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EDITORIAL

HASTINGS "KAMUZU" BANDA has gone.
The so-called leaders of the fragmented Black
communilies are hailing Mr, Banda's visit as a
major Lreak-through in the Nationalist Party
paliey, Varying descriptions lauding the signific-
ance of Mr. Banda's visit are bandied from
various sectors. The White press, the sectional
leaders and the intellectuals are just some of
these. *A major break-through”, "A definite
concession”, “a revolutionary step in the right
direction™ are but a few of the statements that
are bizing heard. Editorials in all major papers,
front puge articles, high-tea discussions znd even
“Current Affairs” dedicaled their discussions
to _1I]'|{-. significance of this Black President's
v.sit,

Obviously the importance of Dr. Banda’s
presence in South Africa was greatly exaggerat-
ed amd the comments of praise were largely
over-emphasized. Nobody, it would appear, deep
lv analysed this political manoevre on the part
of not just the Nationalists but the foreign
counlries that are becoming more and more
involved with South Africa, economiecally and
politicslly, The glaring example that comes to
mind here is the French government that urged
the "French-African” countries like the Ivory
G?ast to support the *“dialogue” with South
Africa.

This is a great conspiracy on three fronts
involving the South African status quo which
includes all the opposition parties, the investors
in South Africa and “the willing pawns” north
of the Zaumbezi, who are playing this huge game
of international politics and economics at the
expense of 15 million suffering Blacks in this
countiry.,

_Primarily, this is a mancevre to entrench
White South Africa in the African continent
economicaly and politically; to create military
buffer states that will prevent infiltration by
“hoards of militant agitators from the North ints
South Africa.” One can also see the clever move
here to confuse the minds of the Black people
into Lelieving that the Sovernment is attempting
to make “concessions” in their apartheid poli-
cies, Another important reason for this move
is to split the “Organisation for African Unity".
And o« part of the propaganda machinery, South
Africa will use this visit to show the world that
“they are at least trving to solve the problem.”

Fxnggerated press reports claimed that the
Black peeple in this country “loved” Banda,
This is an obvious untruth. Firstly, one wouldl
like (o know if the seven or eight thousand
neople who went to see Banda in Soweto are
reprosenisiive of the feeling of broad moess of
Black people. In any c2se if we were to investi-
gate the reasons for 7,000 people pitching up
at the meeting, we would find that the wvas!
majrrity went merely out of a sense of curio
sity, They wanted to see this Black wpresident
from ihe north. One can be sure that they
did nni go there with any pre-conceived notions
that they were going to see their “saviour”.

No, the Black people are keenly aware that
it is not Banda who will change the Nationalist
Party's policies tomorrow, next year or in the
next five yvears. If they applauwded certain parts
of his speech it was only because he said the
things that these peopic knew and felt long
hefore Banda appeared on the scene, not be-
cause they “laoved” him. Buat these press reports,
televizion cameras and overseas correspondents
nsed this as part of the propaganda machinery
to boost the image of South Africa in the eyes
of the world. “I am sure if Vorster slapped
Bznda all the television cameras would lﬁave
switched off" someone commented in a heated
argument about Banda's visit.

Now the world is smiling. The MNationalists
are giving in! Not before had this happened —
Mr. Vorster and his ministers at a multi-
racial tea oparty! Eyes opened, mouths fell
agepe. The Nationalist Party is becoming more
and more “verlig'. Everyone was happy. Banda
had ecaused a mini-revolution!

But the Nationalists are having a quiet
chuckle. They have appeased their “opponents”
ingide angd outside the country. The so-called
leaders of the Black commurnities are busy
confusing the people, while France auietly signs
the contract to sell arms and jet fighters, and
then drows up political alliances with South
Africa and her erstwhile friends Rhodesia and
Portugal. At Addis Ababa one can expeet a
storm to brew, and the beginnings of a rift in
the “Organisatibn for African Unity.”

~ Back in South Africa “Non-Whites only”
signs have not been pulled down yet. Pass
offenders are still being picked up. And the
whole gamul of assaults on the Black man's
dignity continues.

Someone remarked the other day, “What's
=0 wonderful about this?”, referring to the
photographs of Banda holding two White kids
i some Afrikaaner town, "I am sure across
the road in a White park you'll see a Black
nanny doing the same thing”, he said in disgust.
One Nationalist minister has already begun to
say in no uncertain terms that no foreigner will
ever force the government to change its policy.
It is ironical that this statement did not receive
front-page attention.

No, we Black people are aware of this
double game the Whiteman is playing and we
must not allow this manoevre fo trick us into
any false sense of security. The only meaning-
ful “dialogue™ is between the government and
nur true leaders who are gither in Robben
I<land, in exile or in banishment, And even then
the *‘dialogue” must be on an eaual footing
where the Whiteman accepts that we are human
beings first and then “Black presidents” and not
vice-versa.

Hastings Banda has, in fact. sold himself
to White sunremacy by conspiring with them
to appeace the Malawian miners, in particular
and the Black people of Soulth Africa in general.
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IN a short, hurriedly arranged meetling with
the Students here, congressman, (‘harles Diggs,
was considered much of an “Unele Tom™ when
he replicd cautiously to students questions on
topical affairs,

In the highest dperr:entage pell for many
years, a rejuvenated and activist S.R.C. was
glected, with former Turfloop student K.
Mokoape heing president. Alse in the office
are:

A, Goolam

. Malungo
iy

wrn LLLET

Wadwalla (Miss)
lfarker

. D, Valjee

B. Maharaj

As cvidence of the student bodys’ concern
not only, ahout maladministration in the Uni-
versity, hut alse about social injustice directed
at the Black communily, the A.G.M. this year
took a stand in matters such as foreign invest-
ment, President Banda's visit to South Africa
further suggesting that his visit was purely
a “polilical manouevre by the oppressive
regime o window-dress” her racist policy 1n
the eves of the world and that the people
flocked (n see Banda out of curiosity ralbier
than idolisation.

Profcssor Stock, prineipal of the University,
has been strongly condemncd for his decision
to remove SAS0O National offices from Alan
Taylor Nesidence without consulting the 5.R.C.

Aflter an overwhelming decision to withdraw
from Rag, the Rag issue has become a subject
of controversy dividing the campus into one
side against our moral ground and another for
“realistic” ground with self-interest,

Showing the grealest contempt for the much
talked abont “4-year Medical Course for Bantu
Students', {he student body unanimously rejeet-
ed the idea as one of officialdom's strategies to
close the doors for the Black peple to real
academic professional maturily.

Developments with regard to the Phoenix
Project are gratifying:

(a) The empoverished, disease-riddled com:
mnniy is now working hand-in-hand
with the students, At the moment, the
people are making 20 cents contribu-
{ions towards the augmentation of water
supply.

{(b) Periodical medical check-ups at the
newly put-up creché have been started.

(c) Balanced food-stuff, which are sold to
the community at cheap and non-
profitling prices, are npnow available at
the Phoenix clinie.

(d) Two of our students will attend a meet-
ing of the Phoenix Clinie (!nmmittee to
discuss our Preventive Mcdicine Pro-
Eramime,

(e} Far the September vacation a group of
students will be working on the Phoenix
woin-camp to help dig trenches for the
much-needed latrines.

SeE T
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~_Another group of students have begun
giving lessons at Isibhonelo High School, Kwa
Mashu, in a bid 1o help form V students in
Maths. The group has established confidence in
the whole school and are broadening the ocutlook
of studenis and advising 1ithe class about
bursaries.

Whether or not we should remain affiliated
to AMSSA — Association for Medical Students
of South Africa was under heated debate and
a refercndum was conducted. The results of
the referendum proved that the students wanted
Elﬂ_sl'us[iﬂ to remain affiliated to the mulii-racial

The long weekend in September proved io
he a ve 1nteresting one., The students from
from both universities got into serious dis-
cussions about SASO and the ¥ort Hare attitude.

Mr, A. D. Mokoena, SRC President
Universily of the WNorth.
’

UNIVERSITY OF THE NORTH

THE elections for the new S.R.C. at this
centre have been conducted and the following
were elected to the Council:

President — A. D, Mokoena
Vice-President — T. V. Molewa
Treasurer — K. Sehularo
Correspondence Secretary

— Miss A. C. Kgware
Minute Secretary — M. Lekota
Pubs and Pubs —

P, Nefolovodwe, 5. L. A, Moloto
Constitution — D, Baloyi, D. M, Madiba
S.VLTF., — J. Maleka <
Student’s Union — E. S. Nkubayi
Cultural Committee — N. Moloko
Sports — P. Mal:toa
SASO LOCAL CHAIRMAN —

T. V. Molewa

Our congratulations go to these successful
candidates who took office on the 4th Septem-
ber and will hold office until August next year.

On the 12th August a joint student body and
SRC meeting took some major decisions as
regards SASO and the University of the North.
The meeting declared unanimously and with
acclaim the following resolutions: “This student
body having listened with interest to the report
on the SASO conference,
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In 2 serious moment IIr. Thaba Molewa
SASH Tocal Chairman al the University of
the North.

1. Congratulate the University of the North
t‘iuteg?tiﬂn to the conference on the
Toj.ul'ly

2. Congratulate the conference for stating
the policy of SASO on malters, politieal,
social and theologieal,

3. Undertake to give its
moral support to SASO.

_The University of the North then tock a
positive decision on the malter of raising the
affiliztion foes to SASO, A resolution was passed
to this ciiect,

“That this student hody noting the
enormous burden on SASO in implementing
its projects and smooth running of the
nrganisation, resolve that the normal affilia-
tirn fee per capita be increased from 20¢
to H1,00."

This resolution was ecarried unanimousl
with acclaim. In regard to the decision the SR
has already completed negotiations with the
Administration for an increase in the SRC fees.
The admninistration has acceded to the reguest.
The 5UC has already begun work in regards
to the [und-raising projects and we are told that
they hope to have'raised a thonsand rand by
confercnce next year. The outgoing SRC has
already made a donation to tha SASO National
of a hundred rand for which SASO National
is very grateful,

UMIVZQSITY OF ZULULAND

Activity on this campus was at its zenith
during {hke 2nd Semester. Fired with enthusiasm
after the SASO Conference much has been done
by the SRC and the SASO Local Committee.

“Antigone in 71", the brilliant production

by TECON, which very sensitively examined the
confronlation between the State and the indi-
vidual and related it to South Africa was very
well received on this campus. During discussion
fime many questions were posed and the whole
tenet of the dicussions revolved around the
involvment of Black students in the struggle
for identification and with the community.
. Themba “Joe” Sono visiled the campus to
introduce himself to the student body. The pre-
sident’s clear-sightedness and his affable per-
snna%:tj.r succeeded in winning the hearts of the
people.

financial and

3

“Day of Compassion” — 24th August was
commemorated with an address by the SASO
General Secretary, Barney Pityana who present-
ed a paper titled, “Community Development :
An Appeal to the Black Man's Compassion.”
The address was very well attended. Elsewhere
in the mazagine is reprinted the paper presented
by Barney.

The SAS0 Local Committee organised an
informal symposium on the 18th August. The
symposium had no defined theme but discussions
revolved around a variefy of topics all related to
the Black student, the Black community and
South Africa,

Chief Gatsha Mangrsuthu Buthelezi visited
the campus on 28th August. A well organised
demonstration was geared towards Black
Solidarity and to show the Bantustan Chief
what the students felt about Chief Buthelezi's
sland in the Bantustan system., The wvarious
press reports were rather misleading and to a
great exfent incorrect for at no time at all did
the students hail Chief Gatsha Buthelezi as their

“hEI’ﬂ-,”

The SASO Local Committee decided to re-
inforece its numbers and has co-opted Mrs. N. K.
Madlala, Miss L. M. Khosa, Messrs. L. M. Magi,
M:tt!:‘.hahaiala angd M. N. Shezi onto the com-
mittee,

S.R.C. elections are scheduled for 24th
September. Sincerest good wishes to all ecandi-
dates from the Editor and the readers.

DURBAN-WESTVILLE

ON the 18th and 19th of September this
centre held an Inter-Varsity Sports meeting.
The meeting wasg organised by the Central
Sports Committee of the University of Durban-
Westville. Invitations were sent to the Trans-
vaal College of Education, University of Zulu-
land, M, L. Sultan Technical College, Bechet
College, the University of Natal, Black Section
and the Springfield College of Education.

Of those invited only the University of
Zululand did not turn up. It is learnt that the
invitation was not received by the Zululand
S5.R.C. in time, However, this is not official.

All the centres present part:mf:ated in
Soccer, MNetball, Badminton and Table-Tennis.
I'rom reports it is learnt that th'e sports meeting
was very successful,

The “interim” S.R.C. presented its draft
constitiution to the student body. Mr. V. Soni,
president of the “interim”™ S.R.C. gays that the
constitution was accepted by tite student body
without any amendments. Elections for the
S.R.C. will be heiic on the 30th September and
1st October, The administration has accepted
the constitution “in principle”,

To date no_ general meeting was held by
the S8.R.C. to discuss the external policy and
affiliation to National Bodies. However, the new
constitution states that it is the right of the
student body to affiliate to any outside organisa-
tion il so desires. Other Black centres will be
watching with interest the outcome of this
Universitv's stand on outside affiliation.

The Editor and readers wish all candidates
fql'heie-:-tinn to the new S.R.C. sincerest good
wisnhes.
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SAS OPINION

AFRICANM ORGANISATIONS
THE WAY TO UNITY

THE Conference of the African organisa-
tons that met in Maritzburg in the middle of
August has inspired a number of people with
the possibilities sounded there,

The hackground to the conference is a long
one, perhaps dating right back to early March
when ihe SAS0O Executive organis. | a series
of meelings in Johannesburg with community
org-nisalions such as ASSECA and IDAMASA.
What tronspired at that time was that very
Little cohesive planning could be arrived at in
in {wo cornered meetings and hence, IDAMASA
then oifered to sponsor a planning conference
in Bloemfontein at which all organisations to
do wilh the community work amongst African
people would draw joint plans. After this meet-
ing, an interim committee was elected to
organise a much more representative conference
hence the Maritzburg conference.

There were 26 organinsations at the Maritz-
burg ennference represented by some 50
delegates The overall attendanece ran to over
100 in soiwe sessions. The theme was set as the
“Development of African Commuanity®, Several
key speakers were asked to focus attention
on the various aspects of the African com-
munity 2nd planning was conducted on the basis
of discussions arising from these adresses. The
following papers were delivered:

1. “Some African Cultural Concepts” —
Steve DBiko.

2. “Role of the BElack Chureh
Society” — David Koka,

in New

3. “The Role of Education in Building a
Ney Socioiy” — Mrs. M. Mabiletsa.

4. “Fronomies angd the Black World”" —

M. T. Lioerane.
5. “The Role of Women in the New
Sociely”, — E. Kuzwayo.

6. "The Political Future of the African
People.” — Chief Gatsha Buthelezi.

Discussion arising out of the first papers set
out the whole mood of the conference with
special reference to Community development
prgrammes and value syslem analysis.

~Sell assertion by the women folk onto the
mainstream of the strategy huilding eame out
of the paper on the role of women, while a very
cohesive analysis of our economie possibilities
s a cohesive group of determined Blacks came
out of Mr. Moerane’s paper.

A strong eriticism of the educational

_ ‘ attern
in South Africa and a bold proposal

or re-

orientation of both of the contenp and effort
in the Education of Black children, particularly
Aflrican, was made by Mrs. Mabiletsa, She
asserted thag groups like ASSECA whose objec-
live is to attain education for all unretarded
children in this country, should receive support
from all Blacks.

Perhaps the most interesting discussion
arise out of Chief Gatsha's paper. The point at
question was the wisdom of operating within
the system. While conference was not willing
to doubt the intention of well-oriented people
within the system, several speakers were of
the opinion that the instruments of the system
were known best to the architects of the system,
Conference then resolved to operate completely
outside the system but felt the need for con-
tinued dialogue with those fellowmen within
the system who refuse to have manhood dwarfed
and who continue to try out the possibilities of

exploitation of the system towards its own
destination.
Conference then went {further to take

decisions about the future. This to us sounds
the most exciting of possibilities. Conference
decided to form a confederate Organisation to
which shall he affiliated all organisations operat-
ing in the African world. A convention towards
this purpose has been called for the 16th — 19¢th
December, somewhere in the Rand area. The
following points, therefore represent the key
decision:—

1. That all African organisations be asked
to join in the formation of confederate
organisations.

2. That these work in conjunction with
other Black groups towards realisation of the
Black man's problems.

3. That the proposed organisation operates
outside the system but keeps contact with the
well-oriented Blacks inside the system,

4. That the proposed organisalion devotes
itself to representing African opinion on a
political basis and to promote community deve-
lpment programmes on education, economical
and cultural aspects.

i |

To us this sounds a welcome idea but one
must stress once more that the Blacks in general
must keep a very cohesive front. It seemsg to
us that there are many difficulties in the way
of comoint organisations embracing the Afri-
vans, the Coloured or the Indian population
hecause of the geographical separation of the
three pgroups within the Black world. Yet as
long as whatever is set up as a struggle front
toes not realise the “divide et impera” tactics
of the enemy, we shall run the danger of losing
sight of who the actual enemy 1s,
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We welcome the assurance by both the
Indian Congress and the Conference of African
organisations to work towards Black solidarity
and to adopt the Black consciousness approach.
We hope to see incieased cousullation amongst
these groups and joint programming for the
henefit of the Black people of South Africa.
We wish both the Indian Congress and the
African organisations conference success in their
forthcoming conventions!

CRC AND LABZSUR PARTY

THERE seems to be great confusion in
the ranks of the Labour Party regarding their
role in South African politics. In the last
session the Labour Party went into the funniest
of tantrums. They calleg for the abolition of
the CRC, staged walkouts from the sessions and
then came back to debate trivial issues in the
same CRC they had recently wished to abolish,
In ecalling for its abolishment they elaimed that
ag elected representatives of the people, they
should be in the central parliament.

There is no douby that the policy-makers
of the Labour Party have good intentions, Their
aim is to show that the system cannot work
anidl to embarass the government as much as
possible. In the proecess, however, they are
sinking into the trap of “Coloureds only” talk,
There is no need for us to prove that the
system cannot work. We know it cannot work —
not to our advantage anyway. The system is
designed to keep the Blacks contained and
5450 has long said that by continuing to
operate within the system, the Labour Party is
plaving a dangerous game, At this day and age
when, the Coloured people’s future is being
tdebated by all White political parties and even
adolescent young Whites, i+ is dangerous to
allow the Coloured people to think of themselve;
as a group which needs differential treatment.

The Lahour Party must decide now to pull
out of the CRC and to work for its consolidation
ouiside the system and alongside other Black
groups, These are the realistic politics of today.
The Labour Party must work to abolish certain
lingering notions amongst some Coloured people.
The first one is the refusal to be seen ag part
of the Black world. This is often accompanied
by imputations of racist tendencies to the pro-
tapgonists of Black solidarity. Yet the kind of
mulli-racial contact these people want is a
vertical one up the ladder of social stratification,
They ery out for equality with Whites — which
is_only fine, but they inwardly reject eguality
with Africans which is silly, hypoeritical and
dangerous. Operation within the CRC has helped
to entrench this kind of irrational thinking
smongsit some of the Coloured follk, particularly
the Natal group. The “bruin-Afrikaaner” concept
alwavs goes down well with these people. The
Wentworth constituency at a rate-payers meet-
ing once (anbulated beautiful demands from the
government, Unfortunately in the same doeu-
ment was a demand that a “Bantu compound”
in the area be removed. This is the kind of
nonsense which comes about as result of the
amhignous policies of the Labour Party, which
taliks non-racial polities but is enhancing a kind
- of superiority comnlex amongst Coloured people
that makeg them forget their African blood and
think more about their White origin.

9

The Labour Party therefore mus; be realis-
tie. It must have a clearcut direction and the
only one we see is to work towards a closer
identity with the rest of the Black world. They
must reject the CRC ag the paper tiger it is,
a toy created by the system to keep the Coloureg
community amused while the rest of the White
soclety Boes about its plans for the most periect
subjucation schemes,

INDIAN CONGRESS

MR. MEWA RAMGOBIN and his ad hoe
committee have faken a decisive step to initiate
the revival of the Natal Indian Congress.
Whether the step is in the right direction or not
one can only wait until convention which is due
to be held on the Znd October, at the Phoenix
Setilement, The mass meeting at the Bolton
ITall held early in July gave the ad hoc com-
mittee the go ahead to revive Congress,

But the attitude of the 400 or more people
at the Bolton Hall was not only geared towards
the revival but went further to impress upon
the ad hoc committee that they wanted a people’s
CcONngress. The_penple were quick to see the
danger of sectional politics, A group of young
people were determined to show their attitude
to the revival of congress,

They placarded the mass meeting with
slogans that read, “DBlack Solidarity? Yes!”
“Sectional Polities? No!, “Black Unity Now",
“Think Black NOT Indian” and “We want a
people’s Congress”. The placards which were
paraded inside and outside the Bolton Hall, set
the tone for the mass meeting. As the young
pecple marched around the hall the people
applauded spontancously to show their support.

When discussion was thrown open to the
floor the first person to speak called immediate-
ly for a people’s congress and he was given
tremendous support. And it was on this under-
standing that the ad hoc committee was given
its mandate to revive the congress.

The ad hoc committee would do well to
remember the meeting at the Bolton Hall. The
mandate was given on an unquestioned under-
standing that the congress would work towards
a People's Congress, At present there are a
number of branches that have joined th march
towards a revived Congress. We hope that the
ad hoc committee is at all times reminding these
new branches of the feeling of the people at
the mandatory meeting. o

Convention is not faraway and the stage is
set for the new Congress. We hope that con-
vention will not make the mistake of suceumb.
ing to the evil of sectional polities, as Congress
will be in a position to strengthen the ties
between the African, Coloured and the Indian
people because of its past history. Opting to
work within the system will merely alienate the
various groups and restrict the workings of the
Indian Congress to gaminF little ‘privileges’ for
the Indian community only’.

Convention must remember that ,we cannst
afford to fight for just the Indian dnmmuniiy.
that our struggle ig intricately interwoven with
the broad mass of the Black People of South
Africa and that the success of the various puppe*
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organisations created by the White power
structure is no success but the gaining of little
privileges in the “Black spots” of South Africa.

Convention must work towards the con-
solidatiop of the Indian people and then relating
their strugele with the other Black groups in
South Afriea, The new confress must work out-
side the system; it must keep contaci with the
other ITlack groups that work outside the system;
it must work towards the creation of a people
wiho are self reliant and proud of their culture,
heritage and their colour, and are at all times
aware of who the real enemy is.

PRESS STATEMENT
ON BANRNING

WIE of the South African Student's Organi-
sation rcondumn in the strongest terms the
totalitarian actions of the South African govern-
ment and its White people as manifested in the
banning orders, house arrests, detentions with-
out trial and the general flouting of the rule
of law. We interpret these actions as being a
direct assanlt en the freedom of the individual
to voice hLis legitimate protest against what he
feels is wrong. Indeed, we are being persuaded
to believe that the South African system is
hordering dangerously on being a Police Stale.

It iz in this light that we view the imposi-
tion of a banning and house arrest order on Mr.
Mewa Ramgobin, the courageous Black leader,
who is the driving force behind the revival of
the MNatal Indian Congress. It is g.ite clear (o
us that this action is a deliberate manouevre hy
the government and its people to undermine
the work of the Natal Indian Congress Ad Hoce
Commiilee of which Mr. Ramgobin is the Chair-
man. It is also a deliberate mancuvre to further
intimidale the Black community and to force
us to relule to the phoney System-created plat-
forms which SAS0 and Mr, Huigobin erject un-
equivocally.

We know that the NIC Ad Hoe Committee
and the enlire Indian Community will conlinue
working with renewed vizour, delermination
and selflessnes towards the creation of the
NIC — the only legitimate voice of the people.
We also know that the rest of the Black com-
munity will close ranks behind Mr. Ramgobin
and that more leaders of his stature will emerge.
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SASO calls uponl al its branches and centres
to hold protesy meetings to demonstrate soli-
darity with Mr. Ramgobin and to show the White
fascist government that thie struggle of the Black
people cannot be nullified at the stroke of a pen,

We wish to remind the White people and
their government that intimidation of a com-
munity has never succeeded before, instead
it merely increases tensions ard frustrations and
will culminate in an uncontrollable situation.
These irresponsibe and violent actions by the
unrepreseniative government can only succeed
in provoking untold retaliation from the Black
people,

THE 3AS0 OFFICE

THE SASO Head Office, will move from its
present premises, at the Alan Tavlor Residence,
Wentworth. The offices will be now housed at
86 Beatrice Street, Durban. By the 1st October
head office hopes to be well settled in its new
premises,

After our decision to move into central
Durban, SASQO received a letter from the
University of Natal authorities, asking SASO
National to quit the premises by July 30th.
This of course, was impossible as at that time
SAS0O hagd not acquired any offices in town.

In any case SASO National felt it an
affront on the part of the authorities to write
directly to SASO, as we were occupying the
UNB S.R.C. offices at the invitation of the
S.R.C, We felt it would have been good manners,
on the part of the authorities to write to
the S.R.C. and ask them to give SAS0 National
orders to quit. In a meeting beiween the prin-
cipal of the University of Natal, Professor Stock,
and Secretary-General, of SASO, Mr. Barney
Pilyana, Barney intimated this to the principal
who gave some vague reasons for approaching
SAS0 direetly, It was at this meeting that the
principal conceded and said that he would allow
SAS0 to remain in its office until the 30th
November. The Secretary General then made
it quite clear that SASO would only quit the
premises “when and if SASO found alternate
accommodation”, This meant that SASO would
not have left the offices at Alan Taylor
Residence if we had not been lucky enough to
obtain ideal premises in Durban.

SAS0O is sure that it will operate more
smoothiy now that we are in town, and would
like to thank the Students' Representative
Council and the Students themselves of UNB
for all the help and suppert they gave us while
we were on the campus.
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BLACK
THi.OLOGY

a re-assessmernt of {hie Christ

By Vie

WHEN I THINK of Black Theology, I con-
sider it in the following pattern:

1. The Black man, Religion and Polities;
2 The Philosophy of Black Theology;

3. The Practical application of this Theology
in our situation.

1. THE BLACK MAN AND RELIGION

[ feel it incumbent upon me to draw your
attention to the place of religion in the life
of e Black man. That this has relevance will
becone apparent as we proceed with this
section,

The Black man is essentially religious in his
outlouk towards life. First, let us consider very
briefly the African, Throughot his history the
African has practised religious rites. His whole
lifec has alwuys been guided by his religious
Lelicls, Whether these beliefs were based on
an “ubsolute” truth or not is largely an academic
affsir. U'ne point to understand here is that
the African (and indeed all other peoples)
alwavs believed in a deity to whom he had some
responsibility . . . and to believe in a deily
impiies having some type of religion. This is
ciidenced in their daily lives: in health and in
iliness. The concept of a transcendental exis-
tence is not (and never was) foreign to him.
Tive bhest-known evidence for this assertion is
the “ancestor-worship” so prevalent in African
communities. This can be equated to the concept
of “saints” of western religion (not that the
anzlogy is in any way meant to elevate or
defend Black religion).

Now to cast a quick glance in the direction
of Todian theology. Here again we find indi-
vidusls who have internalized the concept of a
deily and the religious principles associated
therewith. They, in fact, have mastered them-
selves to such a great extent that they can
perfurm incredible feats. A strong faith, indeed!

And yet, when western religion arrived on
the sccae, the above theologies were categorized
along with other “heathen” philosophies, What
western theology failed to see (or more probably
iznored) was the fact that the religion of the
Black man was an everyday affair, intimately
integrated with the ecultural patterns of the
societies concerned. The religion of thle Black
man wag the meter which guided the function-
ing of the community. No communal affiir
oceurred  withous an  offering of gifts (beer,
wealih) to the ancestors, who in turn would
watch over the community and intercede for that

Mafungo

community at the feet of the deity. Thus the
religion of the Black people was never one of
“holy” people only. It was not one of specific
days. It was a theology of the people for the
people for every day of their lives. It was a
theology that believed in and ensured the
praclise of fair play amongst all concerned.
There was consequently no gcope for hypocrisy
or treachery, It was a religion which encouraged
respect for the next man and loyalty, parti-
cularly to those of your own kind.

We note also that, in addifion to the trans-
cendental, Black religion had an eschatological
dimension as well. The example? Ancestor wor-
ship again, The Black religion was not ignorant
of the concept and spiritual implications of
death. The Black man did not have to be
persuaded into believing in an after-life and the
ideas of salvation. He believed in a God which
was all-loving and all-caring. And be believed in
the ahility of his ance:ziors to either intercede
for him or to plead for pardon on his behalf if
he performed some shameful deed. This implies.
of ~o1r0, that his God could be pleased as well
as angeired.

He helieved in rewards from his God via
his ancestors and in punishment via same. It
does not, however, imply that he believed in
eternal damnation for “irreparable” moral
damages. To them (the Black people) a God as
harsh as to condemn a man to perpeiual “weep-
ing and gnashing of teeth” jusy did not exist.
They knew that godly punishment could be
severe, But it was inconceivable that their God
could ever make such punishmeni everlasting,
Their God was a good God.

The belief in a God of evil and evil spirits
had nothing to do with permanent damnation.
After all, how could a good God send anyone
to a god of evil? It just did not make sense,
The god of evil was necessary to explain the
evils which presented themselves as a constant
threat to the essentially good nature of man.
Since the Black man believed in the ‘essential
goodness of hig nature as man, he strove to
Frn&ect this quality, even if he had to be harsh
o do so.

He knew that the goodness of his nature
bestowed on his humanity a specific dignity,
interference with which was slmost sacrilegious,
for thiz dignity proceeded ultimately from God.
Thus when a man was stripped of his God given
dignity, he was almost on par with the beasts
of the forests. Only his reasoning capacities
then saved him from complete identification
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with the latier. Such would be the fate of a
hypoerite, tried and sentenced by a public
tribunal.

Forgiveness was also not foreign to the
Black man. One merely has to go through the
numerous proverbs of the Black man to realize
that he is by his very cultural training a for-
giving being. He realized the importance of fair
play in hiz communty if such a community was
1o thrive at all.

Then came the “Christian” missionaries. The
Black man suddenly found himself in an in-
extricable situation where, on the one hand, he
was threalened by agents of a “powerful deity”
who would brooknonon-sense from any body. You
either helieved in him or you were doomed _ . .
he would see to that! That such a God existed
was beyond the wildest direamg of even the most
imaginative Hlack man. How ecould anyone he
the essence of goodness itself and vet be capable
of such erveliy? Don't ask guestions. It is not
good to guestion the ways of this “new god”
(the *“trua" god). Furthermore, don't try to
understand kim, least you commit a heresy.
A heresy? What's a heresy? Never mind that.
Just do 25 you're told! But I've been a good
tribesman all my life! Sure, but that was to
a pagan god . . . a god whom Yyou must abandon,;
who ,in any case, does not exist. We've got all
the answers and we're going to ram them down
vour throai and into vour soul with a Bible and
Hell! What's & Bible? it's a book with all the
answers (znd you'd do well to ignore all the
confradictions it contains!). 0.K. . ., . and what's
hell? That's where the good God sends you if
vou don't behave and continue to ask too many
guestions . ., !

Andr the Black man was first framed, then
blackmailad! And whilst he was siill confused
they stole the land right from under his feet,
The missjonsries certainly were thorough in
their job. ¥ull marks to them!

The classical and most severe blow that the
Black man sustained as a result was his loss
of self-respect, self-confidence, and respect for
his cullure to such an extent that he began
lo despnise himsell and his cullure. He became
ashamed of himself for ever having been a
“pagan”. He watched his sublime culture get
trodden into the dirt by the armies of the
stronger god, Little did he realize that that
“stronger god” was an economic situation thou-
sands of miles across the seas to the north.
Little did he realize that by succumbing to this
‘mew” religion he was in fact weleoming sub-
Jugation of all types: economie, political, reii-
glous and social. And, for the firgt time, he was
introduced to the concept of slavery.

SUGSEQUENT RELIGIOUS TRENDS

The basic theme of western religion had
found root in the fertile, unsuspecting Black
minds. Colonialist knew its value as a tool, Thus
“Operation Conversion” proceeded to a higher
phase: the training, or rather, programming of
Black religions instructors, to carrv out their
‘mission wark™ wnder the supervision of Whita
ministers, This Black ministry was eventuslly to
have devastating effects on the minds of Blacks:

1. It dispelled anv doubts in Black minds about
the maotives of colonists.

SASO NEWSLETTER — SEFPTEMBER, 1971

2. It led to positive rejection of Black cusiom;
und cuiture in general.

3. Tt led to Blacks acquiring greater faith in
the Whiteman than was warranted and than
they had in themselves and in their com-

munity,
4, It led to active acceptance of (he
“infallibility™ and “superiority” of the

Furopean interlopers,

5. It led to complete reliance on the “White
fathers” in almost all fields of human nter-
action, with complete aceeptance of western
standards and values, which were glorified
heyond all reasonable proportions at the
expense of Black culture.

The creation of the Black ministry was thus
another nail in the coffin of the Black man and
what he held dear culturally. The Black man
failed to notice that he was never put in full
charge of his own people. He wag probably only
too glad to have the White man dictate the
needs and aspirations of Blacks to Blacks. The
brain-washing had been a major victory for the
:Jmpvirmllsts. And for this the Black man paid

early,

EMERGENCE OF BLACK POLITICS

Then suddenly, the Black man began to ask
awkward questions: Am 1 truly less human than
the White man? Is my culture indeed intrinsi-
cally evil and inferior? Am I indeed predestined
lo remain the subject of the White man? Am I
really meant to have no say in the Government
of my life, my country? These and similar
guestions had been delved into by many of the
great Black leaders long before this. Such men
(whom we huve been taught to despise!) had
gone to war with the White man in an attemp:
to preserve their human dignity. That, however,
was before western religion had found an un-
compromising fool-hold in the Black ninds.
When the Black man next asked these guestions,
all types of legislation were produced to keep
him in check. Meanwhile the Church made
gporadie half hearted protests in favour of the
Blacks. The Church might have appeared good
at the time but it became increasingly clear that
those were disguised tactics designed to keep
the Blacks subdued and oppressed. The Church
11:1_35 been most successful in this role all the
ime.

Need one then wonder that the Black began
to question the authenticity of the Church? Why
remain loyval to a philosophy designed to keep
you under? How much truth was there in this
religion? It was indeed disturbing that this
religion seemed to cater only for the needs,
specially the material needs, of the White man,
Something was obviously verv much out of order
here. There were two possibilities:

1. Ths religion was never meant for the
Black man.

2. Assuming it had some degree ¢f authenti.
cily, then some aspects of it, vital to the
well-being and development of the Black
man, had deliberately heen left out or
distorted. to make the whole beneficial
to the White man only.

Is it not therefore logical that the Black
man found such a “uniplanar” religion totally
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irrelevant as taughgi by the White man? Can
vou hlame nim if in his desperation he sought
a mvsv ngful interpretation . . . his inter-
pretation . . ., in this religion, assuming that
point (£) above had a ring of truth about it?

2. viT PHILOSOPHY OF BLACK THEOLOGY
Bl ACH IDENTIFICATION WITH CHRIST
It the Black man .2pted (2) above, then
it b:rame necessary for him to identifiy with an
accepinble example in the Scriptures. He was
precared to  aceept Christ’s existence as
hislorical fact. He discovered that Christ was a
man who had a message to the oppressed. Once
the opnressed could identify with Christ as one
who had suffered under the yoke of Roman
oppressien, religion took on an entirely different
light., t'his became 1n fact the prime factor in
the new theology . . . Black Theology. Christ's
oppression and  his true relationship to his
fellow-oppressed was the missing link. Christ’'s
positio,. inkes him relevant to inhabitants of
the Third World, He had a message for them
and it is up to them to find and decipher it.
Mo one will do this for them, And this is what

Black Theology attempts to do.

There are two theories that we can go on:

a. Christ was an existentialist. This is in-
deed a potent theory, It suggests that
Christ lived at a time when politics went
very much against the grain of his philo-
sophy, He had to find a solution and
present this to his people. His people
were oppressed and the only solution
any politically eppressed people could be
interested in was that concernad with
freedom. Thus the second theory:

h. Christ came as and was a liberator.
Contrary to what we have been taugh
to believe over the pasi three hundred
vears, Christ was very much interested
in the liberation of his people, ie. all
oppressed, from political domination and
slavery,

Thus Black Theology is a situational theo
logy . . . a specific theology with a specific
message for a specific people (the oppressed)
wiihh specifiic problems. It wrestles with the
problems of the oppressed as experienced by
them. It {akes into accouat the psychology of the
opprassed. It seeks to eradicate their difficulties
in all spheres of human interaction. Thus, action,
development and responsibility are germain to
this iieclogy. It seeks to re-instate into the souls
cf 1i.. oppressed their God-given sense of
humanity, a healthy pride, self-confidence and
the abilily to decide for themselves, on their
own terms what they need, want and shall
have by way of culture . . . this to include their
religions and poilitieal aspirations. It is thus
a ineclogy of the Black peoples of our country
facing the problems of political deprivation,
insecurity, malnutrition, humilation and de-
humanization,

Through it the people must come to an
understanding of what they are, what their ex-
periences are, and the nature of their suffering.
Through it the people must find the strength
and courage to shed their chains of bondage and
se themselves in a new light of humanity equal
to that of any man who ever lived or will ever
walk upon this earth. In it they must find the
good sense to rid themselves of their own
ps, chinlogical oppression of themselves and
retect the toxie mentality of inferiority to the
White man, along with the lackey-mentality.
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This can only happen when the Black man
understands tully the significajuce of human
interaction and fair play.

Black Theology, then, is the creed of the
down-trodden, of the “man with his back to the
wall”. It is the duty of such a man to seek
the relevance in the Seriptures to his own life
situation. He needs 1o explore the images of
God which are not {ilthy reflections of the
White man’s authorifarianism and greed. He
needs an image which can teach him the value
of unity, consideration, co-operation, justice and
love for and amongst his own kind. Above all,
he must explore and stiuiy the images of Chris
the Liberator, Christ the Truth, Christ the Way
to Freedom.

3. SOME PRACTICAL SUGGESTIONS;

TRAINING OF BLACK MINISTERS

We do no; doubt that Black Theological
Colleges try to give men a sensitive theological
perception of life, However, far too much time
is spent on such irrelevancies as the history and
doctrine of the early Ecumenical Councils, Papal
encyclicals, the Reformation analysis of dogmas,
the Loctors of the Church (Aquinas and Augus-
tine). This state of affairs leads to a student
concentrating on passing his examinations to the
exclusion of any reflection on his life situation.
This is probably convenient, for an ordained man
holds a fairly comfortable social standing in
any community. But what's the use
of this if a man fails to relate directly
to his community? Let me hasten to say that
if our seminary training is able to give students
the basic equipniont to go on to higher degrees,
that's O.K. But if this 1s done at the expense
of enabling Black students to reach a theological
understanding of their socio-political situation
on the basis of which they can plan a significant
ministry to their parishioners, then I must agree
with those who think it "irrelevant at best and
positively harmful at worst.”

In the selection of Blacks for the ministry
the following should T considered:

1. Enthusiasm in solving the political and
social problems of the Black people and
an ability to see this as an essential
aspect of th'e meaning of salvation.

2. The consideration of the Black aspirant
to the ministry of himself as part of the
Elack community with whom he shares
a longing for liberation.

3. The possession of leadership qualities
(potential or already arnarent) by the
applicant for the Black Ministry,

THE LAY BLACK YOUTH

1. Explore the possibilities of sitting on
Church Counecils with a view to positi-
vely steering thought and consideration
in the direction the liberation of Blacks.

2. Develop and nurture a sense of identifi-
cation with your people, bearing in mind
that their problems are your problems
also; the aim is to form a tight bond
of brotherhood with them. Once that has
been established, it is easier to spread
the principles of Black Theology and
Black Power amongst them, who need
these most. Remember, we are the
custodians of a new trend in religion,
Let us not be disheartened when any-
body accuses us of being intellectual
parvenus who “distort the truth” to suit
our own npolitical ends.
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ot — an important determinant
in South African politics

It would seem that the greatest waste
of time in South Africa is to try and find logic
in why the White government does certain
things. If anylhing else, the constant inroads
into the freedom of the Black people illustrates
a complete c.ntempt for this section of the
community.

My premise has always been that Black peopl 2
should not at any one stage be surprised at
come of the atrocilies committed by the govern-
ment. This to me follows logically after their
initial assumption that they, l.:'einﬁ a settler
minority, can have the right .0 be supreme
mas’ers. If they could be cruel enough to cow
the natives down with brutal foree and instal
themselves as perpetual rulers in a foreign land,
then anything else they do to the same Black
people becomes logical in terms of the initial
cruelty. To expect justice from them at any
stage js to he naive. They almost have a duty
to themselves and to their “electorate” to show
that they still have the upper hand over the
Black people. There is only one way of showing
that upper hond — hy rutglessly breaking down
the back of resistance amongst the Blacks,
however, peity that resistance is.

One must look at the huge securily force
that South Africa has in order to realise this.
These men must always report something to
their masters in order to justify their employ-
ment. It is not enough to report that “I have
been to Pondcland and the natives are behavinz
well and are peaceful and econtent.” This is not
satisfactory, for the perpertrators of evil are
aware of the cruelty of their system and hence
do not expect the natives to he zatisfied. So
the security hoys are sent back to Pondoland
to find out who the spokesman is who claims
that the people are satisfied and to beat him
until he admiis that he is not satisfied. At tha*
point he s either banned or brought forward
to be tried vnder one of the many Acts. The
absolutely infantile evidence upon which the
State builds up its cases in some of the
trials does suggest to me that thev are quite

capable of arresting a group of boys playing hide
end seek and charging them with high treason.

This is the background against which one
must see the many political trials that are held
in this country. To them it looks as if some-
thing would be dangerously wrong if no major
polilical trial was held for a period of one year.
It looks as if someone will be accused by his
superior for not doing his work., The strangest
thing is that people are hauled in for almost
nothing to be tried under the most vicious
of Acts — like the Terrorism Act.

It is also against this background that one
must view the recent banning and house arrest
imposed on Mr. Mewa Ramgobhin. No amount
of persuasion by anyone can convince me that
Ramgobin had something sinister up higs sleeve.
T3 all those who know him, Mewa was the las:
man to be considered a scrious threat to anvone

+— let alone a powerful State with an army

of perhaps 10,000 securily men and informers.
But then, as we said, logic is a strange word to
these people,

Ajme Cesairé once said: “When I turn on
my radio, when I hear that Negroes have been
]ynched in America, I say that we have been
lied to: Hitler is not dead; when I turn on my
radio and hear that in Africa, forced labour has
been insugurated and legislated, T say that we
have certainly been lied to: Hitler is not dead”.

: Perhaps one need add only the following
in order to make the picture complete:

“When 1 turn on my radio, when I hear
that someone in the Pondoland forest was beaten
and tortured, I say that we have been lied to:
Hitler is not dead, when I turn on my radio,
when I hear that someone in jail slipped off a

iece of soap, fell and died I say that we have
een lied to; Hitler is not dead, he is likely
to be found in Pretoria.”
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To look for instances of cruelty directed at
thoge who fall into disfavour with the securily
police is perhaps to look Loo far, One need not
try to establish the truth of the claim that Black
peor!s in South Africa have to struggle for
survival, It presents itself in ever s0 many
facets of our lives, Township life alone makes
it a miracle for anyone to live up to adulthood
There we see a situation of absolute want in
which Black will kill Black to be able to survive,
This is ihe basis of the vandalism, murder, rape
and plundei that goes on while the real sources
of the evil — White sociely — are suntanning
or on exclusive beaches or relaxing in iheir
bourgeois homes,

While those amongst Blacks who do bother
to open their mouths in feeble protest against
what is going on are periodically intimidated
with securily visits and ocecasional bannin
orders amid house arrests, the rest of the Blac
commuiiily lives in absolute fear of the police.
No aversge Black man can ever at any moment
be ahsolutely sure that he is not breaking a
lew. There are so many laws governing the lives
and behaviour of Black people that sometimes
one feels thag the police nnly need to page at
random through their staluie book to be able
to get a law under which to charge a vietim.

The philosophy behind police action in this
country c2ems to be “harass them! harass them!”
And one needs to add that they interpret the word
in a very extravagant sense. Thus even young
traffic policemen, people generally known for
their grace, occasionally find it proper to slap
adult Elack people, It sometimes looks obvious
here thuat the great plan is to keep the Black
people thoroughly intimidated and to perpetuate
the “super-race” image of the White man, if
not intcllectually, at least in terms of force,
White people, working through their vanguard
— the South African Police — have come fo
realise the {ruth of that golden maxim — if
you ecannop maoke a man respect yvou, then make
him fear you.

Clearly Black people cannot respect White
people, at least not in this country. There is
such an obvious aura of immorality and naked
cruelty in all that is done in the name of White
pecple that no Black man, no matter how in-
timidated, ecan ever be made to respect White
sociely. However, in spite of their obvious con-
tempt for the values cherished by Whites and
the price at which White comfort and security
is purchased, Blacks seem to me to have been
successinly cowed down by the tvpe of brutality
that emanuics from this section of the com-
munity.

It is this fear that erodes the soul of Black
people in South Africa — a fear obviously built
up deliberately by the system through a myriad
of civil aszents, be they post office attendants,
police, C.I.D. officials, army men in uniform,
security police or ‘even the occasional trigger-
happy White farmer or store owner. It is a fear
so hasiec in the considered actions of Black
people #5 to make it impossible for them to
hehave likle people — let alone free people.
From the attitude of a servant to his employer,
to that of a Black man being served by a White
attendant at a shop, one sees this fear clearly
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showing through. How can people be prepared
tlo put up a resistance against their overall
oppression if in their individual situations, they
cannot insist on the observance of their man-
hood? This is a question that often orrurs to
cverseas visitors who are perceptive enough
to realise that all is not well in the land of
sunshine and milk.

Yet thig is a dangerous type of fear, for it
only goes skin deep. It hides underneath it an
Immeasurable rage that often threatens tp erupt.
Beneath it, lies naked hatred for a group that
deserves absolutely no respect. Unlﬁxe in the
rest of the French or Spanish former colonies
where chances of assimilation made it not im-
possible for Blacks to aspire towards being
White, in South Africa whiteness has always
been associated with poli¢e brutality and
intimidation, early morning pass raids, general
harassmeut in and out of townships and hence
no Black really aspires to being White. The
claim by Whites of monopoly on comfort and
security has always been so exclusive thai Blacks
see Whites ag the major obstable in their pro-
gress tiwards peace, prosperity and a sane
society, Through its association with all these
negative aspects, whiteness has thus been soiled
beyond recognition, At best therefore Blacks
see Whiteness as a concept that warrants L ing
despised, hated, destroyed and replaced by an
aspiration with more human content in if. At
worst Blacks envy White society for the comfort
it has nsurped and at the centre of this envy
is the wish — nay, the secret determination —
in the innermost minds of most Blacks who
think like this, to kick Whites off those com-
fortable garden chairs that one sees as he rides in
a bug, out of town, and to claim them for them-
selves. Doy by day, one gels more convineed
that Aime Cesaire coud not have been right
when he said “no race possesses the monopoly
on truth, intelligence, force and there is room
for all of us at the rendezvous of victory.”

It may, perhaps, surprise som'es peaple that
I should tﬁulﬁ5 of Whites in a collective sense
when in fact it is a particular section ie. the

government — that carries out this unwarranted
vendetta against Elacks,

~ Ther are those Whites who, will completely
disclaim responsibility for the ecountry's in.
humanity to the Black man. These are the people
who are governed by logic for 4% years but by
fear at ‘election time. The Nationalist party
has perhaps many more English votes than one
imagines. All Whites collectively recognise in
it a strong bastion against the highly played-up
“swaart gevaar”, One must not underestimate the
deeply imbedded fear of the Black man so pre-
valent in White society, Whites know only too
well what exactly they have been doing to Blacks
and logicolly find reason for the Black man to
be angry. Their state of insecuiity however does
not cutweigh their greed for power and wealth.
hence they brace themselves to react against
this rate rather than to dispel it with open-
mindednesse and fair play. This interaction
heiween fear and reaction then sets on a vicious
cycle that multinlies both the fear and the re-
actizn, This is what makes meaningful coalitions
hetween the Black and White totally impossible.
Alen this is what makes Whites act as a group
and hence become culpable as a group.
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In ary case, even if there was a real funda-
mental difference in thinking amongst Whites
vis-a-vis [iuacks, the wvery fact that those dis-
gruntled Wihi.ics remain to enjoy the fruits of
the systam would alone be enough to econdemn
them at HNuremburg., Listen to Karl Jaspers
writing on iie concept of metaphysical guili;

“There exist amongst men, because they are
men, a solidarity through witiqh each shares
responsiiiiity for every Injustice and every
wrong cuimmitted in the world and especially
for ecrimes that are committed in his presence
or of wiich he cannot be ignorant. If I do not
do whatever I can to prevent them, I am an
accomplice in them. If I have risked my life
in order to prevent the murder of other men,
if 1 have stood silent, I feel guilty in a sense
that cannol in any adequate fashion be under-
stood juirisdically or politically or morally . . .
That I am still alive after such things have
been done weighs on me as a guilt that cannot
be expiated.

Semewhere in the heart of human relations,
an absolute command imposes itself: In cose of
criminagl atiack or of living conditions that
threaten plysieal being, accept life for all to-
gether or . .. at all.” (emphasis mine).

. . Thug if Whites in general do not like what
is happening to the Black people, they have the
power 1n them to stop it here and now. We,
on the olhier hand, have every reason to bundle
them tegcther and blame them jointly.

One can of course say that Blacks too are to
blame for allowing the silu.tion to exist. Or to
drive the point even further, one may point out
that there are Black policemen and Black special
branch =z¢ents. To take the last point first
I must siniz2 categorically that there is no such
thing as a Black policeman. Any Black man who
props the system up actively has lost the right
to being considered part of the Black world;
he has 5ol his soul for thirty pieces of silver and
finds llial he is in fact not aeceptable to the
White sociely he sought to join. These are
colourless White lackeys who live in a marginal
wurld of unhappiness. They are extensions of
the enemy into our ranks, On the other hand, the
rest of the Black world is kept in check purely
because of powerlessness.

_Powerlessness breeds a race of beggars who
smile at the enemy and swear at him in the
sanctity of their toilets; who shout “Baas” will-
ingly during the day and call the White man
a dog in their buses as they go home. Once again
the concept of fear is at the heart of this
E;.rn-iamzd behaviour on the part of the conquered

dCKS,
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This concept of fear has now laken a
different dimension, One frequenily hears people
say of someone who has just been arrested
or banned — “there is no smoke without fire”
or if the guy was outspoken — “he asked for it,
I am not surprised”. In a sense this is almost
deifying the securily Police; they cannot be
wrong; if they could bresk the Rivonia plot,
what makes them afraid of an individual to the
point of banning him unless there is something
— which we do not know?

This kind of logie, found to varying degrees
in the Afrikaaner, the English and the Black
communities, 1s dangerous for it completely
misses the point and reinforces irrational action
on Lthe part of the security police,

The fact of the matter is that the govern-
ment and its security forces are also ruled by
fear, in spite of their immense power. Like any-
one living in mortal fear, they occasionaily re-
sort to irrational actions in the hope that a
show of strength rather than proper intelligence
might scare the resistors satisfactorily. This is
the basis oi security operations in South Africa
most of the time, If they know that there are
som'e 3 missionaries who are dangerous to their
interest but whose identity is unknown, they
would rather deport about 80 missionaries and
hope that the 3 are among them than use some
brains and {ind out who the three are. This was
also the basis of the arrest of about 5000 during
the so-called “Poqo” raids of 1963. And of course
the laws from which security police derive their

ower are so vague and sweeping as to allow
or all this. Hence one conc¢” ' 1:5 that the South
African security system is i..ce-oriented rather
thin intelligence-oricuted. One may of course
add that this type of mentality, in this country,
stretches all the way from State security to the
siyle of rugby Whites adopt. It has become their
way of life.

One will therefore not be surprised if it
proves very difficult to accept that ‘“‘there is
rocom for all of us at the rendezvous of victory”.
The tripartate system of fear — that of White
fearing the Blacks, Blacks icaring Whites and
the government fearing Blacks and wishing to
allay the fear amongst Whites — makes it
difficult to establish rapport amongst the two
segments of the community, The fact of living
apart adds a different dimension and perhaps
a more serious one — it makes the aspirations
of the two groups diametrically opposed. The
White strategy so far has been to systematically
break down the resistence of the Blacks to the
oint where the latter would accept ecrumbs
rom the White table. This we have shown we
reject unequivocally; and now the stage is there-
fore set for a very interesting turn of events.
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sneal to the Blaciiman’s ~omnassion

By BARNEY PITYANA, Secretary-Ceneral of SASO

This paper was read at the University of Zululand on the 24th Seplember
— The Day of Compassion. SASO commemorates this day as one where
all Black people reflect on the indirect acts of violence committed against
arr people. Bus disasters, train disasters, flood disasters — all come

under the

“THE GREATNESS of a nation consists not
so much in the number of its people or the
extent of ils territory as in the extent and
justice of ils compassion,”

This inscription from the famous Horse
Memaorial  of Port  Elizabeth erected “in
recognition of the services of the gallant animals
which perished in the Aunglo-Boer War, 1899-
1902" has a message for us, Black students to-
day as we scek to defineg the meaning and
significance of compassion towards community
development and self-reliance. The insecription,
ironically motivated by the selfless service of
horses during that war which marks the turning
point of our history since it set the path fﬂl“thE
inevitahle collusion between Boer and Briton
with the aim of establishing White supremacy,
has a message to the oppressed Black Peﬂple
of this race-torn South Africa of the T0's,

Compassicn is a fellow feeling for the suffer-
ings of another. The Executive resolved to com-
memorale this Day of Compassion in order to
intensify this sense of belonging and common
suffering of all Black people. The Day of Com-
passion seeks to make us aware of the instances
of subtle violence in our affluent society.
Poverty and malnutrition are the direet result
of the imbalznce in economic opportunities
hetween Black and White, the haves and the
have-nols, hence the mortality rate of Blacks,
mainly lhat of infants is very high.

One also notices a definite trend lately
of so culled train and mine disasters, suffocation
in police vans, floods and deaths and bus
accidenis. These things happen right under our
noses ad we are expected to thank God for
them. 1'he "Day of Compassion” undertakes to
bring to the fore the need for students to
engage themselves in community action and help
in som¢ way tlo alleviate the suffering, and
elicit concern from Blacks at large about the
sufferings of others.

indirect act of violence.

Community action and development are in-
deed liberating concepts, The basic method for
enabling community concern is by heing able
on the one hand to change the situation in
order to help a person become aware of the
inadequacy of his present responses, alternati-
vely to enable him to act or respond differently
s0 as to become aware of the possibility for
change regardless of his situstion. Thus the
aim of the Black man here should be to create
a just and healthy community in which he
could realise and actualise his potentialilies.

Perhaps the man who has established him-
self as an authority on community development
ang seli-reliance is President Julius Nyerere
of Tanzania., He ennunciates his theory of
UJAMAA by holding that a sense of belonging
and common hrotherhood was the cornerstone
of the traditional ‘extended’ family. Kaunda
echoes him when he says “There is no doubt
at all that the greatest blessing bestowed on
Africa, if one can generalise, is that we have
always had a gft for Man enjoying the fellow-
ship of Man simply because he is Man.” This
is at the heart of our traditional culture.
Acquisitiveness for the purpose of gaining
power and prestige for their sake were frowned
upon and regarded as greed, According to
Nyerere:

“Society itself chould look after him or his
widow or his orphans. This is exactly what
traditional African society succeeded in doing.
Both the ‘rich’ and the ‘poor’ individual were
completely secure in African society. Natural
catastrophe brought famine, but it brough famine
to everybody poor or rich, Nobody starved,
either of fodo or of human dignily, because
he lacked wealth; he could depend on the
wealth possessed h;? the community of which
he was a member,

These are great insights into the values and
concepts of a truly African society. * . . . the
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extent and justice of its compassion” was some-
thing taken for granted by the community. This
extended Fanily system  constituted a  social
securily scheme which has the advantage of
following a natural pattern of personal relation-
ship. The modern Black man needs to recapture
this philosophy. The inroads made by the ex-
ploitative civilisation and culture must be done
away with. The fast tempo of life, the qualities
of the eduecalion for oppression and subservience
must all be relegsted Lo less prominent positions
in our lives, The moral of the idiom 'ISANDLA
SIHLAMEA ESINYE' must forever emphasis»
the high valuation of MAN and respect of
P_uman dignily which is a legacy of our tradi-
ion.

We have been watching awe-struck as some
White people who consider themselves the
guardians of ‘our Bantu people’ have master-
minded our destiny. We know that the Black
man's coniribuiion to the immense economic
development (hat this country boasts of and
proudly t:kes its place as one of the 10 richest,
cconomically stable and viable countries in the
world. We know uiso that the Black man has
reaped noithing from this wealth,

Authorities inform us that a baby is dying
somewhere within every 35 minutes and the
commonest causes are poverly, ignorance (of the
parents) hence the disease cannot be orevented
Those who manage to live are so aifected by
malnutrition and kwashiokor that they are
doomed for the rest of their lives as dull
cabbages with no hope of culting a niche in
society. Hiz own contribution to the develop-
ment of the ecountry is reduced.

Hospilals, mainly in the rural areas reveal
agonising statistics of the rate of deaths due to
poverty and sometimes inadequate care. Protein-
giving food is inadequate and expensive, It has
been reliably learnt “that the endorsing out of
Africans to reserve areas is exacerbating the
malnutrition seen there, and undouhtedly the
Eupulutiun increase is contributing to the pro-
lem. Moreover, surveys have repeatedly shown
the imporiance of family stability and responsi-
bilily in causing malnutrition to ocecur in
families in which the father is seperated from
the family."

Malnuirition is prevalent in the distressed
areas covering practically the whole Cape Pro-
vince including the greater portion of the Trans-
kei, three-gnariers of the O.F.5. and the entire
North-Eastern  Transvaal. The fullﬂwir}% state-
ment shows the deliberateness of the situation:

“T am shocked at the number of cases of
malnutrition, of the deficiency diseases Kwashio-
kor, pellagra, scurvy (often severe) of skin
infections, scabies and anthrax, of the severe
ravages of simple infections such as measles and
chicken pox in protein-deficient children". Most
of the patients should never have been ill. Many
of those (rewied for malnutrition returned some-
times in only a few weeks as bad or worse than
before. Amidst all this abject poverty the
Minister of BAD is reported to have admitted
that only 6.9% of the country’'s budget is spent
on the 15 Willion Africans and still R84 million
paid salarics for White personnel. The corres-
ponding figure spent on defence (during peace-
time) is alarming, to say the least. Black people
pay direct taxation on the PAYE scheme, addi-
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tional znd general tax and also poll tax. Don'l
forget that levies are paid for school, hospital,
tribal aulhorities, ete. The Black consumer rate
has also increased hence the boost to their
indireet taxation,

~We have experienced too many Coalbrooks,
Effinchams and at one time in Soweto there
have been not less than 4 train disasters in a
matter of months. Blacks are huddled to remote
townships and are expected to work for the
White man and rush back home in the even-
ings. No transport system can vver be adequate
to transport a whole population to any satis-
faction and unfortunately it is the Blacks who
must pay the price for the flaws in the “system®,

For too long we have moaned to the White
man for {liese injustices. We had taken it for
granted that he held the key to our salvation.
We expect him to give up power and affluence
by gentle persuasion. Christian ethics and con-
science had made us believe that even the
Whits man was inherently just and moralistic,
Power has no moral basis. We must now rely
on our own resources to stimulate change and
activate our hopes and potentialities, This
message is inherent in the BLACK CON-
SCIOUSNESS IDEAL.

“SAS0 defines
follows:

(i) BLACK CONSCIOUSNESS is an attitude
of mind, a8 way of life.

Black Consciousness as

(ii) The basic tenet of Black Consciousness
is that the Black man must reject all
value systems that seek to make }im a
foreigner in the country of his birth and

reduce his basic human dignity.

The Black man must build up his own
value systems, see himself as self-defined
and not as defined by others.

(iii)

(iv) The concept of Black Consciousness im-
plies the awareness by the Black people
of the power thei; wield as a group, both
economically and politically and hence
cohesion and solidarity are import-

acets of Black Consciousness.

grou
ant

(v) BLACK CONSCIOUSNESS will always be
enhanced by the totality of involvement
of the oppressed people, hence the mess-
age of Black consciousness has to be
spread to reach all sections of the Black
community.

_Part IIT of the Ausha Declaration on Self-
reliance also rings true in this context;

WE have been oppressed a great deal;

we have been exploited a great deal;

and we have been disregarded a great deal.
It is our weakness that has led to our being
oppressed, exploited and disregarded. Now
we want a revolution — a_ revolution which
brings to an end our weakness, so that we
are never again exploited, oppressed or
humiliated,

The message is simple BLACK MAN YOU
ARE ON YOUR OWN. Like Nyerere we must
minimise reliance on external aid. No one in
a position of power and prosperity can offer
such aid as would threaten his own security.
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Aid will also compromise the meaning of Black
conscicusness through self-help and self-reliance,
It is exacily the reliance on White sugp_nrt which
attaches strings to it and will only bring about
humniiliation angd self-pity and the independence
to dictate terms will be lost forever.

Thus an ideal community should furnish to
its human environment:

(i} Security of life etc;

(ii) Teonomie well-being through an efficient
system of productivity;

Physical well-being, health and sanitation:
Constructive use of leisure time or re-
creaton;

(v) Fthical standards or system of morality
supported by the organised community;
Intellectual diffusion;

Free avenues of expression or means by
which all the elements of the community
might freely express themselves.

(i1}
(iv)

(vi)
{vii)

A community is a socially homogeneous
entity characterized by a group Interaction
stresses consensus, identification, a common way
of life, shared interests and values, and joint
effort. Tt should be viewed as a self-contained,
self-sufficient, self-propelling and viable unit
possessing  distinguishing  soeial, ‘pu]iiigﬂl,
econpmic and ‘educational characteristics which
set it off from other communities. Whenever,
man live together they develop in some Kind
and degree distinetive eommon charaeteristies.
These are the signs and consequences of an
effeciive common interaction,

Thus the way of living of the Black men in
South Africa hag acquired a dislinctive image
and posture. Iv stands on trial today. No longer
can il remain taken for granted. No longer
can il be considered secure, solid firm. Instead
it v struggling for survival

But in the process we have made a costly
mistzke, We have neglected social dynamics
and cemmunity awareness, We have destroyed
our ceeness by apathy. There was a time in the
Black community when co-operation and com-
munity pride were characteristic of life.

They were a part of life. It was a simple,
unadulicrated life — intimately human, warm
and personal,

When there was a problem to be solved the
peopla knew that unless they got busy and
solved it for themselves, it would not be solved.

Instinetively they knew that if the job was
to be rdone, they must do it together. Families
and groups of families pulled and worked to-
gether to provide what they needed, And what-
ever they needed they created together, The prin-
ciples of work, thrift, responsibility, inilialive,
were the natural spiritual products of a rich
commuuily life. There was a natural frame-work
for the exchange of ideas and human spirit,
a feriile environment for human interaction.
It wass a natural breeding ground for such
qualilics as leadership, civie integrity and states-
inanshin,

' Pui as apartheid intensified the Black com-
munily began to decline and lose its moral and
spirifital fibre. Vital community life is creative.
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It is ntegrated and conscious for one another.
There is a sense of belonging in an atmosphere
of neighbour-lines and mutuality and a spirif
of unity and community solidarity. But we have
somehow acquired the habit of letting someone
else shape our live for us,

Community organization is the process of
dealing with individuals or groups who are or
may become concerned with social welfare ser-
vices for the purpose of influencing the volume
of such services, improving their quality or dis-
tribution, the attainmen{ of such objectives.

It is the art and process of discovering social
and community needs and of ecreating, co-
ordinating and systemizing instrumentalities
through which group resources and talents may
be tapped and galvanised towards the realisation
and actualisation of group ideals, and the deve-
lopment of the potentialities of group members.

The involvement of students is not an
attemgl at getting the people to pay respect to
the adolescent student. It is an attempt at in-
gspiring and infusing them with those values of
life as would make life worth living, The role
of students would be to identify issues and
pilot a way through to the creation of a dynamic,
self-reliant compassionate family., We are deeply
involved in the ecreation and building of a
nation, conscious of its position and aware of its
directions and loyaliies.

There is no gainsaying the fact that in this
scheme of things we must be aware of our
starting I:-nin_t in terms of what is possible and
what will bring about the best fruits, It must ba
realised that most Black universities are situated
in the rural areas and around their point of
operation are scores of ignorant people who
employ primitive peasant methods to get susten-
ance from the soil.

Tt is significantly in such areas too that one
finds oneself in the midst of abject poverty,
ignorance and disease, While rejecting tﬁe find-
ings of th'a Riekert C'ommission because I refuse
to see any part of South Africa as a *home-
land” that needs to be developed seperately bug
all these areas st be seen as parts of a
greater South Africa, T submit that these rural
areas offer us a very tidy starting point, Black
people have no capital (money) to start business
or industry and they lack in most instances the
technical know-how, Thus an indigeneous
attempt to industrialisation must be ruled out at
this stage. Readily available are the com-
modities land, tools and human effort.

ILLITERACY: Over 55% of Africans in
South Africa are illiterate. It is also clear that
with some 40% of the school-age population
not achieving literacy, the adult illiteracy rate
will stay fairly high, Literacy for the neglected
peasants and workers must aim at reducing the
education and communication gap and help them
become more productive and effective in their
work, in their social and personal relationships,
and as citizens. such eduecation, if it is to be
effective, must be relevant and of immediate
value to the learners economically, socially and
personally. The UNESCO Mwanza Project has
as itg objectives:
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a. to teach illiterate men and women basic
reading, writing and to solve simple
problems of arithmetic utilising as basic
vorabularies the words used jn the agri-
cilllure and indusirial practice;

b. To help them to apply the new know-
ledge and skills to solve their basic
economie, social and cullural problems;

e. ‘v prepare them for a more efficient
partwcipalion in the development of their
village, region and country;

d. To integrate the adult literacy and adult
education programmes wilh the general
acrieultural and industrial development
of the couniry;

e. To provide the necessary and adequate
reading materials, to impart the know-
ledge  of community @ and personal
hygiene, nutrition, child care, home
economies, which will help to improve
frmily and communily life, provide
opporiunity for a continuing educatipn
and avoid relapse into illiteracy. '

Thus literacy training is the very basis of
whatever action-oriented programme will be in-

dulged upon,

The New Farm Project at Inanda which
started ay a research-cum-counselling scheme
had to be altered because the studcnts
expericneeyd erippling eommunication problems.
Now iliat literacy trainers are available a full-
scale vacalion project is planned for December,
Literacy instruments will be geared towards
hasic hygiene, budgelting and preventive care.
Other  liferacy  schemes are planned for
DUDUNDT in the South Coast and mnission
stations near IXOPO.

ACRICULTURE: Surely agriculture is like-
ly to b the mainstay of our rural populations.
Students must equip themselves with the basie
elements of economic and productive agri-
cultural principles, Arecas like Natal with rich
soil and adequate rainfall could make a living
out of the fruits of the land. They must prepare
not only for home consumption but also sell at
the produce market, Corporate agriculture must
bhe stimulated and the community must share
the finits of its labours.

It is elear that such a scheme will require
some skills. Students in the agricultural colleges
and facultics can be much more useful in this
regarid. Methods of irrigation, crop rotation and
cattle feeding must be the direction counselling
will take. So also must people help each other or
that no on'e man or woman should be a beggar.

In my (ravels I've seen a great potential
for such a development, It will involve students
spend their eatire vacations with thes people.
Our Research Officer is also investigating other
parts ant is interesting sheep and headmen in
the scheme,

WORKERS' SCHEME: In every suffering
comimunity the position of the worker has been
a very in'eresting one. Not only the welfare of
the worker must be protected bu+ he, himself,
must be increasingly stimulated to appreciate
the necessily of making meaningful demands. In
order lo do this workers must be organised.
We musi never make the mistake of trying to
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create a grateful and contented worker.

We have been invited to ask students to
make themselves available over the coming
viacation for employment in factories, mines and
o her industrial concerns on the Reef so that
they can live ang experience evervday life
of a worker and then assess his role in the
struggle for improving their eanditions,

~ We have also sze: ourselves the task of
invostigaling wage schemes, benefits, ete. in
some of tha major overseas firms with a view to
streng hen our case for disengagement and also
to establish some form of rapport with the
workers., The importance of such liaison eanno,
' underestimated,

PHYSICAL PROJECTS:
These consist ia:

(1) building schools,
(2) drawing water supply,

(3) drainage system and all other needs
where the population asks for help
from ithe students,

Care musy be taken that the people must
themselves be equally involved and the project
must be a co-operative venture.

Such physieal schem'es are promised for
Fort Beaufort and Dimbaza near King Williams
town.

CONCLUSION: : »

My analysis of priorities for community
developmen; is meant to arm you and give you
a clear perspective so that you can use the
standards and motivations set out, to have the
drive and initiative to undertake your own pro-
jeets, The university must be 1m community
with the people it serves, As long as this
universily turns out graduates and not leaders,
ag long as the Rlack students are divorced
from the needs and problems and sufferings of
its environment, then it has lost its social con-
tent and is of no value to th'e people. Then
this university shall be failing the Black people
of South Africa miserably and will effectively
invalidate the message on the Horse Memorial.
We are all in vaiious ways working towards
creating a great Black nation imbued with a
sense of togetherness that will propell it fo
greater heights. 1 say again, it shall be the
Black people who wil take charge of these
affairs as dictaled to him by his own goals,
needs, priorities and aspirations. In this way wa
shall be increasing “the extent ang justice of its
compassion”, Thus my appeal is directed at the
very core of a Black man's being: compassion.

In conclusion let us remember those who
endure suffering and lack privileges and oppor-
tunities because of poverty and disease. Lei us
remember the families of those who are suffer-
ing in the jails of oppression, those who lost
fheir lives in ‘acridents’ of mines, trains and
buses which are all eliminatory effects of the
system. Let us then, az ver the Preamble to the
SAS0 Constitution resolve to:

“commit ourselves to the realisation of the
worth of the Black man, the assertion of his
human dignily and to promoting conscious-
ness and self-reliance of the Black com-
munity."
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The following is the text of an address given by Steve Biko,
the 1969/70 President of SASO, to a
Black Theology seminar in Maritzburg

on the 28th August, 1971,

biack consclousness
and the quest
for true humanity

IT IS PERHAPS fitting to start off by
eximining the real reasons which make it
necessary for us to think collectively aboup a
proidem we never ereated. In doing so, I do
not wish to appear to be unnecessarily concern-
ing wmyself with the White people in this
counfry, but I sincerely believe that in order
to gel to the rigeht wnswer, we must ask the
richt guestions; we have to find out what went
wrong where and when; we have to find out
whether our position is a deliberate creation hy
God or an artificial fabrication of the truth
by power-hungry people whose motive is autho-

rity, =ecurity, wealth and comfort. In other
words, the “Black Consciousness” approach
would be irrelevant in a colourless znd non-

exploitative egalitarian society. It is relevant
here hecause we believe that the anomalous
situation we find ourselves in is deliberately
man-made far th'e reasons mentioned.

There is no doubt that the colour question
in South African politiecs was originally intro-
dueced for economic metives. The leaders of the
Wihille community had to create some kind of
harrier between Blacks and Whites such that
the Whites could enjoy privilege at the expense
of Blacks and still feel free to egive a moral
explanation for the obvious exploitation that
vrickiad even the hardest of White consciences.
However, tradition has it that whenever a group
of people have tasted the lovely fruits of wealth,
securit and prestige they begin to find it mora
comfortable to believe in the obvious lie and to
accept it as in fact guite normal that they alone
are entitled to privilege, In order to believe this
seriously, they need to convince themselves of
#11 the arguments that support the lie. It is,
thercfore, not surprising that in South Afriea,
after Eenerations of exploitation. White t:-eunle
on the whole have come to believe in the
inferiority of the Black man, so much so thst
while nriginally the race nroblem was an off-
shol of the economic greed exhibited by White
peaple, it has now become a serious nroblem
on its own. White veople now desnise Black
nm_m!n. not berause thev need to reinforee theijr
atfitnde and therefore justify their nosition of
nrivilege  but sﬂ‘nply berause they actually
helieve that Black is inferior and bad. This is

the basis upon which Whifes are working in
this country. This is what cuts out South Africa
to be a racist society,

The racism we meet is not only on an
individual basis; it is also institutionalised to
mzke it look like the South African way of life.
Allhough of late there is a feeble attempt to
gloss over the overt racist elements in tha
system, it is still true that the system derives
its nourishment from the eXistence of anti-
Black atiitudes in the society. To make the lie
live even longer, Blacks have to be denied any
chance of accidentally proving their equality
to the White man.

It is for this reason that there is job
reservation, lack of training in skilled work,
and a tight orbit around professional possibilities
for Blzcks. Stupidly enough, the system turns
back to say that Blacks are inferior because
they have no economists, no engineers, ete.
even i+ spite of the [ar:t that they make it
impossible for Blacks to acquire these skills.

To give some kind of authenticity to their
lie and to show the righteousness of their elaim,
Whites have further worked oup detailed
schemes to ‘solve’ the racial situation in this
country, Thus, ‘a pseudo-parliament has been
created for ‘Coloureds’ and several ‘independent
Bantu states’ are in the process of being sot
up. So independent and ‘lucky’ are they that
they do not have to spend » cent on their
defence blacause they have nothing to fear from
White South Afriea whe will always come to
their assistance in times of need., One ean of
course see the arrogance of Whites »nd their
contempt  for Blacks even in their well-
considered modern schemes for subjugation.

The overall success of the White power
structure has been managing to bind the Whites
toeether in defence of the status quo. By skil-
fully playing on that imaginary bogey —
“swart gevaar” — they have managed to con-
vinee even the die-hard liberals that there is
something to fear in the event of the Black man
assumineg his rightful place at the helm of the
South Arrican ship. Thus »sfter vears of silenees
we are able to hear the familiar veoice of Dr.
Alan Paton shouting from as far away as London
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— “perhans apartheid is worth a try"”. ‘At whose
expense, Dr. Paton?’, asks an intelligent Black
journalist. Hence Whites in general reinforece

each « her even though they allow some
moderate  disagreements on the subjugation
schemes,

Ther is no doubt that they do not question
the validity of White values. They see nothing
anomaluvis in the faet that they alone are
arguing shout the future of 17 million Blacks —
in a land which is the natural backyard of the
Black people. All proposals for change emanat-
ing from the Black world are viewed with great
indignalinn. Even the so-called Opposition has
the checlk to tell the Coloured people that they
are asking for too much. A journalist from a
“liberal” newspaper like the “Sunday Times”
descril:es a Black student — who is only saying
the truili — as a militant, impatient young maun.

It is not enough for Whites to be on the
offensive, So immersed are they in prejudice
that tuey do not bedeve that Blacks can formu-
late their thoughts without White guidanece and
trusteeship. Thus, even those Whites who see a
lot wrong with the system make it their business
to control the response of the Blacks to the
provocalion. No one is suggesting that it is not
the Luotness of Whites of liberal opinion to
oppose what is wrong. However, to us it appears
as too much of a coincidence thay liberals —
few as they are — should not only be deter-
mining the modus operandi of those Blacks who
oppose the system but also leading it, in spite
of their involvemeny in the system.

To us it looks as if, in fact, their role
spells oot the totality of the White power
structure — the fact that though Whites are
our problem it is still other Whites who want
to tell ns how to deal with that problem. They
do so by creating all sorts of red herrings
across our path. They tell us that the situation
is a class struggle rather than a race one.
Let thein po to van Tonder in the Free State
and tell him this. We believe we know what
the problem is and will stick by our findings.

I want to go a little bit deep in this dis-
cussion Lecause T feel it is about time we killed
this false political coalition between Blacks and
Whites as long as it is set up on a wrong
analvsiz of our situation. T want to kill it for
another reason also — that it forms at present
the greateslt stumbling block to our unity. It
dangles before froedom-hungry Blacks promises
of a great future for which no one seems to be
particularly working in these groups.

The basic problem in South Africa has been
analysed by liberal Whites to be apartheid. They
argue that in order to oppose it we have to
form mnon-racial Eroups. Between these two
extremes, they claim, there lies the land of milk
and houey for which we are working. The
thesis, the anti-thesis and the synthesis have
been mentioned by some grea philosophers as
the cardinal points around which any social
revolution revolves. For the liberals, the thesis
15 apartheid, the antithersis is non-racialism and
the syathesis very feebly defined.

They want to tell the Blacks that the inte-
gration they see as the solution is the ideal
society, Black Consciousness defines the
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situation differently, The thesis is in fact a
strong White racism and therefore, ipso facto,
the anti-thesis to this must be a strong solidarity
amongst the Blacks on whom this racism seeks
to prey. Out of these (.o situations we can
therefore hope to reach some kind of balance —
a true humanity where power politics will have
no place. This analysis spells out the difference
between the old and new apuroaches more than
any more words can show. The failure of the
liberals is in fact that their antithesis is alrdeay
a watered-down version of the truth whose close
Fr?ximily to the thesis will nullify the purported
lance,

This is the failure of the SPROCAS com-
missions to make any real headway, for they are
already looking for an ‘alternative’ that shall
he acceptable to the White man. Evervbody in
the commissions knows what is right but all are
looking for the most decent way of dodging the
responsibility of saying what is right.

It is much more important for us Blacks
to see this difference than it is for Whites, We
must learn to accept that no group, however
benevolent, can ever hand power to the
vanquished on a plate. We must accept that
‘e limits of tyrants are prescribed by the
endurance of those whom they oppress’. As long
as we go to Whitey begging cap in hand for our
own emancipation, we are giving him further
sanction to continue with his racist and
oppressive system. We must realise that our
situation is not a mistake on the part of Whites
but a deliberate act and that no amount of
moral lectures will persuade the White man to
“eorrect” the situation. The system concedes
nothing witout demand for it, formulates its very’
method of operation on the basis that the
ienorant will learn to know, the chiid will grow
into an adult and therefore demands will begin
to be made. Tt gears itself {o resist demands in
whatever way it sees fit. When vou refuse
to make these demands and choo=e to come to
a ronnd iable to beg for yvour deliverance. vou
are in fact calling for the contempt of those
who have power over you,

This is why we must reiect the beegar
tactics tha: are heing forced down our throat
hv thnse who wish to spoease our eruel masters.
This is where the SAS0O mescaga and crv he-
roomas varv relevant — Y“BLACK MAN, YOU
ARE ON YOUR OWN!™

The concept of integration, whose virtues
are often extolled in White liberal circles, is
full of ungquestioned assumptions that embrace
Whites valucs, It is a concept long defined by
Whites and never examined by Blacks. It is
Lised on the assumption that all is well with
the system save for some degree of mismanage-
ment at the top by irrational conservatives.
Even the people who argue for integration often
forget (o veil it in its supposedly beautiful cloth.
They tell each other that, were it not for job
reservation, tliere would be a beautiful market

to exploit,

Thev forget that they are talking about
people. They ree Blacks as extensions of brooms
and additional leverages to some complicated
industrial machine. This is White man's intepra-
tion — an inte€ration based on_explotative
values in a society in which the Whites have
alreadv cut out their position somewhere at
the top of the pyramid. Tt is an integration in
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which Blzck will compete with Black, using each
other ag «tepping stones up a steep ladder lead-
ing them to white values. It is an integration
in which (he Black man will have to prove him-
self in terms of these values before meriting
acceptance and ultimate assimilation.

It is an integration in which the poor will
grow poorer and the rich richer in a country
where il poor has always been Black. No one
wants to be reminded that it is the indigenous
people who are poor and exploited in the land
of their birth, These are concepts which the
Black consciousness approach wishes to eradi-
cate from the Black man‘s mind before our
society is driven to chaos by irresponsible people
from Cocacola and hamburger cultural back-
grounds.

What is Black Consciousness? In essence this
is an atiitnide of mind and a way of life, It is
the maost positive ecall to emanate from the Black
world for a long time. Its unadulterated quint-
essence is the realisation by the Black man of
the need to rally together with his brothers
around Ihe cause of their oppression — the
blackness of their skin — and to operate as a
group in order to rid themselves of the shackles
that bind (hem to perpetual servitude. It is based
on a s¢lf-examination which has ultimately led
them to believe that by seeking to run away
from themselves and to emulate the White man
they are insulting the intelligcence of whoever
ereated them Black.

The philosophy of Black consciousness,
therefore expresses group pride and the deter-
mination by Dlacks to rise and attain the
envisaged self. Freedom is the ability to define
one's sclf, possibilities and limitations held
back, nat by the power of othe: people over
vou, bul by your relstionship to God and to
natural surroundings, On his own therefore the
Black man wishes to explore his surroundings
and to test his possibilities, in other words
to make real his freedom by whatever means he
deems fit. At the heart of this kind of thinking
is the reuslisation by Blacks that the most potent
weapor: in the hands of the oppressor is the
mind of (he oppressed.

1f one is free at heart, no human-made
chains czn bind one to servitude; but if one’s
mind is so effectively manipulated and con-
trolled hy the oppressor as to make the
oppressed helieve that he iz a liahility to the
White man, then there will be nothing the
oppressed ecan do to scare his powerful masters.

Henece thinking alone lines of Black conscious-
ness makes the Black man see himself as a
heing, enlire in himself. Tt makes him less
dependant and more free to express his man-
hood. At the end of it all, he cannot tolerate
attempts by anvhody to dwarf the significance
of hig manhood.

In order that Black consciousness can be
used to advantage as a philosophy to apply (o
people in a position like ours, a number of
paints have to be observed, As people existing
in a conlinuous struggle for truth, we have to
examine and question old concepts, values and
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systems. Having found the right answers we
sh.!l then work for consciousness amgonst all
people to make it possible for us to proceed to-
wards these answers. In the process towards the
answers we have to evolve ocur own schemes,
forms and strategies to suit the need and
situation, all the time keeping in mind our
fundamental beliefs and values.

In all aspects of Black-White relationship
both in the past and at present we see a consiant
tendency by Whites to dePict an inferior status
to what is Black. Our cullure, our history and
in fact all aspects of the Black man's life have
been battered nearly out of shape in the great
collision between the indigencus values and the
Anglo-Boer culture.

The first people to come and relate to
Blacks in a human way in this country were
the missionaries, These peope were brought to
the vanguard of the colonisation movement to
“eivilise and educate” the savages and to intro-
duce to them the Christian message. The religion
they brought was a highly suspicious religion
quite foreign to the Black indigenous people.
African religion, in its essence, wus not radically
difefrent from Christianity. We believed in one
God. We had our own community of saints
through whom we related to cur God, We did
not find it compatible with our way of life
to worshin God in isolation from the wvarious
aspects of our lives. Hence worship was not a
specialised function tl:at found expression once
a week in a secluded building.

Instead, it featured in our wars, in our beer-
drinking, in our dances and ip our customs in
general. Whenever Africans drank, they would
first relate to God by giving a portion of their
beer away in a token of thanks. When anything
went wrong at home they would offer sacrifices
to appease lod and to atone for their sins.
There was no hell in our religion. We believed
in the inherent goodness of man — hence we
took it for granted that all people on death
joined the community of saints and therefore
merited our respect.

It was the missionaries who confused the
people with their new religion. They scared our
people with slories of hell. They painted their
God as a demanding God who wanted worship
“or else . . .”. People had to discard their
clothes and their customs in order to be accepted
in this new religion. Knowing how religious
the African people were, the missionares
stepped up their terrorist campaign on the
emotions of the people with their detailed
accounts of eternal burning, the gnashing of
teeth and grinding of bone. By some strange
and twisted logie, they argued that theirs was
a scientifie religion and ours a superstition —
all this in spite of the biological discrepancy
which is at the base of their religion.

This cold and cruel religion was strange
to the indigenous people and caused frequent
strifes between the converted and the “pagans”,
for the former, having imbibed the false values
from White society, were taught to ridicule and
despise those who defended the truism of their
indigenous religion. With the ultimate accept-
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ance of the Western religion down went our

cullural values !

While not wishing to question the basic
truth at the heart of the Christian message
I wish (o state that there is a very strong
case for a re-examination of Christianity.

Christiznity has proved to be a very adaptable

religion which does not seek to supplement exist-
ing orders but — like any universal truth —
to find application within a particular situation,
More than anybody else the missionaries knew
that not all they did was essential to the spread
of the message.

Put the basie intention went much further
than merely spreading the word. Their arrog.
ance #.:! itheir monopoly on truth, beauty and
moral judgment taught them to despise native
customs angd traditions and to seek to infuse
into these societies their own new values, This
then ¢eis out the case for Black theology. While
not wishing to discuss Black Theology at length.
let it sulfice to say it seeks to relate God and
Christ ence more to the Black man and to his
daily problems.

It wants to deseribe Christ as a fighting
God and not a passive God who accepts a lie
to exist unchallenged. It grapples with existen-
tial problems and does not elaim to be a theology
of absolites. It seeks to bring back God to the
Black man and to the truth and reality of his
situation, This is an important aspect of Black
consciousness, for quite a large proportion of
Black people in this country are Christians still
5“1ﬂ1|1’|!l’lﬂ' in the mire of confusion — the after-
malh of the missionary approach. It is Lhe duty
therefore of all Black priests and ministers of
religion to take upon themselves the task of
saving Christianity, by adopting the Black
Theology approach and thereby uniting once
more the Black man to his God.

Then too a long look should be taken at
the ecducaiional system given to Blacks. The
same [ension situation was found as early ago
as the arrival of the missionaries. Children were
taught, under the pretext of hvgiene, good
manners, eliquette and other such vague con-
cepts, {0 despise their mode of upbringing at
home and to question values and customs pre-
valent in their society. The result was the
expecied one — children and parents saw life
{Iif{erumw antd the former lost respect for the
atter.

Now in the African society 1i is a cardinal
sin for a child to lose respet for his parent.
Yet how can one prevent the loss of respect
hetween child and parent when the child is
taught by his know-all White tutors to disregard
his | fomily teachings? How can one resist losing
respect for his tradition when in school his
whole eultural background is summed up in
one word — barbarism?

Thus we can immediately see the logie
of hringing in the missionaries to the forefront
of the colonisation process. Whenever one
succeeds in nnl-:mE a group of people accept
a foreign concept in which he is an expert, he
creales out of them perpetual students whose
progress in thap particular field can only be
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evaluated by him and to whom the student
shall constantly rely for guidance and promotion.
In being forced to accept the Anglo-Boer culture,
the Blacks have allowed themselves to be at the

-mercy oif the White man and to have him as

their eternal supervisor. Only he can tell us
how good our performance is and instinetively
all of us are at pains to please this powerful,
know-all master. This is what Black Conscious-
ness seeks to eradicate.

As ane Black writer says, colonialism is never
satisfied with having the native in its grip but,
by some strange logie, it turns to his past and
disfigures and distorts it. Hence, the history of
the Black man in this country is the mos; dis-
appointing history to read about. It is merely
presentad as a long lamentation of repeated
defeats. The Xhosas were thieves who went to
war for stolen property. The Boers never pro-
voked the Xhosas but mzrely went on “punitive
expeditions” to teach the thieves a lesson.

Heroes like Makana who were essentially
revolutionaries are painted as superstitious
trouble-makers who told the people lies about
bullets turning into water. Great nation builders
like Shaka are eruel tyrants who frequently
altacked smaller tribes for no reason except
[or some sadistic purposes. Not only is there no
objeclivity in the history taught us but fre-
quently there is an appalling misrepresentation
of ffactf that is sickening even to the uninformed
student.

Thus a lot of attention has to be paid to
our history if we as Blacks want to aid each
other in our coming into consciousness. We have
to rewrite our history and produce in it the
herozs that formed the core of our resistance
o the White invaders. More has to be revealed
angd stress has to be laid on the successful
nation-building attempts by people like Shaka,
Moshoeshoe, Hintsa. These are areas calling
for intense research work to provide some
desperately-needed missing link. It would be too
naive of us (o expect our conquerers to write
unbiased histories abou; us anyway. We have
E{éﬁ{zlestrny the myth that our history starts in

Our culture must be defined in concrete
terms. We must relate the past to the present
and demonstrate a historicial evolution of the
modern Black man, There i5 a tendeney for
people Lo think of our culture as a static culture
that was ar:ested in 1652 and has never develop-
ed since, The “return to the bush” concept
seems to suggest that we have nothing to boast
shout except loins, sex and drink. We are aware
that when colonisation sets in, it devours the
indigenous culture and leaves behind it a
bastardised culture that many thrive at the pace
and rate allowed it by the dominant culture,
But nevertheless we also have fo realise that
the basic tenents of our cuiture have succeeded
to a great exient to withstand the process of
bhastardisation and tha+ even at this moment
we can still demonstrate that we enjoy Man for
himself. Ours is a true Man-centred society
whose sacred tradition is that of sharing.

We must rejeet, as we have been doing,
the individualistic cold approach to life that is
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the corner stone of the Anglo-Boer culture, We
must seek to restore to the Black man in general
the great stress we used to lay on human
relationships, the high regard for people, their
property and for life in general; to dwarf the
trivmph of technology over man and to reduce
the materialistic element that is slowly creeping
into ocur soclety.

These are essential features of our Black
culture to which we must cling. The term Black
cilture above all implies the freedom by us to
inovate without recourse to White values. This
lnaovation is part of the natural development
of any culture. A culture is essentially the
socicly's composite answer to the varied pro-
hlems of life. We are experiencing new problems
by the day and whatever we do adds to the rich-
ness of our cultural heritage as long as it has
Man as its centre. The adoption of Black
Theatre and dJdiuma js one such importang
innovation which we need to encourage and to
develop. Our love for music and rhythm must
he made to assume some relevance even in this
present day.

Being part of an exploitative society in
which wvery often we are direct objects of
exploitation, we need to evolve strategy to our
economic situation, We are aware of the fact
that the Blacks are still colonised even within
ithe borders of South Africa. Their cheap labour
has helped to make South Afriea what it is
today, Our money from the townships takes a
one-way street to White shops and White banks
and all we do in our lives is to pay to the
While man.

Capitalist exploitation tendencies cnuﬁ)led
with the overt arrogance of White racism have
conspired against us. Thus now in South Africa
i; is very expensive to be poor. It is the poor
people who stay furthest from town and there-
fore have to spend more money on transport to
come #nd work for White people; it is the poor
people who use uneconomie and 1nconvenient
fuel like paraffin and coal because of refusal
of thet White man to instal eleetricity in Black
areas; it is the poor people who are governed
by many ill-defined restrictive laws and there-
fore have to spend money on fines for
“technical” offences; it is the poor people who
have no hospitals and are therefore exposed
to the exhorbitant charges from private doctors;
it is the poor people who use untarred roads
antl therefore experience the Ereatest wear and
tear on commodities like shoes; it is the poor
npeople who have to pay for their children’s
hiooks while those from Whites get them free.
Of course it is the Black people who are poor.

MNeedless to say therefore we need to take
another look at how best to use our economic
power, liitle as it seems. We must seriously
examine the possibilities of establishing business
co-aperatives whose interests shall be ploughed
hack into community development programmes.
We shonld examine more closely such lines
as the “buy Black” campaign once suggested
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in Johannesburg and to establish our own banks
for the benefit of the community, Organisational
development amongst Blacks has only been low
because we allowed it. Now that we are aware
we are on our own, it is more than a duty
for us to fulfill these needs.

The last step in Black Consciousness is to
broaden the base of our operation. One of the
basic tenents of Black Consciousniess is totalily
of involvement. By this we mean that all Blacks
must sit as one big unit and no fragmentation
and distraction from the main stream of events
must be allowed. Hence we must resist the
attempts by the protagonists of *“seperate
development” to fragment our approach. We are
oppressed not as indiciduals, not as Zulus,
Xhosas, Vendas or Indians. We are oppressed
because we are Black. We must use that very
concept to unite ourselves and to respond as a
cohesive group, We must eling to each other
with a tenacity that must shock the perpetra-
tors of evil.

Our preparedness to take upon ourselves the
cudgels of the struggle will see us through. We
must completely remove from our vocabulary
the concept of fear. Truth must triumph ulti-
mately over evil. The White man has always
nourished his greed on this basic fear that
manifests itself in the Black community. Special
branch agents will not turn the lie into truth
and one must ignore them. In a real bid for
change we have to take off our coats, be pre-
pared to lose our comfort and security, our
iobs, and our positions of prestige, our families;
for just as it is true that “leadership and
security are basically ineompatible”, it may well
be true that a struggle without casualties is not
worth its salt, We must ultimately accept that
prophetic cry by Black students “Black man,
you are on your own!"

Some will charge that we are racist but let
us nol take heed, for these people are using
exactlly the values we reject. We do not have
the power to subjugate anyone. We are merely
responding to provocation in the most realistic
way, Racism not only implies exclusion of one
race by another — it always presupposes that
the exclusion is for the purposes of subjugation.
Blacks have had enough experience as objects
of racism not to wish to reverse the tables.
While it may be relevant now to talk about
Black in relation to White, we must not make
this our pre-occupation [or it can be a negative
exercise, As we proceed more towards the
achievement of our goals 1r:|l; us talk more about
%III_I’EE-[\-’ES and our slruggle and less about

ites,

We have set out on a quest for true
humanity and somewhere in the distant horizon
we can see the glittering prize. Let us march
forth with courage and determination, drawing
strength from our common plight and our
brotherhood. In time we shall be in a position
to bestow upon South Africa the greatest gift
possible — a more human face
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