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CHURCH UNION OR CHRISTIAN UNITY? 
DR. D. W, BANDEY 

Is this "or" a genuine one? Are they alternatives, or only two sides oi one coin? They are indeed altern
atives, except to idealism, because the iact that neither can be complete without the other tells us only about 
the denotation oi two terms. They may be called alternative routes to one goal, but ufliortunately the goal 
is out of sight, so we cannot direct our movements towards it. We must choose one or other route, and :nove 
along it, being content to see as far ahead as we can. 

The fact is that our procedure 
if we are aiming at Christian 
Unity v/ill not, at this stage, be the 
same as it would be if we were 
aiming a t Church Union. Of 
course, we may find that neither 
is practicable; we have to travel 
by faith, not by sight. There are 
plenty of by-ways leading only 
to confusion, like those attractive 
side-paths with which John 
Bunyan so liberally strewed the 
Christian's way. But whichever 
road we take, we shall be in
volved in (a) conversations with 
Christians of other denominations, 
(b) a technique of rapproche
ment, and (c) some definition of 
the foreseeable goal. 1 propose 
to compare the two alternatives 

under these heads. 
CrnjitCii \jrnOfi 

We shall take the word 
"Church" to mean "an organized 
community of Christians with 
common traditions", {The bond 
is not unity of doctrine, except in 
the most extreme sects). Certainly 
tradi lions do not appear from 
nowhere; each denomination has 
had a 'foundation-period' during 
which its traditions were being 
formed, and then the chief form
ative factor was doctrine. But 
everyone who has tried to sort 
out the present practice of his 
Church by reference to doctrinal 
principles must admit that at the 
present stage the practice is self-
perpetuating. 

The Moundation-period' in the 

life of any denomination was 
necessarily the period when it 
was most aware of its disagree
ments with older denominations, 
and was engaged in most bitter 
controversy with them. The result 
is that every reference to that 
period accentuates denomination
al division. The more each at
tempts to be true to his funda
mental doctrines', the more he 
will be bound to object to those 
of others. It therefore follows 

inevitably that conversations with 
Christians of other denominations, 
if concerned with moves towards 
union, will tend to degenerate 
into disputes. To consider union 
between Churches one must 
discuss their traditions and doc
trines; to discuss these one must 
refer to their historical origins; by 
doing that one brings into the 
forefront the very convictions and 
experiences which made each 

(Continued on page 2) 

CHRISTEN WEES IN HIERDIE LAND 
2. Die Laaste Woord oor God. 

PROF. DR. A. VAN SELMS 

,.Ek het gekom om vuur op die aarde te werp." (Luk. 12:49) Wie 
praat so? Die Here Jesus Christus, die Seun van die Vader, „die afsicyn-
sol van sy heerlikheid" (Hebr. 1:3), Lig uit Lig, soos die geloofsbelydenis 
van Nicea dit uitgedruk hoi. Die ou vaders kon ook gese het: Gloed 
uit Gloed. Hy het gekom om vuur op die aarde te werp, soos God vuur 
op Sodom en Gomorra laat reen het (Gen- 19:24), 

LIG EN OORDEEL 

Die vuur is die teken van die 
oordoeL „Elke boom", so het Jo
hannes die Etoper getuig, „wat 
geen goeie vrugte dra nie. word 
uitgekap en in die vuur gegoai" 
(Luk. 3:9). Van die Christus het 
hy geprofeteer: ,.Hy sal die kaf 
met onuitblusHke vuur verbrand" 
(Luk. 3:17). Maar die Here Jesus 
het ook sell met duidelike woorde 
gese dat Hy tot 'n oordeel gekom 
het (Joh. 9:39); ,.Tot 'n oordeel 

het Ek in hierdie wereld gekom. 
sodat die wat nie sien nie, mag 
sien, en die wat sien, blind mag 
word." Die Lig uit die ongeskape 
Lig is verblindend soos die gloed 
van duisend sonne. Soos 'n „weer-
lig wat van die een kant onder 
die hemel blits en tot die ander 
kant onder die hemel skyn'', so 
verskyn die Seun as die Lig in 
die duister van hierdie wereld. 
Die wat in hierdie duister hulle 
pad aemaklik kon vind. word 

(Vrrv&lg op bhutsy St 
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Church Union or 
Christian Unity? 

(Continued from page I) 

denomination reject the other. 
father the group will engage in 
an ineffective study of each 
others peculiarities. or the 
various members will make an
noying attempts to prove the cor
rectness of their own traditions 
and the error of the others. 

In such unfavourable con
ditions, what technique of rap
prochement is possible' It is 
instructive to study the Methodist 
Union of 1932. which is excel
lently analysed by John Kent in 
The Age of Disunity' (Epworth. 
19R6J. One gains the impression 
that authoritative persons from 
each party met several times to 
discuss what amounted to the 
barter of traditions, and that 
between their meetings they tried 
to assess the feelings of the mem
bers of their sections. In the end. 
each party gave up what it re
garded as inessential, and accept
ed what it could either assimilate 
or in practice ignore. The 
resultant compromise was not 
particularly inspiring; on paper 
it looked good enough, but it had 
not been shaped by the enthus
iastic convictions of its members, 
whose emotional loyalty was still 
to the sections to which they 
were accustomed. In any such 
union some members will object 
so strongly that they will either 
join other denominations or found 
new sects; very few did this at 
the time of Methodist Union More 
commonly, and almost every
where in Methodism, members 
accept the new constitution be
cause thoy do not think that it 
need disturb their local society. 
There is a fairly strong probab
ility that the present Angbcan-
Methodist conversations in 
England are following a similar 
pattern and will lead to an equally 
unsatisfactory result. ("The only 
thing wo learn horn history is 
that we learn nothing from 

history!") 
If we try to describe the fore

seeable goal of such negotiations, 
we shall easily see why they are 
likely to prove so nearly futile. 
They are, in effect, attempts to set 
up a working union between two 
elaborate, long-established, and 
very large organisations. The 
negotiators are naturally afraid 

of being accused of 'selling the 
pass', they know very well, 
already, that accusations ol that 
kind are being made. They must 
find a solution which demands 
the least possible disturbance of 
their community's traditional 
ways of worship and government; 
not a federal system, because that 
wou!d leave each denomination 
where :t is now, with the only 
novelty a Federal Council which 
would bo ignored. Somehow, by 
trimming the traditions ol two 
complex monolithic organisations, 
they must design another complex 
monolithic organisation sufficient
ly like the former ones to be ac
ceptable to their members. It 
must be monolithic, in order to 
resemble its precursors. It cannot 
incorporate any drastic reforms, 
because each party would be sure 
lhat they had been imposed by 
the other, and would reject them. 
A series of such unions, if such a 
thing can be imagined, would 
probably result in something 
rather like the existing Roman 
Catholic Church. Doctrine would 
naturally tend to move in that 
direction, because dogmatic High 
Churchmen have considerable 
advantages over undogmatic and 
tolerant people: the former shape 
the Church; the latter merely 
leave it! 

CHRISTIAN UNITY 
Study of the route labelled 

'Church Union' has revealed that 
it is not very promising. The al
ternative can hardly be worse, 
and may be better. It unfortunate
ly begins with two terms almost 
impossible to define, but a mean
ing may emerge as we go on. 

There is no need to argue that 
there should bo conversations 
between Christians of different 
denominations about the verities 
of faith and life. If my neighbour 
is a fellow-Christian, conversation 
is fraternal communion. I! he is 
a heretic. I must try to lead him 
to a better faith. If I refuse to 
converse with him, he is entitled 
to think that I am insecure in my 
own convictions and dare not risk 
having them questioned. 

What of the technique of rap
prochement? This is almost equal
ly simple. The participants have a 
common faith in Jesus Christ as 
Lord and Saviour, and all accept 
the Bible as the basis and stan
dard of doctrine (the 'canon'). 
They confront each other, not 
with a fixed set of interpretations 

and traditions, but as fellow-seek
ers for the truth in Christ by the 
grace ol the Holy Spirit If some
one should mention the formulae 
of his own denominalion, they 
will be taken by all. including the 
speaker, simply as facts to add 
to the pool of information which 
is being considered. No one 
represents his denomination'; 

each adds his knowledge, his 
opinions and his ability to the 
equipment which the group is 
using to find the intention of 
Christ for His Church in this 
generation. 

This is not as easy as it sounds. 
It demands much humility and 
complete sincerity. Many of the 
participants will find it a new and 
chasteninq experience to discard 
completely the assumption that 
"the teaching of my community 
is right." Deeply cherished beliefs 
about the interpretation of the 
Scriptures, the meaning of the 
Sacraments, the significance of 
Ordination, the oversight of be
lievers, and so on. must be sub
mitted without delensiveness to 
severe criticism. Nothing must be 
hidden from the keen edge of the 
sword of the Spirit. No presup
positions can be admitted about 
the form of Christian community 
which God now wants us to 
build, for the Spirit must not be 
made to conform to our pre
judices. 

From such a group concrete 
proposals for a united Church 
are not likely to come quickly. 
When they do come, they are not 
likely to be welcome to a major
ity of Christian Church members 
To submit one's inherited 
treasures of custom and doctrine 
to the searching wind and puri
fying lire of the Spirit is painful, 
and there are few who will not 
flee for refuge to the familiar. 
Church members will have to 
educate themselves in inter
denominational groups- At the 
same time, the constituted author
ities of each denomination will 
have to study the implications of 
the new plans. If every member 
is emotionally conservative, every 
administrator is professionally so. 
and we can be sure that every 
difficulty will be made to loom 
larger than life! But these seem 
to be hindrances resulting from 
plain human sinfulness, rather 
than inherent defects in the 
method itself. The remedy is con
fession, penitence, and "walking 
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humbly wilh !hy God", not a 
frantic search lor a technique 
which wil! be insensitive to the 
sin in those who use it. 

There is. however, the intrinsic 
difficulty that there seems to be 
no foreseeable goal on this road 
The consultants do not know 
whether they are to hope for a 
highly centralized 'great Church'. 
a r lor something holding its 
variety under looser control. This 
is true, but is not an argument 
against the method We a re in 
the position in which, according 
to the Epistte to the Hebrews, 
Abraham was when he obeyed 
the call o'. God (Heb. xi.8). The 
goal will be known only when 
it is reached We a re not moving 
towards something we can define 
in advance, wo are moving as the 
Spirit guides (John iii.8). We do 
not know where we shall find 
ourselves, or what form our com
munity and action will take, but 
we know that God has prepared 
for us things that have not yet 
taken form in our imaginations, 
and when we meot them He will 
open our eyes to thoir rightness. 

CONCLUSION 
Is it not possible that much 

well-intentioned elfort is proving 
fruitless because, in our haste. 
we have sought to unite Churches 
a s they are, instead of waiting 
for God's plan to become clear? 
We ought to have seen that only 
where Christian Unity was 
largely achieved, as in South 
India, has Church Union dor»e 
more than create another denom' 
ination. Elsewhere, the old 
quarrels, rigidities, prejudices and 
weaknesses remain in a new 
frame. The World Council of 
Churches has seen it and is com
mending the use of the second 
and apparently slower way. It 
may well be a long road, but it 
is rich with rewards a t every 
stage, if we travel "having girded 
our loins with truth, and having 
put on the breastplate o' right
eousness, and having shod our 
feet with the gospel of peace; 
above alt taking the shield of 
faith, with which to quench all 
the fiery darts of the evil one. 
Taking also the helmet of salvat
ion, and the sword of the Spirit, 
which is the word of God. Praying 
at all times in the Spirit, with all 
prayer and supplication; keeping 
alert with all perseverance, 
making supplication for all the 
•^ainta . . . " 

PRO V E R I T A T E 

Christen wees in 

hierclie land 

IVervoig van bladsy I) 

verblind deux hierdie Lig. AUe 
mens like hulpmiddels en ver-
moens lool as Hy verskyn. 

Maar in daardie een en ondeel-
bore oombiik dat die weerlig blits 
en die oe verbhnd gaan word, 
sien hulle vir die eerste keer die 
wereld soos dit is. Deur die blits 
word die woreld as duisternis ont-
huL Meer as dit deur die ver-
skynmg van die Seun ontdek ons 
dat ons self duisternis is. Geen 
wonder dan, dat ,.die mense die 
duisternis hewer gehad het a s die 
Kg" (Joh. 3-19). En dit is die oor-
deel, se die Kvangelie. Uit self-
behoud kruip ons weg in die 
duisternis, moor sollbehoud teen-
oor Jesus Christus is verlorenheid. 

GANSE VOLHEID 

..Want dit het die Vader behaag 
dat in Horn (die Here Jesus 
Christus) die ganse volheid sou 
woon" (Kol. 1:19). A lies wot God 
is, aar.skou ons in daardie een 
en ondeelbare oombiik dat die 
lig van die hemel af ons skielik 
orastraal. In sy lig sien ons die 
lig (Ps. 36:10) — en ons is ver
blind, soos die apostel Paulus toe 
Christus aan horn verskyn het op 
die pad na Damaskus. Alles wot 
tot nou toe gegeld het, geld nie 
meer nie Alles wat tot nou toe 
in ons oe van waarde was, het 
sy waarde verloor Al ons insigte 
en op ines het verdwyn, soos 
dwaalsterre as die weerlig r.eer-
skiet Sahg is die mens wat dan, 
met verblinde oe, vra: ..Here, wat 
wil U he meet ek d o e n r ' 

CHRISTUS ALLEEN 

Here - door is geen ander 
outoriteit nie In Horn is die ganse 
volheid. die volledigo gesag. Ek 
het geen eio mening meer nie; ek 
kan net na sy bevel vra. Miskien 
het ek lasbriewe van die hoe-
priester in my reissak; miskien 
het ek opdragle van en aan die 
wereldlike outoriteite; miskien 
reken hulle dat ek myself sal in-
span om hul bodoelings uit te 
voer — maar ek vergeet dit alles. 
Ek vergeet al wat ek tevore wou 
doen, ek vergeet wat die mag-

3 

hebbe:s van my verwag, ek ver
geet my hele vorlede. my loop 
baan. my posisie. my ideale- My 
hele bestaan word een vraag: 
Here, wat wil U he moet ek doen? 
Want Hy is die Here, en Hy kan 
beveei. Hy het die laaste woord 
As ek, nadat Hy sy bevel tot my 
aespreek het. ,.vlees en bloed 
raadpleeg" (Gal. 1:16). weer dink 
aan wat ander mense of mens-
like instansies van my verwag, 
ol aan my eie vlees en bloed 
enige gewig heg. pleeg ek ver-
raad aan Horn wat Horn aan my 
geopenbaar het as die Here- Hy 
het op my beslag gele. en as ek 
my aan daardie beslag onttrek. 
verloen ek Horn. En dit kan ek 
nie, wan! Hy is hier, Hy spreek 
tot my. Hy hel my in sy diens 
qestcl. Niemand kan twee here 
dien nie; as ek langs Horn 'n 
ander outoriteit erken, verwerp 
ek Horn en Hy verwerp my. Laat 
hoepriester on goewerneur my 
dan maar as 'n opstandeling 
brandmerk! Liower 'n rebel in die 
oe van hooprioster en goewerneur 
as in die oe van die Here. 

Christus is die laaste woord 
van God tot die rnenshcid (Hebr. 
1:1), Daarom en omdat in Horn 
die ganse volheid woon. kan ons 
nooit iets aan Horn toevoeg nie. 
Ons kan nie Christelik wees en 
dan nog iets anders nie. Christus 
bedank vir die eer om in een 
lyn met allerlei menslike waardes 
gestei te word. Doen ons iets 
dergeliks tog. dan trek Hy horn 
terug. Dan !aat Hy die terrein cor 
aan die magte wat ons langs Ham 
geplaas het. en dan is die duis
ternis weer op die wereldvl^ed. 
Wie Christelik-nasionaal wil 
wees, sal weldra ontdek dat hy 
alleen maar nasionaal is. En as 
hy dit dan nog maar ontdek" As 
hy dan nog maar sien hoe die 
duisternis weer oor sy lewe ae-
kom het' Maar hoe dikweis is n 
mens levrede met die lee naam 
van Christus. sonder na Homsel: 
te vra! Daar is heelwat lippediens 
aan 'n Christusbeeld, en daarby 
kom dit nimmer tot die een be-
slissende en bevrydende vraag: 
Here, wat wil U h6 moet ek doen? 
'n Beeld eis niks nie; dit staan 
maar net waar ons dit opgestel 
het. en glimlag. Miskien brand 
ons 'n kersie daarvoor. Heelwat 
teologie is nie veel anders nie 
a s ons beligting van 'n beeld, die 
teenoorgestelde van wal ons in 
Ges. 60 bely: 

(Vcrvolv op Uladsy 6) 
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Inleidingsartikol: 

jripartheid as 

Die toer.emende mate waarin apartheid selfs deur 
verantwoordelike kerk figure gehuldig word as 
prinsipieel die enigste politieke beleid wat vir Suid-
Afrika heil inhou. maak apartheid juis hoe longer 
hoe verwerphker. 

n Politieke beleid wat in so n mate verabsoluteer 
word dot alternahewe beleide prinsipieel uitgeska-
kel word — en ait is blykbaax wat besig is om met 
apartheid te gebeur — moet deur Christene prinsi
pieel verwerp word. En juis wanneer dit met 'n 
beleid soos apartheid gebeur. moet dit met n des 
te groter beslistheid veiwerp word. 

Dat die gedagte van ..apartheid" as n moontHke 
oplossing van die rasseproDleera in ons land sekere 
verdienstelike elemente mag bevat wat ook deur 
Christene beaam sou kan word, wil ons nie ontken 
nie. Die Christen kan horn egter alieen Onder die 
grootsto voorbehoud mel die apartheidsgedagte as 
sodanig vereenselwig. Want die Skrif weet van 'n 
uitnemender weg om mens© van diesolide lands-
huishouding wat kragtens hulle natuur, beskawings-
peil, sosiafo stand, ens. van mekaar verskil, in 
harmonie te vcrsoen; en dit is nie skeiding, „apart-
heid" nie. 

As die oerste en vernaamste voorbehoud wat die 
Christen ten opsigte van apartheid net, geld dan 
die erkenning dat daar 'n uitnemender weg is wat. 
hoe onaanvaarbaar dit ook vir die swakke vlees 
mag lyk, 'n reele alternatief is — uitnemender as 
apartheid omdat daar nie angsvallig na sy hindering 
in die Skrif gesoek hoef te word nie. Die betere en 
reele alternate! vir apartheid is 'n polilieke ordening 
waorin die broederskap van a lie mense en hulle 
essensiele gelykheid voor God tot sy reg kom en 
waarin faktore van ras en kleur geen beslissende 
rol speel nie. 

Apartheid kan vir die Christen slegs tolereerbaar 
wees as dit n streng gekwalifiseerde apartheid is. 
Dit moet apartheid wees met die duidejike besef 
dot, terwyl die beroep op die Skrif geheel en al daar-
voor ontbreek. dit liooqstens miskien nie noodwen-
dig 'n breuk met die Evangelie van Christus hoef 
te beteken nie apartheid met die gebed: ..Verdra 
en vergewe dit assebhef. Here, ter wille van ons 
swakheid"; apartheid met vrees en bewing; apart
heid onder die strengste selfkritiek. apartheid nie 
sonder "n voortdurende gewetensprikkel nie. 

Apartheid se aanvaarbaajheid vir Christene is 
dus streng voorwaardelik: Dit moet 'n beleid wees 
wat essensieel gekenmerk word deur die begrensd-
hoid en die relatiwiteit daarvan, sowel wat sy prin-
sipiele fundoring as sy praktiese toepassing betref. 
Dit moet sy bestaansreg apologeties bepleit teenoor 
die betere moontlikheid. Apartheid moet in sy reko-
ning opneem die feit dot daar mense kan wees, on 
inderdaad ook is, wat dit uit legitiem Bybolse 
oortuigings verwerp, terwyl hy op niks meer kan 
aanspraak maak nie as miskien 'n legitiem Bybelse 
toegeeflikheid. Of apartheid hierdie reele alternatief 
en sy eie agtergtand wat betref 'n prinsipiele. d.w.s. 

iflnti-ib vange ?lte 

n Bybelse fundering ten opsigte van hierdie alter
natief erken, daarvan hang dit beslissend cd of dit 
vir Christene enigsins aanvaarbaar mag wees. 

Dit word egter hoe longer hoe duideliker — en 
dit is so bedenklik en ten diepste verontnistend — 
dat aan hierdie voorwaarde nie meer voldoen word 
nie. Die polilieke beleid van apartheid, wat slegs 
by die grasie van n genadige toelating 'n plek in 
die skaduwee van die Chrislehke lewe en Christe-
like Iewensbeskouing mqg bekom, *n plek waarop 
hy geen grondige aanspraak het nie maar waarom 
hy moet pieit. ken sy plek nie meer nie, Dit wil die 
alles-oorheersende en Cities-bepalende Iewensbe
skouing en lewenswyse in Chrwtelike Suid-Afrika 
word. 

Miskien is dit iets wat ons moes verwag heL la 
die hele idee van ,.apartheid" dalk tog te radikaal 
leenstrydig met die Evangelic dat dit ooit maar 
erens in die ruimte van die Christelike lewensop^ 
valting duldbaar is ? Vertolk die begrip ^apartheid'' 
nie 'n gesindheid wat van did van Christus en sy 
Evangelie so ver verwyder is dat daar geen ver* 
soening moontlik is nie en dat dit noodwendig op 
'n konflik mo^l uitloop? Dit word steeds duideliket* 
dat apartheid bely wil word. Dit wil gegto word as 
die enigste weg van htjjl vir Suid-Afrika. Dit wil 
verabscluteer word as 'n evangelie, as ons enigste 
toevlug en hoop, as die enigste verskansing van 
ons bestaansreg en die absolute voorwaarde vir 
ons bestaansmoontlikheid. sodat elkeen wat honi 
aan apartheid vergryp, die sonde by uitnemendheid 
begaan. Maar — en dit is op hierdie punt dot 
Christene wat die relatiewe bestaansreg van ..apart, 
heid" sou kon toegee, met skrik daarvan terugdeins 
— daar is slegs een Evangelie waarin, ook vir Suid-
Afnka. die heil vir tyd en ewigheid geopenbaar is, 
Elke ander heitsidee wat op hierdie heilsbetekenis 
wil aanspraak maak, is me die Evangelie me. maar 
'n anti-Evangelie- En die Christus wat ingeroep 
word om sy sanksie daaroan te gee is die Antichris, 
En die ..gemeente* wat random hierdie anti-
EvangeHe ontstaan. is die anti-kerk. En as "n kerfc 
hom in trou daannee verbind on die idees van die 
nie-evangelie tot 'n element van sy heilsverkondiging 
maak, is dit 'n valse kerk 

Apartheid vertoon die trekke van *n anti-Evangelie 
steeds duideliker en anmiskenbaarder In n gron
dige onsekerheid van homself vanwee sy gebrek 
aan ewigheidsgrond en goddelike outoriteit, open-
baar die apartheidsgees n toenemende fanatisme 
in die ywer om sy totaliteitsaanspraak te verseker. 
Vanuit die apartheidsgeloof word daar 'n nydige 
veragting oor andorsdenkendes uilgestort, ongeag 
ol hulle op grond van oortuigings wat onbetwisbaar 
Christelik en Bybels is, anders dink. In die naam 
van apartheid word daar na die sieutels van die 
homelryk gegryp. Apartheid is besig om tot volks-
geloo! verhef te word, in so 'n mate reeds dat 

(Vervolq op bladsy 6) 
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Editorial: 

Jfipartheid as J/tnti-i^ospel 

The very measure in which even responsible 
churchmen arc increasingly paying homage to 
apartheid as in principle the only political policy 
beneficial for South Africa is steadily making apart
heid more rejectable. 

A political policy which is absolutised to such a 
degree that alternative policies are eliminated in 
principle — and this is apparently what is happen
ing to apartheid - - must be rejected by Christians 
on principle. And in particular, when this happens 
to a policy such a s apartheid, it must be rejected 
so much more decisively. 

We do not wish to deny that the idea of "apart
ness' as a possible solution to the racial problem 
in our country may contain certain elements of merit 
which could be endorsed also b y Christians. 

Only with Ihc greatest reserve, however, can the 
Christian identify himself with the idea of apartness 
as such. For Scripture knows of a more eminent 
way in which harmoniously to reconcile people of 
the same country who differ from each other in 
respect of their nature, degree of civilization, social 
status, etc.; and it is not separation, not "apartness". 

The first and most important reservation which 
the Christian has with regard to apartheid, there
fore, lies in the recognition that there is a better 
way which, however unacceptable it may appear 
to carnal man, is a real alternative — better than 
apartheid because one need not anxiously search 
for its foundation in Scripture. The better and real 
alternative to apartheid is a political order in which 
justice is done to the brotherhood of all men and 
their essential equality before God and in which 
considerations of race and colour play no decisive 

For the Christian apartheid can only be permis
sible if it is strictly qualified apartness. It can be 
apartheid only on the clear understanding tha t 
whilst no justification whatsoever for it can be found 
in a n appeal to Scripture, at best perhaps it needs 
not necessarily be regarded as a breach with the 
Gospel of Christ; apartheid with the prayer 
"Tolerate and forgive i t o Lord, for the sake o! our 
weakness", apartheid in fear and trembling; apart
heid under the strictest self-criticism; apartheid not 
without a constant prickling of the conscience. 

The acceptability of apartheid for Christians is, 
therefore, strictly conditional: it must be a policy 
which is essentially characterised by its limitedness 
and relativity, both as regards its foundation and 
its practical application. It must plead apologetically 
for its own right to existence in the face of the 
better possibility. Apartheid must take account of 
the fact that there may be, in fact are people who 
reject it on legitimately Biblical grounds, whilst it 
can lay claim to no more than perhaps a 
legitimately Biblical indulgence. Whether it may 
be acceptable to Christians to some degree depends 
decisively on whether apartheid recognises this real 
alternative as well as its own backwardness in 

respect of a basic, i.e. a Biblical foundation, in 
relation to this alternative. 

It is, however, becoming increasingly apparent 
— and this is what is so serious and most deeply 
disturbing — that this condition is no longer being 
met. The political policy of apartheid, which may 
only gain a place in the shadow of Christian life 
Qnd the Christian view of life through the grace 
of a merciful indulgence, a place upon which it has 
no basic claim, but for which it must plead, no 
longer knows its proper place It wants to become 
the all-powerful and all-determining view and way 
of life in Christian South Africa. 

Perhaps this was to be expected. Is not perhaps 
the whole idea oi "apartness" too radically diver
gent from the Gospel ever to be tolerated anywhere 
within the sphere of the Christian view of life? Does 
not the concept of "apartness" represent an attitude 
which is so far removed from that of Christ and his 
Gospel that they cannot be reconciled and that a 
conflict between them is utterly inevitable? It is 
becoming steadily more apparent that apartheid 
demands to be confessed. It wants to be believed 
in as the only way of salvation for South Africa. 
It want to be absolutised as a gospel, as our only 
refuge and hope, as the only entrenchment of our 
right to existence and the absolute condition for 
the very possibility of our existence, so that anyone 
who offends against apartheid, commits the ultimate 
sin. But — and it is on this point that Christians who 
might concede the relative right to existence of 
"apartness" recoil from it with dismay — there ?s 
only one Gospel in which, for South Africa also, 
the salvation for time and eternity is revealed. 
Every other idea of salvation which wants to lay 
claim to this power of salvation is not the Gospel. 
but an anti-Gospel. And the Chnst who is dragged 
in to lend his sanction to i t is the anti-Christ. And 
the " c o r r e l a t i o n " which comes into being and 
gathers around this anti-Gospel is the anti-Churcn. 
And if a church binds itself in loyalty to it a n d makes 
of the ideas of the non-gospel cm element of its 
own preaching of salvation, it is a false church. 

Apartheid is displaying the characteristics of an 
anti-Gospel ever more clearly and unmistakeably. 
In its basic uncertainty of itself, due to its lack of 
an eternal foundation and divine authority, the 
spirit of apartheid is revealing an increasing fanatic
ism in its zeal to ensure its totalitarian claim. From 
the credo of apartheid there issues a n angry con
tempt of dissentient elements, regardless of whether 
thoy disagree on the basis oi convictions which 
may be undeniably Christian and Biblical. In the 
name of apartheid hands are stretched out to the 
keys of the kingdom of heaven. Apartheid is being 
elevated to the status of a national faith, to 3uch 
a degree already that dissenters a re branded 
enemies of the people without further ado; and 

Continued on page 6 
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Apartheid as 

Anti-Evangelie 
(Vcrvolg van htudsy 4) 

afwykendes sonder meer as 
volksvyande bestempel word; 
en vir sover hulle Christen* 
gelowiges is, word hulle ge-
loofsintegnteit onder die diepste 
ste verdenking gebring. Apart-
heid het *n haatpropaganda ont-
keten nie slegs leen sy polilieke 
skeptici en teenstanders nie, 
maar sells teen Christene en kerke 
wat die een, ewige Evangelic nie 
vir die aparlheidsidee wil verruil 
of deur sy kettery wil laat besoe-
del nie- Daarom het hierdte apart* 
heid vir Christene totaal verwerp-
lik geword. As dit v/aar is dat 'n 
Christen qeen kommunis Yan 
wees nie, ewemin kan hy 'n 
apartis wees. 

En as daar dan retories gevra 
word wat dan die altematief vir 
Suid-Afrika is, versterk dit die 
Christen slegs in sy oortuiging 
dat apartheid verwerp moet 
word 'n Beleid, so moeilik reg-
verdigbaar vanuit Christelike 
oogpunt soos apartheid, wat so 
absoiuut wil wees dat dit alle 
alternatiewe uit die gesigsveld 
van sy aanhangers wegvaag, 
moet deur Christene net so abso
iuut verwerp word- 'n Volk vir 
wie lesus Christus die enigste 
Weg van saligheid in tyd en 
ewigheid is, mag nooit van 'n po-
litieke beleid wat hoogstens erens 
aan die rand van die Evangelie 
geduld Yan word, glo dat dit die 
enigste weg is nie, 

'n Ornvattende volksbekering 
is die alternatief vir apartheid in 
Suid-Afrika, dio enigste alterna
tief as ons Christus nie as ons 
gedugte Opposisie wil he nie — 
die Rots wat elkeen op wie Hy 
val, vermorsel. As ons Horn aan 
ons kant wil he, a s ons aan sy 
kanf wil staan, moet ons Apart
heid die rug toekeer. En kan ons 
meer se as dat daar miskien, ja 
miskien, in die gemeenskap van 
Christus van ,,apartheid" gepraat 
kan word wat, as 'n genadige toe-
gewing aan ons swakheid, slegs 
met 'n heel klein lettertjie geskry-
we kan word? Dit is inderdaad 
die vraag ol dit nie reeds te veei 
gese is nie- Maar vir die gelowi
ges het hierdie vraag sy angstig-
heid, sy dringendheid, sy skerpte 
verloor. 

I1 K O V E R I T A T E 

Apartheid as 

Anti-Gospel 
(Continued from page 5) 

inasmuch as they are Christian 
believers, the integrity of 
their belief is brought under 
the gravest suspicion. Apart
heid has unleashed a hate 
propaganda campaign, not only 
against its opponents and politic
al sceptics, but even against 
Christians and churches who 
refuse to substitute the idea of 
apartheid for the one, eternal 
Gospel or to allow it to be defiled 
by its heresy. That is why apart
heid has become completely 
resectable for Christians- If it is 
true that a Christian can be no 
communist, neither can he be an 
apartist. 

And if, then, the rhetorical 
question is put a s what the al
ternative should be for South 
Africa, it merely strengthens the 
Christian's conviction that apart
heid should be rejected- A policy, 
so difficult to justify from the 
Christian viewpoint as apartheid, 
which wants to be such an abso
lute that it obscures its followers' 
vision of all alternatives, must bo 
rejected just as absolutely by 
Christians, A people for whom 
lesus Christ is the only Way of 
salvation in time and eternity 
dare never believe of a political 
policy, which at best can only be 
tolerated somewhere on the out
skirts of the Gospel, that it is the 
only way. An all-embracing con-
version of the people is the alter
native to apartheid in South 
Africa, the only alternative if we 
do not want to have Christ a s our 
formidable Opposition — the 
Rock that crushes everyone upon 
whom He falls. If we want Him 
on our side, il we want to be on 
His side, we must turn our backs 
upon apartheid. And can we say 
more than that perhaps, as the 
barest of possibilities, there might, 
in the communion with Christ, be 
some mention oi "apartheid", 
which, as a merciful concession 
to our weakness, would have to 
be spelt in anything but capital 
le!ters? It is, in fact, a moot point 
whether this is not already going 
too far. For believers, however, 
this question has lost its quality 
of anxiety, of urgency, of sharp
ness. 

Augustus 15 August, 1966 

Christen wees in 

hierdie land 
(Vcrvolg van bladsy 3) 

„Ontwaak, jy wat slaap, en 
staan op uit die dood, 

en Christus sal lig oor jou 
lewe!" 

EISE VAN DIE IJEFDE 

Die lewende Christus stel eise. 
Hy wys die lippediens af: „Wat 
noem julle My: Here, Here! en 
doen nie wat Ek se nie?" (Luk. 
6:46). Hy beveel, omdat Hy die 
Here is; Hy is die Lig en die Hg 
bring fewenshervorming. Hy is 
die ewige lielde, en elke liefde 
stel eise. Die volkome liefde vra 
om volkome erkenning. Daardie 
erkenning, die geloof, is lewens-
praktyk. Omdat in Christus die 
qanse volheid woon, eis Hy ook 
die ganse mens op. Hoe hoer die 
liefde is wat tot ons kom, des te 
strenger is ook die eise wat dit 
aan ons stel 

En waiter eise stel Christus. 
God se laaste woord aan ons, 
aan ons lewe? Nou kan ons maar 
weer teruggaan tot wat ons in 
die vorige artikel bespreek het* 
Ons uitgangspunt was Jes. 33:14, 
die sidderende vraag: (,V/ie van 
ons kan woon by 'n verterende 
vuur?" Wie kan dit uithou by 
die gloed van die ewige liefde? 
AUeen hy wat horn daaraan oor 
aee, wat daardeur deurdring 
word, wat hom met die vuur laat 
doop en so ecn van sin en gees 
met die liefdegloed word. En so 
volg daar dan ook onmiddellik 
op die sidderende vraag die 
strenge antwoord; , Hy wat in gc-
regtigheid wandel en spreek wat 
req is" {fes- 33:15). Lewensprak-
tyk! Dit gaan om geregtigheid, dit 
wil se om die verhouding tot die 
naaste. As u daar nog aan twyfel, 
lees dan verder in dieselfde 
vers: ,r . . . wat gewin deur af-
persing versmaad, wat sy hande 
uitskud om geen omkoopgeskenk 
aan te gryp nie . . ." Sien u dat 
die geregtigheid, wat die woord 
van God eis, die verhouding tot 
die naaste betref? Dit gaan om 
geregtigheid, dit wil se om die 
erkenning van die regte van ons 
medemense. Moenie se dat die 
gedagte van die menseregte 'n 
rnenslike uitvinding is, die vrug 
van die Franse Revolusie, en dat 
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die mens geen regte teenoor God 
het nie. Natuurlik net die mens 
qeen regte teenoor God nie. m a a r 
dit g a a n hier om my naas t e se 
regte wat ek moet eerbiedig , om-
da t God dit van my eis. As ons 
spreek oor menseregte . spreek 
ons nie van regte w a a r o p ek my 
kan be roep nie, maa r oor ver-
pligtings jeens die naas te . wat ok 
moet erken. 

Ons het ook verwys n a Hebr. 
1229- ..Want onse God is 'n ver-
terende vuur." Dit is die laas te 
vers van daa rd i e hoofstuk. m a a r 
dit is nie die laas te vers van die 
brief nie. Die hoofstukke-indeling 
is later a angeb r ing ; die eerste 
vers van hoofstuk 13 volg dus on-
middelik op wat ons a a n g e h a a l 
het. En wat is dit wa t onmiddellik 
volg? „Die broederl ielde moet 
bly". Dit is d ie eis wat Christus 
a a n ons stel: d ie broederliefde. 
..As i emand se: Ek het God lief 
— en sy b reede r haa t . is hy 'n 
leuenaar ; want wie sy broeder. 
wa t hy gesien het. n ie liefhet nie. 
hoe kan hy God Heme wat hy 
nie gesien het nie? En hierdie 
gebod het ons v a n Horn dat hy 
wat God liefhet, ook sy broeder 
moet lielhe" (I Joh. 4:20. 21). 

En wie is daa rd i e broeder? As 
u die v r a a g stel. wee t u ook die 
antwoord. Want dit is dieselfde 
v r a a g wat 'n skrifgeleerde. wat 
homself wou regverdig, a a n Jesus 
gestel het: „En wie is my naas t e?" 
(l.uk. 10:29). U weet watter ant
woord die Here g e g e e het: in die 
besondere geval wat dit 'n Sam a-
ritaan, 'n lid van 'n a n d e r volk, 'n 
aeha t e , 'n veragte . w a a r m e e die 
Jode geen gemeenskap wou h6 
nie. Vir d ie liefde wat Jesus van 
u eis, verdwyn die grense van 
nas ie en ras. So s t aan dit in die 
Bybel. so het Christus gespreek 

..KAFTERBOETTES" 

Moet ons dan ..kafferboeties" 
w o r d ' Ja natuurlik! W e e s daar -
van verseker. da t onder die 
smaadwoorde wat die Sa tan tot 
die Here Jesus gerig het, d ie 
woord . .menseboetie" nie die ge-
ringste w a s nie. Daar is veel min
der verskil tussen u en u ontroue 
huisbediende a s tussen die ewige 
Seun van God en u. En tog sing 
ons (Gee. 106:3): 

,.U, wat a s Hemelkoning 
in hoerlikheid regeer, 
soek onder mense woning, 
d a a ] a s ons broeder neer ." 
Sal ons wat ons in Christus 

prys. in ons eie lewe afwys? ..Wie 
sy eie b roeder wat hy gesien het. 
nie liefhet n ie . . ." Maar juis d ie 
feil da t ons ons broeder sien, 
m a a k dit dikwels so moeihk vir 
ons om hom lief te he! Ons sien 
m hom soveel wat vir ons vreemd 
is. wa t ons afstoot. wa t ons vrees 
o p w e t Wie sal dit ontken? 
Christus seker nie, en daa rom 
Iaat Hy ons ook nie allcen met 
sy g e b o d nie. maa r wil Hy ons 
sy Heilige G e e s skenk. 

tin ons volncnde «/7««m*r; Heilige 
decs, wcrk in on* hand 

* * « 

THE LAST WORD ABOUT GOD 

The author b a s e s his a rgument 
on the statement that Christ is 
the last word of God to mankind 
(Heb. 1:1). According to Scripture 
Christ c a m e to cast fire upon 
ea r th (Luke 12:49). Scripture also 
says of Him that He is the bright 
reflection of God 's glory (Heb. 
1:3). The coming of Christ meant 
that the world w a s revealed in 
its sinfulness by the blinding glow 
of God ' s glory. Blinded b y the 
light of God. man can only ask. 
like St. Paul: "Lord, what do you 
wish m e to do?" Christ. God ' s 
last word to man. has revealed 
to us that we have no other Lord. 
He lays claim to us a n d tolerates 
no other masters next to Himself 
to share His honour. He refuses 
the "honour" of being put on a 
par with all kinds of h u m a n 
values. That is why we cannot be 
"Christian-National". And he w h o 
insists on be ing this nevertheless. 
discovers soon enough that he is 
merely national, but that he has 
lost Christ. Christ is eternal love 
a n d this love, like all love, im
poses its d e m a n d s The nobler 
the love, the stricter its demands . 
He d e m a n d s of us a complete 
surrender to Him. The answer to 
the quest ion posed in the previous 
article: "Who among us shall 
dwell with the devour ing fire?" 
(Is. 33:14) is given here. Man 
can also surrender himself to 
the (lame of eternal love, be
come permeated by it, be baptized 
in it. "He that walketh righteous
ly a n d speaketh uprightly" (Is. 
33* 15) can dwell with the devour
ing fire of God 's love. There is 
a close resemblance between the 
train of thought in Isaiah a n d that 
in the letter to the Hebrews Heb. 

12:29 reads: "For our God is a con
suming fire", a n d in Chapter 13:1 
there immediately follows: "Let 
brotherly love continue". Right
eousness a n d love for the neigh
bour a r e the d e m a n d s p laced 
upon us by the love o! God. And 
who the neighbour is. Jesus 
taught us in the pa r ab l e of the 
good Samari tan . The neighbour 
of the Jew is here revealed a s a 
member of a hated, despised 
people with whom the Jews refus
e d to have a n y truck. This lesson 
concerning G o d is of g rea t im
portance to the whites in South 
Africa. The love of God d e m a n d s 
of us that we should b e nigger-
lovers ("kafferboeties"). Christ, 
the King of Heaven, Himself be
came the brother of sinners. Christ 
in His mercy knows, howevor. 
how difficult it is for us to love 
our brother. That is why He did 
not leave us a lone with His com
mandment He gives us the Holy 
Spirit 

lln our next issue: Conic Holy Spirit. 
+ ork in our hearts! 
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THE TROUBLED HEART 

ON BEING A TOOL OF 
COMMUNISM 

OR, W. H K U K M I f DE VHJ.IfcRS 

At its recent annual congress, the Mrikaanse Studenlebond nut nor-
itathelv declared that the Christian Institute was "at toot in the hand of 
CommuMsni". Since I happen to he an active member of the Institute, I 
could not but sit up and take m rice ol such fighting talk. 

This oracular pronouncement, issuing, at it were, (mm the foothills of 
Ohmpos gives me pause and invites some serious soul-searching. For ihe 
A-S.B., after all, happens to be a kind of juvenile representative of the 
self-glorif)ing and -deifying institution calling itself Afrikanerdom, to whose 
sacred society I, too, ironically happen to belong as a member by birth. 

One could, of course, dismiss the 
witless allegation of these regiment
ed young party-liners and juvenile 
devotee* at the altar of nationalist 
ideology with the contempt it de
serves. "(Who would, after all. ever 
have dreamt, in this "enlightened" 
century, of a group of 2fl()-odd 
budding •"intellectuals", the future 
spiritual leaders of Afrikanerdom. 
blindly assenting lo every extremist 
proposal put before them, par
roting in monolithic unison the 
bigotries of their cynical elders? 
What has happened to our univers
ities? What has happened lo our 
so-called students? What has be-
comc of the rebelliousness of youth 
and the much vaunted freedom of 
academic thought?) 

WHAT IS COMMUNISM? 

Hut the content of this allegation, 
however uninformed. however 
fatuous, however dollish, still gives 
one pause. Could it really have 
come to this? Could there really 
exist even the slightest suspicion 
that an innocuous body like the 
Christian Institute, that oneself as 
a member of this Institute, as a 
Christian, as a fellow-Afrikaner. 
could in any way whatsoever have 
succumbed to the wiles of Com
munism and could therefore have 
become a subversive and suspect 
"tool in the hand of Communism"? 

What is this "Communism" col
laboration of which I am accused 
by Ihe ringleaders of the youth of 
my own people? Obviously I am 
not in reality guilty of this gross 
treachery of which I am accused 
by the children of my people, by 
the leaders and representatives of 
adolescent Afrikanerdom. Bui what 
U this horrifyine spectre, this 

monster conjured forth by a fever
ish imagination, which haunts their 
troubled souls? What is the terrible 
form it assumes in their indoctrin
ated minds? 

What is this "Communism" of 
which these young busybodics — 
like their heart-hardened elders at 
whose instigation they obviously 
indulge in sueh seaseless fatuities 
— imagine me to be "perhaps un
knowingly a Cool"? 

It is.~for a start, surely not the 
revolutionary philosophy of dialect
ical materialism as expounded by 
Marx. Engels and Lenin upon 
which present-day Communism is 
theoretically and historically based. 
For. of this I am quite convinced, 
not even five per cent of the most 
vociferous protagonists of militant 
"Anti-Communism" in this country 
have ever got round to making a 
thorough study of unexpurgated 
editions of fundamental Communist 
literature, such as. for instance. Karl 
Marx\ "Das Kapilal" — just as 
little as ninety-five per cent of the 
stjunchesl prupuuilders and defend
ers of the Calvinist faith have ever 
taken the trouble of reading the full 
text of Calvin's "Institutes of the 
Christian Religion". Their fervent 
condemnation of what they choose 
to call "Communism", in other 
words like their sickly suspicion 
of the Christian Institute as "a tool 
of Communism" — is based not on 
knowledge, but on hearsay: not on 
objective research, but on super
stitious prejudice: not on a realistic 
assessment of facts, but on pre
conceived notions and categoric 
aprioristic judgements. 

Bill the very categorical quality 
of Iheir opposilion to what they 
regard as "Communism" and the 
convuKivcnc^s of their obsession 

with it imply lhat it is. for them, 
not a mere figment of the imagin
ation, but something very real, very 
dangerous, very threatening — at 
least as real lo their minds as his 
own pet hallucination is to the 
mentally disturbed inmate of an 
asylum. 

What. then, is this awful appar
ition by which they consider them
selves threatened, which they keep 
on warning each other about, which 
has reduced them from once proud 
and fearless people into a tcrror-
sirickcn generation of gibbering 
alarmists and screaming xenopho-

bics? 

ANOMALOUS 

The thought occurred to me that 
it might just perhaps be the fun
damental godlessness of true Com
munist ideolog) which appals and 
terrifies these dedicated witch-
hunters who are so vociferous in 
their denunciation of the "Com-
munist infiltrators" in our midst. 
But this supposition, too, must be 
dismissed almost as soon as it is 
formulated. For nowhere among 
all the denunciations of "Commu
nism" by which we are intermittent
ly deluged have I noticed any real 
concern for the honour of God or 
any real perturbation about the 
possibility of the emergence of a 
Irulv godlcvs society in South 
Africa. In facl. even the foremost 
defenders of the hallowed traditions 
of White South Africa appear to 
regard the considerable measure of 
g«idlessness which has. without the 
aid or intervention of Communism, 
already become rife in present-day 
South African society with Ihe 
utmo-t equanimity and imperturb
ability. 

Apart from which it seems lo 
me completely anomalous — if 
godlessness were indeed to be the 
ultimate reason for the dedicated 
opposition to "Communism" thai 
il should so often be specifically 
against men of God and Hie re
presentatives of purely religious 
institutions that the sharpest attacks 
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of ihc anti-Communist coterie 
should be directed. 

So this loo. cannot be the real 
reason for our local brand ot 
militant anti-Communism, and in 
this respect. loo. the resemblance 
between real Communism and ihc 
local bogy is incidental rather than 
actual. 

Somewhat closer to the mark 
it seems to me. would be the .sup
position that it is the pronounced 
egalitarian element contained in 
Communism that frightens our local 
defenders of the "Christian-
National" tradition: the commonly 
held view that Communism is based 
OH a materialistic share-and-sharc-
alikc political philosophy which, if 
practically applied in Southern 
Africa, would inevitably lead to a 
one-man-onc-vote political system 
and thus to a cataclysmic swamp
ing of the civilised White minority 
by the barbaric Black proletariat. 

Now this is an argument which 
could indeed carry* quite some con
siderable weight — were it not for 
the real facts of the matter-

Apart from the fact that, how
ever egalitarian its motives, real 
Communism, as practiced in Russia 
and China for instance, has never 
yet resulted in a one-man-one-vote 
system, but only in a system where 
the man in the street has no vote 
worth taking any serious notice of 
at all. there are the realities of our 
South African situation to be taken 
into account. For surely all organ
ised attempts at a violent overthrow 
of the local government on the 
strength of deliberate Communist 
instigation have, according to Ihc 
proud admission of the Chief of 
Police himself, been effectively 
crushed and our efficient police 
force arc keeping the situation under 
control with the most commendable 
vigilance. 

If one were to pay serious heed 
to all the ranting going on in 
dedicated a mi-Com muni si circles. 
<>ur police have made a complete 
hash of the job. Dangerous Com
munists. Communist sympathyscrs 
and "tools of Communism" arc still 
walking around in broad daylight 
and some of our churches and an 
openly active body like the Christ
ian Institute are simply riddled with 
subversive elements and evil enemy 
infiltrators! 

It is obvious that the high com
mand of the South African Security 
Police and the leaders of our local 
Anti-Communist Front (like Ihc 
Federal Bureau of Investigation and 
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ihe John Birch Society in America) 
have never got round to comparing 
notes and that the Communism 
which the former have effectively 
quelled and Ihe "Communism" 
which is still giving the latter the 
jitters arc two completely different 
phenomena which have virtually 
nothing in common. 

THE DREADED "THING**: 
CRITICISM 

One is. therefore, yet once again 
constrained to ask: since it is ob-
viously not real Communism, not 
ihe dangerous activist Communism 
with which the South African Police 
have had to deal so harshly, not 
militant Communism as the rest of 
the world understands it. with which 
our local noisy anti-Communist 
fraternity are so obsessed, what is 
it in actual fact? What is this om
nipresent bogy, this spectre, this 
awesome hallucination that so up
sets them? 

This is a really sticky question 
for any normally rational and 
logical man to answer. One's only 
hope in seeking for an answer lies. 
as far as ! can sec. in an attempt 
to identify oneself temporarily with 
the sickly fears of these hallucin
ated minds: in trying for a moment 
to see the "enemy" who for them 
is so real, in trying to behold this 
monster "Communism" through 
their minds' eyes. And having made 
this attempt, ever so briefly. I vent
ure to suggest that I have managed 
to catch the merest glimpse of what 
terrifies them so. 

The "Thing" they really fear is 
Criticism! 

By some crude. Orwcllian. invol
ution of perverted logic, they have 
apparently come to argue as fol
lows: 

Communism, according to the 
laws of this couatn. constitutes 
high treasoa; 

criticism cif official policy and 
especially of the practical execution 
ot thi5 policy, even though it be in 
the fight of the Christian gospel, is. 
ia the judgment of all the powers 
that be, something bordering so 
closely on the highly treasonahr? 
that it makes no difference; 

therefore. Criticism equals Com
munism! Q.E.D. 

And this is what so upsets them, 
this fearsome thing Criticism, con
veniently labelled "Communism" 
or. now and then lor variety's sake, 
"liberalism" and "Humanism", 
those only slight!) less treasonable 
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junior partners in crime of "Com
munism". 

Of course it upsets them. Nobody 
likes to be criticised — especially 
not somebody who has been con
vinced and lias succeeded in con
vincing hinrdf that his own and 
his fellows' policies and actions are 
irreproachable, beyond the pale of 
criticism, supremely enlightened, 
almost divinely inspired. When an 
ideology becomes an idol, a political 
p <hc\ a categorical imperative. 
Apartheid an absolute, any dis
agreement, any divergence in 
opinion, any honest criticism must 
inevitably be regarded as high 
treason, as lese-majestc, as sacrilege. 
Then common justice, the rule of 
law, the moral principles of Christ
endom become suspect and sub
versive: then an innocent body like 
the Christian Institute becomes, 
almost automatically, a "tool of 
Communism", merely because it 
dares to criticise, in fact, considers 
itself duty bound to do M> . . . 

FOOLISH 

According to this Jen tented wjy 
of thinking, this mad "logic", all 
disagreement must be promptly 
labelled, all criticism classified, all 
critics subjected to a vituperative 
smear campaign. According to such 
a cock-eyed standard of judgment. 
my own wife would probably have 
to be regarded as a "Neo-Fascist 
Stooge", simply because she docs 
not completely agree with every
thing 1 have written thusfar! 

How foolish can one become. 
how immature, how infantile and 
irresponsible in one's judgements? 

What the apostles of Anti-Com
munism steadfastly fail to realise is 
that honest and responsible critic
ism as such seeks not to subvert, 
but to convert; that it is not a 
vicious pastime sporadically in
dulged in by crackpots and cranks. 
but the inescapable duty of every
one calling himself a responsible 
citi/en and a practising Christian. 
If the present deciders of our nation
al destiny and arbiters of nationalist 
conformism could only desist for 
a while from searching for the sub
versive in all basic disagree
ment ami start applying the 
strictures of self-criticism to them
selves, one might start hoping for 
siens of an honest conversion anil 
a relaxation of the psychological 
pressures of bigotry by which we 

(Continued on page 10) 



10 

On brinjj a lool of Communism 
(Continued from page 9/ 

as a ^elf-proclaimed Chrislian 
people are al present obsessed. 

If I were lo be allowed one sug
gestion io our ardent agitators in 
the Anti-Communist cau.se. it would 
be this: 

Why not broaden the scope of 
your aversion for a change? 

Why not incorporate another 
dirty word in your vocabulary of 
epithets? Why not start ranting 
about (he founlainhead of all the 
"Isms" hy which 20th Century 
spiritual life is plagued: Totalitar
ianism? 

According to my understanding 
of this nasty word, it means any 
spiritual regimen which lays total 
claim upon the minds, hearts and 

Die vraag is of ons twyfel aan "n 
lewende God nie voortkom uil die 
feil dat ons die kersgebcure nie em-
stig opneem nie. Durf ons ten aan-
ven van hierdie sentrale geloofsfcit 
wd konsckweni wees? Warn as on% 
kortsekwcnl is. kan oris die gcloo/s-
ontwikkeling van die evangeliv 
Johannes mccmaak. Hy is immcrs 
gekonfronteer dcur "n mens wat 
under nicer aan ander men.se wcl 
gedoen het: vir wie die sieke "n le-
wendc uilnodiging was tot effek-
tiewc hulp; vir wie die lekortskiclcn-
de mens 'n lewende smeekbede was 
om begrip en bemoediging: vir wie 
"n vcrmoeide menigte 'n lewende 
vraag wus om sorgsanie hulp. An
ders uilgedruk: Johannes het in sy 
lewe 'n man ontmoet wat. mel ver-
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lives of its sycophantic followers 
and slaves. 

In the light of this definition, of 
course. Communism, as the rest of 
the world understands it is com
pletely totalitarian. So is Nazism. 
Fascism and all the other extremist 
"Isms" hy which we are beset. And 
so is any chauvinistic political 
ideology which paralyses the minds 
and hardens the hearts of even the 
young intellectuals of a once up
standing, proud and rebellious 
people. 

Totalitarianism, wherever it oc
curs, reduces its slaves lo the status 
of unthinking fools and idiots at 
best and of inhuman monsters at 
worst. I suppose that we. here in 
(his country, must be grateful that 
wc have at the moment still only 
to bear with the more advanced 
stages of foolishness and idiocy. 

bysicn van homsclf. in sy hole WJB-
kretc lewe op 'n ander gcrig was. 

Maar behalwe dit het hy gehoor 
en geglo dat hierdie daadwerklike 
naasteliefde juis die sighaarwording 
van God ingesluit het. Hy bet ge
hoor en geglo dat hierdie konkrect 
licfhcbbcnde mens God in mensege-
?ialtc was. En daarom kon hy. om-
dat hy gesien en gehoor en geglo 
net. aan die einde van sy lewe skryf 
dat God liefde is. Hierdie Godsken-
nis het hy nie van elders vemcem 
nie. maar afgelecs uit die lewe van 
Jesus Christus. Waar dit op aan-
kom. is wat agter hierdie evangclicse 
laal le. nl. die rotsvaste geloofsoor-
luiging dat die niistcrievolle God 
kenbaar en loeganklik geword het 
vir die mens, en wcl in "n histories 
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It occurs to me as an afterthought 
that Oirisl Himself would have had 
a particularly hard lime of it in 
our country with its present stand
ards ol authoritative and accredited 
judgment. Poor Christ, our Lord 
and spiritual Master! He with His 
radical and revolutionary. His 
"libera list ic" and "humanistic" 
views as regards the justice of God. 
the dignity of the fellow-man. the 
equality of all men in the eyes of 
His Father and the necessity for 
sacrifice and following Him at all 
costs He would really have been 
a prime target for all the barbs of 
our present-day Anti-Communist 
faction! What an incorrigible agcnl 
prov6< iitcur He was! He could 
indeed have considered Himself 
lucky if He were called a "tool of 
Communism" . . . 

rROF. B. B. KEET 

en geografics bepaalde mensclcwe. 
Dit kom daarop aan dat ons gk> 
dat God juis in die feitlik gereali-
seerdc liefde van Jesus Christus "n 
werklikheid vir ons, *n menslikc 
werklikhcid geword het. In ons sock 
en vra na God is hierdie geloofs-
insig fundamcnieel: Hoe ons die 
saak omkeer of wysig, altyd weer 
sal ons kom by die mens. Jesus 
Christus, 'n measlike werklikheid. 
In Horn word die God van heil 
openbaar. Maar dit beteken meteens 
dat Hy in die* mens verskuikl is. 
soos OILS dankbaarheid in die hand-
druk verskuild is. Net soos oris gcen 
pure dankbaarheid teekom nie. so 
kan ons ook geen pure God teekom 
nie. d.w.s. God wat nie in 'n aardsc 
werklikheid gcinkarnecr is nie. Die 
alles oorstygende God bly ten ene-
male ontocganklik en onbereikbaar 
vir OIK. Buite Christus om kom 
God nie in sig nie. 

Om misverstand le voorkom 
word met klcm daarop gcw>s dat 
hier nie bewcer word dat die mens
likc liefde God is nie. maar dat die 
menslikc liefde die openbaring van 
God is. fcnersyds moet geste! word 
dat die menslikc liefde die wcrk-
likheidsopcnbaring van God is. 
maar die wese van God gaan nie in 
die menslikc liefde op nie. d.w.s. die 
menslikc liefde as wcrklikhcids-
openbariug van God is *n ..gedeel-

DIE KERK BUITE SUID^AFRIKA 

Koorme Rcakstc tip die «<iod « l>ood leologte 

Van Rooms-RafoKeke kant het hierdie leologie grout aandag geniet. 
In «lk Ba/uin" i Vck-rLimh kmn *n arlikel \oor wat van genoegsame belang 
is om aangehaal te word: 

Wanneer Jesus Christus die openbaring Ls van Cod d.w.s. die sigbaar* 
Hording van die Onsigbare, en dil alles op *n totale uitputtende wyse* dan 
boa dil in dat die konkrete k'we van hierdie mens ons presies vertel wat die 
Onsitinlike van Ilomsell nil laat sien. Maar dit hou ook in dat hierdie 
konkretc kwe die enigste pick Is waar ons God kan vind, die enigste trefpunf 
waar ons Horn kan ontmoet, Ons nioct nie buite ons leefwcreld soek nie, 
erens In die ondeurdringbare ruimtes nie, maar binne ons leefwereld. Wie 
Horn elders soek, soek tevergeefs* pi, moet levergeefs soek, daar Hy sfcgs 
op cen punt llomself laal vlnd, een blik laat slaan in sy ondetirgrondelike 
wese: Jesus Christus, die mensgeworde Hod. 

http://cau.se
http://men.se
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tclikc" omhulling van sy oodeur-
grondlike wese. Einclik skict ons 
woorde en begrippc hopeloos te-
kort. Laat ons dil maar weer s6 met 
die woorde van Johannes: as ons 
mease ondcrlinge liefde werklikhcid 
laat word, dan neem God verblyf by 
(Ms; dan word Hy opnuut die God 
van naby. die God met ons. die 
God ondcr oos. Dan word Hy 'n 
wcrklike werklikhcid onidal die 
liefde die mees wcrklike werklik
hcid is. Vir die gelowi§e hei die 
mcnslike liefde 'n goddclikc dicpte. 
juis omdal God in die liefde aan-
wesig is, 

• • » 

Dk \l::» mi in.- Vergadering van 
die United Presbyterian Church van 
Amcrika hct met 'n byna eenparige 
stem die voorgestclde gerevidecrde 
konfessionelc posisie van die kcrk 
aangeneem. Amcndcmente w-at in 
die vergadcring behandel is. bet met 
weinjge uilsonderingc misluk, en die 
cntoesiasmc vir die nuwe formule-
ring was so groot dal die vooruilsig 
op 'n (wec-dcrde mccrdcrheid van 
VHn die prcsbiteriec. wat nodig is 
On die hcsluit van die Assembly te 
bckragtig. byna vanselfsprekcnd is. 
.So net vir die eerste kecr in mccr 
as dric-honderd jaar die kcrk op
nuut sy gcloof hely". skryf ..Pres
byterian Life". ..Vir die eerstc kcer 
in sy geskicdenis wil die Prcsbyte-
riaanse Kcrk in Amcrika op formele 
wysc die hele hisloriese onivang 
van sy grociende begrip van die 
Christelikc gcloof crken. soos dil 
uitdrukking vind in gdoofsbclyde-
nivse van Nicca af tot by die kon-
fessie van 1967." 

• * » 

IndoiH-sir: Protestantse <iroei. 
..Die aantal Protcstante in Indo-
ncsie neem sinds 1961 tweemaal so 
hard toe a.\ die groet van die ra
tionale hevotking. En dit terwyl die 
Protestantse gesinne. wat kinder ;.iF 
bcircf. in die algemccn kleincr is as 
Ondcr Indoncsicsc gesinne". So lui 
'n vcrklaring van prof. Tan Goan 
Tjiang, dircktcur van die Dcmogra-
ficse Instiluut te Djakarta, en pen-
ningmeestcr van die IndoncNicsc 
Kaad van Kerke. Prof. Tjiang. wat 
lewens hoogleraar in die ckonomie 
aan die Staatsuniversiteit van Dja
karta is. se dat op 'n inwoncrtal 
van 11)5 miljocn in Indonesia daar 
ruim 5 miljoen Protcstante en onge-
veer 2 miljoen Rooms-katolieke is, 
— (Lit Persbureau der NederiandM-
Hcnormde Kerk). 
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Die industries of the world's 
chief cities draw their labour and 
management from a vast area. Be
cause the relationships of an urban-
industrial area arc segmental and 
diverse rather than unitary and 
simple, the Christian church must 
deploy its clergy and rearrange its 
organization to" take account of 
this. As we have chaplains for 
schools, the forces, hospitals and 
even the prisons, so we need to have 
clergy deployed to industry, for 
there loo a community exists. Many 
people find this hard to grasp; but 
the fact is that industry is a com
munity in which people arc im
mersed many hours a day. from the 
iline they leave school until the day 
they retire: It is this industrial com
munity thai provides the material 
dynamic of many modern societies 
and largely determines people's 
standards of living. How can it be 
ienored when it is such a potential 
factor for either good or evil? 

ADAPTATION 

Industrial Mission, therefore, is 
first of all the realization that we 
arc moving into a world which is 
increasingly industrialized and where 
men live in large city regions. As a 
result of this understanding of so
ciety the Church reserves that it 
must adapt its organization in order 
to minister to people effectively and 
baptize the new social structure, by 
bringing it under the scrutiny of the 
Christian conscience. As a first step. 
this means appointing some clergy 
to move frecK about in industrial 
life so that they can begin to build 
up relationships with people in all 
parts of it. By this process, and by 
making it clear that the Church is 
not touting for money a number of 
Ihincs have become possible. 

The principal industrialists of an 
area have become well-known and 
have been willing to assist the 
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Church in this form of ministry, by 
advising her about social and in
dustrial issues. The Church has 
benefited from expert advice "on 
I he inside" rather than from profes
sional students reading books 
assiduously on the outside! 

OPPORTUNITIES 

Where the factory processes per
mit it. factory visitation has been 
commenced, after agreement with 
the management and whatever form 
of worker representation a com
pany possesses. People arc some
times surprised about this, and 
wonder that anybody can talk 
during the working day: but there 
arc very, very few processes that 
prevent a chaplain front walking 
round a works, and in every factory 
there arc breaks for meals, There 
arc many chaplains who think that 
this face to face contact on the 
work site is the foundation from 
which nearly everything else springs. 

Nevertheless there are circum
stances in which visitation is not 
possible, but this does not mean 
that Industrial Mission comes to an 
end. I am working in such a com
pany situation at the moment but 
find that through careful planning 
and by encouraging lay leadership 
I can conduct a ministry effectively. 

It has been possible here and else
where to move on to a further stage 
of Industrial Mission work, which 
consists of convening informal 
groups for discussion and study. The 
conversation that takes place during 
a short meal break is not always at 
the deepest level but it is serious in 
inient and if the chaplain or a 
member has done his preparation 
it can be well-informed and 
theologically perceptive. 
It is certainly better than radio dis
cussions initiated h\ experts: these 
speakers can be interrupted- At the 

tConiinued on poft 121 

THE CHURCH AND INDUSTRY 
III 

THE REV. JOHN ROGAN 

It is clear from any social analysis that the Church can hardly perform 
itr. apustolate and service if H confines itself to the traditional offices of 
prrjcfring and teaching in church buildings. Territorial neighbourhood has 
become relatively less important in modern living and functional relationships 
have become relatively more important. The people near whom we have 
our house are not the people with whom we work. The people with whom 
we work are not the people with whom wc travel i.. business nor, very often, 
Ihe people wilh whom we take our leisure. We make up in ourselves a number 
of different roles which we put on and take off according to the time, the 
p!ace. and the need. We live and mote on a cits «ide basis. 
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The Church and 
Industry 

(Continued from page II) 

end of ihe working day or in the 
evening more organized study and 
discussion is possible. There are 
groups of managers and of trade 
unionists meeting in most of our 
industrial centres under the auspices 
of an Industrial Mission. It can be 
argued that others could convene 
them — it may be true; the fact is 
that they don't: and in any case to 
meet under the umbrella of the 
Christian Church is lo meet on 
neutral ground, which is never an 
unimportant consideration with in
dustrial people. It is through such 
meetings that the Church discharges 
both its apostolatc and diakonia. 

The work reaches a further stage 
when residential conferences are 
organized. It is usual to bring to
gether people from different levels 
of industry as well as industrial and 
theological speakers to discuss 
various aspects of Christian leader
ship in industry. Shortly before I 
visited South Africa I organized 
such a conference for a number of 
men who work in one of our largest 
companies. We went to a university 
for the week-end. and invited the 
Industrial Relations Director of 
another large company to join us 
and tell us how he saw the problems 
which industry must face. We also 
invited one of our most distinguished 
theological scholars to join us and 
tell us how any of the new theolog
ical thinking could deepen our dis-
cipleship at work. The theologian 
sat in on the industrialist's talk and 
vice-versa, in order to get the max
imum cross-fertilization of ideas to 
help the conference members. The 
object of the exercise was to help 
lay people to understand the truth 
of the situations they stand in. in
dustrially, to grasp the way in 
which Christianity discloses the 
truth and the resources which it 
deploys, in order that people may. 
each through their work and office, 
set forward the purpose of God in 
his creation. 

As the work develops there are 
a number of opportunities for in
dustrial chaplains to serve people in 
industry. They are often asked to 
take part in the training and edu
cation programmes of the com
panies with which they are 
associated, They may speak at trade 
union branches or in management 

courses organized by consultants, or 
teach in colleges of technology. It 
depends upon interests and oppor
tunities. To this should be added 
the pastoral work which comes the 
way of any clergy who move freely 
among people. It is written about in 
a short space but it requires much 
time to carry out. 

ORGANIZATION 

Thus Industrial Mission is a 
service which the Church renders to 
Industry both as a structure and as 
a people living within it. It is not a 
rescue operation which aims to lift 
them out of a factory into a parish 
hall. We must remember that parish
es have their own missionary tasks. 
To expect industrial mission to do 
all is to beg a number of intractable 
sociological questions. This apostol-
ate is^ discharged not by pulpit 
preaching but through the service 
given to industry and the catalytic 
action and conversation which this 
entails. Nevertheless, there is a 
benefit to the Church. Expert lay 
knowledge is mobilized, parish 
groups can be helped to restyle their 
study programmes, and clergy train
ing can be assisted, by bringing to 
the students the best information 
about features of industrial life, 
which later as ministers they must 
face. We have found that Industrial 
Mission needs some national organ
ization on an inter-church basis. 
because industry operates in units 
larger than that of a parish and it 
is not pre-occupied with denom
inational credentials. Many of our 
principal companies are national 
and inter-national rather than local 
or regional. Some means of moving 
along that industrial nervous system 
is needed in order to avoid the ex
penditure of needless energy and to 
minister to the whole structure of 
the organization. Most of the 
Churches in the United Kingdom 
have such a national organization: 
and a special responsibility lies upon 
the Church of England as the 
established church. Our committee, 
which is composed mainly of laymen 
working in industry, has found the 
development of national contacts 
with large companies to be essential 
for the work. It has striven to co
ordinate the Industrial Missions' 
ministry and develop it. Training 
courses, both for clergy and laity, 
have been set in hand: and through 
the local and national contacts an 
effort is made to serve the Church 
with the best thinking about in
dustrial affairs. 

UNITY AND CONTINUITY 
No one Church possesses the 

resources for this task and In 
a disunited Christendom some 
demonstration of growing unity 
is necessary; especially as industry 
does not ask "Which denomi
nation has the best credentials?" 
but "Is Christianity relevant 
in industrial life?1' In the 
United Kingdom wc have achieved 
a considerable degree of inter-
church co-operation. A number of 
Industrial Mission teams are made 
up of ministers from a variety of 
denominations. It is not assumed 
that every Church must be willing 
lo act before any one can take the 
initiative. The Churches have been 
prepared lo accept one of their 
number to be the agent of all in a 
particular place: and have chan
nelled their work through that 
Church. Work is not. however, 
initiated until there has been general 
consultation. We have learned by 
painful experience that unilateral 
action has disasterous consequences. 
But the work cannot wait. We have 
also learned that Industry will not 
take us seriously until we can 
demonstrate our own seriousness of 
intent. Normally that has to be done 
first of all by giving the industrial 
chaplains proper training, by setting 
up a continuous rather than an 
occasional ministry and then 
guaranteeing its continuity. Finally, 
we have learned the necessity of 
taking industry into our confidence 
by seeking their advice at every 
stage if this work is really lo assist 
lay people in their discharge of their 
Christian responsibilities. And 
having cot into industrial life, we 
have found that God has been there 
before us. 

DETENTION 
WITHOUT TRIAL 
At the Biennial Meeting of The 

Christian Council of South Africa 
held in June, the following resolut
ion was unanimously adopted: 

"The Christian Council of 
South Africa believing that the 
rule of law is being undermined 
by the present policy of banning 
and detention without trial, calls 
upon all Christians to consider 
this issue and its implications in 
the light of the Christian Gospel. 
and lo exercise what influence 
they may possess lo bring about 
a state of affairs in which justice 
.shall be done and seen to be 
done." 
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ALL THINGS BRIGHT AND 
BEAUTIFUL 

According to DIE VADERLAND (18 June, 1966), Sen. Robert 
Kennedy asked SteJIenbosch students what they are going to do if they 
discover God is Black. Apart from adding to the growing number of 
theological howlers committed by politicians in Southern Africa, mis 
question provided the editor of DIE KERKBODE with an opportunity to 
pen a three sentence argument which is one of the most penetrating and 
perspicacious statements of what may be called a "theology of colour-
consciousness". Here is the argument: 

"The struggle against colour, 
consciousness is futile and a 
revolt against the fads as dis
posed of and created by God. It 
does not make sense to ask what 
colour the Creator is. It is a mat
ter of fad that He has provided 
colour lo His Creation and 
amongst people, and just as much 
as wc ought not to idolize our 
own colour wc also ought not to 
suggest thai God acted thought
lessly or arbitrarily when He 
gave mankind a coloured ap
pearance." 

The only weakness of this argu
ment is that it is so compact and 
condenses such a weakh of inform
ation thai its full significance may 
have escaped the attention of some. 
I want therefore lo spell out the 
argument in more detail, convinced 
as 1 am thai the editor of Die Kerk-
bode has succeeded in placing ihe 
theological problem of colour-
consciousness on an unshakcable 
foundation. But first I must recast 
the argument so as to state ex
plicitly the five propositions con
tained in the three sentences: 

(1) It does not make sense to ask 
what the Creator's colour h. 

(2) The whole of God's creation 
— that is. every astronomical, 
geological, botanical and zoo
logical specimen, including 
Homo sapiens - has some 
colour or other because of the 
way in which he has created 

it. 
(3) The coloured appearance Of 

men and women is a significant 
fact because God does not act 
thoughtlessly or arbitrarily. 

(4) It is futile and a revolt against 
the facts as created by God to 
struggle against colour-con
sciousness. 

(5) Wc ought not to idolize our 
own colour. 

I comment on each of these 
propositions as follows: 
BEYOND BLACK AND WHITE 

It does not make sense to ask 
what the Creator's colour is. Being 
coloured is an observable property 
of created things, of the whole range 
of spatio-temporal objects, includ
ing men and women. But God 
is not a created thing — 
not an observable object in 
the spatio-temporal nexus. He 
is the Creator. Thus it does not 
make sense to suggest either thai 
God has a particular colour like 
black or any other, or that he is 
colourless. The fact is. he trans
cends the coloured, spatio-temporal 
world which he created. Sen. Robert 
Kennedy must, therefore, have been 
joking or if he was serious needs 
to brush up his knowledge of 
Thomas Aquinas. 

THE CREATOR OF COLOUR 

The whole of God's creation has 
some colour or other because of the 
way in which he has created it. This 
proposition rests on a simple fad 
of experience — namely, that when 
we have some object or oiher — 
including some man or woman — 
under observation we notice, 
amongst other things, that what we 
are observing is coloured. Physicists 
and biochemists have discovered 
why this is so. Firstly, everything 
God created, including the human 
skin, flesh and bones, either em ills 
or reflects electromagnetic radia
tions. Those elcdromagnetic radia-

THE REV. JAMES E. MOULDER 

lions within the very narrow wave
band of 4.1xlO-Bcm. to 6.5xl0-»cm. 
are those to which the retina of the 
human eye is sensitive. Because 
God has created us in this way, 
whenever we observe anything we 
become conscious of its colour. 
Secondly, biochemists have dis
covered how the colour of a man 
or woman's skin is determined. God 
has placed a black pigment 
(melanin) in the cytoplasm of the 
chromatophore cells which every 
human being has in his or her skin. 
The only exceptions are albinos 
who do not have any of Ihe black 
pigment (melanin) in their skins 
which the rest of us have. The 
amount and distribution of this pig
ment, the thickness of the outer 
layer of cells and the blood in the 
vessels below the surface of the skin 
— plus the amount of sunlight in 
a country — are (he ways in which 
God determines the colour of a 
man or woman's skin. 

These then are the two ways in 
which God has worked and con
tinues to work so that when one 
human being observes another he 
or she is aware of something 
beautifully coloured instead of 
colourless, 

HUMILITY 

The coloured appearance of men 
and women is a significant fact 
because God does not act thought
lessly or arbitrarily. By now it 
should be obvious what Die Kerk-
bode wants us to do — namely, lo 
reflect on the fact of our colour-
consciousness when we observe a 
fellow creature of God's so that we 
may become aware of our own in
significance and God's greatness. 
Our insignificance arises from the 
fact that although the full range of 
all known electromagnetic radiations 
extends from 10-7 to I0-,S metres, 
the human retina is only sensitive 
to the very narrow waveband of 
4.lxl0-scm. lo 6.5xI0-»cm. Thus 
our total visual conception of the 

(Continued on page 14) 



14 P R O V E K I T A T E Augustus 15 August. 1966 

All things bright 
and beautiful 

(Continued from page 13) 

universe which God has created — 
our total colour-consciousness — 
is limited to this .small range. Fur
thermore if God had not placed the 
bhicl. pigment (melanin) in the 
cytoplasm of s*>mc of the cells in 
our skin vvc human beings would all 
He albinos instead of displaying the 
wide range of different colours which 
we do. And these same facts draw 
inir attention to the grcalncv. of the 
God who created us and who trans
cends these differences of colour 
and is free from the limitations our 
colour-consciousness imposes upon 
us. In these and many other ways 
God's "invisible attributes, that is 
to say his everlasting power and 
deity, have been visible, ever since 
the work! began to the eye of 
reason, in the things he has made," 
(Romans 1:18-23). In short: God 
has so made us that every lime we 
arc conscious of another human 
being's colour a little reflection will 
remind us of our Creator's power 
and deity. 

UTILITY 

It Is futile and a revolt against 
the fact* as created b \ God to 
struggle against colour-conscious
ness. I am not at all sure who Die 
Kcrkbod? had in mind when it 
issued this warning because I can
not imagine why anyone would 
want to "struggle against colour-
consciousncvs". Given the facts 
about the way in which God ha> 
created u> — that is, the electro
magnetic waves to which our retinas 
are sensitive and the black pigment 
in some of the cells of our skins — 
none of us can observe any other 
one of us without being conscious 
of the other's colour. The only way 
in which we can "struggle against 
colour-consciousncss" is to close 

our eyes or wear blinkers! This 
would indeed be a futile thing to 
do and someone who was as foolish 
as this could. 1 think, be said to 
be in revolt against the facts as 
created by God because of his or 
her refusal to acknowledge the 
beauty of God's colourful creation. 

IDOLATRY 

We ought not to idolize our own 
colour. I he reasons for this warning 

should by now be plain. I tabulate 
three of them; 

I. Those who differentiate or 
discriminate between people on the 
basis of their skin-colour are as 
foolish as those who hack race
horses on the basis of their colour. 
In fact the two kinds of foolishness 
anse from the same mistake — 
namely, that of thinking that the 
quantativc melanin differences in 
a man or a horse are more im
portant than qualitative differences. 

2. Orrfy a little reflection is need
ed to recognise that if skin-colour 
differences are important then eye-
colour and'or hair-colour differ
ences should also be regarded as 
a valid basis for differentiating and 
discriminating between people be
cause these eye and hair colour dif
ferences have also been created by 
God and have the same physical 
and biochemical basis as the skin-
colour differences. 

3. Colour-consciousness is a God-
given reminder that he is the 
Creator of us all and that only the 
humble arc accepted by him. Thus 
if anyone idoli/cs their own colour 
by regarding it as more important 

than the colour of another "there 
is no possible defence for their 
conduct: knowing God. they have 
refused to honour him as God. or 
to render him thanks. Hence all 
their thinkings has ended in futility, 
and their misguided minds are 
plunged in darkness" (Romans 
1:18-23). 

ALL THINGS BRIGHT AND 
BEAUTIFUL 

In case all this has been too 
academic. I want to conclude with 
some lines from a hymn by Cecil 
Frances Alexander which underlines 
the argument advanced by Die 
Kerkbode and serves as a song of 
praise for its "I neology of cofour-
conseiousness.". 
All things bright and beautiful. 

All creatures great and small. 
All things wise and wonderful. 

The Lord God made them a l l . . . 
He made their glowing colours . . . 
He gave us eyes to sec them. 

And lips thai we might tell 
How great is God Almighty. 

Who has made all things well. 

LETTERS/BRIEWE 
"COD CALLED THE REFORM-

ATION INTO BEING" — DR-
COOKS STATEMENT 

QUESTIONED. 

Mr J. A. Durfftn. Pretoria. 
I accept that you are not responsible 

for non-editorial statements in PRO 
\FRI1AII but I wivh to ask Revd 
l>r. Calvin Cool. whose articles I have 
hnherto enjoved. to chanfe his declar
ation (PRO VFRITATE. June) that 
"flod ntilrd rhr Kcformation into bring**. 
Jesu> Christ who wa* doing the work of 
God. founded One Church in the year 
33, and promised, "I shall be with yoo 
until the end of the world" — not. 
"until Martin Luther starts a Reform* 
anon"! As St. Ignatius said in 100 AD. 
"Whore Jesus I hiist is* there is the 
Catholic Church". Protestantism is 
simply an assertion thai Christ has 
broken His promise to guide the 
Catholic Church. 

I. and I am sure Or, Cook also, have 
no wish to start a controversy, but the 
implication of his (Dr. Cook's) statement 
is lhat God was not satisfied with Ihe 
Church started by His Son, and decided 
to start a Reforntulion in spite of His 
Son's promise, "I am with you always" 
(Mk. 28*20). 

A reformation was necessary in the 
Catholic Church m regards Internal 
dhriplhw httt not ht trticltini:, and 

this reformation was carried out by the 
Council of Trent in 1551, and by sub* 
sequent Decrees and Councils to date 

DR. COOK REPLIES 

With due respect to Mr. Duiean. I 
cannot recant ihe statement he Finds 
6b ectionable I here is irdeed MC 
church founded by Jesus Christ. No 
reformer has ever disputed this. If, in 
the prostdence of God part of the de
velopment of that church was that the 
Bishop of Rome came for a period to 
escrctsc supremacy, it was also pan of 
that same providence that his monopoly 
ended in the Fast in 1054 and in the 
West in the I520's. Either the suprem
acy and the ending arc both pari of the 
providence of God. or neither is. For 
neither was there at the beginning. The 
commission of Christ and his promise 
were made to all disciples. They hold 
for Mr Duigiin and for myself, as well 
as for everyone who has been baptized 
into Christ. 

The formal principle of the Reform
ation was an appeal to the supremacy 
of Ihe scriptures, that is, to the apostolic 
and prophetic foundation of the church. 
This appeal was necessary because not 
only the rule bin the UMChiltfl office of 
the church had failed lo maintain this 
witness. Since ihe questions raised were 
questions of truth, they could not be 
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scaled as ihc papacy attempted at first, 
simply by an assertion of papal author
ity. For the papacy itself, ihc teachings 
by which it was supported were them
selves under judgement. Belatedly Rome 
recognized this fact in the calling of the 
Council of Treni- By then, it was too 
late. 

Mr. Dttigan appears to make the 
mistake of equating ihc church with 
Ihose who acknowledge Papal suprem
acy. There are no scriptural grounds 
for such a description of the church. 
Moreover, whatever the ecumenical 
degree of Vatican I may mean, it at 
least admits that through history (the 
sphere of God's providential action) the 
problem of ccclcsiology has become 
more complicated than Mr Duigan ap
pears to admit. 

I did not intend* and do not now 
make any comment on whether God is 
satisfied or dissatisfied with the church 
of His son. All I know is that this church 
is entered through repentance and faith, 
through rebirth and baptism by the 
Holy Spirit: it is sustained in its life 
by the same Sp i r i t critical and 
recreative work: ubi Spiritus, ibi 
ccclesia; and that this Spirit proceeds 
from the Falhcr according to the un
failing promises of His son and bears 
i rue witness to him and his saving 
work, throughout the world. In none of 
these essential features does the question 
of the Bishop of Rome arise; the com
mission was given to preach this Gospel 
in Jerusalem, in all Judaea, in Samaria 
and in ihc Uttermost parls of the world. 
Rome thus anonymously has its place 
along with the rest of this gracious 
providence. 

CHRISTIAN RESPONSIBILITY 
AND HUMAN RIGHTS 

Mr. D. Mason-Jones, Stellenbosch. 

I was very interested in the letters on 
Human Rights and Christian respons
ibility in the May "Pro Veritatc* 

It would seem to me that Christian 
responsibility and human rights arc very 
closely linked. As an example take 
Mathcw 25:31-46, where Christ tells us 
of our responsibility to our fellow 
human-beings. 

'Tor when I was hungry, you gave 
me food; when thirsty you gave me 
drink: when I was a stranger you look 
me into your home: when naked you 
clothed mc: when I was ill you came 
to my help; when in prison you visited 
mc/* 
Christ tells us everyone **one of my 

brothers here, however humble", has a 
rigfti to food, home and comfort. 
Similarly when God commands us to 
"love thy neighbour as thyself it is 
our responsibility to carry out this com
mand. But at the same time it is the 
riftht of our neighbour to expect our 
love, and our right to expect lhe love 
of our neighbour. And when we our
selves or others are deprived of the 
right to a family life or are the victims 
of loveless thinking, then it is our 
Christian responsibility to strive for the 
fulfilment of these human rights. 
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AANVAL OP PROF. 

VAN SELMS 
Die redaksie van Pro Veritat© 

het kennis geneem van die 
felle reaksie in 'n Afrikaanse 
Sondagbiad teen die artikei 
van prof. A. van Selms. ,X&n 
ons met vuur speel?", in ons 
uitgawe van !5 Julie. 

HooweJ die redaksie nie 
noodwendig die menings on-
derskryf wat in ingesluurde 
artikels uitgespreek word nie, 
wil ons tog, wat die artikei van 
prof. Van Selms betref, ver-
klaar dot die teologiese ge-
sigspunte wat daarin na vore 
gebring is, ons voile instem-
ming geniet. Ons deel met prof. 
Van Selms die oortuiging dat 
die Skrif alleen die bron van 
ons geloofskennis is. Geen volk 
mag aan sy geskiedenis, sy 
ras, sy taal, sy kultuur of enige 
ander volkseiendomlikheid 'n 
openbaringsbetekenis toeskryf 
wat naas of in die plek van die 
Skrif gestel word nie. Ons oor-
dcel daarom dat die kommen-
taar van prof. A. D. Pont (vgl. 
Dagbreek en Sondagnuus. 31 
Julie 1966, Seksie 1, bl. 9: „Die 
vrae wat prof. Van Selms nou 
skielik as 'n selfgemaakte pro-
feet vra, het ons Afrikaners al 
lankal onder oe gehad. Ons 
besef baie dceglik dat, gesien 
die geloftes van 1838 en 1880, 
God se bedoeling met ons volk 
beslis nog nie verwesenlik is 
en ons taak nog nio afgehan-
del is nie") teologies onverant-
woord is. As p:of. Pont egter 
meen dat hy sy stelling wel 
kan verantwoord, dan verwag 
ons dat hy dit nader sal toelig. 
Pro Veritate sal sodanige na-
dere toeligting graag publi-
seer. 

Dieselfde geld vir ds. J. G. 
Griesel wat na aanieiding van 
prof. Van Selms se artikei op-
gemerk het: „Sy taal is die taal 
van 'n ongelowige en nie die 

van 'n gelowige nie . . . Vir 
my is die leiding van God in 
die geskiedenis van die Afri
kaanse voik so duidelik dat ek 
niks anders kan sien as dat 
God wel 'n doel met die Suid-
Afrikane:s het nie" (vgl. Dag
breek en Sondagnuus, t.a.p.) 
Afgesien van die feit dat dit 
onbillik is van ds. Griesel om 
sy oordeel blykbaar te vel op 
grond van wat prof. Van Selms 
nie gese het nie (in die artikei 
word nerens beweer dat God 
nie n doel met die Afrikaner-
volk het nie) — waaruit ons 
sterk vermoed dat hy die arti
kei self nie gelees het nie — 
sal ons graag van ds. Griesel 
wil hoor hoe hy dit teologies 
verantwoord om 'n bepaalde 
waardering van die geskiede
nis van die Afrikanervolk te 
wil stel as 'n maatstaf ter on-
derskeiding tussen die taal van 
die geloof en die taal van die 
ongcloof. 

Ten slotte wil ons verklaar 
dat ons dit betreur dat in die 
genoemdc politieke orgaan, 
met 'n klaarblyklike onbe-
voegdheid om die artikei van 
prof. Van Selms te beoordeel, 
beweer word dat prof. Van 
Selms twyfel cor die „Christe-
Hke bestaansreg" van die Af
rikanervolk probeer wek. In 
hierdie bewering, wat daarop 
bereken is om die openbare 
mening tot verset aan le wak-
ker, word die waarheid ge-
weld aangedoen. Om die be
staansreg van die Afrikaner
volk te betwyfel is iets totaal 
anders as om uit die Skrif 
kritiese vrae waarskuwend 
voor te hou a a n 'n denkrigting 
wat uit die Afrikanervolk se 
ontstaan en geskiedenis a s 
sodanig meen te verklaar dat 
die raad van God t.o.v. die 
Afrikanervolk deursigtig is. 
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GOD iNEDKKLA.ND ORANJE 
In die Nedcrlandse maandblad 

Ubertm et \ white. April !***>. is die 
v ofgende gesprck VCCIgegec Wat on* 
tntcnrvsantheidshalwc vir ons leser* (in 
Afrikaans* hcrhaal Die dcclncmcrs was 
Jhi/v H***\ voormaligc pnvaa i*ekre tam 
van MM k o n m g m \ \ i lhclmtnj. Bcnu 
nun van Kaam. rcdaktcur van Tnmw 
i AmMcnUrn) en Man U m m c a redak-
letir Mil / V ftfJt l>tc gesprck hct ge-
gaan **nr die n M ^ MI% dc Oereformeenie 
wmrld v c r a n d c r d ^ en o,m is daar mc-
nine* pewixscl o o r die \n*f. Was is 
tulle hcdcndaag*c r v a k w by die aanhoor 
of le*> ¥*• die *»u dag^prcuk ( I O D — 
N F D F R I . A M ) O R W I F eni m l is 
J K .1 gtergrond x an folic reiLsie? l>st 
hct »n vcrkvop: 

I a m m e n : IM vmd ck die moo tae 
vraag 

Fk hct agtcrna ccrs gocd begryp. a l 
IV ck OpgCVoed mcl daardiC d:icvoudigC 
snocr wal n*»t*ii ic rh icck sou word nie". 
dat die A(nii) Rfcuolusionfrc Party* 
hcellcmal gecn prinsipiclc xoorkcur hct 
vir monargie of republic!* nie. Die gc-
brink van die kreel ( i O D NEDF.R-
L A N I ) O K A M F xind ck nou 'n 
lipicsc voorheeld van line *n kcrk of 
n khih mcl poeie ideale (want ck sien 

*n kcrk noy silivd as n kluh met gocie 
idealcl hnm kan vcrbuipcrlik deilf 
ideiilifikusie mcl die vfufiM QUO. 

\ .in Kaam: Die kreet G O D — 
N F D F R i \ N t ) O R A N J E b gytukluK 
nooit hcellcmal verwetk in die Gcnrfor-
mcerUe volksdccl mc Daar het in die 
aanvaarding van hicrdie vprcuk alt>d ~n 
tptinmngxiitomcm gcblv In hicrdie spreuk 
le daar ongen* tfr m> gcxod allcs op-
e e J u n Hat n mens nu*haag en tccnsUan 
in die 'ipicsc tieietmmeetde jprtAirrfrniv 
die neetle van anisclf frx die c m m a a l 
hccr*cnde ordc. Fk hennner rnv nog as 
jong *eun *n Men* het gcsocl **f jv *n 
deei uilmaak van n ui tvcr lorc d w l van 
"n u i ivcr iorc volk in *n uiiverkore 
mcrdddcvl. Krvnlk met nienve Van "n 
uiiverkntc n*v 

Bt»t'\ I k hei io$ u lud wcl *n btctpc 
nmJelvc peh^d nici die armc nie-uilver-

Van k a a m l>n* _i\ < *crefoimecrdes 
hct pcvocl MOV die MIUCT hallctjic op 
die nvnmknclic: en daardve roomk^xkie 
hei ni*u hodhcnul inmekaar pesak. Dil 
IN iclciip^tcllcnd in bcvivdcnd On* vocl 
• KIV nod eindelik ccn met ifte ravori mil-
iocne in die hele Wfirdd 

Sniukv loj! ti.it i*|ke ( hnviclikc VOlli 
h*>m vrnctfi *d laicr min ol nicer a i die 
vpesi;ile Volk van die Merc, cen of ander 
L%me1t bevktMi Ntc nllecn o m nie, maar 
ook liiilic. Duiivland. Spanjc, E n g l a n d 
en self* Aiucnka. 

Bociy; Miskien alleeii die Luxcm-
burgftC Volk nic! Dan is dil miskien W&r 

die vo«»rdecl d a a n a n on» *n klein 
land lie H W t t 

Van k. iam I k dink oan *n undei 
\prettk. uaa tn iec M.ilan in Suid- \ fnk. i 
ge^erk bet ' i l o in CkiiL ( l o in j-'u volk. 
eM in (ouvelf Dtt H ook tets uan G O D 

N F D I R I \ N | > O R A M F - Prof. 
A van Selniv hct die vpreuk van Suid-
\f ILJ jrclukkt^ a f feb rcc i . en i o n w 

met *n vcr-vwinjc n;i die fevaar vcrb*mde 
aan <m% fiOD N f D I R I A N D 

O R A M F 
Wav d<t <»ok n»c d»c vonder. die kern-

vonde van die volk Krael nic? Se!f> die 
divupcU het d u r mocvte mcc fchod 
llulle tnlv « < t*<m 1ESVS -
KRAI I 

B o o \ : l a . hulle » a * in d n k t m i c o o i 
« ic d*e aanvtaandc I CIMC Mimvicr st>u 
uces; naiutirlik U J » dn Jesusf M a a r 
hulle hct hulle icvtcnt afpevra: Sal 
Pa lms nou I tamta" ki> n Andreas? 

Ek kan oor die (tcsteldc vraag oripens 
ve*der heel korl u rcs . In hicrdie soon 
Omnjetnisiiek hcl ck nooit pegta nic. en 
ck nicen dat ek mv daarh \ in gocic j ^ -
scKkap bvvind het voov dit vir mv later 
gcMvk hcL nl die \an kcniinpin Wilhcl-
rnina. Fk hcl liaar cenmaal gc \ ra h«v 
vv gedink hei *«>i Of» <i() l) NF.DER-
I \ N | ) OR A M I S^ hcl gcaniuoord : 
..Die kreel wus pned bcdocl maar on-
suivver", 

Book Review 
EDUCATIONIST'S DEPRESSING 

PREJUDICE iN WHITE 
PICTURE OF RACE 
SCHOOLS 

T A r r****cr of Pfiftttlitc in South 
African t.dttemion\ t r £ Aiterbaeh. 
M . 4 ttitlkcnut. /WV« /.*/ pp Indexed. 

tt iv wfmftcant thai m o distinguished 
Fn;lixh-4fvakinp educaminivt^ in ihe 
Trans\aal should have leeenilv puMivhcd 
bi>ok% on racial pa*iudiec in education 

In 'Prvfwfioc in the Classniufn'. 
published h\ ihc Insiituic of Race 
Race Relation* 1*re Rt*c Regions 
Sen% for Ma> I. F lcanor Ha»"arden 
deal* with the tubpext in general icim>. 
uh i le Mr Aocrhaeh* b o o t i* a specific 
enquiry inii* hifh whool hr*4or\ lext-
book* and **llamt*cv in ihe I r a m v a a L 

Mr. Atierfraih *et* out to lc*t Professor 
|o*4.ph l a u * e r w \ a^Ncnion thai educat
ion in South Afnca iv u*ed t o divide 
*Hir people He limii* himself tn white 
ss:h4*tk|* in the | i ans*aa l and docs IKK 
CtamiM the effectv of 'Baniu cducat ion\ 
*>f for thai matter Indian and Coloured 

education, 

T E X T - B O O K S 

The investigation iv thorough, wholar-
ly, and convincing, and the et»nclusion\ 
arc dopranfngi 

In inmslnlcd le\l-book* the Fnglish 
veiviim* oflen differ Mihslanhally and 
signilieanily I m m Ihc Afrikaans: *ln the 
falter there is considerably more pre
judice against a lurec number of oui* 
group** iRonmn ( alholiev Missionaries. 
African*. Muslim*, Indian*, elc.f 

Tcrlain commonlv used texi-biioks 
concentrate to an exaggerated eslcnt 
on South tfficifl history, and on certain 
eptstides. while world history receives 
insufficient attention. 

I M S i i n : - f IT P I C T V R E 

C eHain »n le r* of school history 
I C t l h o o K panicularlv in Afrikaans, 
give dis tuned impcrvsions of histoncal 
cvemv so that they lend lo (it in with 
a par tku la r tutionaliUK and racialistic 
ftnnl ol vies* Ihcv do thu ih ioufh ihc 
use of e m n m c U n y i u f e through the 
OTIISSKHI of signtheani inforfn^iion. and 
Ihmufh rep l i ca t ion 

• here iv 'a prnnotinced trend lo 
rns i l c r ethnocenirism. enthttdtesl in 
certain Afnkaans te\l*b«iitks onlv* and 
thi* trend ' lu* hcen influenced bv the 
phiktsophv o l t hnMun National Fducal* 
ion \ 

EXAGGERATED IDEA 
One danger i* thai uh i i e children 

a ic h l e h to obtain :tn exaggerated idea 
of ihe relative importance of \he 
hiMois of Sooth Africa within the 
history ol eivilisuton. and more 
LSpCCiall) a n likely lo be imbued with 
ihe eirnncoii* belief thai Africans are 
pcimitneiifly tribal and iithcrcnlly in-
f c i o r lo whites and that Western civil* 
isation Uftd ( Imsiianilv arc ntciall> 

linked \s iih people of while or Caucasian 

slock*, In short* PlofeiSOr I auwcrvs WU 
right 

It must be vtrxsscd thai Mr. Auerhach 
does not reach these, and other* con-
dusiiMis hghilv. hut only as a result of 
cx'rvmclv careful and painstaking ie-
*can:h: his methods are cautious and 
even hesitant, and his findings a re fully 
dtKumentcd. 

Having satisfied himvelf av to the true 
rmtt iot i . ihc awfhor offers suggestion* 
on hem lo effect change^ thai arc ob-
*M^UXIV needed, and di«cu**cs the con-
seiiucnev* *»f allowing the present posili**i 
in ei^ntimie unchevked. 

He quote* Or E O . Malhcrfie: 
'Though Hitler Km the war. he won the 
peace <n South Afnca with his emphasis 
€m Mood and race*. 

Although he offers practical suggesi-
uwiv for such thing* a* lext-book revision. 
Mr. Auerhach i> not optimistic; 'Perhaps 
it is too late: it nu> he that the tensions 
engendered b\ excessive cmph3*M on 
group loyaltv and interest are ̂ uch that 
vvj are set irievocabl> on a collision 
coune* 

ll is. however worth doing cvcrythini; 
poNsihk to nveil disaster, and one small 
thing that can be done is lo get cdu-
caiionisis. student teachers and parents 
to pax \criou* aJJcniion lo this hook. 
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