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The atrocities of thé white power structure have
once aeain been clearly manifest Tor all to see.
Farly this vear eight of our leaders, SASQO. BPC
and BCP, were added to the list of banned people.
They could nont be brought o trial because that
would afterd them a “platform™. whatever that
IMcans,

Posstbly this came asa shoek, but Black students
and the community should by now realise that this
is everyday ocenranee . and should regard the recent
act as another milestone accomplished on the road
o liberation, There is absolutely no time for
mourning. no time 1oosit back and count Josses:
this is the time Lo re-assess the situation and prepare
to- continte with more determination arrd undving
resolve, Thisis no time to go around demonstrating
hecause this would endorse the “normality™  of
this abnormal society, whereas we believe there is
great weong with this “normal™ situation,

The suddenness and viciousness ol the action
clearly indicates bevond doubt that the struggle for
a hirthiighi demands of us total involvement and
our lives, The lifes ot the eight have been distwibed,
their careers summarily curtailed and their lifelong
pursuits almost shattered. At GSC they will be
prominent by their absence: at Executive Council,
al ‘Seminars and al ever so many places we shall be
muwved by their absence.

Their freedom lies in all our hands. They laid
down their lives lor us, and in return we ruthlessly
removed from our midst. We do not continue
where they left off but we step higher up. Re-
pression has never done the oppressor any good,

but has injected the oppressed with more verve and
vigour. Repression imbues the onpressed with a
sense ol urgency and has made peaple realise the
immensity of their task and the Tullness of their
involvement and  commitment. Al through the
strugeles of the world leaders have been banned,
imprisoned. and murdered. but people have always
won their freedom. Tt is only when the power
strnclure bears down on Black people, that they
realise the violence of our society,

lmprisonments. bannings, solitary confinement,
pushing into trains and “stealing™ of files will not
deter us but will give Black students and the
community courage of the heroes and strength of
dedicated men - men possessed with a fire 1o
OVercome.

Time has come for Black people to work in
concerl for their liberation. Solutions designed by
white power structure can never be viable with
Blacks. These institutions e created to cheat us.
Evenn cminent ligures in the Bantustans have
repeatedly spoken “against™ the system, though,
this is not enough. What we suppest they do is
admit the Bantustans are a fraud and unworthy of
further experiment. It is time when we should hold
hands outside these creations and map out our
direction from our creation. Blacks are called upon
to express Solidarity with these men positively by
Juining in the strugele for liberation.

Power 1o Strini, Barney, Ranwedzi, Bantu Steve,
Bokwe, Suths, Drake and Leteane Jerry,

BLACK POWER TO THE BLACK PEOPLE.
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BLACK THEOLOGY CONFERENCE

An Assessment

Backeround

At the YMCA in Edendale, Pictermaritz-
bugr, was held from the 13th— 16th February,
1973, 4 BLACK THEOLOGY CONFERENCE,
which had been called by the now-defunct
BLACK THEOLOGY PROJECT of the Uni-
versity Christian Movement. Several people,
ministers of religion and delegates from a
number of organisations were present at this
conference which was charged with the func-
tion of setting up a viable machinery to run
Black thecology in this country; a machinery
which was envisaged would function inde-
pendently of the many organisations that had
shown interest in and those that had been
active in the promotion and propagation of
Black Theology.

The Conference got off to a quiet start
with the playing of and listening to tapes on
Black Theology. Most of the tapes were ear-
openers and they <et the mood of the Confer-
ence. They laid the necessary foundation for
subsequent discussion. The Conference propes
began on the 14th when most delegates were
present.

Proceedings

The Acting-Director of the Black Theology
Project, Mokgethi Motlhabi, read to the Con-
ference a paper outlining the reasons for the
dissolution of the University Christian Move-
ment (UCM), which for some time had been
“championing” the cause of Black theology.
In his paper he outlined the needs that had
arisen for an independent, viable and depend-
able Black Theology Agency whose functions
among others would be:

1. The co-ordination of all work done in
field of Black Theology.

2. To provide some background material

relating to Black Theology in South

Africa,

3. To conduct whatever research neces-
sary in this field viz:

a) a biblical interpretation by theolo-
gians

b) ways and means of simplifying the
idea for,the man in the street

¢) compilation of courses for incorpor-
ation into the theological training.

4. To plan courses for refresher seminars.
5. To plan Black theology publications.
6. To maintain the necessary high aca-

demic standard in Black Theology.

Much emphasis was placed on the respon-
sibility of theologians. It was mentioned that
in the past students had concerned themselves
with and taken a lead in the quest for a Black
Theology.

Dr. Manas Buthelezi presented a paper
which was a condensed version of his long
paper which was a series of lectures in Ger-
many. He dealt with the Religious, Political
and Economic aspects of Black Theology and
matters on the social aspect came out in fur-
ther discussion. It was most illuminating. He
dealt first with the "goodness”™ mentioned in
Genesis and pointed out that this “goodness™
was not confined to things only —- but also to
human beings. According to him the past
plays an important role in the concept of man’
plays an important role in the concept of
man's destiny and direction. Dr.,- Manas
Buthelezi stated that it is a fact that Black
people have firn: belief in the wholeness of
life; that is why there was no one particular
day of worship, no institutionalised time for
worship and no distinction between church
and the world. There was no distinction be-
tween the “secular™ and the “rehigious™.

On the political plane he talked of the
reality of the powerlessness of the Black man,
though man had been given dominion over
creation. The Black man cannot exercise this
right because he, also, is dominated upon. He
emphasised that world conquest was “mis-
sionary idea”. The missionaries might not
have sought political conquest, but in their
missionary work this became an integral part.
They left their countries to “conquer” ignor-
ance and bring about a new civilization to the
“conquered”.
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Another interesting point that came up
was the question of god Providence and the
economics of poverty. God had an active
interest in the welfare of man, and in the New
Testament we find instances of communal
living; people sharing the little much they
had. Labour was a dignified institution and
this contrasted sharply with the exploitation
of Black labour in South Africa.

After this enlightening paper the house
broke up into three groups to discuss three
questions, viz:—

1. The Rationale for. setting-up a Black
Theology Agency

2. The Functions of the Agency, and
3. The Structure of the Agency.

Almost all the groups.adopted the propo-
sals put forward in the project paper read by
the Acting-Director. The groups agreed that
the most important reason for this Agency
would be co-ordination, command and control
of all work geared at promoting the spread
and understanding of Black theology both at
intellectual and non-intellectual level.

As far as the structure was concerned the
main thing that came out was the creation of
full-time posts of

a) Director

b) ' Assistant-Director

¢} Typist. _

There would be a management committee

which would be honorary and a research team
that would conduct research at givén times.

The Conference looked into Programming
for the Agency and its relationship with other
organisations. The programme had to cater for
short and long-term needs. One factor that
came out loud and clear. was the “action™ —-
onientation of the programme and not “re-
search™ oriented. There was mention of a
number of regional seminars and at least one
natignal seminar and one national conference
per year. Publications of various sorts should
be looked into with a view to slarting a
quarterly mugazine, occasional books and
pamphlets as and when the need arises.

Congregations in conjunction with the
Agency should arrange for speakers to come
and addres people on relevant issues and this
was seen as having educational value and
meaning. The Agency would have to encour-
age church drama groups to put up relevant
plays that would sell the idea of Black Theo-
logy to the people.

On relations with other organisations it
was felt more politic and strategic not to spell
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out atiitudes, but to allow the Agency to be
governed by good common sense and exped-
iency. In a nutshell the decision was “the
agency will co-operate with any group seen to
be relevant to the aims and objects of the
Agency’.

The Conference had to discuss finances of
the Agency, and groups dealt with this issue
in more detail. It was felt their recommenda-
tions should be given to the interim commit-
tee. This was the feeling with sponsorship, too.

| An interim Committee was elected and it
'is made up of:-—

Dr. Manas Buthelezi (Natal Regional Dir-
ector, Christian Institute

Rev. M. Makhaye (Rector, St. John's
Anglican Parish, Ladysmith)

Rev. M. Xundu (Rector, 5t. Andrew's
Anglican Parish, Umtata)

Mr. B. A, Khoapa (Director, SPROCAS 2,
Black Community Programmes) .

Rev. Maquia (President, African Independ-
ent Churches Association).

Several strong recommendations were tab-

led for consideration by the Committee, viz:

1. Interim Committee must interview pos-
sible candidates to staff the Black
Theology Agency. '

2. Approach and consult possible organ-
isations and/or individuals who could
sponsor the Agency.

3. Organise regional seminars with a view
to calling a national seminar. :

4. Look seriously into the problem of
finding funds to pay out salaries and to
maintain an office. They must draw up
an operational budget for the current
year.

5. Arrange for the final National Confer-

ence whereat the Agency would be
lavnched and office bearers be elected.

The Conference came to a close on Friday
16th. All in all it was a fulfilling experience
for many of the delegates who were there,
though some people would not agree with
everything that took place there. The Confer-
ence has sel the ball rolling and from here,
there can be no looking back.

Evaluation

A few things must be taken into consider-
ation in this assessment. Firstly Black Theo-
logy is a relatively “new” field and has not
been fully explored. I had a few expectations
like seeing the Conference being attended by
many people in actual ministry, people who
were in everyday touch with congregations.
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Unfortunately this ‘as not the case, and

Natal in the main was minimally represented.
As to discussions groups dealt with the given
questions honestly but suffered from a deeper
understanding of the subject by a number of
people. Many participants would be passive,
listening in almost all the time. This was
almost the case with plenary sessions when
a few people made inputs.

It was satisfying though, to see the recep-

3

tion of the message by many people. Another
encouraging thing was the keenness of the
people present to make Black Theology in its
many dimensions a reality, and also make it

relate to the aspirations of the Black Com-

munity. I have a fervent hope that the next
Conference will be more representative, more
balanced and more stimulating. Participants
will go to that Conference with open minds
ready to contribute and receive meaningfully.

INTERNATIONAL RE-ACTION TO BANNING
OF BLACK LEADERS

SAS0O’s claim to be the only relevant organ-
ization representing students aspirations and
black feeling in the country is based not only
on the wide support we have in this*country
from the black people, but also from the sup-
port we have in international circles. Notwith-
standing the underplaying by the white press
of any crisis issue that hits SASO we have
been flooded by expressions of solidarity from
the outside world.

Any feeling that we are alone in the strug-
gle for liberation must be obliterated. The rest
of the world is watching.

The student demonstrations of June 1972
was an indication of the support we have.
SAS0 offices were inundated by a flood of
expressions of solidarity, and now the ban-
nings of our black brothers has once again
brought to the surface the support we have.

Black people should not be discouraged,
because we have discovered ourselves people
the world over recognise us.

Black people arise. you are not alone in
the strugele.

“l am profoundly shocked by banning
of SASO Exccutive raiding of SASO offices
and arrest of six SAS0 members working
for fair wages for Blacks. This action by
South African racist regime indicates des-
peration at yising demands for justice and
freedom fo all Black pcople.

“I fully support you in your courageous
efforts to continue struggle. In particular
I endorse your demand for companies to
stop paving starvation wages to Black
workers. if calls by Black organizations for
US business withdrawal are met by instant
repression investors claim that they are
welcomed is exposed as fraud 1 will con-

tinue my investigations into true nature of
US corporate involvement in apartheid
sysiem. :

“I have called upon US Government to
provide full accounting of all relevant facts
and in light of acts of terror against black

people to review the whole basis of policy
of communication ."

—Congressman Charles C, Diggs, Jr..

Chairman, Africa Subcommittee Foreign

Affairs Committee .

Yes, we have support from high-ranking
government ofhicials. Messages from other
concerned people say:

“. .. work must go on — we are still

with vou." — International University Ex-
change Fund, Geneva.

“Shocked at student bannings. Support
your stand for racial justice . .." — Col-
umbia University Lawyers’ Guild, New
York.

Support from student bodies:

“, . . overwhelming support for vou in
your struggle against tyranny and oppres-
sion.” — Joy Clancy, President, SRC, Lon-
don University.

From the public:

*“, .. express our support for yvour strug-
gle in fight for freedom." — American
Committee on Africa.

These are just a few expressions of solid-
arity at the time of going to press — more

~ were still pouring in. This then is surely an

indication of the rapid progress SASO has
made both at home and in international
circles.

‘No bannings are going to stop us now,
“The work must go on!” We are on the road
to victory!

T T T T T



4 .

SASO NEWSLETTER — March/April, 1973

. SPEAK BROTHILIR SPEAK

The panic-stricken laager government has
locked up eight more of our brothers. There's
surprise and astonishment in certain circles.
But we have no cause for surprise. Whites
are feeling quite relieved. Mrs. Suzman only
stood up a week after the jackboot had
trampled on the eight. The Natal Mercury of
the 9th March, 1973 reported that Mrs. Suz-
man who had condemned bannings outright
said that as the controversial Nusas bannings
had been discussed in parliament, i1 was fair
thdt the SASO bannings should also be
debated. The outcome of the debate was a
movkery of justice. It revealed the panic in
white ranks. The Minister of "“Justice™ is
reported as saying that to bring the eight to
court would have given them a “platform™,
This must be a terrible situation to the white
electorate.

At war the front line is hit first especially
in the face of heavy fire. The Black people are
aware of this, hence the relevance of John
Solilo’s message that wherever the blood of
the African has been spilt fighting for his
liberation ‘there crops up beautiful flowers
with a sweet smell that inspires more militant
fighters., Perhaps if Cape Town had known
this they would not have banned these eight
people.

As I say, we can only stand to re-organise
our ranks and consolidate our effort. For
every asseear that 1s broken, three more are
produced to replace the broken ones. For do
not our Bluck brothers know that our Black-
ness declares us banned —— what more do
people want? Do not our Black brothers
remember that a man owes supreme allegiance
to the ciause of his community? Do notl our
Black brothers know that our Black commun-
ity has no other sons and daughters save you
and I? How else could this be brought home?
Perhaps Lerome Bennett, Jnr., makes the
point. “. . . believe in the community of the
Black dead and the Black living and the
Black unborn. We believe that the community
has a prior claim on our time and our talents

and our resources and that we must respond
when 1t calls™.

As . student | believe that my community
then bhas prior claim on my studentship, my
carcer ond my life, let alone my service. As a
Black student I cannot aflord to sit back in
apathy for if I do so, the Black dead will frown
on me for not avenging their murder; the
Black iiving will be disgusied and possibly
want to eliminate me; and the Black unborn,
posterity, will exhume my bones and re-bury
me in shame. Even my elitist cocoon would
shrink in disgust and crush me in,

Black s udents of this country; Black peo-
ple of Sibasa and Libode, Black people of Ga-
Mphahlele and Makotopong; Black people of
Mnggesha, Mhlakulo, Kwa Mashu; Black peo-
ple of Chatsworth, Soweto, of Langa, Thaba
Nchu, Overport, New Brighton, Alexandr:,
Gelvandale and Sharpeville; Black persons of
my blood and suffering, 1 address myselfl to
you. You have wept for so many Amilcar
Cabrals, Nengwekhulu's and Timols in the
past three and a quarter centuries. Even the
white cods do not expect tears anymore from
you. Books are closing our eyes, they are
blinding us. We are alive but dead.

S S —

SASO Leaders Misunderstood

ADAM SMALL

Professor Acam Small of the University of
Western Cape said this week he had been
associated with the South African Student
Organization (SASQ) leadership since the in-
cep.ion of the organization . . . “and there is
nothing subversive ‘about them™,

“I find the bannings incredible and belicve
these student leaders have been misunder-
stood . . . unless one considers the rejection of
ideas held by Whites about Blacks to be sub-

versive. he said.

Mrs. Helen Suzman, Progressive Party MP,
said the bannings were heaping disaster on
disaster. “For sheer provocation it would be

difficult to find anything more provocative
than the banning of the eight student leaders.
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WOMAN: WHITHER THOU?

DEBS N. MATSHOBA

NOVTES ON CONTRIBUTOR: Secretary of the YWCA, Durban. Foermer student at Unizul,

witlked cut during the Mav-June confrontations with the system. Very enerzetic, dedicated

and committed to the cause of Black hberation. Presently studving under the Free Univer-

sily Scheme threugh the University of gimT Iﬂ.h'u‘u. She believes firmiy in Pewer to the
daC il M

I wonder what has happened to the saying
"MANGWANA O TEHWARA THIPA KA
BOHALE!" Literally explained this means
thiat & mother of a child holds the knife by
the hlide when the life of her child is threat-
encid. Tt has always been like this with us
Black women: always prepared to sutfer in the
place of and for the =afety ef our children.

[t 15 my husband who is on Robben Island;
my brother who is running around illiterate
and jobless. 1t is my child who is dying of
kwashicikor and lack of maternal care, and it
is my son who has been banned for 5 yeurs.
Yes, v many more are to be silenced and
held down wkilst 1 am busy cleaning little pig
babics and giving them all the care due to my
children? For how long am | going to ignore
the knile sharply stabbing my children? My
beautiful black babies have been banned be-
ciause they are fighting for me. Am [ a mother?
Do 1 really care?

This is a call by the Minister to all Black
women to accept the principles of human
beingness in Bluck consciousness and Black
solidarity. The banned are our brothers, child-
ren. fathers and leaders, hence this action
affects us all.

It came as no surprise — their banning.
Great leaders have either been killed or locked
up in juils, But we shall be deceiving ourselves
il we¢ think we are not banned. All black
people are living under a ban. We Black
women must express Solidarity with these
men and commit ourselves totally to the
strugele for human-beingness. The Power in
us is tremendous and if we pledge ourselves

fullv and seriously to the struggle the dawn
would not be far.

Surelv Kwame Nkrumah meant it when he
said that a nation’s political maturity is mea-
sured by the political awareness of its women.
In all the independent Black states,. Black
women played an important role politically to-
wiards liberation. They did not sit back and
allow their husbands and children to be killed

with impurity. They committed themselves to
the strugele and are also a vital part in the
desiiny of their countries.

“"Comebody” once said: “Give me a child
until he's eight and then you can have him
hack.” Children need to be- made aware in
their carly formative years. They must talk,
eat, live. ery and play the struggle for liber-
ation. and they must come to appreciate the
BLACK TRUTH. OQur children must pe
taught to pray Black, to swear Black, to fipht

Black and to he powerfully Black. The onus 1s .

on the Black women to plant this Biack tree
that is going to bear Black fruit. Our babies
are beautiful and Black and they must be
brought up in Black truth.

To the universitly siudents 1 want to say
the young women of to-day are the mothers of
to-morrow, “Educate a woman, and you edu-
cate a4 whole nation.” Yet, the most painful
feature of our lives is that we are young
women, aware of our problems and solutions,
but we decide to be conveniently apathetic,
shun involvement and steer clear of any com-
mitment. By so doing we think we are ‘safe’
but what is actually happening is that we are
harbouring in our breast poison {for our child-
ren. They will turn against us and even kill us
with the poison with which we feed them.

Talking about feeding and food, 1 am re-
minded of multi-racial or non-racial organisa-
tions. When you want to bake bread, you
don’t use bread as a methodology but you use
other ingredients to reach your end goal.
Multi-racial organisations portray an ideal and
you cannot use your end product to make an
end product. Another thing is that it i1s com-
fortable to belong to these bodies because
they bestow you-with a rare stalus — accept-
ability to whites. What is the point of plan-

" ning strategy with your enemy. People must

learn that in politics there is no room for
sentiment and individualism. Group attitudes
and group responses are the order of the day.
Let us, Black women, come together under

L
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one umbreila and find means and ways of
saving our children from kwashiorkor, ban-
nings, suffering and death. There is no point
in making appeals to the enemy, and we know
the futility of this.

Man dees not reach full potential until
he's dead. As long as [ am alive I can scale
even higher. We now need to search our hearts
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and take stock of events. Our children have
been sold by us, and this unpardonable sin is
from our own selfishness. Let us pray to the
Black power for more power to face up to the
struggle, and to fight for the Black Truth.
Black woman, are you still going to sell out?

Power to the Black women, Power to the
Black children. Power to all the Black Peoplel

BLACK POETRY A RAGE

ALL SAINTS DAY
16th February, 1973 A.D.

Till when will the limping crocodile

A buflalo will use its tail to reap the fly
Had I been Christian

1 would mount the altar to kiss the cross
When 1 was a Moslem*

I went to the mosque

To wait there in desplation and Sﬂhtude
Bravo, Bravo!

Here come the saints with no Christ
To praise them -—

DETENTE!

Alas! how beautiful it is

How bountiful

Vinity and her qualities.

My Mama’'s womb was torn open
because they raped her during pregnancy
Then the foetus that be, were greats —
BLACK MEH

My papa’s vanguards.

Like when our creaking door opened
The magnificent furniture stood

inside that house was a man

into that house the saints-sat-

That loving place is, was ﬁzama.,

All saints birthplace. :

When the Lord said

I{ they slap my right cheek

I should offer the lelt one too

It was enough!

Can the bold Lord answer?

If they want my ass to jive

What could I do?

Just like the day they raped my mama
She was raped in the name of the Lord.

My baby beautiful black brothers

i

Leteane —  saint
Nyameko. — saint
Ranwedzi — saint
Strini — saint
Biko — saint

Bokwe -— saint
Saths —  saint
Drake — saint -

Fuck these saints, where is the Lord
Till then they tried to castrate them
because they wouldn’t give in

Offer their testicles to be eunuchs
Exuviate their ebonic skins

to be bleached mother-fuckers

I don’t have to say UHURU DAY is here!
So long the iron-heel stamps the cork
beware me, the black bacteria

that I ferment, I shall react.

This baby was not crying in lament
For the people are with him,

GLENN MASOKOANE

BLACK NANA AVENGE! ARISE!

WHORE! WHORE!

The rough voice echoed through the air

WHORE! WHORE! . . . WHORE!

It still stands in the sky

You Black Devil!

Her jerking knees began trembling

The Devil! You Black Devil

She trembled, fear and agony entered her heart

Master ... Master ... Master ... Here I stand

The big stomach seemed to gmw qlmnger

He may be born at any moment, Please . . .!

Her words choked her tiny voice

1 don't want it! No Black devils for me

He neared the oor lass in anger

Devil, Devil . . . Take the devil out!

His eyes were red, They showed red anger

I need him, I want him! I need him

She stood in fear, and the fear gave her
confidence

He is coming, the world needs him, here he
comes . . .

She opened her legs and made a short squat
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o...No...,BLACK DEVIL KO!
His hands now had a panga
Bring ‘tiie Black Devil, bring him here!
In his strides death was written,
In death you stand, Black woman
She now lonked relieved, she needed . .
The hour has come, death have me!
Comifort got into her, she was calm
Have him! The devil must die!
The panga flickered with the skies
And he dies! Powerful death, die . . .!
Thunder and flicker, the moan, agony!
There it poes; The devil is dead
Strodes of blood, filthy water ran her thighs
lown
The great womanhood wall was torn open
The hlood increased, itran .. . Itran ...

And ran

The [octus dangled, it was swingi
The womb sparkling white! '[:'lrl‘!EE the baby
She fell, ond when She fell, She fell
Chaimned 160 the umbilical chord he was there
THLE BLACK BITCH 1S DEAD! .
BLACK BLOOD! FLOW ... BLACK BLOOD!

THE MOTHER IS DEAD, BUTCHERED!
RAPED!

The roots grow, BLACK NANA grow

Your ivory is white, your body is BLACK

Grow con, NANA grow, Grow!

Nana . .. Nana wr want our mama Back!

Mama the pig is pink

The pink pig 1s white

Mama why i1s a white pig?

The pig, white pink pig

Honkic did you kill my mama?

Honkie did you rape my sister?

Honkie what happened to BLACK mama?

If death sounds there is always a knell

When your soul is troubled you cry

If your body is wounded there is always pain

When death arrives there is no escape

BLACK NANA Save Me!

If a man wants to live he must fight

Black Nana spare me!

You must live, to live you must die

I will never grin to a white pip

I shall never give my eye to a white pig

When | clench my hst, beware white pig

BLACK Nana hates Whiteman

ARISE . . . ARISE IF YOU CAN

SPIT THEM WITH BLACK VENOM

RAPE THEM. FUCK THEM, SPOIL THEM
IF YOU WILL

BLACK NANA ARISE, ARISE BLACK
NANA

The white god is out of my heart

Never will 1 hug him and say master

1 shall never speak to you white pig

My Black back.is turnﬂ:l against you

-

Raise your BLACK FIST
PUT ih high, 1 BLACK NANA
BLACK man you are on your OWN
Power, Might, Love, Solidarity!

I am the BLACK NANA!

ARISE! BLACK NANA ARISE!
THERE IS A CRY FOR YOU
ARISE! BLACK NANA ARISE!

I AM THE BLACK NANA!

Glenn Masokoane |

i —

F'OR WHOM WE WEEP NO MORE
Phase |

From the gigantic tree of knowledge and
power

The imposters of fate

Have ruthlessly ripped

The boughs bearing truth

And flung them into tranquility,

Immersed in boiling pathos,

From a succulent world of Fire

Oozed the blood of slaves

Spriving a tinge of scarlet

Upon the eyes of weepers .

Co the tears we shed right now

Are tears of martyrs still to be born:

(When pathos shall have been seasoned).

‘But fate and the hands of Time

Have since become
Elements of the immortal flame
Of the Fire this time
—The fire in the hearths
of the boughs — become twigs
Borne through the winter of our lives
All through the death of birth . .

Phase 1l

Our brothers shall rise

From the cinders of their fight

And grow falcons’ wings

To fly over the ranks of defeat

And their thamelers shit

Shall clog the muzzles
of 38's and 45's

Pointed at the thread of our fate . . .

Drawn by the ox of the people

Whose power even castration could not
milk .

They have set the fire aflame

And drawn away

With the fuel of Freedom

So for the spring of hope

To bloom in our realisation

Let us capture

The flame of the fire this time o

And with it burn down

Every obstacle in our path

To Eternal Freedom

Pacemaker (140373)

Do




A POEM AFTER THE BANNINGS
By ADAM SMALL

WE ARE FOR SOUTH AFRICA

What poetry, my friends, could they
have read

(mighty unto themselves,
small fry to history)

5

I am Walt Witman

said Walt Witman

for America

and from America —

Let us too say

like I sav [ am 1,

that we are we, are we

for a South Africa that is not yet
yvet from South Africa

this carth under our feet’
this earth as yet unfree

but pulsing with our blood
that pulses with the water
that “follows the moon™

yes,

Let us say.

stand up and give our names
tat least)

for a South Africa that is not yet:
koka

Cooper

Fitvana

Modisine

Maluna

Nengwekhulu

Biko, Moodley

all. oh

all of us

What poetry, my friends,

could thev have read
:
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BANNED FOR BLACKNESS-

For Bokwe Mafuna's eyes

when they broke the face of some dumb
white man

For 5trini's hands raised to bless us

all black and strong in his image of ourselves

For Nvamako's words, fire darts,

the viclor's timeless thrusts;

words hung above the world

Change it. Saths Cooper said,

and for this he was killed

For saving and feeling and being/Change

all collecied hot in his heart

For Steve’s pleas for your dignity, black man,

for your life, black man,

for the filling of your minds with righteousness

For all of Jerry Modisane dead and gone and
vanished from us

and all of him that clings our speech, black
god of our time,

For all of Drake Koka and all of yourself

look up. black man, quit stuttering and
shuithing

look up black man, gquit whining and ':tt}nplng

for all of him, raise your black fist in anger
and sengeance

for great Ranwedzi Nengwekhulu prince of
the carth

Let nothing in us rest

until we avenge ourselves for his death,
stupidd animals that

killed him

Let us never breathe a pure brcathh if we fail

and white men call us faggots
till the end of the world.

Mandlenkosi N. Langa

An Address by Mrs. Sam Moodley at UNB

NOTES ON THE AUTHOR

This parer was dehvered at the public meeting corganised by the UNB—SRC cn Sunday,

1lth March 1973, Mrs. Sam Moodlev is the wife of the now banned former Editor of SASO

FPublicativns Strini Moodley. She is presently working with the Black Community Program-

mes as Research Assistant. At the beginning of 1973 she was dismissed from the teaching

rrofessicn because of her involiement with SASO and the Black Consciousness movement.
She is an executive member of 1 ECON

I shall begin my address by quoting this
poem: '
Oh Blackman, the dream of your pride
is the reality, the black soil of Africa
15 ours to take, to love, to nurse,
to give to Africa her latest respect
to pluck from this land the
marauding rapis:s

that each day kill her
beautiful children.

The frst sign of victory fm' Black pcople
has been recorded, and we Black people must
follow up with a strategy that will secure the
foundations of the Black movement. Unlike
protesting, a matter of confrontation expects
to have casualties in ils st rugg,lc But casual-
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ties shiould not be a deterrent in our struggle
— they ure oo spur to greater and more suc-
cesstt - . lornies, :

Fiuisily, many will question whether we
had a victory. 1 say yes, we have had our first
victory. The white power-structure found our
8 brothers to be too strong for them. They
were afraid of them, they are still afraid of
them. Fear controls their actions. Pelser, one
of the upholders of white supremacy, revealed
the {ear in a 3U-minute debate which dealt
with the “bannings” of our 8 brothers. He was
afraid to bring them into the eye of the worid;
he was ufraid 1o let our brothers defend them-
selves lor he and his fellow oppressors are
aware of the truth they speak---on our behalf.

But white supremacy operates from the
premise that the actions of Black People are
governed by a few. This false premise is born
out of white peoples’ attitude to how a gov-
-ernment should be conducted. They belicve
that the povernment of the Black peoble is
governed by a few. We Black people are the
controllers of the Black movement and the 8
brothers were our representatives — our
leadership. But we controlled them; they did
not control us. They acted on our mandage.

And this we must make clear to the world.
Qur leadership is not crushed. It can never be
crushed. But each action of violence by the
power structure leads us closer to our liber-
ation.

Black people have been saying it loud and

clear; workers and students without any con-
sultation have been speaking the same lang-
uage. And why have we blacks been speaking
the same language?

We want to liberate ourselves from the
evils that beset us—that beset our livelihood;
our drive to manhood and nothing can or
should deter us from this resolve. We have
proven this. In a matter of 4 years, Blackness
has become a reality. It is now a part of our
culture — our existential life.

And so we came to the patent truth that
we are not here to protest, to mourn, to cry
out that we are ruled by racists, fascists, etc.
If we protest we are admitting that our
brothers are guilty. There can be no cry
against racists, no denouncing of the power
structure. We know that they are the evil
ones and we are not here to mourn. That
would be an insult 10 our brothers.

Then what are we here to do? We are here
to plan our future. We are here to consult
with each other. We are here to look into
ourselves and ask: Are we truly committed?
What are our moves for the future? There is

9
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also a dire need to revaluate the stand we
have taken—in terms of strategies, and active
participation in the Black movement.

Eight of our brothers have been hit and
they took the full brunt of the attack so that
you and 1 can continue to fight to make our
liberation a reality — or at least move closer
towards it.

This calls for an examination of our prin-
ciples and ideologies again and then to see to
what extent we have achieved the principles
of our philosophy.

It necds to be re-iterated that the only
viable means of the achievement of liberation
is Black Consciousness. And what does Black
Consciousness call for? It calls for total com-
mitment of Blacks to a central ideology: to a
way of life. All of us who believe in the philo-
sophy of Black Consciousness must live it;
priaclise it and spread it to the other Black
people who have not yet acquainted them-
selves with it.

Black Consciousness calls for total com-
mitment — not aimless or purposeless ¢com-
mitment, But commitment that would exam-
ine, "investigate and create opportunities for
the Black man to achieve liberation.

Qur 8 brothers were totally involved in this
philosophy doing meaningful and constructive
work towards laying the foundations of liber-
ation, And they were doing it not for them-
selves bul because they were sensilive to the
sufferings and desires of Black people gener-
ally, and you and | are part of the community
they represented. Which in fact means we are
also part of the "guilty” as defined by the
white power structure,

And it then becomes our obligation as men
and women of the Black struggle to make 1t
known that our brothers are as imnocent as
Vorster and his mindless white population is
guilty of terrorism, murder, racism and
tascism.

The truth has been firmly established.
Black Consciousness is the means - - the only
viable means -— to liberation. Bul the fighting
force for Blackness is still small. She needs
more committed soldiers to take her message
to the people. But in taking that message, we
must take into account the various ramifica-
tions of speaking and convincing our blick
communily. While | believe there can be no
rigid strategy we must not at the sume time
allow too much laxity. While, as prophets of
Blackness, we must spread the message, at the
same time we musl not force vur will down
the throats of the people. We must take them
step by step towards the realisation of Black-

e o e W
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ness and at the same ume we must at no
: stage sacrifice any of our principles to achieve
Qur purposc.

And this is the understanding of Solidarity
— Black Solidarity — that we work as a unit
towards our liberation. There is no point in us
all accepting the philosophy of Blackness and
then going on to give different interpretaticns
and suggest strategies which are not accept-
able to the majority. There are some black
brothers and sisters who are finding their
strategies unacceptable to those of us in the
movement, find it easy to break from the
centrial movement and thus break the solidar-
ity of the movement. Thus an essential code
of behaviour for those in the Black movement,
is at ail times to maintain a strong bond of
solidarity. In this fashion we can presenrt a
more convincing and respected approach to
the rest of the Bluck Community.

As students, and future leaders of the Black
Community who are in any case products of
movement. And as a solid black front nothing
the Black Community, it is we who should set
the pace of the movement. It is our prero-
gative to set the standard and the pace of the
can stop us.

Our activity and work in the Community
can continue despite the arbitrary and racist
agtions of the "paper tigers”. The movement
has begun and nothing can stop it, and quite
ironically, even those non-whites who are
content with the system and would attempt to
stop the movement cannot succeed. Two
things will happen to them. They will either
be swept along by the tide of the movement
or be drowned by it. Fence sitting is no longer
viable. Armchair politicians, non-white bour-
gois and the like must decide on which side
of the fence they are, and they must show it
by practical involvement in the struggle for
liberation.

This “banning” action on our people by
the white power-structure is tantamount to a
declaration of open warfare. They have com-
mitted the first ofensive: whit is our reaction?

You are now called by this meeting to
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become a soldier in our struggle, and to this:
end | would like to conclude by reading to
you a poem which states:

“Come let us turn away from this scab,
this evil

we have the key to life, to love,

to- the future

we will raise our fists to the sun god

and in defiant supplication to the lily-
white prophet

we will then smash the shackles of bondage

a4 now sun rises in the east.

KING'S COLLEGE, CAMBRIDGE,
ENGLAND

STUDENTSHIP

If a suitable candidate applies, King’s
Colleve, Cambridge, propeses to award a
studentship for two or three years from
October, 1973, to a citizen of either sex
of the Republic of South Africa or of
Rhodesia. Candidates must have a de-
gree from a University, or equivalent
Institution. Preference will be given to
candidates who are unable or ineligible
to obtain finance from other sources
within South Africa or Rhodesia.

The studentship can be used either
to study for a Cambridge first degree or
to do postgraduate research or to work
for another degree, diploma, or certifi-
cate awarded by the University of Cam-
bridee. Ful details of the courses avail-
able may be obtained from the Tutor for
Graduate Students, King's College, Cam-
bridge, England.

The value of the studentship will be
sufficient to enable the holder to meet
his expenses in Cambridge, including
fees, together with additional amounts
to help witk adjustment to the British
climate and to meet the cost of travel
while holding the studentship. Some
funds may also be available for travel to
and from Great Britain.

Applications should be completed as
soon as possible, and in any event not
later than 31st May, 1973. The necessary
forms can be obtained from the Tutor
for Graduate Students, King's College,

Cambridge, England.
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DLACK-MUSIC AS AN ART

By STAN SHUBA

I think we have reached a stage where we,
the black people, should realise that we still
have a very important treasure to take care of.
And that is black-music. The whole detn-
mental situation becomes apparent when we
get to realise that it's either we conserve it
or somebody destroys it.

Man exists amid a universal ferment of
being, and not only needs plasticity in his
habits and pursuits, but finds plasticity also
in his surroundings. Life is an equilibrium
which is maintvined now by accepting modi-
fication, and now by imposing it. Since the
organ for all activity 15 a body in redation to
other ma‘erial objects, objects which the
creature’s instinets often compel him to ap-
propriate or transform, changes in his habils
and pursuits leave their mark on whatever he
touches. Sometimes, however, man’s (races
are traces of useful action which has so
changed natural objects as 1o make them.con-
genial to his mind.

Any operation which thus humanises and
rationaliscs objects is called art. My point of
arpument is this: black music is an art —
therefore it should essentially humanise and
rationalise the present black and white situa-
tion in this country. And I think, these essen-
tials have to some extent been satished within
the black-American set-up. The emphasis 1 am
trying to put clear here is social and political
relevance of our music in this country.

Technically speaking, music is a direct
reflection of what i1s going around. In other
words a musician-artist is somebody who is
making an attempt to -report back to the
listener, a portrait of life and events around
him. This is exactly whilt our artists are being
asked to do. Their music must have socio-
economic or political relevance,

As a musician 1 must mention this fact
here, that music i1s made by man to express
his emotions. A musician spends his entire
life learning to make his instrument convey
to his audience the way he feels about life. For
a great many people anything taking place in
their own time, which would make it contem-
porary, is much too difficult to view, let alone
understand. I believe that only dull people are
in love with the familiar; anything unfamiliar

to them makes their bones disintegrate com-"

pletely. There exist some people who believe
that music so expanded and innovated by the
late John Coltrane is emp.y or ‘sophisticated’.
Eighty percent of the people awho advocated
this kind of bigotry are the white-jazz critics.
1 believe that some black people have not yet
given their ears an opportunity of listening to
this new-black music. To me, John Coltrane
is the Greatest Spirit I have heard. Paradox-
ically, some people may not understand, or
appreciate him, because perhaps he is not of a
‘high class' like Bach or Beethoven, you know

all those white guys. They may insincerely

say “Oh! he is fantastic, he is holy, holy” you
know all that sort of thing. I remember one
time 1 was supposed to give a lecture on some
black musicians like Sonny Rollins, Archie
Shep and the lale John Coltrane. In moder-
ation, I was told that my lecture would sound
obscure, cimply because Archie Shepp and
Coltrane were included. So, 1 did not ask for
reasons because they were obvious, above all
it was a white guy telling me that. Finally, I
was allowed to include Sonny Rollins because
he sounds simple to most of the while-jazz
appreciators. Actually, guys like Archie Shepp

and Coltrane are very revolutionary in their

musical approach, and they sound too Elack
for a whileman's ears. Incidentally, Archie
Shepp is a graduate in dramatic literature and
a political musician. As far as he is concerned
he wants no white man in front of him. These
people I have mentioned are some of the
profiles in black-music. They are innovators
in what we call New-Black Music, which is an
extension of the political philosophy of Stokely
Carmichael. Though, to the majority of listen-
ers it is just music and nothing more. For
those who want to listen, Coitrane said "The
use of the term jazz, 1 feel, is inadequate in
its description of the music created through
John. A higher principle is involved here.
Some of his latest works aren't based on
musical composition. I mean they aren’t based
entirely on music. A lot of it has to do with

mathematics, some on rhythmic structure and

the power of repetition, some on elementals.
He always felt that sound was the first mani-
festation in creation before music. I would
like to play music according to the ideals set

A
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forth by john and continue to let a cosmic
principle, or the aspect of spirituality be the
underlying reality behind the music as he
had ."” This is what a black musician-artist is
capable of doing initially.

This is what Le Roi Jones, a black writer
and poet says about Coltrane: "Trane is now
a scope of feeling. A more fixed traveller,
whose wildest onslaughts are gorgeous arti-
facts not even deal people should miss”. |
think Coltrane 1s the heaviest spirit — an
inspirer of millions of black musicians. The
direct reflection of Coltrane's infinite spirit
can be heard from our Dollar Brand’s pianis-
tics and Mankuku Ngozi's horn. The writer
has also an intimate association with this
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oceanic spirit. Black music is our music orig-
inating from the Heart of Africa, it is black
and highly conceptual. It is one type of music
we owe traditionally and contemporarily.
Above all, we own it eternally. Our unfriendly
friends. the white for instance. own Handel,
Mozart, Stravinsky and so forth. These white

composers belong to the whites culturally and
traditionally. So, for me, | really see no reason
why I should be wild about Mozart for exam-
ple, because Mozart is white and has got
white feclings musically. 1 just view him as
one of those, and that is all. Black Americans
are part of our tradition, just like whites
assume that whites in Europe are part of their
tradition, :

JAMES CONE — MERVYN -JOSIE

This is the text of an interview with JAMES CONE, the lecading
Black American exponent of the Black Theology Movement, by
MERVYN JOSIE — our Acting Vice-President, International

O
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Josie: W’hg did you think in the initial stages
of the black theology movement that it

was necessary to talk of theology as being
black?

Cone: The reason arises primarily from an
understanding of the context in which the
gospel makes its message in its own orig-
mal context and trying to relate that con-
text to the contemporary situation in which

people live. 1 believe that the gospel is
primarily a gospel which contends that
God is on the side of oppressed people
strupgling for freedom. Therefore the gos-
pel is o liberation of oppressed people from
bonduge. Now when that gospel is related
to the contemporary setting in which we
live it takes on the character in which the
political, social and economic factors make
themselves known. Because people are
oppressed because they are black it be-
comes necessary for the gospel for Jesus
Christ to take on that very form which is
responsible for peoples’ oppression. There-
fore theology becomes bluck because it is
a theology of liberatton which believes
that God has come in Jesus Christ to set
all people free from bondage. I call it black
becuuse blackness is the best symbol that
] can use to illustriate the cutting dynamics
of liberation which the gospel brings to
our people,

Josiez: Do you think therefore that such a
theolopy has universal implications for all
people that are oppressed including black
people!

Cone: Yes it does. You see I've chosen black
people because of the situation in which I
live here in America — but because
America is such a powerful country, it



Josie:

Cone:
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implemented its own oppressive and en”
sluved insane reactions towards blackness
throughout the whole world and therefore
it supports places like South Africa and
other places throughout the world primar-
ily on the basis of the fact that it is white
against black. Therefore 1 say that my
choice of black is primarily due 1o the
situation in which I live in, but it 1s not an
arbntrary choice because the situation in
which | live in also points to a larger
dimension in which black people not only
in America but black people throughout
the world are aflected by. But I'll also con-
tend that although blackness is the point
of departure for doing theology within the
context in which I live it is a point which
leads to the embracing of the hberation
dimension within all contexts whether or
not that has taken the colour side or whe-
ther it has taken economic and political
sides which may not relate as crucially to
colour as in this situation. .

Can there be any relationship between
the movement in the US and the new
theolegical perspectives in Africa.

Yes 1 think there can be, indeed.
There has already taken place that move-
ment because Africans and Black theolo-
gians in America are beginning to get to-
gether o talk. The first conference that |
attended of that nature took place in
Tunzania where the East Alrican Council
of Churches had a conference with black
American Churches under the auspices
of the National Committee of Black
Churches here. Also we are presently try-
ing to plan other conferences in which we
dialogue with each other in terms of what
we can learn from each other and also in
terms of what differences we might per-
ceive as we try to relate the gospe! 1o vur
various situations. My own experience also
includes my teaching of course with John
Mbiti here, and also John Mbiti and 1 have
a weckly session in which he and 1 discuss
what our differences, our similarities and
our concerns are and that is a very private
meeting which we are having together and
in which we are learning more about each
other and he is teaching me a lot of things
and 1, hopefully., am teaching him some
things about the situation here. And that is
a:m reason also | am very concerned that

ere

Africans and black Americans.

Josie: It was suggested that Black Theology

is not a Theology of absolutes but a theo-

is more contact between South

Cone:
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logy that speaks to blackmen in that exis-
tential context. Can you elaborate on that?

Yes, 1 did not make that statement,
But | think that statement was made, if |
remember correctly, by one of the authors
in the volumes Essays of Black Theology
which was later banned in South Africa, |
am not sure exactly what the full implica-
tions of that siatement would mean. If I
understand it correctly, what 1 would per-
ceive that statement to mean is that Black
Theology 1s not a theology of absolute
principles. That is to say Black Theology is
not an interpretation of the gospel which
belicves that the same thing you say to
people of the first A.D. or of the 3rd A.D.
would be the same thing that you would
say lo the people, shall 1 say, in the 20th
A.D., or the same thing vou would say to
people in South Alfrica would not be the
same thing you would say as such to the
people in Vietnam or, shall 1 say, people
in the US. That is, that statement recog-
nizes the contentious nature of all theolo-
gicil speech and thus theology changes
depending on the situation in which the
people might live. Now to emphasise the
existential situation out of which, Black
theology arises is only to stress the fact
that theology must take seriously the his-

- torical situation in which, people live and

Josie:

Co

make the gospel which does not change or
speak to that situation in such a way that
it provides a dimension of liberation from
those who are suffering.

In “Black Power Black Thecology” -you
speak of black brothers in white skins.
Can you tell us more about black brothers
in white skins and how they relate to the
struggle of liberation?

ne: Well black brothers in white skins: |
did not elaborate much on that when |
wrote about that. The only thing I wanted
to cmphasize there is that one does not
decide who is Christian and who is not
Christian merely by skin colour. What [
want to emphasize there is that cne does
not enter into the kingdom of God merely
by a biological accident. Neither does one
enter into the kingdom of God merely by
ignoring the biological characteristics which
people use as a means of oppression. So if
there are people who happen not to be of
African descent nHut perceive that the
liberation of peopt: from oppression is
critical even when they are black or even
if they are white or no matter what colour
they are, if they recognize then they are

SR
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perceising *he dynarnc and the liberating
character of the gospel. So, Black people in
white skins would be those people who
recognize that the gospel is liberation and
that it is thus incumbent upon them to
provide an interpretation and a participa-
tion in the struggle for hiberation whether
that be in Africa or in America or Viet-
nam or in Latin America.

Josie: Is Black Theology a means to a poli-

Cone:

Josie:

Cone:

Josie:

tical end or is it to an end itself?

Black theology i1s not the gospel -—
Bliack Theology is an interpretation of the
gospel. Now that interpretation says that
God has created us for liberation and thus
any form of political. cocial or economic
oppression is not only unjust socially and
politically but also unjust theologically.
Now Black Theology is not an end in itself
in the sense that it does rot turn it on
itself and glonfy itself. 1t seeks merely to
point to him who is the liberator and thus
to invite people to join in the liberation
struggle. 1t is not a political end in itself
either. Ir is merely an attempt to point to
the humaneness of the gospel and the em-
powerment which the gospel bestows upon
people who are oppressed.

Do you think that vou can relate some
of your impressions of the Black Theology
movement here in the US and how it is
going to relaie to your struggle in par-
ticular and some of the people engaged n
such a movement.

I think that what 1 am hopeful for in
my situation is that Black peopie begin to
understand that you cannot separate earth-
Iy realiy from heavenly reality. You can-
not separate the physical from the spiritual.
You cannot separate the soul from the
body. Therelore those 2 poles the spiritual
and the physical belong together and thus
any concern for social, economic or poli-
tical liberation is inseparable from spiritual
hberation. And what | would hike to see is
the Black churches in this country becoms-
ing socially, politicaly and economically
concerned as they are spiritually concern-
ed. Not to see those two separated but to
se¢ those two as joined together and thus
‘as pointing in the same direction for which
God has created us to be.

What are some of your hopes for the
Black Afro-Americans here in the US in

terms of a political structure and a poli-
tical base?

Cone:

Cone:

Cone:
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ny hope is one that they woula see
that their future belongs to the community
itself - 15 determined by, shall I say, the
unitv that they are able to create along
socially - — political-economic lines. What
1 would like to see is for Black people to
beein to define their future in politics, in
cconomics in the socio-political strueture
of this country in terms of freedom for all,
freedom for the entire community and
thus begin to realize that there is no free-
dom for me unless there i1s freedom for all,
and to begin to creale political structures
within the situation in which we live;
which binds us together rather than to
scparale us.

Josic: In my tour [ gor the impression that

Black Amertcans find it dithcult 1o relate
o Africans and that Africans find it dith-

cult to relate to Black Americans. What are

somie of your impressions about this?

I think one of the reasons for this is
that although Black Americans have
African descent in their blood they have
been separated a long time from their
homeland., And thus that nearly 350 years
of separation, historically and culturally,
has also affecttd them humanely. Thus we
will have to spend some time together,
spending time together to discuss social,
political and economic and theological
concerns and the unity between Africans
and Afro-Americans will be a unity that
is carried out of our own congerns rather
than having an ipso-facto unity based upon
the fact that we happen to look alike. |
think the separation is due largely to our
historical and cultural reasons which go
back more than 350 years and it will not
be bridged until we can bridge it geogra-
phically so that Afro-Americans can visit
Africa and that Africans can visit America
so thia. the bonds of unity can be tied to-
gether again,

Josie: Do ry{‘.ru think that therefore it is im-

portant for Black Americans to think more
and more about their identification with
Africa and with the relationship of being
Black Africans in the US?

Yes that is indispensable because it is
important for us to understand that our
history did not begin with America but
our history stretches back to Africa. That
is our homeland whether we ever all even-
tually go back home again is another
question. But the question is, psychologic-
ally, socially, politically and theologically
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o imdispensable for black people In think of itself in very human ways — it
et to think of themselves as Black thinks of itself in very godly ways and
o TLA DS, thus when one has political power and
Josie:r  just as a matter of a ‘by the way ques- when one has a sense of superiority in
e what are your impressions of the - being right there is no limit against what
reeent bombings in Vietnam? they will do, a=d 1 also think that if Viet-
Cone: My impressions | am not very sur- nam were a European country we would
prised about that. My impressions there is not be bombing them no matter how badly
that this country found it very diflicult to we disagreed.

ALICE STUDENTS ATTACK BANNINGS

(Daily News, 6th March, 1973)

The Federal Theological Seminary at Alice, The Students’ Representative Council of
where non-White students of different denom- the seminary also released a statement, saying
inations are trained for the ministry, has the cight Black SASO leaders banned last
joined i the condempation of the banning of week deserved the praise of everyone because
Black ctudent leaders and Nusas leaders. they had dedicated themselves the greatest

: ciuse. the liberation of mankind.
" ':! o HE;::_WEPEEI the pru_g:édu.[l']t_luf II:Eﬁ-':'r:‘Jirlt:-th, Highest Award

» Rev, R. G. Brown, said: ; : ; ;

3 ey “‘_“n i 1e siali ot the The SRC abhorred the banning but it was
Federal Thealogical Seminary at Alice are i feather in the cap of the Black man’s strug-
greativ disturbed that banning orders have R eeAT L) b TN 5 MELE

; : s gle. Banning, arrests or any kind of wvictim-
been imposed wpon leaders of Black student e P My :
by ler _ : : isation for political convictions were the high-
organisations and Nusas when no evidence : S -
TR E Ly 3 : est award that the Government could bestow,
aguains! them has been presented in a court of : i ?
AL 2 s ; The eigcht men had joined the ranks of those
law and when no chance has been given to ; 2 :
R : who had been =ilenced because of their con-
them o defend themselves., : : : e :
sistent and continued exposure of injustices in

(1] 0 l: .

All who are concerned that legal rights South Alfrica.
should be preserved in this country will con- - At the University of Fort Hare students
tinue to regard those who have been banned held a meeting to discuss the bannings.
as innocent. Far from contributing to security, The rector, Professor |. M. de Wet, said
this action can only add to the present unrest all was normal on the campus and he did not
and bitterness.” know what was discussed or what took place.

- R s a1 e 2 smmm w

BANNINGS “ACTS OF A BULLY”

(Rand Daily Mail, 6th March, 1973)

The banning of SASO leaders was a bully- South African Government.

ing, act by the South African Government, the i , )
South African Students’ Movement said ves- SASM know the S:ﬂ;ED and other BIJ-::}:
} leaders who are our friends and know their

terday. s iy : :
SASM, an organisation of Black high school ”-{'-:diﬁh This ?55‘111-]1{. _ﬂnd our Eidcl.;lhlflndgls IE
students. said in a statement that the banning seen DY RS @5 gitecied 10 ihe Whole ac
community and should strengthen us to de-

of Black leaders was seen by the students as _ : L :
an act directed against the whole Black com- fend our human dignity and freedom wit
more vigour and determination. -

munity.

“SASM view with disgust the latest banning “The bannings of our leaders by the White
orders on SASQ and other Black organisation regime is a clear indication to us Blacks of the
leaders, and regard these as unnecessary acts urgent need for the total involvement in the
of intimidation and bullying by the White struggle for liberation.”
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Bannmgs are Milestone says Ex-Student
(Graphic, 16th March, 1973)

Black people should regard the Govern-
ment’s recent banning of cight Black leaders
as a “completion of vet another milestone in
the road towards freedom™ in this country,
said Mr. Abraham Tiro, the former Turfloop
student, whose expulsion from university last
vedr sparked off a senies of boyveotts and pro-
tests on black campuses all over the country.

Speaking at a mass meeting called at the

Alin Tavior residence on Sunday 1o discuss -

the bannings and strategies to overcome the
cilfects of the restrictions on the ecight SASO
legders. Mr., Tim said  the Government's
action should "impel us, individuainy and col-
lectively, to commit ourselves fully to the
strugyele.”
" regard s action as an achievement on
our part in the sense that the Minister of
Justice has admitted und contirmed that Bluck
vonsciousness and  Black solidarity are the
only solution to the White settler problem.
Thus, mstead of silencing these men, he has
silenced all cue enitics and prophets of doom.”™
Mr. Tiro said that Sunday’'s meeting was

not catled to “lament™ the action taken against
the cieht leaders, “nor are we here to ind out
why thos action has been taken.”

Ao Tire warned the Government that im-
prisonmients,  solitary  confinements,  banish-
ments lunninegs and detentions would not
deter Blacks.

Soldicrs

Mis. Samboo Moodley, wife of banned and
house arrested Mr. Strimi Moodley, called on
all Blick. men in the country 1o become sal-
diers in the struggle.”

“The fighting force for Blackness is still
cmall. She needs more committed soldiers to
take her message to the people,” she said.

Others who addressed Sunday’'s meeting
werer Mr. Aubrey Mokoape and Mr. Jefl D.
Bagwi

Moanwhile, the Pictermaritzburg branch of
the Natal Indian Congress has called a meet-
ing i the capital on Thursday to  protest
against the banning of the cight Black leaders.
The muecting takes place at the Lotus Hall.

SASO not “CORRUPT”

says Professor

(Rand I]ml'l. Mail, 6th March. 1973)

The Coloured poet and philosopher Pro-
festor Adam Small, said last might he had
known  the leaders of the South African
Student Organisation (SAS0) since its incep-
tiwon “and there 15 nothing subversive about
them”™

“T findd the bannings incredible and believe

these <tudent leaders have been musunder-
siood.
“I've been associted with the SASO lead-

er<hip from the beginning and believe 1 know
something about them. 1 do not consider them
o be subversive unless one considers the
rejection of wdeas held by Whites about Blacks
to be subversive.

“I consider South Africans. particularly
Whites who have greater opportunity of edu-
cition, 1o be among the most uncultured
people in the world,

Militant

“The SASO students and the Black com-
munity have achieved a marvellous thing by

lookine at themeselves in a mirror and geiting
aosense of Black consciousness,

“It 1~ sad they can be misunderstood to
such an extent.”

Professor Small stated people said SASO
wils becoming more militant.

“Ihere has been a greater polanisation be-
tween Blacks and Whites and does this not
mean creater militiney on the part of Blacks
who chose to ditfer from Whites in their ideas.

“They have never had a policy of isolation
from <ociety, but simply will not be patron-
isedd by Whites, It is.a question of construct-
ing pricke. They no longer wish to have a
negative identity.

Mrs. Helen Suzman. Progressive Party MP
for Houghton, said vesterday she will be ask-
ing a question in Parliament” relating to the
banning of the "SASO eight”

The bannings were “heaping disaster on
disaster. For sheer provocation it would be
difficult to find anything more provoking than
the banning of the eight student leaders.
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WHY PELSER BANNED THE SASO 8

(Rand Daily Mail, 9th March, 1973)

The Minister of Justice, Mr. Pelser, stun-
ned Parliiment yesterday by admlmng that
eight SASO leaders had been banned because
couit proceedings would have given them a
platiorm.

There were gasps of disbelief and shock
from the Opposition benches during a snap
hall-kour debate called by the Progressive
Party MP for Houghton, Mrs. Helen Suzman,
over the shock bannings.

By serving restriction orders in terms of
the Suppression of Communism Act on the
eight Bluck student leaders he was taking pre-
cautions to prevent “worse things than had
happened at Bashee River Bridge and Paarl”
the Minister said.

Aflter quoting statermments made by the
Bluck student leaders, in which repeated ref-
erences were made 1o “arson. rape and bloody
res o ation when the Black  revolution
comes,” the Mimster said that when these
thines were said and were said repeatedly,
there could only be one end result -- murder
and violence,

Demand

Mr. Pelser’s admiscsion was drawn from him
- by the Leader of the Opposition, Sir De
Villiers Graall, who demanded to know why

il the alleged statements by the SASO
leaders the Minister had quoted were accom-
panicd by an overt act -~ he had not laken
them to court.

Mr. Pelser's reply was:
given them a platform.”

Sir De Villiers said the Minister's attitude
was incomprehensible.

"1t i1s typical for the contempt this shows
for the regular processes of the law.”

The Prime Minister. Mr. Vorster, inter-
jected: “That is utter nonsense.™

"Nothing does this country more harm
than this kind of action,” Sir De Villiers
rephed.

Earlier Mrs. Suzman warned the Govern-
ment that it could ban Black leaders because
“others will rise up in their place, for the
Government  has spawned an indestructible
Black nationalism,” which is, after all, only a
bv-product of White nationalism. :

“These drastic bannings will only serve to
provoke greater hatred and hositlity against

“It would have

the White establishment in South Africa.”

The Government was so used to the fatal-
istic submission of Blacks that it failed 10
realise that the younger generation of Blacks
“are simply not going to take its oppressive
policies lying down any longer”.

"] say categorically, 1 believe these young
people are being punished for the views they
hold, not for any subversive . actions, and
drastically punished without trial,” said Mrs.
u'.l?mﬂn

It could well be suid lhat SASO and the
young men who ran it were largely a creation
of the Government's policies and all that they
implied. Their views and policies reflect Gov-
ernment policies and statements after vears of
enforced segregation in every pt}s'aibie sphere.

The =entiments expressed by SAS0 and
the' banned leaders were exactly what Afri-
kaner nationalists had been saving for years
in propounding separate development, separ-
ate freedoms and separate nationhoods.

The Opposition’s shadow Minister of Jus-
tice, Mr. Mike Mitchell, in a five-minute
speech. =aid the toundation on which the
whole fabric of South Africa’s society rested
wis the "freedom, dignity and integrity of the
individual, White or Black, within the law.”

Mr. Vorster: “The other side of the ccin
is the safety of the State.”

Mr. Mitchell: I know that. I am coming
to that.”

"It was the function of the courts to decide
how or whether such rights were to be exer-
cised or restricted. If there was a danger to
the State, it was the Government's duly to
ceé that the law itself prohibited such behav-
iour =0 that the courts could determine if
there had been a transgression of the law and
to determine what punishment or deprivation
of rights chould be inflicted.”

“The Government must learn the lesson
that you can only have law and order on a
permanent basis if you have the co-operation
of the public. These arbitrary and despotic
powers alienate the support of the public.”

After 25 years in power the Government
was still unable to produce laws that defined
what was unlawful, undesirable and danger-
ous. The country had reached the stage where
the Government was unable to govern through
the normal democratic processes.



PERSONS BANNED UNDER
OF COMMUNIS/ /.

Name Expiry Date
Abrahams, Abduragman, Cape Toewn 11.12.74
Alexander, Dorcthy Hazel, Maddelburg . 474
April, Maushe Wellineten, Kentanm 1. %.72
Assyat, Fainap Lbrahim, Johannesburg 31.12.73
Bualfour, Mabel, Recdepourt 3. 1o
Buardien, Mogamar Tawhe, Cape Town . 1.76
Bulile Temba, Glen Grey, i 4.7%
Beleni, Moshekile, Ladsy Frere JL.12.73

Bhenwsu, Maoses, etermaritzbure i, 176

Bhugwan. Sonnic, Durban J1.12.73
31 K Willim Jacebues, Weedstock 11076

Bale, Bala, Middcldrife 3. 9.73
Baolasha, Malunga Sidwell, Alice 30. 9.7}
Beesvnene Famie: Ponbiavs - e e e e ML F2
Cachalia, Amina, Johanneshurz 10.11.73
Cachalla, Yusal Ahmed. Johannesburz 10.11.73
l‘:lll:l:. Daweod Tsmal, Schwerzer-Reneke 31, 174
Cassiem, f"u. hrn.'lla_lf. Cape 1| cwn " L!..l.‘.?:

Thiw badiah Nhaqwe Lngeaba - L7
%&‘H gir;u}'ﬂ.lfr""i".uﬂ# prrnlsohe fir'gf.?f#
I'hlamini, Martha Litha. | h.lnm:bhur!._: 1! A
Dhlamini. Stephen, Bulwer 10, 475
hek, Nelsen Tamsanga.s Alice 12, 4.55
+Hlamine feseph MNisitkelele, Sada, Whittlesea . 30,1 .72
Decrat. Abdul Khalek., Durban 311.10.74
Essack, Abdool Kadern Hevsen, P.M, Bura 1L 5.74
Ferus, [« hn Marninus, Woercester il L.76
Ffusa, Kesemtu Jacks=n. Glen Grey . - 31072
fuwrapt, Dixom Glem ey —-———~- -- - 4. 2.73
Licina, Danicl, Porr Elirabzth . 28. 2.7}
Gumede, Constance 31.12.73
Gwadla, lempbpa Hore——-- c———— e 4, &7
Hamabe, S5imen Femb le, East Lendun. 3. ¥.72
Hashe, Walsen- Macddebdel : - MLILTF2

Hendriks [n n Fredenck, Bellville ) 3.2
Jrnu.'nn"“{mésh Johannesburg J’Jnj?
[mmu Emmanuel, Durban - . 174
Jacebs, Coril Wallace, Wynbera 1. &4
Jacquesson, Alphonse Joseph, hru{:i.rx-durp 312,73
=%

Jalea. Lui; 1.~... Duphuige - — - LIl FD
Jasser b s 'I‘-r'\.lLI.f:""f' hﬁ‘nnu&:bur:.’. 3
Jostdr-beseph, Sada. Whirtlesea 11.72
boaty, |ames, Lovcoba . .74
kazi, Dr. Avsizullakhar Bahlolkham, Jburg 31.12.73
khansile. Willhiam, New Huanever il. 5.74
Kobo, William Mwel’, Kingwilliamstown 30.11.73
hupe. Pese-Wernsh- wy Lacmioe o cmm =" == 4{} {72
beeuw, Jeremiam= Bavden: Wirsieshoewk - W, 6.7
tmdwn, Shertman -Meanvate, Cohmvaba - 310 7. 73
Lupondwana, Rex Dinszaan, Cradock 31.12.73
Mad kana. Jack, Dimbara 31. 7.7}
Malenuka, Daniel, Dombara 1l. 7.7}
Magubane, Sestord Peter, Jchannasburg M), 955
Muoiabu, Ceaille Pors Fhvabeth 3. R.72
Mahlawula., Hlenvant Jacksen, Jo'bure 0. 9.75

73

Majoka, indcekife Livinestone, Zwelitsha 31, 7.
Makele, Georde hoimale, Mdantsane b
Makeothi, Henry Gordon, Pretoria ]l.'!. .?3
S ~Freddre FemniteSada W hiitleses - -
Makwabe, Nisbet Mzwandile, "Ir‘Iu:hJi.‘lant 3l. _'L?I
-Malgas, -Bilh= Myvuse, Glen Grey - . —~31. 8.72
Malindi, Zolilc,” ‘lr:.nt:..rv:——*-— 3i. 1.73
Mampunse MeshmcktGribast, Keuskamahoek 31.10.72

Mandela, Nemzamo Winne, Jchannesburg 30, 9.75
Manzi, Gladvs, Durban DO 5 S
Mapanga, Bekizwe Russel, Umzinto 31. 5.74
Mapcenya, Selbcurne, Durban 3l. 3.74
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THE SUPPRESSION
ACT

Name Expiry Date

Marunjana, Stanley Kekana, Cala 30. 6.73
Marsh, lrmes Peter. Bellville 1.12.74
Masets, facksen, Mdantsane 1. 3.74
Mashana, I shintsheng Carcline, Je'burg 31, 5.7
Mashisin, Klaas., Pretoria . 3. 7.73

Masimin Heubin, Peddie AP S—— N Y .
Masub, Mygpikavise, Mel l'Ht e
.:l"lr.'ﬁf-’r TN e ey Whidantsane -H'ﬁ:ﬁ.‘
Mati, wainard, Dimbaza - - ety | O N ¥
AMatshe, Stanles, Lilern Crres T ————— I N 1 N
Matshaba, Charles, Port Elirabzth  — = ==31. 1.73

Matsimela, Marris, Trancen 31.12.73
Marywatvwa, Daseti, Glen Gres 30, 6.73
Mavmakwe, Bokn 1saac, Johannesburg L Y
Mavuse, Jvhn Jelane, Johannesbure 29, 276
Saved . Mbzbe Henry Mavedwa, Peelten 25 254
Modaba, [sere, hwelerana - o ML1LT2
abatve 1, Meamkuin Glndmen, Alice=——"="311101.72

Mbekile, Yukile Shadrack, Cofimyaba
Mbong, Zamani Wilson, Glen Grey - = ==- = 30, 4. 73
Moese, Altred Mhtabem, Keishammmah=cg—4}k- ;1
Mdine, Mebdoria Mzwandile, Glen Grey -3, 4.77
Mdingi. Vagashu Leonard, Durban 3L.10LT3
Meviwa, M. Marthews, Camperdown 28, 274
Miarwe, Mavicid Pehoiedslemr-trey L1177
Mueangsa, Samsn, Glen Grey - —=—="=10.11.72

Moutitane, Sarher Mivluzeh, TR0 —=3ls H.El“ ‘
sMhlona. . N— 1§ SR Rl

Slonks Duncan, Umnlazs. -

MEaba, Douzias, Poert Elizabeth 31.12.73
Mkhire, lorence Grace, Durban . - emmme=t k=37 3 |
MEize, kovifasi, Umbumbualu . 3 5.4
Mkumbusi, Julius, Johannesburg . 31. L.74
Mnoemi, Verzinia, Johannesburg 10. 9.75
Mo hamied, Bhana, Johannesbure . 7.7
Muohlala, Mafahlagzana Petrus, Groblersdal 31, 7.73
Mokeore, Gerrge Gauta, kuruman . 31 1.74
Mikwebh -, George, Johannzsburg 10. 9.75
Molefe. Sclina, Je hannesburz il. 3.74
Melitie, kakene Justwe. Johannesburg 0. 974
Moodles, Mary, Benoni . 3jl. 3.8
Mecsa, l=mml, [ hanpesbing 11
Moses, Willinm, Mdanmsane il

Miosikare, Mestmanezape Simen. Joe'bure 30,
Muruh:n- Joscph D.- kyeomotxi. ¥rrbure-- 31,
M i, Mankurwana David, Je'bure 1.,
Maudsceneng, . Hendret, Witsieshe el———=3() .

Mprscencug, Thaba  Eljah, Wirsiesheoek 28,

:HJF—I?1!4—FF¢FJ—HF':—|¢H&]‘-I Id:l—

i Bt Bt B P N S RN S RN RN |
LU I ST R T gy

Mithunyw., (sborne Vukile, Clerme nt il
Mronzana, Silas, Port Elizabzth 10.1
Muyembe, Mutshetshe Deuoelas, [e'burg .
Mrns [Yavigd Aandizde, Umtata - - — -'fl L

Maivker. NSarainsamy Thumbee, Durban— ik -573
Nindee, Meergmh  Dhapabathy, Durban 31, 557
Naidee, P'hvilin Ruth Vasendha, Durban 31, 3.76
Naidoo, Shanthayothie, Johannesburg 31.12.73
Neapavi, Semavikiviks Greta, Jo'buryg 11. 7.74
Newmire, John "hr.r-x-thih:.l Dimbaza -—;'-'ti 13}!'
cnde . s a... 7N Ly s e,
..’Ef.]il Ibﬁ"‘lfhl{ﬁ'ehm- f'l..I):.L :{f 1etl":|-41‘“féw l'ﬁZ%
Ndlinzisa, Samuel. Umzinto - AL 5.14
SNdeu, Samsen Rarshivhanda., Jo'burg 10. ';‘;r_':'l
Ndzancd, Rita Alita, Jchannesburg 10. 9.75
Ndranza, Lawrence Qwathi, Jo'burg = 30. 9.75
Mene, Mkhigheni Rebert, Umlaz = TU.H,EZ
Nzakane, Pascal, Pinetown 2 30. 6.74
Muakane, Willlam Barpew:. joburg .= -- -;5—15;;

MNgamile, Wilham, Keiskammahoek
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MNamg Expiry Darte
MNucamu, Bayv Zuma. Umlaze 1k, 5.5
C Neendane, Selby Temba, Herschel . 4.74
Neow, Dilhan Masediba, [ohannesburg-- - 301172~
Meyula, Mkokeli, Micmbe " 31.10.72
Mequnea, George Gumjarile, Wynberg-- - 3. 1.7}
Neshwana, Mtunzi Origem, Glen Grey 31, 5.73
Mewenva, Phillip. Chartestewn 1. 3.74
Njana, Thecphunus Vukile, Mdant<ane 31.12.73
Mjonegwe, Dr. ], L. Zwelinz.ma, Mataticle 31.10.73
Mkadimeng, John, Johannesburg 31. 5.73
Mkesi, Mfanvana Bernard, Ladyvsmith 28, 274
Nobanda. [Joeseph Chamberlain, [c'burg- Wy 975
Mcel, V.ctir Reuhen, Durban LY P i)

Mo neena, Peter, Dimbasna

Moentshinea, Mouvisile Frank, Alice. .107F2
Nguini, Zola, Glen Grey 30.11.73
Nisaneam, Milper Bonakele., Middeldnft 0. 4.74
Niwasa, Sibhglo Stanlev, Kimberley .y, S )
H}Elnhr, Durothy, Durban 31. 3.7}
Nygmbe, Gabriel Sondhlo, Newcastle 1. .78
Miobae, Malusi Selom: n. Tshatshu 1, A7d
Myvib . Tembekile lemplar. 'shatshu in, 6.54
Pakana. Julv, Dimhasa 10.11.73
Patel, Ismenl Suliman. Germst, n LY IR
T T T T T T e e s S b B ey

|. [ ]

Fillas. Siva. Durbarn Y, R

Pini, Joserh. Fast Londen 31.12.74
Pitve, Godlires Mokeonane, Benoni 1.10.713
Faclets Selemen Masalane, [oChurg Wk 9.25
Popdwana, {rhasen. Glen Grey ——————= .1 1.7
Ragaven, Chepwah, Durbyn e = o ALY P
Ruamg bin, Mewalal, Tnanda iy Y ik
Ranvwana, Simen, imbuiea e e y | f{R T R
Sader, Dr. Ahmed Hoosen, Ladysmith 1, 9.1
Sczale, Racgisa Stenhen, Johannesburg M, 673
Septembezr, Dulcie Even, Winherg . 4.74

2 - 19

Name Expiry Dare
S hande. Clerpas, Benani 310. 9.73
Aitheko, Mpukwe Petres, Newcastle il, 5.7

Sidelo,- Johason Kavani, Umtaia- =38 >
wkakane, Jevee, Johanneshure 0. 9.73
Sisulu, Albertina, |« hanneshure 1. 7.74
Siwa, Mlungisi Welenme, Glen Grey il. 7.73
sneka, Mbulelo, Lady -Brese oy
Schukwe, Re bort Manzaliso, Kimberley 11, 5.74
savizwapi, Salu Veleo, U'mtata . 5.3
Ste file. Zwelibanzi Kenneth, Springs VI.10.74
Takalo, Richard, Johanneshurg J0.11.73
Fave, Jacksen Bulisani—llen-£ re T

JTembang, Gabr Harev- Glen ige e 30 | |72

Fokwe, Richard-{ilenCrey HrFr e
Lom, Coller Walanuile. East Landos 0122
Tshabalala, Elijah Sipho, W hite River il. 8.7}
Fshabanue, Geldberg Elhet, ‘Jo'burg il. 3.74
Pehalanduka - thrrerner—Seb—len—oree— 1L 1072
Tshaz mbane, Ernest, Dimbaza 30173

Ishuku, Setcmer—Bmeo—Smmmriree———i .72
Tsetetsi, David, Jehannesbure Wy 9.75

Trulu, Stanford Spango. Cofmyaba o e I —4.7¥

Van der Hevden, DGTiNT Athlone 0, 4.74
Van der Hevden, lan Ledwe, Athlone . 4.74
Vanga, Mamelels Owen, Fast onden ., 9.55

YRR SR by Sa e 6T BT

£y 1% B B el e i

Wooessels, Victor Walter Wesles, Wiynbeg 11,1274
Woleex, Allred kennith, Wianberg 1. 7.74
Wilcoa, Edna D rithy Maud, “'_\-nh:ru .'II_ 3.74
Wil v, Gwendaline Edith, W nharg . 9.74
Woulind, Wetean S0l Buan—TFanme V0.7
Aape, Fanele Mubdeldofs H). 9.7
LZikalala, Juseph. Juhannesburg 10, 9.55
Zondi, Alsinab, Durban . 30.11.73
Zulu, Jeshua Tembinkcesi, Camperdown 28, 2.7

BLACKS REACT TO BANNINGS .

(Cape Times — 35.3.73)

The entire Bluck community was cun-
tinually under bunning orders, the Black Peo-
ple’s Cenvention (BPO) sad in a statement
yesterday commenting on the week-end ban-
ning of two of 1ts prominent members and six
leaders of the South African Student Organ-
Bzation (SEAS0),

The main pmints m the stitement, issued
here on behall of the BPC by its veneral sec-
retary., Mr. Sipho Buthelezi, reads:

“Blick people in South Africa that is.
Coloured. Indian and African are not Jt
all <urprised or shocked by the recent banning
of Black leaders. ¥

"By now Bluck people are used to these -

intimudatory actions and have fully provided
for <uch contingencies.

- "We aall on all Black students at Black
high schools und Black universities and gen-

eral members of the Black Community to
come forward and replace any member of any
Black organization who is temporarily inca-
pacitated by fascist laws. )

“The entire Black community is perpetual-
I¥ under banning orders. Bluck people are
restiicted by job reservation. influx control,
house permits, lack of freehold rights, peor
amentties and poor wages and they cuffer per-
petually from discase of poverty and squalor.

“They are uncertain as to whether they
will not be removed at the whim of official-
dom, they are uncertain as to whether they
will return *home’ to their families, they are
msulted and looked down upon by the minor-
iy White regime.

“Mr. Vorster is a frightened man. He
knows his days of White domination are
aver. said the stutement,

-3}
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LR RFLAFRE LT
Bl e Beriet Qoo @ Hangp Tribkal Comsunity in
MATICE TN TERMS  OF  fPcTiow  aafl)lal oF  THE Patmn b “he sainad Bamtu brast sngd Land Aet, TRE6C

FUFPELERION D COMMENIxe ACT, 19D
b} i ]

ida b

WHERFAS T, PLTECS CORNCLECY PELSKH, Minlstor of el
Justier, dm salisficd fhat yimi engage in sariivitiers which are
furtheéring or nay further the achicvement of the objects of

commufiime, [ hersby, §n tefms of gection 1000 ilad of ihe

Suppresnion of Comsunies Acd, 1950 (dck Mo. 44 ef 1950), W
prehibit vou fer & period rn—-rnﬂl;q en the daie an which
this noller ia delivered ar tendersd fa you and rupiring
en the 38th day of Februsey . 1A . from - el
(1] abarnting yoorasif from -
lal the residoarial prrn‘i--n. slinales st
(i} @t any §lme den pny Selay sr pobl e
heliday;
{11} &t sny Lise on any Monday. Tuesday, Wednesdiy,
. Thuraday er Friday which G wot & pishl e il
heliday, exerpl Anring the jporiod comssencing
at BiE in Lhe forcioos snd sndimg :
at  slm 1w ik &7l ermomng
. lg)
[Litd ar any time nn any Saturday which im Aot &
public holiday, except during the pariod
comseficing &t oix in the FerefAcon
and ending at  tvo in the after=
e | &
() the wagisterial district of
L2V laecivg wdblinas -
(&) aay Paolu arFea, Lhal (8 Lo say =
{E) any lecatiwn, Hanlu hostel oF Dantu
willage deflincd and set apart whder the
amtu (Urlsin Areas) Cenaclidation Act,
1945 {Act We. 25 oF 14451
{1} any mres spproved for the rescdence of
Basitu in terma of section 9020(h) of
the Rantu (Urban Areas) Conmclidation
! het, L9045 {Act Wo. 35 of 1945}
{ita) any SHcheduled Bantu Arca as defined in
Lhe Bantu Land Act, 1917 [Act Wo. 27 of
1913);
'H-i':' gny Bantu Townahip eatablished uvnder the
Begulationa For the Adminiatratlon and i1

Control of Townahips in Banio Areas,

promulgated i Proclasation Ho. R.293 of

the lbdth YNovember, 1962
{¥) any land of which the South African Bantu
Trust, referred te in acclion Jd af Lthe Bantu
Trust srd Land Act, 1936 (Act ¥e. 18 of
1936); im the registered owhar or &Ry land

Ahy Bl ui L-L'-Illnhld:

Ll pipemispeew ol any Faclary as dicfipagd in the Facborlews;

Shaelin ey anial Beid Tdisie Weoirk Act, 1940 [Aei Wo. 23 of
gl k;
any prlae e which @enst il em Do jpifcmyRes on whileh auy

peiaked § it dase im ol daeeed i L Sopgerecasion of Cossunl am
Aot , 15, s preparcd,. cospd Led, pooat ed of ok Habad)
any place which conslibules Lhe premiger af any
e it b eteilempl ataal i Goveetmenl Nolico No.
Ee2l 3 vl the ZEnh Diecomlyer, 1962, na amcneded by

Feonn wepiese il Mubice So. A 1947 of Lthe Z27h Hovember,
L9nd, sl any place whieh constiinles premises on

whiel Lhes premisss ol any such organigation Eré situste)

any plare o ared wlilch constitotce Lhe proemi ses
o wliech any il ie e private univerait v, unl vergity
callvze, cellepge, schoel orf abher edurat ional in=
mLitisd vavin im milmabaeg
any place o ared which constitutes the promiass
of any wsujrcrior or !I‘I[rl"l or court as dellned in tha
Criminal Froeccdure Aet, 1955 [Ast Ho. 56 of l?ss_'!,
except Uog Lhe purpose of =
i) applying Lo & magistraie For an exception
te any prehibition in force againat you
under the Suppression of Comsmund s Act,

1950;

{iih atiending any giriminal procecdings Lo
wivi el yoil are vogol el Lo appear s a0

Sccuascd or & wilReuE]

Riid b @l farmidioe any eivil proceedings in which
[ T TR | |I|.'I||||Il|1 M R B R LT L J:'IH“.“"-'.'H
dofemlanl,  espandenl o glher parey or in

whipch swin ary pegesPed Le appear a8 &

witiEaa;

[} &oy harbour Bsdfined in section ] of tha
ka lways and larbours Control and Managoment
{tonsolidation) Ast, 1957 (Act ko. 70 of 1957 )

conmunicaling in any sanner whatsgoewer with sny

porson whiose name Appedrs on any jist In ths custody
of the ofiicer refereed to in acetion B of the
Supprossion of Comeunism Act, 1950, or in respact of
whia ans prabiibition under Lhe Suppression of Comsunlss

Ack, 1950, or the Hiotous Assemblies Act, 1956 (Act

Ko. 17 of 1956}, im in forcej

{4) porforming any of the fellowing acts, that ims to

say -



(b}

(e}

(d}

(el

prracpine g, comged Pioee gre et g, el i gl ng,
all e B sEpry wb- Bapmis=me Ll g 1A ﬂnr EERnEr
T P Sy ey coniey govelle ) we b poo s sfed nieed B Che

IR TR I U T ETUI Y B ATE SITETTIIC s TR Y £

Proabd b el g et esd sl oaper o any maaner whal s
wibad o dn Ve peepueral ien, compilat ion, printsng,
el l e v, e wwemeiaf pon wr b ranssl g ilon ol any

[ CITREE S AErT B ICTT. R e T R H

wcined oy lennd i nae . peEewrpari ng . ocomped 1 i o Lransmit -
Lo om any sy el b soever any motber lor

prals ot warn ps amey poalie] s eal don ks "o ded oed

dmm b sl o b gy mpnEer wlnil sasever in Lhe peee
puviint poam, commpd lat e o Leansmel sgion of any
mad Ly fop poblication o any poabl ication as sn

el § mieel g
L]
il prreparipe, compn Diees gooon® ing, publ i shimg,

Al mmemuindl pig o feansmil Limg iR 3Ry manner
wlignl svew e sy doerumecat Cwliich ahall dee e
iy Dok, pamplelaoet . pecord, ist, placard,

prombod, deawing, plotesraph o picture which

'R nol a pubhlicabion within the meaning of

psragraph (40ta) above); aor

(i)l pariicipating or assisting in any manner
what soever (n L he prepircat bon, compilation,
printing, publication, disscaination or Ltrans=

minsion ol any such document

in whigh, infter alia =

{aa) any Uorm of State or any principle or
pelrcy ol Lhe Gwverment of & State is
propagaled, delonded, attacked, criticiscd.

disciigsed or referred tog

lhll} sy ma b Bamas s Eeenl aem el CeERETCTTRE AL ARy

-
Boewaln o wm contaw ol ik, pdaadep ol i bal Lan

dold jim | oemmg o d B B0 det il kb bEcl § aEnt mERW S
i e b b B9 o B dlere Pl gt mne ) paeriald
deitanbdnk Aol bl KW s il B et sapprossien of
B ivsiminii oo Na'l . DWTEE,  onr A Mie- Laslawinl

Wigireiine # 0l mammis Aeb . 0 Vgl

'rri L] 1], " B B | s EREI] aom thaal [SEETR LR R T B

LLT T PR PV TR [T I ) SN R BT LR BTV EER ROl Tl ]
"u.-l Bats Cewig B 00 A0 g Llies 270 Ieeeemihae,
Betae 2 G sieiiociinhogl B v opima-inl %ol bce

Bde ML 11T wp athe 27rn Mvowviembaers, L9043

- et b e mett oo s womb o teecel wliiel ks 1l kely
toemegengler Leerld dmgs ool host i1 ity belwoen
Ve wlii g apsl @l pon=kivite inhabitanis of

Uliss Heegealel 8 ) Senith Airiecar

(V) giviong gy eqlvcel tonal  insienet ion in any manngr

wr borm B any peeicaan of e thian & perasen of

whiom Z000 dider A Juiren® g

[ b= ke pard b any manier whal gocver o the
gt Ewe d Bass wsb ob) Vakdiow o =
(o b any oesini cation sont eemislat el in Lioverns
vl R Wate feane B 2B esl 0w 270K Megenber,
bl I P Bk By d g e o] el pce N

e LT vl oow e Sovembienr, 1ogg

Lee b i =omidhy A buam =t eibent ' Degani paLleng

il ] ohe Black Prople's Convent iong

(5) receiving at your residential premises sy

vimitoed wiher (han -

(a) a medical practitioner for medical attendance
o you or scabers of your houvachold, if the
name of sueh medical practitioncr doem not
apgecir o any il in Ll costody of the
oif icer referircd Lo iA section B of the
Supprossion ol Conmunism Aci, 1950, and na
proliibition under the Suppresaion of
Comnunlem Act, 1950, or the Rictous Asmewblios
Act, L1956, Is in force in respect of such

mrdical practitionerg

Given wuler my hand ab L-II»"\ 17\"-""- an Lhia JE#H
day of ‘IG‘\:"ME . 1973 . .-

FOTY .

The Hagiotrate, s ham Iin terms of
sectian L0{1Ma) of Aet No. 4d of 1950 been cmpovered Lo
aylhorise exceptions to the prohibitions contaimed In this
AL b

f x =. bs = e =
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It is the endeavour of SASO
to make the newsletter a
SEmLindepenaenrﬁ"_ organ, in
regard to financial backing
and expression of opinion
reflected in the newsletter.

Your assistance, dear black
readers, would bz most
welcome. Assist SASO in
making the newsletter an
organ that will be borne by,
the black community.
Articles and c¢r donations T-:r":

be sent to . . .

The Editor,

SASO Newsletter,
86 Beatrice Street,
Durban.
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