien hel,
nie liethet nie . . . Maar juis die
feil dot ons ons broeder sien,
macnk dit dikwels so moeihk wir
ons om hom hef te hé! Ons sien
in hom soveel wal vir ons vreemd
is, wal ons aistoot, wat ons vrees
opwek. Wie sal dit ontken?
Christus seker nie, en dagrom
lact Hy ons cok nie alleen met
sy gebod nie, moar wil Hy ons
=y Heilige Gees skenk.

ffn ons volgende nitgawe:  Heilipe
(reex, werk fm ony haviel

* " #

THE LAST WORD ABOUT GOD

The author bases his argument
on the statemen! thal Christ is
the last word of God 1o mankind
(Heb. 1:1). According to Scripture
Christ come fo cast lire upon
earth (Luke 12:49). Scripture also
says of Him that He is the bright
reflection of God's glory (Heb.
1:3). The coming ol Christ meant
that the world was revealed In
its sinfulness by the blinding glow
of Ged's glory. Blinded by the
light of God, man can only ask.
like St. Poul "Lord, what do you
wish me to do?” Christ, God's
last word io man, has revealed
to us that we have no other Lord.
He lays claim to us and tolerates
no other masters next to Himsell
lo share His honour. He refuses
the "honour” of being put on o
par with all kinds of human
values. That is why we cannot be
"Christian-National”. And he who
insists on being this nevertheless,
discovers soon enough that he is
merely national. but that he has
lost Christ. Christ is eternal love
and this love, like all love, im-
poses its demands The nobler
the love, the stricter its demands.
He demands of us a complete
surrender o Him, The answer o
the question posed in the previous
article: "Who among us shall
dwell with the devouring fire?”
(Is. 33:14) is given here. Man
can also surrender himsell to
the flame of eternal love, be-
come permeated by it, be baptized
in it. "He that walketh righteous-
ly and speakelh uprightly” (Is.
32'153) com dwell with the devour-
ing fire of God's love, There is
a close resemblance between the
train of thought in Isaiah and that
in the letter to the Hebrews Heb.

I R — = o —

12:29 reads: "For our God is a con.
suming fire”, and in Chapter 13:]
there immediately follows: “Let
brotherly love continue”. Right.
eousness and love for the neigh-
bour are the demands ploced
upon us by the love of God And
who the neighbour is, Jesus
taught us in the paroble of the
good Samaritan. The neighbour
of the Jew is here revealed as a
member of a hated, despised
people with whom the Jews refus-
ed to have any truck. This lesson
concerning God is of great im-
portance to the whiles in South
Alrica, The love of God demands
of us that we should be nigger-
lavers ("kalferboeties’). Christ,
the King ol Heaven, Himsel! be-
came the brother of sinners, Christ
in His mercy knows, however,
how dilicult it is for us to love
our brother. That is why He did
not leave us alone with His com-
mandment He gives us the Holy
Spirit

{In our next iswue: Come Holv Spirin,
work in our hearts)
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THE TROUBLED HEART

Augustus 15 August, 1966

ON BEING A TOOL OF
COMMUNISM

At its recent annual

congress, the Afrikaanse Studentebond awthor-

itatively declared that the Christian Institute was “a tool in the hand of

Communism™, Since | happen

to be am active member of the Institute, I

could not but sit up and take netice of such fighting talk.
This oracular pronouncememt. issuing, at it were, from the foothills of

Olvmpus gives me pause and invites some serious soul-searchi
AS.B., after all, happens to be a kind of juve

For ihe

mile representative of the

seli-glorifying and -deifying institution calling itself Afrikanerdom, to whose
sacred society 1, too, ironically happen to belong as a member by birth,

One could, of course, dismiss the
witless allegation of these regiment-
ed young party-liners and juvemle
devotees at the altar of nationalist
ideology with the contempt it de-
serves. (Who would, afier all, ever
have dreamt, in this “enlightened™
century, of a group of 200-odd
budding “intellectuals™, the future
spiritual leaders of Afrikanerdom,
blindly assenling to every extrenist
proposal put before them, par-
roting in  monolithic unison the
bigotries of their cynical elders?
What has happened (o our umvers-
itiecs?” What has ha lo our
so-called students? What has be-
come of the rebelliousness of youth
and the much vaunted freedom of
academic thought?)

WHAT 1S COMMUNISM?

But the content of this allegation,
however umnformed, however
fatuous, however doltish, still gives
one pause. Could it really iave
come te this? Could there really
¢xisl cven the shighlest suspicion
that an innocuous body like the
Christian  Institute, that oncself as
a member of this Institute, as a
Christian, as a fellow-Afrikaner,
could in anyv way whatsoever have
succumbed to the wiles of Com-
munism and could therefore have
become a subversive and suspect
*tool in the hand of Commumism™!

What is this “Communism™ col-
laboration of which T am accusaed
by the ringleaders of the youth of
my own people? Obviously | am
not in reality guilly of this gross
treachery of which T am accused
by the children of my people, by
the leaders and representatives of
adolescent Afnkanerdom. But what
is this horrilving spectre, this

monster conjured forth by a fever-
ish imagination, which haunts theit
troubled souls? What is the temible
form it assumes in therr indoctrin-
ated minds?

What is this “Commumsm™ of
which these young busybodies —
like their heart-hardened elders ag
whose instigation they obviously
indulge in such senseless fatuities
—- imagine me lo be “perhaps un-
knowingly a tool™?

It is. for a start. surely not the
revolutionary philosophy of dialect-
ical matenalism as expounded by
Marv. Engels and Lemn upon
which present-day Communism is
theoretically and historically based.
For, of this | am guite convinced,
not even five per cent of the most
voviferous protagonists of militant
“Anti-Communism™ in this country
have ever got round to making a
thorough study of unexpurgated
editions of fundamental Communis
literature, such as, for instance, Karl
Marx’s “Das Kapital® — just as
littke as ninety-five per cent of the
staunchest propoumders and defend-
crs of the Calvinist faith have ever
taken the trouble of reading the full
text of Calvin's “Institutes of the
Christian Religion™, Their fervent
condemnation of what they choose
to call “Communism™, in other
words — like their sickly suspicion
of the Christian Institute as “a tool
of Communism™ —- is based not on
knowledge, but on hearsay: not on
objective research, but on super-
stitious prejudice: not on a realistic
assessment of facts. but on pre-
conceived notions and  categoric
aprioristic judgements,

But the very categorical quality
of their opposition o whut they
regurd as “Communism”™ and the
convulsiveness of their obsession

DR. W. BRUCKNER DE VILLIERS

with it imply that it is. for them,
not a mere figment of the imagin-
ation, but something very real, very
dangerous, very threalening — al
least as real to their minds as his
own pet  hallucination is to the
mentally disturbed inmate of an
asylum,

What, then, is this awful appar-
ition by which they consider them-
selves threatened. which they keep
on warning cach other about, which
has reduced them from once proud
and fearless people into a terror-
stngken  generation of gibberine
alarmists and screaming xenopho-
biex?

ANOMALOUS

The thought occurred 1o me thal
it might just perhaps bhe the fun-
damental godlessness of true Com-
mumst ideology which appals and
ternfies  these dedicated wilch-
hunters who are so vociferous In
their denuncialion of the "Com-
munist infiltrators™ 1 our midst
But this supposition, too, must be
dismissed almost as soon as it s
formulated, For nowhere among
all the denunciations of “Commu-
nism™ by which we are inlermitlent-
Iv deluged have | noticed any real
voncern for the hooour of (od or
any real perturbation about the
possibility of the emergence of a
truly sodless  soaety i South
Afnca. In fact, even the foremost
defenders of the hallowed traditions
of White South Africa appear W
regnrd the considerable measure of
podlessness which has, without the
aid or intervention of Communism,
already become rife in present-day
South Afncan socety wilth 1he
utmost equanimity and imperturb.
ahality.

Apart from which it seems o
me completely anomalous — if
podlessness were indeed to be the
ultimate reason for the dedicated
opposition to “Communism”™ - that
it should so often be specifically
aguinst. men of God and the re-
presentalives  of  parely  religious
institutions that the sharpest attacks
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of  the anu-Communist cotene
should be directed.

50 this, oo, cannot be the real
reason for our local brand of
militant ant-Communism, and in
this respect, oo, the resemblance
between real Communism and the
local bogy i~ incidental rather than
aciual,

Somewhat closer 10 the mark
it seems 1o me. would be the sup-
position that it s the pronounced
egalitanan element contained n
Commumsm that frightens our local
defenders of  the  “Christian-
National™ tradition: the commonly
held view that Communism is based
on a materilistic share-and-share-
alike political philosophy which, il
practically applied in  Southern
Africa, would mevitably lead 1o a
one-man-ong-vole political system
and thus lo a cataclysmic swamp-
ing of the civiized White minonty
by the barbanc Black proletanat.

Now this 1» an argumem which
could indeed carry guite ~ome con-
siderable weight — were it not for
the real facts of the maiier.

Apart from the fact that. how-
ever egalitanan its motives, real
Communism, as practiced in Russia
and China for instance, has never
vet resulted in a one-man-one-vole
system, but only in a system where
the man in the street has no vole
worth taking any serious notice of
at all, there are the realities of our
South African situation to be taken
into account. For surely all organ.
sed atlempts atl a violent overthrow
of the local government on the
strength of deliberate Communist
instigation have, according to the
proud admission of the Chief of
Police himself. been effectively
crushed and our efficiemt police
force are keeping the situation under
control with the most commendable
vigilance.

If one were to pay serious heed
to all the ranting going on in
dadicated anu-Communist arcles,
our police have made a complete
hash of the job. Dangerous Com-
mumsts, Communist sympathysers
and “tools of Commuamsm™ are stll
walking around in broad daylight
and some of our churches and an
openly active body like the Christ-
ian Institute are simply riddled with
subversive elements and evil enemy
infiltrators!

IL is obvious that the high com-
mand of the South African Security
Police and the leaders of our local
Anti-Communist - Front  (like  the
Federal Burcau of Investigation and
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the John Birch Society in America)
have never got round to comparing
notes and that the Communism
which the former have cffectively
guelled and the *“Communism™
which is still giving the latter the
jiiters are two completely different
phenomena which have wirtually
nothing in common.

THE DREADED “THING™:
CRITICISM

One is, thercfore, yet once again
constrained to ask: since it 15 ob-
viously not real Communism, not
the dangerous activist Communism
with which the South African Police
have had to deal so harshly, not
militant Communism as the rest of
the world understands i, with which
our local noisy  ant-Communist
fraternity are so obsessed, what is
it in actual fact? What is this om-
nipresent bogy, this  spectre,  this
awesome hallvanaton that so up-
ets them?

This s a really sticky gquestion
for any normally rational and
logical man (o answer, One’s only
hope in secking for an answer liex
a~ far a< | can see. 1n an attempt
to identify oneselfl temporanly with
the sickly feary of these hallucin-
ated minds: in trying for a moment
1o s¢e the “enemy” who for them
is so real, in trying o behold this
monster  “Communism”™  through
their minds' eyes, And having made
this attempl. ever so briefly, 1 vent-
ture to sugeest that | have managed
o catch the merest glimpse of what
ternfies them so,

The “Thing™ they really fear is
Criticism!

By some crude. Orwellian, invol-
ution of perverted logic, they have
apparcnily come (o argue as fol-
bows:

Commumism, according fto the
laws of this coumtry, constitutes
high treasom;

criticism of official policy and
especially of the practical execution
of thi= policy, even though it be in
the light of the Christian gospel, is,
in the jodgment of all the powers
that be, something bordering so
closely on the highly treasonabl:
that it makes no difference;

therefore, Criticism equals Com-
mumism! Q.E.D,

And this is what so upsets them,
this fearsome thing Criticism, com-
venicntly  labelled  “Communism™
or. now and then for variety'’s sake,
“Liberalism™  and  “Humanism™,
those only slightly less treasonable

junior partners in crime of “Com-
munism®™.

Of course it upsets them. Nobody
likes to be criticised — especially
not somebody who has been con-
vinged and has succecded in con-
vincitg fmsclf that his owa and
his fellows’ policies and actions are
irreproachable. beyond the pale of
criticism,  supremely  enlightencd,
almost divinely inspired. When an
ideology becomes an idol. a political
policy a categorical imperative,
Apartheid an absolute, any dis-
agreement, any  divergence in
opinion, any honest criticism must
inevitably he regarded as  high
Ireason, ay lese-majesté, as sacrilege,
Then common justice, the rule of
law, the moral principles of Chnst-
endom  become suspeet and  sub-
versive: then an innocent body like
the Christian  Institute  becomes,
almost automatically, a “tool of
Communism™, merely  because it
dares to criticise. in facl. considers
iself duty bound o do o . . .

FOOLISH

Acvording 1o this demented way
of thinking, this mad “logic”, all
disagreement must  be  promptly
labelled, all cnticism classified, all
critics subjected to a wvituperalive
smiear campaign. According to such
a cock-eyed standard of judgment,
my own wife would probably have
to be regarded as a “Neo-Fascist
Stooge”, simply because she does
nol completely agree with every-
thing 1 have written thusfar!

How foolish can one become,
how immature, how infantile and
irresponsible in one’s judgements?

What the apostles of Anti-Com-
munism steadfastly fail to realise 1s
that honest and responsible cntic-
ism as such sechs not to subvert,
but to convert; thal it is not a
vicdous pastime sporadically 1n-
dulged in by crackpots and cranks,
hut the inescapable duty of every-
one calling himself a respomible
citizen and a practising Chnstian
If the present deciders of our mation-
al destiny and arbiters of nationalist
conformism could only desist for
a while from searching for the sub-
versive in  all  basic disagree-
ment  and  start  applying  the
striclures of self-criticism o them-
selves, one might start hoping for
dens of an honest conversion and
n reluxation of the psychological
pressures of bhigotry by which we

iContinned on page 10}



On being a tool of Communism

iContinucd from page 9

as a sell-proclaimed  Christian
people are at present obsessed,

I | were 10 be allowed one sug-
gestion 10 our ardent agilators in
the Anu-Communist cause. it would
be this:

Why not broaden the scope of
your aversion for a change?

Why not incorporate another
dinny word in your vocabulary of
cpithets? Why not start ranting
ahout the fountainhead of all the
“Isms" by which 20th  Century
spiritual Nife is plagued: Totalitar-
pmism?

According to my understanding
of this nasty word, it means any
spiritual regimen which lays total
claim upon the minds, hearts and

PFPRO VERITATE

hves of its sycophantic followers
and slaves.

In the hght of this definition, of
course, Communism, as the rest of
the world understands 1L iIs cOm-
pletely totahtanan. So s Nazism,
Fawism and all the other extremist
“lsms™ by which we are besel. And
~d v any chauvinistic  political
ideology which paralyses the minds
und hardens the hearts of even the
voung intellectuals of a once up-
standing. proud and rebellious
people.

Totalitarianism, wherever it oe-
curs, reduces its slaves to the status
of unthinking fools and idiots at
hest and of inhuman monsters at
worst, | suppose that we, here in
this country, must be grateful that
we have at the moment stll only
v bear with the more advanced
stauges of foolishness and diocy.

Augustus 15 Auvgust, 1966

It ovcurs to me as an aflterthought
that Christ Himself would have had
a particularly hard time of it n
our country with its present stand-
ards of authoritative and accredited
judgment. Poor Chnst, our Lord
and spintual Master! He with His
radical and revolutionary, His
“liberabstic™ and “humanistic™
views as regards the justice of God,
the dignity of the fellow-man, the
cquality of all men in the eyes of
His Father and the necessity for
sacrifice and following Him at all
costs — He would really have been
a prime target for all the barbs of
our  present-day  Anti-Communist
faction! What an incorrigible agent
provéeateur He was! He could
indeed huve considered Himself
lucky if He were called a “tool of
Communism™ . | .

DIE KERK BUITE SUID-AFRIKA

Roomse Reaksie op die ..God is Dood™ Teologie

Van Rooms-Katoliecke kant het hierdie teologie groot aandag peniet.
In ..De Bazuin™ (Nederland) kom ‘n artikel voor wat van genoegsame belang

is om aangehaal te word:

Wanneer Jesus Christus die openbaring is van God d.w.s, die sighaar-
wording van die Onsighare, en dit alles op "n totale uitputtende wyse, dan
hou dit in dat die konkrete lewe van hierdie mens ons presies vertel wat die
Onsienlike van Homself wil laat sien, Maar dit hou ook in dat hierdie
konkrete lewe die enigste plek is waar ons God kan vind, die enigste trefpunt
waar ons Hom kan ontmoet, Ons moed nie buite ons keeiwéreld soek nie,
érens in die ondeurdringbare ruimtes nie, maar binne ons leefweéreld. Wie
Hom elders soek, soek tevergeefs, ja, moet fevergeefs sock, daar Hy skegs
op een puni Homself laat vind, een blik laat slaan in sy ondeurgrondelike
wese: Jesus Christus, die mensgeworde God,

Dic vraag is of ons twyfel aan 'n
lewende God nie voortkom uit dic
feit dat ons die kersgebeure me ern-
iz opncem nie. Durf ons ten aan-
~:zn van hierdie seatrale geloofsfeaul
wel komsehwent wees? Want as o
homsekwent 15, kan ons die geloofs-
ontwikkeling van die evangelis
Johannes meemaak. Hy is immers
gekonfronteer deur 'n mens wal
sonder meer aan ander mense wel
psedoen het; vir wie die sieke 'n le-
wende uitnodiging was 1ot cffek-
tiewe hulp: vir wie die tekortskieten-
de mens 'n lewende smeekbede was
ot begrip en bemoediging: vir wic
n vermoeide menigte 'n lewende
vraag was om sorgsame hulp. An-
ders witgedruk: Johannes het in sy
lewe 'n man onlmoet wal, mel ver-

bysien van homself, in sy hele kon-
krete lewe op “n ander gerig was,
Maar behalwe dit het hy gehoor
en geglo dat hierdie daadwerklike
naasteliefde juis die sighaarwording
van God ingesluit het, Hy het ge-
hoor en geglo dat hierdic konkreet
hefhebbende mens God 1n mensege-
sialte was. En daarom kon hy, om-
dat hy gesien en gehoor en geglo
het. aan die einde van sy lewe skryf
dat God liefde is. Hierdie Godsken-
nis het hy me van elders vemeem
me, maar afgelees uit die lewe van
Jesus Christus, Waar dit op aan-
hom, is wat agter hierdie evangeliese
taal 16, nl. die rotsvaste geloofsoor-
luiging dutl die mistenevolle Gl
henbaar en toecganklik geword het
vir die mens, en wel in ‘n histories

FROF. B. B. KEET

en geografies bepaalde mensclewe.
it hom dddrop aan dat ons glo
dat God juis in die feithk gercali-
seerde liefde van Jesus Chnistus 'n
werklikheid wir oms, 'n menslike
werklikhewd geword het. In ons soek
en vra na God is hierdie geloofs-
insig  fundamenteel;: Hoe ons die
sanh omkeer of wysig, altyd weer
sal ons kom by die mens, Jesus
Christus, 'n menslike werklikheid.
In Hom word die God van heil
openbaur, Maar dit beteken meteens
dat Hy in di¢ mens verskuild s,
s00s ons dankbaarheid in die hand-
druk verskuild is, Net s00s ons geen
pure dankbaarheid tegkom nie, so
kan ons ook geen pure God teekom
me. d.w.s. God wal nie in ‘n aardse
werklikheid geinkarneer is nie. Die
alles oorstygende God bly ten ene-
male ontoeganklik en onbereikbaar
vir ons. Buite Chnstus om kom
God me in sig nie.

Om  misverstand 12 voorkom
word met klem daarop gewys dat
hier nie beweer word dat die mens-
like hefde God is me, maar dat die
menslike hefde die openbanng van
God is. Enersyds moet gestel word
dat die menslike liefde die werk-
likheidsopenbaring  van  God s,
maar die wese van God gaan nie in
die menslike liefde op nie, d.w.s. die
menslike  licfde as  werklikheids-
apenhanng van God is 'n .gedeel-
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lelike™ onthuliing van sy oadeur-
grondlike wese. Einthk skiet ons
woorde en begrippe hopeloos te-
kort. Laal ons dit maar weer & met
die woorde van Johannes: as ons
mense onderlinge liefde werklikheid
laat word, dan neem God verblyl by
ons; dan word Hy opouut die God
van naby, die God met ons. die
God onder ons. Dan word Hy °
werklike werklikheid omdat die
liefde die mees werklike werklik-
heid is. Vir die gelowige het die
menslike liefde ‘n goddelike diepte,
juis omdat God in di¢ licfde aan-
WS I,

Mie Algemene Vergadering van
die United Presbyterian Church van
Amerika het met 'n byna eenparige
stem die voorgestelde gerevideerde
konfessionele posisic van dié kerk
aangeneem. Amendemente wal in
die vergadering behandel is, het met
weinige uitsonderinge misluk, en die
entoesiasme vir die nuwe formule-
ring was so groot dat die vooruilsig
o 'n twee-terde meerderheid van
van die preshiterieé, wal nodig is
om die besluit van die Asmn;’l:‘l:lv e
bekragtig, byna vanselfsprek i
.50 het vir die ecrste keer in meer
as drie-honderd jaar die herk op-
nuut sy geloof bhely”, skryf . Pres-
byterian Life™. ..Vir die eerste keer
in sy geskiedenis wil die Presbyte-
rinanse Kerk in Amerika op formele
wyse die hele historiese omvang
van sy grociende begrip van die
Christelike geloof erken, soos dit
uildrukking vind in geloofsbelyde-
nisse¢ van Nicea af tot by die kon-
fessie van 1967.7

L] L ] w

Indonesié: Protestantse  Groei.
.Die aantal Protestante in Indo-
nesse neem sinds 1961 tweemaal so
hard foe as die groei van die na-
sionale bevolking. En dit terwyl die
Protestantse gesinne, wat kindertal
betref. in die algemeen kleiner is as
undcr Indonesiese gesinne™, So lui

n verklaring van prof, Tan Goan
Thiang, direkteur van die Demogra-
fiese Instituut te Djakara. en pen-
mngmeester van die Indonesicwe
Raad van Kerke. Prof. Tlang. wat
lewens hoogleraar in die ekonomie
aan die Staatsuniversiteit van Dia-
karta is. s dat op 'n inwonertal
van 105 miljoen in Indonesié daar
ruim 5 miljoen Protestante en onge-
veer 2 miljoen Rooms-katolieke is.
— (Uit Persbureau der Nederlandse
Hervormde Kerk).
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THE CHURCH &\D lNDUSTRY

THE REV. 10HN ROGAN

It is clear from any social analysis that the Church can hardly perform
ite apostolate and service if it confines itsell to the traditional mnm of

preaching and teaching in church buildings. Territorial neighbourhood has
become relatively less important in modern living and functional relationships

have become relatively more important.

The peuple near whom we have

our house are not the people with whom we work. The people with whom

we work are not the

people with whom we travel to business nor, very often,

the people with whom we take our leisure. We make up in ourselves a number
of different roles which we put on and take off according to the time, the
place, and the need. We live and move on a city wide basis.

The industries of the world’s
chief cities draw their labour and
management from a vast arca. Be-
cause the relationships of an urban-
industrial area are segmental and
diverse rather than unitary and
simple. the Christian church must
deploy s clergy and wearmange us
organization (o take account of
this. As we have chaplains for
swchools, the forces. hospitals and
even the prisons, so we need to have
clergy deployed to industry, for
there too a community exists, Many
people find this hard to grasp: but
the fact is that industry is a com-
munity in which pcople are im-
mersed many hours a day. from the
time they leave school until the day
they retire: It is this industrial com-
munity that provides the material
dynamic of many modern societies
and largely determines people’s
standards of living. How can it be
ienored when it is such a potential
factor for either good or evil?

ADAPTATION

Industrial Mission, therefore, is
first of all the realization that we
are moving into a world which is
increasingly industrialized and where
men live in large city regions. As a
result of this understanding of so-
ciety. the Church resolves that it
must adapt its ion in order
to minister to people effectively and
haptize the new social structure, by
bringing it under the scrutiny of the
Christian conscience. As a first step.
this means appointing some clergy
o move freely about in industrial
life so that they can begin to buikd
up rcIalmmh;p- with people in all
macts of . By this process, and by
making it clear that the Church is
not touting for money a number of
thines have become possible.

The principal industrialisis of an
arca have become well-known and
have bheen willing to assist the

Church in this form of munistry, by
advising her about social and in-
dustrial issues. The Church has
benefited from expert advice ““on
Ihe inside™ rather than from profes-

sional  students  reading  books
assiduously on the outside!
OPPORTUNITIES

Where the factory processes per-
mit it, factory visitation has been
commenced, after agreement with
Lthe management and whatever form
of worker representation a com-
pany possesses. People are some-
himes surprised about this, and
wonder that anybody can talk
during the working day; but there
arc verv, very few processes thal
prevent a chaplain from walking
round a works, and in every factory
there are breaks for meals. There
are many chaplains who think that
this face to face contact on the
work sie is the foundation from
which nearly evervthing else springs.

HE\'EHHEIEES there are circum-
stances in which wvisitation is not
possible, but this does not mean
that Industrial Mission comes to an
end. T am working in such a com-
pany situation at the moment but
find that through carcful planning
and by encouraging lay Icadership
| can conduct a ministry effectively.

It has been possible here and else-
where to move on to a further stage
of Industrial Mission work, which
vansists  of  convening  informal
groups for discussion and study, The
conversation that takes place during
a shorl meal break is not always at
the deepest level but it is serious in
intent. and if the chaplain or a
member has done his preparation
it can be well-informed and
theologically perceptive.

It is certainly better than radio dis-

cussions initiated by experts: these

speakers can be interrupted. AL the
(Continued on page i2)
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The Church and
Industry

{Cantinued from page 11)

end of the working day or in the
evening more organized study and
discussion is possible. There are
groups of managers and of trade
unionists meeting in most of our
industrial centres under the auspices
of an Industrial Mission, It can be
argued that others could convene
them it may be true; the fact is
that they don’; and in any case to
meet under the umbrella of the
Christian Church is 1o meet on
neutral ground. which is never an
unimportant consideration with in-
dustrial people. Tt is through such
meetings that the Church discharges
both its apostolate and diakonia.

The work reaches a further stage
when residential conferences are
organized. It is usual to bring to-
gether people from different levels
of industry as well as industrial and
theological speakers to discuss
various aspects of Christian leader-
ship in industry. Shortly before |
visited South Africa 1 organized
such a conference for a number of
men who work in one of our largest
companies. We went to a university
for the weck-end, and invited the
Industrial Relations Director of
another large company lo join us
and tell us how he saw the problems
which industry must face. We also
invited one of our most distinguished
theological scholars to join us and
tell us how any of the new theolog-
ical thinking could deepen our dis-
cipleship at work. The theologian
sat in on the industrialist’s talk and
vice-versa, in order to get the max-
imum cross-fertilization of ideas to
help the conference members. The
object of the exercise was to help
lay people to understand the truth
of the situations they stand in, in-
dustrially, to grasp the way in
which Christianity  discloses the
truth and the resources which it
deplovs, in order that people may.
each through their work and office.
set forward the purpose of God in
his creation.

As the work develops there are
n number of opportunities for in-
dustrial chaplains to serve people in
industry, They are often asked io
take part in the training and edu-
cation programmes of the com-
panies  with  which  they are
associated, They may speak al trade
union branches or in management

courses organized by consultants, or
teach in colleges of technology. It
depends upon interests and oppor-
tunities. To this should be added
the pastoral work which comes the
way of any clergy who move freely
among people. It is written about in
a short space but it requires much
time Lo carry oul.

ORGANIZATION

T!lus Industrial Mission is a
service which the Church renders to
Industry both as a structure and as
a people living within it. It is not a
rescue operation which aims to lift
them out of a factory into a parish
hall. We must remember that parish-
es have their own missionary tasks.
To expect industrial mission to do
all is to beg a number of intractable
sociological questions. This apostol-
ate s discharged mnot by pulpit
preaching but through the service
given to jndustry and the catalytic
action and conversation which this
entails. Nevertheless, there 15 a
benefit to the Church. Expert lay
knowledge is mobilized, parish
groups can be helped to restyle their
study programmes. and clergy train-
ing can be assisted. by bringing to
the students the best information
about features of industrial life,
which later as ministers they must
face. We have found that Industrial
Mission needs some national organ-
ization on an inter-church basis,
hecause industry operates in units
larger than that of a parish and it
1S not pre-occupied with denom-
inational credentials. Many of our
principal companies are national
and inter-national rather than local
or regional, Some means of moving
along that industrial nervous system
is needed in order to avoid the ex-
penditure of needless energy and to
minister to the whole structure of
the organization. Most of the
Churches in the United Kingdom
have such a national organization:
and a special responsihility lies upon
the Church of England as the
established church. Our committee,
which is composed mainly of laymen
working in industry, has found the
development of national contacts
with large companies to be essential
for the work. It has striven to co-
ordinate the Industrial Missions’
ministry and develop it. Training
courses. both for clergy and [aity,
have been set in hand: and through
the local and national contacts an
cffort is made to serve the Church
wilh the best thinking aboutl in-
dustrial affairs.

UNITY AND CONTINUITY

No one Church possesses the
resources for this task and in
a disunited Christendom some
demonstration of growing unity
is necessary; especially as induostry
does not ask “Which denomi-
nation has the best credentials?”
but *Is Christianity relevant
in industrial life?” In the
Lnited Kingdom we have achieved
a considerable degree of inter-
church co-operation. A number of
Industrial Mission teams are made
up of ministers from a variety of
denominations. 1t is not assumed
that every Church must be willing
to act before any one can take the
initiative. The Churches have been
prepared to accept one of their
number to be the agent of all in a
particular place; and have chan-
nelled their work through that
Church. Work is nof, however,
initiated until there has been general
consultation. We have learned by
painful experience that unilateral
action has disasterous consequences.
But the work cannot wait. We have
also learned that Industry will not
take us seriously until we can
demonstrate our own seriousness of
intent, Normally that has to be done
first of all by giving the industrial
chaplains proper training, by setting
up a continuous rather than an
pecasional  ministry and  then
puaranteeing its continuity. Finally,
we have learned the necessity of
taking industry into our confidence
by seeking their advice at cvery
stage if this work is really to assist
lay people in their discharge of their
Christian  responsibilities.  And
having got into industrial life, we
have found that God has been there
before us.

DETENTION
WITHOUT TRIAL

Al the Biennial Meeting of The
Christian Council of South Africa
held in June, the following resolut-
ion was unanimously adopted:

“The Christian Council of
South Alfrica believing that the
rule of law is being undermined
by the present policy of banning
and detention without frial, calls
upon all Christians to consider
this issue and its implications in
the light of the Christian Gospel,
and 1o exercise what influence
they may possess lo bring aboult

a state of affairs in which justice

shadl be done and seen to be

done.”
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ALL THINGS BRIGHT AND

According

BEAUTIFUL

to DIE VADERLAND (18 June, 1966), Sen. Robert

Kennedy asked Steflenbosch students what they are going fo do if they

discover God is Black. Apart from adding to the growing
politicians in Southern Africa, this

theological howlers committed by

number of

question provided the editor of DIE KERKBODE with an opportunity to
pen a three sentence argument which is one of the most penetrating amd
perspicacious statements of what may be called a “theology of colour-

consciousness”. Here is the argument:

“The struggle against colour.
consciousness  is futile and &
revolt against the facts as dis.
posed of and created by God, It
does not make sense 1o ask what
colour the Creator is. It is a mat-
ter of fact that He has provided
colour to His Creation and
amongst people. and just as much
as we ought not lo idolize our
own colour we also ought not to
sugeest that God acted thought-
lessly or arbitrarily when He
gave mankind a coloured ap-
pearance.”

The only weakness of this argu.
ment is that it is so compact and
condenses such a wealth of inform.
ation that its full significance may
have escaped the attention of some,
| want therefore to spell out the
argumeni in more detail, convinced
as | am that the editor of Die Kerk-
bode has succeeded in placing the
theological problem of colour-
consciousness on an unshakeable
foundation, But first | must recas
the argument so as lo state €x-
plicitly the [Five propositions con-
tained in the three sentences:

(1) It does not make sense to ask
what the Creator’s colour is,
{2} The whole of God's creation

— that is, every astronomical,

geological, bolanical and zoo-

logical  specimen, including

Homo sapiens — has some

colour or other because of the

way in which he has created

iL.

(3) The coloured appearance Of
men and women is a sigmficant
fact because God does not act
thoughtlessly or arbitrarily,
It is futile and a revolt against
the facts as created by God lo
strugele  against  colour-con-
seiousness,

(4)

(5) We ought not to idolize our
own colour.
[ comment on each of
propositions as follows;
BEYOND BLACK AND WHITE

these

It does not make sense to ask
what the Creator’s colour is. Being
coloured is an observable property
of created things, of the whole range
of spatio-temporal objects, includ-
ing men and women., But God

is not a created thing —
not an observable object in
the spatio-temporal nexus, He

is the Creator. Thus it does not
make sense to suggest either thal
God has a particular colour like
black or any other, or that he is
colourless. The fact is. he trans-
cends the coloured. spatio-temporal
world which he created. Sen. Robert
Kennedy must, therefore, have been
joking or if he was serious needs
to brush up his knowledge of
Thomas Aquinas,

THE CREATOR OF COLOUR

The whole of God’s creation has
some colour or other because of the
way in which he has created it. This
proposition rests on a simple fact
of experience — namely, that when
we have some object or other —
including some man or woman —
under observation we notice,
amongst other things, that what we
are observing is coloured. Physicists
and biochemists have discovered
why this is so. Firstly, everything
God created, including the human
skin, flesh and bones, either emitts
or reflects electromagnetic radia-
tions, Those electromagnetic radia-

THE REV. JAMES E. MOULDER

tions within the very narrow wave-
bard of 4. 1x10-5cm. to 6.3x10-%cm,
are those to which the retina of the
human eye is sensitive, Because
God has created us in this way,
whenever we observe anythin

we
hecome conscious of its  colour.
Secondly, biochemists have dis-

covered how the colour of a man
or woman's skin is determined. God
has placed a black pigment
(melanin) in the cytoplasm of the
chromatophore cells which every
human being has in his or her skin.
The only excepltions are albinos
who do not have any of the black
pigment (melanin) in their sking
which the rest of us have. The
amount and distribution of this pig-
ment, the thickness of the outer
layer of cells and the blood in the
vessels below the surface of the skin
— plus the amount of sunlight in
a conntry — are the ways in which
God determines the colour of a
man or woman's skin.

These then are the two ways in
which God has worked and con-
tinues to work so that when one
human being observes another he

or she is aware of something
beautifully coloured instead of
eolourless,

HUMILITY

The coloured appearance of men
and women is a significant fact
becanse God does not act thought-
bessly or arbitrarily. By now it
should be obvious what Die Kerk-
bode wants us to do — namely, to
reflect on the fact of our colour-
consciousness when we observe a
fellow creature of God’s so that we
may become aware of our own in-
significance and God's greatness,
Our insignificance arises from the
fact that although the full range of
all known electromagnetic radiations
extends from 10-7 to 10-'5 metres,
the human relina is only sensitive
to the very narrow waveband of
4 1x10-%cm. to 6.5x10-5cm. Thus
our total visual conception of the

(Continued on page 14)
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All things bright
and beautiful

(Continued from page 13)

universe which God has created —
our tolal colour-consciousness —
is limited to this small range. Fur-
thermore if God had not placed the
black pigment (melanin) in the
cytoplasm of <some of the cells n
our skin we human beings wouid all
he albinos instead of dicl:blaj.ing the
wide range of different colours which
we do. And these same facts draw
our attention (o the greatness of the
God who created us and who trans-
cends these differences of colour
and is free from the imitations our
colOUr-COMCIOUANEss  IMposes  upon
us. In these and many other ways
God’s “invisible attnibutes, that is
to say his everlasting power and
deity, have been visible, ever singe
the world began 10 the eye of
reason, in the things he has made”
(Romitns  1:18-23). In short: God
has so made us that every time we
are conscious of another humap

eing’s colour a little reflection will
remind us of our Creator’s power
and deity.

FUTILITY

It is futile and a revolt against
the facts as created by God to
struggle againd colour-conscious-
mess, | am not at all sure who Die
Kerkbode had in mind when it
issued this warning because | can-
not imagine why anyone would
wanit to “struggle against colour-
consciousness”, Gaven the facis
about the way in which God has
created us — that is, the electro-
magnelic waves to which our retinas
are sensilive and the black pizment
in some of the cells of our skins —
none of us can observe any other
one of us without being conscious
of the other’s colour. The only way
in which we c¢an “struggle again
colour-consciousness™ is to close
our eves or wear blinkers! This
would indeed be a futile thing to
do and someone who was as foolish
as this could, 1 think, be said lo
be in revolt against the facts s
created by God because of his ar
her refusal to acknowledge the
beauty of God's colourful creation,

IDOLATRY

We ought not to idolize our own
eolour. The reasons for this warning

PRO VERITATE

should by now be plain. 1 tabulate
three of them:

I. Those who differentiate or
discriminate between people on the
basis of their skin-colour are as
foolish as those who back race-
horsas on the hads of their colour.
In fact the two kinds of foolishness
anse from the same mistake —
namely, that of thinking that the
quantative melanin differences in
a man or a horse are more im-
partant than guahiative differences.

2. Only a hule reflection 1s need-
ad 10 recognise that if skin-colour
differences are important then eye-
colour  and/or  hair-colour  differ-
ences should also be regarded as
a valid basis for differentiating and
discriminating between people be-
cause these eve and hair colour dif-
ferences have also been created by
God and have the same physical
and biochemical basis as the skin-
colour differences.

3. Colour-consciousness is a God-
given reminder that he is the
Creator of us all and that only the
humble are accepted by him, Thus
if anyone idohizes their own colour
by regarding it as more important

Aungustus 15 Auogust, 1966

than the colour of another “there
is no possible defence for their
conduct; knowing God, 1 have
refused to honour him as . Or
o render him thanks, Hence all
their thinkings has ended in futility,

and their misguided minds are
plunged n  darknes™ (Romans
1:18-23),

ALL THINGS BRIGHT AND
BEAUTIFUL

In case all this has been too
academic, | want to conclude with
some lines from a hymn by Cecil
Frances Alexander which underfines
the argument advanced by Die
Rerkbode and serves as a song of
praise for its “theology of colour-
CTMISCTOU S IO S
All things bright and beautiful,

All creatures great and small,
All  things wise and wonderful.

The Lord God made them all . . .
He made their glowing colours | | .
He pave us eyes to see them,

And lips that we might tell
How greal is God Almighty,

Who has made all things well.

LETTERS

“GOD CALLED THE REFORM-
ATION INTO BEING" — DR.
COOK'S STATEMENT

QUESTIONED.

Mr. J. A. Duigan. Pretoria

I accep thal you are noi responsiblc
for non-cditorial statements i PRO
VERITATE buwt | wish to ask Revd
13. Calvin Coolk, whine anicles 1 have
hithernio empoyved. 1o chanpe his declar-
ation (PRO VERITATE. June) that
“Croed callled the Reformation imro boing™.
Jesas Christ who was doing the work of
God, founded (ne Church in the year
33, and promised, “1 shall be with yoa
until the end of the world™ — not,
“until Martin Luther staris a Reform-
ation™! As St. lgnatius saud i 100 AD.
“Where Jesus Christ s, there 5 the

Catholic Church™.  Protestantism  is
simply an  asscriwon  that Christ  has
broken His promise 1o guide the

Catholic Church.

l. and T am sure Dr. Cook also, have
no wish 1o start & controversy, but the
implication of his (D, Cook's) statement
is that God was not satisfied with the
Church started by His Son, and decided
to siarl a Reformabion in spite of His
Son’s promise, 1 am with you always™
(MK, 28-200),

A reformation was necessary in Lhe
Cuathalic Chareh av reveards  fternal
el plivn bt e P tescheng, and

BRIEWE

this reflormation was carned out by the
Council of Tremt in 1551, and by sub-
sequent Decrees and Councils 1o daie.

DR. COOK REPLIES

Wih duc rapect o Mr. Duiwan, |
cannodl recant the statement he Finds
obpeciionable. There s indeed one
church founded by Jesus Chrst. No
reformer has ever disputed thas. If, in
the providence of Ciod part of the de-
welopment of that church was that the
Bishop of Rome came for a penod 1o
excrcise supremacy, il was also papn of
that same providence that his monopoly
ended in the Fast in 1054 and in the
West in the 1320°s. Either the suprem-
acy and the ending arc both part of the
providence of CGod, or neither 5. For
neither was there at the beginning. The
commission of Christ and his promise
were made 10 all disciples. They hold
for Mr. Duigan and for myself, as well
as for everyone who has been baptized
into Chnist,

The formal principle of the Reflorm-
ation was an appeal o the supremacy
of the scriptures, that is, to the apostolic
and prophetic foundation of the church.
This appeal was necessary because not
only the rule but the weching office of
the church had failed to maintain this
witness, Since the guestions raised were
questions of truth, they could nm be
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settled as the papacy attempled at first,
simply by an assertion of papal aulhor-
ity. For the papacy itself, the teachings
by which it was supported were them-
selves under judgement. Belatedly Rome
recognized this fact in the calline of the
Council of Trent. By then, il was loo
late.

Mr. [Duigan appears o make the
misiake of equating the church with
those who acknowledge Papal suprem-
acy. There are no scriptural prounds
for such a description of the church.
Moreover. whatever the ecumenical
degree of Vatican | may mean. it at
least admits that throueh history (the
sphere of God's providential action) the
problem of ecclesiclogy has become
more complicated than Mr, Duigan ap-
pears to admit.

P odid oot wtend. and da not now
make anv comment on whether God is
satisfied or dissansfied with the church
of His son. All I know is that this church
15 entered throuch repentance and faith,
through rebirth and  baptism by Lhe
Holy Spirit; it is sustained in s life
by the same Spirit’s critical and
recreative  work:  wbi Spiritus, b
ccclesia; and that this Spirit proceeds
from the Father according to the un-
failing promises of His son and bears
trise winess Lo him and his saving
work, throughout the wotld. In none of
those essential fealures does the question
of the Bishop of Rome anse: the com-
mission was given (o preach this Gospel
in Jerusalem. in all Judaea, in Samaria
and in the uttermost parls of the world.
Rome thus anonymously has its place
a!nng with the rest of this gracious
providence.

CHRISTIAN RESPONSIBILITY
AND HUMAN RIGHTS

My, D, Mason-Jones, Stellenbosch.

I was verv interested in the letters on
Human Righis and Christian  respons-
ibility in the May “Pro Veritaic™.

It would seem to me that Christian
responsibiluy and human nights are very
closely hinked., As an cxample take
Mathew 25:31-46, where Christ tells us
of our respensibility to our fellow
human-beings.

“For when | was hungry, you gave
me food; when thirsty yvou gave me
drink; when | was a stranger vou look
me inte your home: when naked you
clothed me: when [ was ill you came
to my help: when in prison vou visited
me.

Chnsi tells us everyone “one of my
brothers here, however humble”, has o
righr to food, home and comfort
Similarly when God commands us o
“love thy neighbour as thyself” it 1s
our respeasibility Lo carry out this ¢om-
mand., But at the same ume It 15 the
vight of our neighbour lo expect ouar
love, and our eiehr to expect the love
of our neighbour. And when we our-
selves or others are deprived of the
right 1o a family life or are the victims
of loveless thinking, then it 15 our
Chiristian responsibilicy to strive for the
fulfilment of these i riglins,

1]
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Redaksioneel

AANVAL OP PROVF.
VAN SELMS

Dhe redaksie van Pro Veritate
het kennizs geneem van die
felle reaksie in ‘n Ainkaanse
Sondogbiad teen die artikel
van pref, A van Selms,  Kan
ons met vaur speel?”, in ons
uitgagwe van 15 Julie.

Hoewel die redaksie nie
noodwendig die menings on-
derskryl wat in ingestuurde
artikels uilgespreek word nie,
wil ons tog, wat die artikel van
prof, Von Selms betrel, wver-
klaar dat die teclogiese ge-
sigspunte wat daarin na vaore
gebring 13, ons volle instem-
ming geniet. Ons deel met prof,
Van Selms die oortuiging daot
die Skrif ciléén die bron wvan
ons gelooizkennis is. Geen volk
mag aan sy geskiedenis, sy
ras, sy taal, sy kultuur of enige
ander volkseiendomlikheid T
openbaringsoetekenis  toeskryl
wat naas of in die plek von die
Skrit gestel word nie. Ons oor-
deel daarom dat die kommen-
taar van prof, A, D. Pont (vgl,
Dagbreek en Sondagnuus, 31
Julie 1966, Seksie 1, bL 9: , Die
vrae wal profl, Von Selms nou
skielik as 'n sellgemaakte pro-
feet vra, het ons Afrikaners al
lankal onder o8 gehad. Ons
bese| baie deeglik dat, gesien
die geloltes von 1838 en 1880,
God =ze bedoeling met ons volk
beslis nog nie verwesenlik 1s
en ons taak nog nic afgehan-
del iz nie"} teologies onveront-
woord is. As prol. Pent egter
meen dat hy sy stelling wel
kan verantwoord, dan verwaqg
ons dat hy dit noder sal toelig.
Pro Veritate zal sodanige nao-
dere toeligting gragg publi-
seer,

Dieselide geld vir ds. || G
Grizsel wat na aonleiding van
prof. Van Selms se artikel op-
gemerk het: | Sy {aal is die taal
van n ongelowige en nie dié
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van ‘n gelowige nie . . . Vir
my is die leiding van God in
die geskiedenis van die Alri-
kaanse volk =o duidelik daot ek
niks anders kan sien as dat
God wel n doel mel die Suid-
Alrikane:s het nie” (vgl. Dag-
breek en Seondagnuus, tap.)
Algesien van die feit dat dit
onbillik is van ds. Griesel om
5y oordeel blykbaar te vel op
grond van wat prol. Van Selms
nie gesé het nie (in die artikel
word nerens beweer dat God
nie n doel met die Afrikaner.
volk het nie) — waaruit ons
sterk vermoed dat hy die arti-
kel seli nie gelees het nie —
sal ons graag van ds. Griesel
wil hoor heoe hy dit teologies
verantweord om n bepaalde
waardering van die geskiede-
nis van die Afrikanervolk te
wil stel as 'n maatstal ter on-
derskeiding tussen die taal van
die geloaf en die taal van die
angeloof.

Ten slotte wil ons verklaar
dat ons dit betreur dat in die
gencemde politieke orgoan,
met ‘n  klaorblyklike onbe-
voegdheld om die artikel van
prof. Van Selms te becordeel,
beweer word dat pral Van
Selms twvflel cor die , Christe-
iitke bestoonsreq”’ van die Al-
rikanervolk probeer wek. In
hierdie bewering, wat daarop
bereken is om die openbare
mening tot verset aan te wak-
ker, word die wacarheid ge-
weld aongedoen. Om die be-
stoansreg van die Afrikaner-
valk te betwylel is iels totaal
anders os om uit die Skrif
kritiese  vrae  waarskuwend
voor te hou aan 'n denkrigting
wal uil die Afnkanervaolk se
ontstoan  en geskiedenis as
sodanig meen te verklaar dat
die racd van God tov, die
Alrikanervolk deursigtig is.
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GOD — NEDERLAND — ORANJE

I die Nederlandse  maandblad.
Litertas ox Fentate, Apnl 19, 1= die
volgende  pospreh  weergegee wal ois
intercysanthe alwe vir ons lesers [
Afrikaans) berhaal, Die decinemens was
Thip Booy mq--rmrh&r pinvaalsekretanm
van 1M Komngin Wilhelnuna, Benga-
min van Kaam. redakicur san Troww
i Amsierdam) en Han Lapwners, redak-
teur van Pe Girdv. Die pesprek et pe-
gaan oor dic vraag. s de Gereformeende
wereld veranderd?” en oom ik daar me-
nings pewivwel oor dic vraap: War
wille hedendaagse reakse by die aanhoor
of lees van die oy slagsprenl GOD —
NEFDERILAND (ORANIE. en vl s
dic agtergrond van  jolle resbse® I
het s verkoop:

lammers: 1 wvind el die monisic
'nr.up

EL hel aplerna cen posed begnyp. al
s ch oppovoed mel duandie | dricvoudipe
spoer Wil mooit serbreck sou word mie™.
dat dic Afnig Bicewolusionére Partyvi
heellemal peen prinsipséle voorkeur hot
vir monargie of repubhick me Die ge-
bruik van die krect GO NEDER-
LAND (ORANIE vind ek nou m
lipiese voarbeeld van hoe ‘n kerk of
0 hlubh omel poeie Wdeale (wani ¢k sien
N herk nog altyd s ‘n Klub omet gocie
whealey  hom kan verburgerlikh  deur
identilikosie met die st g,

Book Review

Yan KkKaam: INe Lt GOD —
NFRERLANID  ORANIE is gelukkis
nool hecltemal veraeih in de Gerefor-
meende solksdee]l nie. Doar het n die
aamvaardmg van heerdic spreuk aliyd n
spanmngunoment gebly  In hicrdie spreuk
e daar ongens vir my gesoed alles op-
gesluit wat ‘0 mens mushaag en teenstasn
mn alie upsese CGierclormecrde posbicdenis
dwe mecrld van el by dic cenmaal
heersende orde. FE herninner my nog as
png seun, N Mens hel gevoel of p I
decl witmask van ‘n wiverbore deel van
m owiverkore salk m n  milserborse
worclddad, bevialk mel mensg san N
uiverbore ms

Boww: FL het 1og slivd wel 'n bcipe
medehve pehad mer de arme me-liner-
Larenas

Van kaam One as Gereflomecrdes
het povoc]l soos dee sibwer halletjic op
dic roombockic: on daaribe roombockie
et now bechiemal inmekaar geal. Da
s leleurvellend on bevivdend Ons vocl
o o cindetik con met die soveel mil-
woene e die hele wéeld,

Snaaks tog dat elke Chrsiclike volk
hom veoeér of later min of meer as dic
spesiale Volk van die Here, eon of ander
fvviecl, boshon, Nie nlleen ons nie. maar
ook Bl Duiisland, Spanje, Enpeland
en selfs Ameriba

Boay:  Miskien  alleen  dic Lusem-
burgse volk nie! Pan s dic mishien wéer

die vowrdegl daarvan oem ‘n Llen
lamdne 1 wees
Van hasm® Ek dink aan ‘0 amde

sprouk, waarmee Malan i Sod-Alrnka
gowerk her Cilo in Godl, glo in pou voli,
glo in psusell D s ook 1ets soos GOD
NEDERILAMND ORANIE. Proi.
A van Salnn het dwe spreuk van Suad-
Afnka pelubkip afpebreck. en sowaa
mol B serwysing na de gevaar verhonde
aan aoms (OO0 NEDERLAND -
MNEANIF
Was du ool nwe die sonder, dee LEm-
sonde van die volk lemel nie” Selfs de
dioapels bt daar mocoie mee  pehad

Hulle trds wae: G0 IESLly -
ISRAEL.
Booy: Ja. hulle was in dishussic oo

wie dw aanstsande Fersie Minsier sou
wers: natiurhik was din Jesus' Maar
hulle het hulle tewens  afpeven:  Sal
Petras nou JFinamsies™ ke of Andreas?

EL kan oor die gesiclde vraag ongens
verder heel honl wees In hierdie soart
Oranemistek het ¢k nooit peglo me. en
ek meen dat cb my daarby in pocie we-
selskap bevind het soos dit vie my later
geblvk het, ol dic van honingin Wilhel-
mine. Ek het haar eenmaal gevia hoe
sy pedink het oor ony GOD - KEDER-
I AN CORAMNIE, 5y hel geantwoord:
e I».r|..1.*1 wits poed  bedoel maar on-
suiwet’

EDUCATIONIST'S DEPRESSING PICTURE OF RACE

PREJUDICE

‘The Power of Pregedice in South
Afetcan  Edwearien’, . E. Anerboch.
id. A Ralkemo, 195 131 pp. Indexed.
R385

It o5 ~sgnifecant that two distinguished
Englsh-speaking  educanonists in  the
Tramwvaal should have recentlhy published
books on mecial prejudice an education.

In “Prepadice in the Classroom™
publehed by the Instnue of Race
Ryce Eelatwm (we Rove Relations
NMewar for May), Flaanor Hawarden
deals wath the swubgor i peneral feoms
while Mr Aucrbach’s book s a specific
enguiry i high schoal hmslory  fexi-
hooks and wila in the Transvaal

Mr. Auerbach sets out 1o lest Professor
Ioscph | auwerys's assertion that educal-
wn i South Afnca s ised 1o divide
our people He limits himsell 10 whale
schoaols in the Tiansvaal and does Dot
examne ithe effecis of “Banmiu educanon’.
or for that maiier Indian and Coloured
educalion,

TEXT-BOOKS

The investigation s thorough, schiolar-
Iv. and convincing, and the conclusions
are depressing,

In vranslated dest-books the English
versions often differ subsiannally  and
signiliconily trom the Alnkanns: ‘In the
facter there v considerably  more pre-
mdice ngaln-n i lurge number of oul-
proups’ {(Koman Cuatholes, Missionaries,
Afvicons, Muslims, Indinns, vie.),

Ceram  commonly wsed  text-books
conceniratle (o an caagperled gxtent
on Sonth Afnean history, and on cerlam
episodes. while world hsiory  receives
sl ficienl atlention

DISTORTED PICTURE

Cerain wrlers of school history
tevt-books, paricularhy i Afnksans
pive dsioried impressons of hstoncal
cvendts, s fhatl they lond o In m with
a marikular nanonalisig and racabsae
peumt of view. They do thes thoough the
usg of creping language. through the
omivson of ugmificant mlormaten. and
through falulicaton

There = "a pronounced trend o
Freater  cthnoceninsm, cmbodesd 0
certain Afnkaans tevi-books onls™ and
thes trend “has been influenced by the
rhilosophy of { hoshian Nabional Edoecat-
BT

EXAGGERATED IDEA

te danger mw that whie ;hilt:lr:n
are hkely 1o obigin an exacgerated wen

ol the relabne  impartance . of  the
i1_mm vl Sowath .-\!I mea withom  the
history of  civilispiion, and  more

especially e Nkely 1o be nnbued with
the  erroncous beliel thae Alneans ar
permbnently  iethal and  inherently  in-
Terior 1o whites amd thur Western aivil-
saibionand O lheistianay e mcially
linked walh people of white or Ciaticasinn

IN WHITE SCHOOLS

stick . In short, Professor Laowervs was
right. .

Ie must b stngssed that Mr, Awerbach
doos nol reach these, and other, con-
clusions hightly. but only ax a reul of
eviremely careful and painstaking  re-
search: his methods are cautious and
cven hesttant. and his findings are fully

documented

Having satislicd himsell 25 1o the true
position, the awthor olfen sugpestion
on how 1o effect changes that are ob-
vl needed. and discwsses the con-
sovnences of allowing 1he present posiison
by coatanie uneheckad

e guoies I F G Malherbe:
Though Hitker lost the war., he won the
peace in South Afnca with his emphases
on blood and race’

Alihough he offer practical sugpes-
s for such things as texi-book revision.
My Aucrbach s not oplimastic: “Perhaps
i s tow late: ot may be that the iensions
cngendered by osvcowane emphass on
gioup lovalty and interest are soch that
we ame st anevocably on a collision
1] 2T

11 15, however. wonh dung everylhing
possible 10 avern disuster, and one small
thing that can be done is (o gel edu-
cationisis, student teachers and parents
ly pay serots allention (o this book,

" kK.

ifepranted from Bave Redationy News.
Hy  hirtid frniastind of e Newtd
Abvtesn Institie of Koce Relorfons)
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