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Inleidingsartikel

Die begrip ontug het in die algemene spraak-
gebruik in ons land die corheersende betekenis
gekry van seksuele verhoudings oor die kleurgrens
heen, Sulke verhoudings, o! dit binne ol buoite
huweliksverband is, is stralbare ocortredings.

Natuurlik is doar ook seksuele perversiteite tussen
lede van diesellde ras wat velgens die bepalings
van ons onfugwetgewing stratbaar i3, En tog laat
die woord ,ontug” ons altyd en in die eerste plek
dink gon 'n oorireding van die rtheidsweat waar-
volgens dil as die gruwel by uitnemendheid beskou
word as doar geslagtelike omoang (uszen n blanks
en 'n nie-blonke plaasvind — of dit nou binne 'n
huwelik ot daarbuite 13

Dat alle vorme van seksuele vergrype teen wal
as dlgemeen tozlaotbaar geld, ontug, is, besel ons
biykbaar nouliks meer. Dit spreek in hierdie ver-
band beoekdele dat Suid-Alrika se egskeidingsyfer
een van die haogsle in die wéreld is. Tog doen dit
blykbaar geen albreuk son ons arrogants aon.
spraagk dat ons die Christelikste, byna nog die
enigste Christelike volk iz wat in die weéreld ocor-
gebly het nie. En logl niemand meen dal dit n
oordrewe stelling is nie. Die maatstaal vir ware
Chrnistelikhsid het vir baie van ons geword of
iemand in die Nosionale Party se rasse-ideologie
glo, Christene en kerke, hier of waar ook al ter
weéreld, wat ons hierin nie byval nie, het besmet
geraak met die ,wéreldgees''. ©Ons wat in die
suiwerheid van die blanke ras glo, is die enlgste
wal nog op egle Christelikheid kon roem en waot
ana .. Bybelsrelormaloriese erfenis’’ feen die be:
dreiging van die | liberalisme" suiwer bewaar,

Ons voel waarskynlik nie zo gelukkig ocor ons
baie egskeidings nie, maar dat dit 'n verskynsel 15
wal vreet aan die wortels van ons Chrisielike volks-
bestaon, weeg by ons hoegenaomd nle so swoor
az diz bedreiging wat rasse-vermending vir ons
sou. inhay nie. Ons iz eenvoudig behep met die
idee dat die voortbestaan van die Christendom in
Suid-Afrika beslissend athomg von die suiwerheid
van die blanke ras, Daorom is dit so absaoluut
noodsacklik dat die seksuele sedelikheid, wat op
die vlak van verhoudinge tussen lede van dieselide
ras slegs ten opsigte van perversiteite strafreglelik
gereglementeer word, vereis dat alle seksuele om-
gang tussen blonk en nie-blank deur die wet ver-
bied moet word en daarom strafbare ontug moet
wees,

Dit goan vir ons hierin, soos ons s8, om dis be-
houd van ons Christelike volkskarakier, Daarvoor,
soas ons 56, moel die behoud van ons swwere
blankedom as absoluut voorwaardelik beskou word,
Maar juis vir die behoud van ons Christelike volks.
karakter 15 dit vir ons dwingsnd noodsaaklik en
tewens onontkombaar om dan ook enkele Christe-
like maoatstawwe op onsself agan te I& en vanuit die
Christelike gelool enkele dinge vas te stel,

Dig eerste woarvan ans ons moel vergewis, is
dal die Christelike efiek in die Skrif geen enkele
grond kon vind om seksuele losbandigheid oor
die rossegrens heen as n groter gruwel te vercor-
deel as dié wal hom binne diesellde ras alspeel

@n tug

nie. Vanuil ons bescragheid cor ons Christelikheld
het ons die maatstal bepaal vir wat strafbare on-
tug iz, Hierdie maatstal moet dus Christehik wees,
d.w.s, gan die Bybel ontleen, Vind ons die grond
doarvoor nie in die Bybel nie en hou ons nogtans
vol dat dit aan die Christelike openbaring ontleen
ls, is dit ‘'n pseudo-Christelike preiensie. En niks
is vir die Christelikheid gevoarliker as om in pseudo-
Christelikheid te ontaard nle. Pseudo-Christelik-
heid loop envermydelik uil op 'n pseudo-Christelike
demonie.

Tweedens, as dit woar 15 dat die seksuele sede-
likheid slegs ten opsigte van perversies deur wel-
gewing gereglementeer kaon word &n die ruimite
waarbinne die vryheid van die individu gerespek.
teer word, steeds so wyd as moontlik gelaat mos!
word, dan tnag corwegings von kleur en ras hier-
die ruimte nie beperk nie. Waar dit wel gsbeur,
word doar toegegee aan dig absurde gedagte dat
die ruimte van die menslike vryheid op die viak
v seksuele verhoudinge deur ‘n kleurskeidslyn
gehalveer moet word omdat die mens ten opsigte
van die gen kleurhelle vir oorreding vatbaar sou
wees maoar ten opsigte van die ander kleurhellte
slegs die taal van dwong sou verstoar. Sg T
slimmigheid moet dan aon die lewenspraktvk selt
getoets kan word oi dit ten minste op 'n male van
geldigheld kan aansprogk maaok. Dog in weerwdl
van hierdie sonderlinge resep is die feitlike situasie
in ons land dot aan die een kant die skei-howe
steeds voller word en dat aan die ander kant krimi-
nele ontugsake ook steeds vermeerder, Dit blyk dus
dal ndg ocorreding (tov, ,privaatregtelike ontug'')
nig wetlike dwang(l o.v. |, strafregtelike ontug” die
verbyslerende loename In seksuele onsedslikheid
sells maor enigsine bedwing. Nou moet ons wel er-
ken dat die toename in seksuele onsedelikheid 'n al-
gemene wéreldverskynsel is, dat allerler faktore
daarvan die narsank is, en dat Suid-Atrika ook in
hierdie opsig nle 'n blinkende uitsondering sal wees
nia. Tog moet die vraag ernstig gestel word of jets
anders as ‘n uitbarsting van cnsedelikheid verwag
kan word woar die absurditeit hom voltrek dert gen
en dieselide daad van ontug can hierdie kant van
die kleurskeidslyn latscenliker gedg word as gan
daardle koni, dat dit hier nie strafboor iz ple en
daar wel. Waarlik, geen sonde en geen duiwel
sal meer gestuit kan word woar dil deur uitdoging
én uithodiging so 'n verdubbelde aanleiding vind
en deur 'n verdubbelde prikke! tot felle oplewing
uitgelok word nie.

Vamuit die Chnstelike geloofasortuiging moet dit
volgehou word dat slegs geloof in die evangelie,
en daarom ‘n vrywilllge enderwerping aan die wel
van God en 'n vreugdevolle inirede in die vryheid
waarmee Christus ons vrygemaak het, vir menss
bevryding kan bring ult hulle verstriktheid in die
bande van onszedelikheid, en die donker skaduwee
wat besig 1= om oor ons volkslewe te val, enigsins
karn verdeyl Absoluut voorwaardelik doarvoor is
egter om ons deur die evangelie van Christus sers
le laal Bevry van ons pseudo-Christelike, demonigse
waan dat ontug ocor die kleurgrens heen sondiger
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on dadrern 'n groter bedreiging vir ons Christelik-
hzid is s ontuy tussen lede van dieselide ras,
Dardens, dil is nie slegs 'n pseudo.Christelike
vorwringing van die Christeliks sedewet nie, madr
'n ontuglige verkragling daarvan om huweiike wat
por die kleurgrens heen geslut is, oz 'n lewe In
strathare ontug te beskou. Waar die welgewing
in Swd-Arika egtar voorsiening maok vir siralreg-
telike optrede tezn sulke egpare, moel dit onom-
woade gastel ward dat elke denkbare Christelike
basis daarvoor ontbreek en ons doarmee staan op
die grond van 'n neo-heidendom waarnn dig God
vap die Bybel sy pricsiteit as hoogste Wetgewer
moet inboet ten gunste van die alged van blosd
g1 ras. 'n Land waarin dil moanihk geword hel
om ‘1 egpaar in ‘1 strathe! te loat verskyn Smdat
hulle 'n egpoar iz en hulle voor God wettige egte-
like verkintenis ontugtig is kragtens die bepalings
van die landswet, onlleen sy norme vir wat goed
en kwoad 13 aan ‘n idee wal lesnoor die lewende
God en sy opsnbaring vyandig stoon. Wan! die
huwelik iz ‘n instelling von God wat Hom behaag.
Daazentzen wil Hy dié wat in ontug lewe, oordeel
ery stral. Waor 'n egpaar dus vanweé hulle God-
welbehocglike huweliksverbintenis deur die stoal
ds strafbare ontugtioges behandel word 1z die ver
ondoratelling, selis meer as implisiet, dat die staat
daoarop uit is om te skei wal God saamgevoeg hel
en dal, vanuit die gesigspurd van 'n sedelikheid
vraarvan God nie weel nie, dle gruwel die staatl
behaoag, Wat vir God goed en na sy bedeekng iz,
iz wvir die rasbehepte staal 'n wetsoortreding wa
alleen herstel kan word deur 'n slaatsgehoorsame

15 April 1969

verbreking ven diaz goddelike gebod. DLis staat
vortoon  hierin die skrikwekkende trekke van 'n
anti-God wal oordeel an sirat woar God geen en
beskerm, en seen en beskerm wat God oordeel en
straf

Vierdens, hierdie uiters bedenkliks, anti-godde-
like moraliteit wal ‘n kankrete openbaring vind in
ons ontugwel, is dis grondsiag woarop die hele
apartheidsideclogie tus. Dddrmse staan of val
ans apartheidsideclogie, en van die al ol me Christe-
likheid dadrvan hang dit beshssend al of hierdie
ideologie hoegenoamd sy oonspraoagk kan  hand-
haal om Christelik te wees

Vonuit die goddelike reg gesien, et die staol
deen reg om buite-huwelikse geslagsverkesr cor
din kleurgrens heen os antugtliger te beskou as dié
binns die rassegrens mie; hy vergryp hom acm die
ooddelike reg as hy huwelike cor die kleurgrens
heen zonder meer veried, on hy is in apenlike op-
Hand teen God as hy dergelike bestagnde huwe-
like ot 'n kwoad verkloor waorop sy oordeel en
Steal sua.

As hierdie perversie van allzs wat nog sedelik
Jonoem kan word, om van Chnstelik nie sers 1=
Ecraat nie, ooter onder die ideologie waggenasem
most word, stort ditin duie.  Daarom is die agpart-
heidsideclegie sell die ergste vorm van ontughg-
heid woarin i volk verstrik kon roak. Dit kan
dlleen gedy op 'n szdelke grondslag wal by n
nnder hoogste welgewer az die God van die Bybel
sy ocorzprong het en onder n volk wat van die ware
God a'ygeheosreer het en die god van die bloed en
die raz in sy plek bemin.

Editorial:

The coacept of immeraiity ags in common usdgs
i1 our country ccquired the predominant meaning
al sexual relationships across the colour bar, Such
relationships, whether inttar or extra-mantal, are
punisheinle offencss, .

There are alsg, of course, sexual perversions oe-
hweoen membkears of the same raca which gre pumsh-
able according to the provisions of our immorality
logislation.  And yet the word “immorality” always
makes us think i the lirst ploce of o tronsgression
ol the law o! apartheid according to which it is
ragorded as d crime of the firsl ordes that sexual
intzreourse should take place between a white and
nod-white — whether inlra- or extra-maritally

Apparently we hardly realise any more that il
torms ol s2xual inringzment of what is generolly
regarded os permissible amoun! to immorality, In
this connachian it speaks volumes that South Alrica s
dive-ee rate iz one ol the highesl in the world, Yet
i dons not apsarently detracl lrom our arrogant
claim thal wa are the mosi Christian, almoest the
orly Christian people skl remoumng in the world.
And let no one regard this as on exaggeration, The
norm o (rue Christionity has for many of us become
whether ope balieves in the National Party and lis
recial ideology, Christions and churches, here or
wherever in the world, who do nol agree with us
on this s-ore hove become tainted with the “spirit

gmmora/itg

of the world”., We who belisve in the purity of the
vhite tace are the only ones wha dare shll pride
curselves oa true Christicnity and who are protact-
ing in i3 purity our "Biblically relormed heritage”
cgainst the threal of “liberalism'.

We probably do nol feel so happy about our
many divorces, but that they constitute o pheno-
menan which iz conkering away at the very roots
ol pur existence os g Christian people does not
welgh with us ot all as heavily as the threat which
we presume racial miscegenalion to entall for us
We agre simply obsessed with the idea thal the con-
tinuance o Christianity in South Africa decisively
depends upon the purity of the white race, Thal
s why it 15 so obsolulely necessary thal zexual
morality, which, on the lavel of relationships he-
tween members al the same racs, is regulated by
crimingl law only os regards perversities, demands
thezt all sezual intercourae between whitz and non-
whita should be legolly prohibited and zhould
therefore amount to punishable immorality,

QOur conecarn m this regard is, as we say, the pre-
servation of the Christian character of our people,
For this purpose, as we say, the praservation ol
ne purity of our while race must be regarded as
absolulely conditional. Bui it is urgently necessary
and in foct unavoidable, precisely for the sake of
the Christian character ol our psople, also to apply
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a lew Christian norms to ourselves and o esiablish
a lew things on the basis of Chrishian faith,

The lirst lact we musl regard is that Christian
sthics can find no single ground in the Scriptures
upon which to condemn sexual licence across the
racial barrier s more abhorrent than that which
cccurs within the saome race. We have lad down
the norm {or what pumshable immorality iz on the
strength e cur concern about our ChrisHomity.
This norm must, therelore, be Christian, ie. must
be derived from the Bible. Il we lind no grounds
for it in the Bible and stll maintain that it is de-
rived from Christian revelation, it is o pseudo Chris-
tion pretension. And nothing constitutes a greater
demger for Christianity than lo degenerate inlo
pseudo Christianity, Pseudo Christianity inevitably
leads to pseudo Christian demonism,

Secondly, if it be true that sexual morality can
be regulated by legislation only in connection with
porversons cand that as much room as possible
should bz let lor respecting the lieedem of the
individual, the ¢onsiderations of colour and race
dare not oct as limiting [actors. Where il does in-
deed happen, o concession iz made to the absurd
idea thot human freedom on the planme of sexual
relationshups should be halved by a colour bar
because man is apparently presumed to be apen
tc persuasion o= regards the one colour-hall but
only caopable of understanding the lenguage of
compulsion as regards the other colour-hall, It must
then be possible to test such cleverness in living
proctics, to see whether it possesses ot least a
measure of validity. Yel, despite this strange re-
cipe, the lactugl situation in our country 15 that, on
the one hand, the divorce courls are becoming ever
mers populous and that, on the other hand, criminal
cazes of immorality are also steadily en the in-
crease. It proves, therefore, that neither persua-
sion (with regard to 'civil immorglity”) nor legal
compulsion (with regaord to "criminal immorality™)
is inhibiling the increase of sexual immorality even
in the slightest.

We muszl indeed admil that the increase in sexual
immearality is o general phenomenon in the world at
large, that it s coused by a variety of lactors and
thal, alse in this regard, South Alrica is no shining
exceplion. Yel the gquestion must seriously be pul
whether anything bul an explosion of immerality
can be expected where the gbzurditly is committed
of regarding one and the same act of immorality
as more tespectable on this side of the colour bar
themm on the other, of not making it punishable here,
but there most decidedly, Truly, ne sin ond no
davil can ever be checked again where they lind
such a compounded provocation in challenge ond
invitotion and are temptled violently to flare up by
such o compounded inducement.

On the basiz of Christian conviction il must be
maintacined that enly faith in the gospel ie. a2
voluntary submissien to the law of God and a joylul
entronce into the freedam with which Christ made
us free, can bring men liberation lrom their en-
meshment in the bonds of immorality and can some-
what dispel the dork shadow which 1z [alling over
the life of our people. An absolute condition for
this, however, is firsl to allow ourselves to be
liberated by the gospel of Christ Iram our pseudo
Christian, demonic delusion thal immorality across

tha colour bar is more sinful and theriore a greater
threat to our Christionity than immorality between
members of the same race.

Thirdly, it is not only a pseudo Christian distartion
ol the Christian moral law, bul on immeral pros-
titution of it to regoard marriages contracted across
the colour bar as g lile in punishable immorality.
Since legislation in South Alrica makes provision
tor eriminal action against such wedding couples,
however, it must be bluntly stated that 1t lacks any
conceivable Christian bosis and that with it we
stond on the loundation of a neoheathendom in
which the God ol the Bible has to farleit his priority
as higheal Lawgiver in lavour of the idol of blood
and race. A ¢country in which it has become pos-
sible 1o lel o marriage couple appear in o criminal
court because they are o wedded coupla and their
lzgal marnage tie belore God is immoral aecording
to the provisions ol that country's laws 1s deriving
its norms for what is good and bad from an ideg
whiocn stands inimieally opposed to the living God
and his revelation. For marriage is an institution
of God, which pleases Him. Conversely, He judges
and punishes thosze wha live in immorality, Where
o marriagge couple, then, are treated by the stote
as punishably immoral on account of their God-
pleasing conjugal state, the conclusion must be
drawn. even more than imphicitly, that the stole
15 intent upon putting asunder what God has joined
tegether and thot this evil pleasss the state on the
basis of a morality unknown to God. What is good
and occcording to hiz inlention for God is g trans
gression o! the law [or the race-obsessed state which
can only be remedied by o transgression of the
divine low in obedience to the state. By this at
Ftude the state displays the Irightening lectures ol
on anti-God who judges cand purnishes where God
blessss and protects, and blesses and protects that
which God judyges and punishas.

Fourthly. the extremely guestionable, anti-divine
morality which conc-elely manifests itself in our
Immoralily Acl is the [oundation upon which the
whole 1declogy of apartheid rests, Our ideclogy
ol apartheid stands or {alls with it and it decisively
depends on the Christianity or non.Christianity of
this morality whether this ideclogy con sustain ils
claim of being Chrisfian af all,

Seen itrom the stondpoint of divine justice, the
siate has no nght to rego:d exira-marital sexual
intercourse across the ¢olour bar as more immoral
them within the limils of one race; it tronsgressas
agains! divine justice it if summarily prohibits mar-
ricges across the colour bar, and it openly revolis
againsl God it it declares such existing marricges
to be an evil warthy of itz judgment and punish-
merit.

[, however, this pervarsion of everything which
con still be called moral, not sven to mention
Christian, were o be knocked out from undsrneath
the ldeology, It would collapsz, Conseguently the
ideology ol apartheid is itsell the woral form of im-
moraity in which o pecple con become enmeshed,
It can only wax on an ethical {foundation other than
that which has its ongin with the Ged of the Bible,
and amoeng o people that has gone g whoring from
the true God and adores the god of blood and race
in hiz stead,
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1. Church and Society

The Hessage teaches that “the Gos-
pel of salvation in Jesas Christ . . .
is to be understoond net only n a
mvstical and ethical sense for the
salvation of the individual person,
and not only in a sacramental and
ecclesiastical sense within the frame-
work of the Chureh, (but also) - . .
in a eultural. social (and therefore
political |, eosmic and universal sense
as the salvalion of the world and of
human existence in its entirety.
Apainst this the Statement urges that
the Gospel concerns “the individual™,
who must respond to it in [aith, and
therefore that the Message here
makes a “confusion” between the
Church  as  "the regenerale com-
munity”” and sociely as “the unre-
generate comniinily.

What has apparently happened
here is that the Starement has follow-
ed the SAD Editorial in understand-
ine the Message at this point to have
“the implication that all men are, o
are becoming, Christian Diseiples™,
But this is something which the
Editorial admits that it has *read
intn the Message, The Message it-
sell nowhere says anything like this!
{d the contrary it admits the con-
cern of the Gospel with the indivi
dua! (see the “not only” in italics
abovel, And then it proclaims that
the Gospel affects, and has implica-
tions For, “human existence in Hs
entirely” in the sense of “the whole
life of man™ in all ils aspects,

The Scriptures proclaim that the
end of the Gospel is the renewal of
the whele cosmie ereation which has
heen “reconciled” o God through
Christ and therefore now “groans in
teavail” until it be recreated into
“g new heaven and a new earth”
(Col. 1:20, Ro. 8:22, Rev, 21:1}.
Hence the New Testament proclaims
the healing and resurrection alse of
our bodify existence through Christ
(Mr. 8:14-17, 1 Cor, 15:35 ff. ete.)
Against this the Statement teaches
that the “benefits of Christ’s death
ard  resurrection”  are “spiritual’,
But 15 this not the same doctrine as
that which the old Gnostic and Idoce-
tic heretics held when they taught
that salvation has to do with enly the
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not walk together?

realm of the spirit, and that salva-
tion 1z therefore from. not ﬂf, the
world? s it not the same attitude
which the old Egyptian menks had

The Message to the People of
wouth Africa is basically a theological
document which calls into question
the theologival buses upon which our
soctely in Seuth Africa is currently
founded. Many of the eriticisms of
the Message fail to get to grips with
t stmply because they fail to appre-
ciate that it is o theological exposi-
tion and net a political manifesto.
This, however, 1s not true of the criti-
cisms conmtained in the Statement is-
sued the Baptist Union in ve
Fponse Lo the M CSSage, Boih the Mes-
sage and the Sialement agreed in
large measuce on the evils inherent
in  racialism, Dot the Stalement
strongly disagreed with some of the
basic theofogical presuppositions of
the Message.

In the book “The Message in Per-
speetive” (obtainable from the South
African Council of Churches) there
iy @ shorl altempt ol examining the
theological objections of the Baptists.
But the Statement deserves much
fuller treatment. Dong Bax, a Preshy-
terian Minister, has attempted to do
this in this article, which was refused
by “The South African Baptist” be-
cause the Editor cowld “not see his
way clenr to print 7. Like many
other, the Rev, Bux feels that the
Baptist Statement is o significant n-
vilation to dinlogue, but hie also feels
deeply that the authors of both Mess-
age and Statement have the same
baste concerns and should find it
possibile to “Walk together”. At the
sarme  time, this cannot prevent a
frank theological debate, a debate
wikichk o seriously trying o get af Hre
truth fand not simply indulge in
niceties and platitudes) in love. This
article is one offering in that direc-
feon,

e W C———.

when they thought that salvation in-
volved the Christian’s withdrawing
himself om of the world and society,
culture and politics—in the desert?!

Because the Seriptures proclaim

— DOUGLAS BAX

salvation in a cosmie sense they are
therefore concerned with the whole
lite of man, incloding his soeial and
politieal life.  Jesus, for  instance,
judgrs also the political injustice of
["ilate as sin — even though a lesser
sin than Caiaphas’ (Jn. 19:11). And
after His resurreetion He proclaimed
“All awthority in heayen and eatth
has been given to me™ (Mt. 28:18),
which includes aothority over the
slate, the govermment of which s
Hiz “servant” (Bo. 13:4). Ay this
point the SAB LEditorial denies that
“Chostian standards”™ and “the laws
and prineiples of the Kingdom of
LChrist are binding upon all men,
here and now.”™ But whose standards
are hinding on them if Christ's are
nut? Some other god's? the world's?
Is God going to judge the world by
its own standards? Ur is Christ not
the Judge also of the pagan Pilate?
Already in the Old Testament the
prophets proclaim the Reign (King-
dom) of the revealed God also over
the non-believing pagan nations and
their Iwing jlldgi“lfl by the standards
of His revealed righteousness, The
Word of God calls all men o obey
His Law for justice and peace in
H:ui[*i:-,' ns revealed t||r|_1ug|| the pro-
phiets but supremely in Christ.

2. MNational Survival and Personal
Salvation

The Wessage says that the ideglogy
of apurtheid “holds oul to men a
securily built not on Christ bul on

. separation and the preservation
of racial identity. Jt presents separate
development of our race-groups as a
way for the people of South Africa
to save themselves, Such a claim in-
evitably conflicts with the Christian
(zospel which offers salvation. both
social and individual, through faith
it Lhrist akwe.” The Stwterroend
charges that it here “confuses na-
tional survival with personal salva
tior.” But thix js misinterpretation,
The Wessage merely links bath perso-
nal salvation and national survival to
[aith in, and hence ocbedience to,
Christ alone: it does not confuse the
two with each other, It regards the
Gospel of Jesus Christ which con-
cerns our personal salvation as hav-
ing implications abont God's will in
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every sphere of the life we live, in-
cluding the mnational or  political,
God's salvation §s His justification
of. and thas s peace with, us,
which in turn involves (and must
invalye) jostice and peace between
ourselves, In other words iF we fla-
srantly disobey God's laws revealed
in His Gospel in order nationally to
save ourselves we shall lose ourselyves,
and be punished by His wrath just as
the Jews were when instead of having
faith  (“quiet and econfidence”™ ) in
God they trusted in the horses and
chariots of the heathen FEgyptians
to deliver them.

The Baplist Statement in [act re-
eognises this when it itself calls
“every Christian  constantly 1o re-
examine his affitudes and conduct
in the light of the Ford” in regard
to race relations and the “hardships™
which “fall muost heavily upon the
non-White people of our land™ as a
result of the way “the policy of
separate 11['\"1:'1“[;1111!_‘“' I8 i.mp[emrnt-
ed” By the wayv. why the “most
heavily 27 What hardships [all heavi.
lv on the White people as & result of
it?)

Precizely becanse we have rejected
the basic principles of the Gospel in
imposing all the legislation of apart-
heid on the non-Whites this legisla.
tion has inevitahly taken the [orm of
a massive and brwal oppression, I
shatters the Family life and social
stability of the Alrican and causes
wholesale promiscuity, prostitution,
illegitimacy and homosexuality —
through the laws of migrant labour;
it limits him to the lowest forms of
labour through job reseravtion; il
spends  proportionately o minuscule
amount on his education: and in
many other ways it “turns aside the
poor in the gate [rom their right”
(Am. 5:12). Will God thercfore
“turn away the punishment thereof”
[Am. 2:6) [rom us Whites in South
Alrica for our sin?

From all thiz it is guile clear that
the Statement is wrong when it goes
on to accuse the Message of calling
separate development “a rival gospe
of personal salvation”, The Message
nowhere does this. It ealls the doe-
trine of apartheid a rival gospel of
netiomal salvation, a rival “way for
the peaple of Sauth Africa 1o save
themselves™  politically  and  gain
“happiness and peace (political sal-
valion! | for the community and the
individual™ in it. Would not a slightly
rreater readiness to listen to what
the Message was saying would have
seen this distinetion ?

3. Gospel and Political Policy

The .Ummgxr states that “there are
plarming signs that this doctrine of
separation has become, fur many, a
false faith, a novel pospel” The
Stutement vespands by asserting that
the Message itsell “appears to go to
the other extreme and 'tmp]}' that a
policy of social integration ig the
way o enter into life” and that i
thus itsell propagates “another “[alse
novel gospel” ™,

Bit what the Wessage in fact pro-
pagates is this. that the gospel of
Christ tells us that God secks to re-
concile us all w Himself and thus
“ta each other” (cf, Bo. 5:10, [l Cor.
S5:0181): that 18, He seeks to wmite us
to Himself and thus to each cther
(Eph. 1:00, In. 17:20.23), He secks
to unile v o matler to what race
or human group we belong (Gal
3:28. Col. 3:114. ine “a single new
humanity™  (Eph,  2:11f). God,
therefore, does not call us W wni-
farmity. but He does call us 1o uRILY
L Cor. 121, Some Christians would
argie that this ity s mmethfng
om only the spiritual level, but Paul,
in his greal clash with Peter in An-
tioch, mnkes uite clear that the im-
plications of the gospel al=o at this
point (Gal. 3:281 must be frved out
quite ['-c}m.‘rr.!r!':p even in the :limp]jr’
hodily ar spatial dimension. Even 1o
vefuse lo eaf together 1s. he insists.
tn principle o deny and “distort the
truth of the gospel” itsell (Gal. 2:11
ff.1.

The Gospel is thus fundamentally a
Crospel of reconciliation and unily, in
the spirttual and therefore alse in the
|Jh1_|.-'5i|:'..1| leosmie) sphere. God has
reconciled and  Lherefore secks to
wnite all things (Greek te panta) in
Christ, whether heavenly or earthly
{Col. 1.20, Eph, 1:10}, The implica-
tion is therefore that we must be to-
gether. that we must npot segregute
ourselves from each other, We must
not “build up oagain™ (Gal. 2:18)
“the walls of division™ which Gaod
has broken down between all groups
pf men in order to make of them *a
single new humanity™, If this means
integralion, so be if.

In direet contradiction to all this,
however, the ideelogy of apartheid
holds that the jdeal is not unity bt
semaration, Separation of the races
iz frod's l-:JrCUJ (and iz thus “the
genuine form uf Christian obedience
for this country™ ), This we are told
repreatedly by the  proponents o
apartheid, recently again for instance
by Cabinet Minister Marais Viljoen.

This ideology therefore must be, or
must have as its premiss, a pseudo-
gospel, ust like the “different gos-
pel” of the hereties which caused the
Cralatians 1o segregate themselves in-
to their different proups as Jewish
and Gentile races (Gal. 1:6, 2:1111.).

What the Message says therefore
is that the Gospel of Jesus Chirist
is a Lraspel of reconciliation. a Gos-
pol of unity, which calls us together,
and that this m turn implies and
involves social integration. The ideo-
logy ol apartheid, however, as &
human system of values and thinking
about man has for many people re-
placed the gaspel as the auothority
far how we should relate 1o our fel-
lowmen sl this point. The MWessage
nowhere claims. as the Stalement
purports it “appears to”, that “social
integration (itself) s the way to en.
ter inte life”, Tlis mlerpretation is
cither ingenuous or (forgive me!) a
calumny, [hd the authors of the
Statemient  singerely  think that the
Message’s authars could be so foolish,
so completely ienorant of the Gogpel?

4. Justification and Ethies

Yo we have seen ahove, the Wes-
sage holds with 5t Paul and the
Bible that one s ethics must bhe the
ontflow of the Gospel, the living out
of the Gospel of justification amd
reconeiliation, Christians must live
in aceord with “the good news that
in Christ God hns broken down the
walls of division hetween God and
man, and lllf"T’l!"fﬂI'E' ilso bE‘tW["E‘II mean
and man.” They must live, and
witness to, this Gospel “in the parti-
cular circumstances of time and place
in which they find themselves.”

[n opposition to this the Statement,
in perhaps its slangesl assertion,
maintains that “the views and atti-
tides of an individoal in racial mat.
ters do net enter into the realm of
his being justificd by fauh. They
belong in the realm of Christian
eihice.” The Stetement thus maokes
a complete hiatus between {aith and
justification an the one hand and
ethics on the other, denving that
Christian  ethies must he  based
strictly on the Gospel of justification
alome. On this basis it asserts that
it is a completely “false antithesis”
o say that “sharing the life of Christ”
as a “committed Christian” ever ime
plies that a man cannot be a sup-
porter of a particalar “political po-
liey ™,

Here it 15 clear that it s the State-
meat.and not the Wessage, which must
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be accused of heing plainly unevan.
gelical, For the Statement here aban.
dons, and indeed opposes, the [un-
damental ethical principle of the Re-
formation. Luther and Calvin held
that the Christian’'s behaviour must
be based on his faith, and his ethic
must be founded on the theological
principle of justification.

Apainst the medieval Boman theo-
|nH which sought to base ethics on
the principles of Greek philosaphy,
Luther taught that f'ﬁrlﬁtlun ethiics
is strictly the activity of faith alone,
He wrote “This is therefore the dis-
hnetion and proof dividing true faith
and false connterfent faith — where
faith is true it shows itsell in life”
(WAL 45, 703, 1), “Works are pure-
Iy [ruits of faith,” “Therelore faith
and rood warks must  De ot to-

rether” and “when the Apostle says
thal God iudgm s according to our
warks it is certainly true” for “God
will judge vou . ., [rom your works
and show you whether you had faith
or did not” (W.A. 12, 289, 281, As
(George Forell, the expert on Luther's
ethics. writes: “Az [ar as Luther is
concerned all cthics is based upen
Guod s forgiveness of sin. This is true
of individual ethics as wel as social
ethics ™ (Faith Active tn Love. p.bd)

ffere we have then an opposition
between the Wessage, whiﬂh hiolds
justification and ethies together, and
the Statement, which halds them
aparl. The vne holds that un-Chris.
tian behaviour or ethics i a denial
of a man's justification, the other
not, But is it not ¢lear that while the
old Antinomian heretics stand here

on the side of the Statement, the Re-
formerz and the Bible stand on the
side of the Message ? Paul insists that
Peter = behaviour in Antioch denies
“the truth of the [::-ﬂEI]{!'Ih sell (Gal.
2141, And he condemns whaever
“does not act [rom faith: for what-
ever does not proceed from faith is
sinm (Ho, 14:23). As James makes
clear, the proof of our faith is our
ethics (J=. 2:18). and this is also
the viewpoint of Jesuz Himself (M,
7200,

Vote: The “Message” and also a
new booklel entitled “The Message in
Perspective”™ which puts together the
reaclion to, and commeni on, the
“Message”, are agvailable from the
South African Council of Churches,
Pa). Box 3119, Braamfontein, Tl

A PLEA FOR A STAND

A test case for Lunteren

The Reformed Ecumenical Synod

met in August last vear in Lunteren,

the Netheslands, The Durch Reformed Church in S.A., the Dutch Reformed
Church in Africa (Bantu), the Dutch Reformed Mission Church in 8.A. and

the Reforined Church in S.A. were all

represented. The Conference said

many Words, many bold words. Only time will tell whether they were words-

for-action, or just words, more worids,

However Lunteren's words were
meant to be words-for-our-time and
it clearly envisages the words being
clothed in decd. For example, resolu-
tion 9 of its Race Relations state-
ment calls for the implementation of
cfforts “to eradicate attitudes of racial
supﬂinnw and racial prejudice” to
be done “urgently, persm::ntl:.r and
patiently”, and recognises in resolu-
tion 15 that the real problem in mem-
ber-churches “lies not sa much in
the areg of the acceptance but jn
that of rthe application™ of s prin-
ciples. In addition, resolution 14 calls
upon member-churches “to test con-
ditions in their churches and countries
by the norms as set forth in these re-
solutions, to hold regional conferences
in which the aforementioned deci-
sions may be put into cffect, and to
report back to the next Synod™.

Lunteren was clearly serious about

its asserrions. It even stated in re-
sclution 6 rhar “in the proclamation
of the Waord, the church, o whom
has ben entrusted the message of
Christ's Kingdom, should speak cou-
rageously and relevantly on the issues
of the day, both for the edification
and correction of her members and,
when necessary, in criticism of the
activities and pulmea of governments
and organisations’ .

Now there are many relevant is-
sucs of our day, but [ wish to isolate
one and cne upon which Lunteren
spoke. Many people (most one would
hope) are nauseated by the lengths
to which we go (or the depths 10
which wc descend) in order that we
should remain moral across the celour
line. I refer, of course, to the Im-
morality Act. One can argue that jts
very bzing on the stature book ar all
guestions the universal and natural

MARK COLLIER

acceptance of separate development
(it"s constant contravention gould
even be interpreted as acceptance
across the colour line and precisely
at the point where prejudice could
be expected 1o be most powerful).
One can quesnon whether the Act
implicitly condones immorality with-
in racial groups. Omne can scriously
ask, in such degrading attacks upon
people’s privacy, as to who precisely
is acting immorally. But here I wamt
to rajse another point altogether.
We wimess at Krugersdorp in the
Transvaal the staggering possibility
of penalising & husband and wife for
consummating rtheir marriage, The
facts are that a4 young man born in
South Africa marricd in England a

young woman born there. They are

now living together in Krugersdorp.

Of course the problem before the
Court is their race classification. The
English-born wife is clearly White,
but the husband? He says be is of
Lebanese descent, is described on
the charge sheet as Indian, is classi-
fied as Coloured, and has applied to
be re-classified 8y White, They are
now being charged with having con-
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travened the Immorality Act by living
together. (The implications are that
their two-year-old daughter could be
reparded as illigitimare! )

Now resolution 12 of the Lunteren
Race Relations statement states that
“Holy Scripture does not give a
judgement abour racizlly mixed mar-
riages; contracting a marriage is pri-
marily a personal and family concern.
Church and State should rcfmin from
prohibiting racially mixed marriages,
bocause they have ne righe to Lmit
the free choice of a marriage part-
I'll':‘,'],',“

Burt if any marriage itself is moral
then legitimate acts within it cannot
be immoral, And the cxercise of sex
within marriage is the undisputable
right of marriage partners. Hence
Lunteren is clearly saying, by deduc-

tion, that the exercise of sex within
a racially mixed marriage 18 moral.
And by Lunteren stating this, the
member-churches represented ar the
conference are affirming this too.

This means that to act against the
validity of any such marriage and
i1s implications 15 jiself an immoral
aci.

Hence Lunteren is meking a plea
to the Duich Reformed Church in
S.A. and the Reformed Church in
5.4, or to their ministers and mem-
bers individually or collectively to
make a clear public stand against this
case. First to prevent this young
couple from further mdlgnlzj,r, bur
secondly to show their active support
of the resolutions o which they are
committed. For not only are these
two people on trial, Lunteren 15 as well.

( Furthermore, this case is surcly the
final folly that makes defense of
South African racial policy abroad
acutely embarrassing).

However, should they fail to make
4 wimess, should they merely cngage
in diplomatic manoevring behind the
scenes, this silence could be inter.
preted as acquiescence and Lunterer
prenounced a dead letier, a paper
conference in which the anxieties,
tensions, and concerns of the dele-
Fates were sublimated down the g5-
cape route of yet more talk and yet
more resolotions. Then we would
have again given substance 1o the quin
that Ged is not dead but merely fell
agleep during one of the interminabie
church resolutions! And if this resolu-
tion is mot acted upon, what of the
resi?

BANTOEKERKE SOEK DRINGEND HULP

wEmstige tekort aan predikante™;
So lees die opskrifte in talle kerkblaaie vanuit alle dele van

stadentetal™.
wereld.

In direkte teenstelling met hierdic
verskynsel van 'n steeds dalende toe-
trede (ot die Evangelicbediening m
dic westerse wereld staan die ver-
blydende verwikkeling van die hulp-
diens van die Christelike Instituur aan
die Onafhanklike Bantoekerke (ook
bekend as Separatistekerke) in Suid-
Afrika waar steeds meer en meer kan-
didate na vore tree om hulle asn te
bied vir die Evangelicbediening. Dig
nederige hulpdiens, begin in 1965 op
versock van 'n aantal predikante van
hierdie groep kerke, is besig om aan
t¢ groei 1ot 'n raak wat so omvangryk
geword het dat veel meer hulp in
mannckrag en middele nedig is om
in selfs die mees basiese behoeftes
van hierdic kerke te voorsicn. Mag
ons u 'n paar van die dringendste be-
hoeftes noem?

1. Te Stodichenrse

Vanaf begin 1968 help die Christe-
like Instimmui om studiebeurse vir eo-
logiese studente van die Onafhanklike
Bantoekerke te voorsien. Deur bemid-
deling van die Christelike Tastitou
en AICA (,African Independent
Churches' Association” — die Raad
van Onafhanklike Bantockerke) stu-
deer daar tans 10 teologicse studente
aan teclogiese- en Bybelskole in die
Republick wat persone opneem met
or. 6 as minimum toclatingsvereiste,
'n Deecl van die bedrag van hierdie
studiebeurse  is afkomstig van die
beursfonds van ASATI (,,The Asso-
ciation of South African Theological

worgwekkende afname in teologiese

Institutes”) maar dic groter gedeelic
word voorsien deur die Christehike
Instituur,

Die (Gereformeerde Kerke van
Nederland het onlangs die prysens-
waurdige stap gedoen om n bedrag be-
skikbaar te stel vir die gesinne en
athanklikes van getroude studente so-
dat broodnodige hulp ook nou aan
gesinne van studerendes gegee kan
word.

Maar die getal aansoeke neem so
toe dat nog die ASATI-beursfonds,
nog dic Christelike Instituut-fondse
dit kan bybring en byhou. Dit kos
tans R120 per jaar aan klas- en losies-
gelde om “n studen: sy opleiding te
laat geniet plus R30 vir boeks. Elke
kerk dra R10 per jaar by vir elkeen
van 5y smudentc en stmudente moet
hulle eie reiskoste, sakgeld, ens. voor-
sien. Ten spyte van hulle groot ar-
moede het die lidkerke van AICA 'n
reologiese studiefonds in die lewe pe-
roep waartoe elke kerk R10 per jaar
moct bydra.

Onis git reeds met 25 aansacke vir
1970 maar die fondse ontbreek om
meer as 10 studente per jaar te help.

Wie sal help om RI50 per student
per jaar te voorsien?

Is doar nie 'n Christelike Institwut-
groep, 'n kerkraad, 'n individu of
groepie Christene wat R150 (of R120
vir klas- en losiesgeld of R30 wvir
boeke of enige kleiner bedrag) wil
voorsien om so0 "n student onder hulle
vienels te neem nie?

2. Teologiese Kwetkskool

AICA en die Christelike Instituut
van Suidelike Afrika is aktief bssig
met cnderhandelinge oor die oprig-
ting van ‘n eic teologiese skool vir
die groot en groeiende getal siudente
ujt die 261 lidkerke van AICA

Kyk net 'n slaggic aandagtig na
die lys van name¢ van lidkerke wart
hiernaas in Pro Veritate afgedruk 1s
en vra uself af warter boodskap hier-
die lys met name aan u otrdra. Spreek
dit u ook aan as bewys van die ontset-
tende rragedie van kerklike verdeeld-
heid van die Weste wat verhonderd-
voudig weerspieél word in die wer-
skynsel van separatisme? Spreck dlt
U pie aan in die talle name as van 'n
ingstige PORIng om uudruk]ung te
gee aan die soeke na 'n oeie verstaan
van die Christelike geloof? Spreck dit
nie rof U van 'n maglige daad van
W:J:sutmng en vemuwmg wai 'n klein
proepie Christene in die Christelike
Institgur 0 die naam van Chrisius
wil bewerk? Sal u dan nie u hand
in u sak steek en daadwerklik u hulp
betoon nie? Want benewens beuorse
sal nodig wees geboue vir lesinglo-
kale en hostelle, hiblicteck ed.m., sa-
larisse van dic dosente en al die an-
der uitgawes verbonde aan so 'n
groot onderngming.

Vir die Christelike Instituut en vir
ATCA is dit 'n geloofsdaad. Vir die
Christene van Suid-Afrika is dit 'n
peloofsuitdaging. Sal die nageslag kan
getuig dat die uwitdaging in die naam
ven Christus aznvaar ¢n beantwoord

is?
Beyers MNauds,
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INDEPENDENT CHURCHES' ASS°C|AT|°H
1. African Apostolic Faith A0, African Preshyterian Church Bantu Church of God
Mission 41. African Church Mission in TEI. Bantu Bethlehem Christian
2. African Apostolic Mission Jesus Christ Apostolic Church of S.A.
Chureh in Zion of S.A. 42, African Full Free Gospel 79, Bantu Church of the Holy City
3. African Cathedral Episcopal Church of S.AL B, Bantu Christian Apostolic
Church 43, Apostolic Kanana Church in Chureh of 3.A.
4, African Christian Holiness Jerusalem Wimess of Jehova 81. Bethlehem Church African
Chureh of Zion in S.A, 44, African Mission Society Apostalic
5. Alrican Church Church B2, Christian Apostolic Church
6. Aflrican Church 45. Acts of the Apostolic Church in Lion of S.AL
7. Alrican Free New Church of S.A. 83. Christ Chureh of God
8. African Independent Catholic 46, Apostolic Jerusalem Church Bl Christian Catholie Apostolic
Chureh in Zion of S.A. Chureh in Zion ‘Banty’
9. African Methodist Church 47. African Christ Baptist Chureh 85, Christian Catholic Church in
10, African Preshyterian Bafolisi of 3.A. Zion of S.A.
Church of 5.4, 48. Apostolic New Christian 86. Christian Galalia Apostolic
11. African United Baptist Church {fr!urch of 5.A. Church in Zion of 5.4,
12, Apostolic Miracle Church 49, Apostolic Faith Church Ass. #7. Christian Healing Apostolic
13. Apostolic African Catholic in Zion of S.A, Church of 5.4,
Church 50, Afriean United Chareh oF 5.4, 88, Chureh of Uhrist
14. Apostolic Church of Christ 531, Apaostolic Sun Assembly 89, Church of Christ
15. Apostolic Church of Christ Twenty-Two 00, Chureh of Christ Apostolic
16. Apostolic First:-Born Church 52, Apostolic Holy Mission Mision
in £ion of 5.4, 53, Bantu Bapedi Apostolic a1, Church of Christ Mission
17. Apostolic Full Gospel Mission Church 92, Church of Christ Mission
of S.A, 54, Rantu Congregalional Church 93. Church of S.A,
18. Apostolic Jerusalem Church in of Zion in R.5.A, 04, Church of Cheist of 5.4,
Zion Mision of S.A. 55, Bantu Congregational Church 95. Church of Christ of 5.A,
19, Apostalic Kingdom of Christ of 5.A. (N.M.ML) 06. Church of St. Peter in Tswana
20, Apostolic Phophetic Church 56. Bantu Eleven Apostolic Apostolic of 5.A.
ol S.A. Church of God in Zion 07. Cushion Church of R.5.A.
21. Assembles Apostolic Church in 57, Bantu Free Church of S.A. us. Cathohe Apostolic Church
Zion 58. Bantu Full Gospel Church of of 5.A.
22. Association Apostolic Church God 99, Christ Church of God
in Zion of S.A. 59, Bantu Full Gospel Church of L), Christian Apostolie Chureh in
23. Acts of the Apostles Christian God Zion of S.A.
Church of S.A. 60, Bantu Full Gospel Church of 1. Christian Apostolic Nationality
24. African Church of Witness in S.A. Church in Zion
Zion 6. Bantu General Church of 5.4, (02, Christian National Apostolic
25, African Methodist Church of 62, Bantu New Apostolic Church Chureh in Zion of 5.4,
S.A. of Christ in Zion 103. Christian Voice Apostolic
26 African National Church in Zion 63. Bantu Methodist Church Chureh in Zion of 5.4,
27. Alrican Native Mission Church 64. Bedsaide Healing Faith 104. Chureh of Christ Apastolic
28. African United Church of Mission Independent in S.A.
Christ in Zion 65, Bethlehem Apostolic Chureh 105. Congregational Apostolic
29, Apostolic Christian Brethren in Zion New Jerusalem Church of S.A.
Church of S.A. . Bethlehem Holy Apostolie 106, Christian Brethren Assembly
30. Apostles Assembly & Church Church in Zion 107. Christian Christ Church in
of the First-Born in R. 67. Bethsaide Canada Church Zion
31. Apostle Salety Lion Chudeh 68. Bishop S.A.IL. Dean 108, Christian Apostolic Zulo
in Zion 69, Brethren Mission Church of Chureh in Zion
32. Apostolic Church of Christ in B.A. 109, Church of Cod in Christ
Zion 70, Bantu Apostolie Jerico 111}, €Christ the Rock Mission
43. Apostolie Mission Church Church in Zion 1n S.A, 11, Church of God in Lion
34, Apostolic Missionary Church 71. Bantu Christian Apostolie 112, Christ Gospel of Salvation
35. Apostolic Strangers Church in Chureh of 5.A, [13. Christian Apestolic Salvation
Zion 72. Baniu New Catholic Apostolic Mission Church A.D,
36. Apostolic World Faith Church Church 14, Church of God in Christ
in God of S.A. 73. Bantu New Christian Church 115. Congregational Church of
37. Apostolic Alliance Mission 74. Bethlehem Apostolic Zion Christ
Pentecost Church of 5.A. Church of S.A. 116. Eastern Morian Apostolic
a8, Aflrican Congregational Church 75. Rethlehem Holy Spirit (‘hurch in Zion
39, Aflrican Bantu Methodist Apostalic Moon Star Church 117. 8th Army Chureh of Zion
Chureh 76, Bantu Christian Church of S.A. Apostolic
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18. Ethiopian Catholic Church in Ethiopian of 5.A, Chrst
Zion [53. Holy Spirit Apostolic Chureh 187. New Jerusalem Chureh in
119, Ethiopia Catholic Church of in Zion ZLion
S.A. 134. Holiness Apostolic Church of 188. New Thessalorka African
1200, Ethopia Chureh of Christ Christ in S.A. Chureh in Zion
by Religion 155. Hebrew Jerusalem Chuorch of 189. No. | Holy Apostolic
121. Ethiopia Faith Catholic Church God Jerusalem Chureh in Zion
of Alrica 136, Holy Apostelic Chureh of 190, Ntsikana Memorial Chieel
122, Kast African Orphanage Africa 191, New African Holy National
Church i Zion 157. Holy Christian Apostolic Christian Apostolie Church of
123. Eleven Apostolic Church of Chureh in Zion of S.A. God in Zion of 5.A,
Christ in 5.A, 158, Holy Ethiopia Congregation 192, New Apostolie Chiristian
124. Emaduse Apostolic Church in Miszion of 5.A. Chureh in Zion
the Star 159. Holy Apostolic Reform 193. New Apostolic Covenant
125. Evangelist Faith in Zion salathiel Church in Zion Church of Christ in Alriea
Church ol S.A. 160. Holy United Methodist 19, New Church of Christ Titus
126, Ethiopia Balvation Light Church in S.A. in Zion Apostolie Zion
Chureh of Christ in S.A. 161. Holy National Chureh of 195, New Congregutional Chureh of
127, Ekuthuleni Jerusalem Ethiopia in S:A. Christ of S.A.
Apostolic Church 162. Holy Congregation Apostolic 196, New Congregational
128. Ethiopia Catholic Missionary Chureh in Christ Presbyterian Church of God
Church I63. Holy Gospel Chureh in Zion 197. New Nazareth Chureh of
129, Ethiopia Apostolic Orthodox of S.A. Apostles in Zion
Church in Christ 164, Independent Methodist 198. New Phillipian Chureh of 5.A,
130 First Apostolic in Zion of Chureh of S5.A. 199. New Vangelist Apostolic
S A 165, Jerusalemy Church of God Clhivureh in Zion of 5.A.
13l. Free Independent Sabbath 20y, New Jerusalemn Chureh of
Bechuanaland Church of S.A. 166. Jabulani Zion Apostolic Atrica Thaba Sione
132. Free Zion Apostolic Church Church of 5.A. 201, New Chrisolist Apostolic
of S.A, 167, Jerusalem Christ Twelve Church in Zion
133. Faith Church of Christ A |;:':Em]ic Church in Zion of 202. New Holy Spirit Catholie
3. Firs sl Chitah in 7 S5.A, Church in Zion of S.A.
hé F: :a: ::pu:;::ﬁgl:};:-:]r::;:lﬂ?;:l 164, ,IEr1IHHI+:m l::atllulic:. Christian 203, New Assemblies of Christ 5.A,
i £E S A : : Apostolic Church in Zion 2001, New Apostolie Jerusalem
136. First Aims-hr:rli:; Chigedi i 169, Kuhse New Christian Chureh [Z}mrs:‘r{ in_Zion _
i GE B k- 170. Methedist Church Bantu 2005 l'f‘:ln:-w Fu'f.- M lfsiun Apostolie
137, First Catholic Apostalic people Alrica : Chureh iy Liun :
Jerusalem Church in Zion 171. Morious Episcopal Apostolic 206, New african Society
138, First New Jerusalem Holy Chureh in Zion 207, New Apostol Jerusalem
Snirit Mizeion Apu&m]in' 172. Morious Twelve Apostolic Chureh .
Chicnk o oo Chuteh of God 208. New 5t. Mutthews Apostolic
139, Free Methodist Chureh in the 173. Messenger Apostolic New Church of God .
Republic Jerusalem Chureh in Zion of 2092, National Church of Ethopia
A0, Trer Aol Ghase 5E3 4. 174 E..,.-lliII in Zion Apostoli 210 i.’ll_lri':ui:lu! National Christian
W o gl ; . Mountain Zion Apostolic - =
11l :'"u*::‘rti :;nau Apostolic Chureh Church of God £ l\pmih slic Lhﬂh ?Im“l' "

; ] T 175. Mountain General Assembl 21L. Preshyterian Church of Alrica
142, Eﬁﬁﬁiﬂ'ﬁ"‘ﬁi‘&&ﬁ"ﬁ” Zion Church ¥ 212, Pentecostal Jerusalem Church
02 Eihial Faul Aissnahlv 176. National Cathelie Church in e AN Zion

S e 1 Afica 213. Reformed Covenant Church
134, ‘Gospel Bechswid Chitirehi o 177. Native Branch Apestolic o IR L
Fian 6f SA. Llh-l"rch '_![ ﬁ‘ll.l':'[l i JE‘TUEHIEI'I'I 214, Reformed Llh]ﬂplﬂ" (.Emrcl;
145 Ceneral Fasih Assemblyv: Tion | 78 Hﬂt“"f‘ L!Ilﬂt"'llﬂ" Bafutsana 215, .";i-:-\'l?nl,ll-rhl:r' Church of Christ
Chiveh i 8k / Baptist L}!'I‘H"Eh _ 216. Seventh-Dayv Church of Chirist
{46 Cordow Myunyana Atriean 179. E‘f{ﬁth‘f;i Eigrésgan Baptist 217 "-;:.JL l?l;ﬂris{l:ilun .llm'lm,l'.ﬂlnm
. 5 g hureh of 5.A. Apostolic Chiurch in Zion
T, G o o 180, Nagarene Bible Sahbath 218, 5.4, Elenth Apostolic Church
af Eﬂ.d i Mission of 5.A. _ in Zion
148. Holy Apostolic Church L1, New Apostolic Church in Zion 219, spiritual Zion Chureh
Catholic in Zion of 8.A 182, Mew Apostalic Clhireh in Zion 2200, 51, Apostalic Sinai Cluirch
149. Haoly Apostolic Church in of S.A. af Christ
Zion of S.A, 183. New DBrethren Church 221, St Efese of Jesus Christ
150, Holy Church of Christ 1824. New Ethiopia Methodist Apostolic Chureh
151. Holy Free Corner Stone Chureh of 5.A, 222, =, Elijah Apostolie Faith
Apostolic Clhinreh in Zion ol 145, New Free National Ethiopian Mission of 5.A,
NA, Church ol 5.A. 223. 51 Frances Apostulie Clinrel
152. Holy National Church of 186. New Gorvement Church of 224, 51, Paul Apestolic Faith
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Mission of S.A.

St. Peters Apostolic Morming
Star Church of Antioch

S.A. Preshyterian Church for
mﬂli'\'t"&

Sums of Christian Apostolic
Church

St. Thomas Apostolic Church
of 5.A,

St, PPaul New Apostolic
Church of Ingland
Spiritualist Church of Alrica
=.A. Seventh Church of God
in S.A.

S, Paul Native Apostolic
Faith Morning Star Church
St, Paul Apostolic Faith
Mission Chureh of 5.A.

st Peters Apostolic Mission
I_}f South Africa

S.AL Apostolic Native
Church in Zion

Tr-mpjﬂ of God i Africa

Transvaal Basutu Chuorch
Trinity Apostolie Chureh in

S.A,

Twelve Apostolie Jerusalem
Holy Spirit Church Zion
Union Public Christian
r‘\]mslnlic Church in Zion
United African Chureh of S A,
United African Methodist
Church of S.A.

United African Federation
a"L[mﬂLuljc Chorch Zron
U'nited Christian Apostolic
Chureh of Africa

United Congregational Church
of 5.A.

United National Chureh in
SUA.

United Sabbathh Christian
Apostalic Church Zion
L'nited Presbyterian Churely
vf 5.A.

United Church of Christ
Union Combination Chureh
ill S.r*h

L'nited Holy Spirit Apostol
Chureh of S.A.

Witness of Christ Sabhath
Witness Apostolic Church of
Christ in Zion S.A.

Zion Hevelation Apostolic
Chureh of S A,

Zulu Christian Catholic
“"-.|J1;I-‘-'-Ln|1l: Chureh of Zion
Lion -"a.i.JIJ'llL'IIIL‘ Chureh in
Galiles

Zulu Congregational Church
Lion Combination Churches of
5.A.

Zion Congregational Chureh
aof 5.A

Zion Apostolic Church of S.A,
Lion Uhristian Apostolic
Church of Christ

KARIKATUUR

In Die Transtaler wal op Coele
Vivdag verskyn het, 1= op die
Iiladsy waar die apotprent gewoon-
lik staan, vir die lesers n stem
mingstekening  aangebied  wat
blvkbaar bedoel was om iets weer
te gee van die betekenis van die
daz waarop die kruisiging van
Jesus denr die hule wéreld herdenk
WI]I'IJ.

wDie hig skyn™ - 50 lui die op-

skrif daarvan.

n Aardbol. in ongewone posi-
sie, mel Alrika in  prominente
swarl daarop geteken, mooi op
sv rug omgekeer, sodat die suid-
punt wat na onder wys, dié keer
na links wys en die Jhoring  na
onder. ‘n Groot kruis in stralende
lig teen n deoker agtergrond is
daar vor heen peteken, maar so
dat die vertikale balk val oor die
linker kwart van die sivkel wal
die aardbol voorstel, [Nt sny Suid-
Arika, wat v teenstelling met die
res van die Kontinent spierwil ge-
teken is, mooi netjies af min of
meer op die hoogle van die Lim-
popo. Slegs Europa en Asié s
verder op die tekening sighaar in
n var grys lot byvna heellemal
ewarl.

Wal n mens dus voor jou sien.,
iz die grool. ligtende kruis wal
geteken is oor n weéreld wat op
ay g lé en sodat die vertikale
balk daarvan presies val nor Suid-
Afrika om dil, as dir enigste land
waar dit g is. af te sny van die
ree van Afrika waar it gitswart
donker is, en van die res van die
wereld waar dit skynbaar skemer
tot donker is.

Suid-Alrika. die enig=te lanid ter
wereld dus wal, na 2AMN jaar
Christendom.  verlig E,f_"-'r‘l‘.lT'l.'l het
met die Lig wat skyn in die duis-
terniz! Suid-Afrika, juis die land
wasr daar soveel verontrustende
tekens is dat die Christendom hier
in een van die ergste krisisse pe-
dompel is waarin die bedreiging
van 1 pseudo-Christelike neo-her-
dendom dit maar kan bring.

S0 n Chnstelike pretuur.ir. Tl

so n Christelike arrogansie kan
alleen tol openbaring kom waar
die Christelike aanspraak ten diep-
ste pnseker is van homself en vir
sy selfhandhawing op stinkende
cleroem aangewese 15, 0 Christe-
likheid wat so maak, laat te dui-
delik blyk dat dit geen eie inner-
like vortuigingskrag meer besit nie
en slegs deur “n aanstootlike aan-
maliging en n brutale miskenning
van die Christelikheid wvan alle
ander, sy naam kan behou, En die
pretensie van Christendom, dit s
pseudo-Christendom. Niks  staan
vieemder teenoor die kruis en niks
kan die boodskap van Goeie Vry-
dag grondiger verloén as dit nie,

n Erger karikatuur-voorstelling
kon Die Trarsveler nie vir sy
lesers aangebied het nie: Van die
H'E"'l't‘h']gFJ{IE'dl'nlb. van die ge-
skiedents van die Christendom;
van die stand van die Christendom
in die teenwoordige tyd: van die
hetekenis van die kruis vir o zon-
dige wéreld en vir ons sondige
land: en eindelik van Hom wal
aan daardie krms pesterf her —
die Lig van dir wereld.

Dinge soos hierdie kan Christe-
like Suid-Afrika in die oog van
die wéreld slegs goedkoap en be-
bazlik maak. In die roes van ons
apartheidsdronkenskap droom ons

die droom van die opstanding
en onsself as die enigste regver-
diges. Skande vir die wéreld |, | .

Maar ontsettender nog is die aor-
deel van God cor sulke pretensies,

s ons nie onlangs nog herinner
aan die Fariseér in die tempel wat
God gedank het dat by nie soos
die ander mense is nie? En sé
Jesus nie in !_'.]'pr'nfmrmg erens jels
soos Lk sol jou il my mond
spung” vir ‘n Christelike gemeen-
te wat, ter verdoeseling van sy eie
ellendigheid en beklaenswaardig.
hieid en armoede en blindheid en
naaktheid. maar nie kon ophou
om links en tegs te roem oot hoe
rvk en verrvk hy geword het en
hoe hy aan niks gehrek hel pie?

B.E.
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THE CHRISTIAN

{ Positive Christian Action in a Time of Crisis — Part 2)

We have established that the crisis in which we ns Christians are involved

is the crisis of all time and that it is essentially

the crisis of Sin,

According 1o the Bible, he who unavoidably stands in the middle of this
crisis and who is called upon by God Himself to deal with it is the Christian,

Whe is he, this strange and unigque
human being, the Christian?

If we follow the guidelines of what
is probably the most easily under-
standable handbook of the Christian
faith, the Heidelberg Catechism,
we find the Christian defined as he
who, through the mercy of God, has
heert saved from eternal deach, the
wages of sin, through the wicarious
atonement of Christ upon the cross
after duc confession and repentance
of sin.

The latter, confession and repent-
ance of sin, play a most important
rile. Since the very essence of sin
is hubeis, pride, self-esteem, seif-satis-
faction, there can be no true conver-
sion of the human soul to Christ ex-
cept this pride be demolished, this
hubris thoroughly shattered. The first
thing to be noticed abour the true
Christian is that he no longer knows
any personal pride because all his sin-
ful pride has been decisively blown
apart by the wrath and the judgement
of Gad,

THE WEAKLING

The Christian is, indeed, a truly
broken reed: one who has finally been
brought to an existential awareness of
his own powerlessness, his hefpless-
ness, his lostness, the utter furility of
his own life. He has in fact only be-
come a Christian by having been
brought to his knees before God, gro-
velling in the mud of his own self-
defeat. For it is only there, in the
very depths of despair, that the Spirit
of God performs His great act of
grace, forcing from & once proud sin-
ner the anguished cry: “Help me,
merciful God; I canot go any further;
I have no more strength: 1 see no
light: T do not have a single answer
left; all my self-assurance is destroy-
:d!”

This is the real beginning of a
man's becoming a Christian. It is this
man, confessing his personal power-
lessness and weakness and nothing-
ness before Almighty God, self-con-

fessedly the weakest and most power-
less of all God's crearares, who is
called upon by God, in His wm, t
deal with the crisis of sin, the most
humanly impossible of all tasks.
 The weakest, yes, bur at the same
time the strongest and most powerful
of al God's creatures] Strong in his
faith and strong in the strength of
the Holy Spirit who dwells in him, so
that no mountain is too high for him
o conguer, no problem too great to
tackle, no crisis too complicated to
cope with,

The Christian is stromg in and
through his wvery weakness; strong
exacily becawse of his weakness. For
it is this very weakness of his which
makes it possible for the power of
the Spirit of God to enter his heart
and to take possession of him., With-
out this weakness, the divine strength
would and could never have become
manifest. The man who is strong pre-
cisely becagse he is weak — this is
the Christian: he who knows no self-
assprance or arrogance, who has no
personal pride left, but who stands
[tushed with the pride of the Lord,
the bearer of whose gospel he is, and
who dare prophetically proclaim:
“Thus saith the Lord!”

FEARLESSLY COMMITTED

This makes of the Christian a very
peculiar human being indeed. This
strength within  weakness, this utter
dependence upon  the Almighty,
makes of this rare human being a
completely, totally and singly com-
miited person: necessarily committed
to the One from whom, m his abject
weakness, he derives all his strength;
committed with all his being, his
whole body, his whole mind, his whole
spirit o obedience 10 God alone and
to the cause of his Son Jesus Christ
¢n earth. The singularly and singly
commitfed man — this, too, s the
Christian.

It also makes of him — this rare
creature — the only human being who
has any real sense of personal secarity.

DR. W. B. DE VILLIERS

It lies in the nature of human sin that
it renders men insecure, [n WITHESS
whercof we are confronted from day
to day with thousands of examples of
mankind's futile strivings after secur-
ity — “self-securisation™. The Chris-
tian has no part i this frantic search
for security, for he already has his
own security, the only security that
makes man safe and unassailable: the
security which is founded on the rock
of Golgotha and firmly anchored 1o
the Cross implanted wpon it, His
security is Jesus Christ, who died for
him and was resurrected unio eternal
life, so that he may live by dying
unio himself in Christ. The only man
who knows security, real security —
this, too, is the Christian.

And because he knows and enjoys
this true security, because he knows
how to surmount even the most crip-
pling cares of the world, the Christian
esseneially knows no Fear. The fear-
less one, the one who is afraid neither
of the dark unknown por of the un-
charted depths of real personal re-
lationship with the Other, the emg-
matic Thou — this, too is the Chris-
ian. For to live venturesomely, to
live in obedience to God's call to
truth, righteousness and love; actively
to love God above all and one's neigh-
bour as oneself — this requires cou-
rage of a quality which can enly be
displayed by someone who
through grace and faith, become truly
fearless.

DUAL CITIZENSHIP

Quite logically and realistically,
this means that the Christian alone is
really capable of loving in the most
meaningful sense of the word. He who
15 afraid dare not contemplate the
gamble of [oving. The opposite of
love (in the Biblical sense of agapé)
is not hatred (which stands opposed
to cros, or carnal love), but fear.
Where fear rules, love, the very pos-
sibility of loving, inevitably disap-
pears, Only he who knows not fear
can venture to take the initiative by
[aying himself bare and defensefess
before God and his fellow-man, which
is the first act of love. Only the
Christian dare love, becanse he alone
knows no fear.
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Finally — one can, of course, say
s0 much more and mention so many
further characteristics — the Chris-
ran is a quite paradexical creature
in being a citizen of two worlds, of
rwo kingdoms. He is a dweller both
in the ciry of man and in the city of
(rod; mn this world but not of it
Paradoxically, he manages to be a
gond and loval citizen of his own
country, of this our human world,
as well as, underneath and above it
all, essentially a citizen of the king-
dom of God which 15 yet to come
and of the kingdom of Christ which
has already been established on carth;
of which we arc already part; which
15 here, amongst us as surely as the
Word became flesh and God revealed
Himself in human history through
his Son.

This, ton, is the Christian there-
fore: the man who knows a loyalty
beyond egotism, chauvinism and even
pairiotism; who knows an ultimate
loyalty to the supreme King, to God
Himself, to whom his whole life be-
longs and for whom he would there-
fore willingly lay # dowsn and lose i,

ODIOUS COMPARISON

But all of us bear knowledge or
should bear knowledge of these ob-
vious characteristics of the Christian
because they are spelt out for us in such
detail in the Bible itself. All thar now
remaing for us o perform is the
rather unpleasant task of drawing the
unavoidably odious comparisons, If
these characteristics of the Chrisuan
be regarded as Scriptural criteria,
how do we present-day Christians
measure up w them? We, the remark-
ably un-Christian Christians of our
day, who still dare to call ourselves
Christians, who so appreciably swell
the ranks of our pious chruchgoers,
who so considerably boost the mem-
ership of our various denominations
and so dutifully replenish their coffers
with our conscience-money?

The picture that presents  itself
15 a sorry and somewhat frightening
one.

S0 many of us, the sclf-professed
Christians of pur time, are essentially
arrogant, proud, self-assured, self-
satisfied. We are quite certain of the
correciness of our own standpoint
and all wo ready volubly to attack
anyone who dare differ from us. And
in this arrogance and presumed
strength of ours we are i reality
weak and our weakness shows: in our
vacillation, in eur conciliatory readi-
ness 0 compromise on principle, in
our avoidance ar all costs of any “un-
pleasantness”, in our reiteration of

the hollow slogan “Peace, peace’
when there is no peace. Essentially
uncertain of ourselves, we resort 1o
blustering, but when all the bluster
is over, all that is left is compromise.

Too many people who call them-
selves Christians roday are essenually
uncemmitted people. Their lives Jack
a single guiding principle, a firm
anchor to which o cling at all costs,
They drifr hither and thither as the
mood seizes them or personal con-
venience demands. They wmim their
sails to the prevailing winds — the
“winds of change”. They fall hack
on hurriedly concocted solutions in
all preblematical situations. And, not
being truly commitied o Christ alone,
they resort to casuistically conceived
plans and ad hoec machinations to at-
tain false securities in the face of the
vast imsecurity which permeates their
lives.

Let us take a long look at our
fellow-Christians and especially at
ourselves. Have not we, too, fallen
prey to the lure of all the false securi-
ties dangled before us by a sinful
world: that nicely mounting licde
hank balance, that prefitable little in-
vestment providing for a rainy day,
that close-knit little cirele of equally
affluent and culturally acceptable
friends, those shiny “status symbols™
we have acquired to boost our Falter-
ing cgos and to dispel our inner un-
certainty about ourselves — the thou-
sands of little ruses we ingeniously
devise from day to day to anaesthe-
tize ouorselves into a state of mon-
recognition of our own essential in-
security?

AFRAID TO LOVE

And because we so-called Christans
have so littdle inner security, real
security within ourselves, we are in-
vitably the trembling victims of fear
deep In our hearts: fear of what
might happen to us, fear of the un-
known, fear for our property and of
someone robbing us of our reasured
possessions, fear of our country being
overrun by aliens, fear of war and
everything it entails, fear of losing
all the ephemeral riches we have
gathered unto ourselves, fear of the
darkness of madness; ultimately, fear
of Death, the Dark Presence whom
we thudder 1o face, of whom we refuse
even o think,

And he who fears cannot and does
not love, For a man who loves has
te be prepared to take a chance on
God and on his fellow-man, He must
be willing to trust God and to en-
trust hrs very lifle to his neighboar.
But how can one trust and entrust

if one is essentially afraid? This is
a rank impossibility. To be afraid
simply means that one cannot love.

That is why it hurts 1o remember
the tld story about the early Chris-
tians of whom bystanders said: “How
strange they are, these Chrisuans —
sce how they love each other!” Look
arcund vou woday at our world liter-
ally teerming with Christians and see
how little love they have for cach
other, how they fear and suspect each
other, how they plot against each other,
how they hate ecach other: they, the
respected members of our established
churches with their grear and noble
traditions, who are full of fear and
essentially devoad of love. ..

And when one does nor, cannor
love, because of fear, one cannot serve.
One can ultuimately only serve one-
seff and seck for oneself. One becomes
fatally obsessed with oneself. The
most important thing, the most im-
portant person in life becomes the
great god I, and finally one reaches
the stage defined by Martin Luther
as that of the cor incorvatum in se:
the heart curled upon wself — like a
scorpion  turning it virulent sting
upon itself — cauing away ar iself
for lack of any outward direction,
cankering away at irself, and finally
destroying itsclf. This is the sad state
of the ego-centred human soul dying
from selfishness, self-seeking and self-
SeTVICE.

We must be honest with ourselves,
Do all the things that have just been
said not combine o form a rather apt
description of the so-called Christians
of our day?

L] L L}

Let me finally try to sum up every-
thing 1 have said in wrms of the three
basic characteristics of the e Chris-
rian: self-sacrifice, service of the
Orher and seeking after the kingdem
of God. These are, ultimately, the
essential characteristics of the com-
pletely dedicared, totally committed
man: of the true Christian. These, 50
the Bible tells us, are the true marks
of the children of God and the follow-
ers of Jesus Christ, our Saviour,

And if you, my readers, are pre-
pared to look honestly at yourselves
as I was compelled to look at myself
whilst preparing this paper, you ¢an
surcly only exclaim with me: “Woe
is me — T fall far 100 short of what
is expected of me!”

SPIRIT OVERCOMES
For it is upon me and upon my
fellow-Christians that God depends
to deal with the crisis of Sin, to stand
cn the ramparts and ward off the slings
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of the arch-enemy, Satan, who is all
around us and with us and in us, And
we, the defenders of the kingdom of
God, arc so poorly equipped because
it i we who are the selfish ones; be-
cause for us, alas, the things of this
world, the things of the here and now,
are far more important than the
things of the kingdom of God and
his Son which we are solemnly in-
structed to seck first of all,

This is the harsh reality we have
to face; the reality of our actual
Christian existence, the facts about
Christianity and the modern-day

Christian. This is who the Christian
is, this utterly paradoxical creature:
weak 1 his strength, strong in his
weakness: fearful in his lack of love,
capable of loving only through his
lack of fear; the possessor of ulumate
security because he has given up all
false securities. To his frail and in-
capable hands does God entrust the
supreme task of dealing with the cri-
sis of Sin — the crisis of all time and
also the crisis of our time.

If, again, I am allowed to end on
a happicr note, lel me state that, so
far from everything being lost, we can

enly thank God for his Spirit whom
Christ has left us and for the mvin-
cible power of this, the Holy Spirit.

Let us thank God that, despite our
sinfulness, we as Christians are the
inheritors — if only we be prepared
to aceept and use our inheritance —
of the greatest power in heaven and
on earth, and that we weak followers
of Christ may therefore stand firm
as the mightiest defenders of God’s
kingdom whom nothing can over-
power. In His strength and in His
strength alone, we schall indeed over-
come!

Die Kerk Buite Suid-Afrika

DIE TEOLOGIE VAN DIE REVOLUSIE

In Holland word die vraag
Holland, wat honderd jaar

van revolusie druk bespreek. Im 'n land so0s
lank teen die Spaanse ocorheersing geveg het, baie

begryplik. In hierdie stryd het owerheid en kerk saamgestaan om die vryheid
van stast en godsdiens te verower en te handhaaf. In die teenwoordige tyd
het soortgelyke omstandighede ontstaan, waar die Kommunisme deur geweld-
dadige middele soek om beide die staat en die godsdiens te vernietig. Die

vraag ontstaan dus

pertinent, in hoever die kerk peregverdig is om geweld teen

geweld te preeck. Selfs die ontstaan en voortbestaan van die Anti-Revolusiongre
Party word in die bespreking betrek, hoewel laasgenoemde as teenvoeter van

die Franse Revolusie tot stand gekom het.

Ek wil graag enige uittreksels gee
van besprekings en besluite wat in die
Hervormde en Gereformeerde kringe
in die laaste tyd voorgekom het.

In Lunteren, die plek van same-
koms wvan die Gereformeerde Eku-
meniese Sinode onlangs, het die Her-
vormde Sinode op 18 Februarie wer-
gader en hom besig gehou met dic
behandeling van 'n rapport van die
Hervormde Raad vir die sake van
owerheid en samelewing oor die on-
derwerp: Revolusie en Geregtigheid.
In die somervergadering (1968) het
die Hervormde Sinode al 'n kort nota
oor die revolusie bespreck. Daarby is
toe afgespreck dar daar 'n uitvoeriger
studie sou kom, wat nou in behande-
ling gekom her.

In dic begin van hierdie uitvoerige
studie word pesé, dat dit geen tocgee
aan 'n moderne verskynsel is, wanneer
kerke hulle besig hou met die begrip
revolusie nie. ., Dit is veeleer die ge-
volg van die snelle veranderinge in
die samelewing, wat ook die kerke
ten diepste raak, dat hierdie kerke
hulle afvra: waar staan ons, waarheen

IS ONs Op weg, wat mag ons van dic
mens verwag en watter funksie vervul
ons verkendiging in 'n revolusionére
tydperk?” So |l die nora, waarin
daar verder op gewys word dar m ons
cew die stryd om geregrigheid wéreld-
afmetings aangeneem het. ,,Dit gaan
nic alleen om sosiale, maar om eko-
nomiese en politicke hervorming, om
radikale vernuwing op wéreldviak,
Nie slegs bavolkingsgroepe nie, maar
hele volke en kontinente her vandag
m 'n krisis-siluasic geraak, waarvoor
alleen deur ‘n gesamentlike  inter-
nasionale inspanning 'n begin van 'n
oplossing gevind kan word”, aldus dic
Hervormde Raad in sy nota.

Die opset van die nuwe studie is
in die eerste plek perig op 'n nadere
definisie van dic begrip revolusie en
van die revolusionére situasic wvan
vandag. Daarop volg 'n hoofstuk oor
geregrigheid, dan 'n hoofstuk waarin
nagegaan word hoe op hicrdie mo-
ment gevra word na ‘n weologiese be-
sining,

'n Paar op- en aanmerkinge deur
lede van dic Sinode kan aantoon hoe

— PROF. B. B, KEET

daar met die vraag geworstel word,
Die heer R. Wykstra het daarvoor
gewaarsku om rTevolusie, wat dikwels
met geweld gepaard gaan, te roman-
tiseer. Geweld het 'n destrukiiewe
karakter. Aan die ander kant moet
ons oppas daarvoor dal ons gaan
moraliseer. Ons moet onthou datr ge-
weld soms die enigste uitweg uit on-
derdrukking is en dat in bepaalde
situasics afsien van geweld, afsien van
reg mecbring.

'n Diaken het gemeen dat hierdic
studie geen pleidooi vir geweld inhou
nie. Ons moet daarop let dat geweld
cerder voorkom word wanneer Chris-
tene werklik 'n positiewe stelling in-
neem en handhaaf in verband met die
vrae en probleme van geregtigheid
in hierdie wéreld. Prof. Lekkerkerker
wit Groningen het beweer, dat wan-
peer in die studie nog meer die teo-
logie van die hoop en van dic toc-
komsverwagting in rekenskap gekom
het, die stuk die gemeentelede nog
meer sou aanspreek, Daar mag seker
by pemeld geword het van die verset,
van waaruit by, die Nederlandse ge-
menebes gestig is en ontsiaan het by
die prasie van wat Calvyn oor verset
peskryf het. Ook die Wilhelmus is
eintlik één gedig, war vanuit die teo-
logic van die revolusie geskryf is
Prof. K. Strijd uit Amsterdam het
gese dart in die meeste kerke die Bybel
ooplé by dic Profete, war van die
mees revolusionére stukke in die By-
bel is. Volgens hom gaan dit {n die
begrip revolusie om drie aspekte, nl
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1. die eksplosicwe situasic in Latyns-
Amerika,

2. die revolusionére beweginge vol-
gens die resente voorbeeld van die
studente in Parys en

3. die tepnokrariese revelusic,

Hierdie punte kom nie duidelik uit

in die studie nie. Eindelik is die stuk

rerugverwys om verder bewerk e

word, ook aan die hand vap war o

dic Sinpde opgemerk is.

Die Gereformeerdes gaan mieer uit
van die gebeurtenisse inTsjegpo-Slo-
wakye. ’n Aantal lede van die Vrije
Universiteit van Amsterdam, onder
wie die re::tur-magniﬁcus., de Gaay
Fortman, het in 'n ope brief hul te-
leurstelling uitgedruk oor die afsonder-
like Gereformeerde kansetboodskap in
verband met Praag. Die bricf is onder-
teken deur 125 persone en konstateer
dat hulle met leedwese die suggestie
verneem wat van hierdie kansélbood-
skap uitgaan, dat die rogping van
Christene in die huidige politicke
eituasie is tot gebed vir verdruktes en
verdrukkers. Voorts betreur hulle dit
dar hierdie kansclboodskap nie op-
roep tor besinning op bestaande mili-
tére en politicke verhoudings nie.

—
SOUTH AFRICA — 1969

We shall

Shall we ever overcome?

Lither | be a pawn
| puawn myself

{}r you are .mwm'{f
in the broker shop

foth you and | must (must?)
sizbmeit
and die in the anonymity
af the broken shop

Aned?

But who are you?
You?
You!

Your gaunt eyes speak
and accuse

Yet I can no longer listen

React or we both die
the final death
in the anonymity
of hollow men
in the liroken shop

(M.C.J

i
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Fragg: Wat is o Pontkroniek ?

Antwonrd: n Pont-kroniek s
cen waarin vals en waar, subjek-
tirwe  redenering  en objektiewe
vermelding onherkenhaar deureen
peweel 18 en waarin dit meestal "n
besonder groot moeilikheid is om
die verdigsel van wal waar is le
skel.

Findelik het ds. Joh, Dreyer,
redakteur van e Hervermer, n
anlwourd op die lergende raasisel
van "ont-kronmicke 0 "o kerkblad
wil Winkler Prins s Algemene
Encyelopaedie vir sy lesers opge-
dirg,

Een van hierdie lesers, Hendrik
Wolvetang  van  Stilfontein,  wat
blvkbaar gok ‘n lidmaat van die
Hervormde Kerk g, et in 'n brief
aan die maandblad van sy kerk
ernstig beswaar gemaak teen die

EEREWELAY ey e A AR RN A S N TN FUN T OE N . L P
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E'L inhond en toon van die Pont-kra.
II niche wat gereeld daarin verskyn.
1 Valgens Wolvetang is n kroniek-
shrywer iemand wat feite weergee.
, Hy moenic =00s die kroniekskry-
wer van e Hervormer maak wal
altyd met _as ek korrek is”, dit
kan oorweeg word”, .mens kan
betoog™, .dit wil my voorkom™,
! ens. persone wal hom nie amn-
il staan nie in sy kronieke betrek,
i en op 50 n wyse inkriminerende
il dinge van hulle kwytraak, terwyl
Y hv tog mie bereid iz om verant-
i woordelik t¢ wees vir wat hy sé
§ nie. Daarteen, aldus Wolvetang, is
i daar oortuigende joernalistieke en
etiesi: hesware in 1e bring,
Met verwysing na die tipiese
kroniek-pal wat onlanzs weer oor
JGereformeerde broeders” uilge

stort 18, s8¢ die duppere brief-
skrywer:

LEk dink, dit is bedrue-

' »N BESONDER GROOT MOEIHKHE!D"

1T

hroeders in Christus, in Die Her-
rormer ot ketters laat verklaar.
As dit die Hervormde manier is
om die mening van broeders te be-
spreck eor 20 'n vitale probleem
vir ons land, ons volk en ons kerk,
dan skaam ek my om tot dieselide
kerk te behoort as die kroniekeur .
Voorts beskrvwe hy die Pontkro-
nirke as ..‘Ir'f:‘TdﬂEl[[ﬂ]:‘.l"l‘}’-E-Di‘ldEr-
op-iets-kwaads-le-sg”, as | bladasye
wat altyd walm van die haat. die
wantroue, die liefdeloosherd en o
onchristelike selfgenorgsaamhend”

Die redakteur antwoord in n
naskrif o.m. soos volg (ons haod
sy direkte woarde aan): Die de-
fimiste van wat n kroniek einthk
movl behels, soos voorgestaan dear
dr. Walvetang, lvk my tog 'n biet-
jie verouder. Vroefr was dil ‘n
weergawe vaun feite en gebeurte-
nizse. Vanaf die 17de eeu, volgens
Winkler Prins se Algemenc En-
cyclo wedie, word .vals en waar,
subjektiewe redenering en objek-
tiewe vermelding onherkenbaar
deureen ﬁr'm'ff en so is dit meestal
n besonder groat moeilikheid om
verdigsel van wat waar is te skei’
(Ons vertaling.! So vind 'n mens
dit ook in cen van die beste Neder-
landse tenlogiese tydskrifte”,

Watter een. ds, Dn':.-'ur? Kerk
en Theologie? Gereformeerd Theo-
logisch Tijdschrift? Watter een
het die eticse standaarde van ver-
range s jare, toe waarheid nog
waarheid was look wat teolo# ht"
tref ), so oortnigend ontgroei dat
dit maar naastenhy vergelyk kan
woord met die up to date” Pont-
kromeke van e Hervormer?

‘n Niowe raaisel, Maar of Winklet

—
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wend dal u op dié manier weer  Prins hievdie keer weer gaan
‘n klompie opregte Afrikaners,  help ... 17
|
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BARMEN DECLARATION AND
MESSAGE

Mr, Graham Mclintosh, P.O. Box Z],
Silverton.

In your February issue Margaret
Matherbe writes an article in which
she endeavonrs to see parallels he-
iween the Message to the People of
“onth Africa and the famous Barmen
Declaration.

From her article the differences
seem Lo emerge more sharply than

the parallels, It is as well that the
Barmen Declaration was published
for all the readers to see clearly the
difference  hetween  its  conciseness
and simple use of Seripture and he-
tween the “Message’s” verbosity and
rather woolly exegesis of Scripture,

Any South Alrican can alse, [rom
the article, quickly see that while our
South Alrican political situation and
the church’s place in it is not all that
many Chrstians would desire, it does
not sufficiently parallel the Naxzi Ger-
many situation as to warrant the
parallel which Margaret Malherbe
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draws between the Barmen Declara.
tion and the “Message™.

An important difference which she
alsn failed o mention, but 1 am sure
that the readers noticed it. is that the
Barmen Declaration was addressed to
a cliwrell whereas the Message was
aiddressed to the people of Seuth
Afriea. Perhaps this also reveals the
difference between the “theological
Declaration” and the efforis of the
leaders of the New lsrael attempting
to emulate the leaders of an old ls-
rael under an old covenant which
passed away at the lirst Easter.

ABOLITION OF APARTHEID
COULD BE DISASTROUS

Mr. V. G. Davies, 89 Kloof Road,
Sea Point, Cape Town

Your editorial in the March issie
“The Question of the *Alternative =,
prompts me o observe that what we
gre witnessing in this country today
is not White hate of non-Whites, as
so many mistaken people the world
over evidently think, but the deter-
mination of the Whites to preserve
the Christian-ovientated, Western
civilization built up here over the
past 300 years. In common with the
vast majority of the Whites, | be-
lieve that if apartheid were 10 he
immediately aEﬂIislwd. the result
would not he an improvement in the
situation, but a rapid, and perhaps
disastrous, deterioration of the situa-
tion, The abolition of apartheid, with
consegquent integration in all depart-
ments of life, would certainly bring
about a fevelling dawn of our society,
and this is a sacrifice which the
Whites will not, and should not,
make. The Whites have a moral dugy
to work for the levelling up of our
heterogeneous society, but they could
not do this if the less advanced sec
tions of the communily ook control,
as of course they would if apartheid,
political as well a= social, were to be
abolished. The alternative to present
policy, then, is not the abolition of
apartheid; the alternative is the re.
form or moderation, of present policy
so that apartheid is applied on g
more just and more realistic basis,
This is not to say that Apartheid is
a pood in itself, and that it should
not be superseded by something bet.
ter as soon as this becomes practic-
able: it is simply to say that in the
iresent cirewmslances we have no
clivice but to continue with apart
lieid, albeit in a modified and moral.
ly more acceplable form, if we are
to maintain peace and progress in
the country.

BOEKBESPREKING

LANDSCHAP. Een bundel gedach-
ten over de Psalmen (derde vyftig-
tal} deur prof. dr. G.Th. Rothuizen.
J. H. Kek N.V., Kampen 1363.
336 bladsye. Prys [.16.50 (geb.).

Ure van louter genol wag vir die
leser wat hierdie bundel ter hand
neem, Met die verskvning daaevan het
die skrywer. lwogleraar aan die
Theologische Hogeschool te Kampen,
n koshare dne-delige werk cor die
Haalms vollooi. wat vordenkings be-
vial oor elk van die 150 Psalms in
die Bybel. Prof, Rothuizgen laat hier-
in blyk dat hy met gespitste aandag
na die hondskap van die Skrif ge-
luister het en die skoonste musiek
danrin verneem hel. Hy het klaarblyk-
lik die besondere gawe ontvang om
dit op 50 n wyse deur te speel dat
0 mens onweerstaanbaar in vervoer-
ing ragk, Hy is 'n meester van die
wouord en verstaan die kuns om sy ge-
dagtes in heldere taal en met frisse
norspronklikhieid nit te druk, Predi
kante =al m hierdie werk oor die
Psalms 0 enorme hulp kan vind met
die vog op die prediking — Of deur
die inspirasie wat hulle daaruit sal
put om vor bepaalde tekste uit die
Psalms te |II’i."E|i ten dan ook van
Hothuizen se kostelike gedagtes ge-
broik te mask) OF deur die wyse
waarap hierdic werk nomens een-
vondig op n feestelike wandeling
neem deur die oorstelpende skoon-
heid van die Bybel. 'n Hegister van
Byheltekste warna verwys s, beslaan
nic minder mie as 23 bladsve van die
derde deel van Landsehap.

it s moeilik om te sé wat. of
watter spesilieke oordenking my by
die lees van die derde vyinglal die
meeste getrefl het, 'n Mens is natuur-
lik ook nie sommer nd die eerste
deurlees klaar daarmee nie! Land-
schap iz van die soort boeke wal nie
alleen n gunstelingsplek op jou rak
inneem waar jy dit byderhand hou vis
jou verlustiging in die vrve halfuur
fjie nie, MAdT WAATvAN SOMIMIEE 00T-
denkings jou ook sterker aanspreek
as ander en Jy eintlik nooit genoeg
daarvar kry nie, (Ek dink bv. aan
icts soos Noordmans se . Zondaar
en Bedelaar™. of ,.Gestalte en Grest ™ ;

of aan ,Sta op tol de vreugde™ en
ander bundels van Van Ruler)

Tog wil ek grasg melding mank
van iets wal in my gedagtes hly
maal: Die skrywer se kritiese houd.
ing Lo, wat n mens kan noem die
Calvinmisticse arbeidsetiek. In hierdie
verband wil ek die leser sommer ook
prang verwys na n oartikel wat on-
langs uit die pen van prof. Bothuizen
verskyn het in Gereformeerd Theo-
logisch Tijdschrift vor Het Calvin.
isme en de Prije Tifd — 'n stuk wal
‘n mens, wat nog altyd (en nie altyd
sonder weersin nie!) geglo het dit
die saligheid in .doodiwerk™ 18, nie
met Lrus laat mie.  Men kan gok
sterven voor zijn tijd”, staan daar
in die pordenking vor Psalm 102:14,
Maar: ..(wal een stral. ja. maar
waarom dan ook zo guddr]lnns hard
gewerkl bijv.!)" Ek haal verder aan
uit die oordenking oor Psalm 104.23
~Maar vandaag of morgen krijgen
we de dagen, dic niet meer volge-
zwoegd hoeven te worden, om de een.
votidige reden, dat het ook anders
kan: zonder veel zweet en zonder dat
het avonden gaat kosten ... En hoe
moet het dan met het ealvinisme ?
Dat zal het inderduad niet gemak-
kelijk krijgen, als het landelijk zweet
er mel meer bij is en het stadse sweet
rr niel meer bij 5, wanl zweten,
zwoegen. dat kon hetumaar zot doen
en spelen, nee dat kon het met , | |
Hier zullen de mense van Calvijp hij
Luther in de leer mosten gaan, maar
nok het protestantisme bij het rooms-
katholicisme en hier zal het . westers
avontuur van de mens” contact moet
opiemen mel het oosters avontuur
van de mens (De Rougemont)”, Nop
‘n aanhaling vit die oordenking oot
Psalm 127:2: .In ons levensklimaat
gaat het jezelf doodwerken nog al-
tijd voor weliswaar bijzonder tra-
gisch, maar log vok hijzonder ver.
dienstelijk doar. De belijdenis™ (die
Heidelbergse Kategismus oor die ses-
de gebod! _gou in verband hiermee
liever van zelfmoord reppen. En zon-
der dat men deze altijd even zondi
F0U Mogen noemen: in dit gﬂ-‘ﬂl mcE
wel!” Oor hierdie probleem kan ons
stellig verwag om in die toekoms nog
veel meer van die skrywer te hoor.
Hoognodig ook, veral van Gerefor-
meerde kant! B.E.
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A report in one of our South African national weeklies recently gave the
impression that the Christian Institute, at least indirectly, is activaling towards

the formation of a new political party.

Some peop

le feel that the Institute is

operating in a too overtly socio-political sphere. In fact they Feel that sections
of the Christian Church as exemplified by the World Coungil of Churches is
being motivated by humanistic values and stands i danger of becoming the
social service of a welfare church. It could be argued that the Catholic Church
in its Vatican Council Decree on the Church in the Modern World is revealing

similar tendencies.

The roots of this phenomenon (e
the re-direction of the Christian
thrust) are complex and as we arc
now in the process of re-orientauon
anil re-foeussing 1 s diffienlt to view
it analvticaly and objectively, How-
ever, it may be valuable to isolawe a
few areas and Jook al them very brief-
by in turn, In this way something of
4 backdrop may be provided against
which the whole shift of Christian
emphasis can begin to be appreciated.

For clarification it may be casiest
to polarise fairly sharply our situation
and view-point with previous oncs
and even risk peneralisation in order
to make some points. For in order (o
understand our sitwation we have 1o
appreciate whal has pone before us,
‘The present is only understandable
in the light of the past and in the con-
text of history,

In the final analysis it would seem
that we have gone through a meta-
noia. In order to enter Jesus' King-
dom, =0 he said, one had 1o change —
change onc's heart and mind, one’s
way of looking at things, one’s atri-
rudes. But in ordeér to enter i, one
must first see it

NEW ERA

Tt has been said often enough that
we ate in a new era, With the stag-
gering progress in science and 1S
concomitant effects on our thought-
and behaviour patterns, this pomnt
hardly needs labouring. But by hind-
sight, 1 is possible to locate three
stages in the progress of thought
throughout the ages, First mankind's
thinking was mythical. Here the mere
fact that things existed was all-am-
portant and cavsed wander, Then In
the metaphysical period, man tried
1o define what these things were. In
so doing, he so to speak wrapped
his mind around them and thus had
dominion over them. But now that
we accept our experience that reality
is, and know something of what things

are, we have entered the functional
stage m our developmenr We want
1w know why they are, and how they
work.

Bast s leads ws on 1o another fuca
within our evplution. The meraphysi-
cal preoccupations of former days as
compared with the funcuonal of our
day, have spotlighted at least four
arcas of fundamental difference which
affect not only our world vision b
also our thought parterns and ulii-
mately our interpretation of the Gos-
pel and jts mmplications. For no mat-
ter how much we believe the Scrip-
tures Lo interpret themselves, it is
we, with our history, our prejudices,
cur world vision, our thought patierns
that finally read and ioterprer the
Gospel. Coupled of course with this
philasophico-scientific way of looking
at redlity, there have been develop-
menes within the churches such as
the ccumenical movement, the liturgi-
cal movement and the whole pheno-
menon of scecularisation which have
been contributery in spotliphting these
ArCAS,

We could look at these arcas now
in twm, We could look ar four wi
a new sense of history, coupled with
accompanying historical initiative, re-
sulting in a new view of this world,
and an integrated view of ‘this’ world
and ‘that’ world, i.e. earth and heaven.
Space will only permit a brief des-
cription of these arcas without in any
way justifying them,

HISTORY

First, our age belicves that 11 moves
with the sense of history and thar
secular history has an immanent final-
ity which man can and must bring
about and towards which he can di-
rect his hope. Man can accept and
value the past, but lives riveted 1o
the present for and towards the future.
Within chis historical dimension one
can define a Christian as one borne
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along by the conviction that his search
has ¢ future.

However, the sccular meaning of
history is not sought in a transcen-
dent future and time is not conceived
as the ante-chamber for eternity, For
tp consider time as only receiving
its value from cternity 18 to make 1t
subscrvient to the cternal order 48 an
esrablished order — a temporal order
fitting into the status quo of cternity.
This would then validate the role of
siabufising the temporal, defending
the status gue, resulting in an alliance
between church and state or politics
and teligion with secular authority
being accorded & divine and sacred
character.

THE ROLE OF MAN

Secondly, following upon this view
of history, modern man can see his
role as co-creator with God, trans-
forming namre and socicty by the
responsible exercise of freedom rather
than accepting both as unchangeable
givens, He can accepr with Tillich
that Jove is creative of its own struc-
tares. Hence structures shouid emerge
from the kind of people we are rather
than thar they be superimposed on
us as heritages from the past. Hence
there is 8 direct relationship between
man and the cconomic, policical and
social structures, And that the later,
being man-made, can be objectively
viewed and crincally analysed such
that any failures in the structures can
be related 1o man and changed by
inmiative, imagination and the corres-
pondence to God’s ever-present as-
sistance, Thus one can work for a
more truly human, and thus more
Christian society and create a better
world.

Society then being viewed as mut-
able and mature as the openness, or
poatentiality, or pliability to man's
malleability, and authority not being
sacred as we have seen before, man
can oppose, question, challenge and
change authority to be more and more
a trie cxpressian of his aspirations
and artitudes.

VIEW OF THE WORLD
Thirdly, both with this sense of
history and historical mitiative, the
world is viewed as dynamic, changing
and open to continuous improvement
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and development., Hence this view
opposes that which sees the world as
something finally ordered and com-
plete. This static view finds its ex-
pression in immobilism and conserva-
tism in political, economic, and social
spheres, The dynamic view, on the
contrary, implies the conviction that
nothing i immurable and thar it is
completely leginimate to both contest
and change political, social and eco-
nomic structures.

These three areas of change which
have revolutionised our way of think-
ing have resulted because of the time-
model which dominates our outlook.
Much of the thinking in the merta-
physical period, operated natorally
within the scienufic knowledge of the
middle ages. This being dominated
by spatial models, God was conceived
as ‘outside-locking-in’. Theology was
theo-centric and rightly so. Now,
however, with the advent of evolu-
rionary theories, thinking has adopued
time-models, theology has moved to
a fairly anﬂlmpucenmc position and
mankind is seen as a pilgrim people
on the move towards a God who is
the Lord of history.

This reawakened view of man's
rble and the creativity at the ends of
his finger-tips was stated by Teilhard
de Chardin in the following words:

“*To adore, formerly, meant pre-
ferring God to things, by referring
them back to him and sacrificing them
for him. To adore now has come o
mean pledging oneself body and soul
ta the creative act, by associating one-
self with it, so as to bring the world
ta its fulfilmenr by effort and re-
search.

“Loving onc’s neighbour, formerly,
meant not defrauding him, and bind-
mg up his wounds, Chariy from now
‘on, whilst not ceasing to be imbued
with compassion, will find its fulfil-
ment in a life given for the common
advance,

“Being pure, formerly, meant in the
main, standing aside and preserving
oneself from stain. Chastity tomorrow
will call above all for a sublimation
of the powers of the flesh and of
all passion.

“Being detached, formerly, meant
not concerning oneself with things
and only taking from them the least
possible. Being detached now means,
step by step, moving bevond all truth
and beauty by the power of the very
love that onc bears for them.

“Being resigned, formerly, could
signify a passive acceptance of the
present conditions of the universe.
Being resigned now will be no longer

allowed, save to the warrior faintmg
away in the arms of the angel. Be-
cause atrachment to the world has
now hecome attachment o Christ.”

EARTH AND HEAVEN

The fourth area we can briefly
look ar is the relation between ‘this’
world and ‘rthat” world. Now whether
one views these as polarised opposites
with one being fer-the-other, such
that w¢ must concentrate on OnE at
the expense of the other, largely de-
pends on how we view the incarna-
tion. If one views this as the move-
ment of God to man in Jesus, centring
upon man 0 order tw liberate him
such that he can develop himself and
the world, one can agree with the
words of H. Berkhof, who in his work
on The Docirine of the Holy Spirit
said that “the liberaring and rrans-
forming power of the Spirit of Jesus
Christ is at work everywhere where
men arc freed from the tyranny of
nature, siate, society, colour, caste
class, sex, poverty, disease and Ig-
norance”. Thus no sphere of life can
be 1solated and excluded from the
freedomt of the Spirit. Bur not only
is man given freedom and responsi-
bility, but the furure too, 15 open to
new possibilities, Man is then set
free in an open world and is emanci-
pated from, for example, his sin and
from the limitations of a locked iden-
tity of colour, class or caste. Man is
finally emancipated from himself.

In adition, the wedding of the hu-
man and divine in the incarnation has
dealt the death blow w dualities.
However, our Christian history un-
fortunately is one of many duoality
rensions — between spirit and body,
between sacred and profane, berween

heaven and earth, By Christianity
concentrating as much as it has m
the past on other worldliness (& sort
of building-heaven concentration),
Christians have been largely unaware
that earth is the stuff of heaven, and
have failed to respond to the call and
the needs of ‘this' world and ‘this’
life. And when we have responded
o the demands of our time it has
often been largely despite our being
Christian instead of because of it

But God was in Christ entering de-
finitive into our world and hence im-
buing time and space with a new di-
mension, focussing upon the valie of
the here and now, making the build-
mg of the carth into a sacred rask
and co-creative act. It would further-
more seem valid to see a direct cor-
relation between ‘building of the
carth’ and *building heaven'; between
‘this’ world and the "next’.

For example, what we do now is
constitutive of ogur personality and
pmgﬁsswﬂ}r creative of our identity,
Qur identities are not fixed realities
determined by history, bur the pra-
cess, like maturation, that develops
as we live creatively in the present,
open to the future. Hence, so long
as there 1s time we devclop, and death
alone locks our personal identity.
Hence who we are becoming now and
the who we wil be ar death, will be
the who we will be ‘with God".

So we are given a task to *hecome’
ourselves by accepting freedom re-
sponsibly and developing into the
new being that God in Christ has
given us the possibility of becoming
1.¢. neither Jew nor Gentile, black nor
whitc, South African nor Zambian,
but one free and open and not limited
to nation, class, coleur, or caste to
discover an Identity.

Hrof., Baantiic Dosthuizen t

Die redaksie van Pro Ven-
tafe hel met diepe leedwese ver-
neem van die skielike afsterwe
vaii prof. D, C, 8. Oosthuizen,
m lewe hoof van die departe-
ment Filosofie aan die Rhodes-
upiversiteit te  Grahamstad,
Prof. QOosthuizen, wat op 4
April op die betreklike jeugdige
keefiyd van 43 jaar oorlede is,
was ‘1 getroue ondersteuner van
ons blad en ook 'n lid van die
Raad van Beheer van die Chris-
telike Instituut. Hy was iemand
wel nie gehuiwer her om sy

Christelike oormugings uit te
spreck en uit te leef nie, dik-
wels ten koste van eie aansien
en voordeel.

Ons wil graag ons opregie
deelneming betig met die uni-
versiteit waaraan hy wverbonde
was en vir wie sy heengaan on-
getwyfeld 'n groot verlies be-
teken. Veral wil ons egier ons
innige meegevoel uitspreek teen-
cor wyle prof. QOosthuizen se
eggenote en kinders, en hulle
die versterking en vertroosting
van ons hemelse Vader toebid,
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THE CHRISTIAN COUNCIL OF SOUTH AFRICA

INTRODUCTORY COURSE FOR CHRISTIAN WRITERS

The third introductory course for writers, to be conducted by MR. BENGT
SIMONSSON, Director of the Africa Lilerature Centre, will be held at 5T. PETER'S
LODGE, ROSETTENVILLE, JOHANNESBURG, from 3 to 25 OCTOBER, 19569,

The fee for the course (which is subsidised by a grant from the 5.P.C.K.) is only
R20 per student, Half of this [R10] must be sent with your application. The rest is
payable at the start of the course, Travelling expenses will be borne by the students

or the churches sending them.

The course is open to all who would like to come, whose application is supported
by their Church autherities. The lectures and seminars will prove most stimulating:
the accommodation at St. Peter’'s Lodge is extremely comfortable,

Please act at once! Send us the enclosed form duly completed together with
your remittance.

APPLICATION

To the Secretary for Christian Literaturs,
South African Council of Churches,

77 Fourth Avenue,

Newton Park,

FORT ELIZABETH.

Please enrcl the following for the above course: (please print)

NAME i NAME
ADDRESS . ADDRESS
IDENTITY No. IDENTITY Ne.

|Additional names and addresses may be submitted separately)

| enclose R. . being registration fees of RI0 per student and will pay the
balance of RI0 per student at the beginning of the course.

NAME (Print) .
ADDRESS
Signature]

On behalf of the Church or Missionary Schoal, ele.



