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Here, U weet alles, U weet dat ons 
Geliefdes in oxxse Here Jesus Christus, die doel waarvoor ons van-

aand hier bymekaar aekom be t is om ons as golowiges wat die I | l" f I • 
Koninkryk van Jesus boly on Sy koms verwag, voor God !o veroot- \ J l l © | Y l © T 
moedig en ons opnuut a a n Sy diens toe te wy. 

Die aanleiding tot ons same- k a n n ° 9 '* , d e ^ e d a a r a a n toe* 
koms is ons droefheid en ons kom> 
mer oor tekens wat ons in ons 
Christelike volkslewe bespeur dat 
die Christelike getuienis slegs nog 
onder sekere voorwaardes aan-
vaar wil word. As dit lyk na "n 
oorskryding van die grense waar-
binne, soos gemeen word, die 
enigste moonllikheid van die heii 
van ons volk 16, dan word dit ge-
smaad met 'n smaad wat a a n ver-
vloeking grens. Dit het riskant ge-
word om slegs maar te wys op 
die implikasies wat sekere ele* 
mente van die Bybelse getuienis 
inbou 66k vir Suid-Afrika, 'n land 
wat by uitstek gekenmerk word 
deur sy heterogene bevolking en 
sy verskeidenheid van rasse. O p 
sekere punte word dit net nie 
meer aanvaar dat ons nie van 
brood aBeen sal lew© nie, maar 
van elke woord wat deur die 
mond van God uitgaan-

Jn 'n situasie waarin alles daar-
op bereken is om ons identiteit 
as *n blanke ras te behou en te 
bewaar , is daar veral twee essen-
sieel-Bybelse grondgedagles wat 
eera s6 „geinterpreteer" moet 
word dat dit afgekoel word soos 
*n koolvuur in die water voordat 
dit vir so baie van ons volks- en 
geloofsgenole aanneemlik is* Ek 
dink a a n die Bybelse waarheid 
dat die Kerk van Christus n a sy 
wese e6n is, en a a n 'n ewe suiwer 
Bybelse waarheid da t alle gelo-
wiges, oor alle natuurlike en 

voeg, wat hierdio twee genoem-
des insluit en omvat: dat ook in 
ons veelrassige land, a s dit im-
mers 'n Christelike land is, die 
Woord van God die enigsto norm 
is vir die inrigting en ordening 
van die samelewing, op kerklike, 
sosiale, kulturele, ekonomiese en 
politieke gebiod. 

Die getuienisse van die Woord 
van God aangaande hierdie din
go word wel nie openlik ontken 
nie. maar daa r is tog onrusba-
rende tendense te bespeur, 6f om 
die volkslewe so daarteen te ver-
skans dat dit a s abstrakte waar-
hede buite ons bestaan, 6f om dit 
so te kwalifiseer en te interpre-
teer dot die eintlike betekenis en 

— DR. B- ENGELBRECHT. 

offek daarvan vorydel word, Om 
op hierdie inkonsekwensies waar-
aan die Christelike gelool ook kan 
ten gronde gaan , slegs te wys ( het 
gevaarlik geword. Die openbare 
mening, soms ook die volkswil ge-
noem, kom daarteen in verset 
Hou ons daarby in gedagte dat 
die volkswil by die gesagsdraers 
soms swaarder skyn te weeg a s 
die wil van God, dan is dit duide-
lik dat die Christelike getuienis in 
so 'n situasie vroeer of laler nood-
wendig in die verdrukking 

(Blotu 0m ash J 

AT GOD'S DISPOSAL 
To enter into a covenant with 

perilous adventure. 

WE HAVE SINNED 

A covenant is a personal rela
tionship with God. And man a s 
he is we as we are , cannot even 
approach God. far loss enter into 
a personal relationship with Him, 
without repentance. For God is 
holy and we are sinners. As in
dividuals and a s a nation, the 
charge sheet of our sins is long 

maatskaplike en kulturele grense a n d alarming* There is so much 
been, in Christus 66n is. En ons of which we must repent. 

— ROBERT ORR. 

God is, I believe, a solemn and 

There is our reluctance to recog
nise a man a s a brother in Christ 
because he speaks a different lan
guage , belongs to a different race 
or a different political party. We 
do not see, we will not see, that 
if we have Christ in common, we 
have all things in common. 

There is our evil tendency to let 
our thoughts and actions be go
verned, not by the will of God a s 
revealed in the Scriptures, but by 
the customs and traditions of our 

(Continued on page 3) 
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Here, U weet alles, 

U weet dat ons 

U liefhet 
tVrrrolg van btatby I) 

kom* Ons het die ontstellende 
voorbod* dcnrvon gesien: die op-
gesweepte openbare mening teer. 
die Christelike Instituut en die 
blad PRO VERITATE. fcon bom, 
to! die verbystenng van baie, op 
'n gegcwe moment kanaiiseer en 
konsohdeer in 'n offisiele geregs-
handeiing. 

Maar ons is nie vanaand hier 
om as aanklaers van onder voor 
God op te tree nie, Ons gee ons 
slogs rekenskap van die situasie 
wat besid is om rondotn die Chris
telike getuienis in ons land te ont-
wikkel* En ons het seker die reg 
om daarop aanspraak te maak 
dat wat an die Christelike Insti
tuut en die blad PRO VERITATE 
gedoen word, aan die Christelike 
getuienis a s sodanig gedoen 
word. Die bestaansreg van die 
Instituut sowel as die b!ad staan 
of val daarmee dat ons hierdie 
aanspraak sal volhou. Immers, 
alle ledo van die Christelike In
stituut en alle modewerkers van 
PRO VERITATE, sal moet besel 
dat ons nie daarmee mag voort-
gaan as dit iets anders is as 'n 
diens — en niks meer as *n be* 
skeie diens nie — aan die Chris
telike getuienis. Daarmee wil ons 
dus meteens se dat ons aan
spraak nie *n pretensie van al-
leenreg *n „monopolie" op die 
Christelike getuienis bevat nie. 
Ons wil niks meer doen as om die 
Christelike aetuienis te dien en te 
bevorder nie. Ons wil die Kerk. 
wat in die eerste instance daar-
toe geroep en toegerus is, nie ver-
dring nie- Ons wil die Kerk slegs 
dien op alle moontlike maniere. 
Dit gaan vir ons om die waarhede 
van God wat Hy oan die Kerk 
toevertrou het 

En dit is dit, die getuienis aan-
gaande die waarheid, wat in die 
situasie waarin ons ens bevind, 
onder so 'n sware verdenking 
staan, so grondig gewantrou 
word, so afskuwelifc misverstaan 
word Nie slegs 66n Christelike 
organisasie en 66n Christelike 
blad nie, maar die Christelike ge
tuienis self is in die gedrang! 
Daarom is ons vanaand hier, om 
ons oor hierdie toedrag van sake 
voor God lo verootmoedig. 

Dit beteken dat ons ons nie as 
onskuldiges op 'n afstand kan 
stel van wat ons so diep betreur 
nie. Ons treur nie oor wanver-
houdinge wat buite ons lewefls-
kring bestoan nie, maar ons is self 
daarby betrokke. Barste wat be-
sig is om hulle tot emstige breuke 
te verwyd. het daar gckom in die 
verhouding tussen broer en broer, 
vader en kind, kinders en ouers-
Christene uit een huis en uit een 
knng wil mekaar nie meer ken 
nie, wil nie meer met mekaar ge-
assosieer word, in mekaar se g©-
selskap opgemerk word nie. Daar 
word baie kwetsende dinge ge
doen en ges6 wat Christus tot 
groot oneer strek Daar word 
Ieed en vernedering verduur 
Veel geestelikc lyding is al berok* 
ken. 

So ver is dit gewis nog nie dat 
hulle wat deur hierdie dinge ge-
tref word, hullo troos wil soek in 
wat Jesus as onvGrmydelike v#r-
drukking voorgehou het aan hulle 
wat sy getuies Is nie, Ons meg 
of wil nie voorbarig wees in die 
toeeiening van die eer dot ons 
besig is om die littekens van 
Christus in ons liggame te onl-
vang nte. Ons vool dit alles eer-
der aan as 'n diep-onqelukkige 
vertroebeling van verhoudinge 
binne 6£n Christelike gemeen-
sfcap waarvan ons alma] saam 
lede is. Daarom wil ons onsseH 
nie in alles regverdig en die skuld 
slegs by ander sock nie, Ons wil 
ons skuld voor God bely. Tn wat* 
ter mate is ons skuldig daaraan 
dot dit in ons Christelike volks-
lewe so ver gekom het ' Het ons 
dciaroor nie tela m£6r te bely as 
miskien 'n onwaaregtiqe skynbe-
Iydenis ter selfregverdiging nie? 
Dal ons van niks anders as die 
waarheid van God wil getuig nie, 
sal ons niks moet laat vol nie. Oris 
sal dit ook suiwer moet hou en 
noulettend moet waak dat elke 
oankkrg van die teendeel onge-
grond is en bly. Maar is ons ver-
troudheid met Gods Woord van 
so *n aard dat ons self volkome 
duidelikheid het oor wat Sy wil 
i s ' Besef ons ook dat die Christe
like getuienis lots van die ver-
draagsaamheid en geduld van 
God self moet weerspieel, en nie 
histeries moet raak as daar in die 
lewe van mense moeisaam mee 
qoworstel word nio? Het die 
Christus van Wio? ons ineen om te 
getuig, in ons eie lewe 'n gestalte 
gekry? Is ons liefde buter, soos 
die liefde waarmeo Hy ons liefge* 
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had het? Kan ons aan elkeen wat 
VQJI ons rekenskap eis. verant-
woording doen van die hoop wat 
in ons is? 

Vrae sooe hierdie is nie oorbo-
dig nie, maar noodsaaklik vir ons 
hedging. Dit moet ons steeds op 
ons kniee hou in verootmoedi-
ging. Die aanspraak dot ons van 
die waarheid van God wil getuig, 
moet ons ;uis diep laat buig voor 
Horn. Want „ons het hierdie skat 
in erdekruike, sodct die voortref-
hkheid van die krag mag wees 
vzm God en nie uit ons nie/ ' (2 
Kor. 4:7,) 

Nie in eie krag en eie wysheid 
nio. nie met aanstooUike preten-
sies nie. maar alleen deur Gods 
genade kan ons sy werktuie wees 
wat met woord en daad, in bely-
denis en lewe die boodskap dra 
van die komende nuwe hemele 
en 'n nuwe aarde waafin gereg-
tigheid woon. 

Vir niemand is die stryd om 
heiliging so swaar soos vir hulle 
wat deur God in sy diens geheilig 
is nie. Hulle weet wat dit kos om 
te midde van bose agterdog en 
wantroue na eensgesindheid en 
broederliefde te SOOK; om te 'tiidde 
van Saat en smaad die kwaad nie 
met kwaad en skeldwoorde nie 
met skeldwoorde te vergeld nie, 
maar Lnteendeel te seen omdat ons 
doartoe geroep is; om in 'n atmos-
feer van leuen en onwaarogtig-
heid, waarin die bedenklikste mid-
dele soms deur die doel geheilig 
word, hulle tong te bewaar vir wat 
verkeerd is en hulle lippe dat hul
le geen bedrog spreek nie, om af 
te wyk van wat verkeerd is en te 
doen wat good is; om onder alles 
die vrede te soek en dit na te 
faag. 

Alleen hullo wat hierdie stryd 
stry en daarin volhard, sal hulJe 
nie hoe! te skaam o! te ontstel 
oor wat hulle aan pyn en veme-
derina op hulle weg mag teen-
kom nie. Alleen hulle kan daar
mee vrede he a s daar van hulle 
kwaad gespreek word soos van 
kwaaddoeners — hulle wat met *n 
goeie gewete in die gemeenskap 
met God weet dat dit is ter wille 
van die geregtigheid. 

rn Kort hoodskapdtur dr. ft. fjtftclbrechr 
van die N.G. Ktrkt Johanncsbnr$'OoK 
hy gtleetuhcid van die Christelike In-
vtilntit so Tocwydittt?xdicnst St, Marv's* 

Katcdmat. 24 hmic 1965. 
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At God's Disposal 
(Continued from page If 

times, even where wc see that 
these are directly opposed to 
God's will. 

There is our habit of putting 
policy above people, of shoving 
men and women around to suit 
ourselves, or to fit in with our 
theories of where they should 
be, our habit of treating persons, 
not as those for whom Christ died, 
but as things, as means to an end. 

There is the way we separate 
husband and wife, parents and 
children, in blatant contradiction 
of God's command. 

There is our soul-destroying 
apathy, and lack of zeal for the 
kingdom of God, and our corrupt
ing preference for our own securi
ty and comfort. 

There is our stubborn blind
ness to the things that truly 
make for our peace, and our 
eager willingness to listen to the 
false prophets who shout "Peace! 
Peace!" when there is no peace. 

There is our easy acceptance of 
the barely-concealed hostility 
between the Afrikaans- and Eng
lish-speaking churches, the lack 
of any sustained and deep effort 
to come together a s brothers in 
Christ so that together we may 
seek God's vail for our peoples. 

It is not good enough to say 
that we are not responsible for 
some of these things. If we did 
not do them, then others have 
done them on our behalf, and 
they are justified in taking our 
silence for consent. 

There is only one thing we can 
do when we face such sins as 
these. That is to say from the 
heart: "We have felt undone those 
things which we ought to have 
done, and we have done those 
things which we ought not to 
have done . . . Thour O Lord, have 
mercy upon us, miserable of
fenders." 

GOD'S AGENTS 
Covenanting with God is a so

lemn and perilous undertaking 
because we are putting ourselves 
utterly at God's disposal A co
venant is far from a cozy and com
fortable family relationship with 
God in which we congratulate 
ourselves on being on such good 
terms with God. The people of 
Israel made this mistake, and we 
have gone on making this mistake 
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ever since. Israel bound them
selves to God, covenanted with 
God, at Mount Sinai, and God's 
response was the gift of the law, 
and a clear call to them to obey 
that law, to live as his people. A 
covenant is never a commercial 
bargain or a legal contract. 
Rather it is our pledge of loyalty 
and obedience to God who has 
chosen us, unworthy as we are, 
to serve him. That loyalty and 
that obedience are unconditional 
Nothing less than total loyalty is 
worthy of God's overwhelming 
gift of love and forgiveness. 

It is a dangerous thing in any 
country and at any time to pledge 
our entire obedience to God. Our 
Lord himself saw this clearly: "I 
have not come to bring peace, 
but a sword. 1 have come to set 
a man against his father, a 
daughter against her mother, a 
young wife against her mother-
in-law." Again he said "All will 
hate you for your allegiance to 
me." Again he said: "They will 
ban you from the synagogues; in
deed, the time is coming when 
anyone who kills you will sup
pose that he is performing a re
ligious duty". His words have 
been proved in one century after 
another. No wonder a famous 
Christian of our own day said 
simply: "When Christ bids a man 
come and follow, he bids him 
come and die." To obey God 
rather than man always means 
running the risk of turning your 
family against you, and of turning 
the authorities in religion and the 
state against you. 

Yet, if we have many warnings, 
we also have many assurances. 
We have the assurance of Christ's 
orcsence, the assurance that the 
Spirit will guide us both in our 
thinking and in our speaking, the 
assurance that if we endure the 
strain of persecution then we are 
no more than following in h:s 
footsteps, and have cause for re
joicing. 

Our covenant with God calls us 
to put God, God's wil l first in our 
lives. Wc are at his disposal for 
him to use us or discard us as 
he pleases. Perhaps he will 
crown our faithfulness with the 
miracle of success. More likely 
he will impose on us the painful 
and baffling discipline of failure. 
We are at God's disposal, to be 
his agents in the world. We are 
to allow his true and living Word 
to be spoken to the world through 
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us, even if the world does not 
listen. We are to proclaim Uod's 
judgment on all things that dis
please him. We are to proclaim 
his approval on all things that de
light his justice and love. We are 
to proclaim his forgiveness and 
mercy on sinful men. Where men 
are hostile, and suspicious o! one 
another, we are to be the peace
makers. Where men insult and 
wound one another, we are to be 
the agents of reconciliation. 
Where men are in need, of the 
body, mind, or spirit, we are to 
bring all human and divine re
sources to bear to meet that need. 
Where all is turmoil and crisis, 
where men's hearts are failing 
them for fear, we are to bring the 
quiet confidence that comes from 
waiting on God. 

To covenant with God is to 
spend and be spent for him. To 
covenant with God is a solemn 
and dangerous adventure. God 
grant us the grace and truth we 
need to make this covenant in 
honesty and sincerity, and the 
courage not only to make it, but 
to keep it. 

An address given by the Rev. R. Orr of 
St. Andrew's Presbyterian Church, Pre* 
toria, at a Covenant Service held by the 
Christian Institute of Southern Africa in 
St. Mary's Cathedral. Johannesburg* on 

Thursday 24 June. 1965. 
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REPORT OF THE 1 9 6 4 SOCIETY ON 

THE FUTURE OF SOUTH AFRICA" 
The "1964 Society" is a Study Group founded in Grshamuown towards the end 

of 1964. It b concerned principally with studying the current social, political and 
moral problems of South Africa. Its membership comprises Christians. Jews and men 
of good will all of whom arc prepared to recognise the relevance of spiritual and 
moral principles for social, political and economic life. The members of the "1964 
Society" arc students and professional men with expert knowledge in their own 
particular fields. A committee was appointed by the 1964 Society in March this 
year to examine the report submitted to (he British Council of Churches and published 
as "The Future of South Africa", wilh n view to establishing some form of dialogue 
wiih Christians in the United Kingdom. On this committee were experts in law. 
economics, anthropology and the political and social sciences as well as philosophers 
and theologians belonging to the Anglican. Dutch Reformed, Methodist. Presbyterian 
and Roman Catholic communions. The report of this special committee was sub
mitted to the "1964 Society" in May and adopted after some minor changes had 
been made in iL After a brief outline of the original report published by the British 
Council of Churches the findings of the "1964 Society" will be given together with 
a report submitted by the "1964 Society's" economic experts. 

The Report of the British Council 
of Churches. 
The report falls into four main 

sections: 
(1) Sect*. I-IV — stating the terms 

of reference, reasons for special 
interest in South Africa, the 
spirit of the enquiry and a his
tory of the contact with Ihc 
churches in South Africa; 

(2) Sect. V — an analysis of the eescnl position in S.A.; 
rts. Vl -Vin — a discussion 

of alternatives to apartheid 
(notably partition, federation 
and unitary state and *he prac
ticability and advisability of 
economic sanctions): 

(4) Sects. IX and X — South West 
Africa and the High Commis
sion Territories. 
Section* (I) to (3) were con
sidered in detail: (4) was not 
discussed 

Readers arc referred to the offi
cial summary of the Report submit
ted to the British Council of 
Churches. This was published as a 
supplement to "Pro Veritatc" on 
November 15. 1964. 

FINDINGS 

Terms of Reference 
It was noted that the concern of 

the British Council of Churches in 
the South African situation appear
ed lo stern primarily from a sense 
of Britain's guilty involvement and 
responsibility, both historically and 

A STVDY BY BRITISH CHRISTIANS 

in terms of her having to take de
cisions affecting South Africa. In 
particular the Council was concern
ed by the fact that many Christian-. 
in Britain benefit from and indirect
ly support South African policy 
through heavy investment. The So
ciety accepted the relevance of this 
enquiry for Christians la Britain, in 
terms of their own Christian action. 
(The British Council of Churches is 
not attempting to legislate for 
Christians in South Africa.) 

The Present Position 
The Society considered the ana

lyses of the present situation at some 
length and accepted it in general as 
a true reflection, but with certain 
reservations. The more important 
are: 

(a) in paragraph 43 of the report 
it states that "(Apartheid) is funda
mentally a network of legal pro
visions which, combined with the 
prohibition of African trade unions. 
has the effect of obliging the Afri
can to sell his labour at an unjust 
price. This alone (our emphasis) 
accounts for the very high dividends 
that are possible . . . The apartheid 
system results in seven million he
lots. On this exploited labour the 
profitability of investment in S.A. 
depends." 

The economic specialist of the 
Society dismissed as fallacious the 
argument that high dividends could 
only be accounted for in terms of 
the cheapness of the available la

bour. He pointed out that, in the 
first instance, such an argument 
concentrated merely on the supply 
aspect of the matter, making no re
ference whatever lo the demand; 
that even in connection with the 
supply aspect nothing is said of 
other important factors such as na
tural advantages: that in assessing 
Ihc cheapness of labour the produc
tivity of Ihc labour has to be taken 
into account: that other facors such 
a\ tariff protection enjoyed by South 
African products were likewise ig
nored by the report. It was felt, in 
addition, that the comparative 
tables in paragraph 44 were mean-
inaless as they stood. (See Appen
dix A.) On the whole the Society 
regretted that the cogencey of the 
moral argument was vitiated by du
bious economics. Although the So
ciety recognised economics and mo
rality to be doscly connected, some 
of the economic arguments are fal
lacious. 

(b) In paragraph 47 a table com
paring the average African and 
White wages over a period of 15 
years was presented. Here again it 
was pointed out that the facts shown 
were misleading as arbitrary busc 
periods had been chosen and the 
figures stopped short in 1961. after 
which date there had been a notable 
improvement in certain African 
wages. 

(c) Concerning a key sentence in 
paragraph 51. r . - - inexorable 
compression gradually creating con
ditions for a general explosion") the 
Society took the view that the 'in
exorable compression* was caused 
more by political than by economic 
factors." The present Government 
was hardly likely to wish explicitly 
lo keep down the African economi
cally and one should perhaps allow 
that it was "early days" yet in the 
implementation of its economic bet
terment plans, to pass a final judge
ment. 

(d) In paragraphs 24-26 the Re
port discusses the 'Bantustan' poli
cy and reaches the conclusion that 
separate development as a whole, 
and Bantustans in particular hold 

(Continued on page 6) 
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Inloidingsartikel: Editorial: 

<2)ie JZSltB. 
en ons 

Vol gens persberigte he I die onlangs gehoue 
A.S.B.-kongres met ontsteltems kennis geneem van 
die feit dot ons blad aan studente koshuise uitgepos 
word en is dan ook gevra dat ..hierdie verspreiding 
deur ons as Afrikaanse studente teegewerk moet 
word." n. Mosie met die strekking is dan ook aan-
vaar. 

Die A.S.B. 13 'n studente-organisasie wat hom-
sotf op Christelik-nasionale grondslag geslel net. 
Die insluiting van die woord "Christelik" gee dus 
enigiemand die reg om te verwag dat die basiese 
maatslai wat die organisasie sal aanle by die be-
oordeling van n Christelike blad n Christelike sal 
wees. d-W-s. die maatstaf van die Woord van God_ 
Niks sal ons meer verbly as dot alle dergelike 
organisasies wat aandui dat hulie Christelik ge-
grond is (waiter ander byvoeglike naamwoorde 
daama ook aan die "Christelik" gekopcel word) 
sonder of saam met ons die vraagstukke van die 
dag in die lig van die Skrif sal bespreek nie. Die 
vraag is of die A.S.B. asook die Christensludonte 
wat daaraan behoort al ooit erns gemaak het om 
die standpunte en meninge wat in PRO VERITATE 
uiteengesit word, te bestudeer en in die lig van 
Gods Woord te beoordeel? Ons indruk is dat die 
A.S B. in gedienstige onderdanigheid saampraat 
met ander instansies wat die blad verdag wil voor-
stel sonder om enige voorafgaande deeglike onder-
soek op grand van die Skrif in te stel. 

As die leierskap van die A.S.B. meen dat ons 
hulle onregverdig beoordeel dan wil ons nou die 
organisasie uitnooi om in plaas van bloot negatiewe 
bosluite te neem, vir oris 'n artikel te besorg waarin 
duidelik acmgedui word op waiter Bybelse of Chris
telike gronde die blad aigekeur en bestry moel 
word. Niks sal or.s meer genoee verskaf as om die 
geleentheid vir so 'n verantwoordelike dialoog oor 
die soak te skep nie. Dit behoort tog seker ook die 
kenmerk te wees van studente wat a s akademici 
wil bekendstaan dat voile geleentheid gegee word 
om uiteenlopende standpunte te stel en aan te hoor 
voordat 'n oordeel gevel word Of is die moeilik-
heid dalk dat die krag van die Christelike getuienis 
van die blad so sterk is dat dit op geen ander 
manier teegestaan kan word as om studente te vor-
hinder om dit te lees nie? 

Ons hoop van harte dat dit nie die geval is nie 
en dat 'n vrugbare gesprek tussen die A.S.B en ons 
moontlik sal wees. 

6fhe JC.S. ©. 
an J us 

According to press reports, the recent Afrikaner 
Studentebond Congress noted with concern that 
PRO VERITATE is being sent to studonts' residences, 
and the request was made that "this distribution 
must be countered by us as Afrikaner students. 
A resolution to this effect was also passed. 

The A.S.B. is a student organisation based on 
"Christian national" principles. The inclusion of the 
word "Christian" thus gives anyone the right to 
expect that the basic criterion which the organi-
salion will use to evaluate a Christian journal will 
be a Christian one. viz the Word of God. Nothing 
will please us more than that al) organisations 
which similarly indicate that they are Christian in 
foundation (whatever other adjective is linked to 
"Christian"), will discuss, with us or on their own. 
the problems of the day in the light of the Scriptures 
The question arises, however, whether the A.S.B. 
and the Christian students who are members have 
ever seriously tried to study the points of view and 
opinions expressed in PRO VERITATE and to eva
luate these in the light of God's Word? Our im
pression is that the A.S.B. — with officious submis-
siveness and without previously having made any 
kind of thorough investigation on the basis of the 
Scriptures — is simply mouthing the same words 
that other bodies are using to cast suspicion on the 
journal-

If the A.S-B/s leaders feel that we have been 
unfair in making these judgments then we want to 
invite the organisation — instead of passing com
pletely negative resolutions — to supply us with 
an article in which it is clearly pointed out on what 
Biblical or Christian ground the journal must be 
condemned and combatted. Nothing will give us 
more pleasure than to create lhe opportunity for a 
responsible dialogue of this kind. Surely it ought 
to be characteristic o! students who wish to have 
academic recognition to see to it that an oppor
tunity is given to pose and to hear divergent points 
of view before any judgment is arrived at? Or is 
the trouble perhaps in the fact that the Christian 
witness of the journal is so strong that it cannot be 
resisted except by oreventing students from reading 
it? 

We sincerely hope this is not the case, and that 
a fruitful dialogue between the A.S.B. and us will 
be possible. 
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no real hope and are therefore 'ir
relevant". In general the Society 
agreed with the point of view after 
discussing at length the economic 
viability of the reserves, the esta
blishment of borJer industries and 
political developments, particularly 
in the Transkei. It could sec no ob
jection to the investment of White 
capital in these areas provided th.it 
this did not stifle the emergence of 
Bantu entrepreneurs. The Society 
noted that in paragraph 31 of the 
Report it was maintained that bor
der industries would be able to ex
ploit the absence of alternative em
ployment to keep wages down. 
Members felt that their further ex
tension might well develop compe
tition; 00 the other hand, it was 
stressed that labour employed in 
these industries was still migrant, 
with all its attendant evils of dis
ruption of family life. (Sec Appen
dix B.) The policy could itself re
sult in the lopsided redistribution 
of the population. 

One 'fringe benefit' of the Bantu-
stan policy was the change that was 
being wrought in the image of the 
African, who now no longer was 
a mere labourer but could occupy 
(he position of cabinet minister. It 
was felt that this could herald an 
important step in race relations. 

Alternatives to apartheid. 

The British Council of Churches 
Report considered three alternatives 
to apartheid, viz. partition, federa
tion and the forming of a multira
cial stale. While deploring and 
quoting the dislike of both Black 
and White for it. the Report gives 
qualified approval as a last resort 
(Paragraph 60). It discusses the 
merits and demerits of federalism as 
an alternative but does not commit 
itself. As far as a unitary state is 
concerned it admits that this would 
lead to Black domination, which is 
as undesirable as White domination. 
The authors of the Report state: "A 
way has to be found of so sharing 
power that the giving up of domi
nation does not mean being domi
nated. For integration to succeed 
there must be security for both 
white and black" (paragraph 70) 
and pose the problem: "Is there any 
way by which safeguards can be ar

ranged to achieve this?" They sug
gest that perhaps constitutional 
safeguards for minorities could be 
underwritten by international guar
antee (Paragraph 70). 

The Society discussed these va
rious alternatives at some length 
and felt that it could not unequivio-
cally accept any of them. The 
problem of partition and federation 
is the necessity for mutual accept
ance and agreement which is unlike
ly, particularly as a large number 
of the real political leaders of the 
Non-White population are in goal. 
With regard to the unitary state al
ternative, the Society felt that exter
nal guarantee of minority rights 
were unlikely to be effective. Hu
manly speaking, there thus appeared 
to be no solution to the present 
problem. Hope for the future could 
only be held out provided a system 
were devised to give genuine politi
cal powers to Non-Wnitcs. 

Economic sanctions: 
The Society was strongly of the 

opinion that economic sanctions 
were not in the interests of the Non-
Whites. American experience had 
shown that affluence and increasing 
prosperity tend to break down race 
prejudice, and. paradoxically, in 
South Africa the adoption of the 
ideology of apartheid tended to 
work against prejudice, as indicated 
above. The Society could not agree 
with the contention that investments 
should be stopped. It could be ar
gued lhat heavy investment, with ils 
accompanying economic expansion, 
would have the effect of breaking 
down race barriers and integrating 
all within an increasingly diversified 
economy. A successful boycott on 
the other hand, would increase fear, 
resentment, and suffering; and the 
Non-Whites would be among those 
hit first and hardest. Rather than 
withdraw capital and tax South 
Africa derived income heavily, the 
Society felt that investments and 
trade shoukl be greatly increased. 

Christian commitment. 
The Society felt that the altitude 

of the Chrisian (and oher persons 
of good will) in Britain should be 
one of effective involvement in 
South African affairs as a whole, 
and not merely in the political field. 
Any tendency to withdraw economi
cally or spiritually ought to be 
avoided. Good could only come of 
increased participation in South 
African affairs by men of good will. 
There should be no boycott, cither 

economic, intellectual or spiritual. 
Teachers, and others imbued with 
(he highest ideals of truth, justice 
and charity should be encouraged 
to come out and work in the South 
African milieu where there is great 
need of their example and influence. 

Conclusion. 

The necessity for the continuing 
dialogue with Christians in Britain 
and others were emphasised. In ge
neral the Society was encouraged 
in this view by the spirit in which 
the British Council of Churches had 
made its report. 

APPENDIX A: COMMENT ON 
PARAGRAPPII 43 
1. The Report fails to define what 

should be understood by a "just" 
wage. 

In the last instance, the price of a 
particular type of labour (like all 
prices in a basically market-orien
tated economy) cannot be complete
ly divorced from prevailing condi
tions of supply and demand. Para
graph 47 does in fact state that "the 
equitable comparison is that be
tween the differential in skills and 
the differential of wages within 
South Africa between white and 
black workers". Yet the figures in 
paragraph 47 as well as the con
tention of "unjust" wages in para
graph 43 seems to ignore producti
vity differentials. The relevant 
question in this regard would appear 
to be whether there are differences 
in pay for the same work, and 
whether there arc undue differences 
in the rates for jobs requiring dif
ferent levels of skill. Although no 
systematic study of this problem is 
available at present, it is quite pos
sible that such discrimination docs 
occur in South Africa. It is. how
ever, nowhere near the vast pro
portions suggested in the Report: 
nor is it a phenomenon unique to 
South Africa. 

2. When considering wage diffe
rentials il should be borne in mind 
that South Africa has experienced 
an extremely rapid rate of economic 
growth, especially since the first 
world war. This has taken place in 
a country with practically no pre
vious industrial tradition. It was in
evitable that a skilled labour short-
ape should have developed in these 
circumstances. On the other hand, 
the supply of unskilled labour is 
creat owine to the disparity of (mar
ginal) productivity in African agri
culture compared with that in ma-

(Plcase turn page over) 
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nufacturing industry. It U there
fore not surprising that the unskilled 
/skilled wage differential in South 
Africa is considerably higher than 
for example, in Europe. There is, 
however, no reason to believe that 
the South African differential ex
ceeds that found in other developing 
countries, for example in Asia and 
South America. 

3. The assertion that "this (un
just wage levels) alone accounts for 
the very high dividends which arc 
possible" is no more logical than 
it would be to say that dividends 
were very high in the United King
dom, the United States or Canada 
in their early stages of economic 
development because of the payment 
of unjust wages. As in the case of 
these countries, natural resources, 
the degree of risk, the rate of growth 
in the domestic economy, official 
policy measures, foreign trade and 
other such growth factors, have 
been mainly responsible for yield
ing high dividends in South Africa. 
It should be noted that it is the pro
fitability of investment which has 
made possible a relatively high rate 
of economic expansion and capital 
accumulation and which has served 
to draw a steadily increasing num
ber of Africans into wage employ
ment in the modern economy. 

4. Were one to pursue the trend 
of thought in paragraph 43. it would 
follow that investment would be 
most profitable in communities 
where labour costs are lowest It 
would therefore be impossible to ex
plain the spectacular investment 
which has taken place in Western 
Europe. North America and other 
economically advanced regions 
where labour costs are relatively 
high, and the scarcity of investment 
in economically less developed 
countries where labour costs are 
low. Clearly economic growth fac
tors cannot be ignored. 

APPENDIX B: COMMENT ON 
PARAGRAPH 31 
I. Regional wage differences do 

not contribute a phenomenon pecu
liar to South African economy and 
are in general not necessarily re
garded by economists as an indica
tion of "exploitation"'. Wage rales 
in Southern Italy, the Southern Uni
ted States and the rural areas of 

P R O V E R I T A T K 

India are certainly lower than those 
prevailing in the highl> industrialis
ed parts of those countries. These 
and other countries, like South 
Africa, face a problem of regional 
imbalance in their rates of econo
mic growth and are endeavouring 
to accelerate the development of the 
poorer regions. 

2. Far from industrialists in the 
border areas being "able to exploit 
the absence of alternative employ
ment to keep wages down", the 
Wage Board is under constant pres
sure from producers in the major 
industrial centres (who are concern
ed about the effects of competition 
from the factories in the border 
areas) to reduce the existing region
al wage differentials. The principal 
danger is in fact that such pressure 
can narrow the margin to an extent 
not justified by differences in econo
mic conditions in the various re
gions. A tendency towards nation
ally uniform wage levels is always a 
threat to the economic development 
of poorer regions, which is consider
ed to be a problem even in a count
ry as rich as the United Slates. It 
must also be borne in mind that, 
not only is the African population 
growing rapidly, but that the suc
cessful rehabilitation of peasant 
farming will displace large numbers 
of people from the land. Expansion 
of manufacturing industry in the 
vicinity of their homes would ap
pear an effective means of provid
ing employment for these people. 

3. The statement that "cheap la
bour has been offered to British 
firms as an inducement to set up 
factories in these areas" is presum
ably meant to suggest that wages in 
the border areas are deliberately 
depressed by the government in or
der to attract industries to these 
areas. Low wages arc "offered" as 
an inducement only in the same 
sense as they are also offered as an 
inducement in the West Indies. 
Puerto Rico. Southern Italy and 
other countries and regions where a 
more rapid rate of progress is deem
ed desirable. The question, how
ever, remains as to why wages are 
lower in border areas than in the 
main industrial centres. The fun
damental reason is to be found in 
the relative immobility of labour. 
It is noteworthy that over the past 
forty years or more, lone before the 
government's urban influx control 
measures in their present form were 
introduced, the ratio of wage levels 
in the rural areas to those on the 
Wiiwatersrand has remained re-

7 

markably constant. The lower wage 
levels in the border areas must 
therefore also be seen in the light 
of institutional factors making Tor 
immobility such as the lower cost 
of travel to places of work in close 
proximity to the migrant worker." 
homes, the higher cost of living in 
large centres and a general reluct
ance to migrate because of family 
ties, etc. In addition, available evi
dence — fragmentary as il may be 
— indicates that, initially at least. 
the efficiency of labour is likely to 
be lower there than in the already 
established industrial areas. 

4. There is no evidence to indi
cate that industrialists in the bor
der areas are engaged in a monop-
sonislic collusion in order to depress 
wages: nor is it clear how they 
could achieve this end even if they 
ile-.iri.-d it. Each concern acts in
dependently in setting wages, giving 
the minimum levels stipulated by 
the Wage Board, in the same man
ner as firms do in ihe major indus
trial centres. Border industries are 
in fact engaged in competition for 
labour with firms in the metropoli
tan areas as well as with each other. 
Experience in other countries indi
cates that wages tend to rise fairly 
rapidly in the early stages of the 
economic development of backward 
areas, provided that the initial im
petus is such as to make for rapid 
progress. There is no obvious reas
on why this should not occur in 
South Africa as well. 

5. Studies of industrial location 
show that labour costs arc a decisive 
factor in site selection only in the 
case of a very small porportion of 
industries. Sources of raw mate
rials and markets are the overwhel
ming consideration in the case of 
ihe vast majority of manufacturing 
activities. The industries which dis
play ihe most rapid growth rates 
in the border areas arc pulp and 
paper, chemicals, iron and steel 
(none of which is labour-intensive) 
and textiles. Even in the case of 
textiles, in which labour is relative
ly important, it has been necessary 
for the government to give consider
able assistance in the form of in
come tax concessions, low rentals, 
low interest loans, etc.. to induce in
dustrialists to establish their plants 
in the border areas. 

APPENDIX C: COMMENT ON 
PARAGRAPH 168 

I. The recommendation lhat "new 
(British) investment in South Africa 

IContinued on page 151 
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KERK HET VERNUWING 
DS. C. F. BEYERS NAUDC DRINGEND NODIG 

MAAR KERKE SE: LOS ONS UIT 

T Y D E N S m y on langse besoek a a n H o l l a n d en E n g e l a n d is e k in al m y gesprekke m e t kerk le ie rs o o r 
die vers leg tende ve rhoud ing tussen Afr ikaanse K e r k e en d i e k e r k e v a n die twee l a n d e , t e lkens 

getref d e u r twee d i n g e : d ie opreg te ve r langc v a n a l d ie kerk te ie rs o m bale n o u e r m e t o n s Af r ikaanse 
k e r k e t e skake l en bul le droefhe id o o r die feit da t d i t s k y n asof o n s k e r k e 6f geheei onversk i l l ig of on-
willig is ora sodairige b a n d e n o u e r a a n te h a a l . 

Telkens moes ek verduidelik 
wat die historiese agtergrond van 
die deels geregverdigde wantroue 
en vrees is waaruit hierdie on-
wil en verset van die kant van 
ons Afrikaatise kerkleiding go* 
bore 15 en verstaan moes word — 
en telkens moes ek hoor : MDit 
verstaan ons en ons aanvaar ook 
die menslike regmatighe;d vir so 
'n optrede in die verlcde. Maar 
waarom word hierdie houding so 
angsvallig volgehou teenoor ker
ke en Christene wat vandag juis 
soek om deur *n oop en eerlike 
gesprck met die drie Afrikaanse 
kerke tot 'n beter begrip van 'n 
siening en vraagstukke te kom? , r 

O B J E K T I E F 

Wie cnigsins objektief wil 
staan en die houding van ons 
drie Afrikaanse kerke teenoor 
hulle vcrwante kerke in ons s tam-
landc probeer peil. kan nic an-
ders as om met droefheid te cr-
ken dat hierdie houding beskryf 
moet word as ccn van: ,.Ons wil 
niks meer van julle hoor nie. Hou 
julle neus uit ons sake uit — ons 
wect baie bcter as julle hoc om 
ons aangelccnthede t e hanteer/1 

Ons weet dat duisende lidmate 
van ons drie Afrikaanse kerke 
deur hierdie houding nic die 
minste gehuider word nie. Hoc 
kan All ook anders waar dit maar 
net hulle eie houding wecrspiecl? 
'n Houding wat deur hulle as 
hecltemal ..normaa!" en „Christe-
lik" geag word? Hoe verontrus-
tend dit ook is om so 'n onchris-
telike. on-Bybclse houding by be-
lydende lidmate van die kerk van 
Jesus Christus aan te tref. is ons 
eintli!••<• verontrusting daarin gc-
lce dat by ons kerklike leiding 
daar geen die minste aanduiding 
is dat hulle hierdie houding as 
onchristelik ag en as dodelik gc-

vaarlik sien vir die toekoms 
die Christendom nic. 

van 

A N D E R A L N A D E R — 
O N S A L V E R D E R 

Het ons 
al ernstig 
groot die g 
Afrikaanse 

kerkleiers en lidmate 
daaraan gedink hoe 

apmg tussen ons drie 
kerke aan die e«n 

kant en al die ander kerke (beide 
binne en buite Suid*Afrika) aan 
die ander k a n t geword he t? Het 
ons al ernstig daaraan gedink — 

h dat tcrwyl hyna allc Protes* 
tantsc kerkgenootskappe in Afri-
ka en Europa (met uitsondering 
van 'n paar onbeduidende sekta-
riese grocpics) soek om nouer in-
geskake] tc word by ekumeniesc 
rade of interkerklike aksies. ons 
Afrikaanse kerke die enigsie is 
wat hullcsclf mccr en meer uit-
skakel uit sulke rade en aksies? 

2. Dat tcrwyl byna allc P r o -
testantsc kerkgenootskappe deur-
lopcnd in fn lewendige, crnstigc 
en vrugbare gesprek met mekaar 
gewikkel is ook oor baic sake 
waaroor hulle ondcrling ernstig 
vcrskil. ons Afrikaanse kerke 
blykbaar daarop uit is om soda-
nige diskussie of dialoog ten alle 
kostc t e verhinder of tc vermy? 

3. Dat t c rvy l alle kerkgenoot
skappe in Afrika en Europa meer 
as ooit verlang om met ons Afri
kaanse kerke in 'n broederlikc 
gesprck te kom. ons houding al 
meer en meer die van *n steeks 
donkic word: l fOns wil nie *n 
woord van julle hoor nie — koni 
net nadcr dan skop ons agterop!" 

ONOMSTOOTLIKE 
BEWYSE 

Durf iemand die waarheid van 
bogenoemde stellinge t e on tken? 
Of het iemand nog bewyse nodig 

om van die waarheid hiervan 
oortuig tc word? 

Dink dan maar net aan die reak-
sie van die Hcrvormde Kerk op die 
verslag van die Hervormde Kerk 
van Nederlandoor kerklike apart* 
heid; aan die bohaai in Suid-
Afrika opgeskop oor die Presbi-
teriaansa Alliansie te Frankfurt 
se uitsprake; aan die weiering 
van die drie Afrikaanse kerke om 
met die Christenraad van Sutd-
Afrika 'n satmespreking te voer 
oor die situatie in ons land; aan 
uitsprake van twee van ons Afri
kaanse kerke oor die verslag van 
die Britse Raad van Kerke. 

Daarmcc wil ons gladnie t e 
kenne gee dat ander kerke sc 
houdinge, gesindheid of optre-
des altyd Christelik-vcrantwoord 
en -geregverdig was nic. Jntcen-
decl — ek het kecr op keer in die 
buiteland aangedui waar sodanigc 
uitsprake en optrede na my me-
ning onchristelik, onjuis en on-
verdedigbaar was, Maar vir die 
Christen m a g dit nooit 'n rede 
wees om die verhouding of die 
gesprck met fn ander Christen 
tc beeindig nic. Politici en di-
plomate breek betrekkinge af en 
beeindig gesprekke — maar ker
k e en Christene n ie! Sodra ons 
dit doen dan verloen ons ons 
Ghristenskap en ons kenkwese! 
F-n hoc crnstiger die verskit van 

sienswyse hoc nodigcr en drin-
gentler is die noodsaaklikheid om 
die gesprek aan die gang t e sit 
en vol te hou! 

TEKENS VAN HOOP? 
As *n mens nou die troostelose 

beleid van toenemende isolasie 
aanskou waarin ons Afrikaans-
kerklike geledere verval het (*n 
toestand wat blykbaar deur die 
maerdcrheid van ons lidmate as 

(Vervolg op htadsy II) 
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THE S.C.A. IN MID-1965 
— CALVIN W. COOK. 

At a special general meeting convened in Bloemfontein in January. 1965, 
tbe SCA decided to dissolve. Immediately thereafter, the representatives 
of the four sections coastituted themselves as lour separate movements. Hit 
successors of tbe SCA. The former English Medium Work became the 
Students' Christian Association of Southern Africa. Its membership com
prises 6 university branches. 8 Training College branches. 99 High School 
branches. 

The numerical preponderance of 
the Afrikaans section and its voting 

Ewers meant that once the Afri-
aos section decided unanimously 

in favour of this course, tbe other 
sections could do nothing to oppose 
the division except to challenge the 
legality of the succession. To have 
done this would have meant the bit
terness of litigation, a fruitless cour
se of action. 

At its General Business Meeting 
in July. 1964, the Afrikaans section 
voted unanimously for dissolution. 
However, the crucial date for this 
turn of affairs must be reckoned not 
from this date, but from the lime 
when despite the agreements of the 
council meeting of July. 1963. that 
stressed the unitary character of tbe 
movement and the desire to foster 
and seek greater contact between 
the components of the movement, 
the tide set for separation via tbe 
concept of federation. Whatever the 
reasons may have been that made 
such a separation seem desirable for 
the Afrikaans section, by their de
cision, the other sectioas were divid
ed from one another de jure as well 
as de facto. On the other hand, the 
conditions now exist for the esta
blishment of a student movement 
that is both true to the original aims 
of the SCA and in accordance with 
contemporary requirements. The 
old movement was wrecked partly 
on the rocks of apartheid, and part
ly on the disproportion between the 
various sections of the movement. 
Apartheid can never be more than 
a passing phase for the community 
of Cnrist. If it realistically assesses 
the gap that exist apart from 
Cnrist. it does not realistically assess 
His power to reconcile. And if tbe 
present situation drastically narrows 
the numbers of those from the Afri
kaans CSV prepared to cross deno
minational and racial boundaries, it 
also restores balance to the dialogue 
between the movements concerned. 
Nothing suggests that the aims of 
the SCA require alteration at the 

present time save to emphasise that 
their universal scope and intent be 
made clear. They remain funda
mental purposes for any Christian 
organization. But what is needed 
from all members is a more whole
hearted pursuit of these aims, to
gether with the recognition that they 
stand together. They must be kept 
together, and the tension which this 
sometimes engenders must be borne 
or else the movement will deflect 
from its purpose. At the present 
moment, the following arc among 
the directives required to return the 
movement to its original course. 

SCRIPTURAL BASIS 

More than ever before, the move
ment must make clear its scriptural 
basis. It must show by its life not 
only that it is founded upon the 
apostolic and prophetic witness of 
the scriptures to Jesus Christ, but 
that the study of these scriptures and 
the relation of what is revealed in 
them to the other disciplines of 
learning and life remain both a pri
mary enterprise of the association 
and its principal means of evange
lism. Such a basis can be threatened 
in two ways: first, and more ob
viously, by a doctrinal formlessness 
(hat does not face the historical 
claims posed by Christ and record
ed in the scriptures. Second, less 
obviously, but no less surely, by 
stressing a doctrinal basis which 
contains some, but not all the truths 
of scripture. Not without reason 
have the churches learned through 
experience to distinguish between 
primary and secondary standards. 
They have often found that the se
condary standards, generally born 
of temporary urgencies tend to us
urp the place of the primary. While 
the adoption of some such basis of 
faith would give the SCA an identi
ty, this would neither be the iden
tity which it has had hitherto, nor 
the identity which the present task 
of the association demands. To add 
•mother society to those already ex

isting in this field does not meet the 
need for one which will unite Chris
tians in their scholarly task and 
evangelistic responsibility towards 
the learning communities. 

By virtue of the scriptures, the 
SCA shares with every Christian 

roup or movement a calling that is 
oth evangelical and ecumenical. 

These are not contrasting emphases, 
bul complementary. Both require 
the SCA to be more than a group 
in which like-minded individuals 
who happen to belong lo different 
denominations gather together. 
Both demand that the movement be 
able to surmount and overcome bar
riers, and this in fact only happens 
when the inner life of the movement 
testifies to the barriers which have 
been broken down between mem
bers. The failure of the old SCA to 
achieve this in ways which signifi
cantly differed from the unrcgener-
ate patterns of its time must be 
reckoned as one of the most im
portant reasons for the break-up of 
the association. It had without rea
lizing it become secularized. But 
at this moment, can any movement 
which claims to be scrirHurally bas
ed and to live with the life of the 
age to come contemplate further 
fragmentation? Scripture requires 
that Christians seek to realize their 
unity in Christ, and reminds us that 
the terms are not ours, bul his. 

EVANGELICAL 
RESPONSIBILITY 

The SCA must re-think its whole 
evangelical responsibility. The gos
pel is given to all men in all their 
relationships in the form of forgive
ness. Forgiveness contains both 
judgment and reconciliation. The 
scale of God's offer of forgiveness 
in Cnrist is to every man and to all 
nations. The gospel is therefore so
cial because personal, and personal 
because social. It makes a man able 
to love God and his neighbour. A 
true evangelism will also meet every 
need of man, including those born 
of his involvement in society. 
The gospel of Christ unites mat
ter and spirit in the manner we 
know as incarnation; it reveals our 
flesh and bodies as functions of 
spirit. Rccause evangelism calls 

(Please turn over) 
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men to repentance and faith, ii pre
supposes ihcy will change in them
selves, in the way they are related 
to their environments, and thus their 
environments as well. As a student 
movement, clearly we most give far 
more attention to the environment 
in which we live and the effects of 
the gospel upon it, or what we 
preach will not be the gospel of in
carnation. A message blind to the 
prophetic aspect of Christ's ministry 
is not Christian. We must recognize 
further that if the churches most 
concerned in the past with the so
cial consequences of the gospel have 
had to re-think and deepen their 
theological foundations, those who 
have been most conservative theo
logically are being driven in a new-
way to apply these theological 
truths to contemporary problems. 
For both as stumbling block and 
foundation stone. Christ alters the 
flow of society. 

NEW COOPERATION WITH 
THE CHURCHES 

The time is ripe for new co-ope
ration with the churches. In the 
past few years, the gap between the 
SCA and the main churches in this 
country has widened in much the 
same way and for the same reasons 
that the gap between the Afrikaans 
churches and other churches has 
widened. Some of these churches 
have sought to use other means of 
witness and fellowship within the 
university to meet pastoral needs 
and responsibilities. In the light of 
these developments, the calling of 
the SCA and its relationship to the 
churches needs re-thinking if not al
so alteration. I believe that the 
need is greater than ever for a 
movement in which Christians of 
one tradition can meet with Chris
tians of other traditions and so dis
cover in their differences as well as 
their agreements the manifold riches 
of Christ. The increased diversity 
of fellowship and study in both uni
versity and in society calls more 
than ever before for bridges. At 
the same time, this capacity to 
transcend social and other groupings 
is also an indispensable part of the 
SCA\s equipment for mission. If 
we cannot meet with fcllow-Oiris-
tians and work with them to fulfil 

P R O V K . K I T A T E 

our common calling, how are we go
ing to meet those who are not 
Christians except in loveless judg
ment.' Precisely because there are 
so many different ways open, and so 
many* fellowships available, the 
temptation to remain with like-
minded associates becomes almost 
irressistable. To achieve its ecume
nical purpose, the SCA must be (1) 
free of control by a single denomi
nation or group of denominations. 
(2) in sufficient touch with the 
churches to retain their confidence 
if not always their full agreement, 
and (3) sufficiently convinced itself 
of its own vocation to insist upon 
our unity in Christ and in him alone. 
Unless it is free from denomination
al control, the SCA will become 
simply another denominational so
ciety; unless it retains the confiden
ce of the churches, it will drift into 
the grave perils of pharisaism; and 
unless it is sure of its calling in 
Christ, it will lack the dynamic and 
purpose to move forward in faith 
to fulfil its proper function. Where 
the SCA is rightly fulfilling this 
function, there will be both fellow
ship and strangeness among mem
bers, the latter deriving from the 
"newness" of being in Christ. Here
tofore we have not given this factor 
sufficient attention. Members have 
expected to find all their denomi
national furniture present in the 
SCA. But they cannot expect others 
to value these items at the inflated 
price each denomination puts upon 
that which is peculiar to itself. We 
must expect that our own traditions 
will be both criticised and confirm
ed in meeting with other Christians. 
To serve both church and varsity, 
the SCA must become a place 
where the judgment of Christ on 
each and every human tradition is 
heard and needed. 

Naturally this will produce ten
sion within the SCA branch: on oc
casions between the SCA and a par
ticular denomination. But this is 
neither to be avoided nor feared. 
There is no tension between the 
bones of a skeleton, but let the spirit 
breathe on the bones and tension 
becomes not only a sign of life but 
the means of movement itself. 
Wherever we faithfully bear this 
tension of our life in Christ, a new 
creation results. 

A NEW STRUCTURE 

We must ensure that the work is 
more specifically geared to the 
needs of both groups: schools and 
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varsities. Our present structure com
bines both kinds of work in a single 
set of committees at each level of 
work. But experience suggests that 
in future the work should for the 
most part be separated. Among 
some of the reasons for this division 
are the following: the difference in 
the numbers involved; differing 
provincial policies and circum
stances; differences in needs, ap
proaches and methods; differing in
terests and capabilities among those 
who serve each group. A separate 
organization for schools and varsi
ties would enable each group to de
velop according to its specialities and 
needs instead of being drawn con
stantly into decisions on work which 
was not properly its own. Univer
sity students of whatever race or 
.social background have more in 
common with each other than do 
scholars and students from a homo
geneous background. University 
work would have the opportunity to 
develop a much-needed student ini
tiative and self-management. At the 
same time, adult guidance would 
continue to be available for the 
schools' committees. It is surely sig
nificant that when there have been 
so many developments in each field. 
the SCA has not been able to study, 
much less give authoritative guid
ance on the problems concerned or 
the solutions available because our 
energies were so divided and dis
persed. Study on the nature of 
Christian witness and Christian liv
ing at every level cries out to be 
done, but under present organiza
tion this is not likely to happen. To 
continue old routines when these arc 
no longer effective is faithlessness, 
not faith. At present many branch 
programmes result from inertia 
rather than springing from real 
thought about the needs of the 
branch. 

OTHER CHRISTIAN GROUPS 

The SCA must reassess its rela
tionship to other Christian groups in 
the field, particularly those at vars
ity. At schools' level there has been 
a measure of co-operation and join* 
staffine with the Scripture Union 
and the C.S.S.M. Trie lessons which 
have been learned through this need 
to be absorbed into our planning for 
I ho ful ure. In the varsity, these rela
tionships have been characterized 
by a more or less benevolent neut
rality. To persist in such a policy 
much longer is to declare that ihcrc 
is in fact no policy, and to falsify 
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both Ihc campus siiualion and the 
mandate* of the gospeL T h e main 
fact to be faced is ihat the SCA c a n 
n o longer think in terms of holding 
a monopoly. The re are thus two 
directions in which the SCA can 
move. The first is to become a "de
nominat ional" society along with 
others and cater t o a particular in
terest. This has been the general 
tendency to date . And lo continue 
along this line seems destined simply 
to add another sectarian pretender 
to [he existing collection of those 
who by their sclf-suffiency claim lo 
possess in themselves the fulness of 
Christ. Alternatively, we can ex
plore the possibility and challenge 
of being a society in which there 
can be genuine study and meeting 
together for fellowship, study, and 
joint evangelism. One of the clear
est lessons in the past decade con
cerning university evangelism 
throughout the world a s well as in 
this country is that unless there is 
joint action, there might as well be 
n o action. 

T h e t ime is thus ripe to look 
again at ou r contact wi th other 
Christian societies and religious 
groups, including the Roman Cath
olics and the Jews. Traditionally, 
those in the reformed tradition have 
tended to regard the Roman Catho
lics as the early Christians seem to 
have regarded the Jews, and for the 
same reason of a defective Christ-
ology. W c must recognize that l o 
hold such a view does not diminish 
our responsibility towards the Rom
ans or Jews. Ra the r it increases our 
obligation. 

The gospel orders us to c row 
these barriers. T h e mcaas provided 
is the common study of the scrip
tures we have in common. This is 
not a lactic: it is how. if we helievc 
their testimony, we shall have life. 

Concerning such study: wc must 
do it without any reservations save 
the promised guidance of the Holy 
Spirit. The only and adequate safe
guards for such a n enterprise a rc 
the promises of Christ 's presence, 
that the Holy Spirit will bring all 
things concerning Christ to our re
membrance and lead us into all 
the truth concerning him. Such 
study must also remember the 
prophetic aspects of the gospel, 
so necessary for our country and 
for our world, tha t has moved God 

to pluck u p that he may plant. 
It remains t o give thanks t o God 

for the way in which the SCA has 
been used during the last 70 years; 
thanks too . for all who have faith
fully supported its work in the past. 
The need for faithful work, prayer 
and support of work among schol
a rs and students is greater now than 
it ever was, and calls for persever
ance and faith in greater measure 
than ever. But come what may. we 
know that God will always honour 
the word of life which He has given 
us in his Son. The question always 
is whether we will believe, live by. 
and be saved by it. 

(Dr. Calvin W. Cook, senior lecturer 
in Ihc Divinity Department. University 
of in*.- Witwatcrsrand, is Chairman ot the 
S.C.A. This article i* the 1%5 icpori of 
the S.C.A.) 

(Book®. I'VU'W 

H E A L I N G T H R O t ' G COLTSSEL-
L1NG. WilBam H . K > k (The Ep-
worth Press. London . 1964). 

In this remarkable book about 
healing in the widest sense ihc Edi
tor brings together the thoughts of 
12 writers on subjects such as: the 
Christian at t i tude to suffering and 
sin*, a psychological approach to 
suffering and sin; (he development 
of personality; psychosomatic ill
ness, the Christian att i tude to coun
selling; deeper levels of counselling: 
marriage counselling: legal aspects 
of counselling; helping a family: 
problem families; housing: home 
economics and unity through ser
vice. 

It offers a better understanding of 
suffering and illness in a religious 
and psychological sense, explains 
the meaning and value of counsel
ling (not council) and illustrates 
how it can be applied in practical 
issues by a panel of counsellors in 
a congregation. 

In its own words " the thesis of 
this book is that in varying degrees 
the ministry of counselling should 
become a strong and normal aspect 
of the general ministry of the 
church." — J.D.S. 
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iVtnolg van hladn 8f 

h**)tem*I normal! «n retond 
" n u * r word omdat hulle d*ur 
di* jar* ffker U dat God dit so 
wil) dan kotn die v * * s U daar 
Miff* hoop dat tft sal vvrander? 
Dan ontwoord ons: 

t. Van on* huidiize amptrlike 
kerklike leiding kan on* niks If 
"ag te Vrfltl ft"Mr dit ekumenie*c 
aangelcenthcde raak n i t Net so 
min moct ons enigiets te wagie 
wees wanr dit die eis raak om 
in die openbaar te protesteer teen 
cnige onreg wat dcur ons apart-
hoidshcleid bedryf word* Ook 
daar WftftT ons Afrikaansc kerk* 
leiding weet dat ernstige en vvrc-
dc onreg Kcpleeg word wat rocp 
oin onmiddcllike herstek daar liel 
hulle cenvoudig ni? die mocd of 
die durf om in difc open1>aar in 
die KttUn van fiod te spreefc me. 

2 Van ons teoVogiese dosente 
in ons kwcekskole en fakuheite 
is daar op die oomblik ook niki 
t e wagte n ic Met uit^ondering 
van enkele moedige figure wat 
hulle stem laat hoor. bewaar al 
die ander 'n stilswye soos die 
graf — 'n verskynsel wat ons 
alletn kan intcrpreteer as die 
swye van instemming 6f van 'n 
fatalisttcse oorgawe aan die ,.on-
vermydelike'* gang van sake. Met 
voile rcg verwag Cod tog van 
hierdie grocp van manne dat hul
le op grnnd van die Skrif dui-
delike letding in a| liierdie sake 
sal gc«, Met goeie reg mag 
die kerk en sy lidtnate dit ook 
verwag. Op die oomblik wag OIU 
tevcrgeefs. 

S- Van die meerd«rheid van om 
Evsinfeliedlenaart (vera! onder 
ons oiif»r garde) sal daar ook 
ffe*n betekenisvoll* aksie uttfaan 
turn — daarvoor u daar te «*l 
matt* wat hulle innerlik of «*• 
terlik bmd *o die twye ople Ho* 
hull* hierdi* still vi r e eenda* 
voor God gaan r*gr*rdif is w 
hulU om t* beantwoord. Maar 
intuntt t is daar di r kleta liffpunt 
van hoop van ieraari en tidmat* 
wat oatwaak bet, verontrus f#-
word h*t en hull* gewetenskwel-
linf uitspreek a* hulle vra; Do*n 
om not Godt wil? Hoor ons nog; 
Sy tt«m? 

Di» uit hierdi* klein kring dat 
di* |*w* w**r gaan kom, die v*r* 
nuwing wat die kerk 10 nodig 
het — ook ons Afrikaante k*rk* 
tans vasgevang in hul isolasi* 
van 

i 

i! f l 
« n i v i i | ev sn i in nut isolasie 
van vooroorde*! en Trees. 
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"PRIEST AND WORKER—THE 

AUTOBIOGRAPHY OF HEN
RI PERRIN" — Translated and 
with an Introduction by Bernard 
Wall. 

"How was it that a priest of the 
Church . . . was led by the deepest 
impulse of his priesthood, devoted to the 
poorest and most neglected . . . to con-
rider in deepest distress, and in order 
to be faithful to the church . . . and at 
the same time to the poor, renouncing 
. . . his priesthood, his unique vocation 
to bring together his brothers and his 
God — that is to say. two worlds un
known to each other, the church and 
the working class?" 

This agonised question, posed at 
the end of this very remarkable 
book, sums up the tragic situation 
of a group of men whose Christian 
commitment eventually brought 
them into conflict with the church 
which they loved and sought to 
serve. Dilemmas of this kind are 
by no means new to the church, nor 
confined to that part of il known as 
"Roman Catholic". Wc need look 
no further than our own country 
for examples of those evicted from 
the ordained ministry of a church 
because of their stand in matters 
of conscience. 

This is not autobiography in 
the formal sense, but a selection 
from the diary and letters of a typi
cal French worker priest, so arrang
ed that the story of his life, and 
more particularly of his involvement 
in the worker priest movement, is 
told with moving directness. The 
group of friends who put to
gether the material, have added 
background explanations and state
ments connected with the struggles 
in which he took part, and the trans
lator. Bernard Wall, has contributed 
a lucid introduction in "The Drama 
of the Priest Workers" for the bene
fit of English readers little acquaint
ed with the position of the church 
vis-a-vis the working class in the 
France of the post-war period. 

Nevertheless, it is Henri Perrin 
who speaks and very quickly wins 
the affection of the reader. The 
story can probably only be told in 
its stark intimacy because Henri 
Perrin is dead. A question mark 
hovers over the manner of his death, 
apparently from a fall while driving 

his motor-cycle to a training centre 
to complete a course as an electri
cian. For two weeks a letter asking 
to be "laisiscd", or relieved of his 
priestly functions, had remained in 
his pocket unposted, something 
which was quite uncharacteristic of 
him. 

Whatever the explanation, it is 
clear that [he past eight months had 
been a period of acute crisis, for 
him, as for the whole worker priest 
movement, following on Vatican 
measures preventing the worker 
priests from operating as priests and 
full-time industrial workers. 

Henri Perrin wrote to his friends: 
"I can't write to you without a 
word about this bombshell . . . Now 
there will be no more priest-work
ers .. . We received our funeral 
oration: 'You have been splendid, 
thank you; now all you've got to do 
is to leave, under pain of ex-com
munication* . . . You probably won't 
be hearing from me again for some 
months. With God's help. I still be
lieve in God, in Christ, and in the 
church; but something has been 
broken which can't be mended." 
Then followed the agony of decision 
for the worker priests; whether to 
give up their work in obedience to 
ecclesiastical decree, or to go on 
with it and so to invite ex-commu
nication. There were those who 
decided to continue, preferring the 
inevitable penalty to desertion of 
those who had come to trust them; 
which would have meant, in Henri 
Perrin's words, "a betryal of the 
world of the poor." 

What was considered to have 
gone so wrong with this experiment 
in mission that Ms existence could 
no longer be tolerated? 

THE MAN FOR OTHERS 

It arose in response to a situation 
common to the church in many 
parts of the world to-day: the 
awareness of not really mattering. 
not really making any impact or 
difference in the complicated, fasl-
moving industrial society in which 
il finds itself. What characterised 
France was the almost complete 
estrangement of the working class 
from the church, more so than in 
Britain where, as Bernard Wall 

points out, the heritage of John 
Wesley is still present. 

This movement, like others which 
have brought fresh life to the 
church, had its origins in the Nazi 
period, when French youth, like the 
youth of other occupied countries, 
were conscripted to work in the mu
nition factories in Germany. Henri 
Perrin was among the priests who 
managed to be included by con
cealing their priestly identity. So 
it was that he became acquainted 
with the "terra aliena" of the work
ers' world, and experienced its utter 
paganism and antipathy to the tra
ditional forms of religion. He says 
the contempt of his fellow workers 
"penetrated me like an icy fog — 
because 1 belong to Christ and his 
church." 

The institutional church 
began to appear to him as an im
prisoning "ghetto", pre-occupied 
with its own affairs, insulated 
against reality. He seased the call 
"for men who can get out of them
selves, who will cease walking soli
tary paths and come to the"high
road where men of all nations pass 
by." 

He longed to live, not as a race 
apart, a member of "the third sex", 
but "frankly among other men", 
and so to express Christianity as he 
understood it. "Christianity" he 
wrote, "isn't just precepts and cere
monies; it's God's compassion for 
this bloody world and the whole of 
squabbling mankind." And scrutin
ising the "terra aliena" he com
ments, "far from feeling the distress 
of an exile, my heart leapt with joy 
and gratitude. Lord you have set 
us down in an unknown land so 
that we can be yourself there." 

It is significant that Dietrich Bon-
hoeffer was at more or less the same 
time writing from a Nazi prison 
along much the same lines, ques
tioning the forms of Christianity 
with which he was familiar, expres
sing the need for "religionless 
Christianity", for Christianity which 
instead of holding out promises of 
comfort and escape, plunges the 
Christian into a godless world to 
suffer there with Christ. He too 
saw the Christian life not as a con
formity to some kind of piety which 
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sets one apart, but as authentic hu
man existence. To be a Christian, 
he realised, is to be a man. as Christ 
was a man. the "man for others". 

IDENTIFICATION 

This in effect is what the worker 
priest movement achieved and de
monstrated during the ten years of 
its existence after the last World 
War. Applying the incarnational 
principle of indentification, these 
priests entered the world of the 
workers in the only way they could 
effectively do so. as workers, and 
to begin with, incognito. All that 
distinguished them from other 
workers was their vow of chastity 
(about which Henri Pcrrin had some 
interesting things to say) and that 
they said Mass every day. 

What then did it mean to be a 
worker and also a Christian? 

The worker pricsls found that it 
meant giving themselves utterly to 
(his life, involving themselves in all 
its aspects without reserve, joining 
the trade unions, as all French 
workers are bound to do. and taking 
a responsible part in trade union 
activities. The worker priests soon 
became prominent in the trade 
unions, and found themselves in ex
ecutive positions which set them at 
the centre of the workers' struggles 
for better conditions, or as Henri 
Perrin so aptly expressed it. "to be 
treated like men." This had parti
cular point in post-war France. 
when the lot of the industrial work
er was one of deprivation and 
wretchedness, as Henri Perrin 
found, for instance, when he became 
one of the migrant labourers work
ing on the immense Isere-Arc dam 
and tunnel. 

The work was hard and hazar
dous, resulting in numbers of 
deaths: the hours long, the wages 
and accommodation poor. The con
flicts with the management included 
strike action, so that Henri Pcrrin. 
as virtual secretary of the unions, 
was in the position of a strike lead
er and negotiator. He was so ef
fective that the management tried 
to rid themselves of this meddle
some priest (the police had revealed 
his identitv) bv the single device of 
sacking hmi for no stated reason. 

The union, including the strong 
Communist clement within it. 
fought back for his retention and 
money was collected to make up 
his loss of salary. Eventually the 
case was won, but in the meantime 
the project on which the workers 
had been engaged was completed, 
and also, the whole matter of the 
future of the worker priest move
ment was coming to a head. 

THE LANGUAGE OF THE 
WORLD 

One of the alleged objectioas to 
the movement was its association 
with Communism. This was in
evitable in view of the strength of 
the Communist Party in France as 
a whole, and in the trade unions 
to which all workers have to belong. 
The Vatican decree of 1949 condem
ning Catholics who either belong to 
or collaborate with the Communist 
Party made their position extreme
ly difficult, although the French 
Cardinals had published a letter 
stressing that the decree should be 
understood in the relieious and not 
the political sense. The experience 
of the worker priests was that in 
identifying themselves with the 
workers, their action on particular 
issues coincided with Communist 
action and that in trying to speak 
the language of the workers they 
sooke in much the same way as the 
Communists did. Henri Perrin com
ments: "We speak the language of 
the world we arc in. and the lan
guage is in no way an offense to our 
faith, just as Saint Thomas talked 
the language of the Arabian philo
sophers to the Rrcat scandal of his 
contemporaries."* 

As in the politico-religious con
flicts in our own land, however, the 
real issue was not Communism. It 
was. rather, that here were official 
representatives of an ecclesiastical 
order aligned with wealth and privi-
lege, actually standing with and for 
the victims of injustice, not as spec
tators speaking fine words from the 
sidelines, but as participants in the 
struggle. It was this, and not the 
fear of Communism as such which 
sent French Calholic industrialists 
scurrying to Rome to complain to 
the Curia about priests overstepping 
their functions and becommimj in

volved in "Communism". The Va
tican, in the atmosphere of the pre-
Pope John xxiii era. was all to 
ready to listen sympathetically and 
to act against the movement, even 
to the exent erf overriding the 
French cardinals. 

Henri Pcrrin wrote bitterly: "One 
increasingly gets the impression, 
alas, that churchmen draw back as 
soon as they reach the threshold of 
the problems raised by the workers' 
world. And although they say kind 
words, which are often sincere, they 
refuse really to involve themselves 
in the problems of the workers' 
world along lines which oblige them 
to revise their alliances . . . One 
thing is certain: the voice of the 
poor is not listened to. and if you 
really do listen to it you come under 
suspicion." 

According to Cardinal Ottaviani 
of the Holy Office, one of the errors 
of the priest workers was that they 
sought after material bread rather 
than heavenly bread. This is some
what similar to the argument used 
in South Africa that the unity of the 
church is "spiritual" and "invisible" 
and so does not need to be trans
lated into a concrete reality between 
different races: a docctic view 
which denies the incarnational prin
ciple. The priest worker movement 
did in fact have very profound 
"spiritual" effects. _ Henri Perrin 
speaks of the "millions of souls, 
whether inside or outside the Catho
lic faith, who through us have be-
eun to discover the face of Christ 
in the church." 

One is left to wonder whether 
there will be a revival of the move
ment now that fresh winds are 
blowing from the Vatican. This 
could have a far reaching effect on 
the role of the ordained ministry or 
priesthood in general, and not only 
in the Roman Church. Another pos
sibility is that both Roman and 
non-Roman churches will increas
ingly recognise that their "lay" 
members arc also "priests** entrust
ed with the gospel of reconciliation. 
that they exercise the ministry of the 
church wherever they live and work 
and should be trained for this cal
ling. 

— WINSOME MUNRO. 
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"A CHURCH FOR THESE 

TIMES" by Ronald E. Osborn. 
(Abingdon Press. 1965. New York 
pp. 180). 

This is a very useful book for the 
layman who has not yet discovered 
the thrill and stimulation of ecume
nical contact and thought, or who is 
not sure that a movement towards 
unity is absolutely incumbent on the 
Church in order to be the Church. 
Ronald Osborn has made of the 
word 'ecumenism' something more 
than merely a scholarly concept by 
exploring the practical requirements 
necessary for realising a church, 
"truly evangelical, truly reformed 
and truly catholic". 

He would agree with the Roman 
Catholic Bishop. Hans Kiing. who 
also stresses Ihe need for reform in 
the church as a prerequisite to our 
growing together in Christ. 

He examines four major areas 
where there is need for reform in 
the churches: life and morals, doc
trine, institution, and mission, and 
evaluates the life of the 'Church' in 
the light of these categories. The 
point emerges that denominational 
loyalties arc not the keynote either 
of the teaching or the practising of 
Christianity today — for example. 
Martin Luther King is not listened 
to because he is a Baptist, but be
cause he has something relevant to 
say to all Oiristians. 

After outlining the meaning of the 
word 'catholic' which fin the early 
Church) is located in the acceptance 
of a Catholic Canon of Authorita
tive Books (New Testament), a 
Catholic Confession of Faith (Apos
tles' Creed), and a Catholic Order 
(Episcopacy), he gives a stimulating 
re-appraisal of the Lambeth Qua~ 
drilateral of 1R8R as a basis for uni
ty in the light of more recent devel
opments. 

Finally, he outlines in what ways 
"a church truly catholic under the 
leadership of Christ" can be mean
ingfully related in its wholeness to 
the world of human concern. 

Honesty and common sense have 
been brought to bear on these to
pics, and. especially those Protestant 
churches that look lo America for 
their spiritual inspiration, will find 
this a valuable and straightforward 
book to read, — E.M. 

THE NEW REFORMATION? by 
J. A. T. Robinson, Bishop of 
Woolwich — (SCM Press) 

Since the publication of Honest 
to God (750.000 copies in two 
years!) anything which Dr. John 
Robinson says or writes is likely to 
make the headlines. For many 
people 'Honest to God" was most 
exciting; others found it rather mud
dled and inconsistent, and some 
condemned it frankly as heretical. 
I Kke to think of 'Honest to God' 
as having stirred the mud in the 
duck-pond - - in The New Refor
mation? Dr. Robinson urges us to 
filter (or perhaps change) the wa
ter, to pull out the weeds and to 
alter the shape of the pond. 

The over-all question which Dr. 
Robinson discusses is. Can the 
Church be the carrier of the new 
life tor the new age? Mr. Leslie 
Paul who wrote an exaustivc report 
on the Church of England says it 
can only be an effective carrier of 
this new life if we change the whole 
organisation of the Church. One 
of the difficulties as Fr. Eric James 
has pointed out is that 60% of the 
clergy arc ministering to 30% of the 
population in the country, whilst 
40% of the clergy are attempting 
to minister to 70% of the people in 
the towns — there can be no break
through in pagan England until this 
disparity is rectified . . . and it must 
be done soon. 

Dr. Robinson's approach is theo
logical and on a much deeper level 
— any change in the organisation 
of the Church must flow from a re
shaping of her life to meet the lay
men's needs. Whereas the reforma
tion in the sixteenth century re
shaped the Church to meet the lay
man in his quest for a *gradous 
God' — now. in the mid twentieth 
century, laymen are NOT looking 
for a gracious God but are asking. 
*llow can I find a gracious neigh
bour?* and. 'How can we still live 
at peace with one another?' He 
contends that we must present the 
Gospel in a radically different form 
if wc are to provide a satisfactory-
answer to these urgent questions: 
and it follows, that wc will have to 
reshape the organisation of the 
Church, utilise its resources and 
deploy its manpower very different
ly and much more imaginatively -

unless we do so we shall have missed 
the bus. 

Movements towards Christian 
unity and "Faith and Action' in this 
country are in themselves attempts 
to face aspects of the whole problem 
— but I regret to say that in South 
Africa we arc in a backwater, be
cause we are largely outside the 
main stream of christian thought. 

If you wish to get in this stream, 
and if you are really concerned 
about these questions, the 70 cents 
you must spend to obtain Dr. Ro
binson's book will be well worth 
while. It is a much deeper book 
than 'Honest to God'. Many of the 
criticisms of the ministry and the 
parochial system are quite valid, 
and they underline the deep and 
growing disquiet which exists in the 
hearts of those who truly care for 
Christ, and who wish to share with 
the coming generations the peace 
which only He can offer to the 
world. 

— T.H.B. 

THE RISE AND FALL O F THE 
THIRD REICH by William Shi
re r (Pan Books). 

Is there a parallel between what 
happened in the Germany of the 
Third Reich and what is now tak
ing place in the Republic of South 
Africa? 

Why did a e*eat nation which 
produced an Einstein and a Beet
hoven allow itself to be mesmerised 
by such a diabolical genius as Hit
ler? 

These arc the questions which 
prompted me to read what must 
be the biggest ever paper-back: in
cluding the documentation and re
ferences it runs to 1436 pages. The 
reader should not however be put 
off by the immense size of the work, 
for Mr. Shircr is a superb journalist 
and holds one's attention from be
ginning to end. It took Mr. Shircr 
five years to write. He had the uni
que advantage of living and work
ing in Hitler's Germany from 1926 
to 1941 and during this time he was 
the correspondent in Europe of the 
Chionco Tribune and for the Colum
bia Broadcasting System. But most 
important of all he has had access 
to many of the captured German 
documents as well as to the diaries 
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of ihc various personalities, and in 
particular [hose of Count Ciano and 
General Franz Haider. 

The books starts with the origins 
of Adolph Hitler, the Austrian 
Corporal and painter, and of his 
rise as the infamous Nazi dictator; 
and the book ends on 16th October, 
1946. when at 1 a.m. on that morn
ing. Ribbentrop and nine others as
cended the gallows in the Nurenberg 
prison to expiate their crimes 
against humanity. 

Does the book really answer these 
two questions I posed at the begin
ning of this review? As to the first, 
one must admit with a profound 
sense of relief that there is hardly 
any resemblance between our 
country today and Hitler's Germany 
because the conditions and situa
tions differ widely. Even so there is 
much that we can learn about the 
danger of placing too much power 
in the hands of few men. and of the 

need for those in positions of in
fluence to oppose resolutely and not 
acquiesce to things they know to be 
wrong. 

It is true that in Hitler's Germany 
there was — and in this country 
there is — a racialism which many 
christians (including myself) believe 
to be against the plain teachings of 
the New Testament.. . but the basis 
of this racialism is different. In Ger
many there was a blind race hatred 
and cult of the superiority of the 
Aryan fostered by the Nazi regime. 
The difference lies in the fact that 
in South Africa many sincere chris
tians do believe quite conscientious
ly that our African people are not 
ready yet for the responsibilities of 
government. There are others who 
feci that the differences between 
black and white are so profound 
that there is no real possibility of 
sharing a common social and go
vernmental system. It is because 

Report of the 1964 Society 

(Continued from pane 7) 

. . . be subjected to discretionary 
review, and if necessary disallow
ance" appears to be motivated by 
the notion that, through investing in 
and trading with South Africa, par
ties in the United Kingdom (and 
other countries) arc supporting and 
profitting from the racial policies of 
the present South African govern
ment. The Report, however, seems 
to neglect the fact that investment 
and trade also bring about more em
ployment and rising material levels 
of living for all population groups 
In South Africa. Investment in bor
der areas in particular serves to 
draw more Africans from a state 
of subsistance economy into the 
market economy and thus provides 
them with a better material life. 

2. Fnvestment and trade do. 
therefore, not in the first place 
amount to supporting apartheid, but 
rather supporting the country and 
its people. For whatever political 
regime may govern at any given 
time, economic life is a continuous 
matter. Considering the realities of 
ihc present situation in South Afri
ca, the curtailment of investment 
and trade would probably have no 
spectacular short-term effects on the 

domestic economy and presumably 
none at all on the political situation. 
It would, however, serve to preju
dice the country's long-term econo
mic growth potential and would 
therefore be tantamount to the de
nial of a better material life to most 
of its inhabitants, especially the 
Africans at present still engaged in 
subsistence agriculture. 

3. In their preface the editors of 
the Report state: "It is our hope 
that Christians of all races in South 
Africa will comment on the points 
at which both the descriptive sec
tions and the conclusions may fail 
to do justice to the situation they 
experience." The measures set out 
in paragraphs 168, 169, 171 and 172 
arc unacceptable to all South Afri
cans who are interested in the eco
nomic advancement of their country 
and people as a whole. Acceptance 
by South Africans of the economic 
recommendations contained in the 
Report would therefore place them 
in an individious position: they 
would be morally bound in their 
personal capacities to undermine 
ihc country's economic endeavour 
in every possible manner, for this 
is the goal al wich the recommen
dations arc aimed. 

the situations are superficially simi
lar but also distinct that it is dan
gerous to draw too close a parcllcl. 
But the book clequently points to 
the danger of race hatred and ra
cial pride encouraged as the official 
policy of the slate, and also to the 
depths to which mankind can sink 
in this modern world if such a poli
cy is pursued by a government. 

In so far the second question is 
concerned, whilst Mr. Shirer does 
shed much insight, he does not (and 
perhaps cannot) give an answer. He 
certainly tells us how Hitler came 
to power, but he does not tell us 
why the great and the small in Ger
many allowed him to get away with 
it He suggests perhaps that the 
answer lies in Hitler's own magnetic 
personality and iron will. Others 
find an answer in the collective 
character of the German people 
who are both sentimental yet with
out deep feelings, and who arc at 
the same time capable of great an
ger. For me, Goethe expresses most 
clearly my feelings when he wrote: 
"I have often felt a bitter sorrow at 
the thought of the German people, 
which is so estimable in the indi
vidual and so wretched in the gene
rality." 

Meine Rub' 1st hin, 
Mein Hen: ist schwer.M 

(My peace is gone. 
Mv heart is heavy.) 

T. H. BISHOP. 

(Boeil esprerung 

METABLETICA of leer der veran-
deringen, Beginselen van een his-
torisehe psychologie door Dr. J. 
H. van den Berg. Uitgewers: G. 
F. Callenbach N.V. — Nijkerk 
— I2de druk (255 hi.) 

Hicr is werklik *n interessante ge-
dagteprikkelende maar ook inge-
wikkelde werk uit die hand van die 
psigiater Dr. J. H. van den Berg. 
Die boek dek 'n heel nuwc veld van 
denke waarin die skrywer onder an-
dere aantoon hoe die historiese tyds-
verloop verandcring in ons mens-
wees teweeggebring het Die groot 
proses van loslating van die enke-
litlg deur die samelewing uit baic ou 
lewensvorms en vcrbande word ryk-
lik geillustreer. Die vereensamings-

fVervolg op Madsy 16) 
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9 Effective ways to combat Communism 
J, Edgar Hoover and William C. Sullivan. 

(1) "Eradicate the causes of com
munism in local communities. 
These include (a) poverty, (b) 
disease, (c) illiteracy, (d) econo
mic dislocation, (e) social in
justices, (f) social discrimina
tion, (g) political corruption, (h) 
educational inadequacies, (i) 
psychological maladjustments. 
(j) philosophical materialism. 
(k) religious anemia, and (I) 
moral decadence, personal and 
social." 

(2) "'Work steadily toward better 
relations between races, reli
gions, and different social 
groups and between labour and 
management." 

(3) "Contribute to a continuous re-
vitali/ation of the religious life 
of the community, beginning 
with oneself." 

(4) "Recognise that while there are 
both permanence and change in 
life, there is no fixed status 
quo; hence, our need to under
stand social transition in accor
dance with the spiritual and 
moral values of the Judaeo-
Chrislian tradition." 

; : - - f l 

: ii 
HARTL1K WELKOM! 

Met vreugde en dankbaar- ;= 
| | heid heet ons dr. B. Engel- \ 
| | brecht wclkom namens die Di- | | 
|i reksie en Redaksie van ons ji 
II blad as voltydse assislcnt-rc- \ 
|j dakieur, Almat wai cnigsins = 

bewus en op hoogle is van al- \l 
;l Ics wat dr. Engelbrecht die af- \ 
ji gelopc jaar en mecr die hoof \ 

moes bied en moes verduur, \ 
koester alleen bewondering vir \ 
die onvcrskrokke en mocdige \\ 

!i wysc waarop hy sy Christelike j ; 
: oorluiginge verkondig en vcr- ;; 

dedig het. Met sy uilslekende \ 
X teologiese vorming en kennis, ! 
|j gepaard met sy diepe cms en | | 
5i tocwyding om die waarhcid [I 
I! van die Evangelic ic verklaar 
=; en le handhaaf. kan sy toetre-
\\ de lot ons gclcdere, ons blad. i | 
; | sy lesers en die Christelike ge- ; | 
{: meenskap van ons land alleen | | 
|| tot seen wees. Ons heet horn 
ji hartlik wclkom en vertrou dat if 
\\ sy diens *n lang en vrugbare ; | 
|j een sal wees! 
1 » i " t i ' t n t i i t i l " ! ' ' t H i r n ' 

(5) "Do not speak or act in any 
manner that would create fear, 
hysteria, and confusion. These 
are 4thc ingredients for com
munist coups in nations which 
have fallen under its spell/ says 
Mr. Hoover, 

(6) "Do not make false charges of 
communism against other citi
zens or sow seeds of suspicion, 
distrust and alarmism. Do not 
confuse legitimate dissent with 
communism* Mr. Hoover gives 
this warning: 
Knowing what communism really 
is and how it operates wilt also 
help us to avoid the danger of con
fusing communism with legitimate 
dissent on controversial issues. 
Communism feeds on social fer
ment. On both the local and na
tional levels, the Communist Party, 
USA, is continually exploiting so* 
rial, economic, and political griev
ances for its own tactical purposes. 
For this reason, the "party line'' 

fVervotg van bladsy IS) 
proses wat hiermee gepaard gaan en 
die disinlegrasie wat dit dikwcls vir 
die pcrsoonlikheid meebring word 
ook realisties geteken. 

Daar is heelwat nuwe gedagtes en 
teoriee wat met mekaar in verband 
gebring word dikwels uit psigologic-
se. teologiese. antropologiese en an-
der gesigspunte saamgesnoer. Ecn 
van die mees interessante tcoriec 
wat na vore gebring word is dat 
die eeu van die kind *n moderne 
ontwikkeling is. Vroecr was kinders 
maar klein volwassenes en is as so-
danig behandel en beskou. Tans 
skryf van dcr Berg: "Het kind is 
kind geworden wat maakte dat het 
kind, eertijds nauwclijks onderscheU 
den van die volwassene. thans an-
ders en wel radicaal anders is dan 
de volwassene. De oorzaken der 
veranderingen in het aard van het 
kinderlijk bestaan moeten liggen in 
veranderingen in de aard der vol-
wassenheid. Is onze volwassenheid 
gekenmerkt door cigenschappen. die 
vroeger minder uitgesproken waren 
of zelfs ontbroken? Of bezat de 
volwassenheid vroeger eigen-schap-
pen, die in de loop der tijden ver-
loren zijn geraakt?" 

Wie praag dink en na diep den-
kers luister kan slimulcrende stof 
in hicrdic bock raakloop. — J.D.S. 

will frequently coincide with the 
views of many non-communists on 
specific issues. Wv must not, there* 
fore, indiscriminately label as com
munists those whose opinions on a 
particular question may, on occa
sion, parallel the official Party 
position''/' 

(7) u Do not contribute to bigotry, 
intolerance, and hatred of fel
low human beings/* 

(8) "Do not violate or infringe 
upon any person's civil liber
ties." 

(9) "Do not confuse theological 
doctrine with political princi
ples or attempt to make one 
serve the cause of the other/1 

(From Communism and Religion in 
the United States by Assistant Di
rector, William ('•- Sullivan, Federal 
Bureau of Investigation, October 19, 
1961.) 

J. Edgar Hoover and William G Sullivan 
are Director and Assistant Director, res
pectively, of the Federal Bureau of In
vestigation. United States Department of 

Justice. 
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!! " I 
li PRO VERITATE AND THE ii 

CHRISTIAN INSTITUTE 
Because the Editor of PRO jj 

: VERITATE is also the Direc- \i 
\ tor of the Christian Institute \\ 
| j the impression has been creat- ;| 
j ; cd that PRO VERITATE is \ 
l the official journal of the In-
\\ siituie, and, from time to time. 
: has been reported as such by : 
I the press. Although both seek I 
\ to serve God in His work of j 
; renewing the Church and \ 
l\ creating a new understanding j 

and fellowship amongst Chris- ii 
1 tians, PRO VERITATE and j 
I' the Christian Institute render j 

this service independently of :j 
!; each other. Because of mis- : 
I: understanding on this point, it 
I is necessary to point out that: 

PRO VERITATE has its J 
own Board of Directors who I 

\ are responsoble for the fi- :j 
= nances and administration : 

connected with the journal. |I 
and is, therefore, legally and I 
in practice independent of :! 
the Christian Institute. 
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