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Musings on Jerusalem and Rome

Religions are more readily inspired an initiated in deserts than in towns,
In the desert man is central., He Taces there alone the tuth of unreined nature
and of his own being., He depends on his native abilities to supply his uncom-
plicated needs and there is little other than he himself creates that can protect
him fram the perils surrounding bim. He has not the support of numbers, the
artifices created by their special skills and the resources of provision and
equipment that feature town life. His survival rests with him, The desert
makes him lord over it, but it reminds him at every turn and moment that
his reign is as temporary as the sands beneath his feet: they rest for a moment
and move on. In the desert there is nothing to conceal the truth of his being
from him, that though he is afl-important to himself and the limited
carmuunity which shares his life, his centrality is accidental, provisional and
temaporary. He can never overlook his puniness and dependence on Providence.
In the desert he is close to nature, the truth of his being and the Providence
that gives and sustains life, and his daily life is an awareness of the truth
of nature, his own being and of Providence, that iz of the very essence

of religious experience.

By conteast, in cities man belongs
te the crowd and is surrounded by an
artificial world built by the genera-
rons of man. As a cesult, he Joscs
his immediate and intimate comtact
with himscl and nawre. He loses
centrality, as he becomes a cog in the
machinery of the wwn. Where he s
not a centee, the self has so little thar
i5 unigque and meaningful that 1t be-
comey hard o find an ultmare mean-
g I existence.

Lifc in an indusiialized society re-
inforees @ nature that feels trapped in
an irretrievable life situation and rhat
sces no worth-while purpose in living.
It there 15 no scarching for and know-
mg a transcendent hife the despair of
meaninglessness reigns unchallenged,
It is & predicament that overtakes man
i the city mass and living condirions
and confronts him with a Lifeless self
and a dead God.

IF 1 FORGET THEE,
O JERUSALEM

The gnarled, grey mountains that
lnok upon Jerusalem in passive and
ageless testimony  and the hot and
barren dessert thar reaches o s fect
rennnd the onlooker that time has not
ahered their nature and meaning. that
within their compass and cmbrace man
discovered himsclf and found God,
angl that it remnains, as it always has
been, a hallowed venue for the meet-
ing of man and God. Tt was not mere
chance that made Jerusalem the
cradle of theee prear religions. It was
the naturc-made sanctuary o which
the dwellers of the desert and the
mountain could turm for refuge and
respiie frome their daily  roil  and
agony, 1 hey brought theirr koowledge

of God with them, and in community
of those who gathered there ser up
plices of worship and sacrifice where
they could commune with God, in
praisc, thanksgiving and penitence, In
desert and mountain God was an in-
scrutable, inaccessible host to men, in
Jerusalem man sought to reduce God
to known ways and moods and to ren-
der Him accessible to man, according
ter his desires and needs.

[he passionate interest and feeling
that Jerusalem evokes in Jewry re-
flects in unbroken spiritual orfentation
and attachment that traces back into
misty antiguity. From all parts of an-
clent Isracl the Israclites wrned their
cyes 0 Jerusalem in praver, as Jews
all pver the world do today, and three
umes a year they made their pilgrim-
age e Jerusalem, Jernsalem gathered
and held them together, When it was
destroved and Jowry was scattered
over the Roman Empire it remained
their spiritual centre. Their lovalty 10
and yearning for Jerusalem became
part of their Jewish thought and con-
toicusniess and was incorporated in
their religious devotions, It bocame a
beacon thar kepr the light of ancient
fulfilment and future promise shining
through the darknuss and despair of
the years of extle, and the Tonger the
cxile grow the stronger the yearning
for Jerusalem grew,

Old Jerusalem today carries more
physical association with the Christian
and Masknr faiths than with the fo-
wish, Moslems and Christians come
to their shrines in Jerusalem 1o re-
kindle their faith and to pay homage
to the founders and saints of their
faiths, and then return 1o their homes

— DAVID PERK

afll over the plobe, These faiths origi-
nally spread from Jerusalem and the
surrounding counay to the ends of
the earth, to the homes of men and
wonien all over the world, The Jew,
m the begionings of his  history,
Brought his religion w  Jerusalem,
which became his capital and spiritual
centre. When the Jow today retumns
to Jerusalem it is to his spiritual home
and historical beginning, Christians,
for the most part, come, refresh their
spiri. and rewurn to their scattered
homes, lcaving sentinels to guard over
their sacred places.

ROME: MUSEUM OF
OUTDATED RELIGION?

The wave of Christian fervour rhat
established the churches in the Holy
Land in the carly centuries of the
Christian Era rolled on 1o Rome, the
heart of the Roman Empire, and mo-
tivated the skill and art of Rome to
building the magnificent churches that
abound there. Rome ook up the
living story of Chrisuanity where
Jerusalem lefr it off, bur the
aura of sanctity that anmaches and
surrounds the Christian shrines in Is-
racl, evoked by their historical signifi-
cance and by a structaral primitvism
that they have retamed, yiclds, in
Kome, to acsthetic and technical re-
sponses that tend, f momentarily, to
cclipse the feeling of sancuty,

The aristic and  architeciural
masterpicces  of Rome's  churches
arouse an acsthetic and intellectual re-
sponsc that tends o blur the religious
response. They have become monu-
ments of  past  achievements and
moods, religious and acsthetic, w the
multitude. The present  generation
may be awed by the spectacle, but is
not tmmediately religiously  inspired
by it it seemed o me.

There are many economic and his-
torical circumstances that have con-
verted 4 not inconsiderable portion of
the Italian population to Communism.
It may be true that the Communist
philosophy does not oppose religion.
Nevertheless, i revolting agamst the
established order and vested interests
Camuaism 8ot oy Comes i con-
flict with the church and fis clergy
but with all that the church stands for.
Whatever the auitude to  religion
Communism may posit theoretically,
in practice it is atheistic; and in Ttaly,
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as elsewhere, adherence o Copnn-
nism spells divoree from the church.
The number and the splendour of
the churches in Ttaly and the social
and spiritual services they and their
clergy render the Italian people have
not prevented the establishment and
spread of Communism in ILialy,

In Europe, and no doubt also
other parts of the world, the church
of ancient foundation and history, as
an  nstioion, no longee claims the
active support and close association of
more than a munority of the com-
mumity 1t serves. The masses, if they
are not anti church and anti-clerical,
do not feel that the church, with 15
dogma rooted in past history and rec-
ligiovs experience, cchoes 1o  their
current mood and needs. There exisis
universally today a vague religious
feeling and need that has not yet
found adequate formulation and cx-
pression. This will not come about
until modern terms, modes and venues
are constructed 1o capture the imagi-
nation and interest of the masscs.

The dogmas and procedures of the
Catholic Church, which it has regard-
ed hitherto as fundamental and un-
assailable, are being chullenged by
forces both inside and outside the
church. Tt can ne longer hide wirhin
its venerated past and structure from
meeting the pressures and Urgencies
of the lives of its members. The more
11 comes o recognise and subscribe 1o
the needs of the individual thar derive
from his membership of a politico-
cconomic socicty that has no direct
dialogue with the church, and that in
fact vesents and resists any attempts
by the church to influence its course
and goals, the less influence spiritu-
ally will it cxercise in the lives of
men, and its churches will come two
figure more as archives and muscums
and less as places of meaningful
warship,

THE CHURCH AND
MODERN SOCIETY

The machine ape has reconditioned
man o a4 type of thinking more in
conformity with the machines that do-
minate him, has spread before him
a wealth of recreational interests that
abzorb his surplus energy, utlate his
curiosity and divert and preoccuppy
hun, so that his capacity and time for
faith has hecome abbreviated. The
cducational impetus which has been
accelerated by the requirements of the
machine age has moreover made him
rethink walues which ruled the lives
of his forclathers, The social problems
created by the massive aggregations
of human beings in industrial cities

have increasingly dravn atentwon w
imer-human relationships, and man's
rclationship o God has received less
thought and consideration. Affiliation
to the church and participation in s
activinies  has waned; and the with-
drawal has been helped by the anony-
mity which ¢loaks the individual in
the crowded cities.

Ciwy life no longer revolves around
the church, and the church, especially
of old foundation, 15 in danger of
becoming more a hallowed museum
than a focal point of religious inte-
rest and influence, If religion is to
play a meaningful part in the life of
the townsman i will not be so much
through the church in s raditional
ways and roles as through the so-
cial conscience that it has helped
te promote throwgh the centurics.
It will come 1w be cxpressed
more  and  more  in the  ways
and affairs of the community and
less and less in the church, its dogma
anel ritual. Tt s not accidental thar
when the Tialian moved away from
the church he moved rowards Com-
munism. In ns ideal nspects, viz., the
cquality and community of man, it
follows a parallel course to religious
thinking, but in its sacrifice of the in-
dividual to state interests and goals
it parts company (rom it. The influ-
ence of the Church, attenuated though
it_has become, has nevertheless play-
ed 4 part in preventing @ runaway
adoption of the Commmnist philoso-
rhy by the Ttalian people, and it may
yet play a bigger rile in this regard,
ps disenchantment with Communism
STOWS.

MODERN ISRAEL AND
HISTORIC JUDAISM

When the early settlers reached
Palestine, the name that area bore be-
fore ir became independent Tsracl in
1948, they found no cstablished indus-
fries and big cities waiting to engulf
rhem. There was no established social
order ro oppose cxperiments with new
living and social rechnigues. They
were free to organize a way of life tha
suits the mood of modern man, seck-
ing escape from the tvranny of the
machine and the economic stranjacket
i imposes on him. They sought to
evolve a way of lifc that combines self-
affirmation with shared security, dig-
nity and peace.

The communal scrtlements which
the early sertlers founded in Israel
were inspired by the ideal of sharing
responsibility, duties, rights and living
conditions, without favour or discrimi-
nation. Though their programme and
operations  reflected o considerable

socull advance on the pattern of life
i the cities and countryside of the
Western world they had left behind
them to settle ain Istael, and had com-
mon ground with Communism 10 13
basic idealism, they were free of the
messianic Weltanschavung and  per-
scoutory defensiveness that characte-
rises communistic body-politics. They
were certainly opposed 10 the tyran-
nous imposition of a cenrral will on
the masses, that s the most demonic
aspect of communism in action.

Many factors produced a movement
for Jewish narional revival toward the
cnd of the nineteenth century, after
two. thousand vears of cxile. The op-
pression of the Jews in Ruagm and
the pogroms perpetrared against them
in the 1880°s and subsequent decades
arcused a yearning in them o find
a place of refuge and a life of renewed
hope and meaning in their ancient
homeland, The movement was also
helped by the unconscious fear of the
loss of identity when the religious im-
pulse that sustained it [hrﬂugh the
centuries of exile began to wane, in
common with the universal decline of
the religious inspiration and way of
life. The threat to the ego of the indi-
vidual in the transformation of society
from a rural, church-oriented one o
an urban, industrial and commercial
one, that was taking place ar the time,
further reinforced their urge to find a
ncw home and a new and meaningful
way of life.

The new settlers were motivared by
the urgent desire for national and in-
dividual reconstruction and reaffirma-
on  and sought Julfilment of it
through a practical philosophy of in-
dividual and social life thar was in-
spircd by the social conscience thar
has 1ts reots in the Judaic religion and
tradition. This motivation and mspi-
ration continues to remain the key-
notes of Israel’s upbuilding today. The
extensive industrialization and urban
growth of Isracl may conceal the
underlying social leitmotif, bt it is
very much there.

Tsracl, or, a large section of if,
may not slavishly observe the religious
ways of its orthodox ancestry, but its
socio-economic and political life re-
presents the adaptation and applica-
tion of historic Judaism in the contexr
of a modem, highly mechanized and
industrialized community, Isracl has
evilved a patern of life which, while
utilizing the skills and knuwlcdgl. of
modern technology, ever keeps the in-
dividual, his dignity, interests and
rights in sight.

Technological

progress  ends 1o
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stulufy the individuality and humanity
of man. It the hitherto reli-
gious outlook and the cstablished poli-
lico-coonomic structurce of society, and
dircctly and indirectly it has cncour-
aged the growth of irrcligion and com-
munism, to the extent that man’s way
of life and his very image arc under
threat of radical change. Jerusalem,
which gave the ancicnt world a pattern
of life and outiook that has supported
mankind to the present, has once again
boen vouchsafed by history the occa-
sion 10 cvolve an answer to the cur-
rent philosophics that menace our
[urther advance along the path that
our forefathers, with the aid of God,
madc through the wilderness of life.

CHRISTIAN FAITH AND
SOCIAL ACTION

The controversy in the church
over social action, wrote the |
editor of ‘Ihe Presbyterian |
Jourmal (USA.), has come !
about “because 100 often a2 pro-
per actiom has been replaced by
un activism which is not a wruc |

to the nor :
Gospel.™. ’

obedicnce 1o the :

While he recognized that the !
Gospel commits Christians 1o
an active concern for the poor, |
the downtrodden and disenfran-
chised, for justice, righrcousncss
and peace, the itor said,
“Helping the poor has become,
for some clergymen, not mercly |
an adjunct to the but |
a subsutute for the Gospel
They do not labor to rehieve
oi all they are religious people. |
This is their religion! It is not i
love growing out of a personal |
knowledge of Jesus Christ that
has constrained them, bur a
humanitarian concern for the
plight of people.”

“Social activism" he conti-
nued, “is seen wherever the |
Church enters the social arcna |
without the Gospel; the coffec |
. house where good fellowship |
prevails but mhc an ' : ;
tic testimony; the ‘experimental |
runistry’ which works for good ;
housing but not to win people !
to Christ; the boycotr of busi-
ncss firms through Project Equ-
ality and other means, to secure
social justice only. Of such ac-
cording to the Bible, is not the
kingdom of heaven.”

(R.E.S. News Exchange).
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Letters — Briewe

GESFREK OM DIE WAARHEID

Nico van berg, V.D.M., Pos-
bus 246, Benoni

Fk wil my dank betuig vir die
openheid wat Pro Teritate handhan{
om my briewe met ‘n redaksionele
Insknil te plaas en u vriendelike aan-
dag word gevea vir die volgende.
. Wezgelaal, Sien .redaksionele by-
skrif”,
2. Waarom handlzaf die Redaktenr
die misleidende siening van :

~Apartheid is ‘n pseudo-evangelie
—- in openlike konkarrensie met die
Bybelse heilshoodskap —. waarvan
ons geen heil kan verwag nic”?
Apartheid i« tog 0 verouderde en
satirse hegrip wat lankal met die
hutidige en dinamiese beleid van eie-
soortige. gelykwoardige ontwikkeling
op staalkvmdlize vlak vervang is. en
die kerk worste]l lankal met die By-
belse zedagte van differensiasie en
ciesoortigheid, OOm hierdie rede s
dir redaksioncle artikel Die | Trage-
die” vun Suid-Afrika "n Jtragedie”,
want dit hou nie tred met die waar-
beid nie. Dit kan ook nie op waar-
heidsgronde verdedig word nie. maar
op hiendic . peeudo-cvangeliese” re-
devecrirant kan die Redaktenr nog
lank voortiower,

3 Die v en  humanis-
tiese Skrifverklaring oor ..die Chris
ten en die burgerlike hof” is n ewe
groat .iragedie”. Dit gaan tog nie
hier om ‘n humanistiese spitsvondig-
heid of die burgerlike howe nou
Christelik is of pie. Dit gaan hier om
die Bybelse waarkeid en imperatief
dat die onregverdiges™ die hurger.
like regsprauk verteenwoordig. al ix
dit vandag gelieel anders, en dut die
- heiligea” die gemeente (kerk) ver-
irenwoardig en dat die heiliges hul
regsake in der minne moet skik. 1ie
sknvwers wan hierdie  spitsvondige
arlikel kan tog nie sonde (laster) put
sottde  (ongehoorsaambeid aan  die
Bahel) regverdig nie. Mait. 18:15.18
shrvf tog die Bybelse weg voor en
| Kor. 6:1 pee gan die heiliges as
rk <k ln=ivwe ?nwrnsvrrlmnd n hevel
wal gehoursaam moct word, Daarom
mocl die hele betoogtrant as ‘n stuk
omverwerkte en Skriflose humanisme
verwerp word, en moet dit Bybels
gehandhaaf word dat mnr. Beyers
Naudé en prof. A. Geyser geen By-

[T P T P -

It evmud tor regy ereliging van die
hofgeding kan aanvoer nie. Moer
prhoorsaamheid aan God beteken
meer gehour<aamheid aan sy Woard.
Danrom moes hulle cers die Byl lse
weg viltmeput het voordat hulle die
burgerlike hiof genader het.

b it was ook vir my interessant
dat die Redoktenr die onwetenskap.
like en histories onjuiste skrywe van
mnr. 1, A. Duigan sonder ‘n redak-
sionele byvskrif laut verbyvgaan liet. |s
die Redakteur teveede dat mar. Dui.
#an die waarheid denr middel van
Pro eritate vergeet. om die PProte-
stuntisme te verketter? Het Pro eri.
fele now o pro nda-medium van
die annmaltig en Bybels-vreemde
Hoomse geloof gewnrd? Die oaver-
llrunpm!mr bitsigheid van mnr, Dui-
rml I8 n tipiese voorbeeld van die
loomse misnoed teen die Protestan.
tisme, die onbyholse mensgeloof van
Rome teen die Bybelse gelonf van die
Protestant. Daarom moet die e
naamde frontverandering van Rome
ri £ Ronsilic met ‘n ware Christelibke
Skrifgchoorsaamhcid van die hand
gewys word en die _pscudo-cvange.
lie” van eenheid™ en _saam-wees™
van die humanisticse dhumene et
Verwerp word.,

Miskien verdien ie grdagles van
~iemand sous de. Van Loggeren-
berg” nie 'n ou riimtetjie in Pro
Feritate nie. en tog sul dit wanrdeer
wurd indien dic redaksie met die
openlicid kan voortgaan, want n g
sprek om die waarheid is altvd vor-
mend en leersaam. Daarom dank ok
i vir die opname hicrvan,

*

Op die sake wal ons korrespondent
opper. antwoord ons kortliks  soos
volg:

I. Ons volstaan met ons beslissing
vau verlede maand. Die errste punt
van sy brief is dechaliwe heeliemal
weggeluat.

2. Ihie antwoord kan gevind word
in die inleidingsartikel waarna rer-
wys word. lLees dit asseblief weer.

3. Die skrywers handhaaf hulle
standpunt en verwerp die beskuldi.
ging wal teen hulle gemaak word,
l'oortx raai hulle ds. Van L. aan om
uf te sien van sy eksklusicwe lewens.
verband-gedagte, Dit is nie alleen
onrealistics nie maar berus ook ap *n
misverstand van die Bybelse heils.
hoodskap, Verder stnan dit vas dat
niemand hom hoef te kwel dut hy
~sonde” gedoen het as hy beskerming
van sy reg verkry het by dié instan-
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