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PRO VERITATE

i mic, Chriswos self is deur dic Hei-
fige Crces saam met hulle. Nou dat
dic ontwikkcling van dic medcmnce
lewe hom met besondere krag rig op
dic massale cn totale van wéreldver-
bande en maatskaplike strukturce, be-
hoort dic sorg vir dic enkele mens in
sy persoonlike node en vrae meer as
¢oit tot cen van dic cerste opdragte
veuarioe Christus sy gemeente roep. Hy
bly sy kudde wei en bewaar. En Hy
bly almal wat sy Naam bely, uitstuur
in dic wércld. In die werk van Chris-
tus is apostolaat cn pastoraac één.
Hulle is ook in dic lewe van sy ge-
meente nic van mekaar e skei nie.
Waar dic regie aunbidding gevind
word, is dic wéreldwye werk van ge-
tuienis en diens reeds aangepak. En
waar die dicns aan die wéreld in dic
geloof verrig word, styg dic aanbid-
ding rot groter hoogre.

Dit 1s 'n vreugde om saam e staan

CHRISTIAN ATTITUDES TO
— A Historical Survey —

vir dic bevryding wat deur Christus
vir alle mense tot stand gebring is. Dit
i5 hartverwarmend om met mekaar
bosig te wees in die revolusie van dic
Ryk van God. Dat dit 'n beslissende
keuse 15 en 'nortottale omkering van
die lewe vra om Christus te volg, mag
dasrby nic verswyg word nic. Dig
cvangelic is nic na dic mens nie, hoc-
seer dit ook geheel en ol vir die mens
i, Op byval van dic massa moct dic
gemeente van Christus nic reken nic,
al mug hy strewe na 'n goeic gerug
in die wéreld. Dic kerk wat dic mensc
pie nu dic mond praat nic maar hulle
plaas voor die crgeelike en alleen in
sclfeorwinning te neme beslissing van
dic geleof, sal altyd plaasbekledend
vcor God in dic mensheid staan.
Terwyl hy dit weet, mag hy nooit
homself of die afsondering sock nie.
Want dic wéreld van dic volke en dic
samelewing van die mense vorm cwe-

It is not casy to discover what the carliest Christians thought about war.

The New Testament contains no sustained discussions of its moral implications.
Christ refused to be identificd with violent nationalist movements. He is
recorded as saying that it was right to turn the other cheek instead of repaying
violence with violence. The whole spirit of his teaching is against the use of
physical force, in any context. But there is no real analysis of the morality of
warfare. The post-apostolic age has left us very few written records apart
from the New Testament, We bhave no sure grounds for dulm:mg what they
thought of the subject. Probably the situation did not arise for the average
Christian. The army was a semi-professional organisation. Christians would
not be conscripted into it. Violent subversive movements, then as now, did not
by their nature attract large mumbers, Certainly when there were Jewish
rebeliions against Rome late in the first century and early in the second,
Christians soon earned amongst the Jews a mput.'mun for cowardice becausc
they would not Ffight. But one imagines that in gencral there simply were not
many situations in which a Christian had to ask himself the question — “Is
it right for me to take np arms.”

NEW TESTAMENT strikes you on one cheek .. ", “Pray
for those who perseeute you . . ", and

There was, perhaps, one such situ- ro on, Morcover his cxample as well

ution. In times of persecution there
niust have been many Christians who
wondered whether they were entitled
to defend themselves by force—parti-
cularly since, in the first two hundred
vears, persccution was far less often
a result of deliberate state policy than
of riots and disorders started by Jews
or heathens, as in the famous Ephe-
stan cpisode of Acts 19. If an Ephe-
sian punches me on the nose because
I am a Christian, may 1 hit back. But
it was preciscly here that our Lord’s
teaching was unequivocal. “If a man

as his eaching would bind Christians,
(ne can see from the way in which
Stephen’s martydom so closely paral-
lels Christ’s own death how this ideal
wits vencrated by carly Christians. T'o
he “led as a lamb o the slaughter™
was the ideal. In view of the fact that
Stephen’s speech to his judges occu-
pics two full, closcly printed pages of
my Rible he can hardly be said to
have fulfilled the rest of the quotation
applicd to Christ “and as the sheep
before her shearers is dumb, so open-
ed he not his mouth™ — but the ge-

scer die werkterrein van dic Heilige
Guees as die hart van clke mens per-
sooniik.

Daarom moct in dic gemeente van
Christus dic sorg vir dic enkeling cn
di¢c besorgdheid vir dic gemecenskap
in dic wydste lewenskringe stceds hand
aan hand gaan. Dic vensters na dic
wércld mag nooit gesluit word nie. En
dic nood van verre volke moct hom
net so sterk ter harte gaan as dic
welsyn van dic naastc wat baic naby
is. Teenoor geen vraagstuk wat dic
mensheid in sy geheel raak, mag die
kerk onverskillig staan nie.

Vir sy kleinheid en gebreke hoef
hy hom nic re skaam as hy sy heil
en dic heil van die wéreld buite hom-
sclf in Christus Jesus sock nic. Hy
mag daarop rcken dat dic ganse heelal
cenmaal veol sal wees van dic lof van
God. Ecrs dan sal sy taak klaar wees,

WAR

Prof. P. B. Hinchliff

neral pattern is ¢lear. Non-violence —
non-resistance — love — forgive-
ness — gentlencss,

THIRD CENTURY

When we come to the third century,
when there is much more written cvi-
dence, it is still not casy to be certain
what Christian tcaching about war
was, This was the period, of course,
when savage persecution became more
and more a matter of deliberate, systc-
matic government policy, The state,
society, the world would have scemed
to be quite clearly a cruel and wicked
thing. There were those who said that
ne Christian could be a soldicr in the
employ of such a state. The reason is
net always clear. It has been suggest-
ed thar the real reason was that o
soldier might have to sacrifice to the
zods, but this is not (for various
reasons’ a satisfactory cxplanation. It
must have been
(a) simply that a soldicr’s business
was to kill; or

(b) that a soldier might have to ake
part in the organisation of per-
secution; or

(c) thar a :mldmr was d-:fmdmg and
perpetuating an evil society.

Hippolytus (who lived about thc
vear 200) is quite categorical in say-
ing that a Christian soldier cannot kill



nor take an otah of lovalty, Under
those circumstances he was hardly an
acceptable soldier ar all. But Hippo-
Iyrus is known to have been an extre-
mely rigorous and old-fashioned mo-
ralist. In the samc passage he lists
other  professions forbidden 1o the
Christians — a pander, a gladiator, a
hearthen pricst, a harlot, a soothsayer
— but also a charioteer, a juggler, a
scilpior or a schoolmaster. Tt secms
as onc reads the list (actor, magi-
stratc, painter etc., cte.) that therc
were very fow jobs that Iippolytus
regarded as safe for Chrisuans and
once wonders how far it was possible
to cnforce such a serics of prohibi-
(FLITER

Another writer of the same age and
strict outlook, Tertullian, conducts a
detailed discussion of the moral pro-
blem of warfare and is quiie clear
that no Christian can be a soldicr, He
can take no oath of loyalty to anyone
other than Christ. He cannot live by
the sword in view of Christ's weach-
ings. He 1s a son of peace and cannot
make war. He cannot imprison and
torture others. And so on,

Yor there are others who scom 1w
teach that under certain crcumstan-
ces a Christian might legitimatcly
scrve m the army. Even Tertullian,
admirs that a soldier who becomes a
convert could continue to serve his
time in the army provided he can
evade immoral duties. Bur in those
tdays there was no police force. The
mamienance of the Mux Komana rest-
cd on the anmy. It was concecivable
that m the more settled provinces of
the Empire 4 man could be a soldier
and not have o do more than the
regular patrelling duties of a London
hobby, He could regard himself as
nphnlding law and order and as patt
of that system of punishing the cvil-
doer and praising those that do well,
which the Wew Testament describes as
part of the god-given vocation of the
state. Hippolytus and Tertullian are
not, therefore, merely indulging in
fantasy when they say that a Christian
could be a seldier provided he did not
fight.

FOURTH CENTURY:
CONSTANTINE

When we come to the fourth cen-
tury and the conversion of Constan-
tine, there 1s a marked change. The
stat¢ becomes, no Jonger the epitome
nf cruelty and evil, not just the pre-
server ol divinely approved law and
order, but the positive embodiment of
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zood, Socicty is regarded as Chrisuan
socicty  and  something  which the
Christian ought 1o strive o proserve.
Euscbius, bishop of Caesarea and the
farher of Church history hailed the
advent of the first emperor sympathe-
tic to Christanity In terms which
scem  rather nausecating and  sveop-
hantic to modern cars. This is almost
a new Messiah. God's rule on carth
has begun. Constantine could be call-
ed by Christans the new David and
the thirteenth apostle.

ANl this s very understandable in
terms of the human sitwauton. If one
had been a Christian, never quite sure
when one might be persecuted; or a
hishop whose office had hitherto
scemed like a vocation to martyrdom
— and then all of a sudden one’s re-
ligion was treated as something quite
safe and respectable, good and proper
— one might well begin to think thal
the state, which had seemed the agent
of evil, had been converted into
God's instrument for good. So 1t
would be right 1o fight for such a
StAte, [0 preserve Il against its cie-
mics, Tt is true that even as late as
Aucustine’s time (end of 4th, begin-
ning of Sth century) Christians could
still be suspected of being potential
pacilists — hut, merc often than not,
Christians themselves were perfectly
willing to disprove this suspicion and
do their duty as soldiers, generals,
secret policemen and so on. The
Church was even prepared to invoke
the power of the state in persccuting
the pagan survivors or the new here-
tiws, like the Donatists. It must be
admitred that this honeymeon period
did not last for [ong, The Arian con-
troversy made Christian leaders rea-
lise that there could be disadvaniages
as well as advantages when the go-
vernment took one side against anoth-
cr in doctringl disputes. Yet the ides
survived with a curious persistence,
that the Empire was in some sensg @
Christian Empire. Augustine's famous
(ify of fomd was written partly be-
cauvse men were really terrified that
the collapse of the Empire would
mean the end of the Church on earth.
And right down 1o the Renaissance (a
matter of a thousand years), there is
sl the idca that the Roman Empire
was a (God-given thing designed (in
termis of the vision of the Book of
Daniel’ to usher in the kingdom of
the saints,

But, even in what I have called the
hoenevmoon period, the Church’s arti-
tude was not unequivocal There re-
mamed some uncomfortable feelings

that war was not 8 propér occupation
for a Christian. A man who had kill-
cd another man in baule was not
permirted  communicate at the sa-
crament unti] he had done penance.
Ambrose, bishop of Milan in the
lare 41h century, refused to admit an
cmperor to the congregation of the
faithiul becausc he had been respon-
sible for a massacre. The cmperor
was stibjected to the same public pe-
nitential process as any other man
who had shed blood. “Thou shalt not
kill" was still uncasily regarded as an
absolute prohibition. The Church had
mherited from Judaism the belief that
therc were three sins for which for-
piveness could not easily be obtained
— murder, adultery and apostasy.
And even when Christianity was allied
with the state — even when the killing
was described as 4 necessity of state
— the Christian conscience was not
enrircly ar case in the matter.

THE “JUST W

After the collapse of the Roman
cinpure towards the end of the fifth
centurey, the Church in the West was
faced with an EnLErLI'I.’ new  situation.
I stress the words “in the West” for
two reasons — first because it is the
western tradition which we have, in
the main, mherited; secondly becausc
developments in the East were (as we
shall sce) rather different. The
Church had been born into the Ro-
man Empire and, beginning as a
small, almost an outcast, group had
wiithed her way to the top. Now she
found hkerself representative of a su-
perior but defeated civilisation faced
with the challenge of evangelising the
victorious, heathen or heretical Bar-
barians. We have not the time 1o
cxamine m detail the story of the
Church’s reaction to this challenge
nor to sce how she tried to build out
of the two culmres a new single
Christian Furope, nor to measure her
success or failure. We can only note
that m time mediceval Furope emerg-
ed as Christendom, with Church and
socicty inextricably mixed together —
the whole of life under the Church’s
wing, nrganised and regulated by the
Church and vet {conversely), the
Church’s life and teaching and rules
modified and conditioned by the fact
that she was so [irmly entangled with
SOCICLY

The thing that always fascinates me
most in the perind called the Dark
Ages, while the Church was  still
grappling with the conversion of the
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Barbarians, is the change onc fimds
in the type of sermon preached. 1
have mentoned St Augustine and the
idvas he dissorminated in the fifth cen-
tury. His sermons are theologically
subtle and he obviously has a congre-
pation with a relatively high educa-
rivnal level, able w0 appreciate the
compressed, allusive intellectual ap-
proach. A cenwry  fater Chrisuan
preachers were reduced to oversimpli-
fied thunderings against the grosser
sins of the flesh. Educational levels
had dropped sharply. We are in the
sort of atmosphere that one reads
about in novels of Irish or Ialian
peasant  communities — Dot very
iheplogically  profound  clergymen
threatening illiterate sinners with li-
teral hell-fire because of drunkenncss,
fornication, hrawling and swearing.

And, of course, war was an essen-
tial ineredient of the Barbarian way
of life. There was little that the
Church could do to stop it. Even at
the begmpmg of the Dark Ages, when
there was stll some light left, rela-
nvely well-educated  Franco-Roman
bishops cncouraged Clovis o become
a4 Christian on the grounds that the
Christian God was a getter of wvic-
tories, At the other end of the Dark
Ages, when light was beginning to
dawn again, the prear Charlemapne,
creator of the Holy Roman Empire,
committed many arrocities on the pe-
ople of Germany claiming that he was
fighung for the extension of Christi-
anity against the heathen barbarians.
At no ume in the Dark Ages or the
Middle Ages did the Church have
a hope of outlawing war, even if she
had wanted to. It was just an inevi-
table and accepted part of the way
of life.

The Church did something to miti-
eite 118 effects. The so-called “peace
of God™ anempted o make it a sin
to fight on holy days and the truce
of God atempted to protect the
clergy., There were rules as it were,
for decent warfare which a gentleman
mfringed ar the peril of his soul
Gentlemrn did  infringe them, but
there was a feeling that 1t was mo-
rally wrong o be wo blood-thirsty,
Even the memory that the Church
should not fight, survived. Bishops
rocde into batile, as they were hound
to do in their capacity as great feudal
loeds, bay they armed themselyes with
maces or clubs rather than swords,
since it was unfinting for Christ’s mi-
nisters tn shed blood. The Church
msisted on the sacredness of the oath
of lovalty — so important to the

fevdal structure of sociery — and this
had the effect of making much war-
fare sinful. Almost all of Europe was
bound together by ties of feudal loyal-
tv. A man who fought against his
overlord was committing a sin. So the
theory of the “just war” emerged. If
some wars were sinful others must be
righr. The theory became more so-
phisticared wntil Aguinas in the thir-
teenth century histed precisely the
moral requirements for the just war,
such as the possession of a righteous
cause and a fair hope of success (not
a purcly cynical requirement this, but
intended to reduce unnecessary suffer-
ingh.

Nor was the "just war” a matter
of theory alene. The Church acred
positively and gave 1ts blessing to
certain campaigns, Thus William the
Congueror invaded England under
a hapner blessed by the Pope. He
was fighting to exact the fulfilment of
a socred oath. From the cleventh
century the crusades were fought as
holy wars against the infidel and
crusaders were deemed to cam cer-
tain spivitual benefits. It is here that
we must note the different traditions
of the Christian East. In the Byzan-
une Fmpire at Constantinople war
was still regarded as something sa-
vage, un-Christian, uncivilised and
best undertaken by professional mer-
cenarics. When the crusaders arrived
— Christian knights and even bishops
ready o empoy a “just war”’ — the
Eas! was horrified. It was one of the
“non-theological factors™ which led to
the division of castern from western
Christendom,

In the thirteenth century a haly war
was proclaimed against the Albigen-
sian heretics in the South of France.
Many horrors were again perpetrated
by Christian men who believed that
they were doing their dury.

Tt must be remembered that the
Church also proclaimed cortain wars
i be unpust and immeral. When the
infamous 4ch crusade wrned aside
from s pious objectives to capture
and sack the Christian city of Con-
stantinople, Pope Innocent TIHN ex-
comnwmicated rthe crusaders  with
some very scathing remarks about sol-
diers of Christ who sar a harlot on
the patriarch’s throne in the Church
ol 8. Sophia to a liturgy of bawdy

SONTS.

RENAISSANCE

In the fourtcenth century Renais-
sance political ideas, with & more ¢y-

nical pragmanc slant, watered down
mrch of medieval moral theology
abour war, Political advantage pegan
to be reckoned a sufficient justifica-
vion of war, Morality and justice were
no longer of such importance, Yet
the emperor Charles V still believed
passionately in his vocation as Holy
Roman Emperor 1o preserve the m-
tegrity and unny of European Christ-
endom. The Reformation threarened
its untty; Turkish invasions its inte-
grity. To fight the Turks and even the
Protestants might be his dury. Fran-
cis I of France, Charles’ great rival,
was more rvpical of his age. To
undermine  the Emperor’s  power,
Francs was prepared o use any ally
— infidel, heretic, even the pope.
This was much more in tune with the
new poliical theortes of men like
Machiavelli.

THE REFORMERS

For the reformers the morality of
warfare was a vital matter. They
were accused of undermining the sta-
bitity of socicty and plotting 1o over-
throw zovernments. On the radical
wing of the reform movement there
were, indeed, those who tried to bring
in the kingdom of the saints by force.
The Peasant Revolt in Germany had
religious overtones, Im the city of
Munster a curious apocalyptic king-
dom was set up amid scenes of biood-
shed and fanatical cruelry,

(rthers among the radicals held that
all government was no more than i
necessary  consequence of sin and
that the saints ought to opt out of
organised society, refuse civil duties,
avoid the taking of oaths (oaths of
loyalty ) and certainly not to fighe in
armies. Here was, in a sense, a return
te early Christian principles,

The reformers thus felt
upon to do two things —

(1) make it clear that they were not
anarchists or revolutionarics in
the political sphere;

(2) Encourage Christians to serve the
SLALC cven in war,

Thus. as is well known, Luther
camie out on the side of law and
order with a savage pamphlet atack-
ing the Peasant Revolt and the
XXXIX Articles of the Church of
England contained a secuon stating
that it was entirely right and moral
for a Christan o bear arms 11 com-
manded to do so by those m authority.

called

CALVIN

Calvin, in the final section of his
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Listitites, considers the whole ques-
tien of the Christian's duty in rclation
w the state. He sees government as a
God-given vocation and obedience as
the only jusuifiable anitude of the
governed. He scts out five different
Propositions:
(1% It 1s the duty of the godly ruler
o msist on obedicnce from un-

g:aih (1c.

(2 Ir is the duty of cvery citizen
10 obey a ruler.

{3 The Christian must normally
ohey the ymgodly ruler,

(4) Bur Christians must not nbey the
puler of this involves disobedicnce
o God.

(5) Even wiolent resistance againSt
the ruler in such a case can be
justificd if it s approved by
someone  constitutionally vested
with a subordinate authority.

It is clear in the context that Cal-
vin believed that the fifth case would
arisc only in very rare circumstances,
bur because he set this scheme out o
the lastitntes, 1@ in the contexst of
dogmatic theology, it was treated as
a doctrinal principle by some of his
frllowers, rather than as a picce of
situational ethics. Calvinism becamd,
in many parts of Europe, o militant,
revoluttonary and violent movement,
rebelling  against  Carholic  govern-

noen-reformed,  sub-
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DI VOLLEDIGE HOFUIT-
SPRAAK IN DIE GEYSER
IEN NAUDE vs. PONT-SAAK
{ In Afrikaans ), Prys R1, inshui-
i tende posgeld. ('n Opsomming
in Engels is ook beskikbaar teen
30c, insluitende posgeld ).

moents and fighting in many a reli-
"'tﬂlﬁn WIr,

Sixteenth and seventeenth contury
Furope was the scenc of a great many
such — down to the thirty years war
m Germany and the Civil War in
England where many fought in order
10 rstablish the rule of Christ's samis
on carth. Though small radical Chris-
tan movements, such as the Quakers
in Encland, continued 1o advocaie the
rejection of all wiolence the over-
whelming opuion was that to figh
for the truc rchigion must be o fight
jastiv. But, partly as a namral revul
sion against the devastations resulung
from such wars, partly because of the
ris¢ of rationalism, in the late 17th
cantury, men began to tum away
from such fanatcism. This is not w
say, of course, that wars ceasced burt
they were fought openly and frankly
for political advantage. Where prin-
ciplis were involved ar all they were
principles like patriotism, liberty and
so on, rather than direer religious is-
sies, God's wid was still invoked upon
the cause, The British national an-
them is such a prayer from this cra
and God is asked o “frustrate the
knavish tricks” of the king’s cnemics,
(In the original version he was also
asked 10 bless General Wade and the
“roads he made"!) But the age of re-
ligious wars proper had passcd.

RECENT TRENDS IN
CHRISTIAN THINKING

It must be remembered that, apant
from H:pﬂl-.mi: Frapce and onc or
two other exceptions (hike the British
naval press-gang’, there was not
usually any system of conscription.
Armies were cither professional or
volunteer. Morcover the peasant class
was illiterate, nt equipped to arguc
maorzliry, and they believed whar they
were told by the social “betiers™. For
mest Christians the question of whet-
her 2 man ought to fight for his coun-
try did not arisc. When the Bocr
War started there weore many
Fagland who had doubts for the first
time about the justice of fighting to
destroy the independence of a wery
much seuller and less powerful state,
And the First World War, with con-
scription and total war, made con-
scientious objection a setious problem
for the first time. This did not pre-
vent English and Germon religious
leaders from claiming that God was
on herr side, cach against the orher.
In World War [T, the situation was
somewhat different, Conscientious oh-
pection shll existed  but German
Christian leaders were, on the whole,

opposed to Hitler and the Allics be-

leved themselves quite clearly to be

fighring to defend themselves against

a manifestly evil . It was only

a rarc and brave voice, like A. R. Vid-

ler, who could ask whether the whole

war was not borter undersiood as

“God’s judgment on Europe”™, But as

recently as the Sucz Cnsis it was pos-

wibk- for an Anghcan b m the

Fnelish House of Lords o doefend

England’s attack on I:g}-pl., in Tho-

mistic terms, as a “'just war .

Recently, 1 think it 15 possible 10
distinguish three trends in
pencral Chrstian  thmking:

(1) a wadespread t'a:n:l:'rug that paci-

fism of some som is the only

rcally Christian atritude;

that however justufiable war may

be in theory, the hugely desiruc-

tive nuclear weapons make all
war immoral;

(3 (a most interesting development )
that onc may have conscicnrious
objections to a particular war
even if not to war in gencral.
This is a rapidly growing opinion
in "tmun-.:n (wis-n-vis Viemam)
and is ﬁumn. wiys a rotum
1 mwedieval thinking abour the
10sE War,

I heve alrcady gone on for far oo
leng and ver hardly done more then
scratch the surface of Christian think-
ing aboot war and its morality. Incvi-
tably what I have said has been gene-
ral=cd and superficial. T hope you
may bhe generous cnough o forgive
thix.

L

VERSOENING EN
wKEIDSMURE™

n Lowe in versooning hou in
P dm oons die ,mure” wat volke,
| ketke cn mense (ook binne dic
zemecnic!’ tclkens ussen me-
kanr oprig. nic kan erken en
aanvasr nmic Wanncer Josus ¢
Chrstus dic tussenmiour (ussen -
Isracl en die volke, dic heidens,
wogeehrock het, hou dit in dot
dic gemeente hom by goen en- -
kel misscnmuour kan neerdé me.
By alle begrip vir dic cic aard
vin kerke, modaliteite, rasse en
volbe wat tot ontwikkeling mag
kom, sal die gemente apartheid
in dic sin van volstrckie skei- |
ding moet afwys. Ook op hier-
dic municr word dic kosmiese” |
aspekte van dic versoening ver- |
werklik, |
(i e Tuwsenmuur Wesne: |
Ill' |||1+H'i !
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